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CHAPTER 33

| saiah 33:1-24

1. Woe to thee that spoilest, and thou wast 1. Vae qui spolias, nec fuisti spoliatus; qui
not spoiled; and dealest treacherously, and they inique agis, nec inique actum in to fuit! Ubi
dealt not treacheroudly with thee! when thou shalt desieris spoilare, spoliaberis; ubi tinem inique
cease to spoail, thou shalt be spoiled; and when agendi feceris, inique in to agetur.
thou shalt make an end to deal treacheroudly, they
shall deal treacherously with thee.

2. O LORD, be gracious unto us; we have 2. lehova, miserere nostri; in to speravimus;
waited for thee: bethou their arm every morning, esto, qui fuisti brachium eorum in matutinis,
our salvation aso in the time of trouble. etiam salus nostra in tempore tribulationis.

3. At the noise of the tumult the people fled; 3. A voce tumultus fugerunt pcpuli; ab
at the lifting up of thyself the nations were exaltatione tua dissipatae sunt gentes.
scattered.

4. And your spoil shall be gathered likethe 4. Et colligetur praeda vestra collectione
gathering of the caterpillar: astherunning to and bruchorum; secundum discursum locustarum
fro of locusts shall he run upon them. pergensilluc.

5. The LORD is exalted; for he dwellethon 5. Exatatusest Iehova, qui habitat in excelsis.
high: he hath filled Zion with judgment and Implevit Sion judicio et justitia.
righteousness.

6. And wisdom and knowledge shall bethe 6. Et erit stabilitas temporum tuorum
stability of thy times, and strength of salvation: fortitudo, salutes, sapientia, et scientia; timor
the fear of the LORD is histreasure. Jehovae ipse thesaurus gus.

7. Behold, their vaiant ones shall cry without: 7. Ecce nuncii eorum vociferabuntur foris;
the ambassadors of peace shall weep bitterly.  legati pacis amare flebunt.

8. Thehighwaysliewaste, thewayfaringman 8. Desolatae sunt viae, cessavit viator; irritum
ceaseth; he hath broken the covenant, he hath fecit foedus, sprevit civitates, nihil reputavit
despised the cities, he regardeth no man. hominem.

9. The earth mourneth and languisheth: 9. Luxit, emarcuit terra; pudefactus est
Lebanon is ashamed and hewn down: Sharon is Libanus et succisus, factaest Saron instar deserti;
like awilderness; and Bashan and Carmel shake excussus est Basan et Carmelus.
off their fruits.

10. Now will I rise, saith the LORD; now will 10. Nunc surgam, dicit Jehova, nunc
| be exalted; now will | lift up myself. exatabor, nunc extollar.

11. Ye shal conceive chaff; ye shal bring 11. Concipietis quisquilias, parietis stipulas;
forth stubble: your breath, as fire, shall devour spiritus vestri ignis devorabit vos.
you.
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12. And the people shall be asthe burnings  12. Et erunt populi combustionescalcis, (vel,
of lime: asthorns cut up shall they be burned in calx combusta,) tanquam spinae abscissae igni
thefire. exurentur.

13. Hear, ye that are far off, what | have  13. Andite, qui longe abestis, quid fecerim;
done; and, ye that are near, acknowledge my cognoscite, vicini, potentiam meam.
might.

14. Thesinnersin Zion are afraid; fearfulness ~ 14. Expaverunt in Sion impii; terror
hath surprised the hypocrites. Who among us apprehendit hypocritas (vel, sceleratos.) Quis ex
shall dwell with the devouring fire? who among nobis (vel, pro nobis) habitabit cam igne
us shall dwell with everlasting burnings? devorante? Quis ex nobis habitabit cum ardoribus

aeternis?

15. Hethat walketh righteoudly, and speaketh 15, Ambulans injustitiis, logquens recta,
uprightly; he that despiseth the gain of aspernars lucrum ex vi et calumnia, excutiens
oppressions, that shaketh hishandsfrom holding manus suas a susceptione muneris; obturans
of bribes, that stoppeth his ears from hearing of aurem suam, ne audiat sanguines; comprimens
blood, and shutteth his eyes from seeing evil;  oculos suos, ne videat malum.

16. He shall dwell on high: his place of 16. Hic in excelsis habitabit; propugnacula
defence shall be the munitions of rocks: bread petrarum asylum g us; huic panisdabitur, et aquae
shall be given him; his waters shall be sure. gjus certae (erunt.)

17. Thine eyes shall see the king in his  17. Regem in decore suo videbunt oculi tui;
beauty: they shall behold the land that isvery far videbunt terram procul remotam.
off.

18. Thine heart shall meditate terror. Where  18. Cor tuum meditabitur terrorem. Ubi
is the scribe? where is the receiver? where is he scriba? Ubi appensor? Ubi qui annotat domos
that counted the towers? insigniores?

19. Thou shalt not see a fierce people, a  19. Popalum trucem non videbis, populum
people of a deeper speech than thou canst abstrus labii, ut non intelligas; linguae balbae,
perceive; of astammering tongue, that thou canst ut non capins.
not understand.

20. Look upon Zion, the city of our 20. Aspice Sionem civitatem solennitatum
solemnities. thine eyesshall see Jerusalemaquiet (vel, conventuum) nostrarum; oculi tui videbunt
habitation, a tabernacle that shall not be taken lerusalem, habitaculum tranquillum, tentorium
down; not one of the stakes thereof shall ever be quod non transferetur; cujus paxilli  non
removed, neither shall any of the cords thereof amovebuntur in seculum, et cujus funes cuncti
be broken. non rumpentur.

21. But therethegloriousLORD will beunto  21. Adeo (vel, quiasi) illicfortisnobislehova
us a place of broad rivers and streams; wherein locus fluminum, rivorum spatiis amplorum, per
shall go no galley with oars, neither shall gallant quem non transibit navis remigum, et per quem
ship pass thereby. navis magnifica non pertransibit.
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22. Forthe LORD isour judge, theLORD is  22. Quia lehova judex noster, lehova
our lawgiver, the LORD isour king; hewill save legidator noster, lehovarex noster; idem servabit
us. nos.

23. Thy tacklings are loosed; they could not 23. Laxati sunt funestui, ut non solidaverint
well strengthen their mast, they could not spread malum suum, neque expanderint velum; tunc
the sail: then isthe prey of agreat spoil divided; divisa est praeda spolii multi, claudi quoque
the lame take the prey. dirlpuerunt praedam.

24. And the inhabitant shall not say, | am 24. Nec dicet habitator, AEgrotus sum;

sick: the people that dwell therein shall be populus habitansin ea solutus est ab iniquitate.
forgiven their iniquity.

1. Wo to thee that spoilest. If these words shall be expounded as relating to the Babylonians,
the strain will flow easily enough; for, after having promised freedom to the prisoners, (Isaiah
32:15,) he now appropriately tauntsthe conquerors. Besides, they needed to be peculiarly confirmed,
that they might give credit to a prediction which appeared to be incredible; for they could not think
it probablethat such vast power would be destroyed and overthrown, and that, the wretched prisoners
who were now in a state of despair would speedily be permitted to return to their native country.
Amidst such distresses, therefore, they might have fainted and given up al hope of safety, if the
Prophet had not met them with these exhortations. Accordingly, he anticipates those doubts which
might have tormented their minds and tempted them to despair, after having been carried away by
the Babylonians, and reduced to slavery; for they saw none of those things which are here promised,
but everything entirely opposite.

Yet, asitisamost universally agreed that thisis the beginning of a new discourse, and that it
isaddressed to Sennacherib and hisarmy, | am not unwilling to believe that the Prophet pronounces
against the Assyrians, who unjustly oppressed all their neighbors, athreatening which wasintended
to alleviate the distresses and anxieties of the people. He therefore means that there will be a
wonderful revolution of affairs, which will overthrow the flourishing condition of Nineveh, though
it appears to be invincible; for the Babylonians will come in a hostile manner to punish them for
that cruelty which they exercised on other nations.

In order to impart greater energy to this discourse, he addresses the Assyriansthemselves, “ Wo
to thee that plunderest; you may now ravage with impunity; no one has power to resist you; but
there will one day be those who in their turn shall plunder you, as you have plundered others.” He
speaks to them in the singular number, but in a collective sense, which is very customary. Others
read it as a question, “ Shalt thou not be spoiled? Dost thou think that thou wilt never be punished
for that violence? There will one day be those who will render to thee thelike.” But we may follow
the ordinary exposition, according to which the Prophet exhibits in a striking light the injustice of
enemies, who were so eager for plunder that they spared nobody, not even the innocent who had
never injured them; for that is a demonstration of the utmost cruelty. | am therefore the more
disposed to adopt this exposition, according to which he describes in this first clause what the
Assyrians are, shewsthem to be base and cruel robbers, and gives astrong exhibition of their cruelty
in harassing and pillaging harmless and inoffensive persons; so that, when the Jews beheld such
unrestrained injustice, they might consider that God is just, and that such proceedings will not
alway's pass unpunished.
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When thou shalt have ceased to plunder. Thisis the second clause of the sentence, by which
the Prophet declares that the Assyrians now plunder, because God has given loose reins to them,
but that he will one day check them, so that they will have no power to do injury. If we were to
understand him to mean, “when they would no longer wish to plunder,” that would be a feeble
interpretation; but the Prophet advances higher, and declares that the time will come “when they
shall make an end of plundering,” because the Lord will restrain and subdue them. The meaning
istherefore the same asif he had said, “When thou shalt have reached the height;” for we see that
tyrants have boundaries assigned to them which they cannot pass. Their career israpid, so long as
they keep their course; but as soon asthe goal, their utmost limit, has been reached, they must stop.

L et us cheer our hearts with this consolation, when we see tyrantsinsolently and fiercely attack
the Church of God; for the Lord will at length compel them to stop, and the more cruel they have
been, the more severely will they be punished. The Lord will destroy them in amoment; for hewill
raise up against them enemies who will instantly ruin and punish them for their iniquities.

Here we ought also to acknowledge the providence of God in the overthrow of kingdoms; for
wicked men imagine that everything moves at random and by the blind violence of fortune; but we
ought to take quite another view, for the Lord will repay their deserts, so that they shall be made
to know that the cruelty which they exercised against inoffensive persons does not remain
unrevenged. And the event shewed the truth of this prediction; for not long afterwards Nineveh
was conquered by the Babylonians, and lost the monarchy, and was even so completely destroyed
that it lost its name. But as Babylon, who succeeded in her room, was not. less a “spoiler,” the
Prophet justly foretells that there will be other robbers to rob her, and that the Babylonians, when
their monarchy shall be overthrown, will themselves be plundered of those thingswhich they seized
and pillaged from others.

2. O Jehovah, have pity upon us. This sentiment was added by the Prophet, in order to remind
the godly wherethey ought to go amidst such distresses, even when they shall appear to be deprived
of al hope of safety; that they ought to betake themselves to prayer, to supplicate from God the
fulfillment of these promises, even when they shall be most wretched, and when the power of the
enemy to oppress them cruelly shall be very formidable. And here we ought carefully to observe
the order which the Prophet has followed, in first exhibiting the promise of God and immediately
exhorting to prayer. Not only so, but he breaks off the stream of his discourse, and suddenly bursts
out into prayer; for although the Lord hastens to perform what he has promised, yet he delays for
atime, in order to exercise our patience. But when we ought to wait, there is found in us no
steadfastness or perseverance; our hearts immediately faint and. languish. We ought, therefore, to
have recourse to prayer, which alone can support and gladden our hearts, while we look earnestly
towards God, by whose guidance alone we shall be delivered from our distresses. Y et let us patiently,
with unshaken hope and confidence, expect what he has promised to us; for at length he will shew
that he isfaithful, and will not disappoint us.

At the same time the Prophet bids us not only consider in general the judgment of God against
the Assyrians, but God's fatherly kindness towards his chosen people; as if he had said that the
Assyrians will be destroyed, not only that they may receive the just reward of their avarice and
cruelty, but becausein this manner God will be pleased to provide for the safety of his Church. But
while he exhorts us to pray for mercy, he likewise declares that we shall be miserable.
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In thee have we hoped. In order to cherish the hope of obtaining favor, believers next declare
that they “have hoped in God,” on whom they now call; and indeed our prayers must be idle and
useless, if they are not founded on this principle.

“Let thy mercy be upon us,” saith David,

“according as we have hoped in thee.” (Psalm 33:22.)

For to go into the presence of God, if he did not open up the way by his word, would be
excessively rash; and, therefore, as he kindly and gently invites us, so we ought to embrace his
word, whenever we approach to him. Besides, patience must be added to faith; and, therefore, when
faith is taken away, we do not deserve that the Lord should hear us, for it is by faith that we call
upon him. Now faith alone is the mother of calling on God, as is frequently declared in many
passages of Scripture; and if faith be wanting, there can be nothing left in us but hypocrisy, than
which nothing is more abhorred by God. (Romans 10:14.)

And henceit is evident that there is no Christianity in the whole of Popery; for if the chief part
of the worship of God consists of prayer, and if they know not what it is to pray, (for they bid us
continually doubt, and even accuse of rashness the faith of the godly,) what kind of worshippers
of God are they? Can that prayer be lawful which is perplexed by uncertainty, and which does not
rely with firm confidence on the promises of God? Do hot those Rabbins, who wish to be reckoned
theologians, shew that they are mere babes? Certainly our children excel them in knowledge and
in the true light of godliness. *

Let us also learn from these words that our faith is proved by adversity; for the actual trial of
faith iswhen, with unshaken patience in opposition to all dangers and assaults, we continueto rely
on theword and the promises. Thuswe shall give practical evidencethat we have sincerely believed.

Be what thou hast been, their arm in the morning. Others render it as if it were a continued
prayer, “Be our arm in the morning, and our salvation in tribulation.” Asto believers speaking in
the third person, they consider it to be a change which isfrequently employed by the Hebrews. But
| think that the Prophet’s meaning is different; for he intended to express that desire which is
rendered more intense by benefits formerly received; and, therefore, in my opinion, that clauseis
appropriately inserted, “their arm in the morning,” in which | supply the words “who hast been,”
in order to bring forward the ancient benefits bestowed by God on the fathers. “Thou, Lord, didst
hearken to the prayers of our fathers, when they fled to thee, thou gavest them assistance i now
also be thou our salvation, and relieve us from our afflictions.”

“Arm” and “salvation” differ in this respect, that “arm” denotes the power which the Lord
exerted in defense of his Church, and that before she was afflicted; while “salvation” denotes the
deliverance by which the Lord rescues the Church, even when she appearsto beruined. He therefore
places on record ancient benefits which the Lord formerly bestowed on the fathers, that he may be
moved to exercise the same compassion towards the children. As if he had said, “O Lord, thou
didst formerly turn away the dangers which threatened thy Church; relying on thy favor she
flourished and prospered. Thou didst also deliver her when oppressed. In like manner wilt thou act

1 “Certainement nos enfans sont plus savans et religieux qu’ eux.”
“Certainly our children are more learned and religious than they are.”

6
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on our own account, especially since it belongs to thy character to render assistance when matters
are desperate and at the worst.” 2

The particle , (aph,) even, is very emphatic for confirming our faith, that we may not doubt
that God, who aways continuesto belike himself, and never degeneratesfrom hisnature or swerves
from his purpose, will also be our deliverer; for, such have believers found him to be. We ought,
therefore, to place continually before our eyes the manner in which the Lord formerly assisted and
delivered the fathers, that we may be fully convinced that we also shall not fail to obtain from him
assistance and deliverance.

3. At the voice of the tumult the peoples fled. He now returns to the former doctrine, or rather
he continuesit, after having inserted a short exclamation. He had already shewn that the Assyrians
would be defeated, though they appeared to be out of the reach of al danger; and now he bids the
Jews look upon it as having actually taken place; for their power was vast, and all men dreaded
them and reckoned them invincible. Isaiah therefore places before the eyes of the Jews the dreadful
ruin of the Assyrians, asif it had been already accomplished. He makes use of the plural number,
saying that they were peoples; for the kingdom of the Assyrians consisted of various “peoples,”
and their army had been collected out of various nations; and therefore he affirms that, although
their number was prodigious and boundless, yet they would miserably perish.

At thy exaltation. The word “exaltation” is explained by some to mean the “manifestation” by
which the Lord illustriously displayed what he was able to do. But | explain it in a more simple
manner, that the Lord, who formerly seemed as it were to remain at rest, when he permitted the
Babylonians to ravage with impunity, now suddenly came forth to public view; for his delay was
undoubtedly treated with proud scorn by the enemies, asif the God of Isragl had been humbled and
vanquished; but at length he arose and sat down on his judgmentseat, and took vengeance on the
crimesof theungodly. Thereistherefore animplied contrast between the “ exaltation” and that kind
of weakness which the Lord appeared to exhibit, when he permitted his people to be afflicted and
scattered. 3

By “the voice of the tumult” some suppose to be meant that the Lord will put the enemies to
flight by merely making a noise; but that interpretation, | fear, is more ingenious than solid. |
therefore willingly interpret the word “voice” to mean the loud noise which would be raised by the
Medes and Persians.

4. And your prey shall be gathered. Here he addresses the Assyrians, if it be not thought
preferable to refer it to the Jews, and to take the word “prey” in an active sense. But the former
opinion is more appropriate; and this sudden turn of direct addressimparts great vehemenceto the
prediction, when he openly and expressly taunts the proud adversaries. Yet it is doubtful whether
it denotesthefina ruin of the nation, or the defeat of King Sennacherib, when hisarmy was destroyed
by the hand of an angel before the walls of Jerusalem. (2 Kings 19:35.) The latter opinion has been
adopted by almost all commentators, but it appears to me to be too limited; for | think that the
Prophet, from the beginning of the chapter, intended to express something more, when he spoke
of the destruction of that nation, The prophecy might even be still farther extended, as | suggested

2 “Puis que ton naturel est d’ assister aux tiens, quand tout est reduit au desespoir.” “ Since thy disposition is to assist thy
people when al is reduced to despair.”
3 The rising meant is not the ascent of the Judge to the judgmentseat, (Piscator,) nor the exaltation of the Assyrian power,

(AbenEzra.) but the act of rising from a state of seeming inaction, aswhen one rouses himself to strike, (Barnes.)” — Alexander.

7
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alittle ago, so asto include likewise the Babylonians, who were the latest enemies of the Church;
but, passing this, it is sufficiently evident that his pen is directed against the monarchy of Nineveh.

By your gathering of caterpillars. He compares that warlike nation to “caterpillars,” because
they will have no power to resist, but will all tremble and faint, so that they shall be gathered into
large heaps to be destroyed. The comparison is highly appropriate, and is employed also by the
Prophet Nahum, (Nahum 3:15,) though in a somewhat different sense; for that insect, we know, is
exceedingly destructiveto trees, and exceedingly hurtful, so that it may justly be called The calamity
of the earth. But astheir vast number gives no power to defend themselves, even children can easily
shake off, and gather, and slay them in heaps wherever they meet with them. This also, the Prophet
declares, will befall those insatiable robbers; for, although they did much injury by plundering for
along period, they will at length be slain and destroyed without the smallest effort; because, deprived
of manly vigor, and almost of life, they will fall into the power of their enemies; and the wealth of
Nineveh, amassed by robbery, shall be carried to Babylon.

According to the running of locusts. He now adds another comparison, that the Babylonians
will “runlikelocusts,” to devour the whole country; for those creatures, being exceedingly voracious,
and moving forward without interruption, and leaping with astonishing rapidity, consume all the
fruits of the earth. Somerefer it to the same Assyrians, asif the Prophet compared them to “locusts,”
because they will be easily dispersed; but that interpretation does not apply, for the Prophet draws
up an army of “locusts,” so as completely to cover in its march the whole land; and he beautifully
draws a comparison between the “caterpillars’ and the “locusts,” on account of their insatiable
avarice and vast numbers.

5 Jehovah is exalted. He explains more fully what we briefly noticed alittle before, about the
exaltation of God, and follows out the subject which we formerly mentioned, that the destruction
of amonarchy so powerful will makeit evident how highly God valuesthe salvation of his Church,
for whose sake he will utterly ruin Nineveh, the queen of cities, and her inhabitants. Thislessonis
highly useful, that God does not spare reprobate and irreligious men; for, by opposing their unlawful
desires, his object is to testify how much he loves his elect; and it is no ordinary consolation that
the glory of God shines most brightly in the salvation of the Church.

Who dwelleth on high. First, he declares that God is raised “on high,” whereas wicked men
imagine that he was east down and humbled by the destruction of the people. Again, lest any one
should think that God has only recovered what he logt, as it frequently happens in the world that
they who have been vanquished, as soon as a favorable change takes place, again put forth fresh
vigor, he expressly declares that God is “exalted” before the eyes of men, because this is due to
him on account of his greatness, for he inhabiteth the heavens. Hence it follows, that although he
frequently conceals his power, yet he never loses hisright, but, whenever he thinks proper, openly
displays his exalted rank; for to dwell “in the heavens’ denotes, as we know, supreme authority,
to which the whole world is subject. (Psalm 115:3.) In this manner he not only shewsthat God can
easily and readily cast down all that islofty inthe world, but argues from God’ s eternal nature, that
when God is despised by wicked men, he cannot, at length, do otherwise than manifest his glory;
for otherwise he would “deny himself.” (2 Timothy 2:13.)

He hath filled Zion with judgment and righteousness. Thus he again confirms the statement,
that it will be a proof of God's wonderful kindness, when the Jews shall be delivered from the
tyranny of the Babylonians. It was proper to place beforetheir eyesthe Author of so great ablessing;
for we see how basely hisglory isobscured by our ingratitude. Now, “the fullness of righteousness
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and judgment” means, that God will largely and copiously pour forth his kindnessin restoring the
Church. Yet it will not be unsuitable to view these words as referring to lawful order, when
everything is justly and properly administered; for without this the Church will never enjoy
prosperity, though everything el se may succeed according to the wish. Holy and welladjusted order,
therefore, and not corruptible riches, is the standard by which our prosperity should be judged.

6. And the stability of thy times shall be. He promises that the state of the kingdom under the
reign of Hezekiah will yet be happy and prosperous, especially when he contrasts it with the
wretched, destructive, and ruinous aspect which it exhibited under the reign of Ahaz; for, although
the enemy had been driven out, hardly any one would have expected that the Jews, who had been
so heavily oppressed, would berestored to their former order. Asto the words, sometrand ate them,
“Truth, and strength, and salvation shall be in thy times;” asif the Prophet described the prosperity
which the nation should enjoy under a pious king; and they think that each of those terms denotes
so many of God's benefits. Others think that (emunath) denotes “fidelity,” as if the Prophet
said that it would be “ salvation and strength.” Others draw from it asomewhat different sense, that
“strength, salvation, and knowledge” will be “stable” under the reign of Hezekiah. But when |
examine closely the words of the Prophet, | choose rather to make a different distinction, that
“stability, strength, and salvation will be established by wisdom, and knowledge,” during thereign
of Hezekiah.

The fear of Jehovah is his treasure. When he says that “the fear of God is the treasure” of a
pious king, this accords with the explanation which we have now given; for during peace all men
wish to lead a safe and easy life; but few care how they shall enjoy such distinguished benefits.
Indeed the greater part of men would desire to fatten like a herd of swine; and thus while all are
eagerly directed by blind lust to seek outward benefits, the light of heavenly doctrine, which isan
invaluable blessing, is amost set at nought. He therefore means that the prosperity of the Church
will be“stable,” “when “wisdom and knowledge” shall reigninit; that its“ strength” will belasting,
when the “knowledge” of God shall prevail; and that its salvation will be eternal, when men shall
be well instructed in the knowledge of God.

Thisisavery remarkable passage; and it teaches us that our ingratitude shuts the door against
God'’s blessings, when we disregard the Author of them, and sink into gross and earfifty desires;
and that all the benefits which we can desire or imagine, even though we actually obtained them,
would be of no avail for our salvation, if they were not seasoned with the salt of faith and knowledge.
Hence it follows that the Church is not in a healthy condition unless when all its privileges have
been preceded by the light of the knowledge of God, and that it flourishes only when all the gifts
which God has bestowed upon it are ascribed to Him as their author. But when the knowledge of
God has been taken away, and when just views of God have been extinguished or buried, any kind
of prosperity isworse than all calamities.

For these reasons | consider stability, strength, and salvations, to denote the same thing, that
the condition of the Church will be secure, when men shall have been cured of blindness and
ignorance, and shall begin to know God. And hence we see what kind of Church the Papists have,
distinguished, indeed, by pomp and splendor, but they want this “knowledge,” and, therefore, it
cannot be stable or secure, and is not a Church of God. If, therefore, the Lord shall grant to usthis
blessing, that the brightness of faith shall actually shine in the midst of us, other blessings will

4 Thisword is rendered by Calvin and our own tranglators, “stability.”
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follow of their own accord, and if we are shaken and tossed about by various tempests, we shall
always be supported by the arm of God.

Of thy times. He addresses Hezekiah, not as a private individual, but as the head of the whole
people; and he includes the whole people in this description. But since the kingdom of Hezekiah
was but a slender shadow of the kingdom of Christ, as we formerly remarked, these words must
be referred to Christ, in whom is found true wisdom and knowledge. (Colossians 2:3.)

It is proper to observe the designations which are here employed in order to commend the word
of God and the gospel. They are likewise employed by Paul, when he speaks of “teaching in all
wisdom and knowledge;” for by this commendation he extolsthe dignity of the gospel. (Colossians
1.9, 28.) Hence also it ought to be inferred that, where Christ is not known, men are destitute of
true wisdom, even though they have received the highest education in every branch of learning;
for al their knowledge is uselesstill they truly “know God.” (John 17:3.)

The fear of Jehovah is his treasure. | think that the expression, “the fear of Jehovah,” was
added by the Prophet for the sake of explanation, in order to state more fully that the knowledge
of which he spoke isthe teacher of piety, and isnot cold or lifeless, but penetrates powerfully into
our heart, to form usto “the fear of God.” Hence also, in other passages of Scripture, this“fear” is
called “wisdom,” or rather “the beginning of wisdom,” that is, the substance and chief part of it.
(Proverbs 1:7, and 9:10.) It is a mistake to suppose that the word “beginning” denotes rudiments
or elements, for Solomoil means by it the chief part and design; and the reason is, that, as men are
foolstill they submit to the word of God, so the perfection of wisdom springs from the docility or
obedience of faith. “ The fear of God” istherefore called a“treasure,” without which all prosperity
ismiserable; and this shews more fully the scope of the passage, that the full perfection of a happy
life consists in the knowledge of God, which we obtain by faith.

Thus, in the person of the king he shews that it is an invaluable blessing to worship God with
due piety and reverence. They who are destitute of “the fear of God” are pronounced by him to be
miserable and ruined; and, on the other hand, they who “fear the Lord” are declared to be very
happy, even though in other respectsthey be reckoned in the judgment of men to be very miserable.
He speaks of that “fear” which contains within itself true obedience, and renews our hearts; for it
is a different kind of fear which influences even wicked men, and leads them to dread God as
criminals dread a judge. That “fear” does not deserve to be so highly applauded; for it springs
neither from a true knowledge of God, nor from a cheerful desire to worship him, and therefore
differs widely from that wisdom which Isaiah describes. These statements were made by him in
reference to Hezekiah, but, as we have already said, they related to the whole body of the people;
and henceweinfer that they apply both to men of ordinary rank and to the king, but more especially
to Christ, who was filled with “the Spirit of the fear of the Lord,” as we formerly saw, ¢ (Isaiah
11:2,) that he might make us partakers of it.

7. Behold, their messengers 7 shall cry without. It is difficult to determine whether Isaiah
relates historically the fearful perplexity and imminent danger to which the Jews were reduced, in

5 “Here Judah is spoken of in the third person, though mentioned in the second just before; an enallage frequent in Hebrew
poetry.” — Stock.
See Commentary on Isaiah, vol. 1, p. 374.
7 “Their valiant ones, or messengers.” — (Eng. Ver.) “The Targum and some other ancient versions seem to treat
(erellam,) as a contraction of , (ereh lam, or eraeh lam.) Thus Aquila has 6padricopat adtoic Symmachus,0¢@6noopar; the
Vulgate, videntes But there is no example of theform (lam) for  (lahaem). — Alexander.
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order to exhibit more strikingly the favor of deliverance, or predicted a future calamity, that the
hearts of the godly might not soon afterwards faint under it. For my own part, | think it probable
that this is not the history of, a past transaction, but that, as a heavy and sore temptation was at
hand, it was intended to fortify the hearts of believers to wait patiently for the assistance of God
when their affairs were at the worst. However that may be, the sad and lamentable desolation of
the Church is here described, that believers may not cease to entertain good hope even in the midst
of their perplexity, and that, when they have been rescued from danger; they may know that it was
accomplished by the wonderful power of God.

The ambassadors of peace wept bitterly. It is given as atoken of despair, that the ambassadors
who had been sent to appease the tyrant were unsuccessful; for every way and method of obtaining
peace was attempted by Hezekiah, but without any success. Accordingly, “the ambassadors’ returned
sad and disconsolate, and even on the road could not dissemble their grief, which it was difficult
to conceal in their hearts, when matters were in so wretched a condition. He undoubtedly means
that Sennacherib has haughtily and disdainfully refused to make peace, so that “the ambassadors,”
as, if they had forgotten their rank, are constrained to pour out in public their grief and lamentations,
and, ere they have returned to their king and given account of their embassy, openly to proclaim
what kind of answer they have obtained from the cruel tyrant, 8 Others think, that by “the
ambassadors of peace” are meant those who were wont to announce peace; but that interpretation
appears to me to be feeble and farfetched. By “the ambassadors of peace,” therefore, | understand
to be meant those who had been sent to pacify the king, that they might purchase peace on some
condition.

8. The roads are deserted. He now adds, that “the roads’ will be shut up, so that no one shall
go in or out; which commonly happens when war has been declared. The Prophet appears to
represent the ambassadors as declaring that henceforth there will be no opportunity of carrying on
merchandise, and even that the highways will not be safe. ° It isimmediately added, —

They have violated the treaty. These words are viewed by some commentators as a complaint
made by hypocrites that God does not fulfill his promises. If it were thought proper to view them
asreferring to God, still it would not be necessary to say that such acomplaint proceeds from none
but wicked men; for sometimes believersaso quarrel with God in thismanner. But | cannot approve
of that interpretation; and, therefore, consider thisto be a part of the description which the Prophet
gives of the cruelty and i