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An Unregenerate Man’s Guiltiness Before God,

AN UNREGENERATE MAN’S GUILTINESS BEFORE GOD,
IN RESPECT OF SIN AND PUNISHMENT

Book I: Of an unregenerate man’s guiltiness before
God, from the imputation of Adam’...

BOOK 1
Of an unregenerate man’s guiltiness before God, from the imputation
of Adam’s first transgression to every person of his posterity

Chapter I: The general design and division of the
discourse

CHAPTER I
The general design and division of the discourse
We have seen the state of pure nature, as to the holiness and
happiness thereof, by the law of God. I come now unto man’s fallen
and lost condition in a state of sin and wrath, which is the condition

of all by nature, and whilst in the state of nature.
My method shall be this:



I. To handle the sinfulness of all men by nature in respect of
their birth-sin (which from Augustine we have used to call original
sin), both in the guilt and corruption thereof.

II. To treat of it as it is a state, or an abiding condition, and
therein to discover the several sorts of men remaining unregenerate
in the church, and of a common profession of Christ: viz. 1, of
ignorant persons; 2, profane; 3, civil and formal Christians; and to
detect the deceits and false pleas which each of these have, why
they think themselves happy if they should die therein. That which
I intend therein is a conviction of all these sorts of persons (that are
the generality of the church) that they are still in the state of nature,
and, without true regeneration, will eternally perish.

III. The third is the sinfulness of sin, and the aggravations of it,
as in sinning against mercies, against knowledge, &c.; together with
the fearfulness of that punishment which is due unto men for the
least sin in that estate.

I. As to the first, my method is,

First, To shew the first entrance of sin upon all men by Adam’s
tirst sin, that is, the first imputation of that act to all men; and how
far the guilt of that act is charged on us, and how far it was
personal and proper only to him.

Secondly, To lay open that corruption of nature which hath
defiled all our natures. Concerning which, 1, how it flows from the
guilt of that first Acts 2, that it is truly and properly a sin; then, 3,
the great abounding sinfulness thereof; and, 4, the parts thereof in
general, as that it is,

First, A total privation and emptiness of all that is truly good.

Secondly, Positive inclinations to all evils, which consist in two
things:

1. In lusts, and therein of the nature of lusts, their inordinacy,
their sinfulness and deceitfulness.

2. In an inbred enmity and opposition unto God, and whatever
is holy and good (which I make the third particular branch of
original corruption).

This in general.

II. More particularly, I lay open this corruption, as it is in the
whole man, and in every faculty.
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First, The understanding in blindness, unbelief, practical false
reasonings and deceits, &c.

Secondly, The thinking power, the vanity of thoughts.

Thirdly, The defilement in the conscience.

Fourthly, The subjection and bondage of the will and affections
unto lusts; then the varieties of these lusts, and of those master-
lusts which are in the hearts of several men.

Chapter II: The text explained. —That all men are in
a state of sin.—That it is w...

CHAPTER II

The text explained. — That all men are in a state of sin. — That it is
worth our inquiry to know how sin, which thus involves all men in it,
came into the world. — That sin had its entrance by Adam’s first
transgression. — How Adam, being created holy, was capable of sinning

Wherefore, as by one man sin entered into the world, and death by
sin; and so death passed upon all men, in whom all have sinned: for until
the law sin was in the world: but sin is not imputed when there is no law.
Nevertheless death reigned from Adam to Moses, even over them that had
not sinned after the similitude of Adam’s transgression, who is the figure
of him that was [to] come. —Rom 5:12-14

You read the story of Adam’s fall in the third of Genesis, and
here you have how it concerned his whole posterity, and that
illustrated by the antitype of Adam, Jesus Christ, and his conveying
righteousness unto his, of which Christ God intended Adam to be
the type. And in this these two are parallel (as in other respects),
that look as the story of Christ’s birth, circumcision, obedience, and
sufferings, are but barely and nakedly related in the three first
evangelists, whereas the intent, efficacy, and benefit from thence
accruing to us, was reserved to be set forth by the apostles in their
epistles; so it falls out in this. Moses tells the history of Adam’s fall,
and Paul explains the mystery and consequence thereof.

That sin hath not only entered in upon the world of mankind,
but hath universally overflown it for sin, not a man excepted, is
evident in that speech, ‘all have sinned,” upon which, he says,
‘death followed;” yea, this is that which the apostle hath been
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proving at large all this while in the former part of the epistle,
Romans 1-3. So then (as concluding he says) we have proved that
both Jew and Gentile (which two then shared the world between
them) are under sin, all and every one of them: ‘Not one righteous,
no, not one,” Rom 3:10. And what need we say any more of it (says
he), it being such an irrefragable truth, as every mouth must be
stopped, and ‘become’ (in his own acknowledgment) ‘guilty before
God,” Rom 3:19. And it might be proved by induction of all men of
all ages, and will be at the latter day, when the story of all the
world shall be ripped up. There is no man in whom shineth but the
light of nature, that either casts his eye into his own bosom, or
looks out upon the sons of men, but must acknowledge as much.
Neither is it any new thing lately befallen the world, but it is
the ancient brine it hath lain soaked in, steeped in, these six
thousand years almost. “The whole world lay in wickedness,” in
John's time, 1Jn 5:19. There was not by nature ‘any man righteous,
no, not one,” in David’s time, when God looked down from heaven:
Psa 14:2-3, “The Lord looked down from heaven upon the children
of men, to see if there were any that did understand, and seek God.
They are all gone aside, they are all together become filthy; there is
none that doth good, no, not one.” Solomon says, Ecc 7:27-29,
‘Behold, this have I found (saith the preacher), counting one by one,
to find out the account; which yet my soul seeketh, but I find not:
one man among a thousand have I found; but a woman among all
those have I not found. Lo, this only have I found, that God hath
made man upright; but they have sought out many inventions.’
That he viewed men and women one by one: “And, lo, this I found,’
says he, ‘that they are all corrupted.” And therefore at Ecc 7:20 he
says, ‘For there is not a just man upon earth, that doth good, and
sinneth not.” So also his speech in his prayer, 2Ch 6:36, ‘If they sin
against thee (for there is no man which sinneth not), and thou be
angry with them, and deliver them over before their enemies, and
they carry them away captives unto a land far off or near.” If you
think the infant times (called the golden, innocent age of the world)
was free, see what an account the text gives you: Rom 5:13, ‘Sin was
in the world from Adam,” the first man, ‘to Moses;” take the account
shorter, from Adam to the flood. God, whose all-seeing eye runs
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through the whole earth, views every man, yea, every thought in
man, brings in this bill and account, having viewed them one by
one: Gen 6:5; Gen 6:12, “All flesh have corrupted their way upon
earth.” Yea, and that so as from the first imagination or act the mind
puts forth, to the last, “all and every figment of the heart is corrupt.’

To give you one evidence, which the text suggests, of this
universal guilt and sinfulness of all men, ‘death reigned from
Adam to Moses’ (or else that which is equivalent to death, a
change, as in Enoch). It speaks of a mighty monarch here, death, the
most universal and most lasting monarchy that ever was. It reigns,
says the text; its sceptre hath subdued, and brought under, all the
sons of men: ‘Death hath passed upon all men.” Other monarchs
never subdued all; some outlaws and nations were not overcome;
here not a man but falls under it. Other monarchies cease and
determine; this hath lasted in all ages, ‘from Adam to Moses;’ so the
text says, and experience shews, ever since. Take the experience of
the present age, not a man alive was seven score or eight score
years ago; nay, it comes into your houses, tears your children from
your dugs, and kills them before your faces, and you cannot resist
it. Millions come into the world, and but salute their friends, and
then go weeping out again, so says the text; that children who
actually never sinned as Adam did (for that is the meaning of ‘not
sinning after the similitude of Adam’s transgression’), do die as
well as others. Now, if you ask death, as they asked Christ, Mat
21:23, ‘By what authority he doth these things’—by what title he
reigns over all, even over children — the text shews his commission,
and gives this as the ground of it (which we are now a-
demonstrating therefore by this effect), that ‘all have sinned;” and
tells us that ‘death entered into the world by sin,” being the “wages’
of it, Rom 6:23, and the “child” of it: Jas 1:15, ‘Then, when lust hath
conceived, it bringeth forth sin; and sin, when it is finished,
bringeth forth death.” And to the elect it is ordained, through the
grace of God, to be his messenger to fetch sin out of the world, as
sin was a means to bring it in.

2. Doubtless it is a matter worth the knowing, and our most
diligent inquiry, how this deluge of sin and death entered in upon
all the world, what was the first gap, the first breach made, that let
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it in; this universal flood that covers the face of the earth, which
could never yet be drained and cast out; yea, and what should be
the spring that should feed it all this while continually in all the
thoughts that is from every man’s heart, so as it should never be
dry?

The greatest scholars of the world have spent their wits often in
the search of the original of trifles; whole volumes are written of the
original of other things; but Solomon, the wisest man that ever was,
thought this very point (namely, how all men came thus
universally corrupt) a point of deepest wisdom, use, and
profitableness: Ecc 7:25, ‘I applied my heart,” says he, ‘to know, and
to search, to seek out wisdom, and the reason of things;” and above
all else, as appears in the next words, ‘to know wickedness and
folly, and to find the cause of it,” for that, the former words shew, is
his meaning. For he says in the next verses that he took a survey of
all the world of mankind —women first, with whom he was too
much acquainted, and then men also—and observed their
dispositions: Ecc 7:27, “And this I found,” says he, ‘God made man
(originally) righteous; but now they are all corrupt, and have found
out many inventions.’

And indeed it is our privilege and advantage, who enjoy God’s
word, to know the original of this universal confusion in man’s
nature, and of the misery all are exposed unto; which the wisest
men among the heathen, who, though they filled the world with
complaints about it, as Plato in the second book of his
Commonwealth complains that men by their natures are evil, and
cannot be brought to good; and Tully, as he is cited by Augustine in
his fourth book against Julian, ‘that man is brought forth into the
world, in body and soul, exposed to all miseries, prone to evil, and
in whom that divine spark of goodness, of wit and morality, is
oppressed and extinguished:” yet they could never dive into the
bottom of this universal disease and mischief. They found that all
men were poisoned; but how it came there they none of them did
know or could imagine, or would ever have found out, but run to
false counsel, attributing it to destiny and fate, or some evil planet,
its having a malign influence into man’s nature, or to an evil angel



that attended upon every man. All which, how short is it of the
truth!

And together with this secret now made common to us, the
knowledge of it is most profitable, yea, and necessary, for us, and is
one of the main principles, yea, the first, which is committed to the
church to be known and believed; and therefore was the first thing
which, next to the creation of the world and man, God manifested
in the first book that ever he wrote.

The first query will be, How all men come generally, and
universally, and continually thus unrighteous, add thereupon
exposed to death?

The text resolves us, saying, that “by one man sin did enter into
the world, and so death passed upon all.” If we had never heard of
this same one man before, we would all be inquisitive who he
should be. The fourteenth verse tells us it was Adam. You have all
heard of him who in 1Co 15:45 is called ‘they first man, Adam,” the
tirst man that ever was in the world; for how could sin by him enter
upon all if he had not been before all? Some men otherwise would
have been free, if any had been before him. And the rest of the
verses, from the 14th to the 20th, do generally inform us that he
committed ‘a transgression,” Rom 5:14; ‘an offence,” Rom 5:15; Rom
5:17-18; that ‘he sinned,” Rom 5:16; that ‘he disobeyed,” Rom 5:19;
and by that transgression, offence, sin, disobedience (call it what
you will), it comes to pass that all other men are “‘made sinners,’
Rom 5:19; and that ‘the guilt’ of that sin ‘come upon all men to
condemnation.”

If you ask, how it came to pass that this man should sin, God
having created him righteous? As Solomon, Ecc 7:29, ‘Lo, this only
have I found, that God hath made man upright; but they have
sought out many inventions;” and as you read of him in the first
and second of Genesis, that he was created in the image of God!

First, I confess I had rather, upon the experience of mine own
frailty, fall down before the great God, and acknowledge mine own
slipperiness and changeableness, as I am a creature, if left to mine
own will, and that when so left, I am obnoxious to sin, over and
above and beyond what corruption hath yet swayed me to, than
dispute this point out with God or men; for though I came not into
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the world holy, and endowed with created inclinations and
dispositions contrary unto sin, as Adam did, yet in the course of my
life I have full often found mine own will hath of and from itself
cast the balance, and given forth a command for many a sinful act,
not merely out of that sinful bias and inclination it hath to commit
sin, but over and above out of that mere mutability and fickleness
which is in my will to cast itself to evil. And when inclinations and
assistances unto the contrary have been sufficient to preserve me
from so sinning, yet mine own will hath determined itself to an
outward act of evil, so as I could and might resolve the act done
into that uncertainty and aptness to change and fall, even (as  am a
creature) to fall into that, which is a step into that nothing we were
tirst created out of, namely sin; so that beyond what the bias or
poise which corruption sways man unto, it appears that in many
passages of a man’s life a vertibility of will hath been the cause of
sin, which is then seen, when strong motions and impressions have
been to the contrary, as well as impulses of sin and wickedness (so
as the man could not but say he had power not to have done it),
from whence a man may discern what he himself was like to have
done, if he had been in Adam’s state and case.

Secondly, That also of James, that it is God’s prerogative alone
(and no person’s else but he who is God withal, or one person with
God), not to be capable of being tempted to evil, so as to be
prevailed with by it: Jas 1:13, ‘Let no man say when he is tempted, I
am tempted of God: for God cannot be tempted with evil, neither
tempteth he any man.” To be ‘without variableness, or shadow of
turning,” Jas 1:17, proves my assertion. It is further evidenced by
this, that the greatest and holiest creature that could be made by
God, if but a mere creature, and having no other but that
providential assistance due by the law of the creation, was not only
capable to reel and fall, but was slippery, and might easily totter
and fall, and so break itself, as a glass without a bottom.

Neither could this be laid upon God, that he upheld him not;
because to have been invincibly kept and preserved by God, was
above the due that, as creator, God was any way obliged unto, and
must have proceeded from a principle of an higher kind, namely,
his free grace, and was inconsistent with his covenant of works; so
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as God, in letting him fall, did therein no more but only not assist
him by such a supernatural aid as was above the law of creation,
and unto which God therefore was no way bound; and it was but
to leave the creature, to shew what as a creature it might will to do,
and so that it was mutable. Which prerogative of God’s so to do,
who shall deny unto him, or put the contrary upon him, as meet to
be expected from him, when it was a pure act of supernatural grace
to have done otherwise? The wisest of men, Solomon, having
sought into the nature and original of wickedness and madness,
lays all at man’s door: ‘God made man righteous, but they found or
sought out many inventions,” Ecc 7:29.

Neither is it to be conceived that man’s heart was exposed to
Satan to infuse sin, as a piece of fair paper lies exposed to an
external hand to cast a blot or stain of ink upon it at his pleasure;
no, it must be an act of a man’s own will, without the consent of
which the devil cannot now in our corrupt estate force any man to
sinning, much less then, when he had no matter in Adam to work
upon.

The which mutability God (when Adam was at the best and
prime of his condition), gave him an extraordinary monitory and
warning of; yea, and that which was to be as a sacrament thereof
unto him, God singled forth of the garden he was placed in, two
trees: ‘the tree of life, which was ordained to seal his constant
estate of life and happiness, if he would persist in obedience; ‘the
tree of knowledge of good and evil,” to signify that he was mutable
from good to evil; and of this last tree God forbade him to eat, and
that if he did, he died: Gen 2:17, “‘But of the tree of knowledge of
good and evil, thou shalt not eat of it: for in the day thou eatest
thereof thou shalt surely die;’ and that therefore he must look to
himself, for this was his covenant, and the essential terms of it, and
therefore sealed up by these two sacraments. Now the word
disobedience here in the text points us to his sin, as it is also
charged upon him by God: Gen 3:17, ‘Because thou hast hearkened
to the voice of thy wife, and hast eaten of the tree whereof I
commanded thee not to eat,” which shews wherein lay the very sin.
Adam had an express commandment from God, and the light of it,
together with the principles of the law written in his heart, was in
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his understanding and judgment, ready to have guided him if he
would use and ask counsel thereof, and attend thereto upon all
temptations to the contrary. Neither was it possible that if he would
have had recourse to those principles, and consulted with them,
that he should have erred, or that his will should have inclined to
such an act expressly contrary to God’s law, if he had continued
fully to consider what was at hand ready to his view, for neither
could error befall his understanding, if he would use the light he
had in that estate (for then his understanding must be said to have
been created by God, not able to judge of what was good in every
action), neither could man’s will then but fixedly cleave to that
which the understanding did think good; only he not being taken
up into the seeing of God face to face, and so to have his
understanding possessed with such a sight of God and his will, so
tilled and fixed with the possession of him thereby as he might not
cast an eye to look and consider whether there might not be some
further good as to himself, than he was yet possessed of in that
condition; and then this being suggested to him by Satan that there
was, he turned a sadden squint eye aside, as Lot’s wife did hers
backwards; and thus the Scripture expresseth his sin, by a not
hearkening or attending to the light of the law, and the voice of it in
his judgment, but an “hearkening to the voice of his wife.” It was a
not consulting with the command, or not suffering it to speak, or
not cleaving fixedly to the advice thereof; but his will would have
his understanding gad and wander with a glance, to see if there
might not be something in what Satan suggested. And this very
rash incogitant squint was his first slip from God, so as after it,
when God’s law came upon him, and was considered by him, yet
this sin having first entered, thereupon followed a doubting of the
truth of what God had said, a jealousy that God kept him from
eating of that tree out of envy, lest they should be as God, and so
hoping to mend his condition another way than by obeying God,
and to be free of the service of God, which by God’s law he was (if
he would have happiness from, God) to be subject unto; he rather
chose to set up for himself, and seek his fortune, as we say, and so
to be absolutely free as God is. And thus thinking he had found out
a new trick to be happy, without and beyond what that condition
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would afford which God had set him in, he fell into sin and misery.
And that this was the sin of his fall, is part of Solomon’s meaning,
when he saith, ‘they sought out new inventions;” and having once
left God, he doth now nothing else but seek a new way to be
happy; but being a beggar of himself, finds he cannot himself
support himself, and therefore is forced for happiness and comfort
to go to every creature to supply him, and so is plunged into the
worst of servitudes, “whilst he promised himself liberty,” even to be
a servant to every creature. This for that one man’s sin.

Chapter III: How sin it derived from Adam to all
mankind. —What sin it is which i...

CHAPTER III

How sin it derived from Adam to all mankind. — What sin it is which
is propagated by the first man to his posterity. — Whether original sin
consists only in a corruption of nature, or also in the guilt of Adam’s first
sin imputed to us. — The imputation of that sin proved. — Adam, a public
person representing us. — By what law he came to be so. — The justice and
equity of God’s imputing the first sin of Adam to us all.

Now there are but two ways to pass sin to another: the one is
by way of example, as Jeroboam is said to have caused Israel to sin,
and as Eve caused Adam; or else participatione culpe, by partaking
of the sin of another. Now by the first way this sin is not derived,
for besides that Adam being dead 4600 years ago, the force of this
example reacheth not to us, nor to the multitudes of ages past; that
this was the way of deriving it, is not intended in the text, for then
not Adam the first man, but Eve and the devil, should have been
assigned as those by whose offence sin entered into the world, in
that they were the “first in the transgression,” and also because then
children (as the 14th verse of the 12th chapter of the Romans
affirms) should not be guilty, as yet that verse affirms they are, in
that they die. Now God exerciseth no punishment where there is no
fault; also the apostle intends a comparison of Adam with Christ,
that sin comes by Adam, as righteousness by Christ. Now Christ
conveys not righteousness to all by example, for many persons
saved by him lived afore him, as all under the Old Testament, as
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likewise infants. This indeed, as is likely, was the way by which the
most of the angels fell, whom Satan as a head drew into the faction
with him, and those whom his example prevailed not with did
stand, and do still, which no man doth, but ‘all have sinned.”

Now concerning the second way how we should come to be
partakers of Adam’s sin, the Scriptures elsewhere tell us it was by
propagation natural or generation, as David: Psa 51:5, ‘Behold, I
was shapen in iniquity; and in sin did my mother conceive me.” I
will not earnestly contend that this way is directly expressed in this
text, which yet Augustine pressed from the word ‘entering into the
world,” as a lues or contagion, and so passing and piercing through,
or invading the whole world as it were by stealth; but this may
justly be argued for it from the text, that even infant children are
affirmed here to die upon the account of that first sin’s entrance,
‘who sinned not after the similitude of Adam’s transgression,” that
is, personally; which shews this to be the way of conveying this sin,
for to them there can be no other. And why else were such children
circumcised and now baptized, both being sacraments of remission
of sin and sanctification? Col 2:11-13, ‘In whom also ye are
circumcised with the circumcision made without hands, in putting
off the body of the sins of the flesh by the circumcision of Christ;
buried with him in baptism, wherein also you are risen with him
through the faith of the operation of God, who hath raised him
from the dead. And you, being dead in your sins and the
uncircumcision of your flesh, hath he quickened together with him,
having forgiven you all trespasses.” And indeed this to be the way,
other scriptures plainly affirm, not only that instance of David
(though enough, for what could David have done before his
conception that he should be conceived in sin? and there is the
same case of all), but Christ plainly affirms it, Joh 3:6, “‘Whatsoever
is born of the flesh is flesh,” that is, what is born of fleshly
generation. The first birth (for he opposeth it to the second birth) is
flesh, that is, sinful; for flesh he opposeth to that grace which in the
second birth the Spirit works, called spirit there; and so Paul, Eph
2:3, “We are all the children of wrath by nature.” By nature, is there
in part meant the natural course of propagating our nature, namely,
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generation, and conception, and propagation natural; and so
Aristotle useth the word ¢bo1c.

Now, if we be the ‘children of wrath” by virtue of our natural
birth, then, first, children of sin thereby; for God is not angry with
us but for sin. And hence it is that because natural conception, by
that ordinary law of generation, is the way of conveying sin, that
therefore all men, all and every one, are corrupted; for to be sure all
are born as from him, he being the first man, and having committed
that sin ere he begat any. And why was it that Christ, though the
son of Adam, Luk 3:38, as having the matter of his body from him,
yet was without sin, and born an holy one? How came he to be free
and exempted, but because he was conceived not by natural
propagation from a man, but by the overshadowing of the Most
High? Luk 1:35, “And the angel answered and said unto her, The
Holy Ghost shall come upon thee, and the power of the Highest
shall overshadow thee: therefore also that holy thing, which shall
be born of thee, shall be called the Son of God.” So that this remains
the only means why men are sinful, that they are propagated from
Adam after the natural manner of all flesh; the ground whereof you
have hereafter.

The third question and demand will be, What sin it is that is
propagated and entered upon the world, and of which all men, as
soon as they are made men by conception or birth, are guilty, by
that one man’s offence?

To make way for the answer of which we must know that all
sins are reduced unto two branches: 1, that which consists in the
guilt of some act of sin done and perpetrated; or, 2, an inherent
corruption in the heart contracted by that guilt. Now it is certain,
that whether every man had had this original sin or not, that yet
upon any act of sinning committed by any man, there doth and
should have entered in that man a depravation of nature; for by
sinning a man is made the servant ‘of iniquity unto iniquity.” Rom
6:19, ‘I speak after the manner of men, because of the infirmity of
your flesh: for as ye have yielded your members servants to
uncleanness, and to iniquity unto iniquity, even so now yield your
members servants to righteousness, unto holiness.” Which comes to
pass not upon that mistaken ground that an habit follows upon acts
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in a philosophical way; for then it must be that many reiterated acts
produce such an inclination, and so not any one act of sin; but
depravation followeth by way of curse and forfeiture, even of the
spirit of all inherent holiness, because man’s having of it did hold
of a covenant of works, of which more hereafter. Now therefore
according unto this, Adam sinning, there were two things befell
him: 1, an everlasting guilt of that act committed, binding him over
to death; 2, a forfeiture of the Holy Ghost in him, and so of the
image of God in holiness, and so by consequence the contrary
depravation of his nature. Now Adam having contracted by his
first sin both these to himself, if the question be, which of these two,
or whether not both of these are the sin that entered, and is
propagated by birth to all men?

The answer is, Both of them.

First, The guilt of that very act of disobedience, which was
lately spoken of, so as we all are accounted guilty of it as he, and as
truly as if we had had a hand in it; and that (besides what is to
follow) appears plainly out of Rom 5:12. For, first, it is said, that “all
have sinned;” secondly, the 16th and 18th verses clear it, for they
say, that ‘by the offence of that man, judgment (that is, the guilt of
that offence, whereby they were judged guilty as well as he) came
on them all to condemn them.” Now God could not condemn them
for that act, unless he did in justice judge them guilty of it. And
whereas it is said here, they sinned, the very text viewed and
compared cleareth its own intendment. A person may be said to
have sinned, or to have done a thing two ways: 1, when one
actually and personally doth it himself; and so we did not sin that
sin, but Adam only; for in Rom 5:14, it is said of infants that they
‘sinned not after the similitude of his transgression,” that is, in their
own persons; yet, 2, one may be said to have sinned in another.
And look as the text gives that part of the distinction, that they
sinned, not personally as Adam did, so it appositely sets out this
other é¢’ ®, ‘in whom all have sinned,’ speaking of Adam; for that
may be when one actually himself doth it not; as what a whole
body doth, a member of the same body may be said to do; and so
the word here, they sinned, is to be understood, that is, they are to
be accounted sinners, as the word is in 1Ki 1:21, “That I and my son
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Solomon shall be counted offenders’ (Heb., sinners), upon what
ground you shall hear afterwards; and besides, I must speak
presently to this very point again.

The second thing conveyed is, a corruption of nature, which is
a sin that is inherent, remaining and residing in us, and conveyed
to us from him, as a leprosy is from the parent to the child, so as it
may be said to be in them. Of this Job speaks, Job 15:14, “What is
man, that he should be clean? and he that is born of a woman, that
he should be righteous?” And in the 16th verse of that chapter, he
calls man ‘filthy and abominable, drinking in sin as water.” In
which place you see, that, first, there is a want of righteousness,
which once he was made in; secondly, a contrary uncleanness or
proneness to sin, and therefore he calls him filthy or greedy of
sinning; and, thirdly, this is conveyed by his natural propagation
by man and woman; for it is inserted, ‘that is born of a woman.” So
that now you are to conceive thus of it: that Adam committing that
act of disobedience, his nature was thereby first in himself for ever
defiled by it. We often see that one blow or fall strikes a man’s
members out of joint, so as of themselves they ever remain so, and
so did that fall of his, though but one act of sin. If therefore we also
be proved guilty of that act in him, then by the like reason also
must that nature we receive from him by natural propagation be
tainted with sin, as his was by virtue of that act; so as it must first
be supposed that we are guilty of that act, as the ground and reason
why our nature is thus infected, that being a consequent thereof,
and in part a punishment of it, and so as indeed it could not have
been inflicted on our natures as a sin, unless we be first found
guilty of that act of sin itself.

Now, because this is questioned by some divines, I shall come
next to speak unto this great and main proposal, namely,

Whether original sin doth consist only in a corruption and
defilement of nature, and want of that first created righteousness?
Or, whether not also in the guilt of that first act of sin and
disobedience of Adam’s, by way of imputation derived down unto
us, and that as the ground of that corruption propagated?

That the corruption conveyed is the whole of original sin, and
not at all the guilt of that first disobedience as imputed to us, is
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maintained by some, but usually (if not generally) by such as
withal deny the imputation of Christ’s righteousness also. And
indeed the occasion why they have denied the imputation of
Adam’s sin, hath been for the sake of their other opinion, that we
are not justified by Christ’s righteousness as imputed, but only for
Christ’s sake, and for his righteousness. For they see that if they
should hold the imputation of Adam’s first actual disobedience,
that then they might as well assent unto the imputation of Christ’s
righteousness and obedience, Adam being Christ’s type.

The point therefore to be proved now is not, that the corruption
is conveyed, but that the guilt of the act of his first sin is also
derived down to us. I shall endeavour it out of this scripture, in
Rom 5:12-13, &c. (Of the conveyance of the corruption itself I shall
after speak.)

Now the proof of this is made up of these particulars laid
together.

1. Let the general order of the apostle’s discourse in this epistle
about about man’s sinfulness be considered. In the two first
chapters, he had shewn how, in respect of actual sins and a state of
wrath, first, the Gentiles, Romans 1, secondly, the Jews, Romans 2,
are all involved; and then, Romans 3, he speaks of both together,
Jew and Gentile, laying open that inbred and general corruption of
nature, concluding that ‘all are unrighteous, and fallen short of the
glory of God.” Now, then, in this fifth chapter, he proceeds to shew
the source and spring of this corruption, viz., Adam’s first sin: ‘By
one man sin entered into the world.” So then, having fully treated of
the corruption afore, he here orderly next treats of the consequence
of the guilt of the act, which is the ground of that corruption.

2. The sin of that one man which he treats of in this chapter
was, the act of sinning, and not so much the corruption of nature in
him, which also befell himself, for he termeth it a transgression,
Rom 5:14; an offence, Rom 5:15-17; and says, that he sinned, Rom
5:16; and a disobedience, Rom 5:19; and Rom 5:17, termeth it, that
one offence.

3. When he says, ‘Sin entered into the world by that one man,’
he by sin means one and the same sin, which by him as the author
was first brought into the world, the guilt whereof accrued to
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himself as the perpetrator of it, and to his posterity; so as in that
word, ‘sin entered into the world,” himself first is to be understood
as one of, yea, the head of, this world of mankind which sin entered
upon; and he speaks of the first entrance of sin, therefore of that sin
which was first begun in himself, and that is evidently the guilt of
the act here spoken of, and therefore the same sin or guilt is to be
understood, which is said that it goes on and is derived to the rest
of mankind. And if otherwise it be understood, then, whilst
Adam’s sin is spoken of, and that as begun in him, one kind of sin,
namely, the guilt of the act, but when the sin of the rest of mankind,
then another kind of sin, viz., the corruption of nature, should be
variously intended, which is not uniform to the apostle’s scope.

4. He thereupon says, that ‘death passed upon all,” this sin
having first entered upon all; that is, death as the effect and
punishment of that act of sin thus spoken of; and the connection of
these two sayings is with an emphasis, ‘and so death passed.” Every
word is emphatical to this purpose: 1, passed, as a sentence upon a
crime foregoing; and therefore, 2, he adds, kai o0tdg, and so, which
words are causal, or assigning a reason why death and the sentence
of death passed upon all, even because sin, and that sin of Adam
had entered first upon all. And look as death seized on Adam for
the act which he did, so still likewise the same sentence on us all for
the same act. Now we find that unto that act of disobedience it was
that death was threatened: Gen 2:17, “That day thou eatest thou
shalt die.” And look as it is one and the same death that seizeth on
both Adam and us, so the guilt of one and the same sin entered on
both.

5. And to that end he might be understood both to hold forth
that sin of his to have been the cause of death, and also how sin,
and what sin it was he intended, in saying it entered upon the
world by that man, he further indigitates it and repeats it, in that
(saith he) ‘in whom all have sinned;” and this fully resolves us.

For, first, if no more had been said of all men, than that they
sinned, fjpaptov it imports an act of sinning; he says not, made sinful,
but have sinned; therefore his intention is to speak them guilty of
that act of his first sin, of which he manifestly speaks of afore and
after. And further, seeing that many of them whom death reigned

19



over were infant children, as well as others (for experience sheweth
death reigneth over them also), and they are part of this world,
which sin is said to have entered into, and that they are not guilty
of any act of their own in themselves, therefore guilty they must be
supposed of that act (if of any at all), viz.,, the first sin and
disobedience of Adam (which he, you see, is discoursing of), nor of
any other can they be supposed guilty in common together with all
men else; so then put but alland have sinned together, it must be the
guilt of his first sin that is intended; and then the manner of
involving children in that guilt can be no otherwise than by
imputation, for of personal sin in themselves they are not guilty.

6. Further, to clear this, take the words that follow: Rom 5:14,
‘Death reigned,” saith he ‘even over them that sinned not after the
similitude of Adam’s transgression.”

1st, That reigning attributed unto death upon sin’s entrance
hath, as Pareus observeth upon the words, a respect to those
violent prerogative extraordinary judgments which were (long
before Moses) executed, as the flood on the old world, and on
Sodom and Gomorrah, &c., in which children and infants were
involved as well as those of riper years.

And then, 2dly, those other words, ‘even over them that sinned
not after the similitude of Adam’s transgression,” is a designing, by
a periphrasis, infant children, and their case and condition, as those
that death reigneth over, as well as others, though they had never
actually or personally sinned, or in like manner as Adam had done.
Now, besides other considerations, if only inherent corruption were
the sin that had been intended, upon which it is that death had
passed on all, and as that wherein infants, as well as those of riper
years, are in common and alike involved, then the apostle had put
no difference between Adam and them; for concerning that sin it
might be said of infants that they have inherent corruption in their
persons, after the similitude that Adam had it in his person; for it is
expressly said of it, Gen 5:3, that “Adam begat a son in his own
image or likeness.” And those (with whom in this point I have now
to do) all grant that same corruption to have been the punishment
of that first act of Adam’s, as well in Adam himself as in us, and so
in all these respects bearing the very similitude of that sinful
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corruption that was in Adam; but it is not so in respect of the guilt
of that first act; we are not sinners in respect thereof after the
similitude of Adam’s transgression therein. So then, having first
said that all had sinned, and yet of some of that all, namely infants,
that they sinned not after the similitude of Adam’s transgression, it
is an explication or correction that they are to be understood to
have sinned, not in their own persons, as Adam did, but that only
by way of imputation it is yet reckoned to them, which is the only
way whereby it can be imagined they should be said to have sinned
therein.

And 7. After he had thus connected these two, the first man’s
sin and death, as cause and effect, he plainly sends us to that first
curse directed against that very fact, “That day thou eatest’ (which
was the first sin) “‘thou shalt die the death.” And this the scope of his
ensuing argumentation clearly shews that his meaning is, that
death (then threatened) had, according to the tenor of that
threatening upon that man’s first sin, seized on all the world. His
words that follow are these: Rom 5:13-14, ‘For until the law sin was
in the world: but sin is not imputed where there is no law.
Nevertheless death reigned from Adam to Moses, even over them
that had not sinned after the similitude of Adam’s transgression,
who is the figure of him that was to come.” He lays his foundation
of arguing thus: children and all men die, and death is but for some
sin, and all sin must have some law it is committed against; now,
what law should that be, says he? He removes any kind of sins
forbidden in Moses’s law, or contained therein, to have been the
cause of that death of mankind, yea, of children; and yet it must be
a sin against some law that was in the world, which must be the
cause of that death; for ‘sin is not imputed where there is no law.’
Now what law is it (that was no part of Moses’s law, nor contained
therein) against which all, even children, should be supposed to
have sinned, and by virtue of which death should pass upon them
and all, but that which was given to Adam, over and above any
other command that is in Moses’s law, which so expressly
threateneth death in it? That law which he first sinned against,
namely, in eating the forbidden fruit; and therefore it must be the
sin against that law which brought in death upon the world, in
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which law or command this curse was in terminis, and expressly
annexed, ‘that day thou eatest thou shalt die.” It is certain, then, that
it must be by virtue of this law that children die, or by none, for
they died when Moses’s law was not yet given; so then, when you
read that even children died afore Moses as well as others, you
know what curse and what law to attribute it unto, even to the first
law, and that first curse given to Adam, ‘that day thou eatest, thou
shalt die.

8. If it prove that the words, Rom 5:12, are to be read thus, ‘In
whom all have sinned,” then the matter is plain that the guilt of that
his first act is the sin conveyed by imputation, and that we sinned
in him. But those that are opposite to this great truth catch hold of
this, that the words should be read, ‘in that all have sinned,” and
not ‘in whom;” and so our translators were pleased to read,
although in the margin they also vary it, and say ‘in whom,” as
knowing that this latter might stand as well as the former. Now yet,

1st, If it be “in that all have sinned,” as taking &g’ ® ‘in that,” as a
causal particle, yet still it implies that all have sinned, and were
guilty of an act of sinning, as was argued.

2dly, Know that Pelagius was the first who brought up that
other interpretation, ‘in that, or for that all have sinned.” But
Augustine, and all the fathers but Theodoret, say, ‘in whom,” as
meaning Adam, spoken of in the words before.

3dly, The apostle’s speech seems an hyperbaton; for whereas the
apostle in the beginning of the verse had said, “As by one man sin
entered,” and then should in the next sentence have repeated those
words, ‘by one man,” and so have gone on to have said, that thus or
so death passed on all men by that one man, he omits the insertion
of it there because of making a repetition, yet so as in this his close
he emphatically brings it in, and with more advantage, in adding
this as the reason or ground thereof, ‘in whom all have sinned;” and
so that £’ & comes in fully referring to that one man, and to that
his sin, as by whom he had said sin entered into the world, and
death with it, as the reason of both.

Then, 4thly, compare this sense given but with that speech, 1Co
15:22, ‘in Adam all die,” this place, Rom 5:12, “in whom all have
sinned, and they are parallel; for look, as he plainly there affirms,
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that in Adam, as a common person, all did die, the same he affirms
here of his sin, the cause of death, in whom all sinned. If, therefore,
in the one place we are said to die in him as the consequent of that
tirst sin (and actually in him we did not die when he died, for we
are alive long after him), then much more it may be judged that the
apostle intended to say here that we sinned in him then, when with
the same breath he is proving that death entered upon all men
upon the entrance of his first sin, so that the one place doth
interpret the other. And although this here is put last in order of
sentences, ‘in whom all have sinned,” yet it is supposed first in
order of causation, thus, in whom all having sinned, death hath by
that passed on all; that is, all died in him, because they all sinned in
him; for the law given him had said, ‘That day thou eatest thou
shalt die.” For these words there, ‘in Adam all die, do refer
evidently to that curse in Gen 2:17, “That day thou eatest thou shalt
die the death,” even that very same curse and law which in the
seventh consideration I shewed Paul pointed us unto. And if it
were that by that law it came to pass they then died in Adam, then
they must be considered in Adam when that was spoken unto him;
and so this must have been, by the apostle’s application and
interpretation of it, God’s intention, that when he said, ‘thou shalt
die, that he included all mankind as considered in him when he
spake it of and unto him.

To conclude this, consider but this further parallel of these two
places, 1 Corinthians 15, and this Romans 5.

1. Adam is in both held forth as Christ’s type, as I have in
another discourse proved; so in the Romans expressly, Rom 5:14,
‘Nevertheless death reigned from Adam to Moses, even over them
that had not sinned after the similitude of Adam’s transgression,
who is the figure of him that was to come.” And as expressly, 1Co
15:45, ‘And so it is written, The first man, Adam, was made a living
soul, the last Adam was made a quickening spirit.”

And 2. Adam and Christ are held forth as public persons in
both. First, in that 1Co 15:45, where he is therefore called the first
man, not in respect of existence, but representation; for in what
respect is Christ there called the second man, and Adam the first
man, but in the same sense that Christ is termed the second? For
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they are set together as type and antitype, otherwise Cain was in
order the first after Adam. So, then, it is spoken in respect of his
representing all mankind; and so it is of Adam here in this Romans
5, for all along the emphasis is put upon this one man: Rom 5:19, it
is said, ‘by the sin of one man,” not one sin; and Rom 5:12, ‘by one
man sin entered.” I ask, seeing Eve sinned, and sinned first, was
‘first in the transgression,” why was it not her sin? yea, and she was
a root of propagation as well as Adam, why by that one man,
Adam, and not Eve? No reason can be given but because Adam
was the public person that represented us, and not she; so also why
are not other parents as well? so why not Adam afterwards, but
only in his first sin committed? Yet let me add this, that Christ and
Adam are made public persons in a differing respect in these two
places: in 1Co 15:47-48, in respect of qualifications, ‘Such as is the
tirst man earthy, such are they that are earthy of him.” But here in
the Romans in respect of acts, or what the one and the other did,
and therefore the sin of this one man is made the sin of all in him,
as the obedience of the other is made the righteousness of all in
him; as the one for ‘justification of life, so the other for
‘condemnation of death,” in whom all have sinned, and in whom all
died. And indeed it is the law of all nations that the acts of a public
person are accounted theirs whom they personate; the heads of the
people of Israel sacrificed for a murder in the name of the nation,
the females were circumcised in the males.

Lastly, The scope of Paul in this chapter is to set Christ out by
the illustration of Adam his type, in respect of his conveying the
righteousness of justification; so Rom 5:16-18 expressly, “And not as
it was by one that sinned, so is the gift; for the judgment was by
one to condemnation, but the free gift is of many offences unto
justification. For if by one man’s offence death reigned by one,
much more they which receive abundance of grace and of the gift
of righteousness shall reign in life by one, Jesus Christ. Therefore,
as by the offence of one, judgment came upon all men to
condemnation, even so by the righteousness of one the free gift
came upon all men unto justification of life” And his conveying
sanctification to us is made a new and distinct business from this,
which upon occasion of this he enters upon, Rom 6:15-20, and this
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we argue against the papists. Now therefore, if Adam’s type in
respect of conveying sin be brought to set out Christ’s justifying of
us by his righteousness, then the imputation or charging of Adam’s
disobedience, and so the guilt of the act, must be intended, or it had
not served Paul’s purpose; for if Paul should have intended how
Adam conveyed the sin of corruption of nature to us, to set forth
how Christ conveys righteousness to justify us, it would have been
foreign to his design, for these are things heterogeneal and of
differing nature, and no way parallel. But the apostle’s words in
Rom 5:19 are express, that in one and the same parallel respect it is
that we are made sinners in Adam and righteous in Christ, ‘for as
by one man’s disobedience many were made sinners, so by the
obedience of one shall many be made righteous.” And the word
KateotdOnoav and xatoctoficovtar, made righteous and made
sinners, there used, is a word noting an act of forensical or outward
authority, applied therefore to the constituting of elders: Act 6:3,
‘Wherefore, brethren, look you out among you seven men of honest
report, full of the Holy Ghost and wisdom, whom ye may appoint
over this business.” Kataotoauev, the word is. And so Tit 1:3, ‘But
hath in due time manifested his word through preaching, which is
committed unto me according to the commandment of God our
Saviour.” Kataotrong is the word there too. And so the justification
of us by Christ’s righteousness is an act of power, as when a king
makes a man a nobleman by patent, constituting him such; and
thus it is that Adam’s sin makes us by nature’s letters patents
sinful, even by deriving down the guilt of that act, which, in Rom
5:16, is thus expressed, ‘The judgment was by one to
condemnation;” that the judgment or sentence charging the crime,
the guilt of the fact upon us, redounds to our condemnation. And
so much for this great point.

The next query may be, How and by what law Adam came to
be a public person representing us? For it will be objected that there
only it holds, that the act of a public person is reckoned or imputed,
when he is chosen by the consent of those to whom it is imputed,
which Adam was not by any of us. To which I answer,

First, Adam being, as was said, Christ’s type, I might ask, How
came Christ to be a public person? and who chose him to be so? To
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be sure, he was not chosen by any of us believers; and yet it is said,
that sin is not imputed to us, because Christ was made sin for us.
By God’s choice, and his own undertaking, 2Co 5:21, Christ was
appointed by God, and that by virtue of a covenant made with him
for all believers, that what he did should be theirs: Isa 49:1-8,
‘Listen, O isles, unto me; and hearken, ye people, from far: The
Lord hath called me from the womb; from the bowels of my mother
hath he made mention of my name. And he hath made my mouth
like a sharp sword; in the shadow of his hand hath he hid me, and
made me a polished shaft; in his quiver hath he hid me; and said
unto me, Thou art my servant, O Israel, in whom I will be glorified.
Then I said, I have laboured in vain, I have spent my strength for
nought, and in vain; yet surely my judgment is with the Lord, and
my work with my God. And now, saith the Lord that formed me
from the womb to be his servant, to bring Jacob again to him,
Though Israel be not gathered, yet shall I be glorious in the eyes of
the Lord, and my God shall be my strength. And he said, It is a
light thing that thou shouldest be my servant, to raise up the tribes
of Jacob, and to restore the preserved of Israel; I will also give thee
for a light to the Gentiles, that thou mayest be my salvation unto
the end of the earth. Thus saith the Lord, the Redeemer of Israel,
and his Holy One, to him whom man despiseth, to him whom the
nation abhorreth, to a servant of rulers, Kings shall see and arise,
princes also shall worship, because of the Lord, that is faithful, and
the Holy One of Israel, and he shall choose thee.” Why may it not
satisfy us, then, that by the like reason God should choose Adam,
being the first that was created, as perfect as ever any after could
have been, as the first man, the chief? And so God made as good a
choice in it as men could have done for themselves. And further,
who being to be the father of all the rest, had the law of nature, as
well as that of love and conscience (which parents have generally
towards their children’s good as to their own), to poise and oblige
him unto faithfulness, to whom God gave a law which did concern
and bind his posterity in him as well as himself, and this covenant
was expressly told him and made with him:—1. That he should be
able to multiply and fill the earth: Gen 1:28, “And God blessed
them: and God said unto them, Be fruitful, and multiply, and
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replenish the earth, and subdue it; and have dominion over the fish
of the sea, and over the fowls of the air, and over every living thing
that moveth upon the earth.” And, 2, that, standing obedient, he
should convey the same blessed estate to that his seed, and
therefore that same which God speaks, Gen 1:26, ‘Let us make man
according to our image,” is expounded by Solomon, Ecc 7:29, of all
men in him, ‘God made man righteous, but they,” &c. He speaks
generally of all in the one and in the other. And therefore also, Gen
1:28, he bids him multiply, and have dominion over all; that is, his
seed as well as he should have the same privilege. Yet so, 3, as that
if he disobeyed God, his seed should die as well as he; so that, “That
day thou eatest thou shalt die,” was understood by him, and spoken
to him, as representing all, for it is so opened as the primitive intent
of it in 1Co 15:22, ‘For as in Adam all die, even so in Christ shall all
be made alive.” All are said there to die in him, which could not
have been unless they had first all lived in him.

But, secondly, to clear this the more, there are three ways by
which it may be conceived or understood, that he was made a
public person.

1. By the absolute prerogative of God, resolving it wholly into
his own secret ordination and appointment of him so to be. Thus
some. But this cuts the knot indeed, but unties it not; and I dare not
wholly put it on that account. The covenant with Adam, both for
himself and us, was the covenant of nature, as I have shewn: and it
were hard to say, that in such a covenant he should use his
prerogative alone; and in some respects this was higher (if we
suppose it such) than that with Christ, with whom he dealt
distinctly, fully making known to him all things that concerned that
covenant, which he also voluntarily undertook for to his Father, as
in that place cited in Isaiah, and also here appears.

2. A second way, therefore, is when it is by a covenant, and that
so as though God’s will to have it so, that he should represent us,
was the main foundation it should be resolved into; yet so as withal
God should plainly utter this, and declare it aforehand to him, as he
did to Christ in that place of Isaiah, ‘I will give thee for a covenant
to the Gentiles,” &c. Now, there is no such record of this, more than
what hath been mentioned in the former answer, now extant I
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know of, whereby God declared he would constitute him such, or
laid it explicitly upon him, otherwise than in those particulars
which yet I confess by just and like reason do infer it, so as I would
not wholly put it upon that account neither; for we read not of
God'’s saying this to him in distinct words, nor of his accepting or
undertaking so to be, namely, a public person, that if he sinned his
posterity should sin in him. Therefore,

3. I should think it to be mixed of the two latter, both that God
made him and appointed him to be a public person, as 1Co 15:45
(see my exposition on those words yet not so out of mere will, but
that it also had for its foundation so natural and so necessary a
ground, as it was rather a natural than a voluntary thing. And
necessary it was he should be so appointed, if the law of nature
were attainted. And to assert this, I am induced, among other
grounds, by that which, in handling the state of Adam in
innocency, I then pursued. That his covenant was a natural
covenant, and such as according to the law of his creation was due
and requisite, and founded upon, and consonant to the principles
of nature, and therefore I judge this law concerning the
propagation of man’s nature to his posterity to be such, and that
God did not put forth his prerogative in giving forth this alone; but
that it being a part of his covenant by the law of nature, it was
therefore so well known to him, by the light and law of nature, that
he needed not have it given him by word of mouth; though in those
fore-mentioned charters, common to him and his posterity, of
having dominion over the creatures, and begetting in his likeness
or kind, it was sufficiently held forth; and so as that threatening
was to be understood in the same manner by him, “That day thou
eatest thou shalt die,” wherein all mankind are not only meant, but
expressed by the same law that they are in those words, ‘subdue
the earth:” Gen 1:28, ‘And God blessed them: and God said unto
them, Be fruitful, and multiply, and replenish the earth, and
subdue it; and have dominion over the fish of the sea, and over the
fowls of the air, and over every living thing that moveth upon the
earth;” which are spoken to Adam immediately, and yet meant of
his posterity. And it is certain that, in respect of conveying all that
which was good, he was a common person; as in that of conveying
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a lordship over the creatures, a covenant of life to them, &c., and by
the same reason he was a common person to convey sin too. And
truly those words, that we are said to be ‘children of wrath by
nature,” I understand not only (though so too) by birth, but even to
extend to this sense, by the law of nature. See my exposition on
those words.

Now, the natural necessity upon which this designation of him
to be a public person was made is this: God had, as author of
nature, made this the law of nature, that man should beget in his
own image or likeness. Look what it should prove to be either
through his standing or falling afore he puts this nature out of his
hands; and this law is in their kind common to beasts. So, then, in
this first man the whole nature of man being reposited, as a
common receptacle or cistern of it, from whence it was to flow to
others, therefore what befalls this nature in him by any action of
his, that nature is so to be propagated from him, God’s ordinance in
the law of nature being, that all should be made of one blood,
which could not have been said of any other man than of him (no,
not of Noah, because of the mixture of marriages afore with the
posterity of Cain). And thus, also, man’s condition differed from
that of the angels, of whom each stood as single persons by
themselves, being all and each of them created by God,
immediately, as even Adam, the first man, himself was. But all men
universally by the law of nature were to receive their nature from
him in his likeness; that is, if he stood and obeyed, then the image
of holiness had been conveyed, as it was at first created; if he fell by
sin, then seeing he should thereby corrupt that nature, and that that
corruption of nature was also to be his sin in relation to, and as the
consequent of, that act of sin that caused it, therefore, if the law of
nature were ever fulfilled so as to convey his own image as sinful
(suppose he should sin), so as it should be reckoned sin in his
children, as it was in himself, this could not take place, but they
must be guilty of that act that caused it, so far as it cast it, as well as
himself. If indeed any way could have been supposed how he
might have been bereft of that holiness he was created in, without a
precedaneous act of sinning as the cause, then indeed we might
have said that privation of holiness should not have been reckoned
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sin either to himself nor his posterity in that case. This corruption of
nature, or want of original righteousness, in such case would not
have been, nor could not have been accounted a sin, (a punishment
it might), but it comes only to be a sin as it referreth to, and is
connected with, the guilt of an act of sin that caused that corruption
of nature. If, therefore, that corruption became truly and properly a
sin in them as well as in him (and else it hath not the formale of his
image), he must necessarily be constituted a public person,
representing them even in respect of that act of sin, which should
thus first infect and pollute their nature in him, or else the law of
nature will not in this respect have its due effect; for that which
makes it a sin is not the want of it simply, but as relating to a
forfeiture and losing of it by some act those are first guilty of who
lose it. Hence, therefore (I repeat the force of my reason again), if he
will convey this image acquired by his sin as sinful, there must be a
guilt of that act of his sin which was the cause of it, and therefore
he must be a public person in that first act of sin; so as without this,
as the case stood, the law of nature could not have had its course.
See more of this in my sermons on Eph 2:3, ‘Children of wrath by
nature.”

Two objections clog this.

1. Assertion. Why should not, for the same reason, his actual
righteousness be conveyed?

I answer, There is a differing reason: for his acts of
righteousness they were only means of preserving holiness in him,
as causes without which he should else lose it (for omission would
have lost it as well as commission), yet he had it not given him at
tirst from acts of righteousness, but by creation and free donation.
But this sinful image, considered as sinful, was to come in wholly
and merely from a sinful act, as the sole efficient or meritorious
cause of it; and that was it alone could bereave him of it, and which
alone could make the want of that righteousness to be sin.

2. The second objection is, Why was not Adam, in others of his
sins (which also corrupted his nature), a public person, to convey
the guilt of them with that corruption, as well as this first, seeing
the law of nature is to beget in his image? Yea, why are not other
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parents public persons also, seeing this law to beget in their
likeness is theirs as well as Adam’s?

Ans. 1. It was the first act of sin in Adam that first cast his
condition, that is, himself and all his posterity, into that utter
privation of all righteousness, which was equally, for the substance
of it (if I may use such an expression of sin), to be communicated to
all mankind; and as in the being of man it is in the integral
substantial image, not the gradual, that the law of nature seizeth
on, as to beget an entire whole man, not of such a stature, &c., so it
is in corruption the integral body of sin, the integral substance of
that corruption, which is equally to be derived to all, was at first
cast and caused by that first act of his, and therefore upon that he
ceaseth to be a public person, for there was wrought in him thereby
an utter privation of all righteousness. It was a privation total and
integral, that had all sin it; and, therefore, though he by other acts
might afterwards corrupt himself more by degrees, yet the law of
nature for begetting in his likeness extends not to degrees in any
kind, but integralitas, a wholeness of parts; as to beget a whole man,
a soul that hath all faculties, a body that hath all members; but the
degrees of abilities or stature, that is not in the common law of
nature; for else Seth should have been more corrupted than Cain,
and the latter children of a wicked man than the elder; and that is a
strong argument that it is not by mere propagation, but as
conveying with it the guilt of the first sin.

And, 2, for other parents; though they are means to derive
down this image from him, yet they are not public persons; nor was
it necessary, for the condition of all Adam’s acts being cast by that
tirst act, and a total entire privation of all righteousness, as the
common standard of all men’s original sinfulness, being cast by
Adam and his first act of sinning, there needed not such
constituting other parents as public persons, but only as bare
instruments by generation (which is but the channel of it) to convey
it down. For the full scope and extent of the law of nature to convey
the whole image of sin, for the substantial and integral parts of it,
was by his sin enough attained; and therefore himself ceased upon
it to be a public person, and other parents are never put into that
office. And the scope of the law of nature is not to convey more or
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less degrees of sinning, according to the degrees of corruption in
the parents that beget, as it is not to begat children as great or wise
as themselves.

The next thing to be spoken unto is the justice and equity of the
imputation of this first act of sin unto us by God.

The difference of this our first parent, and that of other parents,
why he, and not they, were singled out to represent us, and stand
for us, having spoken to, even now in answer to an objection, and
also afore; and so supposing the justness of that difference, I shall
now come to the clearing of the justness of this imputation of his
first sin to us, and the corruption of it.

Now for this general ground which the text holds out, that he
was that one man, as hath been shewn, as no father else is said to
be. There are several ways by which a multitude are reckoned as
one man, as included in one other man that stands for them.

First, One that is head of many; and Adam was the first head
and father of mankind. Now the elders and first heads of any tribe
did still appear as public persons in the stead of the rest, as our
knights in parliament do for a shire, and for kingdoms or nations,
only they are chosen by the multitude they represent; but by the
law of nature, the first had that privilege by nature, and so all the
rest of that tribe were looked at as one man, in that man that
represented them. And this holds good to this day in nations,
namely, that some one represents a multitude, and stands for a
whole corporation in matters of greatest moment: what such an one
passeth, they are said to enact. It is Aristotle’s maxim, Quod facit
princeps civitatis, id tota facit civitas. Now in this sense all mankind
were (upon the principles we have given) but as one man in this
one man; and therefore the Scripture puts it upon this first man
Adam, as from whom we receive the image which was in him, and
by him left in our nature: 1Co 15:47-49, ‘The first man is of the
earth, earthy; the second man is the Lord from heaven. As is the
earthy, such are they also that are earthy; and as is the heavenly,
such are they also that are heavenly. And as we have borne the
image of the earthy, we shall also bear the image of the heavenly.
And he was also thereto ordained and made by God in his first
creation to represent us; and so what this the head did, is reckoned

32



to us the parts and members of him. His will was voluntas totius
generis humani; his will was the will of us all, as the will of the head
or chief is of the whole corporation. The Scripture declareth him the
tirst man, to have all men in him; why else is Christ termed the last
man? and so all sinned in him, as in that one man. And this justly
derives the second.

Secondly, We were all as one man in him, tanquam in origine; so
the buds or branches are one with the root, and receive their
tincture or kind from it; and also may be reckoned to be in it long
before they sprout forth. Rebekah having two sons in her womb, is
said to have two nations, which were to spring out of each of them,
as the respective roots of them: Gen 25:23, “And the Lord said unto
her, Two nations are in thy womb, and two manner of people shall
be separated from thy bowels.” This is spoken of them long afore
these nations came forth out from them. And Adam was the root of
all the world, and had the whole of man’s nature in him, tanquam in
origine; and was, as all other things, even as plants, to bring forth in
their kinds, so he in his kind. We were all made of one blood: Act
17:26, ‘And hath made of one blood all nations of men, for to dwell
on all the face of the earth.” And if that blood were tainted in him,
the law of nature and nations justifies this attainder; and if the
apostle Paul makes use of a law of nature, in the case of God’s
election by grace, to say, ‘If the root be holy, so are the branches,’
Rom 11:16 (God haying, in his ordinations of grace, often taken in
the rules and ordinary laws of nature, as I have elsewhere shewn
this maxim must needs justly hold much more here. If the root be
sinful and corrupted, so are the branches; and therefore it is. Gen
5:3, remarkably said of Adam, when fallen, he “begat his son in his
own likeness;” and so, 1Co 15:47-49, he calls Adam the earthy man,
of whom are all earthy men; and as he is (says he) such are they for
qualities as well as for substance; and by that common law is that
which the apostle there adds, “‘We have borne the image of the
earthy man;” which, though spoken in respect of the substance of
flesh and blood, yet when fallen, it holds good by the same
common law to both substance of our nature and qualities of our
nature; and because that generation is the means by which we
spring out of this root, therefore this is the means of propagation.
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And therefore, though Adam’s nature personally was afterwards
sanctified, and do are many of his sons, that beget children, as
Abraham, &c., yet all are still begotten in Adam’s sinful image,
because a man begets not his like in person, but in the common
nature; and the common nature of man, whilst betrusted as in
common for us, in him and with him, having been in him
corrupted, therefore, though in his own person his nature was
afterwards sanctified again, and in others also; yet men beget their
like corruption of nature, as a grain cast into the ground without
chaff comes up with chaff, for that it is the common nature of it to
do so; and a man circumcised begets a son with uncircumcision,
because it is according to the common nature of all to be born so; so
it is here.

I further add, thirdly, Suppose that a king should raise up a
man out of nothing, to a great and noble condition, which he also
gave him not for his own person only, but for his seed for ever,
might he not make this covenant with him, that if he ever turned
traitor, he should forfeit all for himself, and his posterity likewise to
be made slaves? And would not this law justly take hold of them,
though they were not born then? Yes, God will justify his
proceedings by this course in the world generally in all kingdom:s,
which shews it is the law of nature, and there is a justice in it, for
the law makes the blood of a nobleman a traitor, tainted till
restored; it is all the world over, it was so in other ages also.
Therefore also Esther, a godly woman, made a request that not
Haman only, who was advanced by the king, but that his sons also,
should be hanged, and they were so, Est 9:12-14.

Fourthly, It is an equal rule, that by the same law, by virtue of
which one may come to receive good freely, he should upon the
same terms receive the contrary evil deservedly upon offending; as
Job said, ‘Shall we receive good from God, and not evil?” Job 2:10;
so say I. Shouldst thou have received the fruit of Adam’s obedience
in having an holy image conveyed to thee, if thou hadst stood; and
shouldst thou not have received the contrary if he fell through the
guilt of his sin? If God had made the law only to have received evil
upon his offending, who could have found fault? Much less when
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he put him into an estate which would have proved so happy for
us if he had not offended?

Again, fifthly, it was equal, for it was indeed the best way; for
else all men should have stood on their own bottom, and after
never so long standing have been subject to have fallen, and so by
the poll every man might have fallen off from God; whereas this is
put upon one man'’s obedience, who was as good as any of them.

Sixthly, If this course yet seem severity, then consider the
goodness of God making use of the same rule for the salvation of
multitudes of mankind, in ordaining Christ in our nature, a second
Adam; in like manner sustaining the persons of multitudes of
mankind, undertaking to be a common person, representing them
to effect a ‘common salvation,” as Jude terms it, for them, Jud 1:3,
that whereas all of mankind, if they had their estate to cast in their
own hands, would certainly man by man have perished. God,
according to the same law, whereby man was thus even by the law
of nature cast and condemned, by the very same law and the equity
of it saved us in our Mediator, who was ‘made sin, that knew no
sin, that we might be made the righteousness of God in him,” 2Co
5:21, without which all mankind would have perished, as Sodom
and Gomorrah. But in this very way of grace comes a mighty
remnant of them (take them first and last) to be saved by imputed
righteousness, so as God hath turned justice into mercy. ‘By grace
we are saved’ this very way.

Add to these, seventhly, that if all the creatures then upon the
earth, and the earth itself was cursed for man’s sake, as it is, Gen
3:17, ‘Cursed is the ground for thy sake; in sorrow shalt thou eat it
all the days of thy life;” and Rom 8:20, ‘For the creature was made
subject to vanity, not willingly, but by reason of him who hath
subjected the same in hope;” and if these creatures were not
willingly subject to vanity, and if not only the creatures then alive,
but ever after to this day, were thus accursed for man’s sake, then
much more justly is this sin, and the guilt and heavy punishment of
it, derived to his posterity that came out of his loins, that have a
nearer relation to him than those creatures had.

And lastly, if, Heb 7:9-10, Paul says he might truly say, that Levi
and all his posterity paid tithes in Abraham, for that he was yet in
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the loins of his father, when Melchisedec met him, then may all
Adam’s posterity be as truly said to have committed sin in Adam,
for that yet they were in his loins when he did eat the forbidden
fruit.

Chapter IV: How great every man’s sinfulness is in
having the guilt of Adam’s fi...

CHAPTER IV

How great every man’s sinfulness is in having the quilt of Adam’s
first transgression imputed to him. — How far we are all guilty of his sin.
— What the aggravations of Adam’s first sin were. — Whether they also, as
well as the sin, are charged upon us

For as by one man’s disobedience many were made sinners; so by the
obedience of one shall many be made righteous. Moreover, the law entered,
that the offence might abound: but where sin abounded, grace did much
more abound. —Rom 5:19-20

Before I come to what I mean to speak of out of these verses, I
will briefly recapitulate what I delivered out of Rom 5:12concerning
the derivation of the guilt of Adam’s first sin, and that corruption
of nature following thereupon.

1. I shewed you that the conduit-pipe, or means and way of
conveying both these, was only this, coming from him by natural
generation; for to this condition the conveying of sin is limited; for
otherwise Christ, who came from Adam, was his son, had his
matter from him, should have sin propagated to him, as well as we.
Yet,

2. Understanding this so as though it be the conduit-pipe, and
means and condition to carry to all from him, yet not sufficient
ground or full reason alone why it should; for then, why should not
other parents, from whom we are thus naturally generated, as well
as from him, convey their sin also, which God hath said should not
be? Eze 18:20, ‘The soul that sinneth, it shall die. The son shall not
bear the iniquity of the father, neither shall the father bear the
iniquity of the son: the righteousness of the righteous shall be upon
him, and the wickedness of the wicked shall be upon him.’
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Therefore, 3, there is some further ground of this, which holds
peculiarly in Adam, not in them, which is a covenant struck with
him, he being the first man, the common cistern, or rather spring of
human nature; such a like covenant (in respect of being a common
head and fountain of derivation) as was made with Christ for those
that should come of him by a second birth, the fifteenth verse
telling us Adam was therein a type of Christ. By virtue of which
covenant,

4. We were all one in him (as also Christ’'s members are in him),
and that two ways, which in other parents holds not.

(1.) Representative. As the tribes in the heads of them, or as one
burgess in parliament represents all the borough, so did Adam all
men, as Christ also all his members, therefore styled in 1Co 15:47,
the one, ‘the first;” the other, ‘the second man;” God looking upon
all as severally represented in these two, as if there had been no
more men in the world. As Christ was the head of his body, and
they one man in him, so were all as one man in Adam, the type of
Christ therein.

(2.) We were one in him, tanquam in prima origine et radice, in the
same sense that two whole nations are said to be in Jacob and Esau
whilst in the womb, Gen 25:23. Even as the root and the branches
make one tree, so he the root, we the branches, one man; as Christ
also is, Joh 15:1, Rom 6:5.

By virtue of which union thus made by covenant, and that
founded in nature,

5. It comes to pass that most justly, and by the right of all kind
of law ordinarily in force with men, and the law of nature, both the
guilt of his sin, and the corruption of his nature, should be derived
unto us.

(1.) The guilt of his disobedience, by virtue of the first ways of
our being one with him, is derived. For it is a law in force with us,
and in all nations, that what a person representing doth, the
persons represented are likewise said to do. It is also the law of
nations and nature, that if the head doth plot, or the tongue speak
treason, the whole man is truly said to do it also. And,

(2.) The corruption of his nature is derived by virtue of the
latter way of our being one with him, and that even by the general
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law of nature; for every root brings forth according to its kind, so
Adam in his image, Gen 5:3.

Only, 6, this covenant comes to be examined, whether justly
struck and imposed or no? And for that I answered,

(1.) That God out of his sovereignty might make it, and impose
it without injustice, especially man being innocent, whenas God
imposed the like in the case of sinful Achan upon the whole nation
of the Jews, Achan’s sin becoming the sin of the whole camp: Jos
7:1, ‘But the children of Israel committed a trespass in the accursed
thing: for Achan, the son of Carmi, the son of Zabdi, the son of
Zerah, of the tribe of Judah, took of the accursed thing: and the
anger of the Lord was kindled against the children of Israel.” And
this was by virtue of a covenant made with every one for them all:
Jos 6:18, “And you, in any wise keep yourselves from the accursed
thing, lest ye make yourselves accursed when ye take of the
accursed thing, and make the camp of Israel a curse, and trouble it.’

(2.) Yet here is a further equity; for it is an equal condition, that
if we should have received good from him if he obeyed, we should
receive evil also if he disobeyed, especially when all the good itself
was given by God himself, the maker of this covenant, and the
obedience he required was due in itself. If a king should raise a
favourite out of nothing, give him all his honours for himself upon
condition of obedience, yet so as if he rebelled, not only he, but his
house should perish, he dealt not only equally in this, but
bountifully both with him and his.

And yet (3.) there was a farther conveniency in it, and a good
provision made; for better it was that all our estates should be
ventured into a father’s hands, the most perfect man that ever was
to come, he himself being a venturer also; and so after a while of
obedience (viz., after he had put our nature once out of his hands,
as is probable), then all to be confirmed in grace, than for every
man to be left to himself, and after many years’” obedience left to a
possibility of falling away by the least error and swerving.

7. And, lastly, if you think much that yourselves did not choose
him that should thus stand for you, I answer you, (1.) That God
made as good a choice as you could have done, took the best and
perfectest of men. And (2.) I ask, Who chose Jesus Christ to be a
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covenant for his people? Why might not God choose in the one as
well as the other? And if you yet think it harsh that another’s sin
should thus be put upon you, I answer you, God offers the
righteousness of another to be imputed to you, which you never
performed; and lest all men should perish, hath ordained Christ to
be in like manner a common person for multitudes of mankind;
and Adam was his type herein.

You see how Adam’s sin becomes all ours. We cannot deny the
debt we inherit from him; God hath a bond, a covenant to shew for
it at the latter day.

It is fit now we search what the debt is, how much it comes to,
how far we are liable to pay it. Now the abounding greatness this
sum swells to, the apostle intimates in this 20th verse, and shews us
the arithmetic we must use to cast it up by, the law, which God
taught man to this end, and brought this new art into the world,
that man might by the rules thereof see the greatness and multitude
of his sins: “The law enters that the offence might abound.” Now in
that he says the offence (10 mopdntopa, that offence), though he
means generally the sinfulness of man, yet especially, as by the
coherence seems evidently to me, he points at that first sin of Adam
which he had spoken so often of in the 15th, 16th, 17th, 18th, 19th
verses under the same name. And having shewed how by that
offence, and by that one only, which seems, and hath seemed to
many, so small a matter, that God should condemn all the world
for eating of an apple, as one of the popes blasphemously said; —to
prevent this, and to shew the end of the law also, he brings in these
words in this sense, if we did but know what an aboundingly
heinous and evil sin, even the least, is, and in particular what an
abounding offence that was, we would not think so. Now that men
might see it, and acknowledge, and be humbled under it, therefore
God sent the law into the world, not to make sin to abound the
more in itself, but to discover the abounding sinfulness of it, and of
that particular offence as well as of others, as a glass that discovers
spots and deformities in itself causeth none.

I design to shew what an abounding sin that one offence of
Adam was, whereof we are all guilty.
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In the inquiry now into old Adam’s debt, three questions are to
be discussed.

1. Whether only that offence be imputed, and no more, and
why? For we would be charged with as few as we can, the guilt of
the least circumstance in a sin being more than ever we shall be
able to pay.

2. How far we are guilty of it, whether of all aggravations
considerable in it?

3. How great the guilt of it was, as it extends to us? It
‘abounds,” the text says; and this latter is the main thing in the text,
the former makes but way for it.

1. For the first, we are guilty only of that first disobedience in
eating of the forbidden fruit, and not of his other sins afterwards
committed, though never so great or many. For still, in Rom 5:15-
16, &c., it is called “the offence,” ‘thedisobedience,” and in Rom 5:16,
it is expressly said, that ‘judgment came by one to condemnation,
but the free gift is of many offences to justification;” where by one he
means not one man but one offence, as the opposition, many offences,
in the next words shew; his scope being to shew the abounding of
the gift of grace through and above Adam’s sin. He compares not
persons only, but things conveyed; but ‘one offence” God lays to
our charge, no more; but in Christ “abundance of righteousness” for
many sins. But the guilt of one sin is conveyed by Adam, but
through Christ there is a justification of us from multitude of
offences. And so in Rom 5:17 also, ‘For if by one man’s offence
death reigned by one; much more they which receive abundance of
grace, and of the gift of righteousness, shall reign in life by one,
Jesus Christ.” And there is this demonstration to confirm it, for he
could convey sin for no longer time than he stood a public person;
and when that office and relation was laid down, then he became a
private person again, and then sinned for himself alone. Now when
the second covenant and promise of the second Adam was
published, which was presently after the fall, then it is evident he
was put out of office, for otherwise his faith in the promise must
have been imputed also to his seed; now God says, Hab 2:4, “The
just shall live by faith.’
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And withal, mark the reason why he remained no longer a
public person after the first sin accomplished; for the end of his
being appointed thus a public person for us was but to cast our
condition either into an estate of sin or righteousness, for our estate
was laid as it were at the stake in him, and he was to cast the dice,
as I may so say, either for the winning or losing of all; and though
indeed, to have won all, many righteous throws were required, it
may be, yet one bad throw lost the game as well as twenty, cast it
which way it should go; and therefore God looked at no more, the
covenant then ended. And if men think that unequal, being to cast
but one bad throw, so to lose all, we must consider this too, that he
had an inclination to what was good, none to evil, only a possibility
or potentia remota. And to give another similitude: as he was made
the fountain of natural life for us, 1Co 15:45, &c., so also of our
spiritual. Now for him to have conveyed natural life to us, it was
necessary he should not live one or two days, but perform the
continued actions of life, even till he should beget a seed, for had
his natural life been extinguished before by one death, we had all
died in him, one death would have been enough. So for the
conveying our spiritual life, and preserving and continuing the life
of grace to us, it was necessary he should go on in all the actions of
righteousness and obedience; but one sinful deadly blow of sin was
enough to extinguish all, and so cause us to be born dead in sin, as
we all are; so that it is clear, that though he should have stood
longer as a public person if he had continued righteous, yet this
ceased upon the first sin.

2. To the second question, how far we are guilty of it; I answer,
that though the guilt of the whole act be imputed to us, and we
counted sinners by it, as truly guilty of the whole act as he, yet not
with so much guiltiness as doth arise to him himself, and his share
who was the actor. Something there is that doth redound to
Adam’s person therein more than to us. For,

(1.) There is a personal guiltiness, in that he did the fact, which
is more than barely to have it imputed, and to be accounted to have
done it; though we be as truly guilty of the whole act, yet the
manner lessens the blame. There in Rom 5:14, speaking of children,
who die only for the imputed guilt of that sin, and corruption of
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nature inherent, he speaks as diminutively of their guilt in
comparison of his; ‘for,” says he, ‘death reigned over those who
sinned not after the similitude of Adam’s transgression,” though as
truly guilty as he; for they died, yet not like to him, which is a
diminution and a lessening, as it were; as if he had said, though
they actually and personally did it not, or any other sin, sinned not
like to him, yet they died. For example, to clear this by the second
Adam, of whom this was a type, though we have his whole
righteousness, active and passive, as truly accounted ours as it is
his, yet it is said to be his, with this peculiar prerogative, that it is
personally his, as light is the sun’s, the stars but borrow it. So as in
all things he retains a pre-eminence: Col 1:18, “And he is the head of
the body, the church; who is the beginning, the first-born from the
dead; that in all things he might have the pre-eminence.’

(2.) There is this difference, as in the manner, which makes it, as
hath been said, a deeper guiltiness in him, so in this peculiar
aggravation, that he may be said to be guilty of the overthrow of
the whole world by it, and this is peculiarly his; for none of us,
though we be truly guilty of the act, yet not of this circumstance,
can be said to be the overthrowers of the world, as he might. This
also may be cleared from the former instance of the second Adam,
for though a believer hath all Christ’s righteousness communicated
to him, and enjoys the fruits of it, yet this glory he gives to none,
that they should be saviours of the world, that is his alone.

That distinction in logic, concerning the genus communicating
its whole nature to the species, illustrates both these to scholars; for
it is truly said that fota natura generis communicatur singulae speciei,
but not natura generica; it makes not the species a genus as itself.

3. Now the third thing follows, namely, what a great sin that
tirst sin was, as the guilt of it is extended to us, that so we may be
humbled under it.

In all great sins there are two things to be considered:

First, the substance; secondly, the circumstance of the act.

First, for the substance of the act, it hath inwards and outwards,
an inside and an outside. There was an outward act committed,
and inward acts as the principles of it.
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The outward act seems small; as it hath usually been said, it
was but the eating of an apple, stealing of a little fruit. Yet consider,

(1) The smallness of the matter or thing forbidden often
aggravates the offence. To dare to offend the great God in a small
matter is not a small disobedience. I may allude in this to the
speech of Naaman’s servant to him: 2Ki 5:13, “And his servants
came near and spake unto him, and said, My father, if the prophet
had bid thee to do some great thing, wouldest thou not have done
it? how much rather then, when he saith to thee, Wash and be
clean?” So in this case. If God had forbidden doing some great
thing, should he be obeyed? how much more when he forbids so
small a thing? Cogita (says Augustine) quanta fuit iniquitas in
peccando, cum tanta facilitas non peccandi. He gave them leave to eat
of all the trees in the garden, forbade them but that one, even by
Eve’s confession, Gen 3:2-3, “And the woman said unto the serpent,
We may eat of the fruit of the trees of the garden: but of the fruit of
the tree, which is in the midst of the garden, God hath said, Ye shall
not eat of it, neither shall ye touch it, lest ye die.” Thus, Nathan
aggravated David’s sin: 25a 12:3-4, ‘But the poor man had nothing,
save one little ewe lamb, which he had bought and nourished up:
and it grew up together with him, and with his children; it did eat
of his own meat, and drank of his own cup, and lay in his bosom,
and was unto him as a daughter. And there came a traveller unto
the rich man, and he spared to take of his own flock and of his own
herd, to dress for the wayfaring man that was come unto him; but
took the poor man’s lamb, and dressed it for the man that was
come to him.” He had many lambs of his own flock, and yet took
that one of another’s. Adam had fruit enough, yet these would not
content him, but he must be tasting forbidden fruit.

(2.) Sin is to be measured by the law that is given; for sin being
in the nature of it, transgressio legis, the more urgent or greater the
law is, the greater the transgression. Now that some laws are
greater than others, Christ implies, when he saith, Mat 23:23, “Woe
unto you, scribes and pharisees, hypocrites! for ye pay tithe of mint
and anise and cummin, and have omitted the weightier matters of
the law, judgment, mercy, and faith: these ought ye to have done,
and not to leave the other undone.’
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Now, of all laws this was the greatest given to Adam.

1st, It being given only as a trial and testimony of his obedience
in all the rest, called therefore symbolicum praeceptum, as being a
profession of his subjection to God in all the rest; such as is doing
homage by a vassal to the lord of the soil, which, though it consists
in some petty small rite or acknowledgment, the neglect of which
(though the least of all to perform), or denying to do it, is the loss of
what they hold of him, as being the breach and highest kind of
more than other acts, and greater neglect in other things.

2dly, The more expressly the will of the lawgiver is manifested
in a law, the greater the enforcement and obligation is to that law.
Now, God’s will was more expressly manifest in that than any
other written in his heart.

1. His will was more in it, in that there was no reason for it, but
the will of the lawgiver only; stelit pro ratione voluntas. Other laws
Adam might see a reason for; of this none but God’s will trying his
obedience.

2. More expressly, for none else were delivered vivd voce but
this, as being an especial charge above all the rest. Other
instructions he had only written in his heart, but this was given by
mouth as an especial charge.

3. None else so expressly threatened with death but it; yea, that
other law had its sanction in that threatening given to this. So God’s
will appeared to be more in it, because backed with so severe a
threatening, a sign he was more earnest in it.

Secondly, Let us look to the inside of Adam’s sin. Now, though
the laws of men examine not the inwards of an action, as not in
murder, not how much or little malice or cruelty was in the fact, so
it be proved by circumstances it was in any degree wilful murder;
but the law of God looks most hereto. And so a sin, which for the
outward act is small, may in regard of the inwards of it be a great
one. As that act of the man gathering sticks on the Sabbath day, a
small thing in appearance, to get a few sticks to make a fire; but he
doing it in contempt of Moses, so as to put Moses into a strait, since
if for so small a thing he executed or inflicted any punishment, he
would have been thought a cruel governor by all the people; but,
on the other side, if he should pass it by, he opened a way to have
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the Sabbath broken; so as it was done in high contempt both of God
and Moses, and this God took notice of especially. And it is in sins
as in duties; a man then performs duties best when God is most
sanctified in his heart. If you would know when you pray best, it is
then when you sanctify God in your hearts most, with most
sanctified apprehensions of him, his greatness, goodness, all-
sufficiency, working a sense of what it is to offend him. So a man
then sins most when he dishonours God most in his heart.

Now, then, for the inwards of this action, the sinful acts of his
mind in it, they were principally ill opinions of God, which were
the principles of it, which provoke most, and dishonour most. 1st,
Il opinions of a person provoke most, for we see men then most
provoked when they see they are meanly or badly thought of: this
incites, and inflames, and blows anger up to its height; and men are
angry at ill words given them by other men, but so far as they are
expressions of their evil opinions of them in their hearts. 2dly, And
ill opinions of a person dishonour most, for all true honour lies in
opinion: so much greater is the honour as the opinion is greater.
Honos therefore is said to be in honorante; and so on the contrary it is
as to dishonour. And God is therefore then dishonoured most
when we have dishonourable thoughts of him. Now, they were low
and mean under-conceits of God that first crept into Adam’s heart,
and are necessarily to be supposed to have been the foundation of
this sin in his heart.

1. He undervalued the Lord in his heart, ceasing to think him
any longer to be the chiefest good. He would never have done it
had he not thought he could better his condition without God, and
better his condition by that means, by the virtue of an apple,
whereby he should come better to know what was good and evil,
than by keeping God’s command, which is only true wisdom; and
so he thought to be as gods therein. The text expressly affirms this
was the main motive, and is set down therefore last, which the
woman had, Gen 3:6. She thought it ‘to be desired to make one
wise,” which, but that the Scripture affirms, a man would scarcely
have imagined, much less believed, of our first parents, for no wise
man now would think an apple to have, or that it could have, any
virtue in it, such as to make a man wise. To better the temper of his
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body one might imagine it to have a virtue, but it was extra
spheeram the capacity of such a creature to give wisdom to the
mind. Besides, they might easily think that if it had any such virtue
in it God had put it in, and then that all wisdom comes from him
alone, as James says, Jas 1:5; Jas 1:17, ‘If any of you lack wisdom, let
him ask of God,” &c. And, besides (which aggravates their sin),
they had already tasted of the goodness and excellency of God,
having had some communion with him. Now, then, to leave a
certain infinite good now enjoyed, for so uncertain, so unlikely an
one, this aggravates his sin above what is in our own sins now in
our natural condition, for, alas, we never knew, or at least never
tasted better; therefore, no wonder if we go after the creatures: but
he knew and had tasted. And this aggravates in like manner a
regenerate man’s sin, because he hath had communion with God;
and then to forsake him, and go after the creature, how sinful is it!
2. Another ill opinion they had of God was, that God was not
faithful and true. God had said, ‘Ye shall die the death;” the devil
had said, No; and to hear a creature affirm this confidently, and to
be, and exist, and still to reason the case, they thought there might
be something in it, and this staggered their faith. Now, to conceive
thus of God of all other was the worst, foulest, and most
dishonourable conceit; for is God ‘such an one that he should lie’
(saith Samuel, 1Sa 15:29), ‘or as a man, to repent?” Nay, even men,
who are all themselves but a lie and deceitful, yet value their truth
and faithfulness as their greatest jewel, and though they
acknowledge want of excellency other ways, yet they will say they
are true, &c. Therefore to call God’s truth into question, was worse
than undervaluing his other excellencies; yea, men that are profane
will wipe off the disgrace of a lie given them with their dearest
blood. And then add to this, their believing the devil, contradicting
the Lord merely by his own authority, so as his word should sway
more than God’s. This was greater than the prophet’s sin in
believing the old prophet (for which yet God slew him by a lion, 1
Kings 13), for the old prophet pretended he had a contrary
revelation himself, having the reputation of a prophet as well as
himself. He opposed not his bare word and authority to God’s, as

46



the devil in this, but pretended a new commission, bearing date
since, from God himself.

3. There were jealousies engendered in their hearts, of
unworthy designs and ends, that God had in prohibiting them; for
so the devil suggested, ‘God knows that in the day ye eat thereof
your eyes shall be opened, and you shall be as gods;” as if he should
have said, God knowing what virtue there is in the apple, hath
purposely forbidden it, because he would not have you be so
happy; which believed, must needs engender these thoughts, that
God loved them not so well as they imagined, for he prevented
their preferment, and so far hated his creature, in not only not
wishing it, but keeping it from that good it was capable of; which
must needs engender hatred of God in their hearts again, or that
perhaps they should imagine he envied their happiness, which
must argue that they thought that God feared to be equalled or
matched by them if they should know as much as he, and be as
God in the knowledge of good and evil. All which thoughts, or any
one of them to entertain of God, what more dishonourable? Whilst
they seek to be as gods, they would make God as base as the devil,
for malice and envy are his two sins.

4. He sinned against the sovereignty of God, for what was the
thing that hooked him in? It was to be as gods; nothing else could
have moved them; and so they thought to be independent of God,
no longer under him; and though they should sin against him, that
they should yet be able to make their party good with him. These to
have been the thoughts that drew on the sin, is argued from the
temptation which suggested these things, and did engender them,
and in the issue prevailed.

Chapter V: The practical improvements which we
should make of these truths deliv...

CHAPTER V

The practical improvements which we should make of these truths
delivered. — That we should charge ourselves with the guilt of Adam’s first
sin, and be humbled in the sense of our guilt of it, as well as far the sins
which us actually commit ourselves. — That since our first father failed in
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the trust committed to him, we should not put confidence in any creature,
though most noble and excellent. — From Adam’s example, who thus
betrayed the trust placed in him, we should be awakened to be more
watchful and more faithful to any trust reposed in us for ourselves and
posterity. — If the state from which Adam fell was a state of holiness, then
no man should be ashamed of being converted and regenerated, since it is
but a returning to that primitive condition again. — Since Adam obtained
mercy after having so highly and heinously sinned, the greatest sinners
should be encouraged to hope, and to come to God for mercy.

The first use you ought to make of this is, to take upon you the
guilt of the first act, so far as you have heard it belonged unto you,
that so you may be humbled before God for your share of guilt in
it. And indeed till the guilt of Adam’s sin be acknowledged as truly
as any of your own, and your hearts rest satisfied in it, you will not
be humbled before God, but will have something to plead; for still
it will be said, How came I thus? who made me thus? And
therefore the apostle, endeavouring to humble men, in this epistle
to the Romans, convinceth them, in the first and second chapters, of
evil works; then in the third chapter, of the evil of their natures;
then of the first entrance of sin by Adam’s sin, in the fifth chapter;
the ignorance of which made the Gentiles complain of nature, that
is, the God of nature, for bringing man into the world prone to evil,
void of good. And this likewise makes many people think God
made no creatures to destroy them, and on that false principle hope
to be saved; both these being alike ignorant how that this world of
mankind was once righteous as it fell out of God’s hands, and that
God looking on you now can say, They are not as I made them. As
therefore a potter breaks a vessel that hath poison put into it by
another, though it be his own vessel, so God justly destroys his
own creature when corrupted by the devil. Let him therefore be
justified, and the creature condemned, which cannot be but by the
acknowledgment of this; for if we go from works to nature, it will
be asked, How came my nature thus? I answer, by the guilt of this
sin. So David, in acknowledging his sin, Psa 51:4-5, “Against thee,
thee only, have I sinned, and done this evil in thy sight; that thou
mightest be justified when thou speakest, and be clear when thou
judgest. Behold, I was shapen in iniquity; and in sin did my mother
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conceive me.” He hath recourse to this, and professedly to this end,
that God might be justified. It is the speech of a godly divine, that
the first step to the heavenly paradise is to see and acknowledge
that which casts us out of the earthly, and that striking one of the
last strokes is humbling the creature.

Now for this let me give you two directions.

1. If you cannot see reason for it, bring faith with you to believe
it, for by faith we believe the world was made of nothing, which yet
we see, Heb 11:3, ‘By faith Abel offered unto God a more excellent
sacrifice than Cain, by which he obtained witness that he was
righteous, God testifying of his gifts, and by it he being dead yet
speaketh.” Why then we are to believe by the same reason that God
made man righteous, and that he fell, and we all in him, for faith is
the evidence of things not seen. And as one said on his deathbed, in
acknowledging his sin, The oldest man alive, that we use to bring
to know landmarks, knows not of this; so we may say of Adam’s
sin, committed so many ages past. Now, to help your faith, resolve
all into the wisdom, holiness, and justice of God, who therefore
must needs make man holy, and justly impute his fall to all his
posterity; and if his wisdom cannot clear it at the latter day, when
this very thing shall be scanned the first of any thing; if God cannot
make his party good against all the world in this, and stop all their
mouths, so as you shall not be able to plead not guilty, he must
shut up his books, and go no further. Custom, indeed, will not
carry it, unless the entrance was just, though it doth so with tyrants,
but God is none. And as in the believing Christ’s righteousness to
be ours, believers use to have recourse to inherent righteousness,
which is the fruit of it, to help their faith, so have you to help in
this, viz. as to that unrighteousness of nature you found in you
from the beginning, think some or other cast poison in at the
beginning, and that you are guilty of some sin or other, whereof
this is the fruit.

2. Let not the commonness hinder your sensible
acknowledgment of it. Men think because all are guilty it concerns
them little; indeed, if the debt were so common as divided amongst
you, then it might be slighted (if the least part of the guilt of a sin
might be), but the whole resides upon every man, as if none else
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were guilty of it but he; Adam communicating his sin as genus
communicat totam naturam cuilibet speciei, that is, as a general nature
communicates the whole of its nature to all the kinds which are
under it.

Use 2. Did Adam, who, as he was created and fell out of God’s
hands, was the most completely accomplished man with all
habiliments of wisdom and righteousness that ever was, insomuch
as God chose him, and thought him fully fit to be the sole burgess,
head, and root of all mankind, yet did he (I say) thus perfect, so
foully miscarry and overthrow himself and us, and that for so small
a trifle, two toys, an apple and a woman? Then hence learn not to
put confidence any more in men, or anything in man, be it never so
excellent. For my part, would I ever have chosen a man (go through
the bead-roll of them) since men were upon the face of the earth
(Christ only excepted, that was more than man), to whom I would
betrust my life, my goods, my portion in eternity, and into whose
hands I would have put all the good I look for in this world or
world to come, it should have been none but Adam; but by woful
and lamentable experience we all find it, that he, when he had the
lives and riches of all mankind ventured in him, yea, and himself,
the greatest venturer of all the rest, a man judged able to have
performed what was committed to him, to have steered and
brought in safe this great cargo into the haven of life and
happiness; yet he, even he, deceived us all, foully and foolishly split
himself upon a rock be might have avoided, and cast away himself
and all. Hereafter trust not in any creature, much less in man; but
trust only in the Lord, who is ‘Jehovah, and changeth not,” for all
the good you look for to you and yours. It is a meditation David
hath, Psa 62:7-9, ‘In God is my salvation and my glory; the rock of
my strength and my refuge is in God. Trust in him at all times, ye
people; pour out your heart before him; God is a refuge for us.
Surely men of low degree are vanity, and men of high degree are a
lie; to be laid in the balance, they are altogether lighter than vanity.’
At Psa 62:9, he concludes that all men, high and low, are vain: ‘men
of low degree,” which for their multitude and number might be
relied on, are yet vanity; ‘men of high degree,” who have the
government of states committed to their charge and trust for their
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wisdom and authority, yet they are a lie, deceitful if leaned on.
Remember Adam deceived you all; lay then all men in one balance,
and vanity in the other; they are overswayed even by trifles, often
moved this way and that way, as our first parents with an apple.
Therefore, saith David, Psa 62:7, ‘In God is my salvation, the rock of
my strength and my refuge is in God.” Trust to none but to him, to
him only, Psa 62:6; and ‘trust in him at all times,’ Psa 62:8.
Whatsoever your princes be, your great men, your parliaments, all
which, as Adam, are betrusted with your lives and liberties and the
gospel, be they never so wise, never so holy, leave them not to
themselves with these, no more than you would let out a brittle
bark to sea that had all your lives and goods in her, and leave her to
herself, to be carried whither every billow and wind would toss
her, but go to God to be the pilot, pour out your hearts before him:
‘God is a refuge for us,” Psa 62:8. Desire him to have an hand upon
the stern, to guide the hearts of princes; say not they are wise, and
venturers themselves; remember Adam, so was he, yet how
miscarried he when left to himself! Oh see what need there is to
pray for public persons, or any to whom public good is betrusted.
As you are not to trust them, so not to trust to yourselves, your
own graces, your hearts, go not in your own strength: Jer 17:5,
‘Thus saith the Lord, Cursed be the man that trusteth in man, and
maketh flesh his arm, and whose heart departeth from the Lord.
Tremble to put yourselves upon the occasions of evil. Are you
stronger than Adam, who had no inclination to evil, nothing but
the contrary, and yet miscarried, held not out the first brunt? Thus
Nehemiah argues in the ease of marrying strange wives, when he
would dissuade the Jews from it, as being occasions of evil, Neh
13:26, ‘Did not Solomon, king of Israel, sin by these things? yet
among many nations was there no king like him, who was beloved
of his God, and God made him king over all Israel; nevertheless,
even him did outlandish women cause to sin.” Did not Solomon,
king of Israel, sin by these things? a man so wise, and one who was
beloved of his God, nevertheless ‘even him did outlandish women
cause to sin.” Are you more holy than he? I add more; did not
Adam transgress, whom God made king over all the world, and
thought him fit to betrust all you had with? Yea he, even he,
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transgressed. See Eliphaz his collection: Job 15:15, ‘Behold, he
putteth no trust in his saints; yea, the heavens are not clean in his
sight.” God puts no trust in his saints; his angels whom he created
righteous deceived him; so did man. How much less confidence is
there to be put in vain man, which drinketh iniquity like water: Job
15:16, ‘'How much more abominable and filthy is man, which
drinketh iniquity like water!” Trust your own hearts no more than
you would do the veriest thief or adulterer in the world.

Use 3. Did Adam, being betrusted with all our inheritances,
thus foully and fearfully by one sinful act overthrow the world?
Then learn we, whensoever we are betrusted with anything which
concerns the good of succession and posterity (as Adam was), to be
more faithful, more wary by this his example. How doth all the
world rue that one act of his? Had God lengthened his days
through all generations, what curses think we would he have had
thrown at him by his offspring, made miserable by him, still as he
rode through! There is none hero but will say, Were I to be in his
case, I would never undo myself and them as he did. Why, my
brethren, let me tell you, you that live in this kingdom have many
things, yea, as great things committed to your trust for the good of
your posterity as he had for his. If Ton ask me what? I answer,
Besides many outward liberties and privileges, the glorious gospel;
this book, which is all the evidence you and yours have to anew for
that glorious inheritance in heaven, and the only means to attain it,
which is so rich a casket as it contains the revenues of Christ’s
blood. This, as to the Jews of old, is committed unto you as yet:
Rom 3:1-2, What advantage then hath the Jew? or what profit is
there of circumcision? Much every way, chiefly because that unto
them were committed the oracles of God.” To them were committed
the oracles of God, committed as a matter of trust to be transmitted
to posterity; for whilst men walk in any measure answerable unto
the light of it, they are not only converted by it, but they whet it on
their own and their children’s hearts: as Deu 11:18-21, ‘Therefore
shall ye lay up these my words in your heart and in your soul, and
bind them for a sign upon your hand, that they may be as frontlets
between your eyes. And ye shall teach them your children,
speaking of them when thou sittest in thine house, and when thou
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walkest by the way, when thou liest down, and when thou risest
up; that your days may be multiplied, and the days of your
children, in the land which the Lord sware unto your fathers to
give them, as the days of heaven upon the earth.” “And as for God'’s
part, see what a covenant he makes with them that truly turn in
Jacob: Isa 59:20, ‘And the Redeemer shall come to Zion, and unto
them that turn from transgression in Jacob, saith the Lord.” As for
me, for my part, says he, this I will make good, if men turn in Jacob.
The gospel, my brethren, is as good as your freehold for you and
yours, and God will not take it from you till you basely sell it, and
carry yourselves unworthy of it: what else doth that place import,
Pro 23:23, ‘Buy the truth, and sell it not’? God takes it away from no
people, or no man till he sell it, as Esau did his birthright, or as
Adam did his primitive condition for an apple, till they lay it to
pledge for base lusts. Why else doth he exhort them to buy and sell
it not? See this in that example of the Jews, Act 13:46, “Then Paul
and Barnabas waxed bold, and said, It was necessary that the word
of God should first have been spoken to you; but seeing ye put it
from you, and judge yourselves unworthy of everlasting life, lo, we
turn to the Gentiles.” The Jews having been the pillar of the truth of
God, that had kept it and preserved it for many ages, when the
gospel came to be preached, and more grace and truth discovered,
new mines digged up which never saw light before, see what Paul
and Barnabas say: Act 13:46, ‘It was necessary,” (mark it) ‘necessary
the word of God should first have been spoken to you” —necessary
that it should have been first spoken to them in regard of covenant;
but, say they, ‘seeing ye put it from you, and judge yourselves
unworthy of everlasting life, lo, we turn to the Gentiles,” and so
their seed are left in darkness unto this day. God put them out of
his will, and put the Gentiles in, and hath given them all. God doth
as a good chapman doth with his old customers, they shall have the
tirst offer of it; but if they refuse, and by their contempt of it shew
themselves unworthy of it, he goes to some other market that will
give more than they. Consider also that one place, Rom 11:20; Rom
11:22, “Well, because of unbelief they were broken off, and thou
standest by faith. Be not high-minded, but fear. Behold therefore
the goodness and severity of God: on them which fell, severity; but

53



toward thee, goodness, if thou continue in his goodness: otherwise
thou shalt be cut off.” ‘Because of unbelief they are broken off.’
Mark, if thou continue. My brethren, let me speak freely to you. The
truth hath been purchased for you, and transmitted to you at a dear
rate; it cost Christ his blood at first, and it hath cost your forefathers
something. In Queen Mary’s days they bought it with their dearest
blood; since it hath cost many a preacher his best blood, spent,
though not spilt for it; it cost many a prayer; it cost many a
converted soul amongst us all their sins; it hath cost God himself
much patience, the riches of his forbearance (notwithstanding our
unworthiness), spent in great deliverances; and thus you have it yet
for you and yours. Murderers, will you undo your children; will
you sell it away from you by unbelief, by remaining still in your
sins; by corrupting the doctrine of the church, bringing in this more
corrupt tenet than that of Popery and Arminianism; sell it away as
spendthrifts do their lands, now a piece and then a piece; ran so far
behind-hand by unworthy walking in it, till it fall mortgaged, and
then you and yours be undone? Do, cut-throats, do, and let your
children’s blood, that shall be starved for want of bread, lie upon
your heads!

Use 4. Was the state of man, as he fell out of God’s hands, an
estate of holiness and righteousness? Then to turn from sin and
become a saint again is not a thing men should be ashamed of, or
mocked for, for it was your primitive and first condition, that
which you were all created in; it is but a returning to that which all
once were in Adam, and which we ought to be in still; and men are
damned because they are not found to be so. Remember, holiness is
older than sin: ‘God made man righteous, but they sought out
many inventions,” Ecc 7:29. Sins are but new inventions and new
tashions, which though universally received, and so have obtained,
yet grace me holiness is the ancient fashion and apparel our
forefather was arrayed with, which till he lost he never met with
shame, and though he was naked he never knew what it was to be
miserable. In Col 3:10 the apostle useth this motive, and in a
manner this resemblance, ‘Put on the new man, which is created in
knowledge, after the image of him that created him.” He calls it
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indeed a new man to be put on, in comparison of this sinful habit,
and old rags of sin we are now apparelled with.

Use 5. Are all born into the world sinners and enemies to God?
You we, then, that the devil’s kingdom is aforehand provided for
the maintaining of it; his faction is sure to be increased, his army to
have fresh supplies in every age. Every one born into the world is
enrolled into his band, and at first fight under his colours. But
Christ hath none but who turn from the world, and separate from
it. You, then, that are for Christ, and the advancement of his
kingdom, had need bestir yourselves for the increasing of his
kingdom, seeing all must be won off out of the companies which
are in the devil’s empire. Suppose that, whereas there is in this
kingdom a strict law that Jesuits should not come into the land,
there were a statute that none else but such as are Jesuited should
come over, were not this church in danger? Now, so is the case
here. Every man that cometh into this world is for the devil: how,
then, should we endeavour to continue a seed to God of his friends’
children? Otherwise the world will naturally be overgrown with
tares.

Use 6. You have heard what a fearful hideous sin this first sin
was, on our father Adam’s and Eve’s part, who were the personal
actors of it, and by which they overthrew all the world, which (as I
then said) was a peculiar guilt residing in their persons. And if it
was the aggravation of Jeroboam’s sin, and stock by him as a brand,
that he ‘made all Israel to sin,” 1Ki 14:16, then must it much more
hold in Adam’s sin, and lie heavy on them, as those that made all
the world to sin. We would all be ready to think now, that for these
two, of all men else, there should nothing remain but a certain
looking for of vengeance and fiery indignation to devour them;
nothing but damnation could certainly be the end of them, so
abounding was their offence.

But yet, my brethren, behold and wonder, God offered these
two mercy and pardon; yea, and when there was none to be a
messenger and an ambassador to bring them the news of it, rather
than they should want it, God came himself to tell them the news of
it, and to preach the gospel to them: Gen 3:8-9, “And they heard the
voice of the Lord God, walking in the garden in the cool of the day:
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and Adam and his wife hid themselves from the presence of the
Lord God, amongst the trees of the garden. And the Lord God
called unto Adam, and said unto him, Where art thou?” He calls
them out when they ran away from him. He took the pains to
examine them punctually, and all the partakers in it; was content to
put up an affront given him by Adam to his face, that the woman
that he gave him had ensnared him, for so far was he from asking
mercy, as he obliquely, and afar off, chargeth God with his fall. Yet
when their conscience was, for all their shifting, filled with terror
for their sin, Gen 3:10, and he stood trembling by, and could not
but look every minute when God should fly upon them in wrath,
yet then God lets drop a word of promise of a second Adam, of
whom he was a type, that should destroy the kingdom of sin, and
cursed works of the devil: Gen 3:15, “And I will put enmity between
thee and the woman, and between thy seed and her seed: it shall
braise thy head, and thou shalt bruise his heel” Yea, and
undoubtedly they laid hold upon it by faith, and were saved,
notwithstanding this sin, which hath abounded so in sinfulness. Of
the woman it is expressly said that God put enmity between her
and the devil, such as between wicked men, and Christ and his
saints, and therefore she (who yet was first in the transgression,
and is put in the greatest blame, 1Ti 2:14) was saved, and plucked
out of the kingdom of Satan; and so likewise Adam; for God
preaching the gospel himself to them both, having first prepared
them for mercy by examining their sin, surely this his first sermon
was not in vain, himself being the preacher. And a church was to be
called from the beginning of the world, and God’s worship set up,
and a kingdom erected in men’s hearts through the preaching of
man’s fall, and the promise of a Mediator, which none but these
two knew, and of which, therefore, it must be supposed that Adam,
as a priest and prophet, instructed his children in, as appears from
Gen 4:3-4. The first news we hear of his two children is their
offerings to God, and God’s accepting Abel’s: so as they were
instructed both in the knowledge of the true God, and of the second
covenant, and Christ revealed therein, of whom sacrifice was a
figure. And in that Cain, a wicked man, was brought to it as well as
Abel, it argues it was the force of his education, and his parents’
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authority and instruction brought him to it; yea, and when Abel
was dead, the punishment God inflicted on Cain argues this, for it
was an external excommunication and casting him out of the
church, which was a real sign to him of God’s casting him from his
favour and kingdom, which filled his heart with terror, as it doth
excommunicated persons often. I say, he was excommunicated out
of the church, which could be no other than Adam’s family, for so
the 16th verse of Genesis 4 evidently implies, for it is said, ‘Cain
went out from the presence of the Lord, and dwelt in the land of
Nod.” And the opposition shews that he went from a communion
wherein God manifested his presence, to another place where he
did not. And the face and presence of God is taken in Scripture for
the society of the church, where his ordinances are received: Psa
42:1-2, “As the hart panteth after the water brooks, so panteth my
soul after thee, O God. My soul thirsteth for God, for the living
God: when shall I come and appear before God?” Now, there was
no family in the world but Adam’s, of which he was the head and
guide.

Considering, then, with this the greatness of their sin, what use
shall we make of all that hath been spoken, but even to admire at
the greatness and goodness of God’s grace, which is the next thing
this scripture in Rom 5:19-20 suggests, “Where sin hath abounded,
grace did much more abound.” From the beginning of the world to
this hour, there is not the like instance of the greatness and freeness
of God’s grace. For if you would go rifle the heap of human
offences committed from the first to the last, search God’s debt-
book wherein all men’s sins are registered,” you shall find none like
to this, the sin against the Holy Ghost excepted; it being (besides
other aggravations) the mother-sin of all sins, as truly as Eve was
the mother of all the living, as Adam calls her: Gen 3:20, “And
Adam called his wife’s name Eve, because she was the mother of all
living.” For, as lust conceived brings forth sin, so this sin thus
conceived brought forth the mother of all lust: causa cause est causa
causati. And yet, behold mercy and pardon offered by God to these
two for this sin, and that unsought for by them. Kings use to hang
up the general ringleader in a rebellion, even when they offer
pardon to all the rest, as an example of their justice and terror to
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them all. No one would have thought that though God might have
after published his extent of saving others of mankind through
Christ, to the rest of men his seed, as being but brought in by Adam
to the guilt of this rebellion, that yet neither he nor Eve should ever
have had the least hope of it; but behold, God, instead of making
them an example of his justice that way, hath made them (as he did
Paul) a pattern of the riches of his grace, to toll in the rest of the
rebels, be their sins never so great.

That which discourageth many a poor soul from laying hold of
mercy, and to put off the promise of grace, as not made to them, is
the guilt of some great and hideous sin, which, if they themselves
had never so and so committed, they would and do think that then
they might have had mercy. It was the case of Cain, the next man to
Adam, who, notwithstanding this instance of his father before him,
yet when he had murdered his brother, he thought, Gen 4:13, ‘his
sin greater than could be forgiven,” for so interpreters acknowledge
it may be read; and thus the Greek and Chaldee paraphrase
translate it. And yet compare but Cain’s sin with theirs: Cain
murdered but one man, his brother, and but his body was
murdered by him, his soul he could not kill; but Adam and Eve
murdered all men, who were their own children, and murdered not
their bodies only, but their souls, these being born dead in
trespasses and sins from their guilt, and the children of wrath by
reason of that offence: Eph 2:1-3, “And you hath he quickened, who
were dead in trespasses and sins; wherein in time past ye walked
according to the course of this world, according to the prince of the
power of the air, the spirit that now worketh in the children of
disobedience: among whom also we all had our conversation in
times past in the lusts of our flesh, fulfilling the desires of the flesh
and of the mind; and were by nature the children of wrath, even as
others.’

And tell me now, what can there be in any of thy sins,
whosoever thou art, that was not in this of our first parents, who
yet found mercy at God’s hands? If thou sayest thon hast not
offended one of the little ones only (commandments I mean), but
against the great things of the law, Adam did so in this, the law of
the forbidden tree being the greatest commandment (as I formerly
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shewed) that God gave to man; yea, and his sin was more also, as
some divines shew, even against all the commandments. If thou
repliest again, that thou hast sinned against a great deal of light
(which ingredient aggravates sin the most of anything), our first
parents had the light of the law recollected wholly and fully,
gathered together in them, as all light was in the body of the son.
For Adam was the great and common taper God set up for us to
light our candles at. And the mind of man is thus called, Pro 20:27.
He had also strength enough to have withstood it, had he used it,
which we want often when we have light enough. And evident it
is, that Eve did distinctly consider the law given to the contrary; for
before she ate, she herself repeated the commandment, with the
penalty annexed, to the serpent, Gen 3:2-3. She did it therefore
wittingly, and not out of ignorance; as Paul excuseth his great sins
against the great things of the law, 1Ti 1:13, ‘I was a persecutor, and
a blasphemer, but I did it ignorantly;” so did not she. The weak
light of nature, not joined with strength to do what it enjoins,
makes the Gentiles’ sins so much more sinful, Romans 1
throughout. And therefore so much more light, so much more sin;
then how doth their light aggravate this of theirs, for disobedience
against light is more than witchcraft.

If thou say, thou hast fallen into thy sin, since thou hast tasted
of the good word of God, and hast been affected with it, and the
ways of God, which is a higher aggravation of a sin than the
former, as Peter makes it, 2Pe 2:21, ‘It had been better not to have
known the way of righteousness, than after they have known it, to
turn from the holy commandment delivered unto them.” He speaks
of a tasting and affecting knowledge there. Consider, our first
parents’ was more; for they had enjoyed certainly sweeter
communion and fellowship with God then, being created perfect in
his image, and more near and intimate, than thou hast done; and,
therefore, as David takes it heinously, and much more heinously,
an injury done him from a familiar friend —Psa 55:12, ‘"Had he been
my enemy, &c., but thou my friend, that had took sweet counsel
together,” —so might God much more resent it of Adam, who had
tasted of his goodness, knew what comfort and happiness was to
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be had in him, and yet did forsake him. If thou thinkest thou hast
turned the grace of God into wantonness, he did much more.

If thou sayest, thou hast sinned against abundance of kindness
and mercy received from God, and yet that immediately after that
some great favour received, thou hast fallen into some great sin; so
did he, and much more, for God had obliged him to him by all the
highest ties of friendship. God had made Adam his darling and
especial favourite at his first creation; had raised him out of nothing
but a little before, out of the same dust the rest of the creatures
(which sprang forth of the earth) were taken out of; breathed into
him an immortal soul, reasonable, which they want; set him next
himself, over them all in his throne: ‘Have dominion,” says he, ‘and
subdue them,” Gen 1:28; so as God might say to him as he did to
David, 2Sa 12:7-8, ‘Thus saith the Lord God of Israel, I anointed
thee king over Israel, and I delivered thee out of the hand of Saul.
And I gave thee thy master’s house, and thy master’s wives into thy
bosom, and gave thee the house of Israel, and of Judah; and if that
had been too little, I would moreover have given unto thee such
and such things.” So God might have said to Adam: Did I not
anoint thee king, gave thee a large dominion, and would have done
much more also? Wherefore hast thou despised the commandment
of the Lord, in doing evil in his sight? If thou sayest, thou hast in
thy sin made others sin, and to fall with thee, and hast carried
others into the same rebellion, which is a great aggravation, as
appears in Jeroboam'’s case, the great aggravation of whose sin was,
that he made others to sin, 1Ki 14:16; why, the sin of Adam was
much more, for he made men to sin, not only by his example, but
he derived sin down to them; and he did what in him lay to
condemn all the world; and thousands are gone to hell for his sin,
which sinned not so much as after the similitude of his
transgression, Rom 5:14.

Wilt thou say, lastly, thou didst sin willingly and wilfully?
which is a great aggravation of sin also; for as the more God’s will
is expressed against a sin, the greater it is; so the more our wills are
expressed in it, and for it, the greater the sin is too, insomuch as
many make it essential to sin, that it be voluntary, and therefore so
much the more sin, by how much more voluntary. Consider that
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this sin of Adam’s was most free, most voluntary, for the devil and
his wife were but external means, could not have necessitated him
to it; and the devil could not have necessitated them unto it; and so
much the more free it must needs be, by how much he had no sin
within to incline and sway his will to it, no principle for Satan to
work on, as we all now have; so that as Paul, being a regenerate
man, complains to the lessening of his sin, Rom 7:17, it is ‘not I, but
sin that dwelleth in me,” Adam, on the contrary, might truly say, It
was not sin dwelling in me moved me to it, but mine own will only.

And yet thou seest that, immediately after the commission of
this great sin, God offered him mercy; and so he doth thee, if thou
wilt lay hold on it, and turn to God, as indeed he did. Learn this,
and remember it, that as you must not think you shall be received
to mercy the sooner for the small-ness of your sins, so neither be
denied it the more for the greatness of them. They are not simply
your sins, though aggravated with all these circumstances, that
keep you from mercy, but your impenitency, hardness of heart,
going on presumptuously, and saying in your hearts, as they in the
beginning of the next chapter, Rom 6:1, “‘We may continue in sin,
for grace will abound.” And let me now turn my speech, and work
upon your hearts, since the mere guilt of your former sins shall not
hinder you from believing, and repenting even after Adam’s
example. Let me expostulate the matter with your impenitence and
unbelief, and aggravate it by the consideration of his example. you
have gone on many years in hardness of heart, and a course of
rebellion, but so did not he. He immediately, after he had entered
into that rebellious course, upon a proclamation of pardon, relented
and came in, and laid his weapons down. You have had thousands
of precious promises of mercy (he had but one) to win your hearts;
proclamation of pardon after proclamation, that he that runs may
read and understand them, but so had not he. God let fall but one
promise, and that an obscure one too; yet as Benhadad’s servants,
1Ki 20:33, watched when any word should fall from Ahab, that
should give them intimation of the least of his inclination to
pardon, they greedily catched at it, even so did he. Adam and Eve
having but one promise, and hearing it but once, yet believed and
repented, though they had no other of mankind before them that

61



gave them example or hope that sinners should be received. Now
great is the force of examples, which, as they illustrate rules, so they
confirm precepts; non minus docent, quam preecepta. Therefore former
examples help to draw in the heart, as well as promises, as in Paul’s
conversion; but now you have not only the example of your first
parents’, faith, but millions of examples of as great sinners as
yourselves, hung out by God, as patterns and flags of mercy to toll
you in. Neither need you go to fetch them from former ages; you
have some walking in your streets who have been as great sinners
as you, who yet have obtained mercy.

If you object and say, God himself preached to Adam, but so he
doth not to me; I answer you, as Peter doth, 2Pe 1:19, speaking of
the Scriptures and salvation offered in them: though, says he at 2Pe
1:17, ye heard not God’s voice from heaven, which we heard, yet
we have as sure a word of prophecy; you have his hand for it; and
you that will not believe when Moses, the prophets, and apostles,
and ministers, call you to repentance., would not, if Christ should
come down and preach to you.

What shall I say more to you? If you will not lay hold on mercy
thus offered, notwithstanding your sins, and repent as Adam did,
you shall be damned, and so was not he; yea, and with a greater
condemnation than he should have been condemned withal,
because your means are greater.

Book II: An unregenerate man’s guiltiness before
God, in respect of that corruption ...

BOOK II
An unregenerate man’s gQuiltiness before God, in respect of that
corruption of nature with which all mankind is infected, and the whole

nature of every man is polluted and depraved.
That which is born of the flesh is flesh. —Joh 3:6

Chapter I: The words of the text explained — An
enumeration of the several errors ...

CHAPTER 1
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The words of the text explained — An enumeration of the several
errors concerning original sin. — Pelagius denied that there was any such
thing. — Pighius, and some of the schoolmen, though they acknowledge
some guilt to accrue to us from Adam’s first sin, yet deny any corruption
of nature to be derived from it. — The papists make it wholly to consist in
the want of original righteousness, excluding concupiscence from being
any part, and consequently deny what they call the motus primi, to be
sins. — Others say that this corruption hath not infected all the faculties of
the soul. — To refute these errors, several propositions asserted and proved.
— That to every man born into the world there is more derived than the
quilt of Adam’s first sin.— That there is a corruption inherent in his
nature. — That this corruption is the predominant principle of all his
actions. — That man’s nature is thus totally corrupted, demonstrated.

My scope in choosing this text is to proceed in discovering the
abounding sinfulness of man by nature, whereof already I have
shewn you out of Rom 5:12, the spring and source at which sin first
entered upon all mankind, ‘by one man,” and ‘one offence:” by
Adam our first father, whose first sinfulness we, as his heirs,
appointed by a just and necessary covenant, do inherit, as we
should have done his righteousness, the particulars of whose debts,
and the immense vastness of them, I have began to search into, out
of the 20th verse of the same chapter, and shewing the abounding
sinfulness of that sinful act and offence, whereof I proved we were
all guilty, which was the spring and flood-gate at which sin
entered.

The next thing which in order I am come to, is to sound that
abounding gulf, bottomless sea, and lake of that corruption and
sinfulness of nature within all our hearts (the miserable vessels and
cisterns of it), this first act of sin, as the original spring and source,
through the channel and conduitpipe of natural generation,
empties itself into and determines in.

For as I intimated before, and this scripture will more fully
inform us, we are arrested not only as guilty of that first cursed act
which he personally performed, and so in regard of it are termed
sinners, and exposed liable to God’s wrath, but also as guilty of an
universal, total, sinful defilement, spread over all faculties of soul
and body, containing in it a privation or want of all good, and an
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inclination to all evil (which our Saviour Christ here, and the
Scripture elsewhere, calls flesh), which is traduced unto us by birth
and fleshly generation, ‘that which is born of the flesh is flesh,” and
which infects all mankind, even all that is said to be ‘born of flesh,’
all that is in man: “that which is born of the flesh is flesh.’

And that this is Christ’s meaning here, appeareth by the
coherence of the words, for his scope is to convince Nicodemus of
the necessity of regeneration, whereby a man is to be made, and all
in man, ‘spirit, or ‘a spiritual man,” as the word spirit may be
interpreted: 1Co 2:15, ‘But he that is spiritual judgeth all things, yet
he himself is judged of no man;” and a man is thus made spiritual
by the work of the Holy Ghost. “That which is born of the Spirit is
spirit;’ and he convinceth him by this reason, because all that is
born in man by the first birth is nothing but flesh, that is, a thing
contrary (as the opposition to spirit shews) to that which the Holy
Ghost works. It is a mere lump and mass of sin inhering and
sticking in man’s nature, as you shall hear afterwards when I come
to open what this flesh is.

Before I do that, let me present to your view a link and chain of
the contrary errors about original sin, with the doctrines and
deductions I shall make hence, which will evidently refute those
errors, as being diametrically opposed unto them.

All which errors have not been so much in going too far, or in
making too great a matter of it, but diminishing and extenuating it
rather, thereby to make way for the extenuating withal, more or
less, according as this is extenuated, even of the superabounding
grace of Christ; for as long as that stands true that is said, Rom 5:20,
that the more man’s sinfulness abounds, the more God’s grace
superabounds, grace being but the remedy or medicine of sin, so
long it will be charged on those that extenuate and lessen man’s
natural sinfulness, that so far as they do extenuate it, they extenuate
and make void, and take from the grace of Christ; for he that
lessens the disease disparageth the virtue of the medicine.

View but the errors in their several degrees of detracting from
it, beginning at the lowest step or stair.

First, Pelagius at one stroke dasheth out all the debt, and says
that we stand bound to God for nothing by reason of it. He denies
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any communication of the guilt of Adam’s fact, or corruption of
nature thence traduced, and says that all the harm Adam did was
to bring in a bad example, which we all follow, and in no other
sense did sin enter upon the world. Suitable to which conceit of
man’s sinfulness is that of Socinus, concerning Christ’s
righteousness and grace through him, that all that Christ did was to
give a good example, and to shew the way to heaven.

Secondly, Pighius and some few of the schoolmen they further
acknowledge guilt and binding over all to death by reason of being
guilty of the first sinful act indeed; but corruption of nature thence
traduced, they acknowledge not. That look as the papists do
acknowledge sanctification or inherent righteousness, but without
Christ’s righteousness imputed, and so diminish from the
abounding of grace, so, on the contrary, these acknowledge
condemnation indeed for Adam’s offence, but without inherent
corruption conveyed, and so detract from man’s corruption and
sinfulness.

Thirdly, Some other more secret entrenchments upon the
boundless limits of God’s grace, acknowledge indeed a true and
real imputation of the guilt of Adam’s sin, yea, and also a want of
original righteousness, a corruption also and disease of nature
inherently derived, which is here called flesh, yet they circumcise
the sinfulness of it, as you shall hear afterwards.

Fourthly, The papists, though they further acknowledge in this
point more than those others, viz., that that corruption which is
thus in us is a sin, yet half the debt they strike out of the account;
for making it only to consist in the want of original righteousness,
they cut off the grossest and greatest part of it, denying
concupiscence to be a part of it.

Fifthly, Both they and others do exclude some of the faculties of
the soul from being infected with it, making fewer debtors in man
obliged to death by reason of it than indeed there are: so to
maintain their detraction from the sanctifying grace of Christ in
conversion in this, as in the former they did from the justifying
grace of Christ.
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Against all which, in my following discourse, I shall (God
assisting) oppose and make good these several propositions,
diametrically opposite.

Against the first, that which hath been delivered out of Rom
5:12 may suffice.

Against the other, out of this text, and other scriptures
compared with it, take these ensuing conclusions.

I. That there is something inherently derived to us by birth,
called here flesh, which is more than simply the guilt of Adam’s
sinful act committed by him.

I1. Which I will prove to be a corruption of our nature; which,
put together with the former, contradicteth Pighius his error.

III. That it is properly a sin; which contradicts the third error.

And in shewing the great sinfulness of it, that it is,

IV. More than a want of righteousness, and also a positive
inclination to all evil; which is against the fourth error.

V. That also it is seated in each particular faculty of soul and
body: “That which is born of the flesh is flesh,” there is not one thing
in man but is infected with it; which is opposite to the last error.

I. The first is that, by birth, there is more derived than the guilt
of Adam’s sin, something else that sticks in our natures; for it is
here said, ‘that which is born of the flesh is flesh;’ and for the
meaning of the words, when he says of flesh, he means, of man after
a fleshly manner; but by the latter, is flesh, he means not flesh and
blood, the substance of man, but inherent corruption. For as in the
next words, ‘that which is born of the Spirit is spirit,” spirit, which is
the thing begotten, and differs from the Spirit which is the begetter,
and notes out the new creature of holiness wrought in the soul, and
inherent there, and therefore is called ‘the seed of God remaining in
him,” 1Jn 3:9, so likewise flesh notes out inherent corruption, which
is derived by generation, which also is evident from Gal 5:17, ‘For
the flesh lusteth against the spirit, and the spirit against the flesh:
and these are contrary the one to the other.” Flesh and spirit there
are put as two inherent qualities, conveyed by these two several
births, and so are there opposed; I say, inherent qualities, sticking
in man’s nature; for the flesh is said to have works or fruits, in Gal
5:19 : ‘Now the works of the flesh are manifest, which are these:
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adultery, fornication,” &c. Whence it appears that this flesh is a
rooted thing in man’s nature, whence operations flow, as buds
from a root, which though they be transient, yet the root sticks in
the earth; and so it is as to this flesh in man’s heart.

Secondly, The scope of Christ shews it, for it is to shew what
need, yea, necessity, there is of regeneration, which is nothing else
but a working of new spiritual dispositions in the whole man,
called here spirit, without which no man shall enter into heaven; for
says Christ, ‘that which is born of the flesh is flesh,” whereby
therefore he must needs mean the clean contrary to the spirit of
holiness, which is to be wrought in the soul. Now, then, if only a
guilt from Adam was derived, and no corruption inherent in the
soul, we should need only justification, which is properly a doing
away of the guilt of sin; but Christ says there is a work of
regeneration also required, which is a renewing the nature of man,
making it of flesh, spirit, regeneration being a work upon the soul;
therefore flesh notes out a corruption sticking in the soul.

Thirdly, The manner of the predication here used shews it; for
flesh is predicated of man (as he is first born) in the abstract, which
if it noted out only the act of Adam’s sin, could not be.

So that the first doctrine I propound in these terms, which I will
severally explain, is this,

That in every man’s nature, that is born into the world, there is
a mass of corruption that inheres or sticks in him, which is the
principle of all his actions, whence they proceed; yea, which is in
some sense the nature of man, as being the predominant quality,
which is in all, and guides all.

And this is directly contrary to the error of those that say
Adam’s sin is only conveyed. This I will particularly explain.

1st, I say it is corruption; for so this, which is called here flesh,
is called in Eph 4:22, ‘the old man, which is corrupt,” &c. Now,
then, corruption must needs be of something which was good
before; and even so it is. God made man righteous, now he is
depraved and defiled, his nature is corrupted; and instead of being
a living body, he is now become as a dead body, that hath in it
nothing but corruption and putrefaction. I first call it corruption,
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because it is a distinct thing to prove it to be a sin, which I will
shew afterwards, against such as deny concupiscence to be a sin.

2dly, It is a corruption which I say sticks or cleaves to a man’s
nature, for so it is said to do expressly, to ‘dwell in a man,” Rom
7:17-18. ‘Now then it is no more I that do it, but sin that dwelleth in
me. For I know that in me (that is, in my flesh) dwelleth no good
thing: for to will is present with me, but how to perform that which
is good I find not.” So a man hath not only acts of sin which are
transient, which but come from him and so away, but he hath a
root and spring of sin dwelling and residing in him, and not only
adjacent to him, but inhabitant in him; it is not mopakeipevov,
napaxerrat, but 1 dwodoo apoptio peccatum habitans; and not only so,
but encompassing about, and so to be resisted on all hands: Heb
12:1, “‘Wherefore, seeing we also are compassed about with so great
cloud of witnesses, let us lay aside every weight, and the sin which
doth so easily beset us.” It is évmepiotatov anoptiov peccatum facile
circumstans. Now all this implies more than acts.

3dly, It is a corruption which is the principle, predominant of
all his actions, whence all his works proceed, as appears from Gal
5:19, ‘Now the works of the flesh are manifiest, which are these:
adultery, fornication,” &c. The flesh is said to have works and fruits,
as being a root in man’s nature, and so it is called: Deu 29:18, “Lest
there should be among you a root that beareth gall and
wormwood;” Heb 12:15, ‘Lest any root of bitterness springing up,
trouble you, and thereby may be defiled.” A root it is which brings
forth gall and wormwood, that is, bitter fruits of sin, and which is
therefore said to be an energetical thing, which works in our
members, and brings forth fruit to death: Rom 7:5, ‘For when we
were in the flesh, the motions of sins, which were by the law, did
work in our members, to bring forth fruit unto death.” Bitter fruits:
Jer 2:19, ‘Thine own wickedness shall correct thee, and thy
backslidings shall reprove thee: know therefore, and see, that it is
an evil thing and bitter, that thou hast forsaken the Lord thy God,
&c. Grapes of gall, and clusters that are bitter: Deu 32:32, “For their
vine is of the vine of Sodom, and of the fields of Gomorrah: their
grapes are grapes of gall, their clusters are bitter.’
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4thly, I say, there is a bundle or mass of this corruption, and
therefore it is called a body that hath multitude of members: Col
2:11, “In whom also ye are circumcised with the circumcision made
without hands, in putting off the body of the sins of the flesh by the
circumcision of Christ.” It is a body of the sins of the flesh, of
abounding dimensions, a body that hath inwards and outwards,
gross and more sensible dispositions to fleshly lusts, that war in the
members, and also secret entrails of atheism, contempt of God,
distrust and hatred of God, not discernible to a man, till God’s
Spirit doth cut this anatomy up. And so also Solomon says of it,
that there is a ‘bundle of folly in the heart of a child, till the rod
fetch it out,” Pro 22:15. There is a pack or bundle wrapped up in his
heart, a pack of rotten and corrupt wares which sticketh there; for
the rod, through God’s Spirit working, is said to fetch it out; and
this in the heart of a child, even before the pack be opened, and all
the wares be brought to light by actual sins; for they are said to be
bound up there till then; and therefore Augustine says, Imbecillitas
membrorum infantium innocens est, non animus infantium. Yea, and
this in the very conception; therefore David says, Psa 51:5, ‘Behold,
I was shapen in iniquity; and in sin did my mother conceive me.’
He means more than barely a guilt of Adam’s sin, for he says, he
was conceived in sin, which notes out more than Adam’s one sin,
spoken of in Rom 5:18. And that he means sin sticking to his
inward parts, appears by the next words, “Thou requirest truth in
the inward parts;” as if he had said, I have not only committed this
sinful act of adultery, but there is even in my inward parts sin
sticking from my very conception; whereas ‘thou requirest, O
Lord,” says he, “in the inward parts, truth;” and David’s scope is to
confess the spring from whence that his great act of sin sprung,
even from the sin wherein he was conceived.

5thly, This corruption is, as it were, the very nature of man, and
therefore is predicated in the abstract, and implies more than an
ordinary quality, even such an one as doth explain what the very
nature and definition of man is; for it is not said to be fleshly, but
flesh, as if it was a thing that doth ingredi essentiam et definitionem, as
if divinity had found out another and a further definition of man,
that philosophy falls short of. Philosophers define man to be animal
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rationale, Christ defines him to be flesh, that is, sin and corruption,
contrary to grace, this being his very nature, as divinity considers
him now as fallen. And in that it is made the definition of man’s
nature, as it were in the abstract, it argues it is a thing inherent in
us. But to enlarge a little on this notion.

1. Definitions are taken from things which are insita natura,
bred in nature; none but essential properties are ingredients in
definitions.

And 2. Definitions are taken from the most predominant
qualities where the essence is unknown; so flesh or sinful
corruption being a more predominant principle in man’s nature
than reason itself, for it doth not only guide all, and even reason
itself (as reason doth all in a man by way of influence), but which is
more, it resides in all of a man, which reason doth not. It is, as it
were, another form in man’s nature, fota in toto; therefore, says he,
‘that which is born of the flesh is flesh.” It cleaves to all the faculties
as the seat and subject of it, whereas reason hath a seat by itself in
the soul, distinct from other faculties, though it rules them.

Yea, and 3, which is more, this corruption it is so essential and
predominant, and so universally diffused and seated in the whole
man, that there is a mutual predication, as it were, between man
and it, and both in the abstract. And as here you see man’s nature,
and all that is in it, is called flesh, so, Eph 4:22, this corruption is
called the man, “put off the old man;’ that is, not the substance of
man’s nature, because then Christ had not assumed the same
nature with us; and besides, can a man run away from himself, or
put off himself as he doth his clothes? No. Therefore by the old man
is meant the corruption that we have from Adam, called therefore
old, and the old man, because it is seated in, and guides, and is the
nature of the whole man, for so it follows, ‘which is corrupt,” &c. It
is also a corruption you see this old man is which is born by the
first birth, and therefore also a thing sticking in a man, else why is
it said to be put off, as being res adjacens, and hanging about him?
Therefore also, 1Co 3:3, to be carnal and to be a man is made the
same thing, “Are ye not carnal and fleshly, and walk as men?’ that
is, according to your kind and nature, and those carnal properties
that stick in you; not that this corruption is the substance of man,

70



for then Christ, being without sin, should be &tepovoiog; so that this
tirst deduction is every way clear out of the text.

Now, that man’s nature is become thus corrupt, and turned
flesh, and a bundle of folly and corruption, and that it is their
nature,

I will give you, first, some demonstrations of it; secondly,
reasons.

I. The first demonstration is taken,

1. From experience taken from all mankind.

First, All men sin from their youth. The first act that discovers
reason in a child hath sin also mingled with it. Take any child and
observe him, and watch him when the first springings forth and
dawnings of reason begin to appear, and they are corrupt; they
express reason only in sinning, as in readiness to please themselves
by doing harm to others, or excusing themselves by lying, and in
pride of apparel; and also their natural inclination to revenge is
seen, because they are often quieted by seeing the thing beaten that
hath offended them; hence the poet of the child, Iram colligit, et
ponit temere.

And this the Scripture, upon God’s general observation, tells,
Gen 8:21, that they are evil from their youth, from the first thought
to the last, which argues it is nature in them. If the tree be known
by the fruit, much more by the first fruits.

Secondly, All men sin continually; not only their first actions are
such, but all are continually such, which shews it is nature, for quod
convenit semper, est naturals; and this God upon the like experience
says, Gen 6:5, that their ‘thoughts were evil continually.’

Thirdly, It is thus not with a few, but with all men, not one
excepted, which argues it to be a nature also, for quod convenit omni,
est naturals; and so, Gen 6:12, it is said that “all flesh hath corrupted
their ways.’

Fourthly, They do all this of their own accord, as the devil is
said to sin of his own; they slide into these actions sine impulsore,
without example or precept; therefore Solomon, the wise searcher
into the cause of things, found the original of all iniquity to be this,
that they of their own accord ‘sought out many inventions,” Ecc
7:29. So likewise in the Proverbs, ‘A child left to himself puts his
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mother to shame,” Pro 29:15. You need not teach him to sin, but
only leave him to himself, and he will soon shame his mother. Now
things that are not natural must have teachers and practice before
we can learn them; as take a man that did never swim in his life,
and he must be taught to swim before he can do it. Though there is
in man some remote power to it by nature, yet use must be added;
but take a beast, or take a little whelp, and throw him into the
water, and he will swim presently, because nature hath taught him.
Even so it is in the soul to anything which is more than nature, it
must have a teacher.

Fifthly, And not only thus left to themselves do they run into
evil, but the pondus et impetus naturee can hardly be restrained by
the best means that art or education can afford. That which cannot
be restrained is natural; Naturam expellas furca, tamen usque recurrit:
if it be bred in the bone, it will never be got out of the flesh. Since
you see also that sin is natural, for it cannot be expelled, all good
means of education, admonition, &c., will not keep your children
from sinning. Though you should bray a fool in a mortar, yet he
would be a fool still. Indeed, Solomon saith, ‘the rod of correction
will drive it out;” but it is not in the means themselves, but in the
blessing of God upon them, and sanctifying them to that end; all
which shews that it is natural, even as the natural spring which is
the fountain of all these corrupt actions.

2. This is confirmed also by testimonies, that man by nature is
corrupt.

1st, By the testimonies of the Gentiles themselves, who knew
this out of observation and experience, and yet they wanted the
light of the law and gospel to tell them that ‘whatsoever is born of
the flesh is flesh.’

So Zsop compared nature to a garden, that is, mater vitiis,
virtutibus noverca; and Plato, lib. ii. de Rep. homines naturd malos
esse, et adduci non posse, ut justitiam colant.

2dly, All the world do suppose so much, for there are several
offices in the world that imply so much by general appointment;
for to what end are magistrates appointed in all kingdoms and in
all ages, if there had not been this corruption of nature to be bridled
and restrained?
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Again, upon this supposition that nature is corrupt, all nations
made their laws, which were not only to restrain the corruptions
then in act and raging, but to be left as legacies to posterity, as
remedies and medicines, which they would not have done had they
not conceived the nature that they propagated unto them to be
hereditarily corrupted, Medicina supponit morbum, physic was not
found out before diseases; multitudo legum et medicorum agrotam
arguit rempublicam, et immensa illa volumina legum, quid nisi publica
corruptionis tabulae?

If you should come into a town, and see many physicians there,
you would presently conclude that it were a diseased place, or else
what should so many physicians do there? So if you see so many
laws and offices to suppress sin and corruption, this argues,
agrotam esse rempublicam, that the government is sickly. And in that
they were made and appointed for after-times, it must needs shew
that they did presuppose it should be to the end of the world.

Again, the calling of the ministry doth argue that men are
corrupt, and that they will be so to the end of the world, in that
Christ hath ordained ministers to the end of the world. Now the
calling of the ministry is for no other end but to watch over men’s
souls, to exhort them, &c., and by all means to keep them from sin,
and to beget men to God by the immortal seed of the word, which
argues, that men are corrupt, for in heaven there shall need no
preaching.

3dly, The law of God given to us by God, sheweth us no less,
for the law is not given to a righteous man, 1Ti 1:9; for man being
righteous at first, was a law to himself; he had no law written, but
only the law written in his heart; and therefore the laws given to us
are tabula nostree corruptionis, tables and ensigns of our corruption;
and in that also the law is given negatively, as that, “Thou shalt
have none other gods but me;” “Thou shalt not make to thyself any
graven image; “Thou shalt not take the name of the Lord thy God
in vain,” &c.: this shews that man’s nature falls cross with the law,
and is opposite to it, for every negative is founded upon an
affirmative. Therefore, because man’s nature is turned cross to
God’s law, therefore the law is turned cross to it; and the Lord
saith, Thou shalt not do this or that, which argues that man’s nature
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is wholly corrupt, and so apt to do contrary to that which the law
commands.

4thly, The gospel also tells us as much; for, 1, Christ was made
like to us in all infirmities but sin: Heb 4:15, ‘For we have not an
High Priest which cannot be touched with the feeling of our
infirmities, but was in all points tempted like as we are, yet without
sin” (speaking of his human nature). 2. The gospel offers Christ to
you, not only to justify, but also to sanctify you; and therefore it is
said, 1Co 1:30, ‘But of him are ye in Christ Jesus, who of God is
made unto us wisdom, and righteousness, and sanctification, and
redemption.” From whence is plainly inferred, that all men by
nature are corrupt; for if the gospel reveal Christ, not only to
convey a blessed righteousness, whereby we may appear holy and
righteous before the Lord, but also an inherent righteousness to
sanctify our nature, then the first Adam brought upon us, not only
the guilt of his sin, but also the corruption of our nature, and there
is this reason for it, because as it is, Rom 5:13, the first Adam was a
‘type of him that was to come,” so that, if the second Adam brought
righteousness imputed and inherent, then the first Adam brought
not only guilt, but the corruption of nature also.

Again, in that Christ is made unto us sanctification, it argues
thus much; for if there were no corruption, what needed
sanctification? And what need infants, that cannot commit actual
sin, to be said to be sanctified from the womb, as some are? What
need it, I say, if there had been no defilement?

Again, the remedy must be proportioned to the disease; and if
only Adam’s sin were conveyed to us, then our justification only
were sufficient; but there must be sanctification also, and therefore
there is a defilement of nature also. And therefore the sacraments of
circumcision and baptism were ordained even for infants; and
baptism is called ‘a washing away of the filth of the flesh,’ in
respect of this natural corruption, 1Pe 3:21. All which argues that
all men by nature are wholly corrupt.

Therefore we are hence to take notice, that we are all, as we
came into the world, corrupt, and our nature is defiled. What is
grace, then? It is not only an imputation of the righteousness of
Christ, but as you look to be saved by Christ’s righteousness, so
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you must look also to get inherent righteousness from Christ, for
every remedy must be proportioned to the disease; and therefore if
you look to be justified by Christ, you must be sanctified also; and
thou that lookest to be saved by thy good works, I tell thee thou
must have grace within, a root within, which the stony ground
wanted; thou must have oil in thy vessels with thy lamps, which
the foolish virgins had not. Therefore consider whether thou hast a
new frame of heart within, and art made a new creature.

Chapter II: What are the reasons or causes of the
corruption of man’s nature.—Th...

CHAPTER II

What are the reasons or causes of the corruption of man’s nature. —
That Adam’s nature was presently depraved by the commission of his first
sin. — That if Adam’s first act of sin had an influence to corrupt his
nature, it hath the same influence to deprave ours, we being guilty of the
first sin, as well as Adam himself was. — How man’s soul, which proceeds
not from the parents, but is created by God, comes to be corrupted by sin

Now, to shew you the grounds why our natures are thus
corrupted, and not only the guilt of Adam’s offence conveyed.

First, If Adam’s nature was stained and corrupted with an
inherent corruption by the act, then must ours also, if we be guilty
of it as well as he, by an equal and necessary covenant. The proof of
this consequence I will prove anon; but Adam, by the commission
and guilt of that first actual sin, had, and that necessarily, his
nature thus stained and corrupted; which proposition I will first
prove, the truth of the other being built upon it.

1. De facto, That his nature was thus thereby corrupted, and the
image of God extinguished, it appears by what is spoken of him, as
the effect and immediate consequent following on it; and this by a
sensible alteration which Adam found in himself, for he found
himself naked, and that not only in body, to cover which he sewed
two fig-tree leaves, as Gen 3:7, “And the eyes of them both were
opened, and they knew that they were naked, and they sewed fig
leaves together, and made themselves aprons.” But he found
himself naked in soul also: Gen 3:10, “And he said, I heard thy voice
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in the garden; and I was afraid, because I was naked, and I hid
myself.” For it was such a nakedness as made him afraid of God’s
wrath, exposed him to it, which his bodily nakedness did not; ‘I
heard thy voice in the garden; and I was afraid, because I was
naked.” Now nakedness is the want of some garment which a man
should be clothed with; now if you would know what garment it
was he wanted, see Col 3:10, ‘Put on the new man, which is
renewed in knowledge, after the image of him that created him.” He
speaks here expressly of the image of God, wherein man was first
created; and likens it to a garment, as the phrase putting on
implieth. Now, in Gen 1:26, it is said indeed of Adam, that he was
created in God’s image, clothed with it as with a garment; and now
you see he is stripped of it, he is become naked, naked in soul, and
therefore afraid of God; and so nakedness is used for the want of
God’s image we were at first created in: 2Co 5:2-3, ‘For in this we
groan, earnestly desiring to be clothed upon with our house which
is from heaven: if so be that, being clothed, we shall not be found
naked.” We shall be clothed with glory, if we be found clothed, viz.
with grace, and not naked. Nakedness is taken for the want of the
image of God. Neither was Adam only naked, as stripped of this
robe of God’s image; but, Gen 5:3, you shall find him clothed with
an image, which in opposition to God’s (wherein at first he was
created) is called his own twice; and in the same words, as in the
other place, Gen 1:26, says God twice, ‘Let us create man according
to our own image, our likeness;” there in Gen 5:3, it is said of Adam,
as in opposition, that he begat Seth in his image, his likeness; which
image of his, therefore, is differenced from Christ’s image: 1Co
15:47-49, “The first man is of the earth, earthy; the second man is the
Lord from heaven. As is the earthy, such are they that are earthy;
and as is the heavenly, such are they also that are heavenly. And as
we have borne the image of the earthy, we shall also bear the image
of the heavenly.” Adam’s image is here distinguished from the
image of Christ as a differing thing, as much differing as earth and
heaven: whereas otherwise, the image which God created Adam in
at first, is the same which we have from Christ, as appears by Col
3:10, for the new man is called the image which God created man in
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at first. This you see, de facto, was the immediate consequent of the
tirst sin in him.

2. In reason it could not be otherwise, but that that first offence
should corrupt his nature thus, and deprive him of God’s image;
for an act of sin, or transgression of the law, though it be a transient
thing, yet by whomsoever it be committed, it hath a permanent
effect and consequent, and leaves behind it a depravation of God’s
image, and an inherent defilement and corruption; and though it
comes out from the soul, yet it casts defilement into it: Mat 15:18-20,
‘But those things which proceed out of the mouth come forth from
the heart; and they defile the man. For out of the heart proceed evil
thoughts, murders, adulteries, fornications, thefts, false witness,
blasphemies: these are the things which defile a man; but to eat
with unwashen hands defileth not a man.” Those evil thoughts
which come from the heart do defile the man, Christ says, do leave
a stain, a corruption, a defilement behind them. And this I take to
be the evident meaning of that place, Rom 6:19-20, “‘As ye have
yielded your members servants to uncleanness, and to iniquity
unto iniquity; even so now yield your members servants to
righteousness, unto holiness.” The apostle here brings a most
effectual motive why men should not serve sin, for, says he, the
more you serve it, the more you are brought into bondage by it, for
every act of service you do to it makes your natures more prone to
it, fills them with all iniquity (for that is the meaning, neither can
there be any other, of ‘serving iniquity unto iniquity’), a new and
further stain, and impression, and defilement being left upon the
soul by every act, as the fruit, consequent, and effect that every
sinful act ends in; whereas in serving righteousness, as the
contrary, you do not only thereby do that whereof the end is
eternal life, but increase holiness still in your hearts, every act
making the heart more holy, and so every sin the heart more sinful:
therefore, Rom 6:22, he says, the ‘fruit is holiness,” besides, ‘the end
everlasting life.” So that Adam committing that act of iniquity, he
did not barely commit that single act, and there to be an end, but
iniquity was the fruit of it, iniquity defiling, corrupting his heart,
and bringing the whole man in bondage into sin, by staining his
nature with a proneness to all iniquity. So, 2Pe 2:19, “While they
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promise themselves liberty, they themselves are the servants of
corruption: for of whom a man is overcome, of the same is he
brought in bondage.” This is a rule which all victors observe, that if
they overcome, they bring in bondage, clap irons and bolts upon a
man; so, says he there, doth sin and corruption. When a man’s
heart hath been overcome and foiled by one act of it, it brings all
into bondage, casts out that which ruled before, and chains the
heart to sinful practices for ever after by evil dispositions which it
engenders in it. So that Adam’s heart being overcome by that act,
his nature was corrupted thereby, and chained to all manner of
lusts and pleasures.

But you will say, though indeed custom in sinning may thus
change Adam’s heart, expel grace out, and defile it, as the prophet
says, Jer 13:23, that being accustomed to do evil, makes the heart
defiled as the blackmoor’s skin, spotted as the leopard’s. But will
one act do it?

I answer, yes; one act of sin expels all grace, and leaves a
proneness or bondage to all sin in the heart.

1. Because the punishment of the least sin is, that a man shall
lose all grace, and that his nature shall be brought into bondage by
it, as Gen 2:17, ‘That day thou eatest thou shalt die the death,” all
manner of deaths; not death temporal only: that was not then
tulfilled; nor of eternal in hell: for that follows upon the temporal;
but death spiritual, whereby the soul is deprived of spiritual life,
and become dead in sin. As a man that commits a murder, or an act
of high treason against the king, hath his goods and life taken from
him, so Adam, for that one act of rebellion, wherein he committed
high treason against God, deserved to have all grace taken from
him, as indeed he had, Rom 3:23, ‘For all have sinned and come
short of the glory of God.

But, 2, this is not all; for this one act of sinning did not only
deserve to have grace taken away, and to have nature corrupted,
and so taken away as a punishment, but it did also by a physical
energy expel it, not only by a penal, political consequence, but by a
physical, causal consequence, even as a stab a man gives himself
causally separates the soul and body, and leaves the carcase a dead
thing, or as cold in water expels heat in fire.
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For (1.) it separates betwixt God and a man. Now, as the soul is
the life of the body, so was God the life of Adam’s soul; and grace
in him was but the light of God, as the sun shining in his heart, as
the beams of the sun do in the air, and as lumen est imago lucis, so
grace in Adam’s heart was the image of God. Now, as whatsoever
comes but between the sun and the air, may be said truly to
extinguish the light in the air, by cutting the beams off from their
head, out of which they vanish, so sin coming between God and
Adam, extinguished the light and life of grace in his heart, and left
it nothing but sin and a lump of darkness.

(2.) It was not only the cause interposing, and so depriving him
of God’s image, but expulsive, as one contrary expels another; for
contraria mutuo as expellunt. Now, every act of sin is contrary to
holiness, and it is said to be enmity against God and his law: Rom
8:7, ‘Because the carnal mind is enmity against God; for it is not
subject to the law of God, neither indeed can be.” If sin be contrary
to God'’s law, so by consequence it is to his image; for the image of
God was the law written in Adam’s heart. And to the same intent it
is said, Rom 7:23, “‘But I see another law in my members warring
against the law of my mind, and bringing me into captivity to the
law of sin which is in my members.” It wars against the law of the
mind, that is, the image of the law in the mind; the least act of sin
doth so, and the habit but by the acts; and so Gal 5:17, ‘For the flesh
lusteth against the spirit, and the spirit against the flesh: and these
are contrary the one to the other; so that ye cannot do the things
that ye would;” the one and the other, and their acts, are said to be
contrary.

Obj. But you will say, One contrary expels not another, unless it
be stronger; as Christ says, ‘The strong man yields not up the
house, unless a stronger than he comes.’

Ans. It is true; but know, that one act of sin is stronger than all
created grace and holiness in itself, and therefore overcoming the
heart, the will, in which grace was, expels it. Take all other contrary
acts, and they weaken their contrary habits, but do not expel them;
but one act of sin not only weakens grace, but expels it, for it is
stronger. See the strength of the power of sin above grace in itself,
in the accusing power. Suppose Adam had lived in the state of
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holiness thousands of years, and served God perfectly all that
while, one act of sin would have marred all his service, and
condemned him; he had lost all as if it had never been. Now, upon
the same ground it hath as much power to expel grace, and
therefore it is called ‘the old leaven,” whereof a little leavens the
whole: 1Co 5:6-7, “Your glorying is not good. Know ye not that a
little leave leaveneth the whole lump? Purge out therefore the old
leaven, that ye may be a new lump, as ye are unleavened.” It is
called the old leaven, because it was that which leavened Adam’s
heart, and ours from him, expelling grace out.

If you ask, Whence hath sin this power?

I answer, from the law: 1Co 15:55, ‘O death, where is thy sting?
O grave, where is thy victory?” From which law grace too in him
had its strength to justify; and which law, whilst Adam kept in
every part, he kept grace in his heart; but if a man breaks it in one,
he breaks it in all, and so that original conformity to the law in a
man’s nature is expelled, and he made prone to offend in all: Jas
2:10, ‘For whosoever shall keep the whole law, and yet offend in
one point, he is guilty of all;” for as grace was held by keeping it,
grace must be lost therefore by the breach.

But, you will say, according to this, grace in a regenerate man’s
heart would be extinguished by every act of sin, whenas it is called
the seed that remains: 1Jn 3:9. “Whosoever is born of God doth not
commit sin, for his seed remaineth in him, and he cannot sin,
because he is born of God.

I answer, there is not the same case of Adam’s grace and a
regenerate man’s, for the strength of Adam’s grace was only the
law and a legal covenant, and one breach of it is stronger than all
grace given and held by that covenant; but the strength of a
regenerate man’s grace is the gospel, a new covenant, backed with
the strength of Christ, the power of God: 2Co 12:9, “And he said
unto me, My grace is sufficient for thee, for my strength is made
perfect in weakness. Most gladly, therefore, will I rather glory in
my infirmities, that the power of Christ may rest upon me.” Grace is
therefore made sufficient and strong enough in time to overcome
sin and all thorns in the flesh, not because in itself it is stronger, but
because God’s power joins with grace, which grace is there called
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weakness; and this power which joins with grace, sin cuts us not off
from the derivation of it, because it cuts not off a man from Christ,
that is the spring and fountain of grace: Rom 8:38-39, ‘For I am
persuaded that neither death, nor life, nor angels, &c., shall be able
to separate us from the love of God which is in Christ Jesus our
Lord.” Nothing is able to separate us from the love of God and
Christ.

For that other proposition, that if Adam’s nature was thus
corrupted by that act, then must ours, we being guilty of it as well
as he; the consequence stands upon a treble reason, the one of
which is a degree to the other, and either enough to prove it.

First, If it were no more than that Adam was the person
representing all mankind, what befell him by virtue of anything
done by him wherein he represented us, must befall all as well.
Now in that act (as I formerly shewed) he represented us all. To
give you an instance of this: they say that when the devil appears in
any shape, representing the person of the witch with whom the
covenant is made, look what either mischief the devil then doth, the
witch is said to do it; and look what hurt seems to befall the shape
he takes on him, cutting off a member, &c., the same mischief he
hath power to execute on the witch herself. This hath been related
by the confessions of witches, and this is done by a covenant. So
now Adam being by a just covenant the representative person of all
mankind, look what he doth they are said to do, and what hurt he
sustains by any act he represents us in, we sustain also; as your
burgesses in parliament house, if they will do such acts whereby
the privileges of subjects are infringed and lost, they lose not their
own rights only, but those of the countries they represent also. So
Adam being the representative of all mankind, had the privilege
and great charter by which we all hold our grace; and he doing this
act whereby he lost his own, lost ours also. And this reason will
hold: suppose we had been all alive then, and never in his loins, but
had been immediately created with him, and had personally all
severally had grace in our hearts, yet he representing us thus, and
having broke the great charter, the law, though but in one thing, all
had been void, all the rich endowments of grace we held by it
might and would have been taken from us.
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But add to this, secondly, that our nature was in him, that he
had all our stock committed to him, and we to have it paid and
derived to us at the day of our births; then since he by this act lost
all grace, lost all at one bad throw, suppose in that throw he had
not represented us, yet his loss had been our loss, as the spending
of a prodigal father, or feoffee in trust for some under age, is the
loss of the children and young ones also, and they are undone by it;
for nihil dare potest, quod in se non habet, nothing can give what it
hath not. We might have sued him, indeed, but recover nothing we
could, for as ex nihilo nihil fit in philosophy, out of nothing comes
nothing, so where nothing is nothing can be had in law, but the
king himself loseth his right.

Add to this, thirdly, that we were to have our natures from him
by natural generation, concerning which God had given this
especial law, that everything shall bring forth according to its kind;
and God had given this power to Adam before he fell, ‘increase and
multiply,” in all which multiplication of his the law of nature would
have taken place, simile generat simile, like begets its like. As his
nature before that act had God’s image on it, so we should have
had it conveyed by virtue of that law, so now, on the contrary, he
having contracted a corrupt nature, deprived of grace and filled
with sin, we must have the same image by the law of nature,
though we suppose the other considerations cut off. Joh 3:6, that
which is born of the flesh must be flesh; and, Gen 5:3, Adam ‘begat
Seth in his image and likeness;” not only the image of him for
substance, but for qualities also, therefore both added; for res
dicuntur similes vel dissimiles a qualitatibus, et earum privationibus,
things are called like or unlike from their qualities and the
privations of their qualities, and therefore, 1Co 15:48, such as was
the earthly man Adam, such are the earthly of him. He speaks there
not only of him as the conveyer of the guilt of the fact, but also of
the likeness of his nature in regard of the qualities of it, for he says
such. Now that notes out and imports a likeness of qualities. Things
are denominated such or such from their qualities: restales dicuntur
a qualitatibus. And to this the Scripture refers us when it argues the
case even from the law of nature: Job 14:4, “‘Who can bring a clean
thing out of an unclean? Not one.” Every root bearing fruit
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according to its kind; he speaks it to this very purpose, that because
our nature is derived to us from our parents which are unclean,
therefore ours must be so also.

So that now join all these reasons in one, and it is a threefold
cord to pull on this consequence. If it were no more than that we
are born of him, it were enough, especially seeing he received that
grace as a common stock; but most of all because in that act of
sinning he represented us, for indeed that is the main, principal,
radical reason; and therefore seeing that act extinguished grace (as I
have proved), we still being guilty of it, and wrapped and involved
in the guilt of that disobedience as soon as conceived, therefore that
effect which it had in Adam it hath now in us.

And though indeed the Scripture ascribes it to natural
generation often, as here in Joh 3:6, it is therefore flesh, because
born of the flesh, yet that is but the instrumental, accidental cause
of it, quod agit virtute principalis agentis, which acts by the virtue of
the principal cause, namely, Adam’s sin, which carries in it and
conveys with it the power of that curse which God gave against
Adam, ‘The day thou eatest thou diest;” and on the day we are born
and become sons of Adam, that curse seizeth on us, and is applied
to us by natural generation, which makes us men. And therefore
you shall find that it is the guilt of that sin which is that which
corrupts all men’s natures, and makes them sinful to the end of the
world: Rom 5:19, ‘By one man’s disobedience many were made
sinful.” By natural generation you are made men indeed, as by the
principal cause, for vis prolifica unites soul and body, yet it is the
guilt of that one offence that makes men sinful to the end of the
world. For there he speaks not only of conveying of it, for being
‘made sinners’ signifies more, implies inherent corruption, and by
the context it appears, for Rom 5:12-13 says, not only ‘all had
sinned,” but ‘sin was in the world,” that is, in all mankind, as in a
subject. And then at the end of that discourse comes in this general
conclusion, Rom 5:19, ‘For as by one man’s disobedience many
were made sinners, so by the obedience of one shall many be made
righteous.” So that it is Adam’s sin that hath an influence into all
men’s hearts at their births to make them sinful, both to be sinners
and sin to be in them.
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Generation, indeed, I say, is a means to convey it, because
Adam’s sin seizeth but upon us when we come to be men, for it is
said to have ‘passed upon all men,” Rom 5:12; and because
generation makes men men (so Eve, Gen 4:5, ‘I have gotten a man
from the Lord,”) though God creates the soul, and therefore the
man begotten is said to be from the Lord in a more especial manner
than other creatures, yet so as the parents get the man, homo generat
hominem; for there is a power of uniting and joining soul and body
together insemine, which the parents transmit. Therefore the
depravation of our nature is ascribed to generation, because it
presents a fit subject for Adam’s sin to work on, and to deprive of
righteousness; yet still so as that it was the first of sin extinguished
it in Adam, so it is the guilt of it deprives us of righteousness, and it
is that makes sinful men.

But you will say, Though, indeed, thus it deprived Adam,
because he personally then committed it, and it passed actually
from him, and so might have such an effect, yet being long since
past, how can it have the same effect? We may conceive how Cain
and Ishmael might be poisoned by it, being nigher the fountain.

I answer, by a similitude taken from the second Adam, whose
righteousness, though long since past, and his death past but once
for all—as in Heb 9:14; Heb 9:26, ‘How much more shall the blood
of Christ, who through the eternal Spirit offered himself without
spot to God, purge your conscience from dead works to serve the
living God;” ‘But now once in the end of the world hath he
appeared, to put away sin by the sacrifice of himself’—yet the
power and force of his blood and righteousness hath a real
influence for ever into men’s hearts to sanctify and regenerate. So
also Adam’s sin, though long since committed, hath an efficacy to
make men sinful to the end of the world.

But you will say, As to Christ’s blood and righteousness, that
hath such an effect, because there is an applier of the power, the
Spirit, which works in men’s hearts by virtue of Christ’s death,
purchasing a right for him to work, which Spirit hath real power in
him, and is existing to do it: “That which is born of the Spirit is
spirit,” Joh 3:6. But what then is the applier, is the agent, that so
works by virtue of Adam’s sin?
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I answer, there need none but only the guilt of that sin
imputed, for that naturally cuts the man off from God, who is the
fountain of grace, as the sun is of light, and comes as a cloud
between, so as grace cannot be derived as otherwise it should; it
comes as an impediment to hinder the glorious influence of God’s
image. As I shewed the act did in Adam, so the guilt of it doth the
same thing in us; therefore it is said, Rom 3:23, “All have sinned,
and come short of the glory of God.” By glory of God is meant in
general but that life of glory which sin cuts a man off from, so as he
cannot come to see the glory of God, sin separating. And also the
image of God is called the glory of the Lord, 2 Corinthians 3; which
image God would make to shine into the man as soon as he is born,
but that this comes in, ‘he hath sinned,” and that as a bar keeps him
short of it. This, then, is the reason why we are not born in God’s
image in holiness, ‘All have sinned, and come short of the glory of
God;’ so that, suppose the soul was created holy, and then united,
yet when it is united, this sin separates it from God, as it did Adam,
and so it falls short of his glory, as the air doth of light when a
cloud comes. Or, consider it created at the same instant when it is
united, still, though God produceth the soul, yet the union making
it guilty of sin, bars that influence of the glory of God.

Neither is this depriving it of this glory a punishment, which
God as an agent inflicts, or hath any physical influence in working,
but it is a coming short, as the air doth of light when a cloud
intercepts it; the sun causeth not the darkness, it would give light,
rather it causally doth that; so God works not this privation of
original righteousness, but Adam’s sin stops the passage of it, so as
it works it as a cause, which though it exist not in the act of it, yet in
the guilt before God it ever remains, and therefore hath always this
effect to bring us out of his favour, to separate us from him, and
upon their separation necessarily follows this want of
righteousness, as death follows on the separation of soul and body.

But you will say, Original corruption is not only the want of
righteousness, but a positive pravity, a vicious disposition.

I answer, it is true it is so, yet so as that positive pravity is a
consequent of that privation. Look as when the soul is separated
from the body, then death follows, which is a privation of life; and
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the corruption of the body follows upon that, which sends forth
noisome stinks (which Christ's body, though it tasted of death,
doth not, for it saw no corruption, Psa 16:10), so in the death of the
soul, this want of righteousness is necessarily accompanied with
positive corrupt disposition, which put forth noisome, stinking
vapours, actual sins, yet so as the corruption is originally inherent
there as the cause, and as a part of original sin.

Lastly, You will object, If sin imputed thus extinguisheth
righteousness, how came it that Christ, that had Adam’s sin, and all
the sins of the world laid on him, yet it had not this effect? Wherein
lies the difference? And yet it separated him, as appears from his
crying out in that manner, Mat 27:46, ‘My God, my God, why hast
thou forsaken me?’

I answer,

1. You must distinguish between imputation voluntarily taken,
and in obedience to God (as Christ did, and therefore only
underwent the punishment of being made a curse, without sin, to
satisfy for sin), and the guilt passing necessarily as this doth, which
therefore works this effect, Rom 5:12, “‘Bin passed upon all.’

2. Though Christ was made by imputation sin, yet so as he
could not be said to have sinned in us; but we having sinned once,
God laid on him the iniquity of us all: Isa 53:6, “All we like sheep
have gone astray: we have turned every one to his own way, and
the Lord hath laid on him the iniquity of us all.” But Adam’s sin is
therefore imputed, because we were considered as those that
sinned in him: Rom 5:12, “Wherefore, as by one man sin entered
into the world, and death by sin; and so death passed upon all men,
for that all have sinned.” And therefore though this imputation of
sin wrought a separation of the light of God’s countenance, the
light indeed from Christ, yet not the heat and influence of grace; as
metals underground, though they are separated from the light of
the sun, yet not from its influence.

Chapter III: This corruption of nature is not only a
misery and a punishment, bu...

CHAPTER III
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This corruption of nature is not only a misery and a punishment, but
a sin, which renders us guilty in the sight of God; proved to be so by
scriptures. — As also because our corrupt nature is contrary to God’s
holiness and his law, proved to be sin also from the effects of it

I come now in the next place to shew further, that what is
meant by flesh in Joh 3:6 is not only a corruption, but such a
corruption as properly is a sin, which God looks upon as sinful,
and which makes him therefore to hate and loathe us for it.

But you will say, What need there any such distinct question be
made of it? Is it not a granted old truth, a principle every child
learns, even acknowledged by the papists, before baptism, that it is
a sin?

But indeed the truth is, there is a rotten generation of divines,
sprung up in this age, which do flatly deny original corruption to
be a sin. Acknowledge they do a guilt of Adam’s sin, and a
corruption thence derived; but that corruption, they say, is only to
be considered as the punishment of the first sin, but in itself not
properly a sin; malum triste indeed, but not malum culpa: our
misery, but not our fault.

Now, we will prove that it is properly a sin, and so accounted
by God.

First, The Scriptures call it not only a sin, but a whole body of
sins of the flesh: Col 2:11, ‘In whom also ye are circumcised with
the circumcision made without hands, in putting off the body of the
sins of the flesh, by the circumcision of Christ.” He speaks there of
corruption of nature, and he calls it a body, that is, a lump, a real
subsistent thing, consisting not of one, but many sinful members, ‘a
body of sins;” and he speaks of this flesh which is spoken of in Joh
3:6, for he adds, ‘a body of sins of the flesh.” And of original
corruption too he speaks, for it is that which was put off by
circumcision and baptism: Col 2:11-12, ‘In whom also ye are
circumcised with the circumcision made without hands, in putting
off the body of the body of the flesh by the circumcision of Christ;
buried with him in baptism, wherein also you are risen with him
through the faith of the operation of God, who hath raised him
from the dead.” Now, both those sacraments were administered to
infants, in whom therefore this body of sins is.
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Secondly, The confession of godly men guided by the Spirit of
God, in a tense of their own vileness, have acknowledged it to be
so; we may take their confessions in this case for truth, for they
were from the Spirit.

St Paul, in Romans 7, doth not only cry out of this indwelling
corruption in him as a misery (though so he complains of it under
that expression also, as at the last verse), but also cries out upon it
as a sin: Rom 7:17-18, ‘Now then, it is no more I that do it, but sin
that dwelleth in me. For I know, that in me (that is, in my flesh)
dwelleth no good thing: for to will is present with me, but how to
perform that which is good, I find not.” And he speaks of it as that
which is the cause of all the evil actions he did: ‘It is not I,” says he,
‘but sin that dwells in me;” he means corruption of nature inherent
in him. For,

1. He makes it the root, whence actual sins do spring; it is sin
that does it, says he. And the flesh is made such a root also: Gal
5:19, ‘Now the works of the flesh are manifest, which are these:
adultery, fornication, uncleanness, lasciviousness;” for actual sins
are there called works, “‘works of the flesh.’

2. Because he says, ‘Sin dwelling in him.” Now an act is a
transient thing, corruption only is that which dwells in and cleaves
to the heart.

Thirdly, In the next words he calls it expressly flesh; for giving
the reason of this, he says, ‘In my flesh dwells no good thing;” so as
that which he calls sin dwelling in the former verse, he calls flesh
here in this 18th verse.

Fourthly, He says, there was no good in him; a privation
therefore it is of all good and grace, and therefore a sin; for, privatio
est carentia entitatis debitee inesse, it is a want of something in the
subject, which ought to be there. If, therefore, this good ought to be
there (else it is not a privation of it), then it is a sin, for it ought to be
there by the law of God.

Fifthly, Observe that St Paul speaks this confidently, not as a
man, being so far out of conceit of himself, as he might speak worse
of himself, than was cause, but he knew what he said: ‘I know,’
says he; he lets others alone to dispute it, he knew it to be so, and
this by woful experience.
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Lastly, He speaks it in a proper, not a metaphorical, sense, for
he spake in the bitterness of spirit, in bitterness of heart, by way of
complaint, when men use to speak plainly, therefore his meaning
is, that [it] is properly a sin.

Obj. Ay, but you will say, St Paul spake this of his nature, as
now corrupted, when he was now a grown man; but the question is
of our nature, as it comes from the womb.

Ans. Let us therefore see what David says in his confessions;
you use to take men’s confessions on the rack, as he was now on
the rack, and therefore likely to speak plainly: Psa 51:5, ‘I was
shapen in iniquity, and in sin did my mother conceive me.” And
speaks he this of the guilt of Adam’s sin only, or of corruption of
nature also? Sure of corruption of nature.

For, 1, it is argued from his scope and design; for he being to
humble himself the more for his murder and adultery, confesseth
the cause to be sin, the sea whence these streams came, to be
original corruption.

2. The next words shew, by the opposition that he speaks of,
inherent corruption; for he adds, Psa 51:6, ‘Behold, thou desirest
truth in the inward parts; and in the hidden part thou shalt make
me to know wisdom;’ that is, whereas thou requirest, that not only
my action, but that my nature, my inward parts, should be
sincerely holy, I was conceived in sin; and so my inward parts were
tainted with it from the womb. And by truth there he means grace
and sincerity, as opposite to a corrupt heart, as in 1Co 5:7, ‘Purge
out therefore the old leaven, that ye may be a new lump, as ye are
unleavened: for even Christ our passover is sacrificed for us:’
where grace, the new lump, is opposed to the ‘old leaven of
wickedness,” that is, original corruption, which is the ancient
leaven, which we have from the old man, with which our natures
are soured and leavened.

3. And, in the third place, not only confession of godly men, but
the law of God condemns it, which argues it to be a sin. Now, that
which is contrary to what God requires, certainly is a sin, that none
will deny; for God’s law is just, and therefore the unconformity to it
is unrighteousness, but original corruption is the contrary to what
God requires; for God you see ‘requires truth in the inward parts;’
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but this corruption of nature is the want of it, and therefore the
contrary to what God requires should be in our nature, and
therefore a sin, and this is David’s reason whereby he proves it to
be a sin.

Yea, 2dly, it is contrary to grace, and therefore a sin. For,

1st. One contrary is known by another, contraria contrariis
cognoscuntur. Now, that which is here called flesh, is contrary to
holiness, and therefore truly and simply a sin: Gal 5:17, “The flesh
lusteth against the spirit, for they are contrary.” By spirit is meant
grace, and these are not so efficienter, as producing contrary effects,
but formaliter, in their very nature and being so; for, therefore, they
lust one against another, says the apostle, because contrary; ut se res
habet in operari, ita in esse, as things are in acting, so are they in their
essence. And is not flesh a sin then?

2dly, If it be contrary to holiness and grace, then it is contrary
to the law of God; for what is holiness but the law of God written in
the heart, the real living law? Rom 7:23, ‘But I see another law in
my members, warring against the law of my mind, and bringing
me into captivity to the law of sin, which is in my members.” It is
called the ‘law of the mind,” contrary unto which is that original
corruption, called therefore the ‘law of the members, warring
against it.” It doth not only put forth contrary acts, but it is in itself a
contrary law; and therefore it is said, Rom 8:7, “‘Because the carnal
mind is enmity against God: for it is not subject to the law of God,
neither indeed can be.” Here the flesh, or carnal mind, is said to be a
thing which is not subject to the law of God; for why? It is a flat law
warring against it, and yet the mind of man ought to be subject to
it, else the apostle would not challenge it, and blame it, for not
being subject; and this he speaks of in the nature of it, not only in
the effects of it, for he says it cannot be subject, which implies an
opposition in nature, a contrariety there. Now, certainly,
whatsoever is contrary to the law, and is not subject to it, and yet
ought to be, is sinful, for sin is only a transgression of the law: 1Jn
3:4, “‘Whosoever committeth sin, transgresseth also the law; for sin
is the transgression of the law.” Sin is a not-subjection to the law;
yea, and whatsoever creature sets up a contrary law to the law of
God, is an enemy to God. Now this flesh is a contrary law, written
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in the mind, which is more than simply an act of rebellion; and
therefore the heart of man, in which this law is written, is an enemy
to God, because there is a kingdom of sin, and laws of sin, set up
within a man against God and his law, and therefore the apostle
says in the same Rom 8:7, it is “enmity to God;” and then God must
needs be an enemy to it, and hate it. Now God hates nothing but
sin.

Obj. But you will say, A thing that ought to be subject to the
law, and is not, transgresseth the law indeed; but how will you
prove it ought to be subject?

Ans. 1. Why doth else the apostle blame it for not being subject?

Ans. 2. Why else doth he call it enmity against God, but because
it ought to be subject, and is not? That whereas there ought to be
the law of God, subduing the whole nature of man to God, there is
a contrary law subjecting it to sin. Now for one to set up contrary
laws to those of his prince, and so not to be subject, is greater
enmity than simply to commit but an act of rebellion.

Obj. But you will say, Doth the law of God require and
command that my nature should be holy?

Ans. 1. Yes; he expressly requires it, in Lev 11:44-45, ‘Be holy,
for I am holy,” says God; now his nature is so, therefore ought ours
to be so too.

Ans. 2. The law of God reacheth to all that is in man: Heb 4:12,
‘For the word of God is quick and powerful, and sharper than any
two-edged sword, piercing even to the dividing asunder of soul
and spirit, and of the joints and marrow, and is a discerner of the
thoughts and intents of the heart.” The law of God reacheth to soul,
spirit, and understanding: so in 1Th 5:23, “And the very God of
peace sanctify you wholly: and I pray God your whole spirit, and
soul, and body, be preserved blameless unto the coming of our
Lord Jesus Christ.” God sanctify you wholly; that is, he works grace
in your whole man, and keeps your spirit, soul, and body,
blameless. Mark it, if nature be not wholly sanctified, it is malum
culpa, a thing blameworthy, and therefore it is a sin.

Obj. But you will say, Upon what ground doth God command
our nature to be holy?
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Ans. God having made our nature holy at first, commands it
should be preserved so; and he might well do so, for grace was a
talent given to keep and to increase. Now, in Mat 25:24, we find
that God exacts his talents, and requires them with advantage,
much more the same again, Mat 25:24-27, “Then he which had
received the one talent, came, and said, Lord, I knew thee that thou
art a hard man, reaping where thou hast not sown, and gathering
where thou hast not strawed: and I was afraid, and went and hid
thy talent in the earth: lo, there thou hast that is thine. His Lord
answered and said unto him, Thou wicked and slothful servant,
thou knewest that I reap where I sowed not, and gather where I
have not strawed: thou oughtest therefore to have put my money to
the exchangers; and then at my coming I should have received
mine own with usury.” So looking on the grace he bestowed on
thee, he may say, Where is the grace I bestowed, &c. Adam cannot
deny but that he lost it, through his own default, and therefore that
loss was a sin in him; and then of us, who are acknowledged guilty
of his act; for Adam, in eating the forbidden fruit, was as one that
should willingly eat a poisoned apple, forbidden him to eat, in
which case he committed two distinct sins.

1. In eating an apple, forbidden him particularly, suppose not
poisoned. But,

2. In destroying himself also, knowing it would poison him.

Obj. But they object, the loss of grace was inflicted only by God
as a punishment of his fault, and therefore not a sin; as if a man for
putting out one eye himself hath another eye put out by the judge;
the loss of the latter is not his fault that he is wholly blind.

Ans. 1. It is false that it is merely as a punishment inflicted by
God as by an external hand, as appears by the former grounds laid.
I have shewed you that sin doth expel grace after a natural manner,
as one contrary expels another; so as this corruption was a natural
consequent following the act, as death doth upon a stab, or
strangling a man’s self; the sin itself did it, not God merely
inflicting it as a punishment.

Ans. 2. If it were a punishment, yet some punishments are both
sins and punishments.
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Obj. But they object that every sin is voluntary, but this
corruption of nature (though indeed he committed the act
willingly) befell him not willing it.

So I answer, that it was volitum in causd, willed in its cause; as
he that hates wisdom is said to love death, he loves it in the cause
of it, Pro 8:36, for simply of itself no man loves it, no more did
Adam will this corruption, or intended it in sinning, but yet he
willed that sin which he knew would bring this upon him.

Lastly, If Scripture, godly men, law, and all should not hold
proof, the effects would argue it to be a sin.

See what the apostle says of it, Gal 5:19, that ‘the works of the
flesh are manifest;” that is, that the works of it are such notorious
sins as none can deny them but to be such; and if the fruits of it be
such, then reason will tell us, though Christ had not told us, that
‘the tree is known by the fruit:" Mat 12:33-35, ‘Either make the tree
good, and his fruit good; or else make the tree corrupt, and his fruit
corrupt: for the tree is known by his fruit. O generation of vipers,
bow can ye, being evil, speak good things? for out of the abundance
of the heart the mouth speaketh. A good man out of the good
treasure of the heart bringeth forth good things: and an evil man
out of the evil treasure bringeth forth evil things.” This corruption is
called an evil treasure, out of which evil actions are produced; and
if they be evil, then the tree is evil, and that eodem genere, in the
same kind.

Obj. But they object that of James, ‘Lust conceived brings forth
sin,” Jas 1:15; that is only called sin (say they) which is brought forth
by it, but it is not so in itself.

Ans. 1. Thence I argue the contrary, that it is a sin, and ejusdem
naturz, of the same nature with what is brought forth, for every
thing begets in its own likeness, and are ejusdem speciei, of the same
kind; simile generat simile, like produceth like. If, therefore, that
which is begotten be a sin, then the lust also.

Ans. 2. That lust is made to be a sin in Jas 1:14, in that it tempts
men to sin. Now, what tempts to sin is sinful; therefore, Jas 1:13, it
is denied of God, as abhorred of him, it being a sin to tempt to evil,
and it is made all one to tempt to evil and to be tempted to evil.
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Chapter IV: An inclination and proneness to all sin
is in every man’s nature. —Wh...

CHAPTER IV

An inclination and proneness to all sin is in every man’s nature. —
What are the causes which make every man’s nature inclined to all sins?
— The impression of Adam’s sin on all equally. — The mind of man having
lost the tight of its true happiness, wanders, and seeks its happiness in a
thousand false shapes. —If all men have all lusts in them, what is the
reason that some men are so far from being inclined to some kinds of sin
that they have some contrariety in their temper to them? — And how it is
that a man who hath all lusts in his nature is inclined to one sin more
than another? — The reason why men equally corrupt in their natures are
not equally wicked in their lives. — Why all men do not commit the sin
against the Holy Ghost.

Sin, taking occasion by the commandment, wrought in me all manner
of concupiscence.—Rom 7:8

The general parts of man’s inherent corruption thus
despatched, as a coronis to the second part of this discourse, there is
one thing to be added more to make this complete. Every man is
prone to all sin, and hath all sins in him.

As a ground for this I have chosen this scripture, where you
have an instance, without exception, of one of the best unregenerate
men that ever was in the world, Paul, who saith of himself that he
was, ‘as touching the righteousness of the law, blameless,” Php 3:6,
and in whom, when regenerate, the grace of God was more
strongly than in any other, mortifying his lusts and corruptions;
and yet he tells us here that he, by woful experience, found that all
concupiscence was wrought in him. So that, whether he speaks of
himself as regenerate or unregenerate, either is enough to convince
us that the best of both have all lusts in them. But in this verse he
seems to speak of his former estate, and time past of unregeneracy,
these words being an exposition of his meaning of those words,
Rom 7:5, ‘whilst in the flesh;” that is, whilst unregenerate, as
appears by Rom 8:9, ‘But ye are not in the flesh, but in the spirit, if
so be the Spirit of God dwell in you;” when being in the flesh and in
the Spirit are opposed. And it is all one phrase with being in drink
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and in love; that is, overcome of both. “Whilst is the flesh,” saith he
in Rom 7:5, ‘the motions of sins, which were by the law,” &c., which
is a marriage phrase, that is, evil lusts stirred up and begotten by
the law, as children by husband and wife, he comparing the heart
to a woman, and the law to an husband: Rom 7:2-4, ‘For the woman
which hath an husband is bound by the law to her husband so long
as he liveth; but if the husband be dead, she is loosed from the law
of her husband. So then if, while her husband liveth, she be married
to another man, she shall be called an adulteress: but if her husband
be dead, she is free from the law; so that she is no adulteress,
though she be married to another man. Wherefore, my brethren, ye
also are become dead to the law by the body of Christ; that ye
should be married to another, even to him who is raised from the
dead, that we should bring forth fruit unto God.” Which law begets
motions to sin, which because it would seem very harsh to lay such
a bastard brood at the law’s door, and so this objection would arise,
that then the law is the cause of sin, therefore he denies it, Rom 7:7,
‘What shall we say then? Is the law sin? God forbid. Nay, I had not
known sin, but by the law: for I had not known lust, except the law
had said, Thou shalt not covet.” Though he says, withal, that it did
discover sin to him, ‘But,” saith he, Rom 7:8, “sin, taking occasion by
the commandment, wrought in me all manner of concupiscence.
For without the law sin was dead.” Which distinction is the same
with that which we use in logic, causa per se, et causa per accidens. Sin
took occasion by the commandment, that is, the law was but the
occasional accidental cause; in the same sense that the sun, shining
upon a dunghill, elevates the vapours, might be said to be the cause
of all the stinking vapours in it. The sun is not the cause, for the
vapours were there before; the sun doth only stir them up, and
itself remains pure. Or else, look as physic, that stirs the humours
which lay in the body, it puts in no new, for it is an antidote against
them, and would purge them out if nature were strong. And in this
sense it is that the law is said to work all concupiscence, which yet
was in the heart afore.

The point, then, which this text affords, being thus opened, is,
that all concupiscence is in every man’s nature. Sin, he says here,
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that is, original sin, wrought all concupiscence, and of that we are
partakers all alike.

Even the very heathens, the most divine of them, the Stoics,
had some light into the truth. So Seneca out of them, Omnia in
omnibus vitia sunt. And, lib. 5, Et cupidi omnes, et ambitiosi et impii.
And they give this reason, because, vitia sunt conjuncta, they are
tied of a knot, and hang on a string; there is a concatenation of
them. As in falsehood, uno absurdo dato, mille sequuntur, so in
practice, one sin brings all with it: Jas 3:16, ‘For where envying and
strife is, there is confusion, and every evil work.” It is his rule,
where envying and strife is (he instanceth but in that one, yet) there
is confusion, dxaractacio, all out of order, and every evil work, that
is, his mind is apt to run into every evil work. And the reason of
that assertion is, because that which is the cause of one sin is the
cause of all, namely, self-love; that having the highest room in the
heart, is advanced into the throne of God’s glory in the heart, being
the next heir, when grace was deposed, and became lord
paramount in the heart; and that putting thee upon one sin, puts
thee upon another, as occasion is to satisfy itself. First, sets afloat
one lust, pride, and then another, envy, &c.: 2Ti 3:1-4, ‘Men shall be
lovers of themselves.” And what then? It is the general, and these
that follow are its army: ‘Covetous, boasters, proud, blasphemers,
disobedient to parents, unthankful, unholy, without natural
affection, truce-breakers, false accusers, incontinent, fierce,
despisers of those that are good, traitors, heady, high-minded,
lovers of pleasure more than lovers of God; having a form of
godliness, but denying the power thereof.” No one sin can be, but
where self-love is predominant; and where it is, it will put us upon
any sin, break all bonds of nature, to parents, disobedient to them,
as it follows, and of friendship, unthankful; and of grace, too, unto
God, unholy, &c. And thus self-love, as gotten within the throne, is
the ground of all lusts; as all affection is seated in love, so sin in
self-love.

2. There are three demonstrations of the truth of it.

(1.) That which is universally contrary to every branch of the
law of God, is universally prone to all sin. Now whence is it that we
oppose anything, but because we are desirous of its contrary, and
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look upon that as an hindrance to our desires? But the sinfulness of
man’s nature is in all things contrary to the law; as the text shews,
that the law wrought all concupiscence. So as, tam late quam patet
lex in prohibendo, concupiscentia in appetendo; concupiscence is of as
large extent in desiring as the law is in forbidding. No duty
commanded, but man’s nature riseth against it; no law forbidding
sin, but our nature opposeth it, and will not be subject: Rom 8:7,
‘Because the carnal mind is enmity against God: for it is not subject
to the law of God, neither indeed can be.” It would be subject to
nothing; yea, the light of the law is withheld in unrighteousness,
because it opposeth man’s unrighteousness: Rom 1:18, ‘For the
wrath of God is revealed from heaven against all ungodliness, and
unrighteousness of men, who hold the truth in unrighteousness.’

(2.) That which is universally contrary to all grace, and the acts
of it, is prone to all sin. Now, Gal 5:17, it is said, ‘the flesh lusteth
against the spirit,” viz., in all the lustings of it; no good motions
come, but our natures damp it; no good duty we perform, but our
nature lames it and deads it, and fights against the exercise of the
heart in it. Enmity to grace is still founded on proneness to sin: Act
13:10, “And said, O full of all subtilty and all mischief, thou child of
the devil, thou enemy of all righteousness, wilt thou not cease to
pervert the right ways of the Lord?’ Full of all readiness to evil, and
an enemy of all righteousness, are joined there; and so in Col 1:21,
‘And you, that were sometimes alienated, and enemies in your
mind by wicked works, yet now hath he reconciled.” Enemies,
having their minds set in evil works, so that enmity to grace
proceeds from a proneness to sin.

(3.) There is no sin, but one man or other hath been by nature
inclined to it: Rom 1:29-32,” “Being filled with all unrighteousness,
fornication, wickedness, covetousness, maliciousness; full of envy,
murder, debate, deceit, malignity; whisperers, backbiters, haters of
God, despiteful, proud, boasters, inventors of evil things,
disobedient to parents, without understanding, covenant-breakers,
without natural affection, implacable, unmerciful: who knowing
the judgment of God, that they which commit such things are
worthy of death, not only do the same, but have pleasure in them
that do them.” He says, the Gentiles were ‘filled with all
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unrighteousness;” filled, even as trees with fruit. If not every
particular man, with every one in some part or other of his life, yet
there was no cursed fruit of unrighteousness, but had appeared in
some one or other man’s life among them. Now there can be no
reason given why any man should be naturally prone to any sin,
but the same reason may be alleged why another man must be also;
for we have all the same nature, we are all begotten in the same
image, Gen 5:3. And therefore, Pro 27:19, “As face answers to face in
water, so the heart of man to man;’ that is, as a man looking in
water (which was the looking-glass of elder times), as the same
lineaments and parts of the face in water answer to the real face, so
the heart of man to man, there being the same image we are all
begotten in. And therefore the word of God, which speaks against
all sin, is resembled to the common looking-glass of mankind, Jas
1:23, that represents every man’s face to him. And as the parts of
the face in every man are one and the same, so here in this case too;
and therefore you shall find in Rom 8:9, where the Scripture speaks
of the general corruption of all men’s nature, and says, ‘all are
under sin.” To prove it, he quotes places where particular
corruptions of particular men are but mentioned; as of Doeg out of
Psa 140:3. And what is spoken of the Jews, Isa 59:7, which the
apostle brings as instances to prove the common corruption; and so
manifestly implies, that the same sins that are in one, are in the
nature of all, Rom 7:9-18.

Let us next proceed to the grounds and causes of it; for all
truths are more clearly represented, and more amiable, when we
see them in their causes, and growing on their own stalks.

1. Adam and Christ are the only common roots of all sin and
grace: Rom 5:14-21, ‘Nevertheless death reigned from Adam to
Moses, even over them that had not sinned after the similitude of
Adam’s transgression, who is the figure of him that was to come.
But not as the offence, so also is the free gift. For if through the
offence of one many be dead; much more the grace of God, and the
gift by grace, which is by one man, Jesus Christ, hath abounded
unto many. And not as it was by one that sinned, so is the gift: for
the judgment was by one to condemnation, but the free gift is of
many offences unto justification. For if by one man’s offence death
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reigned by one; much more they which receive abundance of grace,
and of the gift of righteousness, shall reign in life by one, Jesus
Christ. Therefore, as by the offence of one, judgment came upon all
men to condemnation; even so by the righteousness of one, the free
gift came upon all men to justification of life. For as by one man’s
disobedience many were made sinners, so by the obedience by one
shall many be made righteous. Moreover, the law entered, that the
offence might abound: but where sin abounded, grace did much
more abound: that as sin hath reigned unto death, even so might
grace reign through righteousness unto eternal life, by Jesus Christ
our Lord.” And now in Rom 5:14 Adam the one is made the type of
the other. Therefore look as Jesus Christ is the fountain of all grace,
so is Adam the fountain of all sin; for Adam is made a type of
Christ in that respect, Rom 5:14, and in respect of conveying his
image, as Christ of his: 1Co 15:49, “And as we have borne the image
of the earthy, we shall also bear the image of the heavenly.” Which
maxim, as it should have held of the pure state of Adam, so it doth
of his corrupt state; and as Christ conveys all grace to those that are
begotten of him, then if Adam be a type of Christ, he must convey
all sin to those that are of him. Now Christ hath all fulness in him:
Joh 1:16, “And of his fulness have we all received, and grace for
grace” And 2Pe 1:3, ‘According as his divine power hath given
unto us all things that pertain unto life and godliness, through the
knowledge of him that hath called us to glory and virtue.” Here
Christ is said to give us all things belonging to life and holiness.
Then for Adam, we in like manner receive of him sin for sin. And
Jesus Christ needed not to convey all grace, except Adam had
conveyed all sin; for grace is nothing but the remedy for sin; and if
there were not so many sores, there needed not so many plasters;
for every particular grace heals but a particular sin. The remedy
needs be no larger than the disease. And therefore it is that it is
called a body of sin; Adam’s image is so named in Col 3:5 : ‘Mortify
therefore your members which are upon the earth; fornication,
uncleanness,” &c. Rom 6:6, ‘Knowing this, that our old man is
crucified with him, that the body of sin might be destroyed, that
henceforth we should not serve sin.” Why is it called a body of sin?
Because it consists of many parts, which in that place of the
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Colossians are called members; and if any one member were
wanting, it could not be an image entire, but imperfect.

2. If we examine the reason why our nature is inclined to sin,
all is and must be resolved into this, that it is the impression of
Adam’s first sin that made Judas’s nature inclined to covetousness,
the disciples to pre-eminence. Now Adam’s sin hath the same and
like impression upon all men’s hearts, and therefore they are all
prone to all these; for the influence of it is not as the influence of a
voluntary, but a natural agent, which always works ad ultimum
potentiee, and therefore conveys the same image to all that it doth to
any, because it works to the utmost of its power. And indeed there
is this difference between the first and second Adam, that Christ,
though he conveys all grace, yet not to all alike for degrees, nor to
all at a certain time, because his Spirit works it as a voluntary agent,
when and how far he will: Joh 3:8, “The wind bloweth where it
listeth, and thou hearest the sound thereof, but canst not tell
whence it cometh, and whither it goeth: so is every one that is born
of the Spirit.” And it is communicated out of grace as a gift: Rom
15:15, “‘Because of the grace that is given to me of God.” But with
Adam it is otherwise, for it is said to enter upon the world, Rom
5:12, vid necessitatis, in a way of necessity, as a thing which cannot
be kept out, and therefore hath equal and alike impression upon all
men’s hearts.

3. If we consider the state every man’s soul is left in by nature,
we shall find that it must needs be prone, and apt, and ready for
every sin. For,

1st, It hath lost its right way to happiness, and can never find it,
and hath lost also its true guide, and so now walks in darkness, and
knows not whither to go, and so is apt and exposed to be led any
whither. Therefore conversion is called turning a sinner from the
error of his way: Jas 5:20, ‘Let him know, that “he which converteth
a sinner from the error of his way shall save a soul from death, and
shall hide a multitude of sins.” And unregenerate men are called
darkness: Eph 5:8, ‘For ye were sometimes darkness, but now are
ye light in the Lord.” And of such it is said, Joh 12:35, that he that
walks in darkness knows not whither he goes.” And yet still the
soul is bound for happiness, and is inquiring the way: “Who will
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shew us any good?” Psa 4:6. Therefore, being thus wildered, any
lust that promiseth to conduct it to happiness (as all do, therefore
called “deceitful lusts,” Eph 4:22), it is content to follow, willing to
take any guide, being like a wildered man in the dark, apt to follow
any false fire, and to try every path, if finding not true happiness in
one, it tries another. Men by nature are become children, as in
regard of the doctrine of truth, so in regard of the way to
happiness; and therefore apt and ready to be carried away, and
tossed to and fro with every wind of temptation, as the apostle
intimates Eph 4:14. For this see also 2Ti 3:6; speaking of ‘silly
women,” he says, they are ‘led away with divers lusts;” that is,
taking any lust to be their guide. And because they find this or that
lust leads not into the right way, therefore they try another; and
when they find that brings them not to their journey’s end,
therefore they take another, and so are led by divers lusts, and
indeed by any. And so in Tit 3:3, ‘For we ourselves also ware
sometimes foolish, disobedient,” &c. You shall find this reason I
give now: men, saith he, are fools, dvonroy, injudicious, not able to
discern what is the way to happiness; and if they do, yet are
disobedient and will not take it, and therefore are mAavdpevor,
wanderers, and so therefore apt to take any lust for guides, and so
serve divers lusts and pleasures. Now man having lost the right
course God set him in, Ecc 7:29, seeks out many inventions; and
every lust is a new projector; the heart not knowing whither to go,
and being deceived by every one, is still fit for any new invention
that shall be suggested to it.

2dly, As the understanding hath lost its true guide, so men’s
lusts are become boundless, being once turned out of their right
channel, namely, God, and the pleasures in him. When man’s
desires did all run into God, then that channel was big enough to
hold them; but now they seek current in other channels of sin, and
the creatures, which are still too shallow, and not able to bound
them. The pleasure of no one sin can do it, nor all pleasure of sin
can put bounds to our desires, but they will still overflow; and so
they still are seeking new currents, and fare prone to any
wickedness; as water you know is, which of all elements is
hardliest kept in bounds. It is Isaiah’s comparison, Isa 57:20, ‘But

101



the wicked are like the troubled sea when it cannot rest, whose
waters cast up mire and dirt.” So as by reason of the vastness of
man’s desires, he is still apt to new things, so that the same reason
that is given why materia prima appetit omnes formas, why the first
matter desires all forms, namely, because its appetite can be
satisfied with no one form, but there is a privation and emptiness
still; and therefore it still seeks new, till it meets with the form of
the heavens, as our philosophy doth inform us (and I make but an
allusion of it), which fills and satiates it. By the same reason is the
soul of man apt for the pleasure of any sin, because still none is able
to fill it.

3dly, Whereas men’s desires are thus boundless, there is
nothing but the law, and conscience possessed of that law, left to
keep them in compass, and keep them from overflowing, as a
mighty bank opposed against them. But so it is that the knowledge
and conscience of this law doth by accident make these lusts swell
higher, as a dam doth a river; and men having broke one part of the
law down, they are apt to break down another. For as it is in Jas
2:10-11, ‘For whosoever shall keep the whole law, and yet offend in
one point, he is guilty of all. For he that said, Do not commit
adultery, said also, Do not kill. Now if thou commit no adultery,
yet if thou kill, thou art become a transgressor of the law.” He that
breaks the law in one point is guilty of all; that is, by the same
reason he will break all as one, so as, but that God says, as to the
sea, Stay thy proud waves, still wickedness would in every man’s
heart and life overflow, and fill the earth with violence.

But there are many difficulties and objections against this truth,
that Adam’s sin should convey his image alike unto all, and that all
should have all concupiscence in them.

1. As that some sins some men are not inclined unto; as some
not to drunkenness, yea, they have an antipathy against it.

2. There are some sins contrary one to another, as prodigality
and covetousness; and it is impossible a man should be inclined to
contraries at once.

3. There is some one sin which every man is inclined unto more
than to others, and therefore not to all alike.

4. Some men are naturally more wicked than others.

102



5. Then all should be prone to commit the sin against the Holy
Ghost.

For answer to these, though Adam’s sin hath the same and
alike influence into all, yet it finds not the same subject to work
upon. It lights not upon alike constitutions either of body or mind,
and therefore, accordingly, hath not like effects; for quicquid
recipitur, recipitur ad modum recipientis, whatever is received is
received according to the qualification of the receiver. For neither
are the constitutions of men’s bodies nor of their souls alike, which
two are the weapons or instruments of all sin: Rom 6:13, ‘Neither
yield ye your members as instruments of unrighteousness unto sin:
but yield yourselves unto God, as those that are alive from the
dead, and your members as instruments of righteousness unto
God.” And hence it comes to pass that some men are naturally more
wicked than others, and that some are prone to some sins that
others are not prone unto, or not so much as others.

1. The constitution of sinners” bodies is not alike, which several
constitutions are the tinder and fuel for sins to work in: as choler
for anger, melancholy for settled wrath and repinings, sanguine for
uncleanness, excess, and intemperance; so some are strong to drink,
others are not. But now, though the soul must have instruments
and organs, and a temperament of the body to which it is confined
to work by, yet because the first, and original, and chief subject of
all sin is the soul, therefore it is said ‘the soul of sinners shall die.”
And for this cause therefore it is now apart in hell punished for all
sins, without the body, till the day of judgment, for till then the
body is not. It is the indweller in the house, that receives lust in at
the windows of the eyes, at the wickets of the ears, &c. Therefore
every man is radically still inclined to all these, be the constitution
of his body what it will, suppose never so indisposed to any of
these sins; so as put that soul into another body, it would be as
notoriously inclined to them as any other man is. As philosophers
say of a man that is born blind, that there is in him a potentia prima,
a first power of seeing in his soul, as well as of hearing, only the
organ or instrument of sight is defective; there wants potentia
secunda, a second power. So the devil, who is father of all sin: 1Jn
3:8, ‘He that committeth sin is of the devil, for the devil sinneth
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from the beginning;” Joh 8:44, ‘Ye are of your father the devil, and
the lusts of your father ye will do: he was a murderer from the
beginning, and abode not in the truth, because there is no truth in
him. When he speaketh a lie, he speaketh of his own: for he is a liar,
and the father of it.” Yet the devil, wanting a body, he is not
inclined to intemperance and uncleanness, as men are, and yet he
delights in our commission of them; witness his incubi and succubi.
So old men, whose bodies are dry, yet delight in unclean fancies,
and envy the pleasure of adulterers; their hearts go with them, and
they delight in those who do such things: Rom 1:32, “‘Who, knowing
the judgment of God, that they which commit such things are
worthy of death, not only do the same, but have pleasure in them
that do them;” which argues the mind is that way disposed when
the body is not.

Again, 2, the size of men’s souls is not alike for the strength and
largeness of their parts. Some men’s understandings are greater,
and their affections and stomachs larger, and hence they naturally
come to be more wicked, though original sin be alike in all. For the
more wit there is without grace, the more wickedness is there too,
and accordingly one devil comes to be worse than another, as they
are said to be: Mat 12:45, “Then goeth he, and taketh with himself
seven other spirits more wicked than himself, and they enter in and
dwell there.” Put the same quantity of poison into wine and into
water, it will work more violently and poison more speedily in the
wine than the water; though the poison be the same, yet the spirits
that set the poison a-work are more in the wine.

Men of lower understandings are given to lusts of body, but
men of higher understandings to civility and formality, and a
desire of honour and applause; and still the more excellent the
creature is, the finer food it desires. Chameleons live upon air, and
some men’s lusts live upon more sublimated objects, out of their
wisdom contemning base lusts, and seeking for excellencies in
other things of an higher nature. And hence comes that great
diversity that is in men’s lives, though Adam’s sin hath the same
influence upon all men’s hearts.

3. Some men have their sins drawn out more than others. Thus
there are many lusts in children which do not shew themselves
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whilst they are children, yet when they are elder they do. Some
men’s callings draw out their sins more, and the objects that they
are conversant about sets their lusts on working, which is called a
season of temptation: Luk 8:13, “And these have no root, which for
a while believe, and in time of temptation fall away,” which is when
there comes a fit object to draw out their heart. Joh 12:4-6, “Then
saith one of his disciples, Judas Iscariot, Simon’s son, which should
betray him, Why was not this ointment sold for three hundred
pence, and given to the poor? This he said, not that he cared for the
poor, but because he was a thief, and had the bag, and bare what
was put therein.” The ointment sold for three hundred pence was a
fit object to draw out Judas his lust. So Jos 7:21, “Achan said, When I
saw among the spoils a goodly Babylonish garment, and two
hundred shekels of silver, and a wedge of gold of fifty shekels’
weight, then I coveted them, and took them, and behold they are
hid in the earth in the midst of my tent, and the silver under it;” and
that drew out his lust. And it is for this reason holy Agur prays so,
Pro 30:8-9, ‘Remove far from me vanity and lies; give me neither
poverty nor riches; feed me with food convenient for me: lest I be
fall, and deny thee, and say, Who is the Lord? Or lest I be poor, and
steal, and take the name of my God in vain. So that several
dispositions are drawn out according to our several conditions.
And hence it was that John Baptist (Luke 3) instanceth in this
particular sins of their callings, and he says to the soldiers, ‘Exact
no more than your due.” And the people that were covetous, to
them he saith, ‘He that hath two costs,” &c. The pharisees were
oppressors, and sought honour one of another. Now because poor
men have a shorter tether and compass than great men, therefore it
may be they have no occasion to have their lusts drawn out;
whereas naturally they are as proud and as ambitious as other men,
as covetous as other men, though their lusts do not appear for want
of opportunity, for, I say, usually men’s lusts are drawn out
according to their callings.

4. God restrains men’s lusts, either by wisdom, as is said of
Haman, that he restrained his, Est 5:10. Yea, many times one lust
restrains another, Ecc 4:8. ‘He restrains himself’ (speaking of a
covetous man), ‘and bereaves his soul of good.” One lust eats up
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another; yea, sometimes and often God doth restrain by the
immediate work of his own Spirit, by the gift of continence; for
there is a spirit put into every man by nature of moral virtues, by
which the Lord restrains the corruptions of nature. And though
naturally men are filled with all unrighteousness, and every lust is
as a hole to let it out, yet God oftentimes stops and plugs up the
holes as he pleaseth, that they may not run out at every hole. God
doth not broach every lust in every man, yet so as in some man or
other all corruption is broached, some in one and some in another,
and in all the barrel is no less full. And though there be a sluice to
keep in the water, though there be a less stream, yet there is
nevertheless water; even so, though lusts be restrained, yet there is
nevertheless corruption within; so that God’s restraining of men’s
lusts is no argument to prove that therefore they have not all sin in
them.

5. God broacheth sin in a methodical manner, making one sin
the punishment of another: 2Th 2:9-12, “Even him, whose coming is
after the working of Satan, with all power, and signs, and lying
wonders, and with all deceivableness of unrighteousness in them
that perish; because they received not the love of the truth, that
they might be saved. And for this cause God shall send them strong
delusion, that they should believe a lie; that they all might be
damned who believed not the truth, but had pleasure in
unrighteousness.” Rom 1:21-24; Rom 1:28-32, ‘Because that, when
they knew God, they glorified him not as God, but became vain in
their imaginations, and their foolish heart was darkened.
Professing themselves to be wise, they became fools, and changed
the glory of the incorruptible God into on image made like to
corruptible man, and to birds, and four-footed beasts, and creeping
things. Wherefore God also gave them up to uncleanness, through
the lusts of their own hearts, to dishonour their own bodies
between themselves. And even as they did not like to retain God in
their knowledge, God gave them over to a reprobate mind, to do
those things which are not convenient: being filled with all
unrighteousness, fornication, wickedness, covetousness,
maliciousness; full of envy, murder, debate, deceit, malignity,
whisperers, backbiters, haters of God, despiteful, proud, boasters,
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inventors of evil things, disobedient to parents, without
understanding, covenant-breakers, without natural affection,
implacable, unmerciful: who knowing the judgment of God, that
they which commit such things are worthy of death, not only do
the same, but have pleasure in them that do them.” And sometimes
when one lust is let out, and a man gives his heart full scope in that,
then it may be God lets out another to restrain that.

6. Corrupt nature is not in every man capable of committing
the sin against the Holy Ghost, unless there hath been some further
qualification added that makes him capable of it, as enlightening,
&c., yet there is the seed of it in every man’s nature; but a man
never commits that sin without having first had supernatural light,
against which he hath sinned, which light, therefore, except a man
have, he is not capable of committing that sin. For it is not bare
knowledge required to it, but knowledge with assent; not yvdoig,
but éniyvooig: Heb 10:26, ‘For if we sin wilfully after that we have
received the knowledge of the truth, there remaineth no more
sacrifice for sins.” Therefore Christ says to the pharisees, Joh 9:41, ‘If
ye were blind, ye should have no sin; but now ye say, We see;
therefore your sin remaineth;” that is, that great sin against the Holy
Ghost, which some of them did commit.

7. Whereas it is said that one lust is contrary to another, and
therefore men are not prone to all sin; I answer, that though men
are not inclined unto every sin at all times and on all occasions, yet
at several times they are drawn out to them. Oftentimes men that
have been most prodigal in their youth have proved most covetous
in their old age; and yet it may be said of such that radically they
are inclined to both at once. As now, take a man that hath the
disease of an ague upon him, or when his fit begins, there is heat
and cold rooted at the same time in the disease; there is a radical
disposition to violent heat and violent cold, which is rooted in the
nature of the disease, but yet they cannot be let out both together,
but successively, first the cold fit, then the hot fit. So take a man
inclined to covetousness and prodigality, and they cannot both
break out at once. So a man that is ambitious, sometimes he bows
to the basest of men. And it if often seen that by fits these contraries
are let loose.

107



Lastly, Whereas it is objected, in some men there is an
antipathy against some sins, as Saul hated witches, and Julian the
apostate hated drunkards and plays, &c., and therefore all are not
inclined to all sins; I answer, this antipathy is not moral but
physical, either because their bodies will not bear it, or for some
other incommodity they find in it; for we see that Saul went to
witches in a strait, whereby it appears that he did not hate the sin
as it was a sin.

Chapter V: That since there is so great a corruption
in our natures, we should b...

CHAPTER V

That since there is so great a corruption in our natures, we should be
very earnest to have it purged out. — What is the way and means by which
we may be purified. — If this corruption be not only a misery, but a sin, we
must not think it enough to make sad complaints of it, but we must in a
more special manner humble ourselves for it in the sight of God. — Since
all kinds of sin are in our nature, we should watch and pray that we fall
not into temptation. — All that are enlightened by the gospel, should take
care that they do not sin against the Holy Ghost.

If it be a corruption which is inherent, sticking in and cleaving
unto our natures, a defilement made connatural to us, as all things
are we have by birth; —

Use 1. The use may be of exhortation, to purge and cleanse
ourselves, and our natures daily from it; and this concerns all,
especially regenerate men. I say, to purge yourselves, for if it were
no more than that it is a corruption and a defilement that is in you,
this naturally calls upon you to throw it out. What is there that
belongs to thee that hath any filth in it, but you purge and cleanse
daily: your hands and outward parts, because they contract dirt
daily, you daily wash and cleanse them; your clothes you wear
about you, that do but hang on you, you daily wash, brush, and
rub them; your houses you live in, which are not so near you as
your clothes, you sweep and garnish daily; nay, your streets you
walk in, and that you tread upon, you yet cleanse weekly; and all
these because they contract a filthiness and defilement. Let me say
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to you all, as our Saviour Christ doth, Luk 11:39-40, “‘Now do ye
pharisees make clean the outside of the cup and platter; but your
inward part is full of ravening and wickedness. Ye fools, did not he
that made that which is without, make that which is within also?’
Do you make clean the outside of your cups, &c., and suffer your
inward parts to remain full of filthiness and corruption? The other
are external things, and contract but an external filthiness, which
yet Christ says defiles not a man, Mat 15:20. But this which is in thy
nature is intrinsecal, and there by birth, and a rooted filthiness in
thee, which continually casts out mire and dirt: Mat 15:18-20, ‘But
those things which proceed out of the mouth come forth from the
heart, and they defile the man. For out of the heart proceed evil
thoughts, murders, adulteries, fornications, thefts, false witnesses,
blasphemies: these are the things which defile a man; but to eat
with unwashen hands defile not a man.” So that these pollutions
light not on you by accident, and externally cast on you, as dirt on
your clothes, &c., but spring up in your hearts, and these defile the
man indeed; as Christ says, these make thee a filthy, loathsome,
and abominable person; these make your minds and consciences
defiled, Tit 1:15; and these lusts also make you abominable: Tit 1:16,
‘They profess that they know God; but in works they deny him,
being abominable and disobedient, and unto every good work
reprobate.” Will you not, then, purge them? This, therefore, is a use
proper to the first doctrine which I have handled, and so the
Scripture enforceth it, using that metaphor of purging, 1Co 5:7, as
having relation to the working out of that inward corruption which
sticks in us by nature. So David, having acknowledged the
tilthiness of his nature by birth, and the uncleanness of it: Psa 51:5,
‘Behold, I was shapen in iniquity, and in sin did my mother
conceive me;’ he cries out upon it, ‘Purge me with hyssop, and
create a clean heart within me,” Psa 51:7. And so Paul, in the place
before cited: 1Co 5:7, ‘Purge out the old leaven,” says he. Look, as
leaven is a corrupt tainture and sourness in the dough, so is there
answerably a corruption in the soul, and this ab origine, from your
birth, from the old Adam, which, because it is a corruption,
therefore purge; for that is a metaphor hath still reference to
corruption, mingled or blended with something which is good in
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itself, but spoiled whilst that is in it, because it is the old leaven that
hath been there so long, and therefore there is so much of it, and is
now so deeply rooted. Therefore go about speedily to cast it out; it
is high time to begin: Jer 4:14, “‘Wash thy heart, O Jerusalem: how
long shall thy vain thoughts be in thee?” Thy filthiness hath been
there long enough: an old sore that hath festered, and was from thy
nativity, and thou never didst dress it yet, never purged or washed
it yet; and so after a long expectation, God says, Jer 13:27, ‘I have
seen thine adulteries, and thy neighings, the lewdness of thy
whoredom, and thine abominations on the hills in the field: Woe
unto thee, O Jerusalem, wilt thou not be made clean? when shall it
once be?” God thinks it long that you should all be filthy from the
womb, and never so much as once go about to cleanse you. And,
therefore, methinks you hearing this doctrine, that there is such a
corruption and filthiness in your natures, the next thought you
should have about it should be, I am indeed thus from my birth; oh
when shall I begin to purge myself?

And it being a corruption of thy nature, a filthiness of flesh and
spirit, as it is called, 2Co 7:1, which sticks both in soul and body,
seated principally in the heart, out of which all defiled things come,
therefore, I say, be sure the thing thou principally labourest to
cleanse be thy heart and thy natural disposition. It is a folly to
purge the streams of thy life, and neglect the fountain whence all
springs. Cleanse that which is within,” says our Saviour Christ, ‘and
then that which is without will be clean also,” Mat 23:26. ‘Thou
blind pharisee, cleanse first that which is within the cup and
platter, that the outside of them may be clean also.” Take a sow and
cleanse her from her mire without, yet her swinish disposition
remaining, she cannot be said to be clean, but a filthy creature still,
because it is her nature again and again to wallow in the mire, 2Pe
2:22. There are a generation of men purge themselves from the
grosser filth of outward evils, and think that is enough; but let them
consider that this corruption is inherent in their natures, and
though their outward mire be washed off, and they leave gross
sins, yet they may be filthy swine still; and therefore Solomon says,
‘There are a generation that are pure in their own eyes, who are not
washed from their filthiness,” Pro 30:12. Cleansed they were from
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something others are defiled with, how else could they be clean in
their own eyes, as gross sinners are not? but yet their original
corruption and filthy natures still remaining, from which they were
not washed, they are not clean.

But you will say, If it be my nature, how can I be purged of it?

I answer, it is not the substance of thy nature, but a corrupt
defilement cleaves to it; for in the phrase of purging there is
implied a separation of some filthiness from something that is
good, for that which is nothing but naughtiness and filthiness
cannot be said to be purged; for as election is out of a mass refused,
so purging from a mass that is good; and so all the things which
this phrase is drawn from and alludes unto implies thus much, as
the “purging out of leaven,” 1Co 5:7. The leaven is one thing, and
the substance of the dough another, which is good: so that allusion,
Mal 3:3-4, “And he shall sit as a refiner and purifier of silver: and he
shall purify the sons of Levi, and purge them as gold and silver,
that they may offer unto the Lord an offering in righteousness.
Then shall the offerings of Judah and Jerusalem be pleasant unto
the Lord, as in the days of old, and as in former years.” There is
something which is naught mingled with what is good, dross with
the substance of gold, and the purging is the severing of these two;
and as the gold hath a feeces mingled with it, which it hath from its
original as it comes out of the womb of the earth, so the nature and
substance of man hath, since the fall, a dross and inherent
defilement, which is mingled and incorporated with the soul. I may
say so without absurdity, for it is a body of sin and death: Rom
7:24, ‘O wretched man that I am! who shall deliver me from the
body of this death?” Now, therefore, this purging is not the taking
away of any of the substance, or what is created by God in the soul,
but only the defilement. The purges which, physicians give carry
away something that is good with the bad humours, and the fire
that consumes the dross causeth some of the gold to perish, and
therefore, 1Pe 1:7, faith is said to be much more precious than gold
which perisheth, when it is tried in the fire, for some of the gold
perisheth, but not a shred or grain of thy faith; and so this purging
takes nothing away but only the corruption, not a jot of the
substance which God created perisheth: Isa 27:9, ‘By this therefore
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shall the iniquity of Jacob be purged; and this is all the fruit to take
away his sin; when he maketh all the stones of the altar as chalk-
stones that are beaten in sunder, the groves and images shall not
stand up.” The prophet speaks of this purging, which I now exhort
to, as it is wrought by affliction: ‘by this shall the iniquity of Jacob
be purged; and this is all the fruit to take away the sin,” that is, all it
takes away impairs not the substance of thy soul; so that when I say
it is a purging of thy nature, my meaning is, it is a severing the
corruption which now is in thee by nature from the substance of
thy soul, which God made. I exhort you to purge out nothing else;
for, my brethren, you have a substance made by God, endued with
natural faculties, all which are good, and sin is the spoil and
corruption of them, as the dross is the spoil of the gold and silver, if
it be not severed from it, as ill humours are the spoil and corruption
of the body, if they be not severed from it and purged out. And
therefore that should be a motive to you, to purge yourselves from
this filth, because it is the spoil of that which is good in thee. God
loseth a creature, a noble creature, by reason of it, and this is an
argument Christ useth, Luk 11:39-40, why they should wash their
hearts as well as their cups, ‘Did not God, that made that which is
without, make that which is within also?” namely, their hearts.
Their hearts were of God’s making, and it is the corruption which
spoils the creature that God made, and destroys it. Now, therefore,
purge yourselves, and wash your hearts as well as your cups; for
why shouldst thou suffer that which is naught to spoil that which is
good in thee for want of purging it out? Thou hast a good wit, it
may be, which God hath made; a wisdom and a large
understanding. Is it not pity it should be spoiled? Why, thou art
born with a corruption cleaving to it, which, if thou severest it not,
will be the spoil of it that it shall be good for nothing, but, as silver
when the dross is in it, is fit to make nothing of, but crumbles and
breaks. Tit 1:15, he having said that men’s minds and consciences
are defiled, he adds, Tit 1:16, that they are ‘reprobate to every good
work’; and therefore now God shall be forced to reject them, and to
destroy the creature that he hath made, if thou wilt not purge out
thy defilement from thee. Jer 6:30, when he laboured to purge them
and they would not, it is said, ‘Reprobate silver shall men call them,
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for the Lord hath rejected them.” Though there was a substance
which was good in them, which God might regard as his creature,
yet, their dross remaining, he could have no use of them; they
being reprobate in themselves to every good work, God would
reject them also: as a vessel which a man cannot get the filth out of
he dasheth against the walls and breaks: 2Ti 2:21, “There are vessels
of honour, and vessels of dishonour; if a man purge himself, he
shall be a vessel unto honour, sanctified, and meet for the master’s
use, and prepared to every good work.”

Observe, first, that there are vessels of several sorts, and the
clay and fashion is from God, the potter. Now, how come some to
be vessels of dishonour, that is, of damnation, and wrath, and
confusion of face; some of honour and glory, namely, salvation? for
so honour is taken, Rom 2:10. Why, says the apostle, ‘if a man
purge himself, then he shall become a vessel of honour,” for all have
a defilement in them by nature, none become vessels of honour but
those that purge themselves; and why? Because none else can God
employ in that honourable employment of his service, for so a man
becomes sanctified and meet for his master’s use. God cannot use
the other about his business, no more than you can do with an
unclean vessel to drink in, and so he is fain to lay you aside as
vessels wherein he hath no pleasure: Hos 8:8, ‘Israel is swallowed
up: now shall they be among the Gentiles as a vessel wherein is no
pleasure;” and not only so, but to break you in pieces like a potter’s
vessel, Psa 2:9, so that unless you mean to lose all that is good in
you, and lose God a creature, purge yourselves from all filthiness of
the flesh and spirit. Only be sure to make thorough work; and
above all, endeavour to purge corruption out of thy heart and
nature, as well as out of thy actions, for, take what pains thou wilt
to purge thyself from gross actions, thou shalt still be reckoned a
filthy person, as one that hath no part in Christ: Joh 13:8, ‘If I wash
thee not, thou hast no part with me.” Thou art but an outside, as
civil men be who purge themselves from adultery, &c., but within
are full of uncleanness, &c. ‘O Jerusalem,” says God, Jer 4:14, ‘wash
thy heart. How long shall thy vain thoughts lodge within thee?’
Not thy hands only, and the outward converse, but thy heart and
the evil thoughts must be purged; and therefore says David, Psa
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51:7, ‘Create a clean heart within me.” Apprehending his
corruption, it would not content him to be kept clean from
wallowing any more in uncleanness, but he rests not till his heart
be washed from the defilement he left behind in it, and from those
unclean fancies, the impression of that sin renewed in him day by
day. And therein lies the difference of hypocrites and believers, the
foolish and wise virgins, as they are called, Mat 25:2. Virgins they
are both called, as keeping themselves undefiled from some
corruptions and adulterous practices which others are given to.
And so virgin is used in opposition to the Romish whore: Rev 14:4,
‘These are they which were not defiled with women; for they are
virgins. These are they which follow the Lamb whithersoever he
goeth. These were redeemed from among men, being the first
fruits, unto God and to the Lamb.” Only the wise virgins purify
their hearts as well as their hands; but the foolish, though virgins in
regard of being clear from common whorings and adulteries of the
world, yet their hearts were unclean within, their folly lying in this,
that they purged the streams and not the fountains, which is a vain
and foolish labour; so therefore Christ calls pharisees fools: Luk
11:40, “Ye fools, did not he that made that which is without make
that which is within also?” And therefore you shall find that
difference between true believers and temporaries in 2Pe 1:4,
‘Whereby are given unto us exceeding great and precious promises:
that by these ye might be partakers of the divine nature, having
escaped the corruption that is in the world through lust.” And 2Pe
2:20, ‘For if after they have escaped the pollutions of the world
through the knowledge of the Lord and Saviour Jesus Christ, they
are again entangled therein, and overcome, the latter end is worse
than the beginning.” There is a riddance in both of defilement, but
the one is said barely to escape pollution, to wdopato, the other
corruption through lust; the one inward, the other outward, the mire
external only, for so 2Pe 2:22 interprets it, comparing them to
swine; but the other are cleared from internal pollutions, for, on the
contrary, they are to be partakers of a divine nature.

Obj. But you will say, How shall I get this corruption out,
seeing it is in my nature? Jer 13:23, ‘Can a blackmoor change his
skin?” This is my skin, the natural dye which I brought with me into
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the world; or, ‘Can a leopard change his spots?” Though they be but
spots, yet how shall I be able to get them out?

Ans. I indeed confess there is nothing in nature can do it; there
is no creature, that is simply a creature, can do it. A toad cannot
empty itself of poison, because it is incorporated into it, so neither
canst thou empty thyself of sin because it is incorporated into thee;
it is blended in thy nature, and there is nothing but that which is
contrary can expel a contrary. Now, there is nothing contrary to sin
in thee; yea, there is no creature can do it for thee: Jer 2:22, “Though
thou wash thyself with nitre, and take much soap, yet thine
iniquity is marked before thee,” &c. Take all the soap in the world,
such as you use to wash your clothes with, and it will not do it; yea,
take all your legal sacrifices with which they did use to purge and
expiate sin, and it will not do it: Heb 10:1-4, ‘For the law having a
shadow of good things to come, and not the very image of the
things, can never with those sacrifices which they offered year by
year continually make the comers thereunto perfect. For then
would they not have ceased to be offered? because that the
worshippers once purged should have had no more conscience of
sins. But in those sacrifices there is a remembrance again made of
sins every year. For it is not possible that the blood of bulls and of
goats should take away sins.” There the apostle saith, sacrifices
could not purchase sin, for if they could (saith he) they would not
have been offered every year, but would have ceased, because they
that were once purged should have no more conscience of sin; and
therefore (he saith) ‘it was impossible that the blood of bulls and
goats should take away sin,” yea, if all the world had been offered
for a sacrifice it could not have done it. Again, the law of God could
never do it (though this be a help to our nature), yet it could not
purge sin; it might indeed break us all to pieces, it might bray thee
as in a mortar, and yet thou wouldst be a fool still, thy folly would
not depart from thee, Pro 27:22. Therefore, Rom 8:7, where, having
spoken of this corruption in the former chapter, he saith the law
could not free a man from it, in that it is weak through the flesh. All
this will not fetch corruption out, as if you should take wheat and
beat it to pieces in a mortar, yet it would continue to be wheat still
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though it were broken; so, though the law might break thee to
pieces, yet thy corruption would still remain in thee.

What way, then, is there to purge it? You shall see in the next
words: Rom 8:3, when ‘the law could not do it, God sent his Son.’
God sent one from heaven on purpose to come down to do this
office here upon earth, to be a refiner, to purge men from their sins,
Mal 3:3. Jesus Christ hath his work here upon earth; and as men
have their several employments, so hath Christ his, to purge and
purify men from sin. And there is not one of this employment in
heaven and earth but he, and those that he purifieth are the sons of
Levi, all Christians, who are by him ‘made kings and priests unto
God the Father,” Rev 1:6; and these he purgeth, and fetcheth the
dross away, that they may offer to the Lord offerings of
righteousness, and acceptable sacrifices. Therefore, if you would be
purged, and have your dross fetched off, here is a refiner, and here
is fuller’s soap, Mal 3:2. Bring hither therefore your filthy souls, he
can purge them; there is nothing else can do it, for it is his proper
business; he was sent of purpose to do it. As if you would have
some great work done, that never a man in England can do it, you
would send for a tradesman beyond sea; yea, even when there was
not one upon earth could do it, God sent to heaven for his Son to
come down to purge away sin.

Obj. But how doth he do it?

Ans. He doth it, first, by his blood; there was nothing else could
do it. It is that which purges your consciences from dead works: as
Heb 11:14, “‘How much more shall the blood of Christ, who through
the eternal Spirit offered himself without spot to God, purge your
conscience from dead works to serve the living God?” There is in
every part of our nature a mass of corruption, a bundle of folly, Pro
15:22. But how shall that be got out? See 1Jn 3:8, it is said there, that
Christ appeared ‘to destroy,” to untie “the works of the devil.” He is
the fountain opened for a separation of sin and uncleanness, Zec
13:1, to purge and purify the sons of men, and it is his blood that
doth all this.

Again, secondly, this power he communicated by his Spirit.
When this refiner, Mal 3:2, and the fuller’s soap, that is, his Spirit,
does join, then such a man is purified indeed; therefore the Holy
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Ghost is compared to fire, which purgeth the heart from all the
dross which we brought with us into the world. He is this fuller’s
soap, and there is none like it in the world; and if the Spirit seize
upon the heart once, he will purify it thoroughly. Therefore do you
as David did; when he saw he could not do it of himself, he went to
God for the assistance of his Spirit: ‘Purge me, O Lord,” saith he,
Psa 51:7. So, 1Pe 1:2, this work is attributed to the Spirit. In 1Pe 1:22,
‘Seeing ye have purified your souls in obeying the truth through
the Spirit unto unfeigned love of the brethren, see that ye love one
another with a pure heart fervently.’

Thirdly, The Spirit is conveyed to us in the word; therefore the
apostle, 1Pe 1:22, they had ‘purified their souls in obeying the
truth.” If thou wouldst be pure in heart, be frequent in the word;
therefore our Saviour saith, “You are clean through the word that I
have spoken to you;” for the Spirit goes with the word, and that
washes and purifies the heart. But you must be sure you obey it
then; therefore it is said, they purified their hearts in obeying the
truth. It is not enough to hear a sermon, but you must eat it down,
take in what it commands, and then it will purge your heart. Psa
119:9, “Wherewith shall a young man cleanse his ways? By ruling
himself according to thy word.” Take the word and digest it,
squeeze the juice of it into thy heart, and it will purge thee from all
contrary corruption.

Fourthly, Of all parts in the word, the promises have the most
virtue in them, they do purge most of all: 2Pe 1:4, “Whereby are
given to us exceeding great and precious promises: that by these ye
might be partakers of the divine nature, having escaped the
corruption that is in the world through lust;” 2Co 7:1, “Having
therefore these promises, dearly beloved, let as cleanse ourselves
from all filthiness of the flesh and spirit, perfecting holiness in the
fear of God.” Do but thoroughly drink down the promises, and they
will purge thy heart.

Fifthly, God giveth power to some graces to do it,

As, 1, faith is a special means to purge thy heart, Act 15:9, for it
brings home the promises so to thy heart, as it is purged by them;
as when a man comes to consider of his privileges, that he is the
son of God in Christ, 2Co 6:18, and also considering, that if he be
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the son of God, then he must be like him. Now knowing that God is
pure, this makes him labour by all means to purge himself; so
likewise when the soul considers, I have a new husband, now I am
married unto Christ, and therefore I must labour to be pure. So
likewise when the soul by faith considers, I am now the temple of
God, and he walks in it, and therefore I must not make it a den of
thieves: 1Co 6:19-20, “What! know ye not that your body is the
temple of the Holy Ghost which is in you, which ye have, of God,
and ye are not your own? For ye are bought with a price: therefore
glorify God in your body, and your spirit, which are God’s.” And
indeed, ‘holiness becomes his house for ever,” Psa 93:5.

2. The Lord gives his power to hope: 1Jn 3:2, ‘He that hath this
hope purifies himself.” So that, hast thou a hope ever to come to
heaven? Then thou wilt fall to washing and scouring of thy nature.
By this you see how you may be pure: go to Christ, bat he in his
blood, pray for the Spirit, obey the word, squeeze out the juice of
the promises, and these will be excellent helps to purge your hearts.

And there are certain times when this is to be done.

Especially, 1, young men they should do it: “"How shall a young
man cleanse his ways?’ Psa 119:9; ‘Remember thy Creator in the
days of thy youth,” Ecc 12:1. God speaks not to old men, there is not
such a place to them in all the Scripture where God saith so to
them; therefore set about the work betimes, and take the best
opportunity. It is good to purge the body in the spring, it is good to
purge the kingdom in the spring of a king’s reign, and it is good to
purge the heart in the spring of thy youth, before old age come
upon thee.

2. Again, when God stirs thy heart at the hearing of the word,
or with a good motion of his Spirit, then it is good purging. They
say it is good purging in a rainy day, because then the humours are
stirring, and they will go away the easier. Now there are times, Eze
24:13, when God comes to purge you. Oh then do you fall a
cleansing of yourselves; for God would then purge you, would you
but join with him. Yet it is the Spirit that must indeed do it after all:
1Pe 1:22, ‘Seeing ye have purified your souls in obeying the truth
through the Spirit unto unfeigned love of the brethren, see that ye
love one another with a pure heart fervently.’
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Obj. But what is it to purge yourselves?

Ans. It implies three things.

First, To loose thy heart from sin. As if you would purge a
cloth, you steep it in the water to loosen the defilement of it; if you
would purge silver, you put it into the fire to loosen the dross from
it; if you would purge the chaff from the wheat, you thresh it first,
that you may loosen it; so if you would purge sin, you must labour
to loosen it from the heart; therefore it is said, that Christ came for
this purpose: Zec 13:1, ‘In that day there shall be a fountain opened
to the house of David, and to the inhabitants of Jerusalem, for sin
and for uncleanness.” Christ was to come to work a separation from
sin and uncleanness; thou wast bound up in the band of iniquity,
and Christ came forth to loose the band, and to untie thee from it,
when it was incorporated into thee: 1Jn 3:8, ‘He that committeth sin
is of the devil; for the devil sinneth from the beginning. For this
purpose the Son of God was manifested, that he might destroy the
works of the devil.” He came to untie the band, and to destroy the
works of the devil.

Secondly, Purging implies a taking away of the dross; for it is
but a folly to put the gold into fire, if you let the dross lie upon it
and keil it again; it is but a folly to thresh the wheat, if you do not
winnow and fan it, and thoroughly purge the floor. Even so you
must do in this; you must purge out the corruption, for this is “all
the fruit’ of purifying, ‘to take away the sin:’ Isa 27:9, ‘By this
therefore shall the iniquity of Jacob be purged; and this is all the
fruit to take away his sin; when he maketh all the stones of the altar
as chalk-stones that are beaten in sunder, the groves and the image
shall not stand up.” This is to purge yourselves from sin, to lay it
aside, as it is Jas 1:21, “Wherefore, lay apart all filthiness and super
fluity of naughtiness, and receive with meekness the engrafted
word, which is able to save your souls.” For it is but an excrement;
if naughtiness could have an excrement, sin should be it. And there
is this scum in you which must be boiled out, Eze 24:11-12; you
must not let it boil in again, but you must fetch it out; even as
merchants do in boiling and scumming of new wines, so must you,
when the scum of your corruptions rise, you must purge it out.
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Thirdly, You being purged, you must keep yourselves pure
from the pollutions of the world, and not so much as touch the
unclean thing: 2Co 6:17, “Wherefore, come out from among them,
and be ye separate, saith the Lord, and touch not the unclean thing;
and I will receive you.” And being once purged, you must walk
carefully, even as a man walking in a miry lane, that you do not
spatter yourselves again. Joh 17:15, ‘I pray not that thou shouldst
take them out of the world, but that thou shouldst keep them from
the evil.” 1Jn 5:18, “We know that whosoever is born of God sinneth
not; but he that is begotten of God keepeth himself, and that
wicked one toucheth him not.” Thou hast put on thy clothes, and
washed thy feet, and wilt thou wallow in the mire again?

Obj. But how shall I get it loosened and purged, and what shall
I do to keep it clean?

Ans. To get it loosened,

First, Get a dislike of sin. As if we would loosen two friends
that are knit together in a common bond of friendship, the only
way is to get a dislike of one another, and then they will soon part.
So to loosen sin, get an ill opinion of it; which that you may,
consider what the word speaks against it, and think of sin as it
speaks of it, and it is able to engender in thee an ill opinion of sin;
therefore hear the word much, read it much, digest it much.

Secondly, Humble thyself much for sin, get thy heart broken
and melted; for it is said of Joshua, that when he humbled himself,
his heart melted at the word. Now, when you put gold into the fire,
when it is melted, you may easily take the dross from it. So you
may deal with your corruptions: Jas 4:8, “Draw nigh to God, and he
will draw nigh to you. Cleanse your hands, ye sinners; and purify
your hearts, ye double-minded.” But how shall they so do? Jas 4:9,
‘Be afflicted, and mourn, and weep: let your laughter be turned to
mourning, and your joy to heaviness.”

Again, that you may purge sin. The special means is, to labour
to strengthen the inward man; for there is in every man vis ejectiva,
an expulsive faculty, to expel and purge out corruptions. Now,
what is the reason that any man dies, but only because this power
is not strong enough to cast out the deadly humours? Even so to
purge out sin, thou must strengthen the inward man, labour to get
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grace, as faith, joy, hope, to strengthen and make the inward man
more lively; for sin is but an outward man, an excrement which the
inward man will soon shake off, and purge it out, even as nature
doth a scab; for all grace purgeth the heart, and maketh it to cast
out corruption, therefore labour to purge it out.

Use 2. When thou hast purged out thy sins, keep thyself clean. I
have read a story of a fuller and a collier, and as fast as the fuller
purged his cloth the collier fouled it again, because they lived both
in one house. Even so is it with us, by reason of the nearness of the
flesh, and the regenerate part in us, and therefore it is the harder to
keep ourselves dean. But that thou mayest,

First, Keep thyself from evil thoughts, for they defile the man:
Mat 15:18-20, ‘But those things which proceed out of the mouth
come forth from the heart; and they defile the man. For out of the
heart proceed evil thoughts, murders, adulteries, fornications,
thefts, false witness, blasphemies: these are the things which defile
a man: but to eat with unwashen hands defileth not a man.” The
more thou entertainest these thoughts, the more thy heart will be
corrupted.

Secondly, Keep thyself from evil speeches, because ‘evil words
corrupt good manners,” 1Co 15:33. Thou canst not gargle them in
thy mouth, but some of them will go down.

Thirdly, Take heed of ill company, for that will defile the man.
In the time of the law, if a living man touched a dead man, he was
unclean. Take heed therefore of conversing with dead men, for it
will defile thee; as when thou hast prayed, and taken pains with
thy heart, and brought it into some good frame, when thou comest
into ill company, they will cool thee again.

Fourthly, Take heed of all occasions of evil abuse of things
lawful, even they also will make thee impure, because it is a means
to draw out the impurity of thy heart; therefore if thou be defiled,
as Tit 1:15, “Unto the pure all things are pure: but unto them that
are defiled and unbelieving is nothing pure; but even their mind
and conscience is defiled.” Then all those things that draw out the
corruption of thy heart, though they be things lawful, yet use them
not, for often by lawful recreations men gather defilement, even as
a man by telling of money defileth his hands with it.
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And also, to stir you up to this duty, consider these motives:

1. Unless thou purge thyself, thou hast no part in Christ: Joh
13:8, ‘Peter saith unto him, Thou shalt never wash my feet. Jesus
answered him, If I wash thee not, thou hast no part with me.” If
Christ have not washed thy heart, thou hast no part in him. Christ
was made fit to loose sin in us, therefore if sin be not dissolved in
thee, thou hast no part in him.

2. This purging distinguisheth a godly man from an hypocrite.
An hypocrite washeth the outward man: Pro 30:12, “Though they
are pure in their own eyes, yet they are not washed from their
filthiness.” But now a child of God washeth his heart; therefore if
thou wilt have comfort by this distinction, labour to purge thyself,
and to get the core of sin out.

3. Without this thou shalt never see God: Psa 24:3-4, “Who shall
ascend into the hill of the Lord? and who shall stand in his holy
place? He that hath clean hands, and a pure heart; who hath not lift
up his soul unto vanity, nor sworn deceitfully;” only he that hath
clean hands, and a pure heart, shall be received into God’s
tabernacle. Now, thou art impure, and dost thou think ever to come
to God? No; God will have no such come to him.

4. For outward blessings, till thou purge thyself, God will not
many times bestow them upon thee. It may be God hath a heart to
do it, but thou hast an impure heart, and therefore canst not receive
them: Psa 73:1, ‘God is good only to such as have clean hearts.” He
knows if he should give thee outward blessings they would defile
thee. I will shut up all therefore with that exhortation, Jas 4:8,
‘Draw nigh to God, and he will draw nigh to you. Cleanse your
hands, ye sinners; and purify your hearts, ye double-minded.” God
will never draw nigh unto you unless you purge yourselves. But
how shall we do it? He tells you in the next verse, ‘Be afflicted, and
mourn.” Go to Christ, bring faith with you; go to Christ, and desire
him to purge thee; labour to drink down the word deep into thy
soul, and this will be a means to purge thy heart; and for all this
thou wilt not be clean. Mark, with what God concludes all the
Scriptures, ‘He that is filthy, let him be filthy still,” Rev 22:11. As if
he had said, Go and see what will come of it, see who will have the
worst of it; but this know, that when God comes to purge thee, and

122



thou wilt not, he will never strive to purge thee more: Jer 6:30, God
would have purged them, and they would not; therefore ‘reprobate
silver shall men call them, because the Lord hath rejected them;’
and then thou wilt be found at last to be a vessel of wrath, and so
wilt be dashed in pieces. Therefore think this seriously with
yourselves: If I be found in my natural defilement, not purged, the
Lord will dash me to pieces, and I shall never be found a vessel of
honour fit for my Master’s use. Therefore labour to be earnest to be
in Christ, that purifying virtue may go out from him, and thou
mayest bring forth fruit in him: Joh 15:2, “‘Every branch in me that
beareth not fruit he taketh away; and every branch that beareth
fruit he purgeth it, that it may bring forth more fruit.” And then
God will purge thee; and the more thou drawest to Christ, the more
purging thou shalt have, and the more God will cut off the old
branches of sin in thee.

Use 3. If this corruption be not only a misery befallen our
nature, but also truly and properly in itself a sin, then let me exhort
you, in a true and thorough sense of it, not only to cry out and
complain of it (as men use to do of miseries), but in an especial
manner to humble yourselves for it, when you come into God’s
presence.

1. I say, to be truly and thoroughly sensible of it; for otherwise
you can neither truly complain of it as a misery, nor be humbled for
it as a sin, of which corruption and distemper of nature yet the
most men have been and are (like men in a mortal and deadly
sickness) insensible. So far were some of the Stoics and heathens of
old, and atheists of these times, from thinking it a misery, as
consequenter naturee vivere was with them felicitatis finem attingere, to
live according to nature was to attain the end of happiness, like
brute beasts, following the swing of nature and corrupt reason, as
the truest guide to happiness; whence haply it was that some in the
primitive times thought fornication and uncleanness could be no
sin (because it was an action so agreeable to nature), no more than
in beasts, which do according to their kind. And indeed where
nothing but nature itself sat the judge upon itself, we need not
wonder at so favourable a sentence. But in those among us
Christians who have had the true glass of God’s word to discover
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the deformity and depravation of their natures unto them, I do
much more wonder to hear them bolster themselves, and lay the
foundation of their hopes for heaven in the goodness and
sweetness of their natures, smoothness and ingenuousness of their
dispositions; yea, and that so far as to put it into the balance against
the exorbitancies and gross enormities of their lives, thinking their
actual sins will not damn them, their inclinations being so good and
towardly.

Others, if further convinced, so as not to justify themselves by
the false supposed goodness of it, yet so as at least to excuse
themselves by the badness of it, which they are forced to
acknowledge, laving all upon the devil and their natures; it is their
natural inclination and disposition to do so, and we are all flesh
and blood, and what other can be expected of them? This is their
talk; so far are and were all these sorts of men from laying it to
heart and being truly sensible of it. Better shall it fare with those
more ingenuous heathens, who were not only sensible of this
disease of nature, but complained of it as a woful misery. So Tully,
lib. ii. de Rep., as quoted by Augustine, lib. iv. contra Julian. laments
the miserable condition of mankind, Quem natura noverca in lucem
edidit, corpore nudo, fragili, infirmo, animo ad molestias anxio, ad timores
humili, ad labores debili, ad libidines proclivi, in quo divinus ignis sit
obrutus, ingenium et mores. But yet all this acknowledgment ended
in a mere complaint, and that not in particular so much, bewailing
it in themselves (which only humbles), but in the general, as the
common condition; neither, indeed, was it so much an humble
complaint of this misery, as a proud expostulation and upbraiding
of nature, that is, the God of nature, as a stepfather, for making
them so as they thought; which acknowledgment, though it might
humble them in regard of their carriage one towards another, as
considering they were subject to the like miseries other men were,
yet it brought them not upon their knees for it before God, but
flushed them rather against him; and therefore complain they did
(as Titus Vespasian when dying), that the frame of nature should so
soon be dissolved by death (God’s sergeant and executioner), not
considering that it was originally set wrong, not by God, but their
own default, and so went continually wrong, insomuch that God
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was provoked to break the workmanship that he had made,
considering it would not be mended.

Others among us Christians there are acknowledge it not only a
misery, and themselves miserable men in particular in regard of it,
but also humbly acknowledge it before God, as a misery that not
he, but they in their first fathers have brought upon themselves; so
as, indeed, their natures are justly thus corrupted, and therefore
humbly sue to him for pity and deliverance, as beggars do to those
that are able to help them, as maimed persons do to a physician.

Use 4. But yet, my brethren, in the fourth place, that which I am
to exhort you to is not only to be thus particularly sensible of it, and
so to complain of it, and that not only as a misery that is justly
befallen you, as the just debt of the first sin you are guilty of, but
further than all this, to lay it to heart as a sin, and accordingly to
humble yourselves before it as low as hell, with a heart broken,
confounded, and a mouth put in the dust; for it is one thing so far
to be humbled for it, as a man that hath brought himself into
misery, and so laments himself, and so sues out to God for help and
pity, or as a wounded patient doth to the physician, and another
thing to be humbled before God for it, as a traitor before his prince,
or a guilty person before his judge, so as to acknowledge that,
though that cursed root of original corruption had never sprouted
forth into actual sin, yet it, and himself for it, did deserve to be
stubbed up, and to be cast into hell, merely because it was naturally
so poisoned and embittered, and envenomed with such
dispositions as are truly sinful and hateful in God’s most holy and
all-seeing eye.

Now thus to humble a man’s soul for it contains four things in
it.

1. To be particularly sensible of the evil and misery of it, for no
affection stirs to anything, be it good or evil, till we apprehend it so;
as not love, so not grief, and sensible we must be of it. This
particularly, not barely as the common condition of all mankind,
for that keeps men rather off from humbling themselves. We think
ourselves to be the more excused, as from thankfulness for mercies
others have a share in, so from the guilt of sins which are common
to others. Therefore, I say, a man must be particularly sensible of it,
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that though all the world complain not of these wounds and
festered sores we brought into the world with us, yet let us lay
them open before the throne of God from day to day, as if no man
else in the world had the like bad nature to ours.

2. To be humbled requires such a sensible acknowledgment
and laying open of this misery as to have a man’s mouth stopped,
and nothing to say for one’s self by way of excuse how it befell us;
and therefore that to be truly humbled is expressed by being
confounded, and not able to open the mouth any more: Eze 16:63,
‘That thou mayest remember, and be confounded, and never open
thy mouth any more, because of thy shame, when I am pacified
toward thee for all that thou hast done, saith the Lord God.” The
heathens, therefore, though sensible of it, were not humbled for it,
because they complained of nature for bringing them forth so; and
indeed, if we apprehend we are fallen into misery, and not through
our own default, we think we deserve pity and help, and complain
of those that afford it not. But to be humbled is not simply to be
sensible of and complain of a misery, and to seek and cry out for
help, but to complain of ourselves, through whose default it is
befallen us, and that justly. And then the creature begins to be
humbled before God, for then, though God be of a pitiful nature
and ready to help, yet our misery being befallen us by our own
default, we then apprehend him not bound by the laws of pity to
succour us, but that he may justly say, You may thank yourselves
for it. Now, all must confess their original depravation as a thing
befallen them, wherein they have nothing to say by way of excuse;
and though, indeed, none can help it or avoid it (for we are born
s0), yet it comes by our default, sinning in Adam; and therefore the
apostle, Rom 3:19, speaking of the general depravation of the
natures and lives of all mankind, as there he expressly out of
Romans 3 doth, from Rom 3:10-19; says he, Rom 3:19, ‘that every
mouth may be stopped,” have nothing to say, Why, I am thus
unrighteous, and that there is no fear of God before my eyes.

But yet, 3, this is not all; for simply to acknowledge a misery
which needs pity, delivering us from it, suppose befallen us justly,
doth not thoroughly humble or bring the creature low enough
before God, as now it ought to be. But when the creature shall come
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in and acknowledge this corruption, not only a misery but also a
sin, and that therefore he needs not only pity, because this befell
him through his own default, but that he deserves wrath instead of
mercy, as being his sin, that it is not only deservedly befallen him
by reason of the guilt of Adam’s sin that he cannot rid himself out
of, but also that in itself it deserves a worse misery, eternal death.
And thus also should all mankind humble themselves before God
for this corruption: Rom 3:19, ‘Now we know that what things
soever the law saith, it saith to them who are under the law, that
every mouth may be stopped, and all the world may become guilty
before God.” All the world, in regard of a natural righteousness
spoken of before, even children and all; all the world must become
guilty, that is, in their own acknowledgment, before God, not only
have their mouths stopped (if it were a misery so they might be),
but also that they are guilty, that is, as signifies in the original,
subject to the wrath and judgment of God. Therefore, Eph 2:3,
speaking of that natural corruption brought by nature, he says, ‘By
nature we were the children of wrath,” that is, by reason of the
corruption of our natures, which he there speaks of; for, as
Whitaker well observes, he brings it after he had described the
corruption in their lives in the former words, as the cause whence
that sprung. And having spoken of both in Eph 2:1in general, in
these words, ‘dead in trespasses,” that is, sins actual deserving
death, and in sins, namely, of natural corruption, 1, he shews
particularly the trespasses of the lives, Eph 2:2-3; Ephesians , , 2,
adds the other part of their sinfulness, which was the cause of the
corruption of their natures. They were by nature the children of
wrath; that is, not only deserving wrath in regard of their lives, but
also of their very natures; for to be a child of wrath is to deserve
wrath, as Judas is called “the child of perdition,” Joh 17:12.

4. But in that true and kind humiliation which I exhort you to,
there is a fourth thing required, not simply to judge and
acknowledge a man’s self subject to wrath for the sin, but to look
on a man’s self with loathing and detestation for it; for you shall
find humbling a man’s self so expressed: “They shall loathe
themselves for their sins,” Eze 36:31. Were this corruption simply a
misery that had befallen them, though justly, yet if it were no more,
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one would not loathe himself for it, no, no more than a man doth
his own flesh, though full of boils and diseases. He hates not his
flesh, because he looks on those diseases as a misery only befallen
it; neither to be humbled, for it is merely to apprehend that wrath
due to it as to a sin, for that may be, where no love of God is, out of
self-love; but to humble thyself for it, is to look upon this disease,
and even to hate thy own self for it, to look upon it as God doth,
not only as a thing that deserves his wrath, but which he
abominates, cannot endure to have any communion with, as
contrary to him and his law; and so now to look on thyself for it
with the same eye, to account thyself not only a guilty person, but a
tilthy, loathsome, abominable, vile person, contrary to God as a
creature, which, if God would not, thou couldst find in thy heart to
destroy. And thus Job humbled himself for the corruption of his
nature, Job 42:6, having seen, Job 42:5, the holiness of God’s nature:
‘Now mine eye hath seen thee,” says he; and then reflecting his eye
upon himself, his filthy nature, he abhorred himself; for in regard
of this corruption, a man is not only a miserable person in God’s
eye,—Rom 7:24, “Oh wretched man that I am! who shall deliver me
from the body of this death?” and so he is the object of pity, —but
man is a sinful creature, and so an object of wrath, Eph 2:3, yea, an
abominable person: Job 15:16, ‘How much more abominable and
tilthy is man, which drinketh iniquity like water?” He is the object
of hatred and loathing; he speaks there of man in regard of original
native corruption; for, Job 15:14, he saith, “What is man, that he
should be clean; and he which is born of a woman, that he should
be righteous?’

And now to press this on you, having shewn what it is to
humble yourselves for it. If you have cause thus to humble
yourselves, loathe and abhor yourselves for anything, then much
more for the corruption of your nature. Single out the grossest sin
that ever thou hast committed, which hath brought thee lowest on
thy knees, and hath cost thee most sighs and sobs, which thou hast
drenched and watered with most tears, and compare it but with the
evil disposition of thy heart and nature, which was the root that
cursed fruit grew on; and whereas thou hast bestowed a thousand
tears on the one, thou hast cause to shed millions of tears for this,
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and to wish indeed that thy head were a fountain of tears, Jer 9:1, to
weep day and night, because thy heart is a “fountain of sin,” that
casts out filth both day and night, Jer 6:7.

Consider, 1, that actual sin was but a bud sprung from this
root; that the cause, this gross sin but the effect; the grossest sin that
ever thou committedst, simply considered, is but the effect of thine
inbred corruption.

But this is not all; I may add, compare it with many, I dare not
say all, thy gross sins, simply considered, as fruits out of this root
and stalk they grew on, and thou hast as much cause to be humbled
for the badness of thy nature as for them: though indeed thou
shouldst do well to put both together, and humble thy soul for thy
actual sins the more, because they are the offspring of so cursed
and hateful a mother; and for the corruption of thy nature, because
it is the mother of so cursed a brood. And if thou sayest, Why, but
my actual sins are infinite in number, surpassing my knowledge,
more than the sands; so is the wickedness of thy heart and nature
past thy knowledge: Jer 17:9, ‘The heart is deceitful, and
desperately wicked above all things: who can know it? an
abounding depth, which thou canst never guage the bottom of.

And that thou mayest see this to be true, view it, 1st, in the
general nature of it; and 2dly, in the particular parts of it.

First, In the general; consider,

1. That it is the root, yea, the mother of all those thy actual sins,
the womb from whence they sprang, and where they were
conceived. The apostle rips up the womb of it when he says, “When
lust hath conceived, it brings forth sin,” Jas 1:15. Though temptation
and occasion may be the midwife to help to bring sin forth, yet this
is the mother; and therefore, Gal 5:19-20, he says that adultery,
fornication, &c., all that cursed catalogue he there musters up, he
says they are the fruits of the flesh, that is, of inherent, native
corruption; that is the root, these the fruits. So Christ also calls it the
evil treasure, out of which all sins are brought, the treasure or mine
whence they are all taken: Mat 12:35, “And an evil man out of the
evil treasure bringeth forth evil things.” Not that they are ready
minted, but in the ore or bullion, as it were; yet so as no sin is
brought forth that hath not its materials there, for it is brought forth
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out of that treasury. And if it be thus the mother-root and treasury
of all sin, have you not cause to be humbled for it as much, as
simply for all other sins? Doth not Paul set out the foulness of the
‘love of money,” by calling it ‘the root of all evil’? 1Ti 6:10. Is not
this much more odious, that it is the root, as of all other, so of
covetousness itself; that bitter root spoken of, Heb 12:15, that bears
all the gall and wormwood that grows up in our lives? Take any
poisoned root, and you will find the least piece of it hath as much
strength of poison in it as all the leaves and branches. Of every
action, yea, of all actions, it may be said, thou bearest not the root,
but this root bears thee. The sea hath more waters in it than all the
rivers that come from it, and infinitely more dirt at the bottom of it
than it casts forth. Now unto this doth Isaiah compare original sin
in comparison to actual: Isa 57:20, ‘But the wicked are like the
troubled sea, when it cannot rest, whose waters east up mire and
dirt.”

And if it be the mother, then as the devil is therefore called
‘that wicked one,” kat’ é€oyrv, Joh 8:34, because he is the father of
sins, all sins being called his works, 1Jn 3:8, there, in a higher
demonstration, the great blame will be cast upon the mother of all
sin, by how much it is more near and intimate (as to our hearts), the
cause thereof, nourishing, breeding, cherishing of them more than
Satan doth. As Rome being the mother of fornication, all nations
being drank with her cup, and therefore shall be rewarded double:
Rev 18:24," In her are found all the blood of the slain;” yea, and the
souls of men; so shall this sin be arraigned at the latter day to have
been the great whore and mother of fornication, in whom shall be
found all the sins that ever thou didst commit. Yea, as Christ to his
glory shall present himself, and say, ‘Lo, here I am, and the
children thou hast given me,” so at that day, after that all thy sins
have been set in order before thee, as Psa 50:20, then shall this great
beldame be brought in with all her blood; and then cursed shall be
the womb that bare them, and those lusts which as paps did give
them suck.

A mother it is, that conceives and brings forth often, yea,
without a father, which other mothers cannot; so as the devil shall
not need, neither doth he indeed tempt us to every sin we commit.
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This womb is never barren, but fruitful of itself; neither is it the
mother of all only by succession, or alone lineal descent, as Adam is
accounted the father of all mankind, and Eve the mother of all
living; but every sin comes immediately out of the loins of this
mother. David lays his adultery and murder upon his being born in
sin. It is the great traitor, that hath a hand in every treason to the
end of the world; though I confess it is much more increased, and
the treasury is enlarged by custom in sinning; yet so, as Paul says,
when any sin is committed, it is that sin that dwells within him that
doth it, even this inherent corruption: Rom 7:20, ‘Now if I do that I
would not, it is no more I that do it, but sin that dwelleth in me.”
And though indeed God punisheth often one sin with another (as
Stapleton objects), yet so as still this is the sin by which and for
which we are so punished, the immediate cause of both; and
inclines us as well to that sin which is the punishment, as it had
done to that other sin for which this punishment is inflicted; only
God, in letting out corrupt nature, observes a method, broacheth
one after another, but this Bin inclines us alike immediately unto
all.

But, 2, this is not all thou art to consider in it for the humbling
of thee. It hath not only been actually the cause of all the sins thou
hast committed, but virtually, and radically, and potentially, it is
the seminal root of millions more, even of all manner of sin, which
thou never actedst, God restraining thee, so as thou hast seen the
least part of the villany of it. And indeed it is causa universalis
malorum, the universal cause of all evils, even as God is of all good,
not only because he is the cause of all the good that is, but because
he is potentially the cause of millions of worlds which lie in his
power to create; so this potentially is the cause of new worlds of
sins. So, though it can act but one six at a time, yet potentially it
would and might incline thee to any other sin, and might hale to
contrary lusts at once, so as when we sin there is still more in
nature than can be acted. Therefore, Mat 12:34, a man that is wicked
is said to speak out of the abundance of the heart, which argues
there is still more in the heart—an abundance there which the
mouth speaks not;—so actual sin is brought out of that treasury,
Mat 12:35, and there is far more store in the treasury and

131



warehouse than brought out into the shop. Yea, I say, look not only
on thine own sins, but go out into the world and view all kinds of
sins ever acted (as indeed the lives of men have been a comment on
this text), spoken of Romans 1. Whatever the word forbids they are
all in thee virtually, for the sin of thy nature would be the like cause
of them all. For as when he wondered that Saul prophesied, one
that stood by said, “Yea, but who is the father of them?” 1Sa 10:11-
12. His meaning was, wonder not at him, but consider that it is God
who is the father of the prophets, who is able to make these stones
to prophesy. So do I say, when thou seest so many villanies that
thou never committedst, I ask, but who is the mother of them? Even
the same original corruption that is in the sect. So as multi Marii in
uno Casars, so multi Judae in uno peccato. As there are many Caius
Mariuses in one Caesars, so there are many Judases in one sin, that
sin of thy nature. But a pair of shears went betwixt thy nature and
theirs. If the sins in the world be not enough to inform thee, go
down to hell; this sin is the image of the devils, they are but wild
ones, we are tame by God’s restraint, yet both of the same kind.

Use 5. If it be so, that every man, by the corruption of his
nature, is inclined to all sin, then ‘watch and pray that you fall not
into temptation,” Mar 14:38. For if thou hadst but one lust, viz., love
of money, then shouldst thou, as the apostle speaks, have
temptations enow, even many foolish and hurtful lusts: 1Ti 6:9-10,
‘But they that will be rich fall into temptation and a snare, and into
many foolish and hurtful lusts, which drown men in destruction
and perdition. For the love of money is the root of all evil: which
while some coveted after, they have erred from the faith, and
pierced themselves through with many sorrows.” Now, it will be
much more so when thou art addicted to all lusts. My brethren, the
world is full of snares, and men walk upon them. To some men
their table is a snare, to others credit, lust, &c., and therefore no
wonder if men fall into temptation and a snare. It is said sin
compasseth men about, Heb 12:1, so that, let a man go which way
he will, sin will be sure to meet with him: yea, whatsoever we put
our hands to, recreation, meats, &c., they are all defiled whilst the
heart is defiled, and thy corruption runs out to every creature thou
usest. The heart dasheth against no object, but thy lusts, like sparks
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of fire out of a torch struck against a post, do in multitudes fly out.
Therefore, trust not thine heart; fear in all thy ways lest sin meet
thee. Therefore, watch in prayer, for thine heart hath a thousand
chinks for flies to come in at. Take heed in good company that thou
be not presumptuous, and in bad company that thou be not
scandalous. In prosperity take heed lest thy heart be full, and thou
deny God, and in adversity lest thy heart run out into unlawful
courses. When thou art at a feast put thy knife to thy throat, &c.,
Pro 23:2. If thou walk in the street, make a covenant with thine
eyes, lest lusts steal in, Job 31:1, for lusts are apt to be drawn out in
every one of these things. In a word, watch in all things, as 2Ti 4:5;
keep thy heart up as thou wouldst do a man given to company
from his old companions: if he get but out, he then flies out into all
excess. So will thy heart, then will be no stopping of it. Keep it up,
and let it not slip the collar, for thou wilt not easily get it in again.
Pray also to the Lord not to give thee up to temptation, for thou
being filled with all unrighteousness, if God do but take away his
hand from the hole, there is no lust but will be apt to leak out.
Labour also to get all grace stamped upon your hearts, as you have
all sin there; and arm yourselves with resolution against every sin,
as 1Pe 5:9, for he that hath no rule over his spirit is like a city
without walls, any temptation may break in. And if a breach be
made, mend up the wall again as soon as you can, for it is as the
breach of waters which is not easily stopped. And if you would not
fall into sin, be still in the exercise of some grace, and then, saith the
apostle, you shall never fall.

Use 6. If it be so that there are the seeds of all sin in us, then you
that have light take heed that you do not sin against the Holy
Ghost. The Gentiles indeed are not capable of it; but you that have
the Spirit of God moving your hearts in the word, that have
received the knowledge of the truth, take heed lest you sin
willingly: Heb 10:26-27, ‘For if we sin wilfully after that we have
received the knowledge of the truth, there remaineth no more
sacrifice for sins, but a certain fearful looking for of judgment and
fiery indignation, which shall devour the adversaries.” Which is the
sin that David prays against: Psa 19:13, ‘Keep back thy servant also
from presumptuous sins: let them not have dominion over me.” He
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calls it the great offence, a sin greater than presumptuous sins, for
against them he had prayed in the words afore. And doubtless
where the gospel is much preached, and many are converted to
Christ, many fall into this sin, and more do than we think of.
Therefore, you that are of younger years, whom God deals with,
and convinceth you of his ways, of the truth of them, and of the
sincerity of the gospel, take heed how you resist these motions, for
though this resisting be not the sin against the Holy Ghost, yet it is
a fearful step to it. And know this, when God comes to thy bedside
morning and evening, talks with thee, persuades thee of the truth
and goodness of the ways of grace, and thou refusest, thou sinnest
against the Holy Ghost, though thou dost not commit that sin
which we usually call the sin against the Holy Ghost; but such sins
are a step to it.

Take heed also how thou speakest against the people of God,
contrary to thy own knowledge and conscience, for those dogs that
will out of wantonness fall upon sheep, when they have tasted their
blood, will kill them in earnest. So there is many a man that will
begin to speak against the people of God for some other end at first,
but at last God may give them up to the malice of their own hearts;
and so thou dost not only run into inevitable danger, but there is
the sorest punishment of all other belongs to thee: ‘How much
sorer punishment,” &c., Heb 10:29, and therefore it is said, Mat
21:40; Mat 21:44, “The Lord will come and miserably destroy those
wicked men; and Mat 21:44, “Whosoever shall fall on that stone
shall be broken;” that is, ordinary sinners that rush against Christ
shall be broken by him; ‘but on whom this stone shall fall,” that is,
he that shall out of malice sin against Christ (for that sin is nothing
else but revenge against God, that is the form of it), ‘he shall grind
them to powder.” As if a glass fall upon a stone, it will be broken,
but if a rock fall upon it, it will grind it to powder. I speak not to
discourage any; but as the apostle, fearing lest some would be
discouraged at the delivery of this doctrine, said, Heb 6:9, so say I,
‘We are persuaded better things of you, and things that accompany
salvation, though we thus speak.’
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Chapter VI: A general division of the corruption of
man’s nature into the severa...

CHAPTER VI

A general division of the corruption of man’s nature into the several
parts of it, a privation of all goodness, and an inclination to all evil. —
That there is in man fallen, an emptiness of all that is good, proved; and
that all the faculties of his soul are void of that righteousness which ought
to be in them.

For when we were yet without strength, in due time Christ died for
the ungodly. But God commendeth his love towards us, in that, while we
were yet sinners, Christ died for us. For if, when we were enemies, we
were reconciled to God by the death of his Son: much more, being
reconciled, we shall be saved by his life. —Rom 5:6; Rom 5:8; Rom 5:10

I have demonstrated the greatness of the sinfulness of the
natural inherent defilement in man, which is here called flesh, of
which I have discoursed more generally, and but comparatively
only, both as compared with our gross sins; or, secondly, as
compared with all a man’s other sins. Now we will consider it in
the parts of it, more absolutely as it is in itself. It is our present
business to view and cut up and anatomize this body of sin, which,
viewed in the lump and gross only, seems not so ugly; which
anatomy is either into the more general parts of it, which express
the nature of it, as it is in all the faculties; or, secondly, into the
particular parts of it, as it hath diversely corrupted each faculty, as
it is darkness in the understanding, lust in the will and affections,
&c. And so I shall cut up every particular vein, and let you see
what corrupt blood runs there; in each severally.

Now the more general parts of it, which express its general
nature, are (as they are usually dissected by divines) two.

First, A total and utter emptiness and privation of all that
righteousness and true holiness which God first created in man,
and which the law of God requires.

And, secondly, a positive sinful inclination to all that is contrary
to grace, namely, a proneness to all sin, of what kind soever, which
any law of God forbids; which positive sinfulness is divided into
two parts: 1, the inordinate lustings of the faculties after things
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earthly, fleshly, sinful; 2, an enmity unto God, and unto what is
holy. Or, if you will, you may quarter this our inherent sinfulness
into four parts, and that according to the section of the most
curious anatomist, the apostle Paul, as it is to be seen Rom 5:6-11,
where, to set forth the greatness of the love and grace of God in
Christ, he aggravates the disease of our natures and condition, of
which grace was the remedy; for, as the greatness and
desperateness of the disease commends the remedy, so ‘God
commends his love’ (they are his words, Rom 5:8), “in that whilst,’
first, ‘without strength,” secondly, ‘ungodly,” Rom 5:6, thirdly,
‘sinners,” Rom 5:8, yea, ‘enemies,” Rom 5:9, “Christ died for us.”

Which may seem to import out four degrees of the corruption
of their natures and lives, for whom Christ died, especially of their
natures, as the first of them, without strength, implies; which
gradation plainly comprehends the full distemper of man in the
general nature of it. And these degrees may come under our former
division, wherein are distinguished the corruption of nature into
that, which is (1.) privative, which the apostle’s words, ungodly and
without strength, import; (2.) the positive part of it, which includes,
1st, the inclination and disposition of sinners to all evil; 2dly,
enmity to God, and all that is good; but we will take them as the
apostle hath set them down, in so many several degrees of our
sinfulness.

The first and lowest degree is weakness, dcBeveio, which implies
want of power and ability, as to help itself, and to come out of that
condition, so unfitly to be used in the service of God; for, 1Co 15:43,
the same word is used to express a dead carcase, that is buried and
sown in weakness, so as that dead trunk is unable to stir, and is
unfit to be used any way, and is fit for nothing but to be buried; so
are we as ‘dead in sins and trespasses,” Eph 2:1, so as we could
stand God no way in stead, nor help ourselves, but were fit for
nothing but to be buried in hell, which is our own place.

The second is ungodliness, as being wholly cut off and estranged
from God, and all the life of grace, which was the cause of our
impotency; and as there is not one spark of grace left, so there is an
awkwardness and unappliableness to what is good, yea, a
renunciation, denying of what is good, as well as a weakness and
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unfitness for it; both which, as being primitive, I make the two
parts of the first general head, viz., an emptiness of all good.

The third degree is, that they are sinners. As they have nothing
in themselves which leads them to God, or which can be employed
for God, they are thereby also become prone and inclined to sin,
and nothing else; for sinners properly notes out one in whom the
habitual disposition to sin prevails.

The fourth degree, which is further than this, is, that they are
enemies, and that is in their natures too, ‘enemies in their minds,’
Col 1:21, as fighting against all the means that should deliver them
out of this condition, opposite to God and all godliness, in
themselves irrecoverable. They are not simply such as are ungodly,
and so will do nothing for God, or without strength, as unable only,
but enemies to him and all his ways.

And both these last are positive acts, and so to be reduced as
the parts of the second general head.

The first branch of inherent corruption is an emptiness of
whatever is holy and good in the several degrees of it. Rom 7:18,
that which is here called flesh; is an emptiness of all good and grace;
and is not this a great accusation laid to the charge of our natures, if
it can be proved that there is nothing good in them, not a spark or
dram of the least godliness, or grace, or power to do any good?
Hath not this cause to humble a man, and pull down all the fly-
blown conceits of ourselves, that by nature thou hast nothing in
thee which should make thee acceptable in the eyes of God, but
that thou art a lump of terra damnata, as the chemists call it, namely,
that which is the dross of their distillations, out of which they have
distilled all that is good or useful, or rather, to use the Scripture
comparison, cursed earth? Heb 6:7-8, ‘For the earth, which drinketh
in the rain that cometh oft upon it, and bringeth forth herbs meet
for them by whom it is dressed, receiveth blessing from God: but
that which beareth thorns and briars is rejected, and is nigh unto
cursing; whose end is to be burned.” Cursed earth, I say, which hath
not one good seed in it, able to bring forth nothing but briars and
thorns, not one good herb meet for the dresser’s use; this is nigh to
cursing, and the end of it is to be burned. Our natures are like the
basket of rotten figs, as God compares the Jews, Jer 24:2-3, which
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were bad, and very bad, as they could not be eaten, good for
nothing but to be seized on as bad wares, and openly burned; for
you use to preserve nothing but that which hath some goodness in
it; neither would God destroy infants and damn them for ever, if
there was any goodness in them. As in Isa 65:8, a vine that hath but
one cluster of grapes on it, ‘one says, Destroy it not, for there is a
blessing in it some good and blessed thing which it is a pity to
have destroyed. And so likewise, in 1Ki 14:13, because Abijah, the
son of Jeroboam, had ‘some good thing in him towards the Lord his
God,” therefore God had a care of him to keep him from the evil
that was to come, and brought him to the grave in peace. Ay, but
thou hast no good thing towards the Lord thy God in thee, and
therefore thou hast cause to judge thyself not worthy to live, and
mayest wonder that thou wert not destroyed ere this; and it may
humble thee, for nothing lifts up but an opinion of some goodness
in one; and, therefore, the contrary may bring thee as low as
nothing, to reckon every creature in their kind better than thyself;
for they retain most of their native goodness which God put into
them, and are good for those ends they were at first appointed; but
thou (to use Christ's comparison) art as salt whenas it hath lost all
its savour, and is fit for nothing but the dunghill, because, though it
hath a being still, yet it hath lost its goodness to that good end for
which it was appointed. And so thou, being at first seasoned with
grace, whereby thou shouldst have glorified God, which was the
adequate end for which thou wert created, having now lost that
seasoning, art now good for nothing (though thou hast a being in
thee still), for, bonum et finis convertuntur, nothing is good further
than it tends to its end; and so far as it is unfit for its end it is said to
grow naught. Now thou art by nature altogether unserviceable for
God, to glorify him; and therefore all that is in thee is naught; yea,
and as thou hast cause to humble thyself, and think ill of thyself for
this, so also to hate thyself; for we naturally love nothing but what
is good.

Now to prove and make this good unto you,

First, Consider that one place, Rom 7:18, ‘For I know that in me
(that is, in my flesh) dwells no good thing: for to will is present
with me; but how to perform that which is good I find not.” Says St
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Paul, ‘In me (that is, in my flesh) dwells no good thing,” that is, no
grace; for the goodness he there speaks of is a spiritual goodness,
opposite to sin: Rom 7:17, “‘Now then it is no more I that do it, but
sin that dwelleth in me.” And St Paul speaks this of his
unregenerate part, which he calls flesh, and though he being
regenerate, and having another I in him, as he says in the 17th
verse, which gave ground to that blessed distinction, ‘In me (that is,
in my flesh) dwells no good thing,” as implying that there was
something in him that was not flesh, that had some good thing in it;
yet take a man as born into the world, and not born again, and he is
nothing but flesh: “That which is born of flesh is flesh,” that is, there
is not that thing in him which is not flesh, and therefore there is no
good at all in him. And therefore, Job 11:12, he is called ‘empty or
hollow man,” as it is in the original, and in the margin so noted;
void and empty of all wisdom, much more of spiritual wisdom,
grace, and goodness; and this by birth, for it is said, that he is “born
as empty of it as a wild ass’s colt.” In the next words, he is a mere
empty thing in respect of any good. And answerably the apostle
speaks, Rom 3:10-12, ‘As it is written, There is none righteous, no,
not one: there is none that understandeth; there is none that seeketh
after God. They are all gone out of the way, they are together
become unprofitable; there is none that doeth good, no, not one.
There is none righteous, none that hath the least spark or part of
righteousness or true wisdom; for, Rom 3:18, he says, ‘The fear of
God is not before their eyes,” which yet you know is the beginning
and first step to wisdom, Pro 1:7, that is, to grace and
righteousness. And if you will see reason for it,

1. Adam lost all grace and goodness by his fall, and therefore
we too, and so our natures must needs be brought forth stripped of
all. Now if Adam did not lose all grace at his first sinning, then it
must have been with him as with a regenerate man now in the state
of grace when he sins, of whom the apostle says, “The seed of God
remains in him,” 1Jn 3:9. And if so, then Adam needed not to have
been born again, and so nor we, if any such seed remained, which
was not wholly expelled; for to be born again is to have the
immortal seed put into us, 1Pe 1:23, and Christ says, therefore we
‘must be born again,” that is, by a new work of the Holy Ghost. We
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must have this seed sown anew in us, because we are nothing but
flesh, which flesh hath no good in it; and therefore it is said, the
new man must be created again, Col 3:10, which is renewed in
knowledge after the image wherein God created him at first, as
having now in his corrupt state wholly put it off, as was the
condition of Adam after his fall; who says of himself, Gen 3:10, that
he was naked, as having lost every piece of that image, and so had
no goodness to cover him, as I proved afore.

2. If Adam, then we all by nature have not the Spirit of God
dwelling in us, and then we have no grace, not the least spark
dwelling in us; and so é contra, if we had the least grace, then also
we must have the Spirit dwelling in us; for as the sun maintains
light, so the Spirit, grace; and as, take the sun out of the world, and
all the beams of light vanish, so take the Spirit away, and you take
all grace away also, for he is the ‘Father of lights,” and ‘God of all
grace” Now what saith the apostle? Rom 8:9, “You are not in the
tlesh, but in the spirit, if so be the Spirit of God dwell in you.” And
so if the Spirit of God dwelt in us by nature, then (according to the
apostle’s argument) by nature we were not in the flesh; but so we
are all in the flesh, and in the gall of bitterness, as a fish in water,
even flesh itself. For being in the flesh is used to express our natural
estate, as Rom 7:5, ‘For when we were in the flesh, the motions of
sins, which were by the law, did work in our members, to bring
forth fruit unto death.” Whilst we were in the flesh, that is, whilst
we were unregenerate in our natural condition, and therefore
during that state the Spirit of God dwells not in us. And in Jud 1:19,
speaking of carnal men, he says, they are ‘sensual and have not the
Spirit, that is, dwelling in them; and if so, then no good thing, no
grace dwells there.

And if this be true, have you not cause to humble yourselves
for this nature of yours, as above measure sinful? For it is not a bare
negation of grace that is in you, but an emptiness and privation,
which is carentia entitatis debite inesse, the want of a goodness which
you ought to have; for this grace which thou wantest ought to be in
thee, and that not only by the mere law of nature, as the power of
seeing ought to be in that eye that is born destitute of it, but it
ought to be there by the law of God, which requires that all grace
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should be in thee, and that you should be filled with grace, and
abound therein, enriched with every grace, and nothing wanting.
But now in thy nature there is not any one kind of grace, nor any
one degree, no, not the least; and therefore thou art to humble
thyself, as in this respect guilty of as many sins as there are graces
and degrees of graces wanting, for the want thereof is a sin, be it
but of the least. If that servant was condemned that did not increase
the talent given him, though he brought his master his own again,
Mat 25:24, how much more thou who hast lost it all! especially
seeing every grace is so precious a talent, which God gave man at
first, and no creature else. As faith is called “precious faith,” 2Pe 1:1,
so love may be called precious love, which also he gave him as a
token of his dearest love, as his image and picture to remember him
by.

Yea, and further, look how many parts and branches of graces
there were at first implanted, and they are innumerable, so many
sins art thou guilty of. Now there are innumerable graces: 2Pe 1:3,
‘According as his divine power hath given unto us all things that
pertain unto life and godliness, through the knowledge of him that
hath called us to glory and virtue.” There is a bundle of them, all
things belonging to godliness; he speaks of them as of many, these
many, several limbs of that glorious image. And Christ tells us, that
a good man hath a ‘good treasure” in his heart. A treasure notes out
variety and abundance; yea, look how many several branches there
are of the law affirmative, look how many several duties God
requires, so many several graces there are, for grace is but the law
written in the heart. So many sins art thou to humble thyself for, in
that thou wantest all these graces through the ungodliness of thy
nature.

And now as for these particular parts of it before mentioned,
wherein this emptiness consists, first, a want of strength; secondly,
ungodliness; I will speak something of them, though not much.

First, You see it is a want of strength to anything that is good,
acbeveia, which word being taken from a dead corpse, as the word
is used, 1Co 15:43, may well befit us, in regard of this emptiness of
all that is good.
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For, 1, it is not only the weakness of men in a consumption or
sickness, that have some life or strength, though joined with much
feebleness, for this is said of regenerate men, Heb 12:12, “Wherefore
lift up the hands that hang down, and the feeble knees.” Strengthen
the hands that hang down, as unable to stir to what is good, and
the feeble knees, which is spoken of such as were regenerate men,
that had some strength, yet feebleness joined with it. That as a man
that is weak, and yet hath some life, yet through weakness is scarce
able to stir, or when he comes to raise himself, falls down again in a
swoon; such may be the case of regenerate men, that have some
life, as being indeed more than flesh, as was the case of St Paul,
Rom 7:18, “To will is present with me; but how to perform I know
not,” not having strength wherewithal, for ‘in my flesh dwells no
good thing,” that is, no strength to do any good.

Neither, 2, is it only as the weakness of a man out of joint, all
his bones being displaced, though this also is most true: for, Gal 6:1,
when a man falls into sin, set him in joint again, says the apostle,
kataptilete, for that fall breaks all, and so weakens a man for
whatever is good.

But, 3, it is as the weakness of a dead man, for so the word
do0eveia is used, 1Co 15:43, and so we are said to be dead in sins,
Eph 2:1, not having the least principle of life to stir to what is good.

Yea, 4, it is not only a want of an active principle to stir, but
also a want of a passive fitness, an unwieldiness and unfitness to be
used or employed. So it is with a dead man, and so with us;
therefore it is said of us, 2Co 3:5, ‘Not that we are sufficient, o0k
ikavoi éopev, of ourselves to think any thing as of ourselves; but our
sufficiency is of God.” Unapt, unfit for to think anything, it is not
only a want of sufficiency, as if we had strength, but only so weak
as it were not sufficient; but, further, it is inidonietas, inaptitudo (as
Beza reads it), an unwieldiness to it. Therefore we are said not to be
meet vessels till this corruption is purged out, for God’s use, to be
employed for him: 2Ti 2:21, ‘If a man therefore purge himself from
these, he shall be a vessel unto honour, sanctified, and meet for the
Master’s use, and prepared unto every good work.” And in Psa
14:3, and Rom 3:12, we are said to become unprofitable,
nypewwbnoav, unfit for use; and in the Hebrew of the psalm it is,
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spumee instar putruerunt, as Beza observes, become even as putrefied
froth. Froth in itself is unfit for anything, much more putrefied
froth, which until sweetened can be put to no use. Or, as the
prophet compares us, Eze 15:3-4, we are like the wood of a vine
which you cannot make a pin of to hang anything on, so nor of our
nature, but we are ‘reprobate to every good work:” Tit 1:16, “They
profess that they know God; but in works they deny him, being
abominable, and disobedient, and unto every good work
reprobate.” And this the word dcfeveia plainly imports.

Secondly, A second and further degree of emptiness of good is,
that our natures are ungodly. As the other notes out an impotency
and weakness to any good in general, agreeable to any part of the
law, this more particularly an unability and averseness of mind to
sanctify God (for whom and by whom are all things), either in our
hearts or lives; so that suppose we have strength to do any good
things, tending to the good of ourselves and others, to be good
subjects and good commonwealth’s men; suppose we had strength
and heart to all duties of righteousness to men and ourselves, and
do them as exactly as ever Adam should have done, and should
give our bodies to be burnt for the common good (as some of the
heathen Romans sacrificed their lives for the good of their country);
yet, as St Paul says of wanting charity, ‘it is nothing,” so may I say,
we still being without godliness, may truly be said to be empty of
ail good, and all this to be nothing. For as God himself is said by
way of eminency to be only good, —‘There is none good but God,’
Mat 19:17, (for no creature is good otherwise than as it hath a
derived goodness from him),—so indeed nothing in man can be
said to be good, unless it ariseth from a principle of godliness in us,
which springs from God, and tends to him again. Therefore is that
distinction made, 1Ki 14:13, “And all Israel shall mourn for him,
and bury him; for he only of Jeroboam shall come to the grave,
because in him there is found some good thing toward the Lord
God of Israel in the house of Jeroboam.” Abijah is said to have
‘some good thing in him;” but how? ‘“Towards the Lord his God.’
And oppositely it is expressed of Israel, Hos 10:1, ‘Israel is an
empty vine, he bringeth forth fruit unto himself: according to the
multitude of his fruit he hath increased the altars; according to the
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goodness of his land they have made goodly images.” Israel is said
to be an empty vine, whenas yet in the next words it is said to have
brought forth fruit to itself; how then empty? Because, though it
was fruitful, yet it was not fruitful to God, as those are who are
united to Christ: Rom 7:4, “Wherefore, my brethren, ye also are
become dead to the law by the body of Christ; that ye should be
married to another, even to him who is raised from the dead, that
we should bring forth fruit unto God.” So let what goodness soever
be in thee, either of ingenuousness of nature, or parts of wisdom or
moral virtues, as Hos 6:4, hypocritical Ephraim is said to have
goodness in him, as empty ears of corn on the house-tops are called
corn, yet if godliness be wanting, which is as the kernel in the husk,
a man is empty of goodness still; and the reason is, because finis et
bonum convertuntur, all things that tend to any end receive
goodness from their end they tend to. Now God was the immediate
adequate end for which our nature was made, viz. to sanctify him;
and therefore if that be wanting in thy nature which should carry
thee on to him as the end, then all thy nature ceaseth to be good,
notwithstanding that any other goodness, serving for other
subordinate ends, may seem to be in it.

Now I will but in brief explain to you what this ungodliness is,
which I will do,

First of all, in the general.

Secondly, In the particulars.

I. In general. It is a want and emptiness of those dispositions
and abilities in our natures, whereby once we were enabled and
inclined to sanctify God as God.

1. I call it a want of that which once we had, for otherwise we
could no more be called ungodly, than the stones can be termed
blind. And therefore at the first God planted in our natures such
dispositions, whereby we were inclined thus to sanctify him, which
he planted in no creature else except the angels. But as in the body,
to the other members it is necessary there should be an eye to
behold things without itself; so besides, among the rest of the
creatures it was requisite that there should be some made, that
might behold God in all his works, and sanctify him in all, which
men and angels were made to do. Therefore I express what this
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ungodliness is a want of, namely, to sanctify God as God; for so,
Rom 1:21, ‘Because that when they knew God, they glorified him
not as God, neither were thankful,” &c. It is expressed, ‘they
worshipped him not as God;” for as if we do not fear, reverence,
and honour a king as a king, we dishonour him; so if we do not so
sanctify God as we ought to do, we do it not at all. Now, then, God
is sanctified as God when he is known and exalted above all, in all
the faculties of soul and body: Psa 46:10, ‘Be still, and know that I
am God: I will be exalted in the earth; that is, conceive and
apprehend of me as I am in myself, with such thoughts as are fit to
be had of my greatness, holiness, majesty, &c., and accordingly
exalt ma above all, set me up above all things in your desires, fears,
loves, and rejoicings, and as a commander of all, as your chiefest
good and chiefest end. When you do so, then you sanctify him as
God.

Now because the mind and heart of man is no way able, nay,
utterly unwilling to do this, therefore we are by nature ungodly
persons, without religion, and therefore also without God in this
world: Eph 2:12, “That at that time ye were without Christ, being
aliens from the commonwealth of Israel, and strangers from the
covenants of promise, having no hope, and without God in the
world.” As a blind man is said to be without the sun, because he
sees it not, or an evil servant without a master, when he is not
disposed to love, fear, or do anything in reverence to him; so now
are we so cut off from God every way, and estranged from him, as
Col 1:20, that it is with us as if there were no such God in the world,
and it is thus with us as to every faculty. So the apostle Paul,
applying that place of the psalmist to this corruption of man’s
nature, Rom 3:11; Rom 3:18, ‘There is none that understandeth,
there is none that seeketh after God. There is no fear of God before
their eyes.” He says, there is none of them who either understands
God, or seeks after him, or fears him; neither, first, are their
understandings capable of such sanctified thoughts as are to be had
of him; neither, secondly, are their wills capable of being moved to
set the man a-work to seek after him; neither, thirdly, will his
affections be stirred with sanctified fear, or lore, or joys in him; for
if any affection was apt to stir, it would be fear. Now, he says, that
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the fear of him is not before their eyes; so as all faculties are empty
of this ability to sanctify God at all as God, till God by his
exceeding precious promises in Christ makes us again partakers of
a divine and God-like nature, 2Pe 1:4, and by a new covenant
makes us new hearts to be able to know him, Jer 31:33-34; Jer 24:7,
and puts his fear into our hearts, Jer 32:40, for by nature there is
none of these then, but we are lumps of all ungodliness, and every
faculty, we see, is empty of all good.

II. And for particulars, it were infinite to go over all the
ungodliness in the nature of man.

1. For the speculative judgment and understanding is so far
corrupted and darkened as it would of itself, if left to itself, think
there is no God: Psa 14:1, ‘The fool hath said in his heart, There is
no God.” Fools, not idiots, but all unregenerate men (for he speaks
there of the universal corruption of man’s nature), having sayings
in their hearts, there is no God. And if such thoughts be dispelled
by light put into corrupt nature, as Rom 1:19-20, by God himself
manifested out of the creatures, his eternal power and Godhead,
yet by nature they are but as men groping in the dark, Act 17:27,
and the wisest of them confessed but an unknown God, Act 17:23;
and though men have this glimmering light, yet they became vain
in their imaginations, Rom 1:21. If not thinking him, as the Gentiles
did there, Act 17:29, like the creatures, yet their hearts are filled
with under-conceits of him, they know him not as God, limiting his
power, as they did, Psa 78:41, “Yea, they turned back, and tempted
God, and limited the Holy One of Israel.” How did they limit God?
Why, by lessening his power: Psa 78:19, “Yea, they spake against
God: they said, Can God furnish us a table in the wilderness?” And
though they saw he smote the rock, Psa 78:20, yet ‘can he give
bread also?” thought they. Unregenerate men secretly deny God'’s
providence: Hos 2:8, ‘For she did not know that I gave her corn,
and wine, and oil, and multiplied her silver and gold,” &c.
Unregenerate men are not able to see that it is God who is the great
householder of the world, that layeth in all the provision which the
earth bears: or else they deny his omniscience, saying, as they in Job
22:13-14, “Thou sayest, How can God know? can he judge through
the dark cloud? He walks in the circuit of the heavens,” &c.
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And if these conceits be dispelled in the speculative part, as in
us that know the word, yet unregenerate men knowing God
notionally, sanctify him not in their thoughts, according to their
knowledge, for they think not of him daily: Psa 10:4, ‘God is not all
in their thoughts.” Men spend the dearest of their thoughts on
honours, pleasures, riches, but God is not found amongst all their
thoughts; and though they can remember and think of every toy
and trifle that belongs to them,—‘Can a woman forget her
ornaments,” as things she cannot be without? ‘but my people have
forgot me days without number,” Jer 2:32, —yea, and if the thoughts
of God will needs come in and thrust themselves upon them, yet
the thoughts of him are but, as Ahab spoke to Elijah, 1Ki 21:20,
‘Hast thou found me, O mine enemy?’ So they wish they could
forget God, because he damps their mirth. Rom 1:28, they like not
to retain God in their knowledge; or they say (as it is in Job),
‘Depart from us, we desire not the knowledge of thy ways,” Job
21:14.

2. For their practical judgments, those whereby their lives are
guided and steered, it is most certain, that however they profess
they know him, yet they deny him, Tit 1:16. Deny him they do in
their works, and therefore first in their practical judgments, which
is the court where all acts are first passed ere they come forth to
action; and so those that can discourse of God and all his attributes,
are yet utterly ignorant of him: Jer 2:8, “They that handle the law’
(open it and expound it, and God in it), yet ‘knew me not.” There
are certain fixed principles which the whole man is guided by,
contrary to what else he knows of God; and there are sayings in the
heart, that there is no such God as the word describes him to be.
Thus in Psalms 10, what is the reason that is there given why a
wicked man doth persecute the poor? Psa 10:2; curseth and
deceives, speaks lies, Psa 10:7; and secretly lies in wait to murder
the innocent, Psa 10:8-9. Why, Psa 10:11, ‘He hath said in his heart,
God hath forgotten, he will never see it” And would men else
commit sins in secret, which they dare not do before men, if they
had not this principle as most certain in their hearts? And so in
Psalms 50, the hypocrite who knew God well enough in his
speculative understanding, Psa 50:16, yet, Psa 50:18-20, is full of
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theft, adultery, evil speaking and slander; and what is the reason?
‘Thou thoughtest I was a God like thee,” that would approve of thy
ways and courses, and as one who delights in the same ways
himself. They imagined God like themselves, and by this principle
they walk from day to day, and think their estates to be as good as
the best; and this is the reason why men are secure and careless,
and settled upon the lees of all kind of sins, and grow old in them:
Zep 1:12, ‘They are settled on lees; and say in their hearts, God will
neither do good nor evil.” Though indeed men speak not this, nor
profess this, yea, know the contrary, yet this is the rule they go by,
and there fore men grow old in sin, secure and fearless.

And in their wills and affections they are utterly taken off from
him; seek him they will not, to inquire for him, Zep 1:6, much less
draw nigh to him, as unto their chiefest good: Zep 3:2, “‘She drew
not near to her God,” but can be content to live estranged from him
from the womb, Psa 58:3; and go a whoring from him, Psa 73:27;
after their lovers, and after them they will go, Hos 2:5; loving of
pleasures, even every vanity, rather than God, 2Ti 3:4; forsaking
God, Jeremiah 2; though a spring, and that of living waters, that
offers itself as a spring, and is perpetual; and they are so averse
from God, as they will rather dig for water, for muddy water, and
that in broken cisterns, than come to this spring, contemning all the
goodness that is in him, and having empty pleasures in this life to
live upon, as it is in Job 21, spending their days in wealth, &c., Job
21:13. They say to God, ‘Depart from us’ (we are well enough), Job
21:14; “We desire not the knowledge of thee or ‘thy ways,” whereby
we may come to enjoy thee, Job 21:14; for ‘what is the Almighty,’
what excellency or goodness is there in him, ‘that we should serve
him?" that is, what worth is there in God that might allure us to
serve him, and what advantage would it be to us if we should pray
to him? What good is got by our acquaintance and fellowship with
him? And as they contemn his goodness, so also his greatness and
power; and as they care not for his friendship, so neither for his
hatred and all he can do unto them. Therefore, Psa 10:13, they are
said to contemn God; and Psa 36:1, their daring to offend him
shews as much, proclaims to all the world, that “there is no fear of
God before their eyes.” They say so in their heart, saith David,
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‘there is no fear of God before their eyes;” and I cannot but judge so,
saith he, for the thing speaks it. When men dare swear and be
drunk, lie, whore, and break Sabbaths, contemn the saints, and do
thus from day to day, it speaks in all ungodly men’s hearts that
there is no fear of God before their eyes. They fear not to offend
him to his face, when their consciences tell them he looks on. Thus
they are said to sin to God’s face, Gen 13:13; they sinned before
Jehovah, as it were before the presence of a judge, yea, hardening
themselves against his fear; and if they may be brought to fear or
seek him (as out of self-love they may), yet it is not for himself: Hos
7:16, they ‘return, but not to the Most High.” Fear his goodness they
do not, and for himself they do not seek him, as godly men are said
to do; and if they do draw nigh to him, yet it is out of flattery: Psa
78:34. “When he slew some of them, then they sought him,” Psa
78:36, but they did but flatter him. They seek not his friendship for
itself; Psa 78:37, “their hearts were not right with him;” so as, though
‘they draw nigh with their lips, yet their hearts are far from him,’
Isa 29:13. It is not out of a delight in his goodness and holiness, so
as to take him to be their portion: Job 27:10, “Will the hypocrite
delight himself in the Almighty?” And though men may seem to
delight, as Isa 58:2 ‘they take delight in approaching to God,” out of
a carnal sweetness they find in his mercy, &c., yet it is no such
delight in God, as considered in his holiness and parity, and
therefore they continue not to do so long. “Will he pray always?’
saith Job. And why not always? Because he delights not in God, Job
27:10. And for doing him any service, first, they cannot if they
would: Rom 7:8, “They that are in the flesh cannot please God.
Serve him they may with a form of godliness, but not in the life and
power of it: Jos 24:19, they thought they could, but Joshua tells
them they could not; for he is a holy God, whom nothing but holy
and spiritual service, out of a pore heart and single eye, will
content. Jer 4:21, But these are wise to do evil, but to do good know
not how to go about it: if they could, yet they would not, for they
have no hearts for anything but for sin: Jer 22:17, ‘But thine eyes
and thine heart are not but for thy covetousness, and for to shed
innocent blood, and for oppression, and for violence to do it.” And
though in some fit they take up resolutions to serve God, as in Deu
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5:29, yet even then God doth complain they want hearts to set
seriously to it, and therefore are soon weary. Amo 8:5, “‘When will
the Sabbath be gone,” or prayer be over? They will not always pray,
Job 27:10. And take them out of their fits, and they desire not to
hear of their duties, or to come nigh any ordinance wherein God is
manifested, as in Job 21:14, “We desire not the knowledge of thy
ways.’

Chapter VII: The objections answered which are
made against the doctrine: 1. Tha...

CHAPTER VII

The objections answered which are made against the doctrine: 1. That
those excellent qualities and endowments of mind which are in men
unregenerate evidence that their natures are not destitute of all good. 2.
That there are in the natural conscience of men principles of good
directing them, and in their wills some inclining dispositions to what the
law of God commands, and therefore that man’s nature is not utterly
empty of all goodness.—In answer to the first, that though there is a
natural goodness in such endowments’, yet being seated in the corrupt
nature of man, they are tainted and infected by it, which spoils all that
goodness which otherwise is in them. — In answer to the second objection,
that the light of natural conscience hath not the same real goodness as the
law hath, but is only a picture and shadow of it; that those principles of
morality and honesty in the conscience do not result from nature, but are
owing to a higher cause; that God, for the preserving of order in the world,
hath instilled them into man; and that this is a common benefit of his
mediation.

We have seen how full of ungodliness the heart and nature of
man is. Now against this truth there is much objected, how that
much good may be found mingled with the natures of men
unregenerate. I will ascend in the objection by degrees.

Obj. 1. Not only many excellent abilities and endowments of
mind concerning things natural and political (which I will not
much insist on, yet mention), such was the wisdom of Ahithopel,
whose counsel in matters of state was as the oracle of God, 2Sa
16:23. Such is still in manual trades, whereof wicked men have been
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inventors, as Gain and Tubal-Cain, the first inventors of tillage and
working in brass, &c. Gen 4:22. All which being gifts from God, for
he teacheth men direction to till the ground, Isa 28:26; Isa 28:28.
They plough (as I may allude to it) with his heifer, and his spirit
fills men with wisdom to work on brass, which was Tubal-Cain’s
invention; and he gives wisdom to statesmen to rule monarchies
and kingdoms, 1Ki 3:9-13. All these, I say, being gifts from him,
most needs be granted to be good: ‘Every good and perfect gift
comes from above,” Jas 1:17. These, therefore, are good, and yet
they have place in wicked men’s hearts.

Ans. But the answer to this is easy, and therefore I will not
insist on it, namely:

1. That indeed these are good things, and are therefore
ornaments to corrupt nature; but yet they are good only, but as
every creature is said to be good, 1Ti 4:4, with a natural created
goodness, but which reacheth no higher. Now many such good
things we grant to be in men, though devils by nature, as the
substance and faculties of their souls; and so these good
endowments which are superinducted and infused by the Spirit of
God for the good of men, whilst these live in societies together,
without these several endowments the world could not stand, nor a
city be inhabited. But when it is said there is no good in the nature
of man, such a goodness is meant as, in Rom 7:12, is attributed to
the law, which is there said to be ‘just, holy, and good;” so that a
spiritual holy goodness is denied to be in man’s nature, such as
might make us acceptable to God. We deny not but there is much
natural created goodness, such as is in other creatures, which yet
God hath no pleasure in, when they are not found in the way of
righteousness, that is, joined with holiness and righteousness. ‘He
hath no pleasure in man’s legs,” Psa 147:10, that is, by a synecdoche,
in no outward enjoyment of body or mind; they are all but as gold
rings in a swine’s snout, as Solomon speaks of the beauty of the
body without grace, Pro 11:22. So these beauties of the mind are but
as pearls in a toad’s head, and so lose their excellency, or are but as
flowers stuck on a dead corpse.

2. So as though in themselves these endowments have this
natural goodness in abstracto, or abstractedly considered, as they
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are in their own nature, yet take them in concreto, as they are seated
in a corrupt mind, they are unclean and abominable things in the
sight of God. For why? All these gifts are poisoned and infected,
yea, and make the source of sin the greater, and to work the more
strongly. As wine when it is poisoned, though the wine be good,
yea, and good against poison, yet when poison is in it, it adds
strength to the poison, and makes it work more violently and
speedily; so all wisdom and good gifts that are in them make them
the more wicked. The wisdom of the flesh is ‘enmity against God,’
Rom 8:7. God therefore looks upon all these as things that make his
enemies stronger against him; and therefore you that are scholars,
and have good gifts, natural and acquisite, yet you wanting grace,
these make you so much more abominable in God’s eyes. God
looks upon you as stronger enemies, and so you will prove; as
Agur says of himself, having gifts in him, Pro 30:2, that he was by
nature ‘more brutish than any man,” than others that had not so
large parts. The finest, freshest tempers are aptest to take the
plague or small-pox, and be fullest of boils and sores when these
diseases doth take them, and the purest clothes take greatest and
deepest stains; so the finest and most acute wits are capable of the
fullest and greatest sins. Do not then think that God will spare thee
for them; thou thinkest it pity so fine, so green a wit, having such
workmanship bestowed upon it, should be burned; nay, but thy
green wit makes the fire the hotter.

Obj. 2. But yet the objection which in this point presseth us
most is, that in man’s nature there are not only such things as these
which are naturally good, but which seem to participate of a higher
kind of goodness, even a conformity in some measure to the law;
and such a kind of goodness, is found both in men’s minds and
wills.

Ans. 1. In the mind and conscience there are principles and
seeds of divine light and of the truth of the law sown, which have
the same effects in them that the law hath: Rom 2:14, ‘“The Gentiles
do by nature the things of the law, and shew the effect (or work) of
the law written in their hearts.” For doth the law condemn sin? So
doth this light, and fights against it. Doth the law take part with
what is good? So doth this also, and cannot be bribed or hired to do
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otherwise; so that eadem praestal officia, this light hath the same
effects in the heart which the law hath, as appears from Rom 1:18,
‘For the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who hold the truth in
unrighteousness.” It is called truth, and that such as opposeth
unrighteousness, and therefore men imprison it; and it is not a
principle of natural truth only, whereby we know the works of
God, but such as whereby we know the divine truth, and many
parts of the will of God, and therefore it must needs be good; for
verum et bonum, truth and goodness, are twins. What is true is good;
yea, and look what kind of truth anything hath in it, such a kind of
goodness. Now this being more than natural truth, must needs
have more than natural goodness in it; having the truth of the law
in it, it must needs have the goodness of the law, and so be holy as
the law is, and just and good. 2. There is in every man some part of
this truth; it is in all more or less, both in good and bad; for the
wrath of God is said to be revealved against all men for detaining
this truth. The Gentiles had it written in their hearts, Rom 2:14, and
therefore some holy thing is in the nature of man. Yea, 3, as it
should seem by nature also; for he says, ‘the Gentiles do by nature
the things of the law,” &c. And Jud 1:10, speaking of ungodly men
that sin against their light grossly, he says, they ‘corrupt themselves
in things they know naturally;” that is, commit such foul sins (for
that is to corrupt themselves, Deu 14:15; Deu 14:25) as are against
the natural knowledge of their minds. And doth not nature teach
you the contrary? says Paul, 1Co 11:14. Yea, 4, this abides there,
dwells there, for it is written in their heart; so as Augustine saith,
Non ipsa iniquitas delet, sin razeth it not out.

2. Answerable to these sparks of truth in the mind, there are
also inclinations, dispositions, stamps, and impressions upon the
will to some good, conformable to the law, that same &vguia, bona
indoles, the philosophers observe and speak so much of, those good
dispositions, of ingenuity, modesty, love to those that love them, as
Christ says of the Gentiles, Luk 6:32, the characters of which
appearing in the young man, made Christ love him, Mar 10:21; and
these are indeed not transient, but habitual dispositions, as was of
justice in Cato, of whom it is said, Cum recte fecerit, aliter facere non
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potuit; and therefore continency, as a common thing to good and
evil men, is called a gift, 1Co 7:7.

This seems to be a great difficulty, for much of this is true
which hath been spoken; it requires therefore a large digression to
give answer thereunto, for which we will consider and inquire into
these four things concerning this light of conscience and moral
virtues.

I. What kind of goodness is in their true and proper nature,
abstractly considered.

II. Their original and spring, whence they came to be in man’s
nature, whether as the endowments of nature, so as they may justly
be called ours.

III. Their manner of inhering in man’s nature, how entertained
therein; for quicquid recipitur, recipitur ad modum recipientis.

IV. Their manner of working therein, whether their acts be
properly and truly good.

All which will clear the point, that there is no such good
dwelling there as seems to be objected.

I. Take this light at its best, abstractedly considered in its own
true, naked, real, abstracted nature and essence; and though I
acknowledge it a creature of God’s, and therefore good with a
natural kind of goodness, yet I deny it to be good with that kind of
goodness which the law hath in it, Rom 7:12, whatsoever hath been
said to the contrary notwithstanding.

To examine which, let us have recourse to the places alleged.
We shall find, and it is observable to this purpose, that the apostle
calls not this light, Rom 2:15, “the law written in the heart,” but only
10 &pyov tod VOpoL ypamtov, ‘the written work of the law;” that is,
something which produceth many effects, which the law also hath,
but yet it is not of the same nature with the law, for it is proper only
to the works of regeneration to have the law written in the heart;
that is, such a light and disposition which hath the same holy and
spiritual nature that the law hath, as grace in a godly man’s heart is
said to have; therefore, Jer 31:33, ‘But this shall be the covenant that
I will make with the house of Israel: After those days, saith the
Lord, I will put my law in their inward parts, and write it in their
hearts; and will be their God, and they shall be my people.” Thus to

154



‘write the law in the heart,” is said to be from the new covenant, &c.
To illustrate this by a similitude (which, though it doth not omnibus
quadrare, as none do, yet will explain the thing), we see that in some
beasts that are sagaciores, of quicker fancies, there are some things
more than sense, which are umbrea rationis, as we use to call them,
as in elephants, &c. Yea, also, quedam umbra of some virtues, as of
chastity, &c., both which are so called, because by virtue of these
they do many works of reason and above sense; that is, the same
things which reason in men produceth; yet these shew not a true
principle of reason written there, but only ta &pyo, the works of
reason; that is, some effects answering to it. So in men’s
unregenerate minds there is extant also umbra legis, a shining and
glimmering of the law, a light that is the image of it, as [umen est
lucis, as splendour is of light, or which rather we may call the
picture of it (the true real light of which is only written in the
regenerate), whereby they do & tov vopov, things of the law, that is,
some things about the law, or which the law commands, the
outwards of it; or as Beza hath it, eadem officia preestat, quee legis sunt
facit: as it forbids sin, so doth this light; as it condemneth for sin, so
also doth this light condemn them for sinning.

Now, to prove that this light that is thus in them is but as it
were a shadow or picture of the law, and therefore not of the same
nature with the law, that word used, Rom 2:20, is observable: ‘An
instructor of the foolish, a teacher of babes, which hast the form of
knowledge and of the truth in the law.” Speaking of the light of the
law in a learned Jew, being unregenerate, he says he hath pépewotv,
a form of knowledge, and of the truth of the law, which, as it
signifies the system of the law in his brain, or the object of his
knowledge, so also doth withal intimate the slightness of his
knowledge for the kind of it, that it is but a form, a picture, an idea
of it, and this he speaks of in comparison to the real thing itself and
power of it; for so in 2Ti 3:5. the word poépewois is used, and this so
in respect of those answerable tinctures and impressions of piety
and virtue which in the objection are said to be in the will. ‘Having
a form of godliness,” says the apostle, ‘but denying the power of it,’
that is, the thing itself, and the powerful effects of it. As that
goodness which is in their wills is there said to be but a form and
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picture of true godliness, so in this place of Rom 2:20the light in
their understanding is said to be but ‘a form of knowledge.” The
word is the same. Now if the light that is engendered and lighted,
as it were, immediately from the law itself, be but népgwoci, a
picture of the truth, then much more is the weak divine light of
nature, that is but a weak resemblance or shadow of the law. And
that it is no more, and not of the same real nature with the law,
appears by the weak effects of it, for in Rom 2:21-23 all this
knowledge did not enable them to keep the law, but they broke it
notwithstanding. But though it should be granted to do the same
things which the law doth, yet the powerful energy of it is wanting,
which is to sanctify the heart, which, when the real light of the law
itself, the truth itself, comes into the heart, it doth sanctify: Joh
17:17, ‘Sanctify them through the truth: thy word is truth.” But here
the very conscience itself it is seated in remains (as I shall shew
more fully afterwards) still impure: Tit 1:15, “Their consciences are
defiled.” And this is not said of it in part only (as if in part only it
remained defiled), for it is spoken in opposition to a regenerate
man, whose conscience remains defiled but in part, but this wholly;
whereas, had it a real contrariety to sin, as grace and true holiness
hath, —Gal 5:17, “These are contrary,’ —it could not come to reside
in man’s nature till sin were in part mortified, and the conscience
purified by grace, which in an unregenerate man it is not, for both
this light and those moral dispositions are symbolical with our
natural defilement, and are compatible with it in the conscience not
yet emptied of sin.

Obj. If it be objected that this light fights against sin as an
enemy, and likewise men’s unrighteous natures against it, and
therefore they are contrary,

I answer, that it being but the picture of the law, it is contrary to
sin, representative, representatively, not essentialiter, essentially. It
hath a verbal testimonial contrariety in speaking against it, but not
a real natural contrariety to work against it, as one contrary doth
against another, so as to expel and overcome sin, for it is but the
form of truth, it wants the power of it. And no wonder that though
it be not the real law men yet hate it, for as grace makes a man hate
the appearance of sin, so sin hates this shadow and appearance of
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truth and goodness; as it is said of the panther, that it hates a man
so deadly that it seizeth and preys not only upon a man but the
picture of him. This ground thus laid, the answer to the former
objection is clear; for whereas, Rom 1:18, it is called truth, I
expound it by this Rom 2:20, that is, but as it were a form of the
truth, the picture of the truth which was in the heart of our first
parents. And if you ask why hath it the same name, I answer,
because that pictures used to have the same name given them that
the persons they represent have. You say, that is the king, that the
queen, speaking of their pictures, and therefore I acknowledge in
the same sense it is said to be truth, wherein also it is called
goodness, but being but the form of truth it is also but the form of
goodness. And so, Hos 6:4, the light tinctures of good that were
wrought in Ephraim, which yet soon vanished, are called goodness:
‘Thy goodness is but as the morning cloud,” &c., yet is really but the
umbra of it thus expressed; not but that these moral dispositions
and light of conscience are a real thing created by God, but that,
being compared with the light of a regenerate man’s mind, they are
but the picture of it, as aurichalchum is a real metal, yet but the
resemblance of gold, and so called false gold.

And whereas it was objected that it is more than simply natural
truth, and therefore hath more than a natural goodness as other
creatures have; —

I answer, confessing it hath, but yet still felling short of the truth
and goodness that is in the law, and pure light of conscience in a
godly man; for as in a picture there is a double truth and goodness,
the one natural in the colours which are laid on, when they are true
and good, and the other artificial as it is a picture, which is by so
much the more said to be true and good by how much it is more
like him it was made for, but yet it cannot be said to have the
goodness which is in the man himself, so this form of truth hath not
only a natural goodness which is in all creatures, but also a further
goodness which you may call moral, or what you please, so you do
not attribute the goodness of holiness to it, which is attributed to
the law, whereof this is but the picture. And consider withal, what
things of the law they are the resemblance of. As pictures represent
but the outward lineaments, so this but the letter of the law; not the
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law itself comprehensively taken, but téd tov vopov, some things
about the law, outward acts, and such light reacheth no farther.
Therefore that Jew Paul speaks of he says was partaker of the
‘letter’ of the law, Rom 2:27, as the Gentiles only of t& tov véuov,
that is, the outward rind of the precepts of it, in what is to be done
for the matter, the corpse of it, as I may so speak, for, 2Co 3:6, the
law is said to have been to them only the ministration of the letter,
and therefore St Paul says of himself, that when he was a pharisee,
Rom 7:6, that he “served God according to the oldness of the letter,
not in newness of the spirit.” Now, the letter of the law, severed
from the spirit of it, cannot be said to be holy or good in that sense
the law is (for, , Rom 7:12, ‘the law,” says he, “is holy, spiritual, and
good’), no more than the body of a man can be said to be living
when the soul is gone, for when the performance of any duty is
severed from the right end, and from right motives, to God, it is but
‘bodily exercise, not ‘godliness,” 1Ti 4:8, and therefore this light not
directing unto, nor expressing the spirit of the law, and not exciting
a man upon right motives, nor raising up all in man to God, it is not
so much as the picture of the holiness of the law, but only of the
letter, which, severed from the spirit is not holy, for the law is not
totum homogeneum, but heterogeneum, consisting of letter and spirit,
body and soul, and therefore quicquid dicitur de toto, non dicitur de
qualibet parts, what is said of the whole together is not said apart of
every part. And suppose it did express the inwards of the law, yet
still it is but the picture comparatively with the light in a godly
man, which Christ calls “the light of life,” Joh 8:12, that is, the living
real spiritual law, whereas the other is but dead and lifeless, and
can be said no more to be holy than the letters wherewith the holy
and spiritual law was written in upon the stones can have that
name, which comparison the scripture seems to allude to: Jer 31:32-
33, ‘I will take away the heart of stone’ (alluding to the stone the
law was written in), ‘I will write the law in your hearts, and make
them hearts of flesh,” sanctified, altered, and made spiritual and
holy as the law is.

Or, suppose it be the real law, as it may seem in troubled
consciences it is by the real effects of it; Rom 7:9, ‘For I was alive
without the law once; but when the commandment came, sin

158



revived, and I died.” When it kills and condemns, yet this is only
the literal effects of it; so as still these effects may be called but
literal effects, and occasional effects of it, for it is the letter that kills;
the holy spiritual effects of it are to raise the heart up to God, to
sanctify the heart, and these this light wants, 2Co 3:6.

Therefore, to conclude, this light of conscience and those moral
dispositions are no more acceptable to God, or good in his sight,
than a Jew in the latter was to him, Rom 2:29. When the spirit in
him was wanting, his praise is of men, not of God, and therefore, as
the opposition shews, was not approved of by God. Nay, further,
these appearing good dispositions, in regard of the persons they
are in, may be said to be abominable: Pro 21:27, “The sacrifice of the
wicked” (because a wicked man) “is abominable,” much more ‘when
he brings it with an evil heart.

Use. These truths, though they seem but notions, yet they much
serve and tend to practice; for do not these acts of enlightened and
natural conscience deceive many therefore to think they have
grace? Many, because they have been troubled for sin, therefore
conceive their estate good, or because conscience checks and fights
against sin, so as the light which God sets up as a candle to ‘search
the chambers of the belly,” Pro 20:27, to find out their sinfulness,
occasionally deceives them; but let them consider that this argues
no holiness or sanctification, for you see it falls short of it.

But especially men do think their estates good, if they follow
their conscience in anything that is right; but consider that we may
do so, and yet not be holy men; for the sampler cannot be better
than the copy; no man’s actions are better than his light which is
the rule of them; they may be, and are, worse. The light itself you
see is not holy, suppose your actions were framed exactly to it, as
some think St Paul’s were, by that speech, Acts 23, yet as he did sin
in all he did, for all he kept to the rules of his conscience, yea, he
says, he was the greatest of sinners; so may you be. Therefore
content not yourselves with that light, and practice answerable, as
civil men do, but get the light of life, the law written in the heart,
and to be transformed in your minds, to prove what is the
acceptable will of God; get the newness of the spirit, that you may
serve God, who is a Spirit, in spirit and truth.
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And for those shows of moral virtues, consider, you may be
garnished with them, and swept by the light of conscience from
gross sins, and yet remain empty of grace; as it is said in the
parable, Mat 12:44. And therefore many that trusted in them are in
the end given up to gross sins, and then all these washy, slight
virtues, not being rooted in the heart by the the Spirit of
sanctification, are washed off; for, Luk 8:18, it is said, ‘From him
shall be token away that which he seemed to have.’

II. Having discovered that this light of natural conscience falls
short of true holiness in the nature and kind of it, let us, in the
second place, inquire into the tenor of its conveyance to us, whether
as a legacy bequeathed by nature, or as a mere endowment
bestowed from some other good hand, pitying our poverty and
nakedness. And herein that the mind, and the faculty in which this
light is received, is a natural faculty, and an appurtenance of
nature, must not be denied; but yet whether this light itself be in
man as an appurtenance that goes by the tenor of nature, with our
natures, as the faculty of the soul, and corruption or flesh now
doth, is questioned by some; yea, and they are denied to be so
much as the ruins of the former image left unextinguished by
Adam’s sin, so to be derived to us by birth, and the right thereof,
and it may be some more than probable demonstration of it.

First, That the experience both of the partiality of this light in
all, and the unequal division and distribution of it to Adam’s
posterity, may seem to give in some evidence to this, that it is not of
nature’s inheritance, but moveable, and so lost, and restored again
by a new gift.

For if it was left as relics of the former image to be derived to
us, as unextinguished by Adam’s sin,

1. What reason can be given why there should be left a light to
see some kind of sins to be sins, rather than to discern others, which
are as gross? Jud 1:10, it is said of evil men, that’ they speak evil of
things they know not;” and ‘in what they know naturally, they
corrupt themselves,” which implies they know but some things
naturally, and others not. Now there can be no reason given why
Adam’s sin extinguished light concerning some sins, but the same
reason may as strongly be urged, that it is of itself a ruined and
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razed out light concerning all sins, if, de nove, it was not some way
repaired.

2. Why are these sparks of light so unequally shared and parted
if they had been left in Adam’s soul to have been derived to us?
Some of the heathens had more, as Socrates, some less; some are in
a manner as brute beasts, others have more noble and elevated
minds. Other gifts of knowledge and understanding in the mind,
being personal, may therefore come to be unequally distributed;
but this light, if it was natural, and left as the ruins of the former
image, it would surely be much more alike in all than we see it is;
for Adam begat in his own image, that is, of what was left in him,
Gen 5:3.

Secondly, The Scriptures may further incline us thus to think, as
that place

(1.) In the 3d of John, ‘That which is born of the flesh is flesh;’
that is, all that is derived to man by virtue of his birth is possessed
and filled with nothing but flesh and corruption, both substance
and faculties; so that if those sparks of literal light (as I choose with
the Scriptures to call it) be more than flesh, as is objected, and will
easily be granted, then I affirm that they are not derived, as raked
up in the ashes of out nature, and so by birth, but struck in by some
external hand, which fetches this fire from heaven, as of old the
poets feigned, which discovers the nakedness of our grandmother
Eve’s nature, and grandfather Adam’s, to the full and utmost; so
that now take the faculties of the soul, with their bare birthright-
dowry only, and there is not only no good thing that is holy, but
not so much as these shadows of what is good derived to us as
native indwellers; but as nature brings us forth naked in our
bodies, and covered all over with menstruous blood, so (as the
allusion is in Eze 16:5) also in our souls it would not have left so
much as those fig-tree leaves, either of literal light or moral virtues,
to cover us withal: “That which is born of the flesh is flesh.’

(2.) That phrase, Rom 2:14, proves the same thing, where this
light is said to be written in men’s hearts, for writing is opus
artificis, non nature, a work of art, not of nature. These characters
are written, not born with us; we by nature have but abrasas tabulas,
tables in which everything is razed out; It is the new work of some
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second hand hath took the pains to write them there; and therefore
the Syriac calleth conscience tira, from a word that signifies
formavit, pinxit, hath formed or drawn anything in picture, because
it is the table on which these principles are written.

And if the question be, By what means this light should come
to be de novo derived unto us?

(3.) For a third ground, let us consider that place, Joh 1:9, where
he says, that Christ ‘enlighteneth every man that comes into the
world.” To understand which place, let us view the frame of the
chapter, from Joh 1:1-15.

First, He shews what Christ is in himself and in his person.

Secondly, What he is and hath been in his dispensation
towards the world.

1st, Before the fall, what he was both to all creatures, they were
made by him, Joh 1:3; especially to man, that life and light of grace
which was in man in innocency was from him, Joh 1:4.

2dly, What he is to men since the fall.

First, When that light in man and the image of God was
extinguished and turned into darkness, he is become the light of
the world, and shines into that darkness which else would want all
light: Joh 1:5, “And the light shineth in darkness, and the darkness
comprehended it not;” so as all light is now from him, renewed and
dispensed by him, which he shews more particularly, going over all
the degrees of light which now shines to men.

(1.) That common light in all mankind:, Joh 1:9, ‘He is the true
light, that lighteth every man that comes into the world.’

(2.) That especial light of the knowledge of the law and gospel,
which he had dispensed to his own kinsmen and countrymen the
Jews, , Joh 1:10, who yet received him not. But then,

(3.) In those that did believe he comes with a further light than
both these: , Joh 1:12-17, ‘But as many as received him, to them
gave he power to become the sons of God, even to them that
believe on his name: which were born, not of blood, nor of the will
of the flesh, nor of the will of man, but of God. And the Word was
made flesh, and dwelt among us (and we beheld his glory, the
glory as of the only begotten of the Father), full of grace and truth.
And of his fulness have all we received, and grace for grace. For the
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law was given by Moses, but grace and truth came by Jesus Christ;’
yet so as even that natural light (which I may so call in comparison
of the other) ‘which lighteth every man that comes into the world,”,
Joh 1:9, is also from Christ, the second Adam, as a fruit of his
mediation; here we light all our lights, which otherwise would be
ceeca lumina, but blind lights.

Now, that that speech is spoken of that common light
vouchsafed to all mankind appears,

1. That he says not only in general, that it is a light that
‘enlighteneth every man,” which is general enough, but further
adds, “‘which cometh into the world;” that is, every man that is born
into the world; and this is in opposition to that saving light, which
only those that are born of God receive, , Joh 1:13.

Then also the series of those three degrees of light afore
mentioned, argues this to be meant of common light vouchsafed to
Jews and Gentiles.

2. He speaks of this light as restored by him since the fall in
man’s nature corrupted; therefore,

First, When he speaks of the light given man in innocency, he
says in the time past, ‘He was the light of men;” but now of this light
he speaks in the present tense, which shines and enlighteneth.

Secondly, That in , Joh 1:5 he says this light shines in darkness,
not comprehending or embracing it. It is evident he speaks of
man’s nature now as corrupted, and not as created at first, nor as
regenerated by grace, there being nothing but darkness covering
the deep heart of man, as once that deep, Gen 1:2, till Christ says,
‘Let there be light,” by a new work, and as a common print of his
mediation.

Thirdly, That this is spoken especially of that light whereby we
understand bonum et malum, good and evil, and not of that only
whereby we understand verum et falsum, truth and falsehood
(though I think it true of that also), appears in that it is such a light
as the darkness of man’s sinful nature comprehends or receives not,
but labours to avoid, as discovering their darkness unto them
(which it doth), not the knowledge of natural truths.

Fourthly, This light must either be understood of light in
natural truths, or moral, or both. If of that in natural, then I argue, If
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light of understanding to discern of other things be from Christ,
then much more to descry those which are moral; and hence now it
comes so unequally to be divided and dispensed to men that ‘come
into the world,” as all common benefits of his death are; and yet the
Scripture for all this calls it natural, as in Rom 2:14. St Paul
expresseth it in opposition to that other light which is vouchsafed
from the preaching of the word, which is not a privilege
vouchsafed to all, as this is to every man that comes into the world;
and therefore that term of natural light is distinguished from the
other, as being in men wanting the light of the word, left to mere
nature, and as being the common privilege to men, and ‘every man
that comes into the world.

And of this light, brought thus de novo into the dark lanthorn of
man’s mind, may that place be understood, Pro 20:27, where
Solomon says, that ‘the spirit that is in man is the candle of the
Lord, searching the chambers of the belly,” or the heart, —so it is in
the original, — which is not meant of the natural faculty of reason in
common, for it is described by a peculiar office of looking and
searching into a man’s own heart; and therefore surely it peculiarly
means this light of conscience, whereby a man reflects upon
himself. And the meaning seems to me to be, that whereas a man
hath many rooms or chambers in his soul, several faculties, upper
and higher rooms, understanding, will, and affections, and all filled
and taken up with something or other; all which rooms now are in
the state of corruption, Adam having left them in the dark, and as
bare walls ungarnished; so also without light, though not in regard
of seeing what is done within them, in ordine nature, that is,
materially, what thoughts and desires are there (for so a man
differs from a beast, 1Co 2:12), but in regard of what is good or evil
in those thoughts and desires in ordine moris. And thus though a
man had a reflecting faculty left, as in order to the first, yet in
regard of discerning the good or evil of what was done or acted in
these chambers, a man should be still in darkness, if God did not
set up a candle of a seminal light, a spirit or disposition inspirited,
therefore called spirit; as Job 32:8, “There is a spirit in man, and this
is the inspiration of the Almighty which gives understanding,” that
is, quickness and ability, which is as a candle of the Lord’s, not
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innate, but brought in anew, as such lights that are by a new
inspiration from the Almighty.

Fourthly, To evince that these are not the appurtenances of
nature derived by birth, let us consider the end for which this light
is appointed, and brought thus in by Christ; and thus it may seem
to be (as also moral virtues are) a means to curb and restrain,
control and rebuke, corrupt nature, and the swelling forms of it. It
is not there as a native inhabitant, but as a garrison planted in a
rebellious town by the great Governor of the world, to keep the
rebellion of the natives within compass, who else would break
forth into present confusion. In the 14th Psalm, David, speaking of
the corruption of man by nature, Psa 14:1-3, after this question,
Whether there be not some knowledge to discover their evil doings
to them? yes, says he, ‘have they no knowledge,” Psa 14:4, ‘which
eat up my people as bread?” Yes; and therefore, Psa 14:5, ‘they are
often in fear,” God having placed this there to overcome them with
tear, and by that to restrain them from many outrages against
God’s people, whom in their desires, and sometimes practice, they
eat up as bread. Therefore this knowledge is put in as a bridle to
corrupt nature, as a hook was put into Sennacherib’s nostrils, Isa
37:29, to rule and tame men, and overcome them with fear. That as
it is said of the horse and the mule, Psa 32:9, David there compares
our nature, for the outrageous fury of it, if left to itself, without this
understanding as the bridle of it: ‘Be not as the horse, and mule,
that have no understanding; whose mouth,” says he, ‘must be held
in by bit and bridle, lest they come near thee;” that is, kick and fling,
and hurt thee. So would man’s nature, there would be no Ho with
them, no man could come near another. If they had no knowledge,
they would eat up one another, and the church, as bread: but there
is their fear, says he, that is, thence it comes to pass they are kept in
awe. God puts in knowledge and conscience as a bridle; which, as a
bridle that curbeth a horse, is no part of the nature of it, it being to
break its nature; so also this infused light; only by nature we have a
tender part or faculty of mind, as a horse hath a mouth which is
sensible of the guides of this bit or light when God holds the reins
hard, as sometimes he doth.
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First, You have seen how this light of conscience, suppose it
had been derived by nature, yet it is not holy.

But, secondly, that it is not only not holy, but that it is not there
from nature.

III. Now, consider what inherency this light hath in the mind,
or what entertainment it hath, and you will see it cannot be said to
dwell there. It never becomes naturalised, as I may speak, in man’s
nature, into a subject suitable to it; but as it is a stranger by birth, it
hath a stranger’s entertainment, and is not admitted or
incorporated into the society of man’s heart; not enfranchised, or as
a naturalised free denizen, only it crowds in there by force of arms,
and so holds residence; for it comes thus to judge and reprove only,
and men entertain it, as the Sodomites did Lot, saying, Gen 19:9,
‘This fellow comes in to sojourn, and he will needs be a judge.’
Nay, the heart of man deals more unrighteously, imprisoning it in
unrighteousness, kateydv, Rom 1:18, affording it not a dwelling-
house, but a prison, to be in; so as it dwells not there, but is
imprisoned rather. The Scripture tells us that the darkness in man
receives it [not], Joh 1:5; nay, puts it away, not willing to entertain
it: 1Ti 1:19, ‘Holding faith, and a good conscience; which some
having put away, concerning faith have made shipwreck.
Anocdpevor, putting away a good conscience, so as it cannot
properly be called theirs, it being neither from nature, nor owned
by or received as a nature in their hearts; whereas true grace and
light in a godly man, though it be not in him by nature, is made a
new nature in him; therefore he being partaker of it, is said to be
‘partaker of a divine nature,” 1Pe 1:4, there being such a connection
between him and grace and the light of it, as is between natural
dispositions and the subject they are in. But it is not so in an
unregenerate mind, as to the light that is in it, and therefore for all
this light the conscience still remains defiled; for as it takes away no
inherent sinfulness, but restrains it only and curbs it, so it cannot be
said to dwell there.

IV. Suppose this light had such an admittance, and was
naturalised, yet by that inherence or admittance it hath in the
subject of natural conscience it would be defiled, for, Tit 1:15, “Unto
the impure all things are impure, because their minds and
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consciences are impure.” Mark it, he instanceth in the best part of
them, their conscience, which defiles all that come near it, as well as
any faculty else, and worse, for, as in the old law, if an unclean
thing did but touch a thing, otherwise in itself clean, yet it was
defiled by it, Hag 2:14. So (says God) are this people, and therefore
all that belongs to them; so now in the present case, if this light but
comes into their consciences and becomes theirs, it is polluted. And
indeed nature in other things shews as much, for, quicquid recipitur,
recipitur ad modum recipientis. What is more pure than the light of
the sun, which shines on a dunghill and is not defiled, because it
admits of it not at all? But if it shines on a thing that can receive it,
as on a red glass, it presently is dyed red, the shine of it hath the
tincture of the glass; so this light, either it is beaten back by the
darkness which receives it not, and then it is not theirs, or if it be
received, yet their conscience being impure, it becomes impure;
therefore, Mat 6:22, the eye of man, that is, which is in man, which
gives light to the whole and is his guide, is called evil, and
darkness, that is sinful, though mixed with some light: Mat 6:23,
‘But if thine eye be evil, thy whole body shall be full of darkness.’
Use 1. See then the mercy and goodness of God and Christ now
to the darkened condition of man; consider, he lights a candle, and
holds it there in your hearts for you to see to work by, without
which a man would be as a horse and mule, yea, as a wild ass, Job
11:12, so man is born; which, as it is the most stupid of creatures,
empty of those shadows of reason other creatures have, so are we
of those shadows of goodness, and therefore of ourselves we would
be wild and ravenous, eating up one another, but that God hath put
a bit into our tender part, our consciences. All fierce creatures have
still some tender part left, without which they could not be ruled,
as a horse a mouth to put in a bit, a bear a snout to put in a ring,
else none might come near them; so hath man a conscience. And
that which shews God aimed at the good of mankind in it appears
by this, that the light of those principles which tend most to the
preservation of mankind are most deeply impressed and set on; as
against murder, for which, of all sins else, their consciences use
most to trouble them, &c., insomuch as Dionysius Halicarnasseus
says that within the walls of Rome, for 620 years, none were found
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killed by a private hand; and therefore this sin and the guilt of it
affrights the conscience most, because it is most against the good of
mankind.

And consider, if God had not put this viceroy into the heart,
what villanies would the world be filled with! Our case would be
as the case of Israel when they had no king—‘Everyman did what
was good in his own eyes,” Jdg 17:6.—So, if there was not this king
and viceroy, this garrison in man, whose voice is vox Dei, every
man would do what is good in his own eyes; but God hath put it in
to tame men, and hereby cuts short even the spirit of princes, takes
off their edge and fury, Psa 76:11, by terrifying their consciences.
Hereby Herod’s malice against John was restrained, for he feared
him being holy, Mar 6:20; hereby God kept Abimelech from
defiling Sarah, Genesis 20.

Use 2. See the corruption of man’s nature, that admits not, but
as it were by constraint, so much as of the light of conscience,
though it be but a picture. As it is one of the utmost expressions of
holiness, to ‘avoid the appearance of evil,” so it is a sign of the
sinfulness of man’s nature to hate the appearance of God. As the
hatred of the panther is argued to be greater because it seizeth not
on a man only, which other beasts do, but it will seize also on the
image of a man, which no other beast will; so it argues the wildness
of man’s nature, that it hates not the law and grace only, which is
the image of God, but even this truth, which is but the picture of
this image.

Use 3. Is the light of conscience a work of Christ? Then take
heed how you deal with it. It was put into you if possible to keep
you from hell, or that you might be kept from sins, and so have the
less punishment; but it occasions the aggravation of all your sins by
men abusing it. But consider, that to imprison this truth in
unrighteousness, what a sin it is, Rom 1:18, which men do when
they will not suffer it to break forth into practice. Of all Herod’s
sins this is made the greatest, that he put John in prison, who
preached to him to instruct him, Luk 3:20. And so this is that which
God took so heinously at the Gentiles’” hands, and for which his
wrath is therefore to be revealed against them, that they
imprisoned the light of their consciences, Rom 1:18. And if to resist

168



the power of a magistrate is to resist the power of God, then to
resist the conviction of conscience, which is placed as a viceroy for
the good of them that do well, and to be a terror to the wicked, is to
resist God, for the judgment of conscience is the Lord’s. And this
also is to change the truth of God into a lie, for a man’s actions
being the interpreter of his mind, when that truth which is within is
not discovered in our actions, we tell a lie; and though things done
erroneously are sins, and therefore errors and ignorances were
sacrificed for in the old law, yet if against light it is much more sin;
and yet how do men sin even against light till they be past feeling,
as those in Eph 4:18-19, who lived in unnatural uncleanness,
oppression, contrary to the common light of nature, which,
therefore, is made the aggravation of their sinfulness, Jud 1:10, to
‘corrupt themselves in what they know naturally.” Therefore God
gave them up to reprobate minds, not discerning good and evil,
Rom 1:28, and in the end they do act as brute beasts (as in that
place of Jude), so that there is not a principle to work upon by the
word, and their light is taken from them, and they are left in the
dark and carried hoodwinked to hell by the devil, as he that is in
the dark knows not whither he goes. And you that have been
troubled in conscience, and know the bitterness of sin, and yet fall
to sin again, though your consciences have broke forth again upon
you as much as ever, take heed how you go on. Though at present
your consciences may be drunk and asleep, and the light
imprisoned, yet know that this light will one day break prison and
rage, and as a madman that when he is awake is more mad than
when he lay down, so will your roused conscience be more
terrifying than ever.

Chapter VIII: The second part of original corruption,
enmity unto God, and to al...

CHAPTER VIII

The second part of original corruption, enmity unto God, and to all
that is good. — We became enemies to God, violating all obligations which
were upon us to love and serve him. — This enmity is in our natures and
hearts, and shewn also in outward acts of hostility.
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‘And you, that were sometime alienated, and enemies in your mind
by wicked works, yet now hath he reconciled.”— Col 1:21

We have seen how our natures by sin are deprived of all good.
We are now to consider the positive part of original corruption,
which hath two especial branches.

1. An averseness, contrariety, or enmity unto God, which
follows upon our aversion from him. We are not only turned from
God, but turned enemies against him.

2. An inordinate conversion from God to the creatures, and the
pleasures of sin as their chiefest good and their utmost end, which
is in Scripture expressed unto us by lusts.

So the apostle reduceth the whole to these four degrees,
Romans 5, that we are dead men, without strength, ungodly,
sinners, enemies. The privative part being despatched, this,
therefore, now remains to be as the conclusion more amply treated
of, to make this first general part of this discourse entire, and the
total sum of our iniquity full.

Now, first, for explication of this enmity in man’s heart and
nature against God, there is a twofold enmity found amongst men,
one against another, the like proportion unto which holds here, one
directly and setly intended, the other indirect and by way of
resultancy.

1. Direct and intended, when a man’s aim is to ruin or to
oppose and vex such a man. Or,

2. Indirect, when a man doth that which provoketh, or tends to
diminish from another, when yet a man hath no such direct aim
against his person, &c., in his thoughts that do carry him on to it.
Which double kind of enmity is exempltied by men’s offences
against states or princes set over them.

Thus, 1, those are enemies that maliciously and setly plot and
contrive treason, ruin, &c., in an hostile way.

And, 2, those are enemies, too, that do contrary to the laws, to
the declared will of a prince or state. So with us, a felon that
stealeth for his lust, yet is to be arraigned as one that acted contrary
to the king’s crown and dignity, though he should plead he never
aimed at the king, or intended to diminish aught from him, yet
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doing what is contrary to his law, on which his sovereignty is
stamped, he is arraigned and condemned as an enemy to the king.

Now of that first kind of direct and set opposition against God,
none are found to be guilty but the devil, who is called the enemy,
the adversary; or men that sin against the Holy Ghost, whose sin is
direct revenge against God, and who do despite to the Spirit of
grace. But that indirect and implied enmity is common to the
nature of man, and is the subject of this discourse. Let no man,
therefore, think to shift, and say, I am an enemy to God! God
forbid; I never in sinning aimed at hurt or injury to him, I had him
not in my thoughts; but if there be an indirect enmity, it is charge
enough to justify the accusation. Men are executed and put to death
by a state, as well for acts against law, which do involve the honour
of the prince, as for acts of open or secret hostility. So as men are
children or servants of the devil, either, 1, directly, that give up
their souls to him, as witches; or, 2, that do his work, though their
aim is not to serve him as their father; and yet because they do his
lusts, Christ termed them such: Joh 8:44, “Ye are of your father the
devil, and the lusts of your father ye will do.”

Now I lay this for a fundamental maxim all along this
discourse, that all that are not for God, or are against that which his
law and will is for, &c., are enemies, and justly so accounted. God is
so great, so sovereign, that if thou pleasest him not, he accounts
thee an enemy; if thou beest not subject to him, thou art a rebel. As
kings, yea, favourites, thinking themselves so great, that if any be
not wholly theirs, if any way not for them, if any man veils not,
stoops not, their spirits rise against them as enemies, as Haman's
did against Mordecai, Est 3:5; and so, in like manner, “Art thou not
king?" says Jezebel to Ahab, 1Ki 21:7, and therefore judged it an
affront to him to be denied anything. In like manner, Am I not
God? says the Lord. If there be any averseness of spirit shewn to
kings, it is interpreted enmity, because their greatness expects all
should serve and be subject to them. Now the greatness of God is
such, as it necessarily and justly draws this on with it. Hence the
carnal mind is said to be enmity against God: Rom 8:7-8, ‘Because
the carnal mind is enmity against God; for it is not subject to the
law of God, neither indeed can be. So then they that are in the flesh
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cannot please God.” So that not to please God, not to be subject to
his law, to be any way strange or averse to him, nay, not to be for
him, is enmity; yea, and enmity against him. Thus Christ says, ‘He
that is not with me is against me.” And, Romans 1, those that
‘glorified God not as God,” Rom 1:21, are termed ‘haters of God,’
Rom 1:25.

This being premised, I come to open the particulars of this
enmity of ours to God.

First, In the degrees of it. I shall need to seek no further than
the words of this text in the Epistle to the Colossians, (it being fuller
to this purpose than any other scripture I meet withal), as noting
out unto us three degrees and grounds of this enmity, wherein it
consists; in that, 1, estranged; 2, enemies in minds; 3, in evil works.
For whereas there are three, and but three, grounds of all
friendship among men; when, 1, there are certain mutual ties and
bonds of relations, by which two are obliged and tied together in
friendship, as husband and wife, father and child, &c.; or, 2, there is
likeness of mind, which is indeed the soul and life of all true
friendship, for all friendship is grounded on likeness (simile gaudst
simili). 3. The third ground of friendship is mutual expressions and
manifestations of that good will and agreement of minds, by kind
offices of friendship, without which no friendship can long endure,
but dies and goes out, as fire without fuel to feed it. Now all these
three, when they meet together, must needs make up the entirest
friendship that can be, even a threefold cord twisted, which cannot
easily be broken.

But now (if you observe it) you shall find in the text three
grounds of this enmity, directly answering to these three of
friendship (for friendship and enmity being contraries, they have
answerably contrary grounds, contrariorum contraria est ratio). For,
first of all, in the word alienated, anmAlotpidpevol, or estranged,
there is implied, that we are obliged to God by some bonds of
friendship, and that yet we are fallen off from him, and entered into
league and friendship with some other, so as he is thereby
provoked; for the apostle makes it the first degree of this enmity.
Secondly, instead of agreement in mind and good will, there is an
enmity, a contrariety in the mind. Thirdly, instead of kind offices of

172



friendship, which should be tokens of that good will, as love, &c.,
there is nothing but evil works arising from the mind, every one of
which contains in it enmity and contrariety against God; and
therefore all these meeting in one, as they do here, must needs
likewise argue the enmity full.

And, first, we are therefore enemies, because by nature
estranged; for notwithstanding God hath bound all men to himself
at their first creation in Adam, but especially all us that live in the
visible church, by all the nearest and strongest bonds of friendship
that are to be found on earth; yet we have forsaken him, and live
estranged, and have sought out other friends contrary unto him.
And if this is enough to provoke men to enmity, much more God;
yea, and by how much nearer the bonds are, the greater enmity
ariseth upon the breach. None are greater enemies, when fallen out,
than those that have been most obliged and nearest friends; and
this is the first degree, which I will further explain.

1. Mankind should, by that estate they were created in, have
enjoyed a most holy and blessed communion, familiarity, and
intercourse of acquaintance with the great God of heaven and
earth, as may appear by some passages betwixt God and Adam,
Gen 2:19; Gen 2:22-23. Sure I am, that to all us that live in the visible
church, God offers acquaintance daily, notwithstanding that our
tirst breach in Adam, who, when he heard God’s voice, walking in
the garden, Gen 3:8-9, hid himself, as one who would not have been
spoken withal. God would yet be acquainted with us all; for to that
end serve his ordinances; his word, wherein he speaks unto and
woos us; prayer, wherein he would have us draw nigh to him. But
we, besides that estrangement of our forefather, are estranged even
from the womb: Psa 58:3, ‘The wicked are estranged from the
womb; they go astray as soon as they be born, speaking lies.” And
at last we come in our hearts to say with those in Job, ‘Depart from
us, we will not have the knowledge of thee or thy ways,” Job 22:17.
Acquaintance in this kind refused, provokes men that are but
equals, much more God, the infinite God. Yea, my brethren, every
sin committed is made the deeper act of enmity by reason of this
bond broken by it. See how David takes a wrong from one that had
been of his acquaintance, more heinously by far than if he had ever
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been a professed enemy: Psa 55:12-14, ‘For it was not an enemy that
reproached me, then I could have borne it; neither was it he that
hated me, that did magnify himself against me, then I would have
hid myself from him. But it was thou, a man, mine equal, my guide,
and mine acquaintance. We took sweet counsel together, and
walked unto the house of God in company.” Had it been mine
enemy, I could have borne it, says he; but it was thou, my familiar
friend, my equal; we took sweet counsel once together. A wrong
from such a person David could not brook. Had we indeed been
created enemies at first, God would not have regarded our
estrangement, nor our wronging him, for no other could have been
looked for; but you have heard it was otherwise; and yet he and we
are not equals, there is an infinite disproportion; and yet this is not
all. For,

2. God being the great King of heaven and earth, obliged as to
him as his especial favourites, at our first creation, above all the
inferior creatures, raising us up out of nothing, and out of the same
dust they were taken out of; he breathed into us an immortal
reasonable soul, which yet they want, and set us next himself in his
throne over them all. Yet Adam, his favourite, and we in him,
disobeyed him, in that which was God’s especial charge to the
contrary, in eating the forbidden fruit. How infinitely more are
kings incensed if their favourites prove traitors than if inferior
subjects are so? And is not God provoked so too the more by these
many favours abused by us? Yes, certainly. See how heinously he
took David’s adultery at his hands, more than he would at the
hands of an inferior subject, because he was his especial favourite:
25a 12:7-9, “And Nathan said to David, Thou art the man. Thus
saith the Lord God of Israel, I anointed thee king over Israel, and I
delivered thee out of the hand of Saul; and I gave thee thy master’s
house, and thy master’s wives into thy bosom, and gave thee the
house of Israel and of Judah; and if that had been too little, I would
moreover have given unto thee such and such things. Wherefore
hast thou despised the commandment of the Lord, to do evil in his
sight? Thou hast killed Uriah the Hittite with the sword, and hast
taken his wife to be thy wife, and hast slain him with the sword of
the children of Ammon.” Did not I anoint thee king? says God; gave
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thee the house of Israel and Judah? and would have done much
more for thee. Wherefore hast thou despised the commandment of
the Lord in doing evil in his sight? Was not this now just our case in
Adam in eating the forbidden fruit? and in our own particular too
whilst unregenerate, breaking and despising all those holy and
righteous laws which God hath given?

And 3. By creation we were all the sons of God, as Adam is
called, Luk 3:34. For God stamped his own image on us; therefore
we were his sons when others but his creatures. Yet Adam, our
forefather, fought like a rebellious Absalom to disthronise God; that
he should be as God was his temptation to sin, Gen 3:5. We set up
other gods, making our bellies, that is, every earthly vanity, as a
god, Php 3:18-19. And this rebellion of ours, as children against
God our Father, the breach of this bond provokes to deeper enmity
than the violation of any of the former: 2Sa 16:12, when Shimei
cursed David, Oh, says he, “if my son seek my life, how much more
may this Benjamite?” And God takes it so too at our hands very
heinously: Isa 1:2, ‘Hear, O heavens; and hearken, O earth: I have
brought up children, and they have rebelled against me.” This was
res inaudita, a thing unheard of; and therefore he complains to these
senseless creatures of it.

4. We were by the law of creation espoused unto God in some
respect: Jer 31:31-32. ‘Behold, the days come, saith the Lord, that I
will make a new covenant with the house of Israel, and with the
house of Judah; not according to the covenant that I made with
their fathers, in the day that I took them by the hand, to bring them
out of the land of Egypt, which my covenant they brake, although I
was an husband unto them, saith the Lord,” God speaking of the
old covenant, the covenant of works; and so Adam’s covenant is
involved, he says, ‘though I am an husband to them.” He therein
shews, by what he was to the Jews, what he was to Adam then. But
as Adam’s heart at first ran a-whoring after an apple, so ours,
whilst unregenerate, after every vanity. We are lovers of pleasures,
riches, credit, &c., more than of God; and therefore doth the
Scripture challenge us as adulterers and adulteresses, as Jas 4:4, “Ye
adulterers and adulteresses, know ye not that the friendship of the
world is enmity with God? whosoever therefore will be a friend of

175



the world is the enemy of God.” We are called adulterers, as those
that had forsaken our first husband (as God is called, Hos 2:7, by
the church), and had entered into league with the world, and other
strange lovers, as it follows in both those places. Adultery, we all
know, is the breach of the marriage knot, which being the nighest
tie upon earth (as both the first and the second Adam’s speech doth
testify: ‘For this cause shall a man forsake father and mother,” &c.),
therefore the breach of this knot causeth the deepest enmity; so it is
with men: ‘Jealousy,” saith Solomon, Pro 6:35, “is the rage of a man.’
Jealousy, as you all know, is that enmity which ariseth from the
breach of the marriage knot, as it also is taken there, as appears by
the former verses. And this jealousy is rage; the deepest that can be,
more than anger, fury, or wrath. It notes out unpacifiedness; for it
follows, ‘He will not spare in the day of vengeance; though thou
givest him many gifts, yet he will not rest contented.” And God is ‘a
jealous God;” so he styles himself, and takes this breach of our
marriage bond as heinously, and more, as he hath reason, than
men: Jer 3:1-3, “They say, If a man put away his wife, and she go
from him, and become another man’s, shall he return unto her
again? shall not that land be greatly polluted? but thou hast played
the harlot with many lovers; yet return again to me, saith the Lord.
Lift up thine eyes unto the high places, and see where thou hast not
been lien with: in the ways hast thou sat for them, as the Arabian in
the wilderness; and thou hast polluted the land with thy
whoredoms, and with thy wickedness. Therefore the showers have
been withholden, and there hath been no latter rain; and thou hadst
a whore’s forehead, thou refusedst to be ashamed.” You, says he, if
you put away a wife, and she becomes another man’s, will not own
her again; ‘but thou hast played the whore,” &c. As if God had said,
Judge betwixt me and you.

1st, Consider that God did not put us off, but we forsook him
first, freely and causelessly. God offered no wrong, no unkindness.

2dly, Nay, there could not be any jealousies or suspicions
(which often arise among friends); for God is not subject to the least
shadow or appearance of turning. God shall clear it at the latter
day, as he doth Jer 2:5, “What iniquity have you,” or your forefather
Adam, ‘found in me?” Did I forsake you first? or could it be
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conceived that I was glad to be rid of you? No; it was on your part
free, on my part causeless; and your enmity to me is so continued.
Nay,

3dly, This was at first, and is continued still at the persuasion of
God'’s utter enemy, and ours, the devil. One word, nay, a lie of his,
prevailed more than all these cords of love.

And so much for the first degree, noted out in the word
alienated, namely, that we have broken all the bonds of friendship
whereby we were obliged; both of acquaintance, the nearest bond
of friendship civil; of favourites to a prince, the highest bond in
friendship political; of children to a father, the nearest in friendship
natural; of a wife unto her husband, than which there is no greater
obligations.

All relations of friendship may be reduced to one of these four;
and these instances are, summa in quolibet genere, et regulae
reliquorum, the highest in each of these four, and the measures of
the rest. Neither were these bonds bare resemblances, but real, and
which God useth to express the nearest obligation between us, and
which yet cannot express it. God looks upon us as obliged to him
by all these bonds; as those that should be to him as his spouse,
children should carry themselves as his especial favourites, friends;
and therefore in every act of sinning, he will charge the breach of
all these bonds upon all our consciences: Rom 7:2-3, ‘For the
woman which hath an husband is bound by the law to her husband
so long as he liveth: but if the husband be dead, she is loosed from
the law of her husband. So then if, while her husband liveth, she be
married to another man, she shall be called an adulteress: but if her
husband be dead, she is free from that law; so that she is no
adulteress, though she be married to another man.” The apostle
expressly says, that a woman once married is bound to her
husband as long as he and she live, and if she become another
man’s she should be in every act called an adulteress. Now not only
in this tie of marriage, but in all the rest of their bonds betwixt God
and us, it is true that time can never wear them out. God never
dies, nor we, but are immortal; therefore these relations hold, and
whilst we sin, are daily broken, and we do therefore continually
provoke him to enmity.
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Secondly, But yet, in the second place, there is a further ground
and degree of a far deeper enmity betwixt God and us, for there is
an internal contrariety and enmity in our minds, which is deeper
than the former. For as in friendship outward relations, ties and
bonds are but the body of it, it is inward good will that is the soul
and life, and that must join hearts together. Therefore a friend is
called, Deu 13:6, ‘a man’s own soul,” and reckoned as sometimes
nearer to men than all relations. The other externals of friendship
are but as solder or lead that joins glasses together that is quickly
melted; and so it would be with these if this inward good will doth
not animate them. And therefore, also, by the rules of contraries, it
is so in causing enmity; though the breach of outward relations
doth deeply provoke, yet we see it true amongst men, that when
notwithstanding them, they perceive a secret good will continued
to them in the party offending, they are ready to pass by, and so
pardon such wrongs; yea, and so doth God, for notwithstanding his
children who are regenerated, are more deeply obliged and
engaged to him than all creatures, men, and angels besides; yet
because even when they offend, they bear inward and secret good
will to God for all that, doing what they hate, what they approve
not, and grieving they should offend God whom they love above
all, God therefore passeth by, and putteth up abundance of injuries,
as he did in David, accounting him a man according to his own
heart, that is, a faithful friend to him, notwithstanding many
outward breaches of the nearest bonds that could be. But now in
men unregenerate, there being not only an external breach of such
near bonds of friendship, but also an inward enmity, contrariety,
that fills the mind, it must needs most deeply provoke, for it is full
enmity indeed.

I will open this as a second and further degree. God created us
at the first in his own image or likeness, both in mind and will;
which image consisted in an agreement of mind, liking and
approving that holiness he did, and also choosing it in our wills,
embracing it in our affections; whence good will did arise betwixt
God and us. And when two minds agree thus in virtue, Aristotle
says, it makes up perfect friendship, he making opovow and évvou,
meeting in virtue, to be the strongest ground of friendship, and to
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be the essence of it. And so this being an argument between God
and us about holiness (for the image of God in us is created after
God in holiness and righteousness, Eph 4:24), it must needs be so
too. But now, on the contrary, there is an enmity in the mind, we
neither in mind or judgment approving that holiness, nor in our
wills choosing it; but we in both liking and following the clean
contrary, namely, every sin and evil work, for to that purpose is the
phrase used in the text emphatically, ‘enemies in the mind, in evil
works,” therefore enemies in our minds, because our minds are in
evil works; which phrase implies that the mind is wholly set upon
and inclined and disposed unto evil. As when a man is said to be in
love, that is wholly taken up with it, given to it. Like phrase unto
which also is that, animus est in patinis, his mind is in his dishes;
even so that phrase used here, the mind in evil works (as it is in the
original), for every evil work, as you shall hear anon, contains
direct enmity against God in it; therefore now, I say, this must
make perfect enmity. And further to confirm it, that there is this
enmity in the mind, in men unregenerate, in Act 13:10, it is said of
Elymas (and what is true of one wicked man in regard of his
nature, of which we now speak, is true of all), that he was an
enemy to all righteousness, and foil of all readiness unto evil, as the
word padovpyiag signifies, an enemy in his mind to all
righteousness, because his mind was prone, ready and set to all
evil; so that the same reason is given for that his enmity, which is
here in Col 1:21. And Simon Magus also (after the same manner of
phrase used in the text) is said to be in the gall of bitterness: Act
8:23, ‘For I perceive that thou art in the gall of bitterness, and in the
bond of iniquity.” Which phrase implies that his whole heart, and
the frame of it, is steeped deeply, and seasoned in works which are
as gall to us, viz. enmity against God, for he is rather said to be in
this gall, than it in him, to shew that his nature is only full of it, and
abounded, and was overcome by it; as a man is said to be in the
water, when he is drowned in it, or in drink, when he is overcome
with it.

I might be large in running over all the faculties, and shewing
how this enmity resides in them all.
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As first of all in the judgment, the reasoning and understanding
part of the mind, of which principally the text speaks, &v diovoa,
which implies that all the thoughts, reasonings, and devisings
which are within the mind of man, are against God and his ways,
and altogether for sin and evil works which are enmity against him.
And is not that argued to be deadly enmity, when there is nothing
but plotting, devising, and using one’s wits against another? Yet
such is this here; yea, in these reasonings lies the strength of the
enemy, by reason of which the inferior faculties are encouraged,
backed, and maintained in their opposition. And therefore, 2Co
10:5, he compares these reasonings in the mind of man unto high
forts, bulwarks, or towers, strongholds which are cast up to
maintain and hold siege against the knowledge and obedience of
Christ.

Neither, 2, is the will free of this enmity; for though indeed the
will is not mentioned directly and expressly in the text, but only the
reasoning part, yet it is not because the will is free, but rather
because that, of all other faculties, the understanding might be least
suspected; seeing wicked men in their reasonings, in the
speculative understanding, are for the truth often, and against evil
works, though again in the practical (which the apostle means here)
it is clean contrary with them. All enmity lies principally in the will,
and even common people when they express enmity, they call it ill-
will. And so in Joh 8:44, lusts of enmity and malice against God and
Christ (of which Christ there speaks), and which he calleth the
devil’s lusts, are made acts of the will, both because they are called
(as in the devils they are found) lusts. Now, in the devil, lusts are
inclinations and acts principally of the will, as also because Christ
saith there of the pharisees, “You are of your father the devil, and
his lusts ye will do.” The word in the original is 8¢ ete motetv; and
answerably wicked men are said to be haters of God, Rom 1:30, Exo
20:5.

Yea, 3, it is seated in the whole man, and whatsoever is in man,
as may appear by comparing these two scriptures: Joh 3:6, “That
which is born of the flesh is flesh; and that which is born of the
Spirit is spirit.” Rom 8:7, ‘Because the carnal mind is enmity against
God; for it is not subject to the law of God, neither indeed can be.’
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In the first, Christ says, ‘what is born of the flesh is flesh.” In saying
that which is born, &c., he shews that there is not that thing in man
which comes of fleshly generation, but it is wholly tainted with
flesh, sin, and corruption, even the will and all parts. And in Rom
8:7, you may see what the nature of this flesh or corruption is, and
what it brings with it to every faculty. It is said to be enmity against
God, ppévnpo copkoc. Some translate it the wisdom of the flesh,
because that indeed is principally meant; but the word doth in the
signification generally extend itself to the several acts of each
faculty tending towards this object, as I could shew by other
scriptures. So that the meaning of the Holy Ghost is to shew how
that every act of every faculty, understanding, will, and affections,
all which are tainted with flesh, are enmity against God. It is said so
in the abstract, because it is in the very nature of the flesh, in each
faculty, to be so; even as it is the nature of a wolf to be at enmity
with a lamb.

And so much likewise of the second ground and degree of
enmity; it is inherent in the mind, and in every faculty thereof.

Thirdly, Now did this enmity lie and rest there only, and break
forth no farther, nor manifest itself in acts of enmity, it were less
full. But as Aristotle makes it a condition of true friendship, ut sit
manifesta nec otiosa, that it be manifested by expressions of love, or
else it is idle, worthless friendship; so likewise to make up the
measure of this enmity full, it remains that I shew the manifestation
of this enmity in the mind in regard of evil works mentioned in the
text, and which the mind, as you have heard it, is set on and wholly
given unto. The mind of man unregenerate doth bring forth
nothing else continually but evil works, which do contain in them
direct and express enmity against God; every sinful act contains in
it enmity against God. That forenamed place, Rom 8:7, is express
for both, where it is said that poévnua capkog, that is (as I said
before), the least stirring, desire, or act of any faculty, even the
wisdom of a man, the best and purest act the mind brings forth, the
wisest thought an unregenerate mind thinks, is enmity against
God. And so, Isa 3:8, their doings are said to be ‘against the Lord,
and to “provoke the eyes of his glory,” for (besides that every sin is
aggravated by being the breach of all bonds) it contains a further
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and director enmity in it, as both these places do imply; for it is
denominated to be enmity in the abstract, which doth imply that it
is in the nature of it, and is said to provoke the eyes of his glory, as
being against him. Now let us examine the reason given there in
the following words, and it will appear so, for therefore the apostle
says, it is enmity against God, because it is directly against God’s
law, and will not be subject. And because some men may say, What
is this to God? he is one thing, and his law another; it touches not
him. Yes, verily, and that exceeding nearly, in a double respect.

1. Because upon every moral law of God his sovereignty, his
prerogative royal, is enstamped and engaged in it. His being God
and sovereign Lord lies at the stake; for the law is enforced upon
that ground, ‘I am the Lord thy God.” So the commandments begin,
he commanding us, as he is God, and by his divine authority, to
submit to those laws: the main end and intent of all those laws
being, that men should acknowledge God’s sovereignty over them.
Now, therefore, in this case the breach and thwarting of the least of
these with full consent of mind and will, is flat rebellion, a
gainsaying his sovereignty, a direct and immediate opposing his
prerogative royal, denying him to be God. And therefore, Tit 1:16,
they are said in works to deny him. Now we all know whatsoever
is done thus against the sovereignty of a king is an act of high
treason; whatsoever doth flatly deny the king to be king is open
rebellion. And therefore every evil work may well be said to be
against God, and to provoke the eyes of his glory, for it debaseth,
tendeth to impair and entrench upon his prerogative royal, his
glory, and sovereignty. But this is not all; it is flat enmity, hath
some contrariety in the nature, form, and essence of it, to God’s
most holy and pure nature. Because,

2. God hath enstamped his own image on his laws. For God'’s
laws, especially his first command, is but the copy and extract of
God’s most holy, righteous, and blessed will, and many of the
commands are the copy of his most holy nature, as that of his first
command, as such which he in his nature is inclined to will and
command; and therefore his law is called holy as he is holy, and
being written in the heart doth renew us in his image. Whatsoever
act, therefore, is done against this law, and hath a contrariety
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thereunto, hath in the nature of it a contrariety unto the nature of
God; which, my brethren” being so, and the mind of man
unregenerate continually producing such acts, needs must this
enmity be deep in this regard. But,

3. This indirect enmity (as I may so call it) which is terminated
in the breach of the law, proceedeth in the end to more immediate
and direct acts of enmity against God himself, and breaketh forth
into such at last, as occasion is given from collateral enmity; it
launcheth out unto direct enmity against God, and all that would
bring us to him. For although man’s nature at first in sinning aims
but at pleasure, and not to injure God (only it is against him, as
being his Sovereign, who hath commanded the contrary), yet if
God come to discover his offence taken at these their sins, then
corrupt nature is apt to shew itself in a direct enmity. So that as by
reason of every evil work there is an enmity taken up by God
against us, so also farther, when God goes about to reclaim us
herefrom, to discover his sovereignty and displeasure against us,
then there ariseth further active enmity in us against him. If light
comes from him that these our works are evil, then presently we
hate the light: Joh 3:19, “And this is the condemnation, that light is
come into the world, and men love darkness rather than light,
because their deeds are evil.” If God makes himself known to us to
be our Lord and King, we like not the knowledge of him: Rom 1:28,
‘And even as they did not like to retain God in their knowledge,
God gave them over to a reprobate mind, to do those things which
are not convenient.” If he discovers himself to be our judge that
threateneth us for these courses, then we hate him: Pro 8:36, ‘But he
that sinneth against me wrongeth his own soul; all they that hate
me love death.” Wisdom, that is, Christ, that would reclaim men
from sinning, says, If they refuse him they hate him, and love
death. It is spoken consecutively, for in sinning they love that
which causeth death, and so in sinning too they do that which will
produce hatred of God, and end in it when he comes to reckon with
them. We either slight him or hate him; either we contemn his
judgments, or wish he were not. If he punish us, our hearts rise
against him as against an enemy, and murmur as Cain’s did, and
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accordingly we quarrel with all such means as might reduce as into
subjection to him.

Chapter IX: Some considerations propounded which
do more evidence how great the ...

CHAPTER IX

Some considerations propounded which do more evidence how great
the enmity of man’s nature is against God. — That it is uninterruptedly
continued. — That it is implacable. — That it is an universal hatred against
God, and all that hath any relation to him. — We should try our state, by
examining ourselves whether we continue enemies to God or not. — What
are the signs by which it may be known?

Unto all this we may add three considerations more concerning
the manifestation of this enmity in the mind, and you shall see the
depth, length, and breadth thereof, abounding in all three
dimensions, even above measure.

First of all, it is continued without interruption even from the
very beginning of a man’s days, whenas the mind of man begins to
put forth any acts at all: Jer 32:30, ‘For the children of Israel and the
children of Judah have only done evil before me from their youth;
for the children of Israel have only provoked me to anger with the
work of their hands, saith the Lord.” They have only provoked me
to anger from their youth by the work of their hands; they had
done nothing else from the very beginning. And as it is said of
Jerusalem in the following verses, that that city had been a
provocation to him from the very first day that it was built, so it is
true of every man unregenerate, that from the very day wherein he
was born he hath been a provocation unto God by the works of his
hands. And I pray you consider it, the deadliest enemy that ever
was, was not always plotting, acting, and practising hostility; there
is a truce sometimes, a laying down of weapons, by reason of other
employments. Ay, but this enmity never hath a cessation of arms,
and hereby appears the length and continuation of it.

Again, secondly, it is so deep an enmity that is thus seated in the
mind, as no time, no means that can be used, no persuasions or
threatenings, can of themselves reconcile them, or wear this enmity
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out, until God doth extend his mighty power and slay this enmity,
&c. And why? Because it is seated in the mind, in nature, as in Rom
8:7 it is called enmity itself, which is not, nor cannot be, made
subject. It is in the nature of the corrupt mind to be an enemy to
God, as it is in the nature of a wolf to be an enemy to a lamb; and
therefore nature so remaining, it will never yield unless it be
changed. Men may be enemies to one another and yet reconciled,
because it is not seated in their natures, but only occasioned (it may
be) by some outward occasional difference and variance, as appears
in suits of law betwixt man and man, which therefore composition
will end; and the cause being taken away, they prove as good
friends as ever. Ay, but this enmity will never be at an end unless
God changeth the mind; no composition, no parlay or treaty of
peace can end it. Nay, a man cannot endure to hear of ending it, but
falls out with all the means, the word, Spirit, and light of his own
conscience that persuades him to it; shunning, hating, resisting all
means of ending it; hating to be reformed, Psa 50:17; hating even
reconciliation itself; casting all God’s laws behind their backs, as it
is there expressed; that is, dealing with all the persuasions and
messengers that come from God to treat about the peace, even as
Jehu did with those which came from Jehoram, saying, “What have
I to do with peace? And all this with a deep inbred pride and
stubbornness in the mind and will, scorning to yield or stoop, Psa
10:4. Insomuch as God is said, Jas 4:6, to resist, to and, dvtitdooetan,
or jostle him, even to throw him down to hell.

Lastly, It is an universal hatred in regard of the manifestation of
it, manifesting enmity against God, and all his friends that stand in
any relation of nearness to him continually, as it meets with any of
them, or as occasion is offered.

1. An enmity to God, there being ever and anon reasonings in
the discoursive part that there is no God; denying, or despising, or
abasing all that the mind knows of God; his grace, turning it into
wantonness, Jud 1:5; despising the riches of his goodness and long-
suffering, Rom 2:4; mocking at his omniscience in such thoughts or
words as these: “Tush, God sees it not’; Psa 10:11, ‘He hath said in
his heart, God hath forgotten: he hideth his face, he will never see
it.” And if the understanding be convinced, yet desires arise in the
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will, Would there were no God! And is not that deadly enmity,
thus to reason against God’s being? or knowing that he is, to abuse
him? or wishing the destruction of God? Rom 1:30. The Gentiles are
therefore called haters of God, because ‘when they knew God, they
glorified him not as God” in their heart, Rom 1:21; Rom 1:25.

2. Again, it is an enmity to all the friends of God. Let him send
prophets, and after them his own Son crucified; let him dispense to
them the preaching of the gospel, and that as the only means to
reconcile them; yet they hearing this, out of the hardness of their
hearts, turn ‘enemies to the cross of Christ,” as it is expressly said,
Php 3:18-19. Let the Lord deal with them by his Spirit, and that
about their own eternal good; as if he came as an enemy, they resist
him evermore, and all his good motions: Act 7:51, “Ye stiff-necked
and uncircumcised in heart and ears, ye do always resist the Holy
Ghost: as your fathers did, so do ye.” By the light of their
consciences the truth they detain, and that unrighteously, like an
enemy in prison: Rom 1:18, ‘For the wrath of God is revealed from
heaven against all ungodliness and unrighteousness of men, who
hold the truth in unrighteousness.” If God speaks to them by his
faithful ministers, ‘O mine enemy,” say they, ‘hast thou found me?’
as Ahab said to Elijah, 1Ki 21:20. And as he said also to another
prophet, ‘I hate him, for he never prophesies good to me,” 1Ki 22:8,
so do they say of God. Doth he send his children among them?
There is an ancient enmity sown betwixt these and them: Gen 3:15,
‘And I will put enmity between thee and the woman, and between
thy seed and her seed.” And this enmity manifests itself in all
indignities and injuries.

Use. Because the apostle makes this as one especial character
and brand of an unregenerate estate, to be enemies unto God, the
use shall be of trial and examination of our estates hereby. Now, it
is certain that we all, even that profess ourselves Christians, are
born enemies as well as Gentiles, for we came all from Adam, from
whom descends this enmity, as you have heard before. And
howsoever men may think and carry the matter outwardly in their
profession, yet the Scripture tells us, and the latter day will find it
so, that God hath but few friends in the world, and whole swarms
of enemies that lie and lurk even in the visible church, dnevavtiovg,
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underhand adversaries, Heb 10:27, whom nothing but the word
applied and their own consciences can accuse and find out; yea,
and the worst enemies are those of God’s own household. And this
one consideration added to the former, namely, that we are born
enemies in our minds, and that it is sealed in our natures, may
make even the best of us to look about us, and to suspect our
estates, for hereupon it will necessarily follow that it is not all the
privileges outward which we Christians have above Gentiles that
can alter our estates, for we are born such, even such enemies to
God as a wolf is to a lamb, enemies in our minds. As, therefore,
take a wolf when it falls first from the dam, put it into a lamb’s
skin, keep it up in the fold with the sheep, let it, if it be possible,
feed off the same food with the sheep, tame it, do all what you will,
it remains a wolf still, and therefore an enemy unto a lamb; neither
will ever a lamb and it be reconciled till either that wolf becomes a
lamb, or the lamb a wolf. Just so, take one of us when we are new
dropped from the womb, give us a Christian ear-mark (baptism);
bring us up in the same visible church with others; put us into a
Christian coat, the profession of Christianity; let us feed and
partake of the same word and sacraments with others; nay, let us
by all these means seem outwardly never so much tamed, civilised,
outwardly and formally conformable to good duties; yet still we
may remain, as Christ says,” “inwardly ravening wolves:” Mat 7:15,
‘Beware of false prophets, which come to you in sheep’s clothing,
but inwardly they are ravening wolves.” We are still where we
were, unless there be a further work to change the nature; and not
only such an one as proceeds from good motions and moral
persuasions of the word and Spirit, for what can these barely work,
when we are of ourselves such irreconcileable enemies in our
minds as hath been delivered? A treaty of peace argues not
reconciliation, nor will in this case ever effect it. But it must be such
a work as the all-powerful arm of God hath a hand in, slaying this
enmity, and changing the bent and frame of the mind, naturally set
on evil works, unto the contrary good, by putting in new
principles, friendlike dispositions unto God and all his ways. And,
my brethren, if this be wanting, we remain still in the gall and
bitterness of our natures, as Peter told Simon Magus, Act 8:23, for
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all that it is said he was baptised, believed, wondered at what he
saw the apostles do, was conformable to Christian duties, for he
was a helper with Philip, as it is in the 13th verse; and all this while
he was an undiscovered enemy. And, as I said before, that until the
nature of a wolf be changed, and it be made a lamb, or a lamb a
wolf, they can never be reconciled; so neither God nor we enter into
a covenant of reconciliation till either God become such an one as
we, which is impossible, or we become partakers of the divine
nature, and be thus inwardly changed in some measure into his
image. ‘Can two walk together,” saith the prophet, ‘and not agree?’
Amo 3:3. Surely no. And whereas many will further plead, and say,
that they could never perceive any such matter; that either they
were enemies to God in mind, they never meant him hurt, but they
have loved him, feared him ever since they can remember; neither
can they perceive that God is an enemy to them, but loves them,
clothes them, feeds them. They taste of his kindness daily, and
therefore they have good cause to think that there is mutual love
between them. But for answer to this I would have men further
consider, as for this dealing of God towards you, that God is
exceeding kind to his enemies, as our Saviour saith, Mat 5:45,
making the sun to rise on the good and bad, and sendeth rain on
the just and unjust; and therefore also he bids us be kind to our
enemies. And also, as it is in Job 31 throughout, God forbears with,
yea, and heaps abundance of blessings on one that is his utter
enemy; yet it is but as the king reprieving a condemned traitor,
letting him enjoy his lands and livings, but reserving him still, as it
is at the 30th verse, to the day of wrath. Therefore, all these are no
arguments of a man’s reconciliation through Christ.

If any are discovered here to be such, let them not stand out
still shifting, and pleading Not guilty, but deal plainly with their
own souls, and lay it to heart, that they may seek out for peace
betimes. And let this one consideration move them, that it must
and shall be confessed one day, at the day of death, or in hell; and
then they will confess it, with this addition, that they were enemies
to themselves in that they confessed it no sooner, whilst
reconciliation was offered. It were better for a traitor to confess at
the bar, when he hears of a pardon, than at the gallows.
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The first sign of being enemies and unreconciled to God, is
strangeness to him, and unto the life of God. Strangers to God are
yet enemies; for ye see that being estranged is made a degree of
enmity in the text, and in Job 22:21, “Acquaint thyself with him’
(says one of Job’s friends to him), ‘and be at peace;” implying that
whosoever is at peace with God must be acquainted with him.
Strangeness indeed between two that never were familiar friends
breeds not enmity, it is not a sign of it; but if you see two that once
were familiar and acquainted now to walk aloof one from another,
and though they have occasion to meet often, yet to carry
themselves strange one to another, Surely (you say) they are fallen
out. And so if you see man and wife live asunder, never come at,
speak of, or seem much to care for one another: There is a breach
certainly, that is your next thought. Why, so it is here, for God and
we once were acquainted. Let me apply this now.

1. Is God a stranger to your thoughts? That whereas every
trifle, learning, credit, riches, pleasures, and cares of the world,
thoughts of these things, plotting for them, are very familiar with
you, the first that call you up in a morning, take up your minds,
converse with you all day, and lie down in your bosom at night;
but as for God, thoughts of him, or contrivings how to please or to
glorify him, are little or ‘not in all your thoughts,” as it is spoken of
a wicked man, Psa 10:4; or if the thoughts of him chance to come in,
yet it is not welcome as the thought or sight of a friend is, but as of
a judge, or as of a master that comes in on the sudden upon a
negligent servant, and you wish he was further off; then are you
strangers to God.

2. Or are you strangers to those more special duties in which
communion is to be enjoyed with him? Why is it you are so
strange? The truth of it is, you are enemies. Can you go whole
weeks, months, and never speak to him by secret and intimate
prayer, so as to take him alone, as you would do a friend, into a
corner, and there pour out your heart before him, and tell him all
your secrets? Or if you do ‘draw nigh to him with your lips,” yet are
not ‘your hearts far from him’? There are millions that could never
yet say that God and their hearts were brought together in a sweet
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close, nor do know what it means to talk with God as a friend, as
Moses did. Such are strangers.

3. Are you strangers to and from the life of God? as it is made
the note of a wicked man, Eph 4:18. There is a blessed, holy, and
spiritual life which God and Christ are the fountain of, which they
live; as it is said of Christ, Rom 6:10, ‘For in that he died, he died
unto sin once; but in that he liveth, he liveth unto God.” A life
which all the saints and angels live in heaven, not depending on
what is here in this world; and it is begun in a Christian here: 1Jn
5:12, ‘He that hath the Son hath life; and he that hath not the Son of
God hath not life.” Now, try and search thyself what objects are thy
affections most quickened and kept up in life with: omnis vita gustu
ducitur. What dost thou savour and relish? Are you utter strangers
to such a spiritual life? It may be a life natural, of eating and
drinking, marrying and giving in marriage, &c.; or it may be a life
of reason, fitting you to converse with men; or further, a formal life,
in regard of religious duties, in the letter of them; as Rom 7:6, ‘But
now we are delivered from the law, that being dead wherein we
were held; that we should serve in newness of spirit, and not in the
oldness of the letter.” But have you an inward life of grace,
influences and comings-in, from recourses to and communions
with Christ (as Paul says he had, Gal 2:20), quickening you in all
these, and above all these, as that which you reckon your life, more
than all these? If you want it, you are strangers to the life of God.

4. Lastly, you are enemies to God if you be strangers to the
things of God, his graces, converses with a soul in secret, which
God gives his friends and children as love-tokens: 1Co 2:12, ‘Now
we have received, not the spirit of the world, but the spirit which is
of God; that we might know the things that are freely given to us of
God.” God hath many secrets which he makes known to them that
are his friends, Joh 15:15; and Psa 25:14, “The secret of the Lord is
with them that fear him; and he will shew them his covenant.” But
now when we hear experimental discoursings of such near and
intimate dealings of God, as how he draws the heart to believe;
when we hear of change of heart, of regeneration, of the new birth,
&c., and of the signs of these made plain to us out of the word, do
we hear and entertain them as strange, or as known things to us?
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Or do not our hearts think the same that the Athenians said of
Paul’s doctrine? Act 27:20, ‘For thou bringest certain strange things
to our ears: we would know therefore what these things mean.” So
do not our hearts think secretly of such sermons, What mean these
things? these being strange things to our ears: ‘I have written to
him the excellent things of my law, but they were counted as a
strange thing,” as God in the prophet complains, Hos 8:12. All this
argues we are yet strangers, and therefore unreconciled.

A second note of enmity to God, is not only this strangeness
mentioned, but too much inward entire affection to or friendship
with the world. The Scripture makes this enmity with God, though
men think not so: Jas 4:4, ‘Know ye not,” says James there, ‘ye
adulterers and adulteresses, that friendship with the world is
enmity with God?” By world there he means not only the
corruptions of the world, or the sins of it (as Peter calls them), but
the things of the world, such as are in themselves the good
blessings of God, as honour, riches, credit, learning, &c., as appears
by the foregoing verses; for he speaks of such things as men ask,
and use to receive at the hands of God. And whereas men might
say, These are the good blessings of God; and to love them and
rejoice in them, will God take this so heinously? Yes, if it be
inordinate. He tells them it is adultery spiritual, for of that he
speaks: ‘ye adulterers and adulteresses.” Is it not adultery in a wife
to cleave in her heart unto, to delight in, and converse with, as with
a husband, not only one that is an absolute enemy of her
husband’s, but one whom her husband otherwise respects and
loves? Potiphar loved Joseph well, for he gave him charge over all
things in his house; yet whenas Potiphar’s wife enticed him to
adultery, Joseph tells her that though his master had committed all
things else to him, and kept nothing back but her, whom he
reserved to himself; and therefore see how incensed Potiphar was,
but upon the opinion that he would have defiled her. Adultery
breeds the greatest enmity. It is not the having these, or the using
these things, that is a sign of enmity; it is the very phrase by which
the apostle expresseth himself, allowing us the use of the world:
1Co 7:31, “And they that use this world, as not abusing it; for the
fashion of this world passeth away.” Upon occasion of this was

191



founded that ancient distinction of utiand frui, using the creature,
but enjoying God. Not the lordship of the world, but the friendship
of the world, breeds the quarrel, and is the enmity. You may use
these things as servants, not as friends, reserving and keeping your
hearts to God alone as to your husband. Aristotle says that
moAveihia cannot stand with true friendship, that is, a man cannot
have many friends in an entire and true amity; but friendship is
always but between two. As you cannot serve, so nor be friends
unto God and Mammon too. If a master will not bear it, a friend
much less. It is a sad speech which concerns us all to look to, that in
1Jn 2:15, ‘Love not the world, neither the things that are in the
world. If any man love the world, the love of the Father is not in
him.” He professeth to speak not of gross sins only, but any vanity
in the world, the things of the world; and he is peremptorily
conclusive in it, to pronounce the love of the Father not to be in that
heart which affects and delights therein more than in God, or in
whose heart love to God prevails not over love to them. Now, if an
husband observes his wife to take all her care for another man, and
that she is always speaking of him, and glad to hear from him, and
jolly in this other’s company, but in his own little, or coy to himself,
or glad when she is out of his company; but inordinately delighting
in the other’s, conversing whorishly with him; this breeds jealousy
and enmity. Let us look to our hearts, and judge betwixt God and
them.

A third note whereby they may be discovered to be enemies, is
not being subject to the law of God. So Rom 8:7, a carnal mind is
therefore there said to be ‘enmity against God; because it is not
subject to the law of God.” In Luk 19:27, Christ calls those his
enemies, that would not have him reign over them, that is, that
would not be subject unto his laws. And the reason is, because
God’s sovereignty lies at the stake, and is despised, God giving
every command as he is God and sovereign Lord. And again, he
that lives not by his laws, lives by the laws of sin, as they are called,
Rom 7:21. He is subject to the devil, God’s enemy, lives a subject to
his kingdom, and this is open and manifest enmity to God. Now in
the first verse carnal men are said to be married to the law of God,
Rom 7:1-2. At the first creation the law and man’s heart were as
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wife and husband, and the knot still holds; but there is a hellish life
now between them, for his heart, as the lawful wife, ought to be
subject, but his heart will not. The law commands something that is
clean contrary to his heart’s lusts, and it will not submit if it were to
die for it. The law urgeth upon his heart the Sabbath, strictly to be
kept in thoughts, words, and actions; it is death to his heart to be
kept thus in, it will out and find its own pleasures that day. I might
instance in a great deal more. I refer myself to men’s consciences;
doth not the law by the light of your consciences urge some duty
upon you, be it private prayer, &c., which you will no way be
subject to, cannot endure to hear of it, wishing that commandment
scraped out, or that you had never had the knowledge of it? crying
as they in Job 21:14, ‘Depart from us, we will not the knowledge of
thy laws.” And though the heart be convinced, yet it will not yield,
but secretly says, as they in the prophet, “‘What the will of the Lord
is, we will not do.” So as the law in some particular finds not a
tractable, loving, obedient wife of their heart, as grieving for
offending in the least particular (as it doth find a regenerate man’s
heart to be), or as standing out in nothing; and therefore the law
begets not on their hearts unfeigned and constant desires to obey in
all things, strong purposes, daily strivings, mournings, which at
last should bring forth obedient performances, as it doth in a
regenerate man'’s heart. But it begets stubbornness, rebellion, hating
to be reformed, the more eagerness of lust to the contrary of what
the law commands. So it is in the 5th verse, the motions of sin
which were by the law brought forth fruit unto death. It is a
marriage phrase, implying that the law begat stronger desires to
sin, and that which the law forbade; these were the children which
were begotten by the law on his heart, as a woman is said to have
children by her husband.

A fourth note of a state of enmity is daily and willingly
harbouring, nourishing, fostering, and maintaining of one of God’s
enemies in practice or fancy, openly or secretly. Not only he that
commits high treason is a traitor by our state constitution, but also
he that wittingly or willingly (for otherwise unwittingly a good
subject may) houseth or harboureth a traitor, and continueth to do
it, let proclamation say what it will to the contrary, and gives
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loving welcome and entertainment to such an one that is an enemy,
as if he were a friend. In Joh 19:12, the Jews accusing Christ under
the notion of a rebel and an enemy to Caesar, when they saw Pilate
but willing to release him, they terrify Pilate with this state axiom,
‘If thou lettest this man go, thou art none of Ceesar’s friend;” nay,
we know that if one be but a suspected person, if in this case a man
harbour him, he shews himself no good well-willer to a state. Let us
now judge betwixt God and our own souls. Every sin is a
proclaimed enemy to God by his word, yea, and to be our enemy
also, as Peter says, which fights against our souls, 1Pe 2:11, ‘Dearly
beloved, I beseech you, as strangers and pilgrims, abstain from
fleshly lusts, which war against the soul.” Is there now any such sin
which we know to be a sin (for that condition must be added, as I
said before, a true subject may harbour a traitor unwittingly), be it
covetousness, pride, or any inordinate pleasure; and do we house
it, make it our sweetest companion in our daily thoughts, and that
which lies next our hearts, in whose converse and enjoying of
which we spend many an hour with sweetest contentment? He that
doth this is an open and convicted enemy. Nay, I go further, is he
but a suspected person? Are they suspected by thee to be sins? and
yet dost thou, without examining of them, thoroughly entertain
them friendly, and receive them into thy heart and life? It is no
good sign. Nay more, do we stand with them all in terms of enmity,
at daggers’ drawing as we use to say? And if you come within me, I
will kill you; and if they do get in (as sin dwells in the best), yet do
we complain of them, bring them forth before God as we would a
traitor or enemy, arraign them, accuse them, and say, Lord, here is
an enemy both of mine and thine, a cursed Achan that troubleth all
in me, that would shroud itself under my roof, and thinks there to
have entertainment? But stone it, Lord, and let Israel stone it, let
every sermon fling a stone at it, let every prayer knock it down. Do
we deal thus with our known sins daily, or as oft as we are
assaulted? Or, on the contrary, do we hide them, as the woman did
the spies in the bottom of the well, covering them with strawy
pretences? If we let these enemies of God’s go thus, we are argued
to be none of his friends.
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The last note of enmity to God, is enmity to the children and
ways of God. And what surer note or sign can there be of direct
enmity and fighting against God, as it is termed, Act 5:39, than an
enmity thus born in heart, or manifested in word or actions against
anything that seems to be of God’s side, or to take his part, or that
stand in any relation of friendship or likeness with God, be they
either his ways, his children, or his ministers? These men bear the
devil’s colours, stand in the forefront, and therefore are more easily
discovered, this being one of the farthest degrees and most
apparent sign of enmity that can be; for many, though fallen out
with another, yet still love well enough his servants, his wife, his
children, his friends. But as love is argued to be the stronger, the
more it is diffused (propter quern alia diligimus, ipse magis amatur: he
for whose sake we love other things besides him, is more beloved
of us), so is it in hatred. It is argued that he is greatly and deeply
hated, against whose person we do not bear only direct hatred, but
collateral also, it falling upon and extending itself to all that are any
way near him for his sake. As they say of the panther, that therefore
it is the deadliest enemy to mankind of any other creature, because
it will prey even upon the very image and likeness of a man, which
other beasts will not do, though there are many will seize on man
himself.

Men have indeed the name of holiness in their mouths with a
seeming reverence; but yet still the reality of it, the power of it, the
thing itself, cannot be endured by them. So long as it is wrapped up
in a bundle, viewed in the general, men profess they love it; but
break it up, come to the particular duties of it, and then they cannot
away with it; or, in the abstract they love it, but in the concrete, as it
resides in any particular subject or person, they hate it. Set the
picture of a lamb to a company of wolves, and they will never stir
at it; but let a living lamb come, they tear it presently. So let a living
saint come among these haters of godliness, a holy man in the
concrete, their hearts rise presently, then they rage, storm, and
speak all manner of evil of him, as it is in Mat 5:10-11. And is it not
for the same reason they do so, which Christ gives there, viz. ‘for
righteousness’ sake’?
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I know there are few or none so wicked to persecute any, as
knowing them to be Christ’s, and under that notion (that is peculiar
to those that sin against the Holy Ghost), yet it is that which is from
Christ which men do persecute; for it is he who lives, prays, speaks
in holy men, that appears in all that is good in them; and therefore
Christ will say to them, as to those at the latter day, that were
ignorant of it, ‘Inasmuch as you did it to one of these, you did it to
me.” Men see not Christ now; but did they know him, they would
not oppose such as are any way like him. But when he shall appear,
and men shall know what strain he was of, men will confess that
they hated and persecuted him, in persecuting his saints.

There are yet a third sort of men that lie in the enmity of their
natures, and in an unreconciled estate, living in the visible church,
who are not only much restrained, and bite their enmity in, but
who, by means of an inferior work of the word and Spirit of God
upon their hearts, are brought to seek unto God for friendship, yea,
and do much for him in outward actions, side and take part with
his friends; and yet their hearts being unchanged, the cursed
enmity of their nature remaining unkilled and not taken away, they
lie still in the gall of bitterness. For instance, look to those in Psa
78:34-37, “‘When he slew them, then they sought him; and they
returned, and inquired early after God. And they remembered that
God was their rock, and the high God their Redeemer.
Nevertheless, they did flatter him with their mouth, and lied unto
him with their tongues. For their heart was not right with him,
neither were they stedfast in his covenant.” It is said that they
sought the Lord early as their Redeemer, whilst he was a-slaying of
them; yet they did but flatter him with their mouths, &c. A flatterer,
you know, differs from a friend, in that he pretendeth much
kindness, yet wants inward good will, doing it for his own ends.
And so do many seek God, that yet he accounts as enemies; for
they seek him whilst they see themselves in his lurch.

Now it is harder to discover these than the former, because
they pretend much friendship, and externally (it may be) do as
many outward kindnesses as the true friends; as flatterers will
abound in outward kindnesses as much as true friends, nay, often
exceed them, because they may not be discovered. Now if none of
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the former signs reach to them, nor touch them, then there is no
better way left than to search into the grounds of all they do, and to
examine whether it proceeds from true, inward, pure, and constant
goodwill, yea or no, or self-respects? As now when we see an ape
do many things that a man doth, how do we therefore distinguish
those actions in the one and in the other? Why, by the inward
principles from whence they spring, by saying, that they proceed
from reason in the one, but not so in the other. If, therefore, it can
be evinced, that all that any man seems to do for God, comes not
from good-will to him, it is enough to convince them to be persons
unreconciled; for whenas all outward kindnesses and expressions
of friendship proceed not from friendlike dispositions and pure
good will, but altogether from self-respects, it is but feigned
flattery, even among men; and when discovered once, it breeds
double hatred. And there is much more reason it should do so with
God, because he being a God that knows the heart, to flatter him it
is the greater mockery; for that is it which chiefly provoketh men to
hate such as dissemble friendship, because there is mockery joined
with it. Now that God accounteth every one that doth not turn to
him out of pure good will a flatterer, is plain by these words, in Psa
78:36-37, ‘Notwithstanding, they did but flatter him, and dealt
falsely in his covenant;” yea, and Christ saith, Mat 12:30, that ‘he
that is not with him is against him.” If men’s hearts be not inwardly
for God, and with him, as a friend would be to a friend, in their
actions, he esteems them against him. ‘“Thy heart,” says Peter to
Simon Magus, ‘is not right before the Lord,” Act 8:22, and therefore
he tells him, he was “still in the gall of bitterness.’

But thinkest thou, O man, that art guilty of these things, that
thou shalt escape? to use the apostle’s own words, Rom 2:3, “And
thinkest thou this, O man, that judgest them which do such things,
and doest the same, that thou shalt escape the judgment of God?
No; God, that is a righteous God, and judgeth every man according
to his deeds, shall render to the contentious, toic £¢ épifeiag that is,
those that have contentiously dealt with him, and carried
themselves as enemies in opposing him and his, according to their
deeds (they shall have enough of it); he ‘will render indignation
and wrath, tribulation and anguish,” to every such soul. Are men
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strange to God, and care not for him, will not be acquainted with
him now? The day will come he will carry himself as strange to
them; and when a good look from him would be worth a world, he
shall angrily say, ‘Depart from me, ye workers of iniquity, I know
you not,” Mat 7:23. Will men stand out, and will not submit to his
most holy, just, and righteous laws, but will live like rebels and
lawless persons, and not be subject to him? Upon their own perils
be it. Let them hear their dooms pronounced by Christ’s own
mouth: Luk 19:27, ‘These mine enemies, that would not I should
reign over them, bring them hither, and slay them before my face.”
He will see execution done himself.

Are men friends of pleasure also more than of God, as the
apostle speaks of the world, or any thing in the world, as James
speaks, adulterers and adulteresses? Then, as it is said, Pro 6:34,
‘Jealousy is the rage of a man;” and it is the rage of God more than
anger, it notes out unpacifiedness; “Will he spare in the day of his
vengeance?’ Is it not said, Psa 73:27, “Thou hast destroyed, O Lord,
all those that go a-whoring from thee.” He speaks of it as of a thing
already done, because God would assuredly do it, and therefore it
was as good as done.

Are men nourishers and maintainers of any sin, that they know
is a proclaimed enemy of God in his word; sparing, cherishing that
that God hates, and which he hath in his word appointed to
destruction? Let them but hear what the prophet says to Ahab in
the like case, for the letting go of Benhadad, and apply it to this
purpose: 1Ki 20:42, “And he said unto him, Thus saith the Lord,
Because thou hast let go out of thy hand a man whom I appointed
to utter destruction, therefore thy life shall go for his life, and thy
people for his people.” Because thou hast let one go, that the Lord
had appointed to destruction, therefore thy life shall go for its life.

To conclude: Are men enemies to the children of God? You
touch the apple of his eye. You had better have a millstone hanged
about your necks, and thrown into the midst of the sea, than to
have offended one of these little ones. Every scoff, wry look, rising
in thy heart, when God shall charge it on thy conscience, will sink
thee down, down into the bottom of hell. In Zec 12:2; Zec 12:7, he
compares the church unto a burdensome stone; all that burden
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themselves with it shall be cut in pieces, though all the earth should
be gathered together against it; and unto an hearth of fire; and
wicked men that oppose them, unto wood, and a sheaf, thinking to
quench that fire; but that fire shall devour all the people round
about.

Or, do men oppose the word of God? Let them know that it is
an armoury and storehouse of weapons, that God hath in readiness
to revenge all disobedience: 2Co 10:4-6, ‘For the weapons of our
warfare are not carnal, but mighty through God to the pulling
down of strongholds; casting down imaginations, and every high
thing that exalteth itself against the knowledge of God, and
bringing into captivity every thought to the obedience of Christ;
and having in a readiness to revenge all disobedience, when your
obedience is fulfilled.” It hath enough of its own to revenge its own
quarrel.

Book III: The corruption of man’s whole nature, and
of all the faculties of his soul...

BOOK III

The corruption of man’s whole nature, and of all the faculties of his
soul by sin; and first of the depravation of the understanding, which is full
of darkness and blinded, so that it cannot apprehend spiritual things in a
due spiritual manner.

And the very God of peace sanctify you wholly: and I pray God your
whole spirit and soul and body be preserved blameless unto the coming of
our Lord Jesus Christ.—1Th 5:23

Chapter I: The words of the text explained. —That all
the faculties of the soul, ...

CHAPTER I

The words of the text explained. — That all the faculties of the soul,
even the mind, are wholly corrupted, proved from the expressions
concerning it in Scripture, and from the equal extent both of sin and
grace.
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These words have no coherence or dependence with the
foregoing, for the conclusion of the epistle doth begin with them.
They are a prayer for the working and perfecting that sanctification
in them unto which he had exhorted, and which God had begun to
work. Concerning which you have these things.

1. The author of this sanctification, God, to whom Paul prays to
work and perfect it. And in prayer believers use to suit their
invocation to God, according to the nature of the blessing they seek
for. Jas 1:5, ‘I any of you lack wisdom, let him ask of God,” Jas 1:17,
‘the Father of lights.” So if we pray for mercy and comfort, then we
are to call upon God, as the Father of mercies and God of all
consolation, as Paul doth, 2Co 1:3, ‘Blessed be God, even the Father
of our Lord Jesus Christ, the Father of mercies, and the God of all
comfort.” Yet still we are to use such expressions, both as motives to
move God out of his fulness to bestow what we ask, and as a
strengthening to our own faith. And accordingly here in the text,
when Paul asks sanctification at God’s hands, he looks up to him as
‘the God of peace.” Sin is nothing else but a disorder and confusion
of all the powers of our souls, whereby they are turned rebels, and
will not be subject to God: Rom 8:7, ‘Because the carnal mind is
enmity against God; for it is not subject to the law of God, neither
indeed can be” And these powers of our souls are also turned
enemies one to another. Hence there is in our souls a confusion, an
axotootaocio, Jas 3:16, so that lusts war in our members. Jas 4:1,
‘From whence come wars and fightings among you? Come they not
hence, even of your lusts, that war in your members?” Whereas
now sanctification puts all into their right order again, and so
causeth peace; and that kingdom where it comes, and is set up, is
peace and righteousness: Rom 14:17, ‘For the kingdom of God is
not meat and drink, but righteousness and peace, and joy in the
Holy Ghost.” As the end of other kingdoms is by laws to put
subjects in order, and to bring them to and to keep them in peace,
so it is the end of grace and righteousness also; therefore he desires
God to shew himself such a God, a God of peace, in sanctifying
them throughout more and more, by patting all the powers of the
soul into their right frame and order. For so,
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2. You have expressed the subject of this sanctification in its full
extent, not themselves only, but everything in them; expressed first
in general, not simply to sanctify you, but throughout, o Adtereis,
which is more than 6log, for it seems to signify not only totus homo,
the whole man, but totum hominis, the whole of man, all in man;
also it signifies sanctifying them to the end 6kog télog. Then,
secondly, he expresseth the subject of this sanctification,
particularly by an enumeration of the particular and chief parts of
which man’s nature consists, ‘spirit, soul, and body;” for as the
whole man is usually divided into soul and body, which division,
to be true, death proves, so he divides that which we call the soul
into soul and spirit, which division, to be right, the word of God
makes good: Heb 4:12, ‘For the word of God is quick, and
powerful, and sharper than any two-edged sword, piercing even to
the dividing asunder of soul and spirit, and of the joints and
marrow, and is a discerner of the thoughts and intents of the heart.”
Piercing to the dividing of soul and spirit. By soul he means those
inferior faculties and powers of the mind, the internal senses and
affections, fancy, anger, desire, &c., which, being the more gross
part, common to beasts; and the other, being more sublime, viz. the
judgment, conscience, &c., these he terms spirit. Even as those more
sublime, active, nimble parts of the body which run in our bloods
and cause all the motion in us, we call spirits, in comparison of the
rest of the body, though they are parts of it; so this more sublime
part of the soul, wherein we partake with angels, is called, in
comparison of the other, the spirit of the mind: Eph 4:23, “And be
renewed in the spirit of your mind.” Where it is put for a part of the
mind, and not for anything superadded, as, I confess, sometimes
spirit is taken for those sparks of moral light and virtues in the
conscience and will. But here spirit signifies that natural power of
the mind which is the strength and quintessence of it. Neither,
thirdly, doth he content himself with reckoning thus up all the
parts in a threefold division, but because every one of these contain
many particulars in them, as the spirit hath in it the understanding,
memory, judgment, conscience, &c., the body many members;
therefore to shew that all in every one of these are to be sanctified,
he adds another word, ‘that your whole spirit,” 6AdxAnpov tota sors,
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every portion of it, as it signifies, which words are as full as can be
imagined to express that the whole man, body, soul, and all, and
everything in man, is to be sanctified and restored; the want of
which integrity that ought to be in them all, he says, is a sin, and
blameworthy, therefore he adds ‘that they may be kept blameless.’
So that there are two doctrines which naturally and principally
arise out of these words.

Obs. 1. That every part and faculty of soul and body in a man
unsanctified are wholly and throughout corrupted and defiled, for
else they needed not sanctification.

Obs. 2. That true sanctification is also universal.

And these two doctrines may be proved by the same reasons.
But I shall (as my method leads me) speak only to the first.

Now, as I have shewed before, that this corruption is universal
in regard of all sin, or that all sin is in every man’s nature, so now I
am to prove that this corruption is in all parts of our nature; for this
is a differing consideration from the other, as it is one thing to have
all diseases, and another thing to have all parts diseased, which
may be so by but one disease.

1. We have a clear proof for this from the testimony even of the
pharisees themselves, who though they were much corrupted in
judgment, in regard of discerning into man’s corruption, thinking
and teaching lust to be no sin, yet it may seem there was in them a
relic and glimpse of the total corruption of every man’s nature, by a
speech which they cast out concerning the man born blind: Joh 9:34,
‘They answered and said unto him, Thou wert altogether born in
sins, and dost thou teach us?” Thou wast altogether, 6kog, born in
sin. This indeed they seem only to apply unto such, whom in their
birth God had branded with some defect, as he had this man with
blindness, yet we may justly take it from those extenuators of
corruption, as a remainder of that truth which from their
forefathers had been derived to them, but which they had
corrupted, and limited only to such, as unto whom some mishap
had befallen in their birth. Now I cite this to prove, not that men are
born in sin, but that the whole man, 6Aog, is so.

2. We have plain scriptures which evidence it.
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1st, It is called ‘the old man.” Why? Because it overspreads
every part in man; it is not called the old understanding only, or
old will, but the old man, because all the powers and parts that go
to make a man are tainted with it, and therefore all things do
become new, when a man is regenerated: 2Co 5:17, “Therefore if
any man be in Christ, he is a new creature: old things are passed
away; behold, all things are become new;’ that is, all in a man’s
nature. All things were old, corrupted, and naught, and therefore
all becomes new. And to this purpose it is observable (which is
observed by some) that the Scripture, speaking of the subject of this
corruption, speaks not as of the person of men only, but of the
faculties in man, as implying not fotus homo, the whole man only,
but totum hominis, all that is in man: Gal 3:22, ‘But the Scripture
hath concluded all under sin, that the promise by faith of Jesus
Christ might be given to them that believe.” The Scripture (says he)
hath shut up all, & ndvto, all things under sin; so that the word
implies not only all men, névteg, but all things in man. So likewise
Christ expresses it, Joh 3:6, “That which is born of the flesh is flesh;
and that which is born of the Spirit is spirit.” He doth not only say,
that he that is born of the flesh is flesh, but that which is born of the
flesh is flesh, 10 yeyevnuevov, there being not that thing in man, who
is born of flesh by fleshly generation, but is corrupted. And
therefore,

2dly, We find all parts in man termed flesh. So the mind of the
most acute knowers (for of such he there speaks) is termed, Col
2:18, ‘Intruding into those things which he hath not seen, vainly
puffed up by his fleshly mind.” It is a mind of flesh. And
answerably that wisdom, whereby in our walking we are guided, is
termed wisdom of the flesh: 2Co 1:12, ‘For our rejoicing is this, the
testimony of our conscience, that in simplicity and godly sincerity,
not with fleshly wisdom, but by the grace of God, we have had our
conversation in the world.” Nay, the conscience, which seems least
to be corrupted, is yet said to be defiled: Tit 1:15, ‘But unto them
that are defiled and unbelieving, is nothing pure; but even their
mind and conscience is defiled.” And now these are the noble parts
of the spirit; and as these, so the will is of the flesh also: Eph 2:3,
‘Among whom also we all had our conversation in times past in the
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lusts of our flesh, fulfilling the desires of the flesh and of the mind.’
It is T BeAquata g oapkog, koi Tdv dovoldv, the wills of the flesh
and of the mind. And in another scripture the will of the Gentiles is
flatly opposed to the will of God: 1Pe 4:2-3, ‘That he no longer
should live the rest of his time in the flesh to the lusts of men, but to
the will of God. For the time past of our lives may suffice us to have
wrought the will of the Gentiles, when we walked in
lasciviousness, lusts, excess of wine, revellings, banqueting, and
abominable idolatries.” Where the apostle persuades them to live
no longer ‘to the lusts of men,” which, 1Pe 4:3, is interpreted
‘working the will of the Gentiles,” but to the will of God. And our
affections also are called the lusts and passions of the flesh: Gal
5:24, “And they that are Christ’s have crucified the flesh, with the
affections and lusts.” And 1Pe 2:11, ‘Dearly beloved, I beseech you,
as strangers and pilgrims, abstain from fleshly lusts, which war
against the soul.” And these make up that which in my text is called
soul. And last of all, the flesh or body is said to be corrupted and
tilthy, as well as the spirit or soul; so 2Co 7:1, “‘Having therefore
these promises, dearly beloved, let us cleanse ourselves from all
tilthiness of the flesh and spirit, perfecting holiness in the fear of
God.” And sin is said to reign in the body: Rom 6:12, ‘Let not sin
therefore reign in your mortal body, that ye should obey it in the
lusts thereof;” which is taken as distinct from the soul, for it is
added mortal, which the soul is not. And if we look on all the
members of the body, they shew their corruption, they being fit
weapons for unrighteousness, even all the members of the body.
The eyes are full of adultery: 2Pe 2:14, “Having eyes full of adultery,
and that cannot cease from sin: beguiling unstable souls: an heart
they have exercised with covetous practices; cursed children.” The
tongue is a world of evil: Jas 3:6, “And the tongue is a fire, a world
of iniquity; so is the tongue amongst our members, that it defileth
the whole body, and setteth on fire the course of nature; and it is set
on fire of hell.” The feet are swift to shed blood, and the throat an
open sepulchre: Rom 3:13-15, ‘Their throat is an open sepulchre:
with their tongues they have used deceit: the poison of asps is
under their lips; whose mouth is full of cursing and bitterness: their
feet are swift to shed blood.” To conclude, they are said to be full of
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all unrighteousness, full of all readiness to evil: Act 13:10, ‘O full of
all subtilty and all mischief, thou child of the devil, thou enemy of
all righteousness, wilt thou not cease to pervert the right ways of
the Lord?” He doth not speak of the fulness of actual sin, as a tree is
said to be full of fruit, as the phrase is used, Rom 1:29, ‘Being filled
with all unrighteousness, fornication, wickedness, covetousness,
maliciousness; full of envy, murder, debate, deceit, malignity,
whisperers.” But here in Act 13:10, the fulness is understood,
tanquam plenitudo rasis, as a vessel is full of liquor. Elymas his soul
and body was full of readiness to evil, which denotes inward
dispositions thereunto. Neither doth he (as there he speaks of it)
call it a fulness in regard of all the parts of unrighteousness only,
for that is after added besides, ‘full of all unrighteousness;” not only
all readiness to evil, but full of all. And therefore in this regard our
depraved nature is compared to a corrupt tree, whereof we know
both root, and branch, and bark, and all to be poisoned if the tree is
so: Mat 7:17-18, “Even so every good tree bringeth forth good fruit;
but a corrupt tree bringeth forth evil fruit. A good tree cannot bring
forth evil fruit, neither can a corrupt tree bring forth good fruit.’
And so is every sprig and faculty in man that brings forth any act
or motion, as fruit, be it the understanding, will, &c.; all is corrupt,
bark and body, and all. And this sin in our nature is called apaptia
gunepiotarog, that which begirts all our faculties: Heb 12:1,
‘Wherefore, seeing we also are compassed about with so great a
cloud of witnesses, let us lay aside every weight, and the sin which
doth so easily beset us, and let us run with patience the race that is
set before us.” Now for the reasons and demonstrations of this
truth, that every part in man is corrupted and infected by sin, and
so ought to be sanctified.

First, In general. The dominion and extent of power, both of
grace and on, are commensurate; and their dominions are of equal
compass; and where they come they give laws to every member
and subject that which is within their dominions, for both are said
to reign, and both are of a spreading nature over all. Grace is
compared to leaven, because it leavens the whole lump: Mat 13:33,
‘The kingdom of heaven is like unto leaven, which a woman took
and hid in three measures of meal, till the whole was leavened.’
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And sin and corruption of nature is compared to leaven also: Gal
5:7-9, “Ye did run well; who did hinder you that ye should not obey
the truth? This persuasion cometh not of him that called you. A
little leaven leaveneth the whole lump.” 1Co 5:6; 1Co 5:8, “Your
glorying is not good. Know ye not that a little leaven leaveneth the
whole lump? Therefore let us keep the feast, not with old leaven,
neither with the leaven of malice and wickedness; but with the
unleavened bread of sincerity and truth.” Grace, where it comes,
comes in as life, and as the soul doth into the body, and informs “all
in that body it comes into, and accordingly we see all parts to live
in a living man; and, on the contrary, this corruption of our nature
is as death, which is as general also as life, for it is the privation of
it. And habitus et privatio versantur circa idem, the habit and privation
belong to the same subject. But,

Secondly, More particularly to demonstrate this. If habitual
grace and sanctification was seated in every part of the first Adam,
and of the human nature of Christ, and begins to be in every faculty
of a regenerate man, then is every faculty by nature corrupted. The
consequence is strong, not only for the reason before given in
general, that grace and sin are of a like extent, but more particularly
it may be demonstrated from them severally.

1. If grace begun reacheth to every part of a regenerate man,
then did sin before corrupt all; for that sanctification is but the
restoring of every part to its health and integrity again. Now, if any
part were whole, it would not need the physician nor cure.

2. That sin is thus seated in every part, may be proved by
experiment, drawn from the state of a regenerate man. We feel that
there is a combat against the work of grace in every part; darkness
and unbelief in the understanding fights against light and faith:
‘Lord, I believe, help my unbelief,” says that poor man in the
Gospel, Mar 9:24. Grace in the will fights against sin in the will; the
flesh in the will lusteth against the spirit in the will: Gal 5:17, ‘For
the flesh lusteth against the spirit, and the spirit against the flesh:
and these are contrary the one to the other; so that ye cannot do the
things that ye would.” I say, in the will; for the apostle infers from
what he had said, that thence it was that they could not do the
things which they would. It is not a fight of one faculty against
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another, but of the same faculties against themselves, and this
through the whole man.

3. The consequence is also strong, that if the grace which was in
Adam, when innocent, did reach to every part of his nature, then
that sin, after he had fallen, hath the same extent: for the corruption
of our natures is but the privation of that grace which was in him,
and therefore is in every part wherein that grace was. Privatio est in
eodem subjecto in quo habitus: privation is in the same subject
wherein the habit was before.

4. The consequence is strong too, that if in the nature of Christ
grace was in every part of it, then sin is so in our natures; for the
end of Christ's assuming and sanctifying our natures was to
condemn sin in the flesh: Rom 8:3, ‘For what the law could not do,
in that it was weak through the flesh, God sending his own Son in
the likeness of sinful flesh, and for sin, condemned sin in the flesh;’
that is, by sanctifying our nature in his person, and by the
righteousness of that his nature he takes away the sin of ours, and
there was no part of that his nature which he sanctified to any other
end: Joh 17:19, ‘And for their sakes I sanctify myself, that they also
might be sanctified through the truth.” And in this Romans 8 says
the apostle at Rom 8:2, “The law of the Spirit of life in Christ Jesus
hath made me free from the law of sin and death.” He had
complained in Romans 7 of a law of sin in his members, which
would be there to his dying day; now, says he, my comfort is that a
contrary law of grace and life was in Christ to take away the guilt
of it. So that every part in Christ being sanctified with a law of life,
was to take away the law of sin in every part of us. Now, it remains
to be proved that every part of human nature in Adam and in
Christ was sanctified, and also that every part of it in a regenerate
man begins to be made holy. This I demonstrate two ways.

First, You shall see how the one follows from the other, so as if
it be true of any it is true of all.

Secondly, I will give the general reasons for it.

1. I say, the one follows necessarily upon the other; for,

1st, If every part in a regenerate man be sanctified, then every
part of human nature was sanctified in Adam, and ¢ contra; for it is
the same image that is restored and created anew which was

207



created at first, only with this difference (as one observes), Adam
was 0Adg, sanctified, but not 6doteldg; but we, though not oAdg,
that is, wholly and perfectly, yet 6Loterdg, that is, to the end. Now,
that every part in a regenerate man is sanctified, appears by that
common experiment, which yet is peculiar to regenerate men, that
there is a combat in every part between flesh and spirit, seated in
all the faculties, as I proved before.

2dly, If every part of human nature was sanctified in Christ,
then it is so in us, and é contra; for he took flesh to sanctify us: Joh
17:19, ‘For their sakes I sanctify myself;” and Heb 2:11; Heb 2:14;
Heb 2:17, ‘For both he that sanctifieth and they who are sanctified
are all of one: for which cause he is not ashamed to call them
brethren. Forasmuch then as the children are partakers of flesh and
blood, he also himself likewise took part of the same; that through
death he might destroy him that had the power of death, that is, the
devil. Wherefore in all things it behoved him to be made like unto
his brethren, that he might be a merciful and faithful high priest in
things pertaining to God, to make reconciliation for the sins of the
people.” It is said of Christ and us there, that he who sanctifieth and
we that are sanctified are of one, that is, of one nature in every part;
for, Heb 2:17, we are said to be like in all things. He took our
nature, and every part of it, to sanctiy it, that we might be made
partakers of his sanctification, and so might be of one, agree and be
alike to him; and that there might want no part in his sanctification,
he wanted no part of our nature. And even in this sense we may
understand that scripture in Eph 1:23, of Christ’s filling all in all; he
fills all in all his children from his own fulness. Now he is full of
grace and truth: Joh 1:10, ‘He was in the world, and the world was
made by him, and the world knew him not.” And he took our
natures to sanctify them, and therefore all he took was sanctified;
therefore he is called that holy thing: Luk 1:35, “The Holy Ghost
shall come upon thee, and the power of the Highest shall
overshadow thee’: therefore also that holy thing, which shall be
born of thee, shall be called the Son of God.”

2. Now, I shall assign the reasons which may evince that grace
was and is seated in Christ and Adam, in and through every part of
them, and so ought to be in us.
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1st, Because God hath made all in man to glorify himself, not as
other creatures only, but by shewing forth those virtues and graces
which he stamped on man above all other works of his hands: 1Co
6:20, ‘Glorify God in your body, and spirit too;” Psa 103:1, ‘Bless the
Lord, O my soul; and all that is within me, bless his holy name.’
God therefore gave abilities at first to man thus to glorify God in
his whole soul; for as we cannot love him till he love us, so neither
can we glorify him unless he implant in every faculty holiness and
grace first, whereby we have abilities to do so.

2dly, The whole nature of man, and every part of it, in its pure
and right constitution, was made subject to the law of God, and
therefore was entirely holy. And therefore thus was the entire
nature of Adam and of Christ constituted, for indeed if anything
had been in Adam and Christ not subjected to the law, it had been
enmity to God; for that is the reason which the apostle gives of the
carnal mind’s being enmity against God: Rom 8:7, ‘Because the
carnal mind is enmity against God; for it is not subject to the law of
God, neither indeed can be.” But now there being nothing of this
enmity neither in Adam, while innocent, nor in Christ, no part in
them was lawless. And this is evident too from the word of God’s
judging every creature in man: Heb 4:12-13, ‘For the word of God is
quick and powerful, and sharper than any two-eged sword,
piercing even to the dividing asunder of soul and spirit, and of the
joints and marrow, and is a discerner of the thoughts and intents of
the heart. Neither is there any creature that is not manifest in his
sight: but all things are naked and opened unto the eyes of him
with whom we have to do.” And everything in man which is thus
tried and judged by the word, ought to be agreeable and subject to
it in its first original frame. And it is yet more clearly proved if we
consider that when Christ declares the sum of the law, he reckons
up all in man: Mar 12:29-30, ‘And Jesus answered him, The first of
all the commandments is, Hear, O Israel; The Lord our God is one
Lord: and thou shalt love the Lord thy God with all thy heart, and
with all thy soul, and with all thy mind, and with all thy strength.
This is the first commandment.” Lest anything should be left out,
Christ adds, with all thy strength. If this, then, be the law, as Christ
says it is, then this law was originally written in the whole soul,
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and every part of it, in Adam, and so in Christ too, of whom it is
said, that the law was in his heart, Psa 40:8. And what is indeed the
sanctification of the understanding and will but the writing of the
law there, which God promises to do under the new covenant? Jer
31:33, ‘But this shall be the covenant that I will make with the house
of Israel: After those days, saith the Lord, I will put my law in their
inward parts, and write it in their hearts; and I will be their God,
and they shall be my people.” Now, to write the law in the heart, is
to put such dispositions in whereby a man may five according to it.
And thus the law was written on all in man in his primitive
condition; and now, alas! since his fell, the contrary law of sin is
written upon all in his heart.

3dly, God hath made and ordained spiritual objects and acts for
every faculty of soul and body, and therefore he gave to Adam at
first answerable spiritual dispositions in all his faculties, for
between every faculty and its object there must be a suitableness;
and as the natural man receives not the things of the Spirit, for, says
the apostle, they are spiritually discerned, 1Co 2:14, so neither can
any faculty, if not sanctified, be in a spiritual manner carried to or
be conversant about spiritual things. Therefore if God did provide
spiritual objects for all in man, then surely he put spiritual
dispositions into all those powers of his soul. Now, that God did
provide spiritual objects for every faculty, is easy to be
demonstrated by all the particulars. For the understanding, there
are things of the Spirit; for the will, spiritual good things; for
conscience, spiritual motives, &c.

4thly, God made all in man capable of glory, therefore he made
everything in man holy; for since God would glorify all that is in
man, so that even so much as our bodies shall be ‘made like his
glorious body,” Php 3:21, all in man must therefore be sanctified; for
indeed no vessel is capable of glory till it be prepared, Rom 9:23,
and made meet, Col 1:13. And therefore since the understanding,
will, memory, and all shall be glorified, all these powers of the soul
must be first sanctified. And therefore now grace and holiness
being introduced into every faculty of the soul, shews that all in
man is infected with sin, since the disease and the remedy are of
equal extent.
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Chapter II: Arguments to prove that not only the
inferior powers of this soul, b...

CHAPTER II

Arguments to prove that not only the inferior powers of this soul, but
the supreme, the understanding and mind, are corrupted. — That the mind
itself it called flesh at well at the other. — Arquments from reason further
to evince it.

It is not only the inferior powers of the soul which this plague
of sin hath seized, but the contagion hath ascended into the higher
region of the soul. It is this supreme, sublime, and noble part
(which is not to be found in beasts), the understanding, judgment,
and conscience, which the apostle in this 1Th 5:23 means by spirit,
as needing renovation and sanctification, as much as the lower
faculties in man. And in this sense spirit is also taken: 1Co 2:11, ‘For
what man knoweth the things of a man, save the spirit of man
which is in him?" Where spirit of man signifies the knowing and
discerning part in man; and in the same meaning it is to be
understood when it is distinguished from soul, as here in this 1Th
5:23, and in other places.

Since I design to shew how all the several faculties of our souls
are by sin depraved, that which I am to begin with is the highest
and noblest of them all —the spirit of man. And this, then, is the
tirst proposition I will prove.

Prop. That the most supreme, most spiritual faculty in man’s
mind, the understanding power of man, is corrupted, and needs
renewing.

This is a doctrine had need be proved, because to a carnal
understanding, not enlightened by the word, this hath always been,
and is, the greatest paradox. So it was to the heathen philosophers,
and to many of the schoolmen also, though called Christians; who,
though indeed they did acknowledge dregs to lie at the bottom of
the affections in the lower part of the soul, which sometimes, when
stirred and joggled by outward temptations, do mud and corrupt
the mind; yet that sublime and noble faculty, according to their
opinion of it, was in itself most pure, and the clearest of all the rest.
And therefore they say, Reason did still direct, advise, and
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persuade us to the best things, and was in itself a pure virgin. And
thus the pharisee also judged: Rom 2:17-19, ‘Behold, thou art called
a Jew, and restest in the law, and makest thy boast of God, and
knowest his will, and approvest the things that are more excellent,
being instructed out of the law; and art confident that thou thyself
art a guide of the blind, a light of them which are in darkness.’
They boasted they knew God’s will, and were confident because
they were guides to the blind, a light of them in darkness; therefore,
of all things else, they thought least that their understandings were
corrupt and blinded: Joh 9:40, “And some of the pharisees which
were with him heard these words, and said unto him, Are we blind
also?” When they heard Christ speaking of blindness even in them
that see, said these men, ‘Are we blind also?” Of all the imputations
else they wondered at this the most; and indeed when blind reason,
which thinks it sees, is judge, it is not strange that this corruption of
the understanding should be a wonder to it: For reason being the
supreme faculty of all the rest, which judgeth all else, and is judged
of none but itself, by reason of its nearness to itself it least discerns
itself. As a man’s eye, which though it may see the deformity of
another member, yet not the bloodshot that is in itself, but it must
have a glass by which to discern it. And so, though even corrupt
nature discerns the rebellions of the affections and sensual part of
man by its own light, as the heathens did, and complained thereof,
yet it cannot discern the infection and defilement that is in the spirit
itself, but the glass of the word is the first that discovered it; and
when that glass is also brought, there had need be an inward light
of grace, which is opposite to this corruption, to discover it. And
therefore the Holy Ghost doth most of all inculcate this depravation
of the mind, and express it with the greatest emphasis. When he
would shew how impure unbelievers are, who yet profess that they
know God, says he, ‘Even their mind and conscience is defiled,” Tit
1:16. They least of all suspected these parts (which are not flesh) to
be tainted, because they know God and have some light in them.
Therefore now, in opposition to this their conceit, he mentions only
the mind and conscience as being impure, and that with an
emphasis, kol vodg, kol cvveidnoig, ‘even their mind and conscience
in defiled.” And there is almost no place where he speaks setly of
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the corruption of nature, butvodg or didvowr comes in, and is
sometimes alone mentioned and put for all the rest: so Eph 2:3,
‘Fulfilling the desires of the flesh and of the mind.” Eph 4:17-18,
‘That ye henceforth walk not as other Gentiles walk, in the vanity of
their mind, having the understanding darkened, being alienated
from the life of God through the ignorance that is in them, because
of the blindness of their heart” Col 1:21, “And you, that were
sometime alienated and enemies in your mind by wicked works,
yet now he hath reconciled.” Enemies, év tfj dwavoig, in the mind;
and so, when he speaks of renewing, he exhorts them to be
renewed in the spirit of their mind,” Eph 4:23. He instances in that
for all the rest.

Now for the proof of the spirit of the mind being depraved in
man, besides those places that speak of the particular corruptions
of it, which I reserve till I come to treat of them, I will name but one
or two places more which speak of the corruption of the mind in
general.

1. We find that flesh is attributed to this as well as to any other
faculty. The understanding, the natural understanding of man, is
called flesh and blood: Mat 16:17, ‘Flesh and blood hath not
revealed this,” says Christ. You may know what faculty he speaks
of by the act which he ascribes, or rather denies to it, revealing,
which is proper unto the light of the mind. And now this light and
acumen he calls flesh, that is, corruption, as well as any other. And
heresy also, which is seated in the understanding, is yet said to be a
fruit of the flesh, Gal 5:20. This evil fruit grows upon that branch or
faculty, which is indeed the top branch of all the rest, and yet it is
not so high but flesh or corruption, as ill sap, ascends and comes to
it; and therefore all the wisdom of it is called fleshly, 2Co 1:12; and
itself is termed mind of the flesh: Col 2:18, “Vainly puffed up by his
fleshly mind.’

Nor is it privatively corrupted only with ignorance, but
positively also with corrupt diseases, habitual evil dispositions: 1Ti
6:4-5, 'He is proud, knowing nothing, but doating about questions
and strifes of words, whereof cometh envy, strife, railings, evil
surmisings, perverse disputings of men of corrupt minds, and
destitute of the truth,” &c. He doth not only say their minds are
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destitute of the truth, so as they assent not to wholesome doctrine,
but he says their minds are corrupt, sick, and diseased, vocdv, sick
about vain questions, longing for them as a diseased stomach doth
for any trash. And this distemper of the mind the apostle in another
place calls an itch after fables: 2Ti 4:3-4, ‘But after their own lusts
shall they heap to themselves teachers, having itching ears; and
they shall turn away their ears from the truth, and shall be turned
unto fables.” And 2Ti 2:25-26, ‘In meekness instructing those that
oppose themselves; if God peradventure will give them repentance
to the acknowledging of the truth; and that they may recover
themselves out of the snare of the devil, who are taken captive by
him at his will” The apostle there speaking of the repentance of
those who opposed the gospel, he calls that their repentance,
avaviymotg, a recovery out of not an ordinary sickness, but perfect
frenzy, unto health and sobriety, which shews that the mind was
diseased and frantic before, and that this was the cause of its
opposing the truth.

2. As I have proved this infection of the mind by sin from
Scripture, so now I wilt demonstrate it by reasons.

1st, If the spirit, and judgment, and higher faculties of the soul,
were not corrupted, but only the inferior; if not the spirit, as well as
the soul of man, was depraved, then the image of the devil in the
proper lineaments of it would not appear in wicked men; then his
chief and main sins would not be found in them, which yet they
are. If we consider this great evil one, Satan, he is a spirit, and hath
no sensual or bodily lusts, either of uncleanness, drunkenness or
gluttony in him, but his wickedness is ‘spiritual wickedness,” for
which reason the hellish powers of darkness have that peculiar
name given them: Eph 6:12, ‘For we wrestle not against flesh and
blood, but against principalities, against powers, against the rulers
of the darkness of this world, against spiritual wickedness in high
places.” And why is the wickedness of the devil called spiritual, but
because it is rooted in a spirit, and all his sins are seated in his
understanding and will? What is the devil’s great sin but pride, the
womb whereof is chiefly the understanding? And this sin of pride
was the devil’s condemnation and ruin: 1Ti 3:6, ‘Lest, being lifted
up with pride, he fall into the condemnation of the devil.” It was
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this pride which fumed up into the devil’s head and made him reel
out of heaven. Of such sins as these men are also guilty, and prone
to them as well as the devils. Our proud contentious wisdom is
called devilish: Jas 3:15, “This wisdom descendeth not from above,
but is earthly, sensual, devilish.” And all that envy, malice, lying,
and dissembling, which though in the will, yet are rooted in the
understanding, are in this scripture mentioned by the apostle as
bearing the same devilish resemblance. And these, and such like
lusts which are in wicked men, Christ calls the lusts of their father
the devil: Joh 8:44, “Ye are of your father the devil, and the lusts of
your father ye will do. When he speaketh a lie, he speaketh of his
own: for he is a liar, and the father of it.” When the devil tells a lie,
he speaks it of his own, as being an act of the mind against itself.
And so blasphemy, and all blasphemous thoughts and expressions
concerning God, are said, as well as all other vain thoughts, to
proceed out of our hearts: Mat 15:19, ‘For out of the heart proceed
evil thoughts, murders, adulteries, fornications, thefts, false
witness, blasphemies.” These blasphemies, as they are acts of the
mind, are more agreeable to the devil's sins than murders,
fornications, &c.

2dly, In the first sin of our first parents (whereby our natures
became tainted) the judgment and understanding had a great, if not
the first and main stroke; and, therefore, if by that act sin entered
on our natures, the understanding, which was so deeply guilty,
deserved to be punished and wounded as deeply as any other.
Now examine what was the main object which drew on that sin,
and which was aimed at in it; it was an apprehended excellency in
the understanding “to know good and evil,” that they might, as they
conceived, be like unto God; and the original of their being
deceived, was in listening and assenting to the devil rather than
God; for twice when the apostle speaks of that sin, he expresseth it
as an error in judgment, as their being deceived: 2Co 11:3, ‘He
beguiled Eve through subtlety;” that is, his wit deceived her. Their
sin, therefore, consisted primarily in error: 1Ti 2:14, “And Adam
was not deceived; but the woman being deceived, was in the
transgression.” So that the woman’s being deceived, may seem to
have been the first wicket which let sin in; or, if it be not so, yet,
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however, it is mentioned as the main cause and subject of that first
sin; and from this deceit it was, that corrupt opinions of God were
engendered in their minds, to imagine foolishly that he envied
them a happier estate, as I have before shewed. Now, then, if the
understanding was (as it appears to have been) one of the chief, if
not thechief party in this sin, then certainly that act of the
understanding was the cause of that corruption which is in us; and
therefore this faculty must needs be much, if not most corrupted;
this faculty must receive one of the greatest wounds, and be
punished with one of the greatest losses. For if God said, “The soul
that sins shall die,” then that faculty in the soul, which you see
sinned mainly, must die, that is, must lose the life of holiness which
was in it before. The schoolmen’s reason why the body is most
corrupted, was, because that sin is conveyed by bodily generation,
not considering that this was only the conduit-pipe; but Adam’s
tirst sin was the spring and cause; and therefore the corruption of
the faculties is to be measured by the stroke which the parts and
faculties of his soul had in it. Her eye, indeed, and taste, helped
forward the act; for she saw the apple to be good and desirable:
Gen 3:6, “And when the woman saw that the tree was good for
food, and that it was pleasant to the eyes, and a tree to be desired to
make one wise; she took of the fruit thereof, and did eat, and gave
also unto her husband with her, and he did eat.” But now the lust of
the understanding, and the deceit therein, had first poisoned all, or
a mere apple could never have so enticed them, but it was
conceived to have virtue in it to give the knowledge of good and
evil; the devil candying it over with such a specious appearance;
and hence it was that the apple became so alluring. Therefore if it
be the influence and punishment of Adam’s sinful act which
causeth that corruption of nature which is in us, as I have proved,
then, in a just and meet punishment, those faculties must needs be
mainly corrupted in Adam, and so in us (though indeed his sin
corrupted all in him, and in us too), that had the greatest stroke in
his sinning, which I have proved his understanding to have had.
3dly, If we consider the nature of grace, and of sin, and how
they are expressed to us in Scripture, as being both of them of a
spiritual nature, it is evident that therefore they must have the most
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spiritual subject. They are not as dregs and lees that go down to the
bottom, but as light and darkness which swim above, and are in the
tiner and sublimer parts of the soul, and mostly possess and lodge
in its higher regions; for, indeed, as it is reason that renders us
capable of sin, and of grace, which brutes are not, reason, therefore,
is the chief seat of them both. We find also, that grace is compared
to light, as corruption (which is the privation of it) to darkness.
Thus even the state of grace is called light, and the state of nature,
darkness: Eph 5:8, ‘For ye were sometimes darkness, but now are
ye light in the Lord.” As he calls grace light, so them he calls the
children of light, that being the principal and prevailing principle
in them. And the strength and power of sin also is said to lie in
darkness, which is opposite to this light: Col 1:13, “Who hath
delivered us from the power of darkness, and translated us into the
kingdom of his dear Son.” That from which we are delivered is
called the power of darkness; and the kingdom of Christ, into
which we are translated, is called light: Col 1:12, “which hath made
us meet to be partakers of the inheritance of the saints in light.” And
that the power of sin lies in darkness, is clear from this, that the
strength of a man lies in wisdom and reason, and grace animating
that reason: Pro 24:5, ‘A wise man is strong; yea, a man of
knowledge increaseth strength.” So now corrupted reason, which is
darkness, is the strength of sin; and the cause why the devil rules so
in men, is from the darkness of their minds: Eph 6:12, ‘For we
wrestle not against flesh and blood, but against principalities,
against powers, against the rulers of the darkness of this world,
against spiritual wickedness in high places.” And when the apostle
would express how opposers of the truth are recovered out of the
devil’s snare, he puts it upon their having repentance to
acknowledge the truth: 2Ti 2:25-26, ‘In meekness instructing those
that oppose themselves, if God peradventure will give them
repentance to the acknowledging of the truth, and that they may
recover themselves out of the snare of the devil, who are taken
captive by him at his will.” When they have petdvolav, a changed
mind to acknowledge the truth; when they have found the way out
of those thick mists of darkness with which they were covered, and
in which the devil kept them; when they davavnywot, are recovered
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out of that disease, lethargy, and indeed frenzy of the mind, and,
like the prodigal, are come to themselves again; then the devil’s
snare is broke, who before, through their ignorance, blindness, and
madness, did what he would with them. Now if grace be light, and
sin be darkness (and indeed, what is the life of grace and glory
both, but light? and sin and hell, but darkness?), then they have
their principal seat in that faculty to which light properly belongs,
as to the understanding it doth; from which higher part of the soul,
as from a sun above, it might diffuse its influence and heat to all the
lower faculties. And if the understanding power of man be the
subject of the light of grace, it is also of the darkness of sin, since
both light and darkness belong to the same faculty, according to
what our Saviour says, Mat 6:22-23, “The light of the body is the
eye: if therefore thine eye be single, thy whole body shall be full of
light. But if thine eye be evil, thy whole body shall be full of
darkness. If therefore the light that is in thee be darkness, how great
is that darkness?” Which proves my assertion, that not only the
lower, but the nobler faculties in man, the understanding and
mind, are depraved with sin.

4thly, If we consider that the production and increase of grace
is said to be a work wrought and transacted in the understanding,
and first beginning there, then certainly it follows that this faculty
is mainly, if not principally, corrupted. But now the work of grace
is expressed to us: Act 26:17-18, to be the ‘opening the eyes, and
turning men from darkness to light;” and so when men are raised
(whether by a new life, from the death of sin, or by an awakening
out of a sinful backsliding, I will not now dispute), what is the life
which comes into them? Eph 5:14, “Wherefore he saith, Awake thou
that sleepest, and arise from the dead, and Christ shall give thee
light.” And indeed the life of grace is originally nothing but light:
Joh 8:12, “Then spake Jesus again unto them, saying, ‘I am the light
of the world: he that followeth me shall not walk in darkness, but
shall have the light of life.” As grace there is called the light of life,
so answerably in those words: Joh 1:4, ‘In him was life, and the life
was the light of men.” Light is interpreted to mean that grace which
we had in innocency; that whereas Christ is said in Joh 1:3 to have
given all things being, so to man he gave that life and image which
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he had in himself as second person. ‘In him was life, and the life
was the light of men,” so that the life of grace is principally light;
and if so, the understanding is one of the chief vitals, the primum
vivens, that which first lives, as the heart is in man; and therefore
the death of sin is also mainly seated in the understanding; as this
is the first faculty which is quickened by grace, so it was the first
that died by sin. And this is one of the first faculties which is
enlivened, and by means of it the rest have life produced in them;
and therefore when the apostle Paul exhorts to put off the old man
still more, and to put on the new —that is, to get the whole man
changed —he puts this in between both, as the means of both, ‘Be
renewed in the spirit of your minds:” Eph 4:22-24, “That ye put off
concerning the former conversation the old man, which is corrupt
according to the deceitful lusts; and be renewed in the spirit of your
mind; and that ye put on the new man, which after God is created
in righteousness and true holiness.” And when he exhorts us to be
transformed, which means that the frame of our whole man should
be changed, he directs how it is done, viz., by the renewing of the
mind, that so we may prove (or in true judgment allow of) the will
of God: Rom 12:2, “And be not conformed to this world: but be ye
transformed by the renewing of your mind, that ye may prove
what is that good, and acceptable, and perfect will of God;” which
expresseth thus much, that when the mind is once wrought upon
and renewed, there is a conformity to God wrought in the whole
soul, as, ‘If the eye be single, the whole body is full of light, Mat
6:22. Not that barely the light doth the work by filling all our
powers, but the Holy Ghost by that light changeth the whole man.
As the heavens by their light convey their heat and influences, so
heat and life, and quickening in the will and affections, are
conveyed into them by the light of the mind. If, then, the
renovation must thus necessarily be begun in the understanding,
then certainly that faculty of all other is primarily and most deeply
depraved.

5thly, This will also appear, if we add to all the former this
consideration, that the main and proper end of one of the offices of
Jesus Christ, for which it was appointed, is to cure the defects of the
understanding. He hath but three offices, king, priest, and prophet;
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and as a prophet his office is to work on the understandings of
men, and to heal the defects in them. As a prophet he removes our
ignorance, and therefore is called a teacher: Mat 23:8;, Mat 23:10,
‘But be not ye called rabbi: for one is your Master, even Christ; and
all ye are brethren. Neither be ye called masters: for one is your
Master, even Christ.” The word is 6 xafnyntg, doctor or teacher.
And as Christ is a teacher to instruct our blind and ignorant minds,
in him are therefore “hid all treasures of wisdom and knowledge,
Col 2:3, that he might dispense them to us. And the same apostle in
another scripture, reckoning up the main benefits which we have
by Christ, puts in wisdom as one and the first: 1Co 1:30, ‘But of him
are ye in Christ Jesus, who of God is made unto us wisdom, and
righteousness, and sanctification, and redemption.” Well, and if we
consider too all the instructions, reproofs, and doctrines in the
word, what are they but as so many plasters which Christ lays to
our heads to cure our diseased judgments, and by healing them to
heal all the other faculties? All those wholesome words are
principally applied to the understanding, as to that part in us
which is as sick or most sick of any, and by that they work on the
other.

othly, It is the defect and pravity of the mind which is the
original and root of all sin in the other powers of our souls; nay, a
corrupt understanding is the immediate cause and first mover in
most sins, and the prime subject of many, and those the greatest
sins, and therefore certainly it is deeply corrupted.

1. The darkness of the understanding is the author of that
rebellion which is in the will and affections, for therefore doth the
will and sensual appetite seek out so inordinately the pleasures of
sin, because the mind is ignorant of God, knows him not, and so is
a stranger to him, and can have no fellowship with him; for it is
ignorance of God estrangeth us from him, since all fellowship and
friendship is grounded upon knowledge, and all friendly
intercourse is chiefly transacted by the help of it, and therefore
reasonable creatures are only capable of friendship, which beasts
are not. That we may then have communion with God, the
knowledge of him is necessary; and accordingly the first and main
thing which God doth, when he enters us into the covenant of
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grace, is to teach us to know him: Jer 31:33-34, ‘But this shall be the
covenant that I will make with the house of Israel; After those days,
saith the Lord, I will put my law in their inward parts, and write it
in their hearts; and I will be their God, and they shall be my people.
And they shall teach no more every man his neighbour, and every
man his brother, saying, know the Lord: for they shall all know me,
from the least of them unto the greatest of them, saith the Lord: for
I will forgive their iniquity, and I will remember their sin no more.’
It is ignorance therefore which keeps men from fellowship with
God, and want of that fellowship makes every faculty in man shift
for itself, hunt and seek about in other things, in the pleasure of sin
and variety of lusts, to find that happiness and delight which the
blinded soul cannot see or discern to be in God. Men are therefore
estranged from God, because they know him not, and then they are
abandoned to all manner of sins: Eph 4:17-19, ‘This I say therefore,
and testify in the Lord, that ye henceforth walk not as other
Gentiles walk, in the vanity of their mind; having the
understanding darkened, being alienated from the life of God
through the ignorance that is in them, because of the blindness of
their heart: who, being past feeling, have given themselves over
unto lasciviousness, to work all uncleanness with greediness.’
Mark, it is said that they are ‘alienated from God through
ignorance, because of the blindness of their hearts,” and thence it
follows that ‘they gave themselves over to lasciviousness.’

2. The darkness of the mind is not only thus negatively (as
depriving the soul of the knowledge of God) the root of all sin, but
it is positively the immediate cause of most corruptions in men’s
lives. Thus Paul mentions fleshly wisdom as the corrupt principle
by which men lead their lives, and as the main opposite principle
unto grace: 2Co 1:12, ‘For our rejoicing is this, the testimony of our
conscience, that in simplicity and godly sincerity, not with fleshly
wisdom, but by the grace of God, we have had our conversation in
the world, and more abundantly to you-wards.” There is a fleshly
practical wisdom which enables men to do much mischief, and
therefore wicked men are said to be wise to do evil: Jer 4:22, ‘For
my people is foolish, they have not known me; they are sottish
children, and they have none understanding: they are wise to do
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evil, but to do good they have no knowledge.” And indeed this
carnal wisdom is the cause of the greatest part of wickedness in the
world: Isa 47:10, ‘For thou hast trusted in thy wickedness: thou hast
said, None seeth me. Thy wisdom and thy knowledge, it hath
perverted thee; and thou hast said in thine heart, I am, and none
else besides me.” What practices do corrupt opinions put men
upon? How do they hold them in the snare of the devil? How do
corrupt principles in the practical understanding secretly steer men,
and do all covertly, and with underhand dealing, when yet the
contrary principles keep a noise in the conscience and speculative
part? Corrupt reasonings and false judgments of things are the
chief movers and actors in all our sinnings: Eph 2:3, “Among whom
also we all had our conversation in times past, in the lusts of our
flesh, fulfilling the desires of the flesh and of the mind; and were by
nature the children of wrath, even as others.” They are said to fulfil
the wills of t®v dwavoidv, of the mind, of the reasonings, as well as
of the flesh, the sensual part. And really thus it is with men, that
though they are convinced in their speculative understandings that
there is a God, and that it is best to serve and worship him, &c., yet
there is a corrupt principle in their practical judgments which will
deny and renounce all this, and act contrary to it; and men will still
walk in the vanity of their minds, Eph 4:17; that is, vain principles
are their guide.

3. The understanding itself is the subject of many sins, and the
chief transactor of them, and though usually they affect the will
also, yet they are seated there principally. As pride hath its chief
place in the mind, and therefore the apostle Paul describes it by a
being puffed up with a fleshly mind: Col 2:18, ‘Let no man beguile
you of your reward in a voluntary humility, and worshipping of
angels, intruding into those things which he hath not seen, vainly
puffed up by his fleshly mind.” So idolatry, heresy, blasphemy,
hypocrisy, infidelity, evil surmisings, seeking after credit, and
praise, and glory, which is an serial thing, a sublimated object of
the understanding; in fine, all inordinacies after any excellencies, of
which the understanding only judgeth, all these sins are principally
seated in it; and all the evil thoughts, wicked devisings, sinister and
hypocritical ends, which set unregenerate men on work in all their
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ways, these are all seated in the understanding. And these sins are
both the great swaying sins in men’s lives, of longest continuance,
of mightiest strength and of highest guilt; which I add, to shew the
deep corruption of the understanding, and as motives to mortify
them, having them in our eye, searching them out, and also
humbling ourselves for them.

1st, These sins in the understanding are the most swaying of all
other; they are of a larger extent and compass, and a man hath
more occasions to please them than others, and therefore they
command most, and bear the greatest sway in a man’s life. As to
instance in one of them, credit and glory of a name, a man seeks to
uphold it, and is mindful of it continually; yea, for the sake of it a
man will abstain from many a gross sin, and some affections and
lusts are starved to feed and nourish this, and it keeps other sins
under; and, in short, acts a part in every thing, whenas other lusts
do but occasionally, and at some times exert themselves.

2dly, These sins in the understanding are the strongest of all
other. The strongholds which exalt themselves are sins seated in the
mind, and therefore called reasonings, which exalt themselves
against God: 2Co 10:4-5, ‘For the weapons of our warfare are not
carnal, but mighty through God to the pulling down of strong
holds; casting down imaginations, and every high thing that
exalteth itself against the knowledge of God, and bringing into
captivity every thought to the obedience of Christ.” And, therefore,
these sins are the strongest holds, because they are founded in the
reason, which argues for them, defends and justifies them, when
other lusts have no shew or colour of reason, and have little or
nothing to say and plead for themselves. When Christ was here on
earth, what was the strongest lust which kept men from coming to
him and believing? It was pride and vain glory. What was it they
stuck at most? Disgrace, and renouncing the credit of their learning,
and foregoing hopes of preferment and wealth, and abandoning
the correspondency of their friends by losing their esteem. Here it
was they stuck most, and all these are sins of the understanding.

3dly, These sins are of most continuance. When the body
decays and the temper alters, other lusts wither, but not these in the
mind and spirit, which are as green and fresh in old age as in
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youth; ay, and as men grow in years, these sins grow more strong
and lively in them.

4thly, These sins are of the deepest guilt, for, corruptio optimi est
pessima, the best things corrupted became the worst of all, as a stain
is worse on a fine cloth than a coarse. And, therefore, as the
understanding is the most excellent part in man, and the very spirit
of the soul, and the image of God is chiefly wrought there, so the
corruption of it is worse than that of the other faculties: ‘If the eye
be dark, how great is that darkness,” Mat 6:23. And besides all this,
it is in these sins of the mind that we resemble the devil, whenas in
other sins we are only like unto the beasts.

Chapter III: The difference between the natural
defects in men’s minds, caused b...

CHAPTER III

The difference between the natural defects in men’s minds, caused by
the fall and sin, and those which are spiritual defects. — That men’s
natural imperfections in understanding and reason would have been
much greater if they were not healed by the common goodness of God to
men. — Yet, notwithstanding, how deficient men are in the knowledge of
civil and natural things; and therefore they must be much more so as to
such which are spiritual.

Having proved in the general that even the spirit of man, or his
more sublime part, the understanding, is defiled, I now come to
shew, in the particular, instances wherein this corruption of the
mind doth consist. To make the way clear to my discourse, I
premise these two propositions.

Prop. 1. There is a difference between the wounds and natural
defects which the fall of Adam hath given the mind, and the sinful
defilements which it hath contracted from his fall.

For as in the body there are many defects which in themselves
are miseries indeed, but not defilements, and which may humble a
man as punishments but not as sins; such are lameness, blindness,
&c.; so in the faculties of the soul, and in this of the understanding
especially, besides the defilements of it, there are many wants,
imperfections, and weaknesses, which simply in themselves
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considered may rather be thought miseries than sins, as weakness
of memory, ignorance in human sciences, &c., the principles
whereof Adam had, who gave names to beasts according to their
natures; and we should have inherited them from him. That you
may understand this farther, consider that Adam’s mind (as the
best of men’s minds also now are) was enriched with two several
endowments: 1, the sanctifying light of the law written in the heart,
whereby he knew God, and how he ought to serve him; and, 2,
much other additional knowledge and wisdom, which should seem
as handmaids unto this former, and attend upon it, as knowledge
in the nature of the creatures, which God gave also to Solomon, an
heart as large as the sea, and as many notions in it as sands on the
sea-shore, all which, though sanctified, as being guided and
ordered by the other, yet was not (as simply in itself considered)
sanctifying knowledge. Now therefore the understanding of man
since the fall hath answerably received two wounds. It is not only
stripped of that sanctifying light utterly and wholly, but those rich
hangings and adorning attendants are gone too; and therefore they
are repaired since the fall by two several remedies, viz. gifts, and
the grace of spiritual knowledge; gifts of knowledge and wisdom
you shall find where grace is not. Thus the heathens had the
imperfections of the mind repaired in natural and civil knowledge
as much as we. And unregenerate men also have spiritual gifts:
Eph 4:8, ‘He led captivity captive, and gave gifts unto men;” Psa
68:18, “Thou hast received gifts for men; yea, for the rebellious also,
that the Lord God might dwell among them.” But these gifts are not
grace, for they heal not the mind nor rectify the crooked and
perverse dispositions of men; as Solomon says, Ecc 1:15, “That
which is crooked cannot be made straight.” And there is grace and
sanctifying light where these gifts are wanting, and therefore the
absence of them is not a sin, for many of those whom God chooseth
and sanctifieth want these rich endowments of the mind, which are
as the handmaids to the great mistress of all — grace; and where that
is not, they all signify nothing to the real purpose of our salvation:
1Co 13:1-2, “Though I speak with the tongues of men and of angels,
and have not charity, I am become as sounding brass or a tinkling
cymbal. And though I have the gift of prophecy, and understand all
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mysteries and all knowledge; and though I have all faith, so that I
could remove mountains, and have no charity, I am nothing.’

My intent is not to run over the defects in naturals which are in
the mind, to much as the defilements of it in regard of spirituals;
and we shall follow herein the example of Scripture, which takes
notice of the defilement of the conscience, and mind, and memory,
but not of the natural weakness of them: Tit 1:15, ‘But even their
mind and conscience is defiled.” Now it is these wants that are
healed by sanctification, into which we are to enquire, and for the
healing of which the apostle prays in this, 1Th 5:23, and the healing
of which are essentially necessary to salvation.

The use of this proposition laid down may be to ease the
complaints of many poor souls, who have the defilements of their
spirits more healed than the defects and imperfections of them;
who have weak memories, shallow understandings and capacities,
and meaner gifts than other men; and who yet have more of that
knowledge wherein the image of God consists, Col 3:10, than those
other men have who excel them in wisdom and gifts. Though they
be fools in worldly wisdom, yet they err not in the way of holiness:
Isa 35:8, “And an highway shall be there, and a way, and it shall be
called the way of holiness; the unclean shall not pass over it, but it
shall be for those: the wayfaring men, though fools, shall not err
therein.” And, indeed, if we look to the purpose of God’s election,
he hath not chosen the wise, but the foolish things of this world:
1Co 1:26-27, ‘For ye see your calling, brethren, how that not many
wise men after the flesh, not many mighty, not many noble, are
called; but God hath chosen the foolish things of the world to
confound the wise; and God hath chosen the weak things of the
world to confound the things which are mighty.” And if so, what
though thon hast natural defects in thy mind, why shouldst thou be
cast down? Thou mayest have a weak memory, perhaps, yet if it
can and doth remember good things as well or better than other,
then it is a sanctified memory, and the defilement is healed, though
the imperfection of it is not; and though thou art to be humbled for
it as a misery, yet not to be discouraged, for God doth not hate thee
for it, but pities thee; and the like holds good, and may be said as to
the want of other gifts.
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As a godly man who hath grace may be defective as to these
gifts, so wicked men may have the imperfections of their
understandings more healed by gifts than a godly man, and yet the
defilements of them, which are opposed to sanctification, may still
remain utterly untaken away; and thus unregenerate men may
exceed those who are sanctified, as to such gifts: Luk 15:8, ‘For the
children of this world are in their generation wiser than the
children of light.” They are said to be wiser in their generation than
the children of light; that is, than those who have a sanctified light
in their minds. Yet consider the distinction there put, which is, that
they are but wiser in their generation; that is, in their kind and
sphere; and this is no more than what is common and usual; for
every creature in its own kind may have a farther insight into a
thing than another, which is yet more noble, hath. Thus many
beasts, in sight, and smell, and taste, and fancy, put down and
exceed a man; as an eagle excels us in sight, an ape in taste, and
dogs in smelling; yet a man hath reason, which recompenseth and
over-balanceth all. And thus, wicked men in their kind, that is, so
far as their generation reacheth, which is common to both, and in
such gifts which both partake of, may exceed the godly; but yet
these are children of light in the Lord, though not in the world; and
the other are children of light in the world, but darkness in the
Lord: Eph 5:7-8, ‘Be not ye therefore partakers with them. For ye
were sometimes darkness, but now are ye light in the Lord: walk as
children of light” Such ungodly men, who have such gifts and
eminent parts, are as the crocodiles, which, according to the report
of them, are quick-sighted on land, but dull-sighted in the water; so
these are quick and sharp-witted in all things but what belong to
their peace.

Prop. 2. These wounds and defects of the mind in natural and
civil things, if searched to the bottom, and considered what they
would be, if not healed in most men, more or less, by especial gifts
from God, will appear to be very great.

Most of that light which men have in them is a borrowed light
from God, and more than nature, now fallen, hath bequeathed and
left us. And, indeed, that portion which, as sons of Adam, we may
claim as derived to us by virtue of that first law still in force,
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increase and multiply, whereby we are men, would be found
exceeding small, did not God, pitying us out of his abundance, add
to our stock de novo, and help us to trade with it. If therefore we
reflect how little of natural light at the most we have, and how
much of that little is helped by superadded gifts from God, we shall
find our loss as to these natural abilities to be great, and our
remaining stock to be very little and inconsiderable. It is true,
indeed, we have, and must have, understanding and reason; for
this being the difference between us and beasts, without it we could
not be men: Psa 32:9, ‘Be ye not as the horse, or as the mule, which
have no understanding; whose mouth must be held in with bit and
bridle, lest they come near unto thee.” Without understanding we
could neither be capable of sin, not obnoxious to punishment for it,
nor sensible of any guilt; and therefore sin doth not deprive us of
all understanding, since (as Prosper assigns it as a reason) that
faculty concurs to the commission of it.

It is also true, that as to other creatures, according as they have
objects proportioned for them, God hath given answerably an
instinct to know and discern what is good for them in their kind; so
to men also God hath given to know the things of a man, in order
to the upholding their natural and civil being in this world; and
therefore a wisdom in their generation is proper to men as such.
And how far these common fundamental principles of reason
should reach, and be improved, it is hard to determine.

That Adam’s sin hath not the same influence into all men’s
understandings, which it hath into theirs who are born fools, it is
not as if these idiots were more guilty of Adam’s sin, and more
obnoxious to the curse and mischiefs of it than others, but that in
those who have the remainders of a natural light, and use of reason,
the works of God might appear, in fitting them at least for civil
business and employments of the world; and thus our Lord Jesus
Christ speaks and argues in the case of the man born blind: Joh 9:2-
3 “And his disciples asked him, saying, Master, who did sin, this
man, or his parents, that he was born blind? Jesus answered,
Neither hath this man sinned, nor his parents: but that the works of
God should be made manifest in him.’
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But, however, let us view the understandings of the wisest men
in natural or civil things, which belong to the present life; let us
sound and fathom them to the bottom, and we shall find that all is
exceeding shallow, and that they are but clung bladders, not blown
to the wideness for which they were made to stretch. If we consider
the knowledge of nature, how short-sighted are the wisest of men
in it? Solomon, who excelled all others in wisdom, who was the
great dictator in natural philosophy, who discoursed from the
hyssop on the wall to the trees of the forest, 1Ki 4:33, yet when he
comes to sum up the reckoning, he puts this at the foot of the
account, that what is wanting cannot be numbered: Ecc 1:15, “That
which is crooked cannot be made straight; and that which is
wanting cannot be numbered.” He who was so wise, saw that the
defects of his knowledge overpassed all arithmetic, and yet he had
notions as many as the sands of the sea, 1Ki 4:20.

If we consider the knowledge of those things which are
necessary to the maintenance and support of man’s life, or to the
upholding of civil government, which are good for man’s body,
either in physic or diet, or which are for the increase of his estate
and credit, or which are necessary for the communities of mankind
to settle order and government among men, how ignorant are the
wisest of men in all these? Solomon says thus in the general: Ecc
6:12, “For who knoweth what is good for man in this life, all the
days of his vain life, which he spendeth as a shadow? for who can
tell a man what shall be after him under the sun?” What is good for
man (says he) in this life? He doth not speak of the world to come,
but the present. And common experience proves Solomon’s
assertion, for those who have most extended their wits to the
preservation of their healths, have destroyed them by errors and
mistakes. Those ways which the wisest of men have pitched on, as
the nearest and shortest cuts to riches and honours, have proved
the loss of both: Ecc 2:13-14, ‘Then I saw that wisdom excelleth
folly, as far as light excelleth darkness. The wise man’s eyes are in
his head; but the fool walketh in darkness: and I myself perceived
also that one event happeneth to them all.” Though indeed wisdom
exceeds folly, as much as light doth darkness, yet one event
happens to all, and the wise are poor and disgraced as well as fools;
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and to what end and purpose then is the wisdom of the greatest
and bravest men?

And after all, the most of that knowledge unto which men
attain in these things fore-mentioned is from a new gift of God.
They cannot understand and manage so much as husbandry
without his instruction, but it is God who teacheth them discretion,
how to order their corn in sowing and threshing it: Isa 28:24-26,
‘Doth the ploughman plough all day to sow? Doth he open and
break the clods of his ground? When he hath made plain the face
thereof, doth he not cast abroad the fitches, and scatter the cummin,
and cast in the principal wheat, and the appointed barley, and the
rye in their place? For his God doth instruct him to discretion, and
doth teach him.” Thus the knowledge of the nature of things, and of
the application and use of them in profitable inventions for human
life, is the gift of God, which the old world did acknowledge when
anything which is now common among us was first invented; for
they honoured them as gods who found out ploughing, &c.,
sowing, music, &c. And this gave occasion to the idolatry of those
times, who worshipped the authors of such inventions, as thinking
them more than men, and that it was some especial divine
assistance enlightened them in it.

And if thus in natural and civil things men’s minds were so
defective as to need God to help their wit and invention, much
more great must be the deficiency of man’s understanding in things
moral and divine and the aids from God more apparent which
supply those defects. If we reflect on the heathens, what was the
light which the wisest of them had? It was mostly in duties of the
second table of God’s law; and they had but little prints of
knowledge concerning the duties of the first table, and those soon
blotted or worn out: Rom 1:21; Rom 1:28, ‘Because that, when they
knew God, they glorified him not as God, neither were thankful;
but became vain in their imaginations, and their foolish heart was
darkened. And even as they did not like to retain God in their
knowledge, God gave them over to a reprobate mind, to do those
things which are not convenient.” And of those prints which they
had of this first table of God’s law, if you ask how they came to be
set upon their minds, the apostle tells us they were written: Rom
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2:15, “Which shew the work of the law written in their hearts, their
conscience also bearing witness, and their thoughts the mean while
accusing or else excusing one another.” And how were they written,
but by God’s own finger, as he writ the law on the tables of stone?
The knowledge of God which they had it was manifest in them:
Rom 1:19, ‘Because that which may be known of God is manifest in
them: for God hath shewed it unto them.” And how was it
manifest? Why, God had shewed it to them, and that not only
materially, by creating the world, though that be the means
instanced in, but also by teaching them to read in this great volume
of the creation, and learning them to spell his eternal power and
Godhead out of that book; as the printer, who barely prints a book,
doth not manifest to all men what is in it; but it is what the master,
who teacheth to read and understand it, doth. And so God in this
case doth the like; and therefore the wisdom which the wisest of
the heathens had, is called the wisdom of God: 1Co 1:21, ‘For after
that, in the wisdom of God, the world by wisdom knew not God, it
pleased God by the foolishness of preaching to save them that
believe.’

But now if you bring the sharpest understandings to read and
apprehend the things written and revealed in God’s other book, his
word, they cannot do it without a supernatural light and assistance.
And there is want of this light to teach men to know these truths,
even in a speculative and notional manner, such as unregenerate
men may have. For was not the mere narration, the bare story of
them, foolishness to the heathen, because they had not this light to
enable them to do so much, as mere reading amounted to? as 1
Corinthians 1, 2. Was it not matter of derision to the Athenians? Act
17:32, “And when they heard of the resurrection of the dead, some
mocked: and others said, We will hear thee again of this matter.’
And why? Because though they heard these things, yet their quick
wits, not enlightened by the Spirit, could not apprehend them. And
therefore the Scripture is said not to be of private interpretation:
2Pe 1:20, ‘Knowing this first, that no prophecy of the scripture is of
any private interpretation;” i.e. no private understanding, nor the
sharpest wit, if not assisted by the Holy Ghost, can understand
them, for their meaning cannot be explained without help of the
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public secretary of heaven who wrote them at first: 2Pe 1:21, ‘For
the prophecy came not in old time by the will of man; but holy men
of God spake as they were moved by the Holy Ghost.” And when
Christ himself was the preacher, he opened their understandings
that they might understand the Scriptures, for without this his
preaching was not enough: Luk 24:45, ‘Then opened he their
understanding, that they might understand the scriptures.” Though
we attain to knowledge of the letter of the word, and of the
meaning of holy writ, as unregenerate men do attain other
knowledge; yet we could not gain this but by gifts dispensed upon
Christ’s ascension, which qualify men, not to be apostles only, but
teachers and interpreters of the word: Eph 4:8; Eph 4:11, “Wherefore
he saith, When he ascended up on high, he led captivity captive,
and gave gifts unto men. And he gave some, apostles; and some,
prophets; and some, evangelists; and some, pastors and teachers.’
And if it be said, May not men understand the historical matters of
fact laid down in the word, as well as they understand other
histories, by the strength of their natural wit and reason? I answer,
yes, they may, but yet not so as to apprehend the design of the
sacred story, or the holy use for which it was wrote, to instruct men
in it, which is the chief mind and intent of the Holy Ghost. This
they cannot understand without supernatural assistance; or if they
could compass in their thoughts, the meaning of the history of the
Bible, and those discourses which, by way of illustration, run in the
golden veins of the Scriptures concerning natural things and
political, wherein much of Job and of the Proverbs is spent, yet they
can never penetrate the spiritual mysteries of the gospel. These are
the things of God, which he hath peculiarly given to his children,
and they are above the reach or capacity of the minds of other men:
1Co 2:9-12, ‘But as it is written, Eye hath not seen, nor ear heard,
neither have entered into the heart of man, the things which God
hath prepared for them that love him. But God hath revealed them
unto as by his Spirit: for the Spirit searcheth all things, yea, the
deep things of God. For what man knoweth the things of a man,
save the spirit of man which is in him? even so the things of God
knoweth no man, but the Spirit of God. Now we have received, not
the spirit of the world, but the Spirit which is of God; that we might
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know the things which are freely given to as of God.” The inward
work of the Spirit, and the mysteries of free grace, are such things
which the wisest of men cannot understand so much as in the letter
of them. Thus Nicodemus could not imagine what the new birth
should mean: Joh 3:3-4, ‘Jesus answered and said unto him, Verily,
verily, I say unto thee, Except a man be born again, he cannot see
the kingdom of God. Nicodemus saith unto him, How can a man be
born when he is old? can he enter the second time into his mother’s
womb, and be born?” No; the vision of all these things is become as
the words of a book that is sealed: Isa 29:11-12, “And the vision of
all is become unto you as the words of a book that is sealed, which
men deliver to one that is learned, saying, Read this, I pray thee:
and he saith, I cannot; for it is sealed: and the book is delivered to
him that is not learned, saying, Read this, I pray thee: and he saith,
I am not learned.” What though you deliver it to one who is
learned, and ask him to read it, yet he cannot, and why? Because it
is sealed, and no one is heaven or earth is worthy to open the seals
of these hidden and closed treasures of grace, but Christ alone, and
without his Key no man can come to know them. Or if an
unregenerate mind could be Supposed to arrive so far as to know
them and understand their meaning, yet they can never assent to
them without a work of the Holy Ghost on the soul: 1Co 12:3, “And
that no man can say that Jesus is the Lord, but by the Holy Ghost.’
He speaks it of common gifts: 1Co 12:1, ‘Now concerning spiritual
gifts, brethren, I would not have you ignorant.” He shews that the
very changing of their opinions, that they should think the gods
whom they before worshipped to be no gods, and assent to this,
that Jesus was the Lord, that even this was from the power of the
Holy Ghost, without whom they could not have attained to so
much. And yet farther, if the understandings of men were filled
with all this light, and needed not any new assistance to the
attainment of all knowledge, not only natural, civil, and moral, but
divine and spiritual also in the letter, yet still the defilement, the
corruption of the mind might remain, yes, and doth continue in
men who are enlightened in all these. So that suppose in none of
these the mind had received any wound or darkness, so as to need
no new light, or suppose that a man hath received all this
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knowledge from the Holy Ghost, yet there is a farther knowledge
required than all this, which till it be wrought, the understanding
may truly be said still to be defiled and blind, and to know nothing
as it ought to know.

Chapter I'V: What are the spiritual wants and
defilements in men’s understandings...

CHAPTER IV

What are the spiritual wants and defilements in men’s
understandings, which can be healed only by true regeneration. — They
cannot have a spiritual discerning of spiritual things. — This proved from.
Scripture, which expresseth, not only that such things are hid from them,
that they have something over their eyes which hinders the sight, but that
there is darkness in the eye of the mind itself.

Having discoursed of those natural wounds which the
understanding hath received by the fall, I now come to treat of the
spiritual wants and defilements, which are healed by true
sanctification, saving and spiritual knowledge.

1. The first spiritual defect in man’s understanding, is that
blindness and inability to know and discern spiritual things
spiritually, as a regenerate man doth: 1Co 2:14, ‘But the natural
man receiveth not the things of the Spirit of God, for they are
foolishness unto him; neither can he know them, because they are
spiritually discerned.” You know what spiritual things are, viz., the
things which God hath revealed by his Spirit for your peace, those
things which are necessary for you to know, if you be saved: Luk
19:42, ‘If thou hadst known, even thou, at least in this thy day, the
things which belong unto thy peace; but now they are hid from
thine eyes!” There they are called the things belonging to our peace.
Now to know them spiritually, is, in brief (to express it to vulgar
capacities), so to know them, as to know the true way of making
our peace with God by them. Thou mayest know them so as
expressed to others, and be affected with them also, and yet make
no application of them to thine own use, good, and benefit, and
then thou dost not spiritually understand them; for so to
understand them is to know them, as they are in themselves, and in
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that true and full manner, and to that end they are revealed by the
Holy Ghost in the word; and therefore we do not spiritually discern
the nature of these things, if we do not see the true, right, particular
way wherein we may come to salvation by them; because that was
the mind of Christ and of the Holy Spirit in revealing them. Now,
then, to see sin and a man’s own sinfulness, so as to be thoroughly
humbled for it, and to have the heart broken off from all sin, and
from putting any trust in himself; as Job and Paul had a sight of it,
with such an effect of it upon them: Rom 7:13-14, “Was then that
which is good made death unto me? God forbid. But sin, that it
might appear sin, working death in me by that which is good; that
sin, by the commandment might become exceeding sinful. For we
know that the law is spiritual: but I am carnal, sold under sin.” This
is to see it in a spiritual manner, and to behold the excellence of
Christ, and the necessity of his righteousness with such an eye as
he doth, who accounts all but dross and dung in comparison, and
seeks to be found in him, not having his own righteousness, as Paul
did: Php 3:8-9, “Yea doubtless, and I count all things but loss for the
excellency of the knowledge of Christ Jesus my Lord: for whom I
have suffered the loss of all things, and do count them but dung
that I may win Christ, and be found in him, not having mine own
righteousness, which is of the law, but that which is through the
faith of Christ, the righteousness which is of God by faith.” This is a
spiritual knowledge of Christ. To know the promises of free grace
and mercy, so as to see the way fully open, for himself or any such
poor sinner to have a share in it; this is spiritually to discern the
infinite riches of free grace; to see the strictness of that holiness
which God requires; to approve that good perfect and acceptable
will of God; to know how we are to serve him in all duties, in such
a manner as God, who is a Spirit, and who is infinitely holy,
commands; to see good and full reason for an absolute necessity of
doing this; to see beauty, excellence, and happiness in performing
it. This is to know the law as the saints know it: Rom 7:12; Rom
7:14, “Wherefore the law is holy, and the commandment holy, just,
and good. For we know that the law is spiritual: but I am carnal,
sold under sin. Now such thoughts and apprehensions as the
saints have of these things unregenerate men cannot have, their
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understandings being so blind, as they do not and cannot enter into
them. This blindness and utter inability to discern spiritual things is
the first subject of my discourse, which I am to explain, and prove
to you, and you will the better apprehend what it is, if first I lay
open the several degrees of it, according as the Scripture sets it
forth to us.

(1.) The Scripture tells us that spiritual things are hidden from
the eyes of men who are in their natural condition: Luk 19:42, “If
thou hadst known, even thou, at least in this thy day, the things
which belong unto thy peace! but now they are hid from thine
eyes.” Mat 11:25, ‘At that time Jesus answered and said, I thank
thee, O Father, Lord of heaven and earth, because thou hast hid
these things from the wise and prudent, and hast revealed them
unto babes.” They are hid, i.e.they are as far from our finding out as
things are which are on purpose laid aside in places where our eyes
can never come to spy them or find them out; so as, suppose a man
had a mind to find them, and know them, yet he might search to
eternity and never light on them, unless God revealed them. Thus
speaks Christ to Peter, Mat 16:17, ‘Blessed art thou, Simon Barjona;
for flesh and blood hath not revealed it unto thee, but my Father
which is in heaven.” Therefore they are called the wisdom of God,
and not only so, but in mystery too: 1Co 2:7, ‘But we speak the
wisdom of God in a mystery, even the hidden wisdom, which God
had ordained before the world unto our glory.” They are such a
mystery, which is as far from our ability to find out, as the thoughts
of the most deep-hearted men are; which instance the apostle useth
to illustrate it in 1Co 2:9-12, ‘But as it is written, Eye hath not seen,
nor ear Leard, neither have entered into the heart of man, the
things which God hath prepared for them that love him. But God
hath revealed them unto us by his Spirit: for the Spirit searcheth all
things, yea, the deep things of God. For what man knoweth the
things of a man, save the spirit of man which is in him? even so the
things of God knoweth no man, but the Spirit of God. Now we
have received, not the spirit of the world, but the Spirit which is of
God; that we might know the things that are fr