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Comm on Hebrews John Calvin

TRANSLATOR'S PREFACE

No doubt the Epistle next in importance to that to the Romansisthisto the Hebrews. The truths
explained in it might, indeed, have been deduced from other portions of Scripture; but it is a vast
advantage and a great satisfaction to find them expressly set forth, and distinctly stated by an
inspired Apostle.

In condescension to our ignorance, it has pleased God, not only to give us what might have
been deemed sufficient for our information, but also to add “line upon line,” so that there might be
every help given to those who have a desire to know the truth, and every reasonable accuse taken
away from such as resolve to oppose it, and to follow the guidance of selfwill, and the delusions
of their own proud minds and depraved hearts. It might then, seem strange to us that defect,
insufficiency, and obscurity have been ascribed to the Scriptures, did we not know that these have
been made by such as wish Revelation to be otherwise than it is; they having imbibed errors and
adopted superstitions to which it yields no countenance, but which it condemns in terms so plain,
that they must be represented as defective or obscure in order to be evaded.

There are especially two partieswho find this Epistlein no way favorable to them — the Papists
and the Socinians. The Sole Priesthood of Christ, and his Sole Sufficient Sacrifice, are here so
distinctly stated, that the former cannot resist the evidence except by the subtle arts of the most
consummate sophistry; and the latter find it avery difficult task to neutralize the strong and clear
testimony here given asto the Divinity of our Savior and his Atonement. Though these parties are
wholly opposed to one another, yet, like Herod and Pilate, they unite in degrading the Savior —
the oneindirectly, by substituting othersin his place; and the other in open manner, by denying his
dignity and the character and efficacy of his death. But by both the Savior is equally dishonored.

There have been more disputes about this Epistle than any other portion of Scripture; but many
of the questions which have been raised have been of a very trifling character, as though learned
men were idle and had nothing else to do; and this has been the case, especially with the divines
of the German school, not only with regard to this Epistle, but with respect to many other subjects.

Disquisitions called learned, have been written as to the character of this Epistle, whether it be
properly an Epistle, or something that ought to be called by some other name! * Then it has been a
subject learnedly discussed, to whom in particular the Epistle was sent, whether to the dispersed
Jews, or to thosein Pal estine— whether to aparticular Congregation, or to the Hebrewsin general ?
2 Such questions are comparatively of very little importance; and to spend time and talent in
discussing them, isawork frivolous and useless; and not only so, but also mischievous, calculated
to serve the purposes of Popery and Infidelity; for to render thus apparently important what is not

1 To say that it has not the unusual introductory form of an Epistle, isno valid objection; for we find the case to be the same
with regard to the First Epistle of John. It beginsin away very similar to this, while in the two following the usual mode is
adopted.

2 The following account seems sufficiently satisfactory on this point: — “Clement of Alexandria, Jerome, Euthalius
[Epiphanius?], Chrysostom, Theodoret, Theophylact and others, were of opinion that the Epistle to the Hebrews was sent to the
Jews living in Judea, who in the Apostle’ s time were called Hebrews to distinguish them from the jews in the Gentile countries,
who were called Hellenists or Grecians, Acts 6:1; 9:29; 11:20. In that opinion these ancient authors were well founded, because
as Lardner observes, this letter appears to have been written to persons dwelling in one place, Hebrews 13:19, 23, 24, namely,
to the inhabitants of Judea, and to those of them especially who lived in Jerusalem.” — Macknight
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so, and on which no degree of certainty can be obtained, is to involve men in a mist which may
lead them astray.

Another subject has been much discussed, which is of no great consequence, as the inspiration
of the Epistleisnot thereby endangered, and that isthe language in which the Epistle was originally
written. An opinion prevailed among some of the Early Fathers that it was written in Hebrew, or
rather in SyroChaldee language, and that it wastrandated into Greek by L uke, Clement, or Barnabas.
It was stated as an opinion, confirmed by no authority, and founded mainly on two circumstances
— that it was written to Hebrews, and that its styleis different from that of Paul in hisother Epistles.
Almost all modern divines regard this opinion as not well founded. The Greek language was in
Paul’ stime well known throughout Palestine; the “ General Epistles,” intended for the Jews as well
asthe Gentiles, were written in Greek; and thereisno record of any copy of this Epistlein Hebrew.
As to the style, it differs not more from that of the other Epistles than what may be observed in
writersin all ages, or what might be expected in Paul when advanced in years, compared with what
he wrote in hisyounger days. It may be further added, that the Epistle itself contains things which
seem to show that it waswritten in Greek: Hebrew words are interpreted, Hebrews 7:2; the passages
guoted are mostly from the Septuagint, and not from the Hebrew; and there is the use of a word,
rendered “Testament,” in Hebrews 9:17, in the sense of a Will, which the Hebrew word never
means.

There are only two questions of real importance — the canonicity of the Epistle, and its Author.

Astothefirgt, it has never been doubted except by some of the strange hereticsin thefirst ages.
There is quite as much external testimony in its favor as most portions of the New Testament. It
was from the first received by the Churches, Eastern and Western, as a portion of the Inspired
Volume. Itisfoundinthevery first versions of the New Testament, the Syriac and the Italic. These
versions were made as early asthe end of the second century, about 140 years after the date of this
Epistle. ® The testimony of the Fathers from the earliest timeis uniformly the same in this respect.
The Epistle is acknowledged by them all as a portion of Holy Writ.

But with regard to the Author there has been adiversity of opinion, though, when all things are
duly weighed, without reason. From the earliest times, the Eastern Church acknowledge Paul as
the Author. Some in the Western Church, in the third and the fourth century, did not regard Paul
as the Author, but Luke, or Clement, or Barnabas. Jerome and Augustine in the fifth century, a
more enlightened age than the two preceding centuries, ascribed to Paul the authorship; and since
their time the same opinion has prevailed in the Western, asit did from the beginning in the Eastern
Church. How to account for a different opinion in the Western Church during the third and the
fourth century, is difficult. Some think it was owing to the Novalien Heresy, which some parts of
this Epistle were supposed to favor, though without any good reason.

As far then as the testimony of history goes, almost the whole weight of evidenceisin favor
of Paul being the Author.

With regard to modern times, the prevailing opinion has been that it is the Epistle of Paul.
Luther, indeed, ascribed it to Apollos— amere conjecture. Calvin, aswefind, supposed that either
Luke or Clement was the author; for which there are no satisfactory reasons. Beza differed from
hisillustrious predecessor, and regarded Paul asthewriter; and such has been the opinion entertained

3 It isindeed thought, as stated by Horne in his Introduction, that the Syriac version was made at the end of thefirst, or at
the beginning of the second century. In that case, it was made less than 40 years after the Epistle was written.

3
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by most of the successors of the Reformers, both in this country and on the Continent, as proved
by their confessions of Faith.

About the middle of the seventeenth century there seems to have been a revival of the
controversy; for in the year 1658 the younger Spanheim wrote an elaborate treatise on the subject,
in which he canvasses the whole evidence, both historical and internal, and affords the strongest
ground for the conclusion that Paul was the writer of this Epistle. Since that time, till late years,
his arguments were regarded by most as conclusive. But some of the German divines, who seem
to have ataste for exploded opinions, have again revived the gquestion, produced afresh the old
arguments, and added some new ones to them. But a second Spanheim has appeared in the person
of Professor Stuart, of America, who has published a learned Commentary on this Epistle, and
prefixed to it a long Introduction, in which he has fully entered into the subject, and more fully
than his predecessor. The labor and toil which this Introduction must have cost its author, were no
doubt very great; for every argument, however frivolous, (and some of the arguments are very
frivolous indeed,) is noticed, and everything plausible is most clearly exposed.

The evidence both external and internal is so satisfactory, that animpressionisleft onthe mind,
that Paul was the author of this Epistle, nearly equal to what his very name prefixed to it would
have produced. Indeed the writer can truly say, that he now entertains no more doubt on the subject
than if it had the Apostle’ s own superscription. *

Asto the date of this Epistle, it is commonly supposed to have been written late in 62 or early
in 63, about the time that Paul was released from his first imprisonment at Rome.

There seem to be especially two reasons why Paul did not commence this Epistle in his usual
manner: first, because he was not specifically an Apostle to the Jews, but to the Gentiles; and
secondly, because the contents of the Epistle are such that it was not necessary for him to assume
his Apostolic character; for the arguments are founded on testimonies found in the Old Testament,
and not on his authority as a commissioned Apostle. His main object appears to have been to show
and prove that the Gospel is but afulfillment of the ancient Scriptures, which the Jews themselves
recelved asdivine. Hisargumentsand his examples are throughout borrowed from the Old Testament.
Thisisafact that is too often overlooked, to which Macknight, in an especial manner, very justly
refers.

The Epistle begins by indicating a connection between the Old and the New Testament: both
are revelations from the same God; He who spoke by the Prophets in the Old, speaks by His Son
in the New. Then the obvious and inevitable conclusion is, that the New is but the Old compl eted.
It is on this ground that the whole argument of the Epistle proceeds.

Having thus clearly intimated the connection between the two Testaments, the Apostle
immediately enters on his great subject — the superiority of Him who introduced the perfected
dispensation over al connected with the previousincomplete, el ementary, and, in agreat measure,
symbolical dispensation, even over angels and Moses and the Levitical highpriest. And this subject
occupiesthe largest portion of the Epistle, extending from the first chapter to the 19th verse of the

4 The argumentsin favor of Paul being the author of this Epistle are briefly found in Horne' s Introduction to the Critical
Study of the Scriptures; but those who wish to see the subject fully handled, and that with great discrimination and judgment,
must read Stuart’ s Introduction to his Commentary on this epistle. Dr. Bloomfield uses no exaggerated language when he says,
that is“very elaborate and invaluable.”
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tenth chapter. From that verse to the end of the Epistle, we have exhortations, warnings, examples
of faith and patience, admonitions, directions, and salutations.

Then the Epistle dividesitself into two main parts. —

1. Thedidactic, including the ten first chapters, with the exception of the latter part of the tenth.

2. The parainetic or hortative, from the 19th verse of the tenth chapter to the end of the Epistle.

The first part may be thus divided, —

1. Christ’s superiority over angels — warnings objections answered, ch. 1 and 2.

2. Christ’ s superiority over Moses— warnings asto faith and the promised rest, ch. 3and 4:13.

3. Christ’ s superiority over the Levitical highpriest, asto his appointment, the perpetuity of his
office, his covenant, and the efficacy of his atonement, ch. 4:14, to 10:19.

The second part admits of these divisions, —

1. Exhortation to persevere, derived from the free accessin anew way to God; from the awful
fate of apostates; and from their own past example, ch. 10:1937.

2. Exhortation to faith and patience, derived from the example of the ancient saints, ch. 10:38,
to the end of ch. 11.

3. Exhortation to encounter trials and afflictions, derived from the example of Christ; and from
the love of God, as manifested by afflictions, ch. 12:113.

4. Exhortation to peace and holiness, derived from our superior privileges, and the aggravated
guilt of no electing Him who speaks to us from heaven, ch. 12:1429.

5. Various directions and cautions, requests and salutations, ch. 13.

The former part, the didactic, has many digressions, and hence the difficulty sometimes of
tracing the course of the Apostle's reasoning. But it was his practice as appears from his other
epistles, to apply, as it were, the subject, as he proceeds. Having in the first chapter proved the
superiority of Christ over angels, he points out at the beginning of the second the great danger of
disregarding his doctrine, and of neglecting his salvation, an inference drawn from what had been
previously proved. He then proceeds with the same subject, Christ’ s superiority over angels, answers
an objection derived from his human nature, and shows the necessity there was that he should
become man; as he could not otherwise have sympathized with lost creatures, nor have atoned for
their Sins. Here hefirst refersto him in express terms as a priest.

Thenin ch. 3 he proceedsto show Christ’s superiority over Moses; and having done so, he goes
oninverse 7 to warn the Hebrews against following the exampl e of their forefathers, who, through
unbelief, lost the land of promise; and he pursues this subject to the end of the 13th verse of ch. 4.

The last section of the didactic part commences at ch. 4 and extends to verse 19 of the tenth
chapter; it occupies nearly six chapters, and contains several episodes, so that it is sometimes no
easy matter to trace the connection.

He begins this portion by calling attention to Christ as a highpriest, whom he had before
represented as such at the end of ch. 2; where he mentions two things respecting him — that he
became man, in order that he might atone for sin, and in order that he might be capable of
sympathizing with his people. But here he refers mainly to the last, to his sufferings; and in order
to anticipate an objection from the fact that he was a suffering Savior, he mentions his appointment,
which, according to the testimony of David in the Book of Psalms, wasto be according to the order
of Melchisedec. Without going on with this subject, he makes a digression, and evidently for the
purpose of making them more attentive to the explanation he was going to give of Melchisedec as
atype of Christ in his priesthood.
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This digression contains several particulars. To arouse their attention and stimulate them, he
blames them for their ignorance, mentions the danger of continuing satisfied with the knowledge
of first principles, and the impossibility of restoration in case of apostasy; he gives an illustration
of this from unproductive land after culture and rain; reminds them of their past commendable
conduct, and encourages them to activity and zeal by an assurance respecting the certainty of Gods
promises, ch. 5:12, to the end of ch. 6.

In chap. 7 he proceeds with Melchisedec as the type of Christ in his priestly office. Christisa
priest according to hisorder, not according to that of Aaron; then Aaron must have been superseded.
According to the testimony of David, Christ’s priesthood excelled that of Aaron in two things —
it was established by an oath, and it was to he perpetuated “forever,” ch. 7 to the end of the 25th
verse.

He now goes on to the other part of this subject, to speak of Christ as making an atonement for
sin, ch. 7:26, having before spoken of him as asympathizing priest from the circumstance of having
been a sufferer. While speaking of his expiation, he refers to the covenant of which he was the
Mediator, for expiations depended on the covenant. Respecting the new covenant, he quotes the
express words of Jeremiah; and it included the remission of sins, and remission of sins necessarily
implies an expiation. Then in the ninth chapter he refers to the old covenant, the tabernacle, and
its services, and proves the insufficiency of these services, they being only typical of what was to
come. From the tenth chapter to the 19th verse he pursues the same subject, and shows that the
sacrifices under the Law were insufficient for the remission of sins, and that this could only be
obtained through the M ediator of the new covenant promised by God through his prophet Jeremiah,
chapter. 7:26, to chapter.10:19. 5

Here the Apostle completesthefirst part, having stated at large in the last portion of it the claims
of Christ as a highpriest, and these claims are fully confirmed by the testimonies of the ancient
Scriptures. His arguments are such that it is impossible really to understand and believe the Old
Testament and to deny the New; the latter being most evidently the fulfillment of the former. The
Old Testament distinctly speaks of another priesthood different from that of Aaron, and of another
covenant different from that made with the children of Israel, and of one which would confer the
remission of sins, which the other could not do. Now these are the testimonies not of the New but
of the Old Testament; and the New exhibits a priest and a covenant exactly answerable to the priest
and the covenant which the Old Testament refers to and describes. Nothing can be more plain and
more conclusive than the Apostl€’ s arguments on this subject.

The parainetic or hortative portion of the Epistle, extending from chap. 10:19 to the end, requires
no further explanation.

We especialy learn from this Epistle that the distinctive character of the old dispensation was
symbolical, and of the new spiritual. The old abounded in forms, rituals, and ceremonies; the new
exhibits what these things signified and typified. To have recourse again to symbols and rituals, is
to prefer darknessto light, to reverse the order of things, and to disregard a favor which kings and

5 Thereis an elaborate analysis of the subject from chapter 4:14, to chapter 10:19, by Stuart at the commencement of his
noteson Chapter 5; but it isnot satisfactory. He seemsto have overlooked that there are two sectionsto this part, the onereferring
mainly to the appointment of Christ as a priest, which stands connected with this sufferings, and His capability of sympathy,
chapter 4:14 to 7:25; and the other referring to the expiation he made as Mediator of the new covenant, chapter 7:26 to chapter
10:9. Thetext which isthe ground of the first section is Psalm 110:4; the passage on which the second section isbuilt is Jeremiah
31:31-34, in connection with Psalm 40:6.
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prophets in ancient times desired to enjoy. This is not only an evidence of fatuity, but it is aso
ingratitude and sin, and it ought never to be deemed as innocent or harmless. Having the glorious
light of the Gospel, et us walk in the light, and never regard “beggarly elements’ as things to be
perpetuated and admired.

This Commentary was trandated into English by Clement Cotton, from the French Version,
and was published in 1605 under the following title: — “A Commentarie on the whole Epistle to
the Hebrews. By lohn Calvin. Trandlated ovt of French. The Lawe was given by Moses, but grace
and truth came by lesus Christ John 1:17. Imprinted at London by Felix Kingston, for Arthur
lohnson, and are to be sold at his shop neere the great North doors of Pauls, at the signs of the white
Horse. 1605.” Like histrandation of Isaiah, that of the Commentary on the Hebrews, “though not
altogether suitable to modern taste, is faithful, vigorous, idiomatic, and not inelegant.”

The“Epistle Dedicatorie’ to Cotton’s patron, Robert Cecil, Earl of Salisbury, and his Address
“to the Reader,” have been reprinted as a specimen of the style of such performances at that period.

J.O.

Thrussington, August 1853
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TO THE RIGHT HONOVRABLE

ROBERT EARLE OF SALISBVRIE, VICOVNT

Cranbourne, Baron of Essendon, Principall Secretarieto
the Kings most excellent Maiestie, Master of the
Court of Wardes and Liueries, and one of
his Highnesse most Honourable
Priuie Counsell.

Grace and peace be multiplied

Right Honorabl e, such has been the singular care and fatherly providence of God over hischurch
inthese last times: that according to hisown most gratious promise (through the means of preaching
and writing) knowledge has overflowed in al places, as the waters that cover the sea. Hence it is
come to pass, that even this nation also, albeit utterly unworthy to receive so much as the least
sprincklings of this knowledge, has not withstanding been replenished and filled therewith, almost
from corner to corner. Many chosen and worthy instruments has the Lord raised up here and there
for this purpose. But amongst the rest, none for whom there is greater cause of thankfulness, than
for that rare and excellent light of this age, Mr. Calvin: whether in respect of the large and many
volumes, which with unwearable pains he has written, or the exceeding fruits which the Churches
have thereby gained. So that all of sound judgment will acknowledge, that God had poured out
upon him aprincipal portion and measure of hisspirit to profit with all, 1 Corinthians 12:7. Whereof,
as hiswholeworks give sufficient proofs, so his Commentaries especially. For besides his sincerity
and faithfulnessin delivering the true and natural sense of the holy Scriptures; he hasthis as peculiar
to himself, that with his faithfulness and sincerity he always matches an exceeding plainness and
gravity: whereby his Reader may obtain that he seeks, both with great ease, and with very little
loss of time.

Divers of these his Commentaries, Right Honorable, have been already trandated to the great
benefit of this nation: othersyet remain untranslated, which doubtless would be no less beneficial.
The which, as | have earnestly desired; so, had gifts and means been in any measure answerable,
it had been performed ere this. For the present, | have been bold to give your Honor a small taste
thereof in these my poor first fruits: wherein although my pains are no way sufficient to commend
the same unto your Honor, yet | doubt not but the matter itself will be found worthy of your H.
patronage. For where are the natures and offices of Christ so largely described; the doctrine of the
free remission of sins in Christ’s blood better established, or faith with her effects more highly
commended, than in this Epistle to the Hebrews?

Now as touching the reasons, Right Honorable, that have moved me hereunto, they are briefly
these; First, | was not ignorant what singular love and affection your Honor bare to the author of
this Commentary for hiswork’ s sake, whereof many also are witnesses. Unto which, if your Honor
should be pleased to add a second favor in Patronizing these his labors, | thought it would be a
special means to revive his memory again, now almost decayed amongst us.
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Secondly, | was persuaded that if your Lordship, whom it has pleased the Almighty so highly
to advance, being also a favorer and defender of the truth, and of all good causes; would permit
this works to pass under your Honors protection: that it would be both better esteemed, and the
more acceptably received of all.

Lastly, my good Lord. As | cannot conceal that deep and inward affection of love and duties
which | owe unto your Honor, in regard of the near employments which sometimes a dear friend
of mine had about your Lordship in your young years: so by this dedication it was my desire to
testify part of athankful mind, in respect that you have not suffered neither length of time, nor your
H. weighty affairsin matters of state, to wear the same out of your Honorable remembrance: as by
the great favors your H. has lately showed in that behalf, does plainly appear.

Thusin most humble manner craving pardon for my great boldness, | humbly end; beseeching
the most high God, possessor of heaven and earth, to pour out the abundance of all blessings both
upon you and yours in this life, and to crown your H. and them with immortal blessednessin his
kingdom of Gloria, through Christ.

Your Honoursin all humble and dutifull affection
ever to bee commanded,
Clement Cotton
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TO THE READER

Dear Christian Reader, among the many helps wherewith God has furnished thee for the
furtherance of thy godly Meditations and spiritual growth in Christ, | pray thee accept of this
amongst the rest; of which (if I may so speak) thou has been too long unfurnished. Diverse good
and godly men have labored, some by their own writings, and some again by trandlating the works
of others, to store thee with Sermons and Expositions in English, upon all the books of the New
Testament, this Epistle to the Hebrews lonely excepted: which lack, rather than it should be
unsupplied, has caused me (the unfittest | confess at many thousands) to undertake the trandlation
of the Commentary ensuing: which being finished, | have been bold (for thy benefit Christian
Reader) now to publish. Hoping therefore of thy friendly allowance and acceptance of these my
poor endeavors: | beseech thee, if thou reap that benefit thereby, which | heartily with thou may,
to give God the praise, and to help me with thy prayers. Thus commending thee and thy studiesto
the grace of God, | bid thee farewell.

Thine ever in Christ,
C.C.
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EPISTLE DEDICATORY
JOHN CALVIN

TO THE MOST MIGHTY AND MOST SERENE PRINCE,

SIGISMUND AUGUSTUS,

by the Grace of God, the King of Poland,
Great Duke of Lithuania, Russia, Prussia,
and Lord and Heir of Muscowvy, etc.

There are at this day many foolish men, who everywhere, through a vain desire for writing,
engage the minds of ignorant and thoughtless readers with their trifles. And to this evil, most
illustrious King, is added another indignity — that while they inscribe to kings and princes their
silly things, to disguise, or at least to cover them by borrowed splendor, they not only profane sacred
names, but also impart to them some measure of their own disgrace. Since the unreasonabl e temerity
of such men makesit necessary for serious and sober writersto frame an excuse, when they publicly
dedicate their laborsto great men, while yet there is nothing in them but what corresponds with the
greatness of those to whom they are offered, it was necessary to make this remark, lest | should
seem to be of the number of those who allow themselves, through the example of others, to render
public anything they please, however foolish it may be. But it has not escaped me how much it has
the appearance of foolish confidence, that I, (not to speak of other things,) who am an unknown
and obscure man, should not hesitate to address your royal Majesty. Let my reasons be heard, and
if you, O King, approve of what | do, what others may judge will cause me no great anxiety.

First, then, though | am not forgetful of mineinsignificance, nor ignorant of the reverence due
to your Majesty, yet the fame of your piety, which has extended aimost to all who are zealous for
the sincere doctrine of Christ, is aone sufficient to remorse any fear; for | bring with me a present
which that piety will not allow you to reject. Since the Epistle inscribed to the Hebrews contains a
full discussion respecting the eternal divinity of Christ, hisgovernment, and only priesthood, (which
are the main points of celestial wisdom,) and as these things are so explained in it, that the whole
power and work of Christ are set forth in the most graphic manner, it deservedly ought to obtain
in the Church the place and the honor of an invaluable treasure. By you also, who desire that the
Son of God should reign alone and be glorified, | doubt not but that it will be valued.

In theinterpretation which | have undertaken, | say not that | have succeeded; but | feel confident
that when you have read it you will approve at least of my fidelity and diligence. And as | claim
not the praise of great knowledge or of erudition, so what has been given me by the Lord for the
purpose of understanding the Scripture, (sincethisisto glory in him,) I am not ashamed to profess;
and if in thisrespect | have any capacity to assist the Church of God, | have endeavored to give an
evident proof of it inthese my labors. | therefore hope that the present (as| have said) which | offer
will not only avail, O King, as an excuse to your Majesty, but also procure for me no small favor.

This may possibly be also a hew encouragement to your Majesty, who is already engaged in
thework of restoring the kingdom of Christ, and to many who live under your government to further
the same work. Y our kingdom is extensive and renowned, and abounds in many excellences; but
its happiness will then only be solid, when it adopts Christ as its chief ruler and governor, so that
it may be defended by his safeguard and protection; for to submit your scepter to him, is not
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inconsistent with that elevation in which you are placed; but it would be far more glorious than all
the triumphs of the world. For since among men gratitude is deemed the proper virtue of a great
and exalted mind, what in kings can be more unbecoming than to be ungrateful to the Son, by whom
they have been raised to the highest degree of honor? It is, therefore, not only an honorable, but
morethan aroyal service, which raises usto the rank of angels, when the throne of Christ iserected
among us, so that his celestial voice becomesthe only rule for living and dying both to the highest
and to the lowest. For though at this day to obey the authority of Christ isthe common profession,
made almost by al, yet there are very few who render this obedience of which they boast.

Now this obedience cannot be rendered, except the whole of religion be formed according to
the infallible rule of his holy truth. But on this point strange conflicts arise, while men, not only
inflated with pride, but also bewitched by monstrous madness, pay |ess regard to the unchangeable
oracles of our heavenly Master than to their own vain fictions; for whatever pretenses they may set
up, who oppose us and strive to assist the Roman Antichrist, the very fountain of all the contentions,
by which the Church for these thirty years has been so sorely disturbed, will be found to be, that
they who seek to be deemed first among Christ’s disciples, cannot bear to submit to his truth.
Ambition aswell asaudacity has so far prevailed, that the truth of God liesburied under innumerable
lies, that all his institutions are polluted by the basest corruptions; his worship is in every part
vitiated, the doctrine of faith iswholly subverted, the sacraments are adulterated, the government
of the Church is turned into barbarous tyranny, the abominable sale of sacred things has been set
up, the power of Christ has been abused for the purpose of sustaining the tyranny of the ungodly,
and inthe place of Christianity issubstituted adreadful profanation, full of the grossest mummeries
of every kind. When for these so many and so atrocious evils we bring this one remedy — to hear
the Son of God speaking from heaven, we are instantly opposed by these Atlases, not those who
support the Church on their shoulders, but who elevate on high by vain boastings of empty titles
an idol devised and formed by themselves. They also adduce this as a pretext for their fierce
recriminations, that we by our appeals disturb the peace of the Church. When we come to know
things aright, we see that these subtle artifices devise for themselves a Church wholly different
fromthat of Christ! And what el seisthisbut awicked and sacrilegious attempt to separate the body
from its head? It hence appears how frivolous is the boasting of many as to Christianity; for the
greatest part suffer themselves to be governed by nothing less than by the pure teaching of the
Gospdl.

But what you acknowledge, O King, that in order that Christ may take an entire possession of
his own kingdom, it is necessary to clear away all superstitions, is a proof of singular wisdom; and
to undertake and attempt what you judge to be thus necessary, is an evidence of rare virtue. That
you are indeed like another Hezekiah or Josiah, destined by God to restore shortly to the kingdom
of Poland a purer teaching of that gospel, which has been throughout the world vitiated by the craft
of Satan and perfidy of men, there are many things which give almost a certain hope to all good
men. For, to omit other superior qualities, which even foreigners proclaim and men of your own
kingdom observe with great advantage, there has ever appeared in you a wonderful concern for
religion, and religion itself appears eminent in you in the present day. But the chief thing is, that
Christ, the Sun of Righteousness, has so irradiated your mind with the light of his Gospel, that you
understand that the true way of governing the Church is no other than what is to be derived from
him, and that you at the same time know the difference between that genuineform of religion which
he has instituted, and that fictions and degenerate form which was afterwards introduced; for you
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wholly understand that God’ sworship has been corrupted and deformed, asinnumerable supertitions
have crept in, that the grace of Christ has been unworthily involved in great darkness, that the virtue
of his death has been annihilated, that he himself has been almost lacerated and torn in pieces, that
assurance of salvation has been plucked up by the roots, that consciences have been miserably and
even horribly vexed and tormented, that wretched men have been led away from the sincere and
right worship of God into various and perplexed labyrinths, that the Church has been cruelly and
tyrannically oppressed; and, in short, that no real Christianity has been | ft.

It is not to be believed, O most noble King, that you have been in vain endowed by God with
this knowledge; doubtless he has chosen you as his minister for some great purposes. And it has
hitherto happened through God’ s wonderful Providence that no innocent blood has been shed in
the renowned kingdom of Poland — no, not a drop, which by calling for vengeance might retard
so great abenefit. It wasthrough the clemency and gentleness of King Sigismund, of happy memory,
the father of your Mgjesty, that this did not take place; for, while the contagion of cruelty was
spreading through the whole of the Christian world, he kept his hands pure. But now your Majesty
and some of the most eminent of your princes not only receive Christ willingly when offered to
them, but anxiously desire him. | also see John a Lasco, born of a noble family, carrying the torch
to other nations.

The presumption of Eckiusis by no means to be endured, who dedicated to King Sigismund,
the father of your Mgjesty, his book on The Sacrifice of the Mass; for he thus, as far as he could,
affixed a base blot to your illustrious kingdom! At the same time, it was nothing strange in that
Slenus, who, being the prince of drunkards, waswont to vomit at the altar aswell asat the dunghill.
Now, by dedicating this my labor to your Majesty, | shall at least effect this, that | shall wash away
from the name of Poland the base filth of Eckius, so that it may not stick where it has been so
unworthily fixed. And by doing so | shall not, asit seemsto me, attain a small object; and no book
of Scripture could hardly be chosen so suitable for such a purpose. For here our Apostle showsin
an especial manner, that the sacrifice which Eckius advocates is manifestly inconsistent with the
priesthood of Christ. There is here, indeed, no mention of the mass, which Satan had not then
vomited out of hell. But by bidding the Church to be satisfied with the one only true sacrificewhich
Christ offered on the cross, that all rites of sacrificing might cease forever, he doubtless closes the
door against all their new glosses. The Apostle cries aloud that Christ was sacrificed on the cross
once for all, while Eckius feigns that this sacrifice is daily renewed! The Apostle declares that the
only Son of God was the fit priest to offer himself to the Father, and hence he was constituted by
an oath; but Eckius deniesthat he aloneisthe priest, and transfers that function to hired sacrificers!
At the sametime, | am not ignorant of the evasions by which they elude these and similar arguments,
but there is no fear that he will deceive any but those who are blind or who shun the light. He was
at the sametime so inebriated with Thrasonic haughtinessthat he labored more in insolent boasting
than in subtle demonstration. That | may not, however, seem to triumph over adead dog, | will add
nothing more at present than that my Commentary may serve to wipe off thefilthy stain which that
unprincipled and Scottish man attempted to fix on the name of Poland; and there is no fear that
they who will read will be taken by his baits.

Moreover, as | wish not in offering this my labor to your Mgjesty, only to show privately a
regard for you, O King, but especialy to make it known to the whole world, it remains now for me
humbly to implore your Majesty not to repudiate what | do. If indeed a stimulus be thereby given
to encourage your pious endeavors, | shall think it an ample remuneration. Undertake, then, | pray,
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O magnanimous King, under the auspicious banner of Christ, a work so worthy of your royal
elevation, aswell as of your heroic virtue, so that the eternal truth of God, by which his own glory
and the salvation of men are promoted, may, wherever thy kingdom spreads, recover its own
authority, which has been taken away by the fraudulent dealings of Antichrist. Itistruly an arduous
work, and of such magnitude asis sufficient to fill even the wisest with solicitude and fear.

But firgt, there is no danger which we ought not cheerfully to undergo, no difficulty which we
ought not resolutely to undertake, no conflicts in which we ought not boldly to engage, in a cause
so necessary. Secondly, asit is the peculiar work of God, we ought not in this case to regard so
much the extent of human powers as the glory due to his power; so that, relying on that not only
to help us, but also to guide us, we may venture on things far beyond our own strength; for the
work of restoring and establishing the church is not without reason everywhere assigned in Scripture
to God. Besides, thework itself isaltogether divine; and as soon as any beginning is made, whatever
artsof injury Satan possesses, he employsthem al either to stop or to delay afurther progress. And
we know that the prince of this world has innumerable agents who are ever ready to oppose the
kingdom of Christ. Some are instigated by ambition, others by gain. These contests try usin some
degree in our humble condition; but your majesty will have, no doubt, to experience far greater
difficulties. Therefore, all those who undertake to promote the doctrine of salvation and thewellbeing
of the Church must be armed with invincible firmness. But as this business is above our strength,
aid from heaven will be granted to us.

It isin the meantime our duty to have all these promises which everywhere occur in Scripture
inscribed on our hearts. The Lord who has himself asit were by his own hand laid the foundations
of the Church, will not suffer it to remain in a decayed state, for he is represented as solicitous to
restore it and to repair its ruins; for, by speaking thus, he in effect promises that he will never fail
us when engaged in thiswork. As he would not have usto sit down asidle spectators of his power,
so the presence of hisaid in sustaining the hands which labor, clearly provesthat he himself isthe
chief architect. What, therefore, he so often repeats and incul cates, and not without reason, is, that
we are not to grow weary, however often we may have to contend with enemies, who continually
break forth into hostility; for they are, as we have said, amost infinite in number, and in kinds
various. But this one thing is abundantly sufficient, that we have such an invincible Leader, that
the more he is assailed the greater will be the victories and triumphs gained by his power.

Farewell, invincible King. May the Lord Jesus rule you by the spirit of wisdom, sustain you by
the spirit of valor, bestow on you all kinds of blessings, long preserve your Majesty in health and
prosperity, and protect your kingdom. Amen.

Geneva, May 23, 1549
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THE EPISTLE TO THE HEBREWS
THE ARGUMENT

ON THE EPISTLE TO THE HEBREWS

Not only various opinions were formerly entertained as to the author of this Epistle, but it was
only at a late period that it was received by the Latin Churches. They suspected that it favored
Novatusin denying pardon to the fallen; ¢ but that this was a groundless opinion will be shown by
various passages. |, indeed, without hesitation, class it among apostolical writings; nor do | doubt
but that it has been through the craft of Satan that any have been led to dispute its authority. There
is, indeed, no book in the Holy Scriptures which speaks so clearly of the priesthood of Christ, so
highly exalts the virtue and dignity of that only true sacrifice which he offered by his death, so
abundantly treats of the use of ceremonies as well as of their abrogation, and, in a word, so fully
explainsthat Christ isthe end of the Law. Let usnot therefore suffer the Church of God nor ourselves
to be deprived of so great a benefit, but firmly defend the possession of it.

Moreover, asto its author, we need not be very solicitous. Some think the author to have been
Paul, others Luke, others Barnabas, and others Clement, as Jerome relates; yet Eusebius, in his
sixth book of his Church History, mentions only Luke and Clement. | well know that in the time
of Chrysostom it was everywhere classed by the Greeks among the Pauline Epistles; but the Latins
thought otherwise, even those who were nearest to the times of the Apostles.

| indeed, can adduce no reason to show that Paul was its author; for they who say that he
designedly suppressed his name because it was hateful to the Jews, bring nothing to the purpose;
for why, then, did he mention the name of Timothy as by this he betrayed himself. But the manner
it of teaching, and the style, sufficiently show that Paul was not the author; and the writer himself
confesses in the second chapter that he was one of the disciples of the Apostles, which is wholly
different from the way in which Paul spoke of himself. Besides, what is said of the practice of
catechizing in the sixth chapter, does not well suit the time or age of Paul. There are other things
which we shall notice in their proper places.

What excuse is usually made as to the style | well know that is, that no opinion can be hence
formed, because the Greek is a trandlation made from the Hebrew by Luke or someone else. But
this conjecture can be easily refuted: to pass by other places quoted from Scripture, on the supposition
that the Epistle was written in Hebrew, there would have been no allusion to the word Testament,
on which the writer so much dwells; what he says of a Testament, in the ninth chapter, could not
have been drawn from any other fountain than from the Greek word; for has two meaningsin
Greek, while |berit| in Hebrew means only a covenant. This reason alone is enough to convince
men of sound judgment that the epistle was written in the Greek languages. Now, what is objected

6 Novatuswas a priest in Carthage about the middle of the third century, and came to Rome as an advocate on Novation, who
was the leader in this opinion. What gave the first occasion to this sentiment was the case of some who fell away from the faith
during the Decian persecution. Novatian resisted their restoration, and afterwards extended the same denied repentance to all
such, and regarded them asforever unfit to be received into the Church. He opposed the election of Corneliusto the see of Rome,
who differed from hisjurisdiction, and formed a sect of his own. He was consequently excommunicated, together with his party,
(of which Novatus seems to have been one,) by a council assembled by Corneliusin the year 251. He was then made a bishop
by his own party, and was followed by many; and his sect continued to flourish till the fifth century. But Novation, a Roman
priest, rather than Novatus, a priest from Carthage, was its founder. — See Mosheim’s Eccl. Hist., volume. 1 page 249. — Ed.
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on the other hand, that it is more probabl e that the Apostle wrote to the Jewsin their own language,
has no weight in it; for how few then understood their ancient language? Each had learned the
language of the country where he dwelt. Besides, the Greek was then more widely known than all
other languages. We shall proceed now to the Argument.

The object at the beginning is not to show to the Jews that Jesus, the son of Mary, was the
Christ, the Redeemer promised to them, for he wrote to those who had already made a profession
of Christ; that point, then, is taken as granted. But the design of the writer was to prove what the
office of Christis. And it hence appears evident, that by his coming an end was put to ceremonies.
It isnecessary to draw thisdistinction; for asit would have been asuperfluous labor for the Apostle
to prove to those who were already convinced that he was the Christ who had appeared, so it was
necessary for him to show what hewas, for they did not asyet clearly understand the end, the effect,
and the advantages of his coming; but being taken up with afalse view of the Law, they laid hold
on the shadow instead of the substance. Our business with the Papistsis similar in the present day;
for they confess with usthat Christ isthe Son of God, the redeemer who had been promised to the
world: but when we come to the reality, we find that they rob him of more than onehalf of his
power.

Now, the beginning is respecting the dignity of Christ; for it seemed strange to the Jews that
the Gospel should be preferred to the Law. And first indeed he settles that point which was in
dispute, that the doctrine brought by Christ had the preeminence, for it was the fulfillment of all
the prophecies. But as the reverence in which they held Moses might have been a hindrance to
them, he shows that Christ was far superior to all others. And after having briefly referred to those
thingsin which he excelled others, he mentions by namethe angels, that with them he might reduce
all to their proper rank. Thus he advanced prudently in his course; for if he had begun with Moses,
his comparison would have been more disliked. But when it appears from Scripture that celestial
powers are subordinated to Christ, there is no reason why Moses or any mortal being should refuse
to be classed with them, so that the Son of God may appear eminent above angels as well as men.

After having thus brought the angels under the power and dominion of Christ, the Apostle
having, asit were, gained confidence, declares that M oses was so much inferior to him as a servant
isto his master.

By thus setting Christ in the three first chaptersin a supreme state of power, he intimates, that
when he speaks al ought to be silent, and that nothing should prevent us from seriously attending
to hisdoctrine. At the same time he sets him forth in the second chapter as our brother in our flesh;
and thus he allures us to devote ourselves more willingly to him; and he also blends exhortations
and threatening in order to lead those to obedience who are tardy or perversely resist; and he
continuesin this strain nearly to the end of the fourth chapter.

At the end of the fourth chapter he beginsto explain the priesthood of Christ, which abolishes
all the ceremonies of the Law. But after having briefly showed how welcome that priesthood ought
to be to us, and how gladly we ought to acquiesce in it, he shortly turns aside to reprove the Jews,
because they stopped at the first elements of religion like children; and he also terrifies them with
a grievous and severe denunciation, that there was danger lest they, if slothful to make progress,
should at length be rejected by the Lord. But he presently softens this asperity by saying, that he
hoped better things of them, in order that he might encourage them, whom he had depressed, to
make progress.
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Then [in the seventh chapter] he returnsto the priesthood; and first shows that it differed from
the ancient priesthood under the Law; secondly, that it was more excellent, because it succeeded
it, and was sanctioned by an oath, — because it is eternal, and remains for ever efficacious, —
because he who performsits dutiesis superior in honor and dignity to Aaron and all the rest of the
Levitical tribe; and he shows that the type which shadowed forth all thingswas found in the person
of Melchisedec.

And in order to prove more fully that the ceremonies of the Law were abrogated he mentions
that the ceremonies were appointed, and also the tabernacle, for a particular end, even that they
might get forth the heavenly prototype. Hence it follows, that they were not to be rested in unless
we wish to stop in the middle of our course, having no regard to the goal. On this subject he quotes
a passage from Jeremiah, in which a new covenant is promised, which was nothing else than an
improvement on the old. It hence follows, that the old was weak and fading.

Having spoken of the likeness and similitude between the shadows and the reality exhibited in
Christ, he then concludes that al the rituals appointed by Moses have been abrogated by the one
only true sacrifice of Christ, because the efficacy of this sacrifice is perpetual, and that not only
the sanction of the New Testament is made by it complete, but that it is also atrue and a spiritual
accomplishment of that external priesthood which was in force under the Law.

To this doctrine he again connects exhortation like a goad, that putting aside all impediments
they might receive Christ with due reverence.

Asto the many examples he mentionsin the eleventh chapter concerning the fathers, they seem
to meto have been brought forward for this purpose, — that the Jews might understand, that if they
were led from Moses to Christ, they would be so far from departing from the fathers, that they
would thus be especially connected with them. For if the chief thing in them wasfaith, and the root
of all other virtues, it followsthat thisis especially that by which they should be counted the children
of Abraham and the Prophets; and that on the other hand all are bastards who follow not the faith
of the fathers. And this is no small commendation of the Gospel, that by it we have union and
fellowship with the universal Church, which has been from the beginning of the world.

The two last chapters contain various precepts as to the way in which we ought to live: they
speak of hope, of bearing the cross, of perseverance, of gratitude towards God, of obedience, of
mercy, of the duties of love, of chastity, and of such like things. And lastly, he concludes with
prayer, and at the same time gives them a hope of his coming to see them.
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COMMENTARIES

ON THE

EPISTLE OF ST. PAUL TO THE
HEBREWS
CHAPTER 1

Hebrews 1:1-2

1. God, who at sundry times and in divers 1. Deus olim multifariam multisque modis
manners spake in time past unto the fathers by logquutus patribus per prophetas,
the prophets,

2. Hath in these last days spoken unto us by 2. Extremis hisce diebus loquutus est nobis
his Son, whom he hath appointed heir of all per Filium, guem constituit haeredem omnium,
things, by whom also he made the worlds; per quem etiam secula condidit.

God formerly, etc. This beginning is for the purpose of commending the doctrine taught by
Christ; for it shows that we ought not only reverently to receive it, but also to be satisfied with it
alone. That we may understand this more clearly, we must observe the contrast between each of
the clauses. First, the Son of God is set in opposition to the prophets; then we to the fathers; and,
thirdly, the various and manifold modes of speaking which God had adopted as to the fathers, to
the last revelation brought to us by Christ. But in this diversity he still sets before us but one God,
that no one might think that the Law militates against the Gospel, or that the author of oneis not
the author of the other. That you may, therefore, understand the full import of this passage, the
following arrangement shall be given, —

God spake
Formerly by the Prophets Now by the Son;
Then to the Fathers But now to us;
Then at various times Now as at the end of the times.

This foundation being laid, the agreement between the Law and the Gospel is established; for
God, who is ever like himself, and whose word is the same, and whose truth is unchangeable, has
spoken as to both in common.

But we must notice the difference between us and the fathers; for God formerly addressed them
in a way different from that which he adopts towards us now. And first indeed as to them he
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employed the prophets, but he has appointed his Son to be an ambassador to us. 7 Our condition,
then, in this respect, is superior to that of the fathers. Even Moses is to be also classed among the
prophets, as he is one of the number of those who are inferior to the Son. In the manner also in
which revelation was made, we have an advantage over them. For the diversity as to visions and
other means adopted under the Old Testament, was an indication that it was not yet a fixed state
of things, as when matters are put completely in order. Hence he says, multifariously and in many
ways’. God would have indeed followed the same mode perpetually to the end, had the mode been
perfect and complete. It hence follows, that this variety was an evidence of imperfection.

Thetwo words | thus understand: | refer multifariously to a diversity asto times; for the Greek
word | whichwemay render, “in many parts,” asthe case usually is, when we intend to speak
more fully hereafter; but points out a diversity, as | think, in the very manner itself. ¢ And
when he speaks of the last times, he intimates that there is no longer any reason to expect any new
revelation; for it was not aword in part that Christ brought, but the final conclusion. It isin this
sense that the Apostles take the last times and the last days. And Paul means the same when he
says, “Upon whom the ends of the world are come.” (1 Corinthians 10:11.) If God then has spoken
now for the last time, it is right to advance thus far; so also when you come to Christ, you ought
not to go farther: and these two thingsit isvery needful for usto know. For it was agreat hindrance
to the Jews that they did not consider that God had deferred a fuller revelation to another time;
hence, being satisfied with their own Law, they did not hasten forward to the goal. But since Christ
has appeared, an opposite evil began to prevail in the world; for men wished to advance beyond
Christ. What else indeed is the whole system of Popery but the overleaping of the boundary which
the Apostle has fixed? As, then, the Spirit of God in this passageinvitesall to comeasfar as Christ,
so he forbids them to go beyond the last time which he mentions. In short, the limit of our wisdom
is made here to be the Gospel. °

2. Whom he has appointed, heir, etc. He honors Christ with high commendations, in order to
lead usto show him reverence; for since the Father has subjected all thingsto him, we are all under
his authority. He also intimates that no good can be found apart from him, as he is the heir of all
things. It hence follows that we must be very miserable and destitute of all good things except he
supplies us with his treasures. He further adds that this honor of possessing all things belongs by

7 The absence of the definite article before s not unusual in the New Testament, it being often omitted before all sorts of

nouns. In many instancesit is Hebrewism, and so here; for Chrysostom in his comment suppliesit, and mentionsthat hereis
, which is another Hebrewism. — Ed.

8 Some of the fathers, such as Chrysostom, regarded the two words as meaning the same thing; but there is no reason for
this. On the contrary, each word has a distinct meaning; one expresses a variety as to parts or portions, and the other variety as
to the mode or manner. The “parts’ clearly refer to the different portions of revelation communicated to “holy men” in different
ages of the world. Hence the meaning, though not the literal rendering, isgiven in our version, “at sundry time;” or “often”, as
by Stuart; or “at many times’, as by Doddridge. A more literal version is given by Macknight, “in sundry parts’.

Most agree asto the second word, that it designates the various modes of communication, — by visions, dreams, interposition
of angels, and speaking face to face, as the case was with Moses; see Numbers 12:6-8. And there was another variety in the
manner, sometimes in plain language, and at another time in similitudes and parables. — Ed.

9 It issaid that the MSS, arein favor of “inthelast of these days.” Wereit not for “these”, this might be allowed, asthe
literal rendering of these Hebrew words often used, , “at the extremity of the days’, (see Isaiah 2:2; Hosea 3:5, etc.) but
the sentence, as changed by Griesbach and others, makes no sense, and isinconsistent with the words as el sewhere used by Paull;
see 2 Timothy 3:1. A mere mgjority of MSS, is no sufficient authority for areading. — Ed.
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right to the Son, because by him have all things been created. At the same time, these two things
are ascribed to Christ for different reasons.

The world was created by him, as he is the eternal wisdom of God, which is said to have been
the director of all his works from the beginning; and hence is proved the eternity of Christ, for he
must have existed before the world was created by him. If, then, the duration of histime beinquired
of, it will be found that it has no beginning. Nor isit any derogation to his power that heis said to
have created the world, asthough he did not by himself createit. According to the most usual mode
of speaking in Scripture, the Father is called the Creator; and it is added in some places that the
world was created by wisdom, by the word, by the Son, as though wisdom itself had been the
creator, [or the word, or the Son.] But still we must observe that there is a difference of persons
between the Father and the Son, not only with regard to men, but with regard to God himself. But
the unity of essence requires that whatever is peculiar to Deity should belong to the Son aswell as
to the Father, and also that whatever is applied to God only should belong to both; and yet thereis
nothing in this to prevent each from his own peculiar properties.

But the word heir is ascribed to Christ as manifested in the flesh; for being made man, he put
on our nature, and as such received this heirship, and that for this purpose, that he might restore to
us what we had lost in Adam. For God had at the beginning constituted man, as his Son, the heir
of al good things; but through sin the first man became alienated from God, and deprived himself
and his posterity of all good things, as well as of the favor of God. We hence only then begin to
enjoy by right the good things of God, when Christ, the universal heir, admits to a union with
himself; for he is an heir that he may endow us with his riches. But the Apostle now adorns him
with thistitle, that we may know that without him we are destitute of all good things.

If you take all in the masculine gender, the meaning is, that we ought all to be subject to Chrigt,
because we have been given to him by the Father. But | prefer reading it in the neuter gender; then
it meansthat we are driven from thelegitimate possession of al things, both in heaven and on earth,
except we be united to Christ.

Hebrews 1:3

3. Who being the brightness of hisglory,and 3. Qui quum sit splendor gloriae et character
the express image of his person, and upholding substantiae gus, portetque omnia verbo suo
al things by the word of his power, when he had potenti, peccatorum nostrorum purgatione per
by himself purged our sins, sat down on theright seipsum facta, considit in dexteramagnificentiae
hand of the Majesty on high. in excelsis.

3. Who being the brightness of his glory, etc. These things are said of Christ partly as to his
divine essence, and partly as a partaker of our flesh. When he is called the brightness of his glory
and the impress of his substance, hisdivinity isreferred to; the other things appertain in ameasure
to his human nature. The whole, however, is stated in order to set forth the dignity of Christ.

10 That is, heirship and creation.
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But it is for the same reason that the Son is said to be “the brightness of his glory”, and “the
impress of his substance:” they are words borrowed from nature. For nothing can be said of things
so great and so profound, but by similitudes taken from created things. There is therefore no need
refinedly to discuss the question how the Son, who has the same essence with the Father, is a
brightness emanating from his light. We must allow that there is a degree of impropriety in the
language when what is borrowed from created thingsis transferred to the hidden majesty of God.
But still the things which are indent to our senses are fitly applied to God, and for this end, that we
may know what is to be found in Christ, and what benefits he bringsto us.

It ought also to be observed that frivolous speculations are not here taught, but an important
doctrine of faith. We ought therefore to apply these high titles given to Christ for our own benefit,
for they bear arelation to us. When, therefore, thou hear that the Son isthe brightness of the Father’s
glory, think thus with thyself, that the glory of the Father isinvisible until it shinesforth in Christ,
and that he is called the impress of his substance, because the majesty of the Father is hidden until
it shows itself impressed as it were on his image. They who overlook this connection and carry
their philosophy higher, weary themselves to no purpose, for they do not understand the design of
the Apostle; for it was not his object to show what likeness the Father bears to the Son; but, as |
have said, hispurposewasreally to build up our faith, so that we may learn that God is made known
to usin no other way than in Christ: * for as to the essence of God, so immense is the brightness
that it dazzles our eyes, except it shineson usin Christ. It hence follows, that we are blind asto the
light of God, until in Christ it beams on us. It isindeed a profitable philosophy to learn Christ by
the real understanding of faith and experience. The same view, as| have said isto be taken of “the
impress;” for as God isin himself to usincomprehensible, his form appearsto us only in his Son.
12

The word 1L means here nothing else but visible light or refulgence, such as our eyes can
bear; and is the vivid form of a hidden substance. By the first word we are reminded that
without Christ there is no light, but only darkness; for as God is the only true light by which it
behaves us al to beilluminated, this light shedsitself upon us, so to speak, only by irradiation. By
the second word we are reminded that God is truly and really known in Christ; for he is not his
obscure or shadowy image, but hisimpress which resembles him, as money the impress of the die
withwhichit is stamped. But the Apostle indeed sayswhat ismore than this, even that the substance
of the Father isin a manner engraven on the Son. 2

Theword which, by following others, | have rendered substance, denotes not, as| think,
the being or essence of the Father, but his person; for it would be strange to say that the essence of

n The fathers and some modern divines have held that these words express the eternal relation between the Father and the
Son. But Calvin, with others, such as Beza, Dr. Owen, Scott and Stuart, have regarded the words as referring to Christ asthe
Messiah, asthe Son of God in human nature, or as Mediator, consistently with such passages as these, — “He that hath seen me
hath seen the Father.” John 14:9; “He that hath seen me hath seen him that sent me.” (John 12:45). By this view we avoid
altogether the difficulty that arises from the expressions, “the impress of his substance,” or essence, he being so, not asto his
eternal divinity, but as a Mediator. — Ed.

12 The remarkabl e wisdom of the preceding remarks must be approved by every enlightened Christian. Thereisan “Excursus’
in Professor Stuart’s Commentary on this Epistle, on the same subject, which isvery valuable, distinguished for caution, acuteness,
and sound judgment. Well would it be were all divinesto show the same humility on a subject so remote from human
comprehension. The bold and unhallowed speculations of some of the fathers, and of the schoolmen, and divines after them,
have produced infinite mischief, having occasioned hindrances to the reception of the truth respecting our Savior’ s divinity,
which would have otherwise never existed. — Ed.

3 See Appendix A.
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God isimpressed on Christ, as the essence of both is simply the same. But it may truly and fitly be
said that whatever peculiarly belongsto the Father isexhibited in Christ, so that he who knowshim
knows what is in the Father. And in this sense do the orthodox fathers take this term, hypostasis,
considering it to be threefold in God, while the essence () is simply one. Hilary everywhere
takes the Latin word substance for person. But though it be not the Apostle’ s object in this place
to speak of what Christ isin himself, but of what heisreally to us, yet he sufficiently confutes the
Asians and Sabellians; for he claims for Christ what belongs to God alone, and also refers to two
distinct persons, as to the Father and the Son. For we hence learn that the Son is one God with the
Father, and that he is yet in a sense distinct from him, so that a subsistence or person belongs to
both.

And upholding (or bearing) all things, etc. To uphold or to bear here means to preserve or to
continue al that is created in its own state; for he intimates that all things would instantly come to
nothing, were they not sustained by his power. Though the pronoun his may be referred to the
Father as well as to the Son, as it may be rendered “his own,” yet as the other exposition is more
commonly received, and well suitsthe context, | am disposed to embraceit. Literally itis, “by the
word of hispower;” but the genitive, after the Hebrew manner, is used instead of an adjective; for
the perverted explanation of some, that Christ sustains all things by the word of the Father, that is,
by himself who is the word, has nothing in its favor: besides, there is no need of such forced
explanation; for Christisnot wonttobecalled W, saying, but , word. ** Hencethe“word” here
means simply a nod; and the sense is, that Christ who preserves the whole world by a nod only,
did not yet refuse the office of effecting our purgation.

Now thisisthe second part of the doctrine handled in this Epistle; for a statement of the whole
guestion isto befound in these two chapters, and that is, that Christ, endued with supreme authority,
ought to be head above all others, and that as he has reconciled usto his Father by his own death,
he has put an end to the ancient sacrifices. And so the first point, though a general proposition, is
yet atwofold clause.

When he further says, by himself, there isto be understood here a contrast, that he had not been
aided in this by the shadows of the Mosaic Law. He shows besides a difference between him and
the Levitical priests; for they also were said to expiate sins, but they derived this power from another.
In short, he intended to exclude all other means or helps by stating that the price and the power of
purgation were found only in Christ. %

1 Stuart following Chrysostom, rendersthewords , “controlling” or governing, and so does Schleusner; but the sense of
“upholding” or sustaining, or supporting, is more suitable to the words which follow — “by the word of his power,” or by his
powerful word. Had it been “ by theword of hiswisdom,” then controlling or governing would be compatible; but asitis* power”,
doubtless sustension or preservation isthe most congruous idea. Besides, thisis the most obvious and common meaning of the
word, and so rendered by most expositors; among others by Beza, Doddridge, Macknight and Bloomfield.

Doddridge gives this paraphrase, — “Upholding the universe which he hath made by the efficacious word of his Father’'s
power, which is ever resident in him as his own, by virtue of that intimate but incomparable union which renders them one.”
Thisview is consistent with the whole passage: “ his substance” and “his power” corresponds; and it is said, “ by whom he made
theworld,” so it is suitable to say that he sustains the world by the Father’s power. — Ed

15 The word here used means properly “purification,” but is used for expiation by the Sept.; see Exodus 30:10. The sametruth
is meant as when in chapter 10:12, that Christ, “after he had offered on sacrifice for sins, for ever sat down on the right hand of
God.” The reference here cannot be to the actual purification of his people; for what was done by Christ when he died is what
is spoken of, even when he “put away sin” asitissaid in chapter 9:26, “ by the sacrifice for himself.” The word then, may be
forgiveness proceeds from the atonement: see 1 John 1:9.
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Sat down on the right hand, etc.; as though he had said, that having in the world procured
salvation for men, he was received into celestial glory, in order that he might govern al things.
And he added thisin order to show that it was not atemporary salvation he has obtained for us; for
we should otherwise be too apt to measure his power by what now appearsto us. He then reminds
us that Christ is not to be less esteemed because he is not seen by our eyes; but, on the contrary,
that this was the height of his glory, that he has been taken and conveyed to the highest seat of his
empire. The right hand is by a similitude applied to God, though he is not confined to any place,
and has not a right side nor left. The session then of Christ means nothing else but the kingdom
given to him by the Father, and that authority which Paul mentions, when he saysthat in his name
every knee should bow. (Philippians 2:10) Hence to sit at the right hand of the Father is no other
thing than to govern in the place of the Father, as deputies of princes are wont to do to whom afull
power over al things is granted. And the word majesty is added, and aso on high, and for this
purpose, to intimate that Christ is seated on the supreme throne whence the majesty of God shines
forth. As, then, he ought to be loved on account of his redemption, so he ought to be adored on
account of hisroya magnificence. ¢

Hebrews 1:4-6

4. Being made so much better than the angels, 4. Tanto praestantior angelis factus, quanto
as he hath by inheritance obtained a more excellentius prae ipsis sortitus est nomen.
excellent name than they.

5. For untowhich of theangelssaidheatany 5. Cui enim inquam angelorum dixit, Filius
time, Thou art my Son, this day have | begotten meus estu, ego hodie genui te? Et rursus, egoilli
thee? And again, | will be to him a Father, and in Patrem, et ipse erit mihi in Filium.
he shall be to me a Son?

6. And again, when he bringeth in the first 6. Rursus autem quum introducit filium in
begotten into the world, he saith, And let all the orbem dicit, Et adorent eum omnes angeli Dei.
angels of God worship him.

4. Being made so much better, etc. After having raised Christ above Moses and al others, he
now amplifies His glory by a comparison with angels. It was a common notion among the Jews,
that the Law was given by angels; they attentively considered the honorable things spoken of them
everywhere in Scripture; and as the world is strangely inclined to superstition, they obscured the
glory of God by extolling angels too much. It was therefore necessary to reduce them to their own
rank, that they might not overshadow the brightness of Christ. And first he proves from his name,

Dr. Owen gives three reasons for considering the word in the sense of expiation or atonement, — It is so rendered in some
instances by the Septuagint; the act spoken is past, while cleansing or purification iswhat is effected now; and “himself” shows
that it is not properly sanctification as that is effected by means of the word, (Ephesians 5:26,) and by the regenerating Spirit.

(Titus 3:5)
The version of Stuart is, “made expiation for our sins,” which is no doubt the meaning. — Ed.
16 It has been observed by some that in these verses the three offices of Christ are to be found: the Father spoke by him asa

prophet; he made expiation for our sins as a priest; and he sits at God’ s right hand as a king. — Ed.
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that Christ far excelled them, for he is called the Son of God; * and that he was distinguished by
thistitle he shows by two testimonies from Scripture, both of which must be examined by us; and
then we shall sum up their full import.

5. Thou art my Son, etc. It cannot be denied but that this was spoken of David, that is, as he
sustained the person of Christ. Then the things found in this Psalm must have been shadowed forth
in David, but were fully accomplished in Christ. For that he by subduing many enemies around
him, enlarged the borders of his kingdom, it was some foreshadowing of the promise, “I will give
thee the heathen for thine inheritance.” But how little was this in comparison with the amplitude
of Christ’s kingdom, which extends from the east to the west? For the same reason David was
called the son of God, having been especially chosen to perform great things; but his glory was
hardly a spark, even the smallest, to that glory which shone forth in Christ, on whom the Father
has imprinted his own image. So the name of Son belongs by a peculiar privilege to Christ alone,
and cannot in this sense be applied to any other without profanation, for him and no other has the
Father sealed.

But still the argument of the Apostle seems not to be well-grounded; for how does he maintain
that Christ is superior to angels except on this ground, that he has the name of a Son? As though
indeed he had not thisin common with princes and those high in power, of whom it iswritten, “Ye
are gods and the sons of the most”, (Psalm 50:6;) and as though Jeremiah had not spoken as
honorably of all Israel, when he called them thefirstborn of God. (Jeremiah 31:9.) They are indeed
everywhere called children or sons. Besides, David calls angels the sons of God;

“Who,” he says, “is like to Jehovah among the sons of God?’ (Psalm 84:6.)

The answer to al thisisin no way difficult. Princes are called by this name on account of a
particular circumstance; asto Israel, the common grace of election isthus denoted; angelsare called
the sons of God as having a certain resemblance to him, because they are celestial spiritsand possess
some portion of divinity in their blessed immortality. But when David without any addition calls
himself as the type of Christ the Son of God, he denotes something peculiar and more excellent
than the honor given to angels or to princes, or evento all Israel. Otherwise it would have been an
improper and absurd expression, if he was by way of excellence called the son of God, and yet had
nothing more than others; for heisthus separated from all other beings. Whenitissaid so exclusively
of Christ, “Thou art my Son,” it follows that this honor does not belong to any of the angels.

If any one again objects and says, that David was thus raised above the angels; to this| answer,
that it is nothing strange for him to be elevated above angel s while bearing the image of Christ; for
in like manner there was no wrong done to angels when the highpriest, who made an atonement
for sins, was called a mediator. They did not indeed obtain that title as by right their own; but as
they represented the kingdom of Christ, they derived aso the name from him. Moreover, the
sacraments, though in themselves lifeless, are yet honored with titles which angels cannot claim

v Someby “name” understand dignity, but not correctly, asit appears from what follows; for the name, by which heisproved
here to be superior to angels, was that of a Son, as Calvin here states. — Ed.
18 “If it be objected,” says Stuart, “that angels are also called sons, and men too, the answered is easy: No one individual,

except Jesus, is ever called by way of eminence, the Son of God, i.e., the Messiah or the King of Israel,” John 1:49. By “The
Son of God” is to be understood here His kingly office: He was a Son as one endowed with superior power and authority; and
angels are not sons in this respect. — Ed.
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without being guilty of sacrilege. It is hence evident that the argument derived from the term Son,
iswell grounded. *°

As to his being begotten, we must briefly observe, that it is to be understood relatively here:
for the subtle reasoning of Augustine is frivolous, when he imagines that today means perpetuity
or eternity. Christ doubtlessisthe eternal Son of God, for he is wisdom, born before time; but this
has no connection with this passage, in which respect is had to men, by whom Christ was
acknowledged to be the Son of God after the Father had manifested him. Hence that declaration or
manifestation which Paul mentionsin Romans 1:4, was, so to speak, asort of an external begetting;
for the hidden and internal which had preceded, was unknown to men; nor could there have been
any account taken of it, had not the Father given proof of it by a visible manifestation. %

| will be to him a Father, etc. Asto this second testimony the former observation holds good.
Solomon is here referred to, and though he was inferior to the angels, yet when God promised to
be his Father, he was separated from the common rank of all others; for he was not to beto him a
Father as to one of the princes, but as to one who was more eminent than all the rest. By the same
privilege he was made a Son; all others were excluded from the like honor. But that this was not
said of Solomon otherwise than as atype of Christ, is evident from the context; for the empire of
the whole world is destined for the Son mentioned there, and perpetuity is also ascribed to his
empire: on the other hand, it appears that the kingdom of Solomon has confined within narrow
bounds, and was so far from being perpetual, that immediately after his death it was divided, and
some time afterwards it fell altogether. Again, in that Psalm the sun and moon are summoned as
witnesses, and the Lord swears that as long as they shall shine in the heavens, that kingdom shall
remain safe: and on the other hand, the kingdom of David in a short time fell into decay, and at
length utterly perished. And further, we may easily gather from many passages in the Prophets,
that that promise was never understood otherwise than of Christ; so that no one can evade by saying
that thisis a new comment; for hence also has commonly prevailed among the Jews the practice
of calling Christ the Son of David.

6. And again, when he bringeth or introduceth 2, etc. He now proves by another argument that
Christ is above the angels, and that is because the angels are bidden to worship him. (Psalm 97:7.)
It hence follows that he is their head and Prince. But it may seem unreasonable to apply that to
Christ which is spoken of God only. Wereweto answer that Christ isthe eternal God, and therefore
what belongs to God may justly be applied to him, it would not perhaps be satisfactory to all; for
it would avail but littlein proving adoubtful point, to arguein this case from the common attributes
of God.

19 Theforegoing is a sufficient answer to Doddridge, Stuart, and others, who hold that the texts quoted must refer exclusively

nd
to Chrigt, else the argument of the Apostle would be inconclusive. David isno doubt called asoninthe2  Psalm, but asaking,
and in that capacity as atype of Christ; and what is said of him as aking, and what is promised to him, partly refers to himself
and to his successors, and partly to Christ whom he represented. How to distinguish these things is now easy, as the character
of Christ isfully developed in the New Testament. We now see the reason why David was called a son, and why Solomon, as
in the next quotation, was called a son; they askings of Isragl, that is, of God’ s people, were representatives of him who isalone
really or in apeculiar sense the Son of God, the true king of Israel, an honor never allotted to angels. (See Appendix B) — Ed.
20 Many have interpreted to-day as meaning eternity; but there is nothing to countenance such aview. Asto the type, David,
his“to-day” was his exaltation to the throne; the “to-day” of Christ, the antitype, is something of a corresponding character; it
was his resurrection and exaltation to God’ s right hand, where he sits, asit were, on the throne of David. See Acts 2:30; 5:30,
31; 13:33. — Ed.
2 See Appendix C.
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The subject is Christ manifested in the flesh, and the Apostle expressly says, that the Spirit thus
spoke when Christ was introduced into the world; but this would not have been said consistently
with truth except the manifestation of Christ be really spoken of in the Psalm. And so the case
indeed is; for the Psalm commences with an exhortation to rejoice; nor did David address the Jews,
but the whole earth, including the islands, that is, countries beyond the sea. The reason for thisjoy
isgiven, because the Lord would reign. Further, if you read the whole Psalm, you will find nothing
else but the kingdom of Christ, which began when the Gospel was published; nor is the whole
Psalm anything else but a solemn decree, as it were, by which Christ was sent to take possession
of His kingdom. Besides, what joy could arise from His kingdom, except it brought salvation to
the whole world, to the Gentiles as well asto the Jews? Aptly then does the Apostle say here, that
he was introduced into the world, because in that Psalm what is described is his coming to men.

The Hebrew word, rendered angels, is Elohim — gods; but there is no doubt but that the Prophet
speaks of angels, for the meaning is, that there is no power so high but must be in subjection to the
authority of this king, whose advent was to cause joy to the whole world.

Hebrews 1:7-9

7. And of the angels he saith, Who maketh 7. Et ad angelos quidem dicit, Qui facit
his angels spirits, and his ministers a flame of angelos suos spiritus et ministros suos flamman
fire. ignis.

8. But unto the Son he saith, Thy throne, O 8. Ad Filium vero, Thronus tuus, O Deus, in
God, is for ever and ever: a scepter of seculum seculi; virgadirectionis, virgaregni tui:
righteousness is the scepter of thy kingdom.

9. Thou hast loved righteousness, and hated 9. Dilexisti justitiam et odisti iniquitatem;
iniquity; therefore God, even thy God, hath propterea unxit te Deus tuus oleo laetitiae prae
anointed thee with the oil of gladness above thy consortibustuis.
fellows.

7. And to the angels, etc. To the angels means of the angels. But the passage quoted seems to
have been turned to another meaning from what it appearsto have; for as David isthere describing
the manner in which we see the world to be governed, nothing is more certain than the winds are
mentioned, which he says are made messengers by the Lord, for he employs them as his runners;
so also, when he purifies the air by lightnings, he shows what quick and swift ministers he has to
obey his orders. But this has nothing to do with angels. Some have had recourse to an allegory, as
though the Apostle explained the plain, and as they say, the literal sense allegorically of angels.
But it seems preferable to me to consider this testimony is brought forward for this purpose, that
it might by a similitude be applied to angels, and in this way David compares winds to angels,
because they perform offices in thisworld similar to what the angels do in heaven; for the winds
are, as it were, visible spirits. And, doubtless, as Moses, describing the creation of the world,
mentioned only those things which are subject to our senses, and yet intended that higher things
should be understood; so David in describing the world and nature, represented to us on a tablet
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what ought to be understood respecting the celestial orders. Hence | think that the argument is one
of likeness or similarity, when the Apostle transfers to angels what properly applies to the winds.
22

8. But to the Son, etc. It must indeed be allowed, that this Psalm was composed as a marriage
song for Solomon; for hereis celebrated his marriage with the daughter of the king of Egypt; 2 but
it cannot yet be denied but that what is here related, is much too high to be applied to Solomon.
The Jews, that they may not be forced to own Christ to be called God, make an evasion by saying,
it at the throne of God is spoken of, or that the verb “established” is to be understood. So that,
according to the first exposition, the word Elohim, God, isto be in construction with throne, “the
throne of God;” and that according to the second, it is supposed to be a defective sentence. But
these are mere evasions. Whosoever will read the verse, who is of a sound mind and free from the
spirit of contention, cannot doubt but that the Messiah is called God. Nor is there any reason to
object, that the word Elohim is sometimes given to angels and to judges; for it is never found to be
given simply to one person, except to God alone.

Farther, that | may not contend about aword, whose throne can be said to be established forever,
except that of God only? Hence the perpetuity of his kingdom is an evidence of hisdivinity.

The scepter of Christ’s kingdom is afterwards called the scepter of righteousness; of thisthere
were some, though obscure, lineaments in Solomon; he exhibited them as far as he acted as ajust
king and zeal ousfor what wasright. But righteousnessin the kingdom of Christ hasawider meaning;
for he by his gospel, which is his spiritual scepter, renews us after the righteousness of God. The
same thing must be al so understood of hislove of righteousness; for he causesit to reignin hisown
people, because he lovesiit.

9. Wherefore God has appointed him, etc. This was indeed truly said of Solomon, who was
made a king, because God had preferred him to his brethren, who were otherwise his equals, being
the sons of the king. But this applies more suitably to Christ, who has adopted us as hisjoint heirs,
though not so in our own right. But he was anointed above us al, as it was beyond measure, while
we, each of us, according to a limited portion, as he has divided to each of us. Besides, he was
anointed for our sake, in order that we may all draw out of his fatness. Hence he is the Christ, we
are Christians proceeding from him, asrivulet from afountain. But as Christ received this unction

22 Many have been the explanations of this sentence; but thisis the most suitable to the passage asit occursin Psalm 104:4,
and to the design of the Apostle; it isthe one adopted by Doddridge, Stuart, and Bloomfield.

The meaning would be thus more apparent, — “Who maketh like his angels the winds, and like his ministers the flaming
fire,” that is, the winds are subject to him as the angels are, and also the flaming fire as his ministers or attendants. The particle
is sometimes omitted in Hebrew. — Ed.

2 It is generally admitted to be a kind of epithalamium, but not on the occasion here specified, as there was nothing in that
marriage that in any degree correspond with the contents of the Psalm. Such was the opinion of Beza, Dr. Owen, Scott, and
Horsley. — Ed.

24 The Hebrew will admit of no other construction than that given in our version and by Calvin. The Greek version, the Sept.,
which the Apostle adopts, seems at first view to be different, as“ God” isin the nominative case, ; but the Sept. used in
commonly instead of the vocative case. We meet with two instances in the seventh Psalm, verses 1 and 3, and in connection
with “Lord,” in the vocative case. See also Psalm 10:12; 41:1, etc.

The Vulgate, following literally the Sept., without regarding the preceding peculiarity, hasrendered “God” in the nominative,
“Deus,” and not “O Deus.” — Ed.

27


http://www.ccel.org/b/bible/asv/xml/asv.Ps.104.xml#Ps.104.4
http://www.ccel.org/b/bible/asv/xml/asv.Ps.7.xml#Ps.7.1 Bible:Ps.7.3
http://www.ccel.org/b/bible/asv/xml/asv.Ps.10.xml#Ps.10.12 Bible:Ps.41.1

Comm on Hebrews John Calvin

when in the flesh, he is said to have been anocinted by his God; for it would be inconsistent to
suppose him inferior to God, except in his human nature.

Hebrews 1:10-14

10. And, Thou, Lord, in the beginning hast 10. Et tu ab initio, Domine, terram fundasti;
laid the foundation of the earth; and the heavens et opera manuum tuarum sunt coeli:
are the works of thine hands:

11. They shall perish; but thou remainest; and 11. Ips peribunt, tu autem permanes, et
they all shall wax old as doth a garment; omnes quasi vestimentum veterascent;

12. And as avesture shalt thou fold them up, 12. Et tanquam amictum involves eos, et
and they shall be changed: but thou art the same, mutabuntur: tu autem idem es, et anni tui non
and thy years shall not fail. deficient.

13. But to which of the angels said he at any 13. Ad guem vero angelorum dixit inquam,
time, Sit on my right hand, until | make thine Sede a dextris meis, donec ponam inimicos tuos
enemies thy footstool ? scabellum pedum tuorum?

14. Are they not all ministering spirits, sent 14. Annon omnes sunt administratorii
forth to minister for them who shall be heirs of spiritus, qui in ministerium emittuntur propter
salvation? eos qui haereditatem capiunt salutis?

10. And, Thou, Lord, in the beginning, etc. This testimony at first sight may seem to be unfitly
applied to Christ, especialy in adoubtful matter, such asis here handled; for the subject in dispute
is not concerning the glory of God, but what may be fitly applied to Christ. Now, there isnot in
this passage any mention made of Christ, but the majesty of God aloneis set forth. | indeed allow
that Christ is not named in any part of the Psalm; but it is yet plain that he is so pointed out, that
no one can doubt but that his kingdom is there avowedly recommended to us. Hence all the things
which are found there, are to be applied to his person; for in none have they been fulfilled but in
Christ, such as the following, — “Thou shalt arise and have mercy on Sion, that the heathens may
fear the name, and all the kings of the earth thy glory.” Again, — “When the nations shall be
gathered together, and the kingdoms, to serve the Lord.” Doubtless, in vain shall we seek to find
this God through whom the whole world have united in one faith and worship of God, except in
Christ.

£ Heisevidently throughout spoken of in hismediatorial character. To keep thisin view will enable us morefully to understand
the chapter. It is more agreeable to this passage, to regard “the anointing,” not that of consecration, but that of refreshment to
guests according to a prevailing custom, see Luke 7:46. The word “gladness’ favors this, and also the previous words of the
passage; Christ is addressed as already on his throne, and his administration is referred to; and it is on account of hisjust
administration, that heis said to have been anointed with the perfuming oil of gladness, see Acts 10:38.

The words, “above thy fellows,” are rendered by Calvin, “above thy partners,” and by Doddridge and Macknight, “above

thine associates.” Christ is spoken of asking, and his associates are those in the same office; but he is so much above them that
heisthe “king of kings;” and yet his superior excellencies are here represented as entitling him to higher honors. — Ed.

28


http://www.ccel.org/b/bible/asv/xml/asv.Heb.1.xml#Heb.1.10
http://www.ccel.org/b/bible/asv/xml/asv.Luke.7.xml#Luke.7.46
http://www.ccel.org/b/bible/asv/xml/asv.Acts.10.xml#Acts.10.38

Comm on Hebrews John Calvin

All the other parts of the Psalm exactly suit the person of Christ, such asthe following, that he
is the eternal God, the creator of heaven and earth, that perpetuity belongs to him without any
change, by which his majesty is raised to the highest elevation, and he himself is removed from
the rank of all created beings.

What David says about the heavens perishing, some explain by adding, “Were such athing to
happen,” as though nothing was affirmed. But what need is there of such a strained explanation,
since we know that all creatures are subjected to vanity? For to what purpose is that renovation
promised, which even the heavens wait for with the strong desire as of those in travail, except that
they are now verging towards destruction?

But the perpetuity of Christ which is here mentioned, brings no common comfort to the godly;
as the Psalm at last teaches us, they shall be partakers of it, inasmuch as Christ communicates
himself and what he possesses to his own body. %

13. But to whom of the angels, etc. He again by another testimony extols the excellency of
Chrigt, that it might hence be evident how much he is above the angels. The passage is taken from
Psalms 110:1, and it cannot be explained of any but of Christ. For asit was not lawful for kingsto
touch the priesthood, asis testified by the leprosy of Uzziah; and as it appears that neither David,
nor any other of his successorsin the kingdom, was ordained apriest, it follows, that anew kingdom
aswell as anew priesthood is here introduced, since the same person is made aking and a priest.
Besides, the eternity of the priesthood is suitable to Christ alone.

Now, in the beginning of the Psalm heis set at God' s right hand. This form of expression, as|
have already said, means the same, as though it was said, that the second place was given him by
the Father; for it is a metaphor which signifies that he is the Father’s vicegerent and his chief
minister in exercising authority, so that the Father rules through him. No one of the angels bears
so honorable an office; hence Christ far excels al.

Until I make, etc. Asthere are never wanting enemiesto oppose Christ’ skingdom, it seems not
to be beyond the reach of danger, especialy as they who attempt to overthrow it possess great
power, have recourse to various artifices, and also make all their attacks with furious violence.
Doubtless, were we to regard things as they appear, the kingdom of Christ would seem often to be
on the verge of ruin. But the promise, that Christ shall never be thrust from his seat, takes away
from us every fear; for ho will lay prostrate all his enemies. These two things, then, ought to be
borne in mind, — that the kingdom of Christ shall never in thisworld be at rest, but that there will
be many enemies by whom it will be disturbed; and secondly, that whatever its enemies may do,
they shall never prevail, for the session of Christ at God’ s right hand will not be for atime, but to
the end of the world, and that on this account all who will not submit to his authority shall be laid
prostrate and trodden under his feet

If any one asks, whether Christ’ s kingdom shall come to an end, when al his enemies shall be
subdued; | give this answer, — that his kingdom shall be perpetual, and yet in such away as Paul
intimatesin 1 Corinthians 15:25; for we are to take this view, — that God who is not known to us
in Christ, will then appear to us as heisin himself. And yet Christ will never cease to be the head
of men and of angels; nor will there be any diminution of hishonor. But the solution of thisquestion
must be sought from that passage.

%6 See Appendix D.
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14. Arethey not all, etc. That the comparison might appear more clearly, he now mentionswhat
the condition of angelsis. For calling them spirits, he denotes their eminence; for in this respect
they are superior to corporal creatures. But the office ( ) which he immediately mentions
reduces them to their own rank, asit isthat which isthe reverse of dominion; and this he still more
distinctly states, when he says, that they are sent to minister. The first word means the same, as
though ale had said, that they were officials; but to minister imports what is more humble and
abject. # The service which God allots to angels is indeed honorable; but the very fact that they
serve, shows that they are far inferior to Christ, who isthe Lord of all.

If any one objectsand says, that Christ isalso called in many places both aservant and aminister,
not only to God, but also to men, the reply may be readily given; hisbeing a servant was not owing
to his nature, but to a voluntary humility, as Paul testifies, (Philippians 2:7;) and at the same time
his sovereignty remained to his nature; but angels, on the other hand, were created for this end, —
that they might serve, and to minister is what belongs to their condition. The difference then is
great; for what is natural to themis, asit were, adventitious or accidental to Christ, because he took
our flesh; and what necessarily belongs to them, he of his own accord undertook. Besides, Christ
isaminister in such away, that though he isin our flesh nothing is diminished from the majesty
of hisdominion.

From this passage the faithful receive no small consolation; for they hear that celestial hosts
are assigned to them as ministers, in order to secure their salvation. It isindeed no common pledge
of God’s love towards us, that they are continually engaged in our behalf. Hence also proceeds a
singular confirmation to our faith, that our salvation being defended by such guardians, is beyond
the reach of danger. Well then has God provided for our infirmities by giving us such assistants to
oppose Satan, and to put forth their power in every way to defend us!

But this benefit he grants especially to his chosen people; hence that angels may minister to us,
we must be the members of Christ. Y et some testimonies of Scripture may on the other hand be
adduced, to show that angels are sometimes sent forth for the sake of the reprobate; for mention is
made by Daniel of the angels of the Persians and the Greeks. (Daniel 10:20.) But to this | answer,
that they were in such away assisted by angels, that the Lord might thus promote the salvation of
his own people; for their success and their victories had aways a reference to the benefit of the
Church. Thisis certain, that as we have been banished by sin from God' s kingdom, we can have
no communion with angels except through the reconciliation made by Christ; and thiswe may see
by the ladder shown in avision to the patriarch Jacob.

27 Thereis no doubt a distinction between the two words here used, but not exactly that which isintimated; the first,
refersto an official appointment; and the other, , to thework which wasto be done. Angelsare said to be officially appointed,
and they are thus appointed for the purpose of doing serviceto the heirs of salvation; “ Arethey not all ministrant (or ministerial)
spirits, sent forth for service, on account  of those who are to inherit salvation?’ Then they are spirits, having a special office
allotted them, being sent forth to do servicein behalf of those who are heirs of salvation. It hence appearsthat they have aspecia
appointment for this purpose See Acts 5:19, and 12:7. — Ed.

28 See Appendix E.
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CHAPTER 2

Hebrews 2:1-4

1. Therefore we ought to give the more 1. Quamobrem opertet nos magis attendere
earnest heed to the things which we have heard, iis quae audimus, ne quando diffluamus.
lest at any time we should let them dlip.

2. For if the word spoken by angels was 2. Si enim quo per angelos enunciatus erat,
steadfast, and every transgression and sermo, firmus fuit, et omnis transgressio et
disobedience received a just recompense of inobedientia justam acceptit repensionem
reward; mercedis;

3. How shall weescape, if weneglectsogreat 3. Quomodo nos effugiemus tanta neglecta
salvation; which at the first began to be spoken salute? quae quum initio coepisset enarrari per
by the Lord, and was confirmed unto usby them Dominum, ab iis qui audierant, erga nos
that heard him; confirmata fuit;

4. God aso bearing them witness, both with 4. Simul attestante Deo signis et prodigiis, et
signsand wonders, and with diversmiracles, and virtutibus variis, et distributionibus Spiritus
gifts of the Holy Ghost, according to his own Sancti secundum € us voluntatem.
will?

1. Therefore we ought, etc. He now declares what he had before in view, by comparing Christ
with angels, even to secure the highest authority to hisdoctrine. For if the Law given through angels
could not have been received with contempt, and if its transgression was visited with severe
punishment, what is to happen, he asks, to the despisers of that gospel, which has the Son of God
as its author, and was confirmed by so many miracles? The import of the whole is this, that the
higher the dignity of Christ isthan that of angels, the more reverence is due to the Gospel than to
the Law. Thus he commends the doctrine by mentioning its author.

But should it seem strange to any one, that as the doctrine both of the Law and of the Gospel
is from God, one should be preferred to the other; inasmuch as by having the Law lowered the
majesty of God would be degraded; the evident answer would be this, — that he ought indeed
always to be heard with equal attention whenever he may speak, and yet that the fuller he reveals
himself to us, it is but right that our reverence and attention to obedience should increase in
proportion to the extent of hisrevelations; not that God isin himself lessat onetime than at another;
but his greatnessis not at al times equally made known to us.

Here also another question arises. Was not the Law also given by Christ? If so, the argument
of the Apostle seems not to be well grounded. To this| reply, that in this comparison regard is had
to a veiled revelation on one side, and to that which is manifest on the other. Now, as Christ in
bringing the Law showed himself but obscurely or darkly, and as it were under coverings, it is
nothing strange that the Law should be said to have been brought by angels without any mention
being made of his name; for in that transaction he never appeared openly; but in the promulgation
of the Gospel his glory was so conspicuous, that he may justly be deemed its author.
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Lest at any time we should let them dlip, or, “lest we should at any time flow abroad,” or, if you
prefer, “let dip,” though in reality there is not much difference. The true sense is to be gathered
from the contrast; for to give heed, or to attend and to let dlip, are opposites; the first meansto hold
athing, and the other to let off like asieve, or a perforated vessel, whatever may be poured into it.
| do not indeed approve of the opinion of those who takeit in the sense of dying, according to what
we find in 2 Samuel 15:14, “We all die and dlide away like water.” On the contrary, we ought, as
| have said, to regard the contrast between attention and flowing out; an attentive mind is like a
vessel capable of holding water; but that which isroving and indolent is like a vessel with holes.

2. Seadfast, or “firm,” or sure, etc.; that is, it was the word of authority, for God required it to
be believed; and that it was authoritative, was made more evident by its sanctions; for no one
despised the law with impunity. Then firmness means authority; and what is added respecting
punishment ought to be understood as explanatory; for it is evident the doctrine of which God
shows himself to be the avenger, is by no means unprofitable or unimportant.

3. If we neglect so great a salvation, etc. Not only the rejection of the Gospel, but also its neglect,
deserves the heaviest punishment, and that on account of the greatness of the grace which it offers;
hence he says, so great a salvation. God would indeed leave his gifts valued by us according to
their worth. Then the more precious they are, the baser is our ingratitude when we do not value
them. In aword, in proportion to the greatness of Christ will be the severity of God’s vengeance
on al the despisers of his Gospel. *

And observe that the word salvation is transferred here metonymically to the doctrine of
salvation; for as the Lord would not have men otherwise saved than by the Gospel, so when that
is neglected the whole salvation of God is rejected; for it is God's power unto salvation to those
who believe. (Romans 1:16.) Hence he who seeks salvation in any other way, seeksto attain it by
another power than that of God; which is an evidence of extreme madness. But this encomium is
not only a commendation of the Gospel, but is also a wonderful support to our faith; for it isa
testimony that the word is by no means unprofitable, but that a sure salvation is conveyed by it. 3

Which at first began, etc. Here he setsthe Son of God, thefirst herald of the Gospel, in opposition
to angels, and also anticipates what was necessary to remove a doubt which might have crept into
the minds of many; for they had not been taught by the mouth of Christ himself, whom the greatest
part had never seen. If then they regarded only the man by whose ministry they had been led to the
faith, they might have made less of what they had learnt from him; hence the Apostle reminded
them, that the doctrine which had been delivered them by others, yet proceeded from Christ; for
he says that those who had faithfully declared what had been committed to them by Christ, had
been his disciples. He therefore uses the word, was confirmed, as though he had said, that it was
not a random report, without any author, or from witnesses of doubtful credit, but a report which
was confirmed by men of weight and authority.

Moreover, this passage indicates that this epistle was not written by Paul; for he did not usually
speak so humbly of himself, as to confess that he was one of the Apostles’ disciples, nor did he

2 See Appendix F.

30 To “neglect,” isliteraly, not to care for; not to care for our salvation isto neglect it. It is rendered, to “make light of,” in
Matthew 22:5; and “not to regard,” in chapter 8:9. — Ed.
31 So great, observes Dr. Owen isthis salvation, that is a deliverance from Satan, from sin, and from eternal sin, and from

eternal death. The means also by which it has been procured, and is now effected, and its endless results, prove in awonderful
manner its greatness. — Ed.
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thus speak from ambition, but because wicked men under a pretense of thiskind attempted to detract
from the authority of his doctrine. It then appears evident that it was not Paul who wrote that he
had the Gospel by hearing and not by revelation. %

4. God also bearing them witness, etc. In addition to the fact, that the Apostles had what they
preached from the Son of God, the Lord also proved his approbation of their preaching by miracles,
as by a solemn subscription. Then they who do not reverently receive the Gospel recommended by
such testimonies, disregard not only the word of God, but also his works.

He designates miracles, for the sake of amplifying their importance, by three names. They are
called signs because they rouse men’s minds, that they may think of something higher that what
appears; and wonders, because they present what is rare and unusual; and miracles, because the
Lord showsin them a singular and an extraordinary evidence of his power.

As to the word, bearing witness, or attesting, it points out the right use of miracles, even that
they serve to establish the Gospel. For ailmost all the miracles done in all ages were performed as
we find for this end, that they might be the seals of Gods word. The more strange then is the
superstition of the Papists, who employ their own fictitious miraclesfor the purpose of overthrowing
the truth of God.

The conjunction , together with, has this meaning, that we are confirmed in the faith of the
Gospel by the joint testimony of God and men; for God’s miracles were testimonies concurring
with the voice of men.

He adds, by the gifts or distributions of the Holy Spirit, by which a so the doctrine of the Gospel
was adorned, of which they were the appendages. > For why did God distribute the gifts of his
Spirit, except in part that they might be helps in promulgating it, and in part that their might move
through admiration the minds of men to obey it? Hence Paul says, that tongues were a sign to
unbelievers. The words, according to hiswill, remind us, that the miracles mentioned could not be
ascribed to any except to God alone, and that they were not wrought undesignedly, but, for the
distinct purpose of sealing the truth of the Gospel.

32 The same objection has been advanced by Grotius and others, but it hasno weight init; for the Apostle here distinctly refers
to the facts in connection with the twelve Apostles, as this alone was necessary for his purpose here; and the same reason for
concealing his name accounts for no reference being made here to his own ministry. And “we” and “us’ as employed by the
Apostle, often refer to things which belong to all in common as Christians. See chapter 4:1, 11; 11:40, etc. And he uses them
sometimes when he himself personally is not included. See 1 Corinthians 15:51. — Ed.

33 These three words occur twice together in other places, Acts 2:22, and 2 Thessalonians 2:9; only they arefound in Actsin
adifferent order — miracles wonders and signs. Signs and wonders are often found together both in the Old Testament, and in
this order except in three places, Acts 2:19, 43; and 7:36. The same things, as Calvin says, are no doubt meant by three words
under different views. They are called “signs’ or as tokens as evidence of a divine interposition; “wonders’ or prodigies, as
being not natural, but supernatural, and as having the effect of filling men with terror, Acts 2:43; and “miracles’ or powers, as
being the effects of a divine power. So that “signs’ betoken their intention; “wonders’ their characters; and “miracles’ their
origin, or the power which produces them. — Ed.

34 By referring to 1 Corinthians 12:4-11, we shall be able to see the meaning of “ distributions of the Spirit,” which seemsto
have been different from signsand wonders, for in that passage there are several gifts mentioned distinct from signsand wonders,
such astheword of wisdom, theword of knowledge, the gift of prophecy, and the discerning of spirits. These werethe distributions,
or the portions, which the Spirit divined to every one “according to hiswill;” for the “will” here, asin 1 Corinthians 12:11, is
the will of the Spirit. The most suitable rendering of the last clause would be “and by the gifts of the Holy Spirit distributed
according to hiswill.” Thereis an evident metonymy in the word “distributions;” it is used abstractly for things distributed or
divided. — Ed.
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Hebrews 2:5-9

5. For unto the angels hath he not put in 5. Non enim angelis subjecit orbem futurum
subjection theworld to come, whereof we speak. de quo loquimur:

6. But onein acertain placetestified, saying, 6. Testatus est autem quidam alicubi, dicens,
What isman, that thou art mindful of him? or the Quid est homo quod memor es gus? aut filius
son of man, that thou visitest him? hominis quod visitas eum?

7. Thou madest him a little lower than the 7. Minuisti eum paululum ab angelis; gloria
angels; thou crownedst him with glory and honor, et onore coronasti eum, et constituisti eum super
and didst set him over the works of thy hands:  opera manuum tuarum:

8. Thou hast put all thingsinsubjectionunder 8. Omnia subjecisti sub pedibus gus:
hisfeet. For in that he put all in subjection under subjiciendo certe illi omnia, nihil reliquit non
him, he left nothing that is not put under him. subjectum: atqui nonc nondum videmusilli omnia
But now we see not yet all things put under him. subjecta:

9. But we see Jesus, who was made a little 9. lesum autem qui paul ulum imminuatusfuit
lower than the angels for the suffering of death, ab angelis intuimur propter passionem mortis
crowned with glory and honor; that he by the gloria et honore coronatum; ut gratia Dei pro
grace of God should taste death for every man. omnibus gustaret mortem.

5. For unto the angels, etc. He again proves by another argument that Christ ought to be obeyed;
for the Father has conferred on him the sovereignty of thewholeworld, whilethe angelsarewholly
destitute of such an honor. It hence follows that none of the angels should stand in the way of his
preeminence who alone possesses supremacy.

But first, the Psalm which he quotes must be examined, for it seems to be unfitly applied to
Christ. David there mentions the benefits which God bestows on mankind; for after having
contemplated God' s power as manifested in heaven and the stars, he comes to man, among whom
the wonderful goodness of God appears in a peculiar manner. He does not, then, speak of any
particular person, but of all mankind. To this| answer, that all this affords no reason why the words
should not be applied to the person of Christ. | indeed allow that man was at first put in possession
of the world, that he might rule over al the works of God; but by his own defection he deserved
the loss of his dominion, for it was a just punishment for ingratitude as to one thus favored, that
the Lord, whom he refused to acknowledge and faithfully to worship, should have deprived him
of aright previously granted to him. As soon, then, as Adam alienated himself from God through
sin, he was justly deprived of the good things which he had received; not that he was denied the
use of them, but that he would have had no right to them after he had forsaken God. And in the
very use of them God intended that there should be some tokens of thisloss of right, such asthese,
— the wild beasts ferociously attack us, those who ought to be awed by our presence are dreaded
by us, some never obey us, others can hardly be trained to submit, and they do us harm in various
ways, the earth answers not our expectations in cultivating it; the sky, the air, the sea, and other
things are often adverse to us. But were all creatures to continue in subjection, yet whatever the
sons of Adam possessed would be deemed a robbery; for what can they call their own when they
themselves are not God' s?
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Thisfoundation being laid, it is evident that God’ s bounty belongs not to us until the right lost
in Adam be restored by Christ. For this reason Paul teaches usthat food is sanctified to us by faith,
(1 Timothy 4:5;) and in another place he declares that to the unbelieving nothing is clean, for they
have a polluted conscience. (Titus 1:16.)

We found at the beginning of this epistle that Christ has been appointed by the Father the heir
of al things. Doubtless, as he ascribesthe whol e inheritance to one, he excludesall othersasaliens,
and justly too, for we are all become exilesfrom God’ skingdom. What food, then, God has destined
for hisown family, weleave no right to take. But Christ, by whom we are admitted into thisfamily,
at the same time admits us into a participation of thisright, so that we may enjoy the whole world,
together with the favor of God. Hence Paul teaches us that Abraham was by faith made an heir of
the world, that is, because he was united to the body of Christ. (Romans 4:13) If men, then, are
precluded from all God’s bounty until they receive aright to it through Christ, it follows that the
dominion mentioned in the Psalm was lost to us in Adam, and that on this account it must again
be restored as a donation. Now, the restoration begins with Christ as the head. There s, then, no
doubt but that we are to look to him whenever the dominion of man over all creatures is spoken
of.

Tothisthereferenceis made when the Apostle mentionsthe world to come, or the futureworld,
for he understands by it the renovated world. To make the thing clearer, let us suppose two worlds,
— thefirst the old, corrupted by Adam’s sin; the other, later in time, as renewed by Christ. The
state of the first creation has becomewholly decayed, and with man hasfallen asfar as man himself
is concerned. Until, then, a new restitution be made by Christ, this Psalm will not be fulfilled. It
hence now appearsthat here the world to come is not that which we hope for after the resurrection,
but that which began at the beginning of Christ’s kingdom; but it will no doubt have its full
accomplishment in our final redemption.

But why he suppressed the name of David does not appear to me. Doubtless he says one, or
some one, not in contempt, but for honor’s sake, designating him as one of the prophets or a
renowned writer.

7. Thou madest him, etc. A new difficulty now arises asto the explanation of the words. | have
already shown that the passage is fitly applicable to the Son of God; but the Apostle seems now to
turn the words from that meaning in which David understood them; for alittle, seemsto refer
to time, as it means a little while, and designates the abasement of Christ’s humiliation; and he
confines the glory to the day of resurrection, while David extends it generally to the whole life of
man.

Tothis| answer, that it was not the Apostl€’ s design to give an exact explanation of the words.
For there is nothing improperly done, when verba allusions are made to embellish a subject in
hand, as Paul does in quoting a passage in Romans 10:6, from Moses, “Who shall ascend into
heaven,” etc., he does not join the words “heaven and hell” for the purpose of explanation, but as
ornaments. The meaning of David isthis, — “O Lord, thou hast raised man to such a dignity, that
it differs but little from divine or angelic honor; for he is set a ruler over the whole world.” This
meaning the Apostle did not intend to overthrow, nor to turn to something else; but he only bids
us to consider the abasement of Christ, which appeared for a short time, and then the glory with
which heis perpetually crowned; and this he does more by alluding to expressionsthan by explaining
what David understood. %

35 See Appendix G.
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To be mindful and to visit mean the same thing, except that the second is somewhat fuller, for
it sets forth the presence of God by the effect.

8. For in that he put all in subjection under him; or, doubtless in subjecting al things to him,
etc. One might think the argument to be this, — “To the man whom David speaks all things are
subjected, but to mankind all things are not made subject; then he does not speak of any individual
man.” But this reasoning cannot stand, for the minor proposition istrue also of Christ; for all things
are not as yet made subject to him, as Paul showsin 1 Corinthians 15:28. Thereistherefore another
sentence; for after having laid down thistruth, that Christ has universal dominion over all creatures,
he adds, as an objection, “But all things do not as yet obey the authority of Christ.” To meet this
objection heteaches usthat yet now is seen completed in Christ what heimmediately adds respecting
glory and honor, as if he had said, “Though universal subjection does not as yet appear to us, let
us be satisfied that he has passed through death, and has been exalted to the highest state of honor;
for that which is as yet wanting, will in its time be completed.”

But firgt, this offends some, that the Apostle concludes with too much refinement, that thereis
nothing not made subject to Christ, as David includes all things generally; for the various kinds of
things which he enumerates afterwards prove no such thing, such as beasts of the field, fishes of
the sea, and birds of the air. To this| reply, that a general declaration ought not to be confined to
these species, for David meant no other thing than to give some instances of his power over things
the most conspicuous, or indeed to extend it to things even the lowest, that we may know that
nothing is ours except through the bounty of God and our union with Christ. We may, therefore,
explain the passage thus, — “ Thou hast made subject to him al things, not only things needful for
eternal blessedness, but also such inferior things as serve to supply the wants of the body.” However
this may be, the inferior dominion over animals depends on the higher.

It is again asked, “Why does he say that we see not all things made subject to Christ?” The
solution of this question you will find in that passage already quoted from Paul; and in the first
chapter of this Epistle we said a few things on the subject. As Christ carries on war continually
with various enemies, it is doubtless evident that he has no quiet possession of hiskingdom. Heis
not, however, under the necessity of waging war; but it happens through his will that his enemies
are not to be subdued till the last day, in order that we may be tried and proved by fresh exercises.

9. But we see Jesus, etc. Asthe meaning of the words, “alittle’ isambiguous, * he looks
tothethingitself, asexhibited in the person of Christ, rather then to the exact meaning of the words,
as | have already said; and he presents to our meditation the glory after the resurrection, which
David extendsto all the gifts by which manisadorned by God’ s bounty; but in this embellishment,
which leavesthe literal sense entire, there is nothing unsuitable or improper.

For the suffering of death, etc. It is the same as though it was said that Christ, having passed
through death, was exalted into the glory which he has obtained, according to what Paul teaches
usin Philippians 2:8-10; not that Christ obtained anything for himself individually, as sophists say,
who have devised the notion that hefirst earned eternal life for himself and then for us; for the way

36 Thereis no doubt but that the expression is capable of being understood as “little” in degree, or as“little” in time; but in
the Psalm the former is evidently the meaning, and there is no reason for a different meaning here: Christ, in becoming man,
assumed a nature inferior to that of angels. Many of the fathers, indeed, and some moderns, have thought that timeiswhat is
intended “for alittle while;” but thisis not true, for Christ continues in the nature which has assumed, though it be now refined
and perfected. The inferiority of nature is admitted, but that inferiority is as it were compensated by a superiority of honor and
glory. Our version is the Vulgate, which Doddridge has al so adopted, and also Stuart and Bloomfield. — Ed.
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or means, so to speak, of obtaining glory, isonly indicated here. Besides, Christ is crowned with
glory for thisend, that every knee should bow to him. (Philippians 2:10.) We may therefore reason
from the final cause that all things are delivered into his hand.

That he by the grace of God, * etc. He refers to the cause and the fruit of Christ’s death, lest
he should be thought to detract anything from his dignity. For when we hear that so much good
has been obtained for us, there is no place left for contempt, for admiration of the divine goodness
fillsthe whole mind. By saying for every man, he means not only that he might be ampleto others,
as Chrysostom says, who brings the example of a physician tasting first a bitter draught, that the
patient might not refuse to drink it; but he means that Christ died for us, and that by taking upon
him what was due to us, he redeemed us from the curse of death. And it isadded, that this was done
through the grace of God, for the cause of redemption was the infinite love of God towards us,
through which it was that he spared not even his own Son. What Chrysostom says of tasting of
death, as though he touched it with hislips, because Christ emerged from death a conqueror, | will
not refute nor condemn, though I know not whether the Apostle meant to speak in a manner so
refined.

Hebrews 2:10-13

10. For it became him, for whom are all 10. Decebat enim eum propter quem omnia,
things, and by whom are all things, in bringing et per quem omnia, quum multosfiliosin gloriam
many sons unto glory, to make the captain of adduceret, ducem salutis eorum per passiones
their salvation perfect through sufferings. consecrare.

11. For both he that sanctifieth and they who 11. Nam qui sanctificat et qui sanctificantur,
are sanctified are all of one: for which cause he ex uno omnes; propter quam causam non
is not ashamed to call them brethren, erubescit fratres ipsos vocare;

12. Saying, | will declarethy nameuntomy  12. Dicens, Nuntiabo nomen tuum fratribus
brethren, in the midst of the church will | sing meis; in medio Ecclesiae canam te;
praise unto thee.

13. And again, | will put my trustin him. And 13. Et rursum, Ego ero fidens in ipso; et
again, Behold I and the children which God hath rursum, Ecce ego et pueri quos mihi dedit Deus.
given me.

10. For it became him, etc. His object is, to make Christ’s humiliation to appear gloriousto the
godly; for when he is said to have been clothed with our flesh, he seems to be classed with the
common order of men; and the cross brought him lower than all men. We must therefore take heed,

37 See Appendix H.

38 Thereisno doubt but that isafanciful refinement. To taste food, according to the language of Scripture, isto eat it. See
Acts 10:11; 20:11; 23:14. To taste death is to die, to undergo death, and nothing else. See Matthew 16:28; Luke 9:27. Stuart
observes that the word for taste in Hebrew is taken in the same sense, and also in classic Greek authors. “For every man,”

,that is“man,” mentioned in verse 6; and the“man” there meansall the faithful, to whom God in Noah restored the dominion
lost in Adam; but this dominion was not renewed to man as afallen being, but as made righteous by faith. — Ed.
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lest Christ should be |ess esteemed, because he willingly humbled himself for us; and thisis what
is here spoken of. For the Apostle shows that this very thing ought to be deemed honorable to the
Son of God, that he was by these means consecrated the Captain of our salvation.

He first assumesit as granted, that we ought to be satisfied with God' s decree; for asall things
are sustained by his power, so all things ought to serve to his glory. No betters cause, then, can be
found out than the good pleasure of God. Such is the purport of the circumlocution which he
employs, for whom, and by whom, are all things. He might by one word have named God; but his
purpose was to remind us, that what isto be deemed best is that which he appoints, whose will and
glory istheright end of al things. ®

It does not, however, appear as yet what he intends by saying, that it became Christ to be thus
consecrated. But this depends on the ordinary way which God adopts in dealing with his own
people; for hiswill isto exercise them with various trials, so that they may spend their whole life
under the cross. It was hence necessary that Christ, as the firstbegotten, should by the cross be
inaugurated into his supremacy, since that is the common lot and condition of all. This is the
conforming of the head with the members, of which Paul speaksin Romans 8:29.

It isindeed a singular consolation, calculated to mitigate the bitterness of the cross, when the
faithful hear, that by sorrows and tribulations they are sanctified for glory as Christ himself was;
and hence they see a sufficient reason why they should lovingly kiss the cross rather than dread it.
Andwhen thisisthe case, then doubtless the reproach of the cross of Christ immediately disappears,
and its glory shines forth; for who can despise what is sacred, nay, what God sanctifies? Who can
deem that ignominious, by which we are prepared for glory? And yet both these things are said
here of the death of Christ.

By whom are all things, etc. When creation is spoken of, it is ascribed to the Son as his own
world, for by him were all things created; but here the Apostle means no other thing than that all
creatures continue or are preserved by the power of God. What we have rendered consecrated,
others have rendered made perfect. But astheword, which he uses, is of adoubtful meaning,
| think it clear that the word | leave adopted is more suitable to the context. “© For what is meant is
the settled and regular way or method by which the sons of God are initiated, so that they may
obtain their own honor, and be thus separated from the rest of the world; and then immediately
sanctification is mentioned.

39 Having vindicated Christ’ ssuperiority over angels, he being “ crowned with glory and honor,” notwithstanding his assumption
of human nature, and for his sufferings, the Apostle now, as it were, goes back, and proves the necessity of what has been done;
showing how needful it was for him to become man, and to suffer as he did; and we find he states two especial reasons — that
he might reconcile us to God and be able to sympathize with his people. — Ed.

40 Our version seems more intelligible — “to make perfect.” Asit appears afterwards his perfection consisted in his having
made an atonement for sin, and in being capable of sympathy with his people. God made him perfectly qualified to be the Captain
or leader in our salvation, that is, in the work of saving us, even through sufferings, as thereby he procured our salvation and
became experimentally acquainted with the temptations and trials of humanity.

The sense given by Stuart and some others, borrowed from the use of the word in the classics, which is that of crowning
or rewarding the victor at the gamesis not suitable here; for what follows clearly shows that its meaning iswhat has been stated.

Both Scott and Stuart connect “the bringing many sonsunto glory” with “the captain of their salvation.” Onething isindeed
thus gained, the cases seem to suit better; but then the senseisviolated. When the sentence isthusrendered, thereis no antecedent
to “their” connected with “salvation;” and the faithful are not called the “sons’ of Christ, but his brethren. As to the case of the
participlefor “bringing,” an accusative for adative, it isan anomaly, says Bloomfield, that sometimes occursin Paul’ swritings
and also in the classics. — Ed.
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11. For both hethat sanctifieth, etc. He provesthat it was necessary that what he had said should
be fulfilled in the person of Christ on account of his connection with his members; and he aso
teaches that it was a remarkabl e evidence of the divine goodness that he put on our flesh. hence he
says, that they are all of one, that is, that the author of holiness and we are made partakers of it, are
al of one nature, as | understated the expression. It is commonly understood of one Adam; and
some refer it to God, and not without reasons; but | rather think that one nature is meant, and one
| consider to be in the neuter gender, as though he had said, that they are made out of the same
mass. 41

It avails not, indeed, alittle to increase our confidence, that we are united to the Son of God by
a bond so close, that we can find in our nature that holiness of which we are in want; for he not
only as God sanctifies us, but there is also the power of sanctifying in his human nature, not that
it hasit from itself, but that God had poured upon it a perfect fullness of holiness, so that from it
we may all draw. And to this point this sentence refers, “For their sakes | sanctify myself.” (John
17:19.) If, then we are sinful and unclean, we have not to go far to seek aremedy; for it is offered
to usin our own flesh. If any one prefersto regard as intended here that spiritual unity which the
godly have with the Son of God, and which differs much from that which men commonly have
among themselves, | offer no objection, though | am disposed to follow what is more commonly
received, asit is not inconsistent with reason.

He is not ashamed to call them brethren. This passage is taken from Psalm 22:22. That Christ
isthe speaker there, or David in his name, the evangelists do especially testify, for they quote from
it many verses, such as the following, — “They parted my garments,” — “They gave gall for my
meat,” — “My God, my God, why hast thou forsaken me?’ And further, the other parts of the
chapter prove the same; for we may seein the history of the passion a delineation of what is there
related. The end of the Psalm, which speaks of the calling of the Gentiles, can be applied to none
but to Christ alone, “Turn to the Lord shall al the ends of the world; adore before him shall all the
families of the nations,” — “The Lord’ sisthe kingdom, and he will reign over the nations.” These
things are found accomplished only in Christ, who enlarged the kingdom of God not over a small
space, as David did, but extended it over the whole world; it was before confined as it were within
narrow limits. Thereis, then, no doubt but that his voice iswhat is referred to in this passage; and
appropriately and suitably does he say that heis not ashamed; for how great isthe distance between
us and him? Much, then, does he let down himself, when he dignifies us with the name of brethren;
for we are unworthy that he should deem us his servants. And this so great an honor conferred on
us is amplified by this circumstance — Christ does not speak here as a mortal man while in the
form of a servant, but when elevated after the resurrection into immortal glory. Hence thistitleis
the same, as though he had raised usinto heaven with himself. And let us remember, whenever we

41 Though many, ancient and modern, such as Chrysostom, Beza, Grotius and Bloomfield, regard “God” as meant here by
“one”, yet the context isin favor of the view taken by Calvin, which is also adopted by Dr. Owen and Stuart. The 14th verse
seems to decide the question.

The word to sanctify , means— 1. To consecrate, to set apart to aholy use or to an office, Matthew 23:19; John 17:19;
— 2. To purify from pollution, either ceremonially, Hebrew 9:13, or morally and spiritually, 1 Thessalonians 5:23; — 3. To
purify from the guilt of sin by afree remission, Hebrews 10:10, compared with verses 14 and 18. Now, which of these meanings
are we to take here? Calvin takes the second, that isto purify from pollution, or to make spiritually holy; others, such as Stuart
and Bloomfield, take the last meaning, and thelatter givesthe rendering, “the expiator and the expiated,” Thisismore consistent
with the general tenor of the passage. The subject is not sanctification properly so called, but expiation or atonement. See verses
9and 17. — Ed.
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hear that we are called brethren by Chrigt, that he has clothed us, so to speak, with this honor, that
together with this fraternal name we may lay hold on eternal life and every celestial blessing. #

We must further notice the office which Christ assumes, which isthat of proclaiming the name
of God; and this began to be done when the gospel was first promulgated and is now done daily
by the ministry of pastors. We hence learn, that the gospel has been presented to us for this end,
that we may be brought to the knowledge of God, in order that his goodness may be celebrated by
us, and that Christ is the author of the gospel in whatever manner it may be offered to us. And this
iswhat Paul says, for he declares that he and others were ambassadors for Christ; and he exhorted
men asit werein the name of Christ. (2 Corinthians5:20.) And thisought to add no small reverence
to the gospel, since we ought not so much to consider men as speaking to us, as Christ by hisown
mouith; for at the time when he promised to publish God’'s name to men, he had ceased to be in the
world; it was not however to no purpose that he claimed this office as hisown; for hereally performs
it by hisdisciples.

12. Inthe midst of the Church. # It hence appears plainly, that the proclamation of God’ s praises
is always promoted by the teaching of the gospel; for as soon as God becomes known to us, his
boundless praises sound in our hearts and in our ears; and at the same time Christ encourages us
by his own example publicly to celebrate them, so that they may be heard by as many as possible.
For it would not be sufficient for each one of usto thank God himself for benefits received, except
we testify openly our gratitude, and thus mutually stimulate one another. And it is a truth, which
may serve as amost powerful stimulant, and may lead us most fervently to praise God, when we
hear that Christ leads our songs, and is the chief composer of our hymns.

13. 1 will put my trust in him, or, | will confidein him. Asthis sentenceisfound in Psalm 18:2,
it was probably taken from that place; “ and Paul, in Romans 15:9, applies another verse to Christ
respecting the calling of the Gentiles. In addition to this, it may be said that the general contents
of that Psalm show clearly that David spoke in the person of another. There indeed appeared in
David but afaint shadow of the greatnesswhich isthere set forth in terms so magnificent. He boasts
that he was made the head of the heathens, and that even aliens and people unknown willingly
surrendered themselves to him at the report of his name. David subdued a few neighboring and
wellknown nations by the force of arms, and made them tributaries. But what was this to the
extensive dominions of many other kings? And further, where was voluntary submission? Where
were the people that were so remote that he knew them not? In short, where was the solemn
proclamation of God’s glory among the nations mentioned at the end of the Psalm? Christ thenis

42 “If Christ was merely aman and nothing more, where (we may ask with Abresch) would be either the great condescension,
or particular kindness manifested in calling men his brethren? If however, he possessed a higher nature, if u
, Philippians 2:7, if 1l , Philippians 2:8; then wasit an act of particular kindness and condescension in him
to call men his brethren?’ — Suart
a3 This quotation is made from Psalm 22:22, and from the Sept., except that the Apostle changes K into . Thewords
are often used synonymously, only the latter includes the idea of a message, asit literally means to declare something from
another. — Ed.

4 The words are found literally, according to the Sept., in 2 Samuel 22:3; which chapter is materialy the same with Psalm
18, and also in Isaiah 8:17. The words are somewhat different in Psalm 18:2, though the Hebrew is the same asin 2 Samuel
22:3, ,“Twill trust in him.” Thewordsin Hebrew are wholly different in Isaiah 8:17, rendered literally, from I saiah, because

th
they see nothinginthe 18 Psalm respecting the Messiah; but the whole Psalm is respecting him who was eminently atype of
the Messiah; and in that sense no doubt the Messiah is found there. As God was to David histrust in al trials, so he was to the
Son of David. See chapter 5:7. — Ed.
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he who is made head over many nations, to whom strangers from the utmost borders of the earth
submit, and roused by hearing of him only; for they are not forced by arms to undertake his yoke,
but being subdued by his doctrine, they spontaneously obey him.

There is aso seen in the Church that feigned and false profession of religion, which is there
referred to; for many daily profess the name of Christ, but not from the heart.

There is then no doubt but that the Psalm is rightly applied to Christ. But what has this to do
with the present subject? For it seems not to follow that we and Christ are of one, in order that he
might especially put histrust in God. To this| answer, that the argument isvalid, because he would
have no need of such trust, had he not been a man exposed to human necessities and wants. Asthen
he depended on God’ s aid, hislot isthe same with ours. It is surely not in vain or for nothing that
wetrust in God; for were we destitute of his grace, we should be miserable and lost. The trust then
which we put in God, is an evidence of our helplessness. At the same time we differ from Christ
in this — the weakness which necessarily and naturally belongs to us he willingly undertook. But
it ought not alittle to encourage usto trust in God, that we have Christ as our leader and instructor;
for who would fear to go astray while following in his steps? Nay, there is no danger that our trust
should be useless when we have it in common with Christ; who, we know, cannot be mistaken.

Behold, | and the children, etc. It isindeed certain that | saiah was speaking of himself; for when
he gave hope of deliverance to the people, and the promise met with no credit, lest being broken
down by the perverse unbelief of the people he should despond, the Lord bade him to seal the
doctrine he had announced among a few of the faithful; as though he had said, that though it was
rejected by the multitude, there would yet be a few who would receive it. Relying on this answer,
Isaiah took courage, and declared that he and the disciples given to him would be ever ready to
follow God. (Isaiah 8:18.)

L et us now see why the Apostle applied this sentence to Christ. First, what isfound in the same
place, that the Lord would become arock of stumbling and a stone of offense to the kingdom of
Israel and of Judas, will not be denied by any one of a sound mind, to have been fulfilled in Christ.
And doubtless as the restoration from the Babylonian exile was a sort of prelude to the great
redemption obtained by Christ for us and the fathers; so also the fact that so few among the Jews
availed themselves of that kindness of God, that a small remnant only were saved, was a presage
of their future blindness, through which it happened that they rejected Christ, and that they in turn
were rejected by God, and perished. For we must observe that the promises extant in the Prophets
respecting the restoration of the Church from the time the Jews returned from exile, extend to the
kingdom of Christ, asthe Lord had thisend in view in restoring the people, that his Church might
continue to the coming of his Son, by whom it was at length to be really established.

Since it was so, God not only addressed Isaiah, when he bade him to seal the law and the
testimony, but also in his person all his ministers, who would have to contend with the unbelief of
the people, and hence Christ above al, whom the Jews resisted with greater contumacy than all the
former Prophets. And we see now that they who have been substituted for Israel, not only repudiate
his Gospel, but also furiously assail him. But how much soever the doctrine of the Gospel may be
a stone of stumbling to the household of the Church, it is not yet God's will that it should wholly
fail; on the contrary, he bids it to be sealed among his disciples. and Christ, in the name of al his
teachers as the head of them, yea, asthe only true Teacher, who rules us by their ministry, declares
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that amidst this deplorable ingratitude of the world, there shall still be some always who shall be
obedient to God.

See then how this passage may be fitly applied to Christ: the Apostle concludes, that we are
one with him, because he unites us to himself, when he presents himself and us together to God
the Father: for they form but one body who obey God under the same rule of faith. What could
have been said more suitably to commend faith, than that we are by it the companions of the Son
of God, who by his example encourages us and shows us the way? If then we follow the Word of
God, we know of a certainty that we have Christ as our leader; but they belong not at all to Chrigt,
who turn aside from hisword. What, | pray, can be more desired than to agree with the Son of God?
But thisagreement or consent isin faith. Then by unbelief we disagree with him, than which nothing
is a greater evil. The word “children”, which in many places is taken for servants, means here
disciples.

Which God hath given me. Here is pointed out the primary cause of obedience, even that God
has adopted us. Christ brings none to the Father, but those given him by the Father; and this donation,
we know, depends on eternal election; for those whom the Father has destined to life, he delivers
to the keeping of his Son, that he may defend them. This is what he says by John, “All that the
Father has given me, will cometo me.” (John 6:37.) That we then submit to God by the obedience
of faith, let us learn to ascribe this altogether to his mercy; for otherwise we shall never be led to
him by the hand of Christ. Besides, this doctrine supplies us with strong ground of confidence; for
who can trembl e under the guidance and protection of Christ? Who, while relying on such akeeper
and guardian, would not boldly disregard all dangers? And doubtless, while Christ says, “Behold,
| and the children,” he really fulfills what he elsewhere promises, that he will not suffer any of
those to perish whom he has received from the Father. (John 10:28.) %

We must observe lastly, that though the world with mad stubbornness reject the Gospel, yet
the sheep ever recognize the voice of their shepherd. Let not therefore the impiety of almost all
ranks, ages, and nations, disturb us, provided Christ gathers together his own, who have been
committed to his protection. If the reprobate rush headlong to death by their impiety, in this way
the plants which God has not planted are rooted up. (Matthew 15:13.) L et us at the same time know

45 Stuart suggests that these texts are applicable to Christ as the antitype of those to whom they most immediately refer. “As
thetype,” he says, “put his confidencein God, so did the antitype: asthe type had children who were pledges for the deliverance
of Judah, so has the antitype ‘ many sons and daughters,’ the pledges of his powerful grace, and sureties that his promisesin
regard to future blessings will be accomplished.”

Christ was promised as the Son of David in his office asking: he was therefore to be like David: and the trials and support
of David as aking were typical of histrials and support. Hence the Apostle applies to him the language of David. Christ was
also promised as a Prophet; and is applied to the antitype. This must have been admitted as a valid reasoning by the Jews who
regarded the Messiah both as king and as a prophet. — Ed.

46 Beit observed that throughout the whole of this passage, from 5 to 14 inclusive, the representation is, that God had apeople
prior to the coming of Christ, first called “man,” afterwards “sons’ and “children,” and Christ’s “brethren,” — that those were
promised “dominion,” glory and honor,” — and that the Son of God assumed their nature became lower than the angels, in order
to obtain for them this dominion, glory and honor.

This statement bears a similarity to what the Apostle says in the 4th chapter of the Epistle to the Romans, and in the 3rd
and 4th to the Galatians: only he seemsto go back here to Noah, to whom was restored the dominion and the glory lost in Adam,
whilein the chapters referred to, he begins with Abraham: and there seems to have been areason for this; for the posterity of
Noah soon departed from the faith; and Abraham became aonethefather of the faithful, and through faith “the heir of theworld,”
and had the land of Canaan as a special pledge of a*“better country.” And the Apostle here also comes to Abraham, verse 16.
— Ed.
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that his own are known to him, and that the salvation of them all is sealed by him, so that not one
of them shall belost. (2 Timothy 2:19.) Let us be satisfied with this seal.

Hebrews 2:14-15

14. Forasmuch then as the children are  14. Quando igitur pueri carni et sanguini
partakers of flesh and blood, he also himself communicant, ipse quogque similiter eorundem
likewisetook part of the same; that through death fuit particeps, ut per mortem aboleret eum qui
he might destroy him that had the power of death, habebat mortis imperium, hoc est, diabolum;
that is, the devil;

15. And deliver them who through fear of 15. Et redimeret quicunque metu mortis per
death were al their lifetime subject to bondage. totam vitam obnoxii erant servituti.

14. Forasmuch then as the children, etc., or, since then the children, etc. Thisis an inference
from theforegoing; and at the same time afuller reason is given than what has been hitherto stated,
why it behooved the Son of God to put on our flesh, even that he might partake of the same nature
with us, and that by undergoing death he might redeem us from it.

The passage deserves especia notice, for it not only confirms the reality of the human nature
of Christ, but also showsthe benefit which thence flowsto us. “ The Son of God,” he says, “became
man, that he might partake of the same condition and nature with us.” What could be said more
fitted to confirm our faith? Here his infinite love towards us appears; but its overflowing appears
in this— that he put on our nature that he might thus make himself capable of dying, for as God
he could not undergo death. And though he refers but briefly to the benefits of his death, yet there
isin thisbrevity of words asingularly striking and powerful representation, and that is, that he has
so delivered usfrom the tyranny of the devil, that we are rendered safe, and that he has so redeemed
us from death, that it is no longer to be dreaded.

But as al the words are important, they must be examined a little more carefully. First, the
destruction of the devil, of which he speaks, imports this — that he cannot prevail against us. For
though the devil still lives, and constantly attemptsour ruin, yet all hispower to hurt usisdestroyed
or restrained. It isagreat consolation to know that we have to do with an enemy who cannot prevail
against us. That what is here said has been said with regard to us, we may gather from the next
clause, that he might destroy him that had the power of death; for the apostle intimates that the
devil was so far destroyed as he has power to reign to our ruin; for “the power of death” is ascribed
to him from the effect, because it is destructive and brings death. He then teaches us not only that
the tyranny of Satan was abolished by Christ’ sdeath, but also that he himself was so laid prostrate,
that no more account is to be made of him than as though he were not. He speaks of the devil
according to the usual practice of Scripture, in the singular number, not because there is but one,
but because they all form one community which cannot be supposed to be without a head. +

15. And deliver them who, etc. This passage expresses in a striking manner how miserable is
the life of those who fear death, as they must fedl it to be dreadful, because they ook on it apart

a7 See Appendix |
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from Christ; for then nothing but a curse appears in it: for whence is death but from God’ s wrath
against sin? Hence isthat bondage throughout life, even perpetual anxiety, by which unhappy souls
are tormented; for through a consciousness of sin the judgment of God is ever presented to the
view. From thisfear Christ has delivered us, who by undergoing our curse has taken away what is
dreadful in death. For though we are not now freed from death, yet in life and in death we have
peace and safety, when we have Christ going before us.

But it any one cannot pacify his mind by disregarding death, let him know that he has made as
yet but very little proficiency in the faith of Christ; for as extreme fear is owing to ignorance as to
the grace of Christ, so it isa certain evidence of unbelief.

Death here does not only mean the separation of the soul from the body, but al so the punishment
which isinflicted on us by an angry God, so that it includes eternal ruin; for where there is guilt
before God, there immediately hell shows itself.

Hebrews Chapter 2:16-18

16. For verily hetook not on himthe nature  16. Nusguam enim angelos assumit; sed
of angels;, but he took on him the seed of semen Abrahae assumit.
Abraham.

17. Wherefore in al things it behooved him 17. Unde fratribus debuit per omnia esse
to be made like unto his brethren, that he might similis, ut misericors esset et fidelis pontifex in
be a merciful and faithful high priest in things iisquae sunt ergaDeum, ut peccata expiet populi.
pertaining to God, to make reconciliation for the
sins of the people.

18. For inthat he himself hath suffered being 18. Ex quo enim ipsi contigit tentari, potest
tempted, he is able to succor them that are etiisqui tentantur, succurrere.
tempted.

16. For verily, or, For nowhere, etc. By this comparison he enhances the benefit and the honor
with which Christ has favored us, by putting on our flesh; for he never did so much for angels. As
then it was necessary that there should be aremarkable remedy for man’s dreadful ruin, it wasthe
design of the Son of God that there should be some incomparable pledge of his love towards us
which angels had not in common with us. That he preferred us to angels was not owing to our
excellency, but to our misery. Thereistherefore no reason for usto glory asthough we were superior
to angels, except that our heavenly Father has manifested toward us that ampler mercy which we
needed, so that the angels themselves might from on high behold so great a bounty poured on the
earth. The present tense of the verb isto be understood with reference to the testimonies of Scripture,
as though he set before us what had been before testified by the Prophets.

But this one passage is abundantly sufficient to lay prostrate such men as Marcion and
Manicheus, and fanatical men of similar character, who denied Christ to have been a real man,

48 The same seem to be meant here as before, — “the sons, the children.” Before Christ came, though heirs, yet they werein
a state of bondage; so the Apostle represents them in Galatians 4:1-3. See Romans 8:15. — Ed.
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begotten of human seed. For if he bore only the appearance of man, as he had before appeared in
the form of an angel, there could have been no difference; but as it could not have been said that
Christ became really an angel, clothed with angelic nature, it is hence said that he took upon him
man’ s nature and not that of angels.

And the Apostle speaks of nature, and intimates that Christ, clothed with flesh, was real man,
so that there was unity of person in two natures. For this passage does not favor Nestorius, who
imagined a twofold Chrigt, as though the Son of God was not areal man but only dwelt in man’s
flesh. But we see that the Apostle’ s meaning was very different, for his object was to teach us that
we find in the Son of God a brother, being a partaker of our common nature. Being not therefore
satisfied with calling him man, he saysthat he was begotten of human seed; and he names expressly
the seed of Abraham, in order that what he said might have more credit, as being taken from
Scripture. 4

17. Whereforein all thingsit behooved himto be made like unto his brethren, or, to be like his
brethren, etc. In Christ’s human nature there are two things to be considered, the real flesh and the
affections or feelings. The Apostle then teaches us, that he had not only put on the real flesh of
man, but also al those feelings which belong to man, and he also shows the benefit that hence
proceeds; and it is the true teaching of faith when we in our case find the reason why the Son of
God undertook our infirmities; for all knowledge without feeling the need of this benefit is cold
and lifeless. But he teaches us that Christ was made subject to human affections, that he might be
a merciful and faithful high priest; which words | thus explain, “that he might be a merciful, and
therefore afaithful high priest.”

For in apriest, whose office it is to appease God’ s wrath, to help the miserable, to raise up the
fallen, to relieve the oppressed, mercy is especially required, and it is what experience producesin
us; for it isarare thing, for those who are always happy to sympathize with the sorrows of others.
The following saying of Virgil was no doubt derived from daily examples found among men:

“Not ignorant of evil, | learn to aid the miserable.” 5

The Son of God had no need of experience that he might know the emotions of mercy; but we
could not be persuaded that he is merciful and ready to help us, had he not become acquainted by
experience with our miseries; but this, as other things, has been as a favor given to us. Therefore
whenever any evils passover us, let it ever occur to us, that nothing happensto us but what the Son
of God has himself experienced in order that he might sympathize with us; nor let us doubt but that
heisat present with us as though he suffered with us. %2

49 See Appendix K
50 Hereis, as| conceive, an instance of an arrangement similar to what is often found in the prophets, and to what occursin
verse 9; thiswould be seen were a part of this verse and the following verse put in lines, —

That compassionate he might be
And afaithful high priest in the things of God
To make an atonement for the sins of the people;

For as he suffered, being himself tempted, he can help the tempted.

Thefirst and last line correspond, and the second and the third. He is compassionate, because he can sympathize with the
tempted, having been himself tempted; and heisatrue and faithful high priest, because he really expiated the sins of the people:
and that he might be all this, he became like his brethren that is, by taking their nature. — Ed.

51 Non ignara mali, miseris succurrere disco.

52 This paragraph, which begins at verse 5, commences with what belongs to the kingly office — dominion, and what
accompaniesit, glory and honor; but it ends with the priestly office; and it is shown that it was necessary for the Savior to be a
priest in order that he might be aking, and might make his people kings as well as prieststo God. The dominion and glory
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Faithful means one true and upright, for it is one opposite to a dissembler; and to him who
fulfils not his engagements. An acquaintance with our sorrows and miseries so inclines Christ to
compassion, that he is constant in imploring God' s aid for us. What besides? Having purposed to
make atonement for sins, he put on our nature that we might have in our own flesh the price of our
redemption; in aword, that by the right of a common nature he might introduce us, together with
himself, into the sanctuary of God. By the words, in things pertaining to God, he means such things
as are necessary to reconcile men to God; and as the first access to God is by faith, there is need
of aMediator to remove all doubting.

18. For in that he himself has suffered, etc. Having been tried by our evils, heisready, he says,
to bring us help. The word temptation here means no other thing than experience or probation; and
to be able, isto befit, or inclined, or suitable.

promised to the faithful from the beginning intimated even in the first promise made to fallen man, and more fully devel oped

afterwards, was what they had no power to attain of themselves: Hence it became necessary for the Son of God to become the
son of man, that he might obtain for his people the dominion and glory. This seemsto be the view presented to usin this passage.
The children of God, before Christ came into the world, were like heirs under age, though lords of all. He came, took their flesh
and effected whatever was necessary to put them in full possession of the privileges promised them. See Galatians 4:1-6. — Ed.
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CHAPTER 3

Hebrews Chapter 3:1-6

1. Wherefore, holy brethren, partakersof the 1. Unde fratres sancti vocationis coelestis
heavenly calling, consider the Apostle and High participes, considerate Apostolum et sacerdotem
Priest of our profession, Christ Jesus; confessionis nostrae, Christum lesum;

2. Who was faithful to him that appointed 2. Qui fidelis est el qui constituit eum,
him, as also Moses was faithful in al his house. quemadmodum et Moses in Tota domo gus.

3. For this man was counted worthy of more 3. Majore quippe gloria hic dignus habitus
glory than Moses, inasmuch as he who hath est guam Moses, quanto majorem habet honorem
builded the house hath more honor than the architectus domus quam ipsa.

house.
4. For every house is builded by some man; 4. Omnis enim domus construitur ab aliquo,
but he that built all thingsis God. qui autem omnia construxit Deus est.

5. And Moses verily was faithful in all his 5. Et Moses quidem fidelisin totadomo gjus
house, as a servant, for a testimony of those tanquam minister in testimonium eorum quae
things which were to be spoken after; post dicenda erant;

6. But Christ as a son over his own house; 6. Christus autem tanquam filius supra
whose house are we, if we hold fast the domum ipsius, cujus nos domus sumus, Si
confidence and the regjoicing of the hope firm fiduciam et gloriationem spel ad finem usque
unto the end. firmam tenuerimus.

1. Wherefore, holy brethren, etc. He concludes the preceding doctrine with a necessary
exhortation, that the Jews should attentively consider what sort of being and how great Christ is.
As he had before, by naming him a teacher and a priest, briefly compared him with Moses and
Aaron, so he now includes both clauses; for he adorns him with two titles, as he sustains atwofold
character in the Church of God. Moses was a prophet and a teacher, and Aaron was a priest; but
the two offices belong to Christ. If then we seek rightly to know him, we must inquire what sort of
being heis; yea, he must be clothed with his own power, lest we lay hold on an empty shadow and
not on him. %

First, the word consider, isimportant, for it intimates that singular attention is required, as he
cannot be disregarded with impunity, and that at the same time the true knowledge of Christ is
sufficient to dissipate the darkness of all errors. And to encourage them the more to pursue this
study, he remindsthem of their calling; asthough he had said, “ God favored you with no common
grace when He called you into his kingdom; > it now remains that you have your eyes fixed on

53 He callsthem “holy brethren.” Stuart takes holy as meaning “ consecrated, devoted, i.e. to Christ, set apart as Christians.”
The people of Israel were called holy in the same sense, not because they were spiritually holy, but because they were set apart
and adopted as God' s people. The word saints, at the commencement of Paul’s Epistles, means the same thing. — Ed.

54 The word heavenly, may also mean acall from heaven. See chapter 12:25. It is no doubt both, it isacall to the enjoyment
of heavenly things, aswell asacall that comes from heaven. — Ed.
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Christ as your leader in the way.” % For the calling of the godly cannot be otherwise confirmed
than by athorough surrender of themselvesto Christ. We ought not therefore to regard this as said
only to the Jews, but that it isa general truth addressed to all who desire to come into the kingdom
of God; they ought sedulously to attend to Christ, for he is the sole instructor of our faith, and has
confirmed it by the sacrifice of himself; for confession, or profession, isto be taken here for faith,
as thought he had said, that the faith we professisvain and of no avail, unless Christ be its object.
56

2. Who was, or isfaithful, etc. Thisisacommendation of the apostleship of Christ, in order that
thefaithful may securely acquiesce in him; and he commendsit on two grounds, because the Father
has set him to be over us as our teacher, and because Christ himself has faithfully performed the
office committed to him. These two things are always necessary to secure authority to a doctrine;
for God alone ought to be attended to, as the whole Scripture testifies; hence Christ declares, that
the doctrine which he delivered was not hisown, but the Father’ s, (John 7:16;) and in another place
he says, “Hewho received me, receiveth him who has sent me.” (Luke 9:48.) For we say of Chrigt,
that as he is clothed with our flesh, he is the Father’s minister to execute his commands. To the
calling of God is added the faithful and upright performance of duty on the part of Christ; and this
isrequired in true ministers, in order that they may obtain credence in the Church. Since these two
things are found in Christ, doubtless he cannot be disregarded without despising God in him.

As also Moses, etc. Omitting for a while the priesthood, he speaks here of his apostleship. For
as there are two parts in God's covenant, the promulgation of the truth, and so to speak, its real
confirmation, the full perfection of the covenant would not appear in Christ, were not both parts
found in him. Hence the writer of the epistle, after having mentioned both, roused attention by a
brief exhortation. But he now enters on alonger discussion, and begins with the office of ateacher:
he therefore now compares Christ only with Moses. The words, in all his house, may be applied
to Moses; but | prefer to apply them to Christ, as he may be said to be faithful to his Father in ruling
his whole house. It hence follows, that none belong to the Church of God except those who
acknowledge Christ.

3. For this man (or, he) was counted worthy, etc. Lest he might appear to make Moses equal
to Christ, he reminds us of his superior excellency; and this he proves by two arguments, Moses
so ruled the Church, that he was still apart and member of it; but Christ being the builder, is superior

55 Thisisthe only placein which Christ is called an Apostle, the design no doubt was to institute a comparison between him
and Moses, who is often said to have been sent by God, as Christ is said to have been sent by the Father: they might both therefore
berightly called Apostles, i.e., messengers sent by God. And then he adds, high priest, that he might afterwards make acomparison
between him and Aaron.

He had before exalted Christ as ateacher above all the prophets, including no doubt Moses among the rest; but here refers
to Moses as the leader of the people, as one sent especially by God to conduct them from Egypt through the wilderness to the
land of Canaan. But asour call isfrom heaven and to heaven, Christ is sent as a messenger to lead us to the heavenly country.
We hence see that in this connection the “ heavenly calling” isto be taken most suitably as a call to heaven. — Ed.

56 The simpler meaning of this phraseisto view it as sort of Hebraism, when anoun is put for an adjective or a participle;
and itisso rendered by Schleusner and Stuart, “ professed by us,” or, “whom we profess.” See similar instancesin chapter 10:23,
and in 2 Corinthians 9:13. — Ed.

57 Thistestimony asto Mosesis found in Numbers 12:7. God says there “in all mine house;” we ought therefore to consider
“his’ here asreferring to God or to Christ, and not to Moses.

“Forthisman,” ;itisbetter torender it here he, asit is sometimes rendered, and is so rendered in this place by Doddridge,
Macknight and Stuart. The connection iswith “consider,” in thefirst verse; “for,” areason is given for the exhortation; “for he,”
i.e., the apostle and high priest before mentioned, etc. — Ed.
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to the whole building, — Moses while ruling others, was ruled also himself, as he was a servant;
but Christ being a Son possesses supreme power.

It isafrequent and wellknown metaphor used in Scripture to call the Church the house of God.
(1 Timothy 3:15.) And as it is composed of the faithful, each of them is called a living stone. (1
Peter 2:5.) They are al so sometimes called the vessel swith which the houseisfurnished. (2 Timothy
2:20.) There isthen no one so eminent that heis not amember, and included in the universal body.
God being the builder, alone is to be set above his own work; but God dwells in Christ, so that
whatever is said of God is applicable to him.

If any one objects and saysthat Christ isalso apart of the building because heisthe foundation,
because he is our brother, because he has a union with us and then that he is not the masterbuilder
because he himself was formed by God: in reply to these things we say that our faith is so founded
on him that he still rules over usthat heisin such away our brother that heisyet our Lord, that he
was so formed by God as man that he nevertheless by his Spirit revives and restores al things as
the eternal God. The Scripture employs us various metaphors to set forth Christ s grace towards
us; but there is no one which derogates from his honor mentioned here by the Apostle; for what is
stated here is that all ought to be brought down to their own state because they ought to be in
subjection to the head and that Christ alone is exempt from this submission, because he isthe head.

If it be again objected and said that M oses was no less a masterbuilder than Paul who gloried
in this title: to this | reply that this name is applied to prophets and teachers but not with strict
correctness; for they are only the instruments and indeed dead instruments, except the Lord from
heaven gives efficacy to what they do; and then they so labor in building the Church, that they
themselves form a part of the structure; but the case is wholly different as to Christ, for he ever
builds up the Church by the power of his own Spirit. Besides, he stands far above the rest, for he
isin such away the true temple of God, that heis at the same time the God who inhabitsiit.

4. He that built, etc. Though these words may be extended to the creation of the whole world,
yet | confine them to the present subject. We are then to understand that nothing is done in the
Church which ought not to he ascribed to Gods power; for he a one hasfounded it by hisown hand,
(Psalm 87:5;) and Paul saysof Christ that heisthe head, from whom the whole body, joined together
and connected by every subservient juncture, makes an increase according to what is done
proportionally by every member. (Ephesians 4:16.) Hence he often declares that the success of his
ministry was God’ swork. Inaword, if wetake aright view of things, it will appear that how much
soever God may use the labors of men in building his Church, yet he himself performs everything
— the instrument derogates nothing from the workman. %

5. And Moses verily was faithful in all his house, as a servant, etc. The second differenceis,
that to Moses was committed a doctrine to which he, in common with others, was to submit; but
Christ, though he put on the form of a servant, is yet Master and Lord, to whom all ought to be
subject; for, aswe found in chap. 1:2, heis constituted heir of all things.

For atestimony of those things which were to be spoken after, or which were afterwards to be
said or declared. | explain this simply in this way, — that Moses, while a herald of that doctrine
which wasto be published for atime to the ancient people, did at the same time render atestimony
to the Gospel, the publication of which was not as yet to be made; for it is doubtless evident, that
the end and completion of the Law is that perfection of wisdom contained in the Gospel. This

58 See Appendix L
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exposition seems to comport with the future tense of the participle. The meaning indeed is, that
Moses faithfully delivered to the people what the Lord had committed to him, but that limits were
prescribed to him which it was not lawful for him to pass. God formerly spoke at different times
and in various ways by the prophets, but he deferred to the fullness of time the complete revelation
of the Gospel.

6. Whose house are we, etc. As Paul in his Epistle to the Romans, after having prefaced that he
was appointed to be the Apostle of the Gentiles, adds, for the sake of gaining credit among them,
that they were of that number; so now the author of this epistle exhorts the Jews who had aready
made a profession of Christ to persevere in the faith, that they might be deemed as being in Gods
household. He had said before that God’ s house was subject to the authority of Christ. Suitably to
this declaration is added the admonition that they would then have a place in God’ s family when
they obeyed Christ. But as they had already embraced the gospel, he mentions their condition if
they persevered in the faith. For the word hope | take for faith; and indeed hope is nothing else but
the constancy of faith. He mentions confidence and regjoicing, or glorying, in order to express more
fully the power of faith.  And we hence conclude that those who assent to the Gospel doubtfully
and like those who vacillate, do not truly and really believe; for faith cannot be without a settled
peace of mind, from which proceeds the bold confidence of rejoicing. And so these two things,

th
confidence and rejoicing, are ever the effects of faith, as we stated in explaining Romans the 5

chapter, and Ephesians the 3rd chapter

But to these things the whol e teaching of the Papists is opposed; and this very fact, were there
nothing else, sufficiently proves that they pull down the Church of God rather than build it. For the
certainty by which alone we are made, as the Apostle teaches us, holy temples to God, they not
only darken by their glosses, but also condemn as presumption. Besides, what firmness of confidence
can there be when men know not what they ought to believe? And yet that monstrousthing, implicit
faith, which they have invented, is nothing else than a license to entertain errors. This passage
reminds us that we are always to make progress even unto death; for our whole lifeisasit werea

race.
Hebrews Chapter 3:7-13
59 It is better for “hope” here to be retained in its proper meaning; for in verse 12 the defect of it is traced to unbelief. Were
the words “confidence” and “rejoicing” rendered adjectivally, the meaning would be more evident, — “If we hold firm our

confident and joyful hope to the end.” So we may render a similar form of expression in verse 13, “through deceitful sin,” as
“newness of life” in Romans 6:4, means “new life.” The most common practiceisto render the genitive in such instances as an
adjective, but thisis not always the case.

Hopeis*confident” or assured, whileit rests on theword of God, and is“joyful” whileit anticipatesthe glory and happiness
of the heavenly kingdom.

But Beza and Doddridge take words apart, “freedom of profession and boasting of hope,” or according to Beza, “the hope
of which we boast.” Macknight renders them “the boldness and the glorifying of the hope.” The secondary meaning of the word

isconfidence, and of 1, joy or rejoicing, and the most suitable here, asit comports better with holding fast, or firm. —
Ed.
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7. Wherefore (as the Holy Ghost saith, To 7. Quare (sicut dicit Spiritus Sanctus, Hodie
day if yewill hear hisvoice, S vocem gjus audieritis,

8. Harden not your hearts, as in the 8. Ne obduretis corda vestra, sicut in
provocation, in the day of temptation in the exacerbatione, in die tentationisin deserto;

wilderness:
9. When your fatherstempted me, proved me, 9. Ubi tentaverunt me patres vestri,
and saw my works forty years. probaverunt me, et viderunt opera mea

10. Wherefore | was grieved with that 10. Quadraginta annis. quamobrem infensus
generation, and said, They do alwayserr intheir fui generationi illi, et dixi, semper errant corde;

heart; and they have not known my ways. ipSi vero non cognoverunt vias mess,
11. So | sware in my wrath, They shall not 11. Sicut juravi iniramea, Si ingressuri sint
enter into my rest.) In requiem meam.)

12. Take heed, brethren, lest there be in any 12. Videte fratres, ne quando sit in ullo
of you an evil heart of unbelief, in departing from vestrum cor pravum incredulitatis (vel, pravum
the living God. et incredulum,) deficiendo a Deo vivente:

13. But exhort one another daily, whileitis  13. Sed exhortamini vos ipsos quotidie,
called To day; lest any of you be hardened quandiu vocatur dies hodiernus; nequis ex vobis
through the deceitfulness of sin. induretur deceptione peccati.

He proceeds in his exhortation, that they were to obey Christ speaking to them; and that he
might add more weight to it, he confirms it by the testimony of David; for since they were to be
sharply goaded, it was better, for the sake of avoiding offense, to bring forward another person.
Had he ssimply reproached them for the unbelief of the fathers, they would have less favorably
attended to him; but when he brought forward David, it was less offensive. Now, the import of the
wholeis, — AsGod from the beginning would hisvoice obeyed, and could not endure perverseness
without punishing it severely, so at this day he will not lightly punish our stubbornness, unless we
become teachable. But the discourseis suspended until we cometo thewords, “ Take heed, brethren,
lest there be at any time in any of you,” etc. That the passage, then, may flow better, it would be
proper to include the rest in a parenthesis. ¢ Let us now consider the words in order.

7. As the Holy Ghost saith, etc. This availed much more to touch their hearts than if he had
guoted David by name. And it is useful for us to familiarize ourselves with such expressions, so
that we may remember that the words adduced from the books of the prophets are those of God
and not of men.

But asthis sentence, Today, if yewill hear hisvoice, isapart of aformer verse, some have not
unsuitably rendered it thus, “Would to God you would this day hear hisvoice.” It isindeed certain
that when David called the Jews God’ s people, heimmediately drew this conclusion, that the voice
of God ought to have been heard by them; for as to those whom he there invited to sing praises to
God and to cel ebrate his goodness, he reminded them at the same time that obedience wasthe chief

60 Thereis the same parenthesis in our version; but Beza, Doddridge, Macknight, and Stuart, do not use it, but connect
“therefore” or wherefore with “harden not,” which seems more suitable. — Ed.
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worship which he required, and that it was better than all sacrifices. The chief thing, then, was to
obey the word of God.

8. Thenfollows, Harden not your hearts By which wordsisintimated that our rebellion against
God flows from no other fountain than willful wickedness, by which we obstruct the entrance of
his grace, We have indeed by nature aheart of stone, and thereisin all an innate hardness from the
womb, which God alone can mollify and amend. That we, however, reject the voice of God, it
happens through a spontaneous obstinacy, not through an external impulse, afact of which every
oneisawitnessto himself. Rightly, then, does the Spirit accuse all the unbelieving that they resist
God, and that they are the teachers and authors of their own perverseness, so that they can throw
the blame on none else. It is hence, however, absurdly concluded that we have, on the other hand,
afree power to form the heart for God’ s service; nay rather, it must ever be the case with men, that
they harden their heart until another be given them from heaven; for as we are bent towards
wickedness, we shall never cease to resist God until we shall be tamed and subdued by his hand.

As in the provocation, etc. It was for two reasons necessary for them to be reminded of the
disobedience of their fathers; for as they were foolishly inflated on account of the glory of their
race, they often imitated the vices of their fathers as though they were virtues, and defended
themselves by their examples; and further, when they heard that their fathers were so disobedient
to God, they were thus more fully taught that this admonition was not superfluous. As both these
reasons existed even in the Apostle' stime, he readily accommodated to his own purpose what had
been formerly said by David, in order that those whom he addressed might not imitate their fathers
too much.

And hence may be learnt a general truth, that we are not to defer too much to the authority of
thefatherslest it should draw usaway from God,; for if any fathers have ever been worthy of honor,
no doubt the Jews possessed that preeminence; and yet David distinctly commanded their children
to beware of being like them.

And | have no doubt but that he referred to the history recorded in Exodus 17: for David uses
here the two names which Moses relates were given to a certain place,  Meribah, which means
strife or provocation, and  Massah, which means temptation. They tempted God by denying that
hewasin the midst of them, because they were distressed for want of water; and they also provoked
him by contending with Moses. Though indeed they gave many examples of unbelief, yet David
selected this in an especial manner, because it was more memorable then any other, and also,
becausein order of timeit followed for the most part therest, asit evidently appears from the fourth
book of Moses, where from chap. 10 to 20 a series of many temptations is described; but this
narrative is given in the twentieth chapter. This circumstance increased not alittle the atrocity of
their wickedness, for they had often experienced the power of God, and yet they perversely contended
with him, and renounced all confidencein him: how great wastheir ingratitude! He then mentioned
one particular instance instead of many.

9. Tempted, etc. Thisword is to be taken in a bad sense; it means to provoke in a proud and
insulting manner, which we expressin French by saying, defier comme en depitant For though God
had often brought them help, yet they forgot all, and scornfully asked, where was his power. Proved,
etc. This clause is to be thus explained, “When yet they had proved me and seen my works”. For
it enhanced the guilt of their impiety, that having been taught by so many evidences of divine power,

52


http://www.ccel.org/b/bible/asv/xml/asv.Exod.17.xml#Exod.17.1

Comm on Hebrews John Calvin

they had made so bad a progress. For it was a marvel ous supineness and stupidity to esteem God’'s
power as nothing, which had been so fully proved.

Forty years. These are connected by David with what follows. But we know that the Apostles
in quoting passages attend more to the general meaning than to the words. And no doubt God
complained that the people had been vexatious to him for forty years, because so many benefits
had availed nothing for the purpose of teaching them; for though God did good continually to them
who were wholly unworthy, they yet never ceased to rise up against him. Hence arose his continual
indignation, as though he had said “Not once or for a short time have they provoked me, but by
their incessant wickedness for forty years.” Generation means race, or men of one age.

10. And | said, etc. Thiswas God’ s sentence, by which he declared that they were destitute of
a sound mind, and he adds the reason, For they have not known my ways. In short, he regarded
them as past hope, for they were without sense and reason. And here he assumed the character of
man, who at length after long trials declares that he has discovered obstinate madness, for he says
that they always went astray, and no hope of repentance appeared.

11. So | sware, etc. It was the punishment of their madness, that they were deprived of the rest
promised them. Moreover, the Lord calls the land, where they might have had their dwelling, his
rest. For they had been sojournersin Egypt and wanderersin the wilderness; but the land of Canaan
was to be, according to the promise, their perpetual inheritance; and it was in reference to this
promise that God called it his rest: for nowhere can we have a settled dwelling, except where we
arefixed by hishand. But their right to a sure possession was founded on what God said to Abraham,

“To thy seed will | givethisland.” (Genesis 12:7.)

By God swearing, If they shall enter, etc., the atrocity of their evil conduct is made more evident
and is more forcibly set forth, for it is an evidence of wrath greatly inflamed. “If they shall enter,”
isin the form of an oath, in which something isto be understood, as an imprecation, or some such
thing, when men speak; but when God speaks, it is the same as though he said, “Let me not be
deemed true,”, or, “Let me not be hereafter believed, if such athing shall not be so.” However, this
defective mode of speaking recommends fear and reverenceto us, so that we may not rashly swear,
as many do, who are often in the habit of pouring forth dreadful curses.

But asto the present passage, we ought not to think that they were then for the first time denied
entranceinto the land by God’ s oath, when they tempted him in Rephidim; for they had long before
been excluded, even from the time they had refused to march forward at the report of the spies.
God then does not here ascribe their expulsion from the land to thisinstance of tempting him asto
the first cause; but he intimates that by no chastisement could they have been restored to a sound
mind, but that they continually added new offenses. and thus he shows that they fully deserved to
be thus severely punished, for they never ceased to increase more and more his wrath by various
sins, asthough he had said, “ Thisisthe generation to which | denied the possession of the promised
land, for during whole forty years afterwards it betrayed its obstinate madness by innumerable
sins.”

12. Take heed, (or See,) brethren, lest there be at any time in any of you a wicked heart of
unbelief, etc. | have preferred to retain literally what the Apostle states, rather than to give a
paraphrase asto the wicked or depraved heart of unbelief, by which heintimatesthat unbelief would
be connected with depravity or wickedness, if after having received the knowledge of Christ they

61 See Appendix M.
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departed from his faith. For he addressed them who had been imbued with the elements of
Chrigtianity; hence he immediately added, By departing; for the sin of defection is accompanied
with perfidy. ©

13. He also pointed out the remedy, so that they might not fall into this wickedness, and that
was, to exhort one another. For as by nature we are inclined to evil, we have need of various helps
to retain us in the fear of God. Unless our faith be now and then raised up, it will lie prostrate;
unless it be warmed, it will be frozen; unless it be roused, it will grow torpid. He would have us
then to stimulate one another by mutual exhortations, so that Satan may not creep into our hearts,
and by hisfallaciesdraw usaway from God. And thisisaway of speaking that ought to be especialy
observed; for we fall not immediately by the first assault into this madness of striving against God;
but Satan by degrees accosts us artfully by indirect means, until he holds usensnared in hisdelusions.
Then indeed being blinded, we break forth into open rebellion. &

We must then meet this danger in duetime, and it is onethat isnigh us all, for nothing is more
possible than to be deceived; and from this deception comes at length hardness of heart. We hence
see how necessary it is for us to be roused by the incessant goads of exhortations. Nor does the
Apostle give only a general precept, that all should take heed to themselves, but he should have
them also to be solicitous for the salvation of every member, so that they should not suffer any of
those who had been once called to perish through their neglect, and he who feels it his duty so to
watch over the salvation of the whole flock as to neglect no one sheep, performs in this case the
office of agood shepherd.

Whileitiscalled today. He now applies what David said more particularly to his own subjects;
for he reminds us that the word today, mentioned in the Psalm, ought not to be confined to the age
of David, but that it comprehends every time in which God may address us. As often, then, and as
long as he opened his sacred mouth to teach us, let this sentence come to our minds, “ Today, if ye
will hear hisvoice”. In the same way Paul teaches us that when the Gospel is preached to us, it is
the accepted time in which God hears us, and the Day of salvation in which he helps us. (2
Corinthians 6:2.)

Now, of this opportunity we ought to avail ourselves; for if through our sloth we suffer it to
pass by, we shall hereafter in vain deploreitsloss. So Christ says,

“Walk while ye have the light; come shortly shall the night.” (John 12:35.)

The particle while, then, or as long as, intimates that, The seasonable time will not continue
always, if we be too slothful to follow when the Lord calls us. God knocks at our door; unless we
open to him he will no doubt in his turn close against us the gate of his kingdom. In a word, too
latewill betheir groanswho despise the grace offered to them today. As, then, we know not whether

62 The word connected with “heart” is , which properly means diseased and hence corrupted, depraved, wicked. Depraved
or wicked would perhaps be the best rendering of it here. “Unbelief” is a genitive used for an adjective or a participle, — “a
wicked unbelieving heart.” It is unbelieving owing to its wickedness or depravity. Grotius says, that there are two kinds of
unbelief, — The first the rejection of the truth when first offered, — and the second the renouncing of it after having once
professed it. The latter isthe more heinous sin.

“The departing,” etc.; isrendered “by” by Macknight: it is considered by Grotiusto befor ~ , which word makesthe
meaning more evident, “so asto depart,” etc. — Ed.

63 “Deceitfulness of sin” isrendered by Stuart “sinful delusion.” It ought rather to be “deceitful (or seductive) sin” as
“deceitfulness of riches’ in Matthew 13:22, means “deceitful riches.” The*sin” was evidently that of apostasy: and it was
deceitful, because there was a present prospect of relief from troubles and persecutions. The power of any sin to deceive and
seduce, consists in some present gratification or interest. See note on verse 6. — Ed.
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God will extend his calling to tomorrow, let us not delay. Today he calls us; let us immediately
respond to him, for there is no faith except where there is such areadiness to obey.

Hebrews Chapter 3:14-19

14. For we are made partakers of Christ, if 14. Participes enim facti sumus Christi,
we hold the beginning of our confidence steadfast siquidem initium fiduciae (vel, subsistentiae) ad
unto the end; finem usgue firmum tenuerimus;

15. Whileitissaid, Today if yewill hear his  15. In hoc quod dicitur, Hodie si vocem gjus
voice, harden not your hearts, as in the audieritis, ne obduretis corda vestra sicut in
provocation. exacerbatione.

16. For some, when they had heard, did 16, Quidam enim quum audissent,
provoke: howbeit not all that came out of Egypt exacerbarunt; at non omnes qui egressi fuerant
by Moses. ex AEgypto per Mosen.

17. But with whom was he grieved forty 17. Quibus autem infensus fuit quadraginta
years? was it not with them that had sinned, annis? an non iis qui peccaverant, quorum
whose carcases fell in the wilderness? membra ceciderunt in deserto?

18. And to whom sware he that they should 18. Quibus autem juravit, non ingressurosin
not enter into his rest, but to them that believed requiem  suam  nis  incredulis  (aut,

not? inobedientibus)?
19. So we see that they could not enter in 19. Et videmus non potuisse ingredi propter
because of unbelief. infidelitatem.

14. For we are made partakers, etc. He commends them for having begun well; but lest, under
the pretext of the grace which they had obtained, they should indulge themselvesin carnal security,
he says that there was need of perseverance; for many having only tasted the Gospel, do not think
of any progress as though they had reached the summit. Thus it is that they not only stop in the
middle of their race, yea, nigh the startingposts, but turn another way. Plausible indeed is this
objection, “What can we wish more after having found Christ?’ But if he is possessed by faith, we
must perseverein it, so that he may be our perpetual possession. Christ then has given himself to
be enjoyed by us on this condition, that by the same faith by which we have been admitted into a
participation of him, we are to preserve so great a blessing even to death. ¢

Hence he says beginning, intimating that their faith was only begun. As hypostasis sometimes
means confidence, it may be so taken here; yet the term substance, as some have rendered it, | do
not dislike, though | explain it in a way somewhat different. They think that faith is thus called,
because the whole of what man may have without it is nothing but vanity; but | so regard it, because
we recumb on it alone, asthereisno other support on which we can rely. And suitable to thisview
is the word steadfast or firm; for we shall be firmly fixed and beyond the danger of vacillating,

64 What isimplied hereisthat we may professedly be partakers of Christ: that is of his blessings as a Savior, and yet be not
really so: the proof of the reality is perseverance. — Ed.
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provided faith be our foundation. The sum of the whole then is, that faith whose beginnings only
appear in us, isto make constant and steady progress to the end.

15. While it is said, etc. He intimates that the reason for making progress never ceases as long
aswe live, because God calls us daily. For since faith responds to the preaching of the Gospel, as
preaching continues through the whole course of our life, so we ought to continue growing in faith.
The phrase, then, while it is said, is the same as though he had said, “Since God never makes an
end of speaking, it is not enough for us readily to receive his doctrine, except we exhibit the same
teachabl eness and obedience tomorrow and every following day.”

16 For some, when they had heard, etc. David spoke of the fathers as though that whole
generation were unbelieving; but it appears that some who truly feared God mingled with the
wicked. The apostle mentions this to modify what had been more severely said by David, in order
that we may know that theword ispreached to all for thisend, that all may obey it with one consent,
and that the whol e people were justly condemned for unbelief, when the body wastorn and mutilated
by the defection of the greatest part.

But by saying that some provoked, while yet they were by far the greatest part, this object was
not only to avoid giving offense, but also to encourage the Jews to imitate those who believed; as
though he had said, “As God forbids you to follow the unbelief of the fathers, so he sets before you
other fathers whose faith is to be your example’. Thus is mitigated what otherwise might have
appeared too hard; that is, had they been commanded wholly to dissent from their fathers. To come
out by Moses, means by the hand of Moses, for he was the minister of their deliverance. But there
isan implied comparison between the benefit which God had bestowed on them by Moses, and the
participation of Christ previously mentioned.

17. But with whomwas he grieved, or angry, etc. He meansthat God had never been angry with
his people except for just causes, as Paul also reminds usin 1 Corinthians 10:5, 6. Therefore as
many chastisements of God aswe read wereinflicted on the ancient people, so many grievous sins
shall wefind which provoked God’ s vengeance. At the same time we must cometo this conclusion,
that unbelief was the chief of al their evils; for though he mentions this the last, he yet means that
it was the primary cause of their curse; and no doubt from the time they once became unbelievers,
they never ceased to add one sin to another, and thus they brought on themselves new scourges
continually. Hence those very persons who through unbelief rejected the possession of the land
offered to them, pursued their own obstinacy, now lusting, then murmuring, now committing
adultery, then polluting themselves with heathen superstitions, so that their depravity became more

fully manifested.

65 Hereisanother instance of the genitive being the main subject, “the beginning of our confidence,” i.e., our first confidence,
which the Apostle calls “first faith” in 1 Timothy 5:12. Macknight renders it “the begun confidence.” — Ed.

66 Most connect thisverse with the preceding, asin our version, and as Doddridge thus “forasmuch asit issaid;” and Macknight

th
thus “as ye may know by the saying.” So does Beza; and Calvin seems to do the same; but some connect it with the 13 and

th

otherswiththe14 verse. Modern authors, such as Stuart and Blooomfield, regard it as the commencement of a paragraph, and
connect it with what follows. Stuart’s version is—

15. With regard to the saying, “today while ye hear his voice, harden
16. Not your hearts asin the provocation;” who now were they that when they heard did provoke? Nay, did not all who came
out of Egypt under Moses? Etc.

Bloomfield approves of this version, only he considers the quotation is confined to the words, “ Today, while ye hear his
voice,” and regards what follows, “harden not,” etc., as said by the writer: See Appendix N. — Ed.
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The unbelief, then, which they showed from the beginning, prevented them from enjoying the
kindness of God; for the contempt of hisword ever led them to sin. And as at first they deserved
through their unbelief that God should deprive them of the promised rest, so whatever sin they
committed afterwards flowed from the same fountain.

It may be further asked, whether Moses, and Aaron, and those like them, were included in this
number? To this| answer, that the Apostle speaks of the whole community rather than of individuals.
It is certain that there were many godly men who were either not entangled in the general impiety
or soon repented. Moses' faith was once shaken and only once, and that for amoment. The Apostle’s
words, therefore, contain a statement of the whole instead of a part, amode of speaking frequently
employed when a multitude or body of people are spoken of .
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CHAPTER 4

Hebrews Chapter 4:1-2

1. Let usthereforefear, lest, apromise being 1. Timeamus ergo ne derelicta promissione
left usof entering into hisrest, any of you should introeundi in requiem eus videatur quispiam
seem to come short of it. nostrum esse frustratus.

2. For unto us was the gospel preached, as 2. Nobis enim annuntiata est promissio
well as unto them: but the word preached did not quemadmodum et illis; at illisnihil profuit sermo
profit them, not being mixed with faith in them auditus, quia non fuit cum fide conjunctusiniis
that heard it qui audierant.

1. Let us therefore fear, etc. He concludes that there was reason to fear lest the Jews to whom
he was writing should be deprived of the blessing offered to them; and then he says, lest anyone,
intimating that it was his anxious desire to lead them, one and all, to God; for it is the duty of a
good shepherd, in watching over the whole flock so to care for every sheep that no one may be
lost; nay, we ought also so to feel for one another that every one should fear for his neighbors as
well as for himself

But the fear which is here recommended is not that which shakes the confidence of faith but
such as fills us with such concern that we grow not torpid with indifference. Let us then fear, not
that we ought to tremble or to entertain distrust as though uncertain as to the issue, but lest we be
unfaithful to God’s grace.

By saying Lest we be disappointed of the promise left us, he intimates that no one comes short
of it except he who by rejecting grace has first renounced the promise; for God is so far from
repenting to do us good that he ceases not to bestow his gifts except when we despise his calling.
Theillativetherefore, or then meansthat by thefall of otherswe are taught humility and watchfulness
according to what Paul also says,

“These through unbelief have fallen; be not thou then high minded, but fear.” ¢

(Romans 11:20.)

2. For to us, etc. He reminds us that the doctrine by which God invites usto himself at this day
is the same with that which he formerly delivered to the fathers; and why did he say this? That we
may know that the calling of God will in no degree be more profitable to us than it was to them,
except we make it sure by faith. This, then, he concedes, that the Gospel isindeed preached to us,
& put lest we should vainly glory, heimmediately addsthat the unbelieving whom God had formerly

67 Calvin rendersthe last verb “be disappointed,” (frustratus,) though the verb means properly to be behind in time, to be too
late; yet it is commonly used in the sense of falling short of athing, of being destitute; of being without. See Romans 3:23; 1
Corinthians 1:7; chapter 12:15. To “come short” of our version fitly expressesits meaning here, as adopted by Doddridge and
Stuart; or “to fall short,” as rendered by Macknight.

“Seem” is considered by someto be pleonastic. Theverb  is so no doubt sometimes, but not always;, but here appears
to have a special meaning, as the Apostle would have no one to present even the appearance of neglecting to secure the rest
promised. — Ed.

68 See Appendix O
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favored with the participation of so great blessings, yet received from them no fruit, and that
therefore we also shall be destitute of his blessing unlesswereceiveit by faith. He repeats the word
hear for this end, that we may know that hearing is useless except the word addressed to us be by
faith received.

But we must here observe the connection between the word and faith. It is such that faith is not
to be separated from the word, and that the word separated from faith can confer no good; not
indeed that the efficacy or power of the word depends on us; for were the whole world false, he
who cannot lie would still never cease to be true, but the word never puts forth its power in us
except when faith gives it an entrance. It is indeed the power of God unto salvation, but only to
those who believe. (Romans 1:16.) Thereisin it revealed the righteousness of God, but it isfrom
faithtofaith. Thusit isthat the word of God is always efficacious and saving to men, when viewed
initself or inits own nature; but no fruit will be found except by those who believe.

Asto aformer statement, when | said that there is no faith where the word is wanting, and that
those who make such a divorce wholly extinguish faith and reduce it to nothing, the subject is
worthy of special notice. For it hence appears evident that faith cannot exist in any but in the children
of God, to whom alone the promise of adoption is offered. For what sort of faith have devils, to
whom no salvation is promised? And what sort of faith have al the ungodly who are ignorant of
the word? The hearing must ever precede faith, and that indeed that we may know that God speaks
and not men.

Hebrews Chapter 4:3-10

3. For we which have believed do enter into 3. Ingredimur enim in gjus requiem postquam
rest, as he said, As| have sworn in my wrath, if credidimus: sicut dixit, Itaque juravi in iramea,
they shall enter into my rest: although the works si introibunt in requiem meam; tametsi operibus
were finished from the foundation of the world. acreatione mundi perfectis.

4. For he spake in a certain place of the 4. Dixit enim alicubi sic de die septimo, Et
seventh day on this wise, And God did rest the requievit Deus septimo die ab omnibus operibus

seventh day from al hisworks. suis:
5. Andin this place again, If they shall enter 5. Et in hoc rursum, Si introibunt in requiem
into my rest. meam.

6. Seeing therefore it remaineth that some 6. Quando igitur reliqguum fit ut quidam
must enter therein, and they to whom it wasfirst ingrediantur in  ipsam, et quibus prius
preached entered not in because of unbelief: evangelizatum fuit, non intrarunt propter

incredulitatem:

7. Again, he limiteth a certain day, saying in 7. Rursum quendam praeficit diem
David, To day, after so long atime; asit is said, hodiernuumin David dicens post tantum temporis
To day if yewill hear hisvoice, harden not your (quemadmodum dictum est) Hodie s vocem gus
hearts. audieritis, ne obduretis corda vestra:
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8. For if Jesus had given them rest, then 8. Namsi lesusrequiemillispraestitisset, non
would he not afterward have spoken of another de alialoqueretur post illos dies.
day.

9. There remaineth therefore a rest to the 9. Ergo relinquitur sabbathismus populo Dei.
people of God.

10. For hethat isentered into hisrest, healso 10. Nam qui ingreditur in requiem gus,
hath ceased from hisownworks, asGod did from requievit et ipse ab operibus propriis
his. guemadmodum a suis Deus.

He now beginsto embellish the passage which he had quoted from David. He has hitherto taken
it, asthey say, according to the letter, that is, initsliteral sense; but he now amplifies and decorates
it; and thus he rather alludes to than explains the words of David. This sort of decoration Paul
employed in Romans 10:6, in referring to these words of Moses, “ Say not, who shall ascend into
heaven!” etc. Nor isit indeed anything unsuitable, in accommodating Scriptureto asubject in hand,
to illustrate by figurative terms what is more simply delivered. However, the sum of the wholeis
this, that what God threatens in the Psalm as to the loss of hisrest, applies aso to us, inasmuch as
he invites us also at this day to arest.

The chief difficulty of this passage arises from this, that it is perverted by many. The Apostle
had no other thing in view by declaring that there isarest for us, than to rouse us to desire it, and
also to make usto fear, lest we should be shut out of it through unbelief He however teaches us at
the sametime, that the rest into which an entrance is now open to us, is far more valuable than that
in the land of Canaan. But let us now come to particulars.

3. For we which have believed do enter into rest, or, for we enter into the rest after we have
believed, etc. It is an argument from what is contrary. Unbelief alone shuts us out; then faith alone
opens an entrance. We must indeed bear in mind what he has already stated, that God being angry
with the unbelieving, had sworn that they should not partake of that blessing. Then they enter in
where unbelief does not hinder, provided only that God invites them. But by speaking in the first
person he alures them with greater sweetness, separating them from aliens.

Although the works, etc. To define what our rest is, he reminds us of what Moses relates, that
God having finished the creation of the world, immediately rested from his works and he finally
concludes, that the true rest of the faithful, which is to continue forever, will be when they shall
rest as God did. % And doubtless as the highest happiness of man is to be united to his God, so

69 The general drift of the passage is evident, yet the construction has been found difficult. Without repeating the various
solutions which have been offered, | shall give what appears to me the easiest construction, —

3. Weindeed are entering into the rest who believe: as he hath said, “ So that | swarein my wrath, They shall by no means
enter into my rest,” when yet the works were finished since the foundation of
4. theworld; (for he hath said thusin a certain place of the seventh day, “ And God rested on the seventh day from all hisworks,”
5. and again in this place, “They shall by no means enter into my
6. rest;”) it then remains therefore that some do enter in because of unbelief.

Theparticle  hascreated the difficulty, which | render inthesenseof  , then consequently the argument issimply this:
Inasmuch as God had sworn that the unbelieving should not enter into hisrest long after the rest of the sabbath was appointed;
it follows as a necessary conseguence that some do enter into it, though the unbelieving did not enter. The argument turns on
theword “rest;” It wasto show that it was not the rest of the Sabbath. The argument in the next versesturns on the word “today,”
in order to show that it was not the rest of Canaan.
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ought to be his ultimate end to which he ought to refer all histhoughts and actions. This he proves,
because God who is said to have rested, declared along time after that he would not give his rest
to the unbelieving; he would have so declared to no purpose, had he not intended that the faithful
should rest after his own example. Hence he says, It remaineth that some must enter in: for if not
to enter in is the punishment of unbelief, then an entrance, asit has been said, is open to believers.

7. But thereis some more difficulty in what heimmediately subjoins, that thereis another today
appointed for usin the Psalm, because the former peopl e had been excluded; but the words of David
(asit may be said) seem to express no such thing, and mean only this, that God punished the unbelief
of the people by refusing to them the possession of the land. To this| answer, that the inferenceis
correct, that to us is offered what was denied to them; for the Holy Spirit reminds and warns us,
that we may not do the same thing so as to incur the same punishment. For how does the matter
stand? Were nothing at this day promised, how could thiswarning be suitable, “ Take heed lest the
same thing happen to you as to the fathers.” Rightly then does the Apostle say, that as the fathers
unbelief deprived them of the promised possession, the promise is renewed to their children, so
that they may possess what had been neglected by their fathers.

8. For if Jesus had given themrest, or, had obtained rest for them, etc. He meant not to deny
but that David understood by rest the land of Canaan, into which Joshua conducted the people; but
he denies this to be the final rest to which the faithful aspire, and which we have also in common
with the faithful of that age; for it is certain that they looked higher than to that land; nay, the land
of Canaan was not otherwise so much valued except for this reason, because it was an image and
a symbol of the spiritual inheritance. When, therefore, they obtained possession of it, they ought
not to have rested as though they had attained to the summit of their wishes, but on the contrary to
meditate on what was spiritual as by it suggested. They to whom David addressed the Psalm were
in possession of that land, but they were reminded of the duty of seeking a better rest.

We then see how the land of Canaan was arest; it was indeed but evanescent, beyond which it
was the duty of the faithful to advance. In this sense the Apostle denies that that rest was given by
Joshua; for the people under his guidance entered the promised land for this end, that they might
with greater alacrity advance forward towards heaven.

And we may hence easily learn the difference between us and them; for though the same end
isdesigned for both, yet they had, as added to them, external types to guide them; not so have we,
nor have we indeed any need of them, for the naked truth itself is set before our eyes. Though our
salvation isasyet in hope, yet asto thetruth, it leads directly to heaven; nor does Christ extend his
hand to us, that he may conduct us by the circuitous course of types and figures, but that he may
withdraw us from the world and raise us up to heaven. Now that the Apostle separates the shadow
from the substance, he did so for this reason, — because he had to do with the Jews, who were too
much attached to external things.

He drawsthe conclusion, that there is asabbathizing reserved for Gods people, that is, aspiritual
rest; to which God daily invites us.

10. For hethat is entered into his rest, or, For he who has rested, etc. Thisis a definition of
that perpetual Sabbath in which there isthe highest felicity, when there will be alikeness between
men and God, to whom they will be united. For whatever the philosophers may have ever said of

The fourth and fifth verses are only explanatory of the concluding sentence of the preceding, and therefore ought to be
regarded as parenthetic. — Ed.
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the chief good, it was nothing but cold and vain, for they confined man to himself, while it is
necessary for usto go out of ourselvesto find happiness. The chief good of man is nothing el se but
union with God; thisis attained when we are formed according to him as our exemplar.

Now this conformation the Apostle teaches us takes place when we rest from our works. It
hence at length follows, that man becomes happy by selfdenial. For what elseisto cease from our
works, but to mortify our flesh, when a man renounces himself that he may live to God? For here
we must always begin, when we speak of agodly and holy life, that man being in a manner dead
to himself, should alow God to live in him, that he should abstain from his own works, so as to
give place to God to work. We must indeed confess, that then only isour life rightly formed when
it becomes subject to God. But through inbred corruption thisis never the case, until we rest from
our own works; nay, such isthe opposition between God’ s government and our corrupt affections,
that he cannot work in us until we rest. But though the completion of this rest cannot be attained
inthislife, yet we ought ever to strivefor it. ° Thus believers enter it but on this condition, — that
by running they may continually go forward.

But | doubt not but that the Apostle designedly alluded to the Sabbath in order to reclaim the
Jews from its external observances; for in no other way could its abrogation be understood, except
by the knowledge of its spiritual design. He then treats of two things together; for by extolling the
excellency of grace, he stimulates us to receive it by faith, and in the meantime he shows us in
passing what is the true design of the Sabbath, lest the Jews should be foolishly attached to the
outward rite. Of its abrogation indeed he does expressly speak, for thisis not his subject, but by
teaching them that the rite had a reference to something else, he gradually withdraws them from
their superstitious notions. For he who understands that the main object of the precept was not
external rest or earthly worship, immediately perceives, by looking on Christ, that the external rite
was abolished by his coming; for when the body appears, the shadows immediately vanish away.
Then our first business awaysis, to teach that Christ isthe end of the Law.

Hebrews Chapter 4:11-13

11. Let us labor therefore to enter into that 11. Studeamus ergo ingredi illam requiem,
rest, lest any man fall after the same example of nequis eodem cadat incredulitatis exemplo.
unbelief.

12. For the word of God is quick, and 12. Vivus enim sermo De et efficax, et
powerful, and sharper than any two-edged sword, penetrantior quovis gladio utrinque scindente, et
piercing even to the dividing asunder of soul and pertingens usque ad divisionem animae et
spirit, and of the joints and marrow, and is a spiritus, compagumque et medullaarum, et
discerner of the thoughts and intents of the heart. discretor cogitationum et intentionum cordis.

13. Neither is there any creature that is not 13. Nec ulla est creatura quae non appareat
manifest in hissight: but all things are naked and coram ipso, imo omnianudaet resupinain oculis
€jus com quo nobis est ratio.

70 Many, like Calvin, have made remarks of thiskind, but they are out of place here; for the rest here mentioned is clearly the
rest in heaven. — Ed.
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opened unto the eyes of him with whom we have
to do.

Having pointed out the goal to which we are to advance, he exhorts us to pursue our course,
which we do, when we habituate ourselves to selfdenial. And as he compares entering into rest to
a straight course, he sets falling in opposition to it, and thus he continues the metaphor in both
clauses, at the sametime he aludesto the history given by Moses of those who fell in the wilderness,
because they wererebellious against God. (Numbers 26:65.) Hence he says, after the same example,
signifying as though the punishment for unbelief and obstinacy isthere set beforeusasin apicture;
nor isthereindeed adoubt but that asimilar end awaitsus, if there be found in usthe same unbelief.

Then, “to fall” means to perish; or to speak more plainly, it isto fall, not as to sin, but as a
punishment for it. But the figure corresponds as well with the word to “enter”, as with the sad
overthrow of the fathers, by whose example he intended to terrify the Jews.

12. For the word of God is quick, or living, etc. What he says here of the efficacy or power of
the word, he says it, that they might know, that it could not be despised with impunity, as though
he had said, “Whenever the Lord addresses us by hisword, he deals seriously with us, in order that
he may touch all our inmost thoughts and feelings; and so there is no part of our soul which ought
not to be roused.” ™

But before we proceed further, we must inquire whether the Apostle speaks of the effect of the
word generally, or refers only to the faithful.

It indeed appears evident, that the word of God is not equally efficaciousin all. For in the elect
it exerts its own power, when humbled by a true knowledge of themselves, they flee to the grace
of Christ; and thisisnever the case, except when it penetratesinto the innermost heart. For hypocrisy
must be sifted, which has marvel ous and extremely winding recesses in the hearts of men; and then
we must not be dlightly pricked or torn, but be thoroughly wounded, that being prostrate under a
sense of eternal death, we may be taught to die to ourselves. In short, we shall never be renewed
in the whole mind, which Paul requires, (Ephesians 4:23,) until our old man be slain by the edge
of the spiritual sword. Hence Paul says in another place, (Philippians 2:17,) that the faithful are
offered asasacrificeto God by the Gospel; for they cannot otherwise be brought to obey God than
by having, asit were, their own will slain; nor can they otherwise receivethe light of God' swisdom,
than by having the wisdom of the flesh destroyed. Nothing of this kind is found in the reprobate;
for they either carelessly disregard God speaking to them, and thus mock him, or clamour against
his truth, and obstinately resist it. In short, as the word of God is a hammer, so they have a heart
like the anvil, so that its hardness repels its strokes, however powerful they may be. The word of
God, then, is far from being so efficacious towards them as to penetrate into them to the dividing
of the soul and the spirit. Hence it appears, that this its character is to be confined to the faithful
only, as they alone are thus searched to the quick.

1 It has been amatter of dispute whether the “word” hereis Christ, or the Scripture. The fathers as well as later divines are
divided. The former is the opinion of Augustin, Ambrose, and also of Dr. Owen and Doddridge: and the latter is held by
Chrysostom, Theophylact, and also by Calvin, Beza, Macknight, Scott, Stuart and Bloomfield. The latter is clearly the most
suitable to the words of the passage. The only difficulty isin verse 13; but there atransition is evidently made from the word of
God to God himself; and thus both are in remarkable manner connected together. — Ed.
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The context, however, shows that there is here a general truth, and which extends also to the
reprobate themselves; for though they are not softened, but set up abrazen and an iron heart against
God’ s word, yet they must necessarily be restrained by their own guilt. They indeed laugh, but it
is a sardonic laugh; for they inwardly feel that they are, as it were, dlain; they make evasions in
various ways, so as not to come before God’ s tribunal; but though unwilling, they are yet dragged
there by this very word which they arrogantly deride; so that they may befitly compared to furious
dogs, which bite and claw the chain by which they are bound, and yet can do nothing, as they still
remain fast bound.

And further, though this effect of the word may not appear immediately as it were on the first
day, yet it will be found at length by the event, that it has not been preached to any one in vain.
Genera no doubt iswhat Christ declares, when he says, When the Spirit shall come, hewill convince
the world, (John 16:8 9.) for the Spirit exercises this office by the preaching, of the Gospel. And
lastly, though the word of God does not always exert its power on man, yet it has it in a manner
included in itself. And the Apostle speaks here of its character and proper office for thisend only,
— that we may know that our consciences are summoned as guilty before God’ s tribunal as soon
asit soundsin our ears, as though he had said, “1f any one thinksthat the air is beaten by an empty
sound when the word of God is preached, he is greatly mistaken; for it isaliving thing and full of
hidden power, which leaves nothing in man untouched.” The sum of the whole then isthis, — that
as soon as God opens his sacred mouth, al our faculties ought to be open to receive his word; for
he would not have hisword scattered in vain, so asto disappear or to fall neglected on the ground,
but he would have it effectually to constrain the consciences of men, so asto bring them under his
authority; and that he has put power in hisword for this purpose, that it may scrutinize all the parts
of the soul, search the thoughts, discern the affections, and in aword show itself to be the judge.

But here a new question arises, “Is this word to be understood of the Law or of the Gospel 7’
Those who think that the Apostle speaks of the Law bring these testimonies of Paul, — that it is
the ministration of death, (2 Corinthians 3:6, 7,) that it is the letter which killeth, that it worketh
nothing but wrath, (Romans 4:15,) and similar passages. But here the Apostle points out also its
different effects; for, aswe have said, thereisacertain vivifying killing of the soul, which is effected
by the Gospel. Let us then know that the Apostle speaks generally of the truth of God, when he
says, that it isliving and efficacious. So Paul testifies, when he declares, that by his preaching there
went forth an odor of death unto death to the unbelieving, but of life unto life to believers, (2
Corinthians 2:16,) so that God never speaks in vain; he draws some to salvation, others he drives
into ruin. This is the power of binding and loosing which the Lord conferred on his Apostles.
(Matthew 18:18.) And, indeed, he never promises to us salvation in Christ, without denouncing,
on the other hand, vengeance on unbelievers; who by regjecting Christ bring death on themselves.
72

It must be further noticed, that the Apostle speaks of God' sword, which isbrought to us by the
ministry of men. For delirious and even dangerous are those notions, that though the internal word
is efficacious, yet that which proceeds from the mouth of man islifeless and destitute of all power.
| indeed admit that the power does not proceed from the tongue of man, nor exists in mere sound,
but that the whole power isto be ascribed altogether to the Holy Spirit; there is, however, nothing
in thisto hinder the Spirit from putting forth his power in the word preached. For God, as he speaks

72 See Appendix P.
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not by himself, but by men, dwells carefully on this point, so that his truth may not be objected to
in contempt, because men areits ministers. So Paul, by saying, that the Gospel isthe power of God,
(Romans 1:16.) designedly adorned with this distinction his own preaching, though he saw that it
was slandered by some and despised by others. And when in another place, (Romans 10:8,) he
teaches us that salvation is conferred by the doctrine of faith, he expressly says that it was the
doctrine which was preached. We indeed find that God ever commends the truth administered to
us by men, in order to induce us to receive it with reverence.

Now, by calling the word quick or living he must be understood as referring to men; which
appears still clearer by the second word, powerful, for he showswhat sort of lifeit possesses, when
he expressly saysthat it is efficacious; for the Apostl€’' s object was to teach us what the word isto
us. ™ The sword is a metaphorical word often used in Scripture; but the Apostle not content with
asimple comparison, says, that God' sword is sharper than any sword, even than asword that cuts
on both sides, or twoedged; for at that time swords were in common use, which were blunt on one
side, and sharp on the other. Piercing even to the dividing asunder of the soul and spirit, or to the
dividing of the soul and spirit, etc. The word soul means often the same with spirit; but when they
occur together, the first includes all the affections, and the second means what they call the
intellectual faculty. So Paul, writing to the Thessalonians, uses the words, when he prays God to
keep their spirit, and soul, and body blameless until the coming of Christ, (1 Thessalonians 5:23,)
he meant no other thing, but that they might continue pure and chastein mind, and will, and outward
actions. Also Isaiah means the same when he says,

“My soul desired thee in the night; | sought thee with my spirit.” (Isaiah 26:9.)

What he doubtless intends to show is, that he was so intent on seeking God, that he applied his
whole mind and his whole heart. | know that some give a different explanation; but all the sound-
minded, as | expect, will assent to thisview.

Now, to come to the passage before us, it is said that God’s word pierces, or reaches to the
dividing of soul and spirit, that is, it examines the whole soul of man; for it searches his thoughts
and scrutinizes hiswill with all itsdesires. And then he adds the joints and marrow, intimating that
thereisnothing so hard or strong in man, nothing so hidden, that the powerful word cannot pervade
it.  Paul declaresthe same when he says, that prophecy availsto reprove and to judge men, so that
the secrets of the heart may come, to light. (1 Corinthians 14:24.) And as it is Christ’s office to
uncover and bring to light the thoughts from the recesses of the heart, this he does for the most part
by the Gospel.

Hence God' s word is adiscerner, ( , one that has power to discern,) for it brings the light
of knowledge to the mind of man as it were from alabyrinth, where it was held before entangled.
Thereisindeed no thicker darkness than that of unbelief, and hypocrisy is a horrible blindness; but
God’ sword scattersthis darkness and chases away this hypocrisy. Hence the separating or discerning
which the Apostle mentions; for the vices, hid under the fal se appearance of virtues, begin then to
be known, the varnish being wiped away. And if the reprobate remain for a time in their hidden
recesses, yet they find at length that God’s word has penetrated there also, so that they cannot

73 See Appendix Q.

7 The metaphor of asword is evidently carried on; the word is like the sword which “penetrates so as to separate the soul
(the animal life) and the spirit, (the immortal part,) the joints also and the marrows, being even astrict judge of the thoughts and
purposes of the heart.” — Ed.
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escape God' s judgment. Hence their clamour and aso their fury, for were they not smitten by the
word, they would not thus betray their madness, but they would seek to elude the word, or by
evasion to escape from its power, or to pass it by unnoticed; but these things God does not allow
them to do. Whenever then they slander God’ s word, or become enraged against it, they show that
they feel within its power, however unwillingly and reluctantly. 7

13. Neither isthere any creature, etc. The conjunction here, as | think, is causal, and may be
rendered for; for in order to confirm thistruth, that whatever ishid in man is discerned and judged
by God's word, he draws an argument from the nature of God himself. There is no creature, he
says, which is hid from the eyes of God; there is, therefore, nothing so deep in man’s soul, which
cannot be drawn forth into light by that word that resemblesits own author, for asit is God’ s office
to search the heart, so he performs this examination by his word.

Interpreters, without considering that God’ sword islike along staff by which he examinesand
searches what lies deep in our hearts, have strangely perverted this passage; and yet they have not
relieved themselves. But all difficulty disappears when we take this view, — that we ought to obey
God’ sword in sincerity and with cordial affection, because God, who knows our hearts, has assigned
to hisword the office of penetrating even into our inmost thoughts. The ambiguous meaning of the
last words has also led interpreters astray, which they have rendered, “Of whom we speak;” but
they ought, on the contrary, to be rendered, With whom we have to do. The meaning is, that it is
God who deals with us, or with whom we have a concern; and that, therefore, we ought not to trifle
with him as with amortal man, but that whenever hisword is set before us, we ought to tremble,
for nothing is hid from him.

Hebrews Chapter 4:14-16

14. Seeing then that we have a great high 14. Habentes igitur ponticem magnum qui
priest, that is passed into the heavens, Jesus the coelosingressusest, lesum filium Dei, teneamus
Son of God, let us hold fast our profession. confessionem.

15. For we have not an high priest which 15. Negque enim habemus pontificem, qui
cannot be touched with the feeling of our compati non possit infirmitatibus nostris; sed in
infirmities; but wasin all points tempted like as omnibus tentatum, secundum similitudinem,
we are, yet without sin. absque peccato.

16. Let us therefore come boldly unto the  16. Accedamusigitur cum ficuciaad thronum
throne of grace, that we may obtain mercy, and gratiae, ut obtineamus miseericordiam, et gratiam
find grace to help in time of need. Inveniamus in auxilium opportunum.

14. Seeing then that we have, or, Having then, etc. He has been hitherto speaking of Christ’s
apostleship, But he how passes on to his second office. For we have said that the Son of God
sustained a twofold character when he was sent to us, even that of a teacher and of a priest. The
Apostle, therefore, after having exhorted the Jews obediently to embrace the doctrine of Christ,

7 See Appendix R.
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now shows what benefit his priesthood has brought to us; and thisis the second of the two points
which he handles. And fitly does he connect the priesthood with the apostleship, since he reminds
us that the design of both is to enable us to come to God. He employs an inference, then; for he
had before referred to this great truth, that Christ is our high priest; ® but as the character of the
priesthood cannot be known except through teaching, it was necessary to prepare the way, so asto
render men willing to hear Christ. It now remains, that they who acknowledge Christ astheir teacher,
should become teachable disciples, and also learn from his mouth, and in his school, what is the
benefit of his priesthood, and what isits use and end.

In the first place he says, Having a great high priest, 7 Jesus Christ, let us hold fast our
profession, or confession. Confession is here, as before, to be taken as a metonymy for faith; and
asthe priesthood servesto confirm the doctrine, the Apostle hence concludesthat thereisno reason
to doubt or to waver respecting the faith of the Gospel, because the Son of God has approved and
sanctioned it; for whosoever regards the doctrine as not confirmed, dishonors the Son of God, and
deprives him of his honor as apriest; nay, such and so great a pledge ought to render us confident,
so asto rely unhesitantly on the Gospel.

15. For we have nat, etc. Thereisin the name which he mentions, the Son of God, such majesty
asought to constrain usto fear and obey him. But were weto contemplate nothing but thisin Christ,
our consciences would not be pacified; for who of us does not dread the sight of the Son of God,
especially when we consider what our condition is, and when our sins come to mind? The Jews
might have had also another hindrance, for they had been accustomed to the Levitical priesthood;
they saw in that one mortal man, chosen from the rest, who entered into the sanctuary, that by his
prayer he might reconcile hisbrethren to God. It isagreat thing, when the Mediator, who can pacify
God towards us, is one of ourselves. By this sort of allurement the Jews might have been ensnared,
S0 asto become ever attached to the Levitical priesthood, had not the Apostle anticipated this, and
showed that the Son of God not only excelled in glory, but that he was aso endued with equal
kindness and compassion towards us.

Itis, then, on this subject that he speaks, when he says that he was tried by our infirmities, that
he might condole with us. As to the word sympathy, ( u1,) | am not disposed to indulge in
refinements; for frivolous, no less than curious, is this question, “Is Christ now subject to our
sorrows?’ It was not, indeed, the Apostle’'s object to weary us with such subtleties and vain
speculations, but only to teach us that we have not to go far to seek a Mediator, since Christ of his
own accord extends his hand to us, that we have no reason to dread the magjesty of Christ since he
isour brother, and that there is no cause to fear, lest he, as one unacquainted with evils, should not
be touched by any feelings of humanity, so asto bring us help, since hetook upon him our infirmities,
in order that he might be more inclined to succor us.

76 That is, in the latter part of chapter 2. In the beginning of chapter 3 he exhorted usto “consider” the apostle and high priest
of our profession, and then proceeded to speak of him as an apostle. He now returns to the high priesthood, and says that as we
have a great high priest, we ought to hold fast our profession. Such, according to Calvin, isthe connection, and is adopted by
Stuart and Bloomfield. — Ed.

7 In the Apostle' s time there were many called high priests, such as the heads of the Levitical courses; but “the great high
priest” meant him who alone had the privilege of entering into the holy of holies, that is, the high priest, as distinguished from
all therest. — Ed.

78 Calvin hasfollowed the Vulg. In rendering this clause, “who cannot sympathize (compati) with our infirmities.” Our version
isthat of Eramus and Beza. The meaning may thus be given, “Who cannot feel for usin our infirmities.” — Ed.
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Then the whole discourse of the Apostle refersto what is apprehended by faith, for he does not
speak of what Christ isin himself, but showswhat he isto us. By the likeness, he understands that
of nature, by which he intimates that Christ has put on our flesh, and also itsfeelings or affections,
so that he not only paroled himself to be real man, but had also been taught by his own experience
to help the miserable; not because the Son of God had need of such atraining, but because we could
not otherwise comprehend the care he feels for our salvation. Whenever, then, we labor under the
infirmities of our flesh, let us remember that the Son of God experienced the same, in order that
he might by his power raise us up, so that we may not be overwhelmed by them.

But it may be asked, What does he mean by infirmities? The word is indeed taken in various
senses. Some understand by it cold and heat; hunger and other wants of the body; and al so contempt,
poverty, and other things of this mind, as in many places in the writings of Paul, especialy in 2
Corinthians 12:10. But their opinion is more correct who include, together with external evils, the
feelings of the souls such as fear, sorrow, the dread of death, and similar things.

And doubtless the restriction, without sin, would not have been added, except he had been
speaking of the inward feelings, which in us are always sinful on account of the depravity of our
nature; but in Christ, who possessed the highest rectitude and perfect purity, they were free from
everything vicious. Poverty, indeed, and diseases, and those things which are without us, are not
to be counted as sinful. Since, therefore, he speaks of infirmities akin to sin, there is no doubt but
that he refers to the feelings or affections of the mind, to which our nature is liable, and that on
account of itsinfirmity. For the condition of the angelsisin this respect better than ours; for they
sorrow hot, nor fear, nor are they harassed by variety of cares, nor by the dread of death. These
infirmities Christ of his own accord undertook, and he willingly contended with them, not only that
he might attain avictory over them for us, but also that we may feel assured that he is present with
us whenever we are tried by them.

Thus he not only really became a man, but he also assumed all the qualities of human nature.
There is, however, a limitation added, without sin; for we must ever remember this difference
between Christ’ sfeelings or affections and ours, that his feelings were always regulated according
to the strict rule of justice, while oursflow from aturbid fountain, and always partake of the nature
of their source, for they are turbulent and unbridled.

16. Let ustherefore come boldly, or, with confidence, etc. He draws this conclusion, — that an
access to God is open to al who come to him relying on Christ the Mediator; nay, he exhorts the
faithful to venture without any hesitation to present themselves before God. And the chief benefit

& Theword “infirmities” is often used metonymically for things which we are too weak to bear, even trials and temptations.
Christ, our high priest, feelsfor usin all those straits and difficulties, whatever they be, which meet usin our course, and make
us feel and know our weaknesses. — Ed.

80 The common idea of what ishere said is, that Christ though tried and tempted, was not yet guilty of sin, or did not fall into
sin. That he had no sin, that he was without sin, iswhat we plainly learn from 2 Corinthians 5:21; 1 John 3:5, etc.; but isthis
what is taught here? The clause, | conceive, may be thus rendered, —

“But wasin al thingstried in like manner except sin;”

that is, with the exception that he had no innate sin to contend with. The last words are literally, “in likeness with the
exclusion of sin,” which seemsto import that it was a likeness with the exclusion of sin. But if the words * except (or without)
sin” do not qualify “likeness,” they must be connected with “tried” or tempted, and thus rendered, —

“But wasin like manner tried in al things without sin;”

that is, without sinning, or falling into sin. The differenceis, that in the one sense Christ had no inward sin to contend with,
and that in the other he withstood temptation without falling into sin. Both senses are true, and either of them will suit this

passage. — Ed.
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of divineteaching isasure confidencein calling on God, as, on the other hand, the whole of religion
fallsto the ground, and islost when this certainty is taken away from consciences.

It is hence obvious to conclude, that under the Papacy the light of the Gospel is extinct, for
miserable men are bidden to doubt whether God is propitious to them or is angry with them. They
indeed say that God isto be sought; but theway by which it ispossibleto cometo himisnot pointed
out, and the gate is barred by which alone men can enter. They confess in words that Christ isa
Mediator, but in reality they make the power of his priesthood of none effect, and deprive him of
his honor.

For we must hold this principle, — that Christ is not really known as a Mediator except all
doubt as to our access to God is removed; otherwise the conclusion here drawn would not stand,
“We have a high priest Who is willing to help us; therefore we may come bold and without any
hesitation to the throne of grace.” And were we indeed fully persuaded that Christ is of his own
accord stretching forth hishand to us, who of uswould not come in perfect confidence?! It isthen
truewhat | said, that its power istaken away from Christ’s priesthood whenever men have doubts,
and are anxiously seeking for mediators, asthough that one were not sufficient, in whose patronage
all they who readlly trust, asthe Apostle here directs them, have the assurance that their prayers are
heard.

The ground of this assurance is, that the throne of God is not arrayed in naked majesty to
confound us, but isadorned with anew name, even that of grace, which ought ever to be remembered
whenever we shun the presence of God. For the glory of God, when we contemplate it alone, can
produce no other effect than to fill us with despair; so awful is his throne. The Apostle, then, that
he might remedy our diffidence, and free our minds from al fear and trembling, adorns it with
“grace,” and gives it a name which can alure us by its sweetness, as though he had said, “Since
God has affirmed to histhrone asit were the banner of ‘grace’ and of his paternal love towards us,
there are no reasons why his majesty should drive us away.” &

The import of the whole is, that we are to call upon God without fear, since we know that he
is propitious to us, and that this may be done is owing to the benefit conferred on us by Christ, as
we find from Ephesians 3:12; for when Christ receives us under his protection and patronage, he
covers with his goodness the majesty of God, which would otherwise be terrible to us, so that
nothing appears there but grace and paternal favor.

That we may obtain mercy, etc. Thisis not added without great reason; it is for the purpose of
encouraging asit were by name those who feel the need of mercy, lest any one should be cast down
by the sense of his misery, and close up hisway by his own diffidence. This expression, “that we
may obtain mercy”, contains especially this most delightful truth, that all who, relying on the
advocacy of Christ, pray to God, are certain to obtain mercy; yet on the other hand the Apostle
indirectly, or by implication, holds out a threatening to all who take not this way, and intimates
that God will be inexorable to them, because they disregard the only true way of being reconciled

to him.
81 “Confidence,” that is, of being heard. — Ed.
82 The “throne of grace” is evidently in opposition to the throne of judgment, which especially belongsto aking. Some of the

Greek fathers regarded this as the throne of Christ; but most commentators consider it to be God’ s throne, as Christ is here
represented as a priest and as access to God is ever described as being through Christ. See Ephesians 2:18. — Ed.
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He adds, To help in time of need, or, for a seasonable help; that is, if we desire to obtain all
things necessary for our salvation. & Now, this seasonablenessrefersto the time of calling, according
to those words of Isaiah, which Paul accommodates to the preaching of the Gospel, “Behold, now
is the accepted time,” etc., (Isaiah 49:8; 2 Corinthians 6:2;) for the Apostle refers to that “today,”
during which God speaks to us. If we defer hearing until tomorrow, when God is speaking to us

today, the unseasonable night will come, when what now may be done can no longer be done; and
we shall in vain knock when the door is closed.

83 Calvin'sversionis, “and find grace for a seasonable help;” which according to his explanation, means a help during the

season or period of “today.” Doddridge has, “for our seasonabl e assistance,” — Macknight, “for the purpose of seasonable help,”
— and Stuart, “and find favor so asto be assisted in time of need.” Our version seems the best, “and find grace to help in the
time of need.” The addressisto those exposed to trials and persecutions; and the seasonabl e or opportune help was such astheir
peculiar circumstances and wants required. The word , isin the Sept. put for “due season,” or initstime, in Psalm 104:27.
Theideaof Calvin isthat some of the fathers, but is not suitable to this passage.

“Mercy” iscompassion, and “grace’ isfavor or benefit received; it means sometimes favor entertained, but here the effect
of favor — a benefit, and this benefit was to be ahelp in time of need. — Ed.
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CHAPTER 5

Hebrews Chapter 5:1-6

1. For every high priest taken from among 1. Omnis namque Pontifex ex hominibus
men is ordained for men in things pertaining to assumptus, pro hominibus constituitur de elsquae
God, that he may offer both gifts and sacrifices (vel, ordinat ea quae) ad Deum pertinent, ut
for sins: offerat dona et sacrifia pro peccatis;

2. Who can have compassion on theignorant, 2. Qui possit placabilem (vel, moderatum) se
and on them that are out of the way; for that he praebere ignorantibus et errantibus, quando ipse
himself also is compassed with infirmity. guoque circumdatus est infirmitate.

3. And by reason hereof he ought, asfor the 3. Et propter hanc debet, quemadmodum pro
people, so aso for himself, to offer for sins. popul o, ita et pro seipso offerre pro peccatis.

4. And no man taketh this honor unto himself, 4. Ac nemo sibi usurpat honorem, sed qui
but hethat is called of God, as was Aaron. vocatur a Deo, sicut et Aaron.

5. So aso Christ glorified not himself tobe 5. Quare nec Christus seipsum glorificavit ut
made an high priest; but he that said unto him, esset Pontifex, sed qui loquutus est ad eum, Filius
Thou art my Son, to day have | begotten thee. meus estu, ego hodie genui te.

6. Ashe saith also in another place, Thou art 6. Quemadmodum et alibi dicit, Tu es
apriest for ever after the order of Melchisedec. sacerdos in aeternum secundum ordinem
Meélchisedec.

1. For every high priest, etc. He compares Christ with the Levitical priests, and he teaches us
what is the likeness and the difference between them; and the object of the whole discourse s, to
show what Christ’s office really is, and aso to prove that whatever was ordained under the law
was ordained on hisaccount. Hence the A postle passes on at | ast to show that the ancient priesthood
was abolished.

He first says that the priests were taken from among men; secondly, that they did not act a
private part but for the whole people; thirdly, that they were not to come empty to appease God,
but furnished with sacrifices; fourthly, that they were not to be exempt from human infirmities,
that they might more readily succor the distressed; and lastly, that they were not presumptuously
to rush into this office, and that then only was the honor legitimate when they were chosen and
approved by God. We shall consider briefly each of these points.

We must first, however, expose the ignorance of those who apply these things to our time, as
though there was at this day the same need of priests to offer sacrifices; at the same time thereis
no necessity for along refutation. For what can be more evident than that the reality found in Christ
iscompared with itstypes, which, being prior in time, have now ceased? But thiswill appear more
fully from the context. How extremely ridicul ous then are they who seek by this passage to establish
and support the sacrifice of the mass! | now return to the words of the Apostle.

Taken from among men, etc. This he says of the priests. It hence follows that it was necessary
for Christ to be areal man; for as we are very far from God, we stand in a manner before himin
the person of our priest, which could not be, were he not one of us. Hence, that the Son of God has
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anature in common with us, does not diminish his dignity, but commends it the more to us; for he
is fitted to reconcile us to God, because he is man. Therefore Paul, in order to prove that heisa
Mediator, expressly calls him man; for had he been taken from among angels or any other beings,
we could not by him be united to God, as he could not react down to us.

For men, etc. Thisisthe second clause; the priest was not privately a minister for himself, but
was appointed for the common good of the people. But it is of great consequence to notice this, so
that we may know that the salvation of us all is connected with and revolves on the priesthood of
Christ. The benefit is expressed in these words, ordains those things which pertain to God. They
may, indeed, be explained in two ways, asthe verb has a passive aswell as an active sense.
They who takeit passively givethisversion, “isordained in thosethings,” etc.; and thusthey would
have the preposition in to be understood; | approve more of the other rendering, that the high priest
takes care of or ordainsthe things pertaining to God; for the construction flows better, and the sense
isfuller. ® But till in either way, what the Apostle had in view is the same, namely, that we have
no intercourse with God, except there be a priest; for, as we are unholy, what have we to do with
holy things? We are in a word alienated from God and his service until a priest interposes and
undertakes our cause.

That he may offer both gifts, etc. The third thing he mentions respecting a priest is the offering
of gifts. There are however here two things, gifts and sacrifices; the first word includes, as| think,
various kinds of sacrifices, and is therefore a general term; but the second denotes especially the
sacrifices of expiation. Still the meaning is, that the priest without a sacrifice is no peacemaker
between God and man, for without a sacrifice sins are not atoned for, nor is the wrath of God
pacified. Hence, whenever reconciliation between God and man takes place, this pledge must ever
necessarily precede. Thus we see that angels are by no means capable of obtaining for us God's
favor, because they have no sacrifice. The same must be thought of Prophets and Apostles. Christ
alone then is he, who having taken away sins by his own sacrifice, can reconcile God to us.

2. Who can, etc. Thisfourth point has some affinity to the first, and yet it may be distinguished
from it; for the Apostle before taught us that mankind are united to God in the person of one man,
as al men partake of the same flesh and nature; but now he refersto another thing, and that is, that
the priest ought to be kind and gentle to sinners, because he partakes of their infirmities. The word
which the Apostle uses, | is differently explained both by Greek and Latin interpreters. %1,
however, think that it simply means one capable of sympathy. All the things which are here said
of the Levitical priests do not indeed apply to Christ; for Christ we know was exempt from every
contagion of sin; hetherefore differed from othersin thisrespect, that he had no necessity of offering
asacrificefor himself. But it isenough for usto know that he bare our infirmities, though free from

84 The former view iswhat is commonly taken, “is appointed;” and it comports with the subject in hand — the appointment
of the priest, asit appears evident from what followsin verses 5 and 6. — Ed.

85 “The classic or philosophic use of the word p , may be briefly explained. The Stoics maintained that a man should
be , i.e., not subject to passions, such as anger, fear, hope, joy, etc. The Platonists on the other hand averred that a wise man
should p , moderate in his affections, and not . The leading sense, then, or the word , isto be moderate in our
feelings or passions.” — Stuart.

But thisis not exactly its meaning here. Schleusner, quoting the Greek Lexicographers, shows that it was used in the sense
of being indulgent, or of acting kindly and forgivingly, or forebearingly; and this seems to be its meaning in this passage. The
sentence is rendered by Macknight, “Being able to have a right measure of compassion on the ignorant and erring.” 1t may be
rendered, “Being capable of duly feeling for the ignorant and the erring,” or the deceived, that is by sin. See as to the ignorant
Leviticus 5:17-19; and as to the deceived by passions or interest, see Leviticus 6:1-7 — Ed.
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sin and undefiled. Then, as to the ancient and Levitical priests, the Apostle says, that they were
subject to human infirmity, and that they made atonement also for their own sins, that they might
not only be kind to others when gone astray, but also condole or sympathize with them. This part
ought to be so far applied to Christ asto include that exception which he mentioned before, that is,
that he bare our infirmities, being yet without sin. At the same time, though ever free from sin, yet
that experience of infirmities before described is alone abundantly sufficient to incline him to help
us, to make him merciful and ready to pardon, to render him solicitous for usin our miseries. The
sum of what is said is, that Christ is a brother to us, not only on account of unity as to flesh and
nature, but also by becoming a partaker of our infirmities, so that heisled, and asit were formed,
to show forbearance and kindness. The participle, [ is more forcible than in our common
tongue, qui possit, “who can,” for it expresses aptness or fitness. The ignorant and those out of the
way, or erring, he has named instead of sinners, according to what is done in Hebrew; for
shegage, means every kind of error or offense, as| shall have presently an occasion to explain.

4. And no man, etc. Thereisto be noticed in this verse partly alikeness and partly a difference.
What makes an office lawful is the call of God; so that no one can rightly and orderly perform it
without being made fit for it by God. Christ and Aaron had thisin common, that God called them
both; but they differed in this, that Christ succeeded by a new and different way and was made a
perpetual priest. It is hence evident that Aaron’ s priesthood was temporary, for it wasto cease. We
see the object of the Apostle; it was to defend the right of Christ’s priesthood; and he did this by
showing that God wasits author. But thiswould not have been sufficient, unlessit was made evident
that an end was to be put to the old in order that a room might be obtained for this. And this point
he proves by directing our attention to the terms on which Aaron was appointed, for we are not to
extend them further than God'’ s decree; and he will presently make it evident how long God had
designed this order to continue. Christ then is a lawful priest, for he was appointed by God's
authority. What is to be said of Aaron and his successors? That they had as much right as was
granted them by the Lord, but not so much as men according to their own fancy concede to them.

But though this has been said with reference to what is here handled, yet we may hence draw
agenera truth, — that no government is to be set up in the Church by the will of men, but that we
are to wait for the command of God, and also that we ought to follow a certain rule in electing
ministers, so that no one may intrude according to his own humor. Both these things ought to be
distinctly noticed for the Apostle here speaks not of persons only, but also of the officeitself; nay,
he denies that the office which men appoint without God's command is lawful and divine. For as
it appertainsto God only to rule his Church, so he claims thisright as his own, that is, to prescribe
the way and manner of administration. | hence deem it as indisputable, that the Papal priesthood
isspurious; for it has been framed in the workshop of men. God nowhere commands a sacrifice to
be offered now to him for the expiation of sins; nowhere does he command priests to be appointed
for such apurpose. While then the Pope ordains his priestsfor the purpose of sacrificing, the Apostle
denies that they are to be counted lawful priests; they cannot therefore be such, except by some
new privilege they exalt themselves above Christ, for he dared not of himself to take upon him this
honor, but waited for the command of the Father.

This aso ought to be held good as to persons, that no individual is of himself to seize on this
honor without public authority. | speak now of offices divinely appointed. At the sametimeit may
sometimes be, that one, not called by God, isyet to betolerated, however little he may be approved,
provided the officeitself be divine and approved by God; for many often creep in through ambition
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or some bad motives, whose call has no evidence; and yet they are not to be immediately rejected,
especially when this cannot be done by the public decision of the Church. For during two hundred
years before the coming of Christ the foulest corruptions prevailed with respect to the priesthood,
yet the right of honor, proceeding from the calling of God, still continued asto the officeitself; and
the men themselves were tolerated, because the freedom of the Church was subverted. It hence
appearsthat the greatest defect isthe character of the officeitself, that is, when men of themselves
invent what God has never commanded. The less endurable then are those Romi sh sacrificers, who
prattle of nothing but their own titles, that they may be counted sacred, while yet they have chosen
themselves without any authority from God.

5. Thou art my Son, etc. This passage may seem to befarfetched; for though Christ was begotten
of God the Father, he was not on this account made also a priest. But if we consider the end for
which Christ was manifested to the world, it will plainly appear that this character necessarily
belongs to him. We must however bear especially in mind what we said on the first chapter; that
the begetting of Christ, of which the Psalmist speaks, was a testimony which the Father rendered
to him before men. Therefore the mutual relation between the Father and the Son is not what is
here intended; but regard is rather had to men to whom he was manifested. Now, what sort of Son
did God manifest to us? One indued with no honor, with no power? Nay, one who was to be a
Mediator between himself and man; his begetting then included his priesthood. &

6 As he saith in another place, or, elsewhere, etc. Here is expressed more clearly what the
Apostleintended. Thisisaremarkable passage, and indeed the whole Psalm from which it istaken;
for there is scarcely anywhere a clearer prophecy respecting Christ’s eternal priesthood and his
kingdom. And yet the Jewstry al meansto evade it, in order that they might obscure the glory of
Christ; but they cannot succeed. They apply it to David, as though he was the person whom God
bade to sit on hisright hand; but thisis an instance of extreme effrontery; for we know that it was
not lawful for kings to exercise the priesthood. On this account, Uzziah, that is, for the sole crime
of intermeddling with an office that did not belong to him, so provoked God that he was smitten
with leprosy. (2 Chronicles 26:18.) It istherefore certain that neither David nor any one of the kings
isintended here.

If they raise this objection and say, that princes are sometimes called cohenim, priests, |
indeed allow it, but | deny that the word can be so understood here. For the comparison here made
leaves nothing doubtful: Melchisedec was God's priest; and the Psalmist testifies that that king
whom God has set on his right hand would be a |kohen| according to the order of Melchisedec.
Who does not see that thisis to be understood of the priesthood? For asit was arare and almost a
singular thing for the same person to be a priest and aking, at least an unusual thing among God’s
people, hence he sets forth Melchisedec as the type of the Messiah, as though he had said, “The
royal dignity will not prevent him to exercise the priesthood also, for a type of such athing has

86 This passage, “ Thou art my Son,” etc., in thisplace, isonly adduced to show that Christ was the Son of God: Christ did not
honor or magnify or exalt himself, (for so means here,) but he who said to him, “Thou art my son,” etc., did honor or exalt
him. Thisis the meaning of the sentence. The verse may thus be rendered, —

5. So also Christ, himself he did not exalt to be a high priest, but he who had said to him, “My son art thou, | have this day
begotten thee.”

It is the same as though he had said, “ Christ did not make himself a high priest but God.” And the reason why he speaks
of God as having said “My Son,” etc., seems to be this, — to show that he who made him king (for the referencein Psalm 2 is
to his appointment as a king) made him also a high priest. And thisis confirmed by the next quotation from Psalm 110; for in
the first verse heis spoken of as aking, and then in verse 4 his priesthood is mentioned. — Ed.
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been already presented in Melchisedec.” Andindeed all among the Jews, possessed of any modesty,
have conceded that the Messiah is the person here spoken of, and that his priesthood is what is
commended.

What isin Greek, according to the order, isin Hebrew, -  ol-deberti, and means the
same, and may be rendered, “according to the way” or manner: and hereby is confirmed what |
have already said, that as it was an unusual thing among the people of God for the same person to
bear the office of a king and of a priest, an ancient example was brought forward, by which the
Messiah was represented. Therest the Apostle himself will more minutely set forth in what follows.

Hebrews Chapter 5:7-11

7. Who in the days of hisflesh, when he had 7. Qui in diebus carnis suae, quum et
offered up prayers and supplications with strong precationes et supplicationes obtulisset cum
crying and tears unto him that was able to save clamore valido et lachrymis el qui poterat eum
him from death, and was heard in that he feared; ex morte servare, et exauditus esset ex suo metu:

8. Though he were a Son, yet learned he 8. Tamets Filius erat, didicit ex iis quae
obedience by the things which he suffered; passus est, obedientiam;

9. And being made perfect, he became the 9. Et sanctificatus omnibus qui illi obediunt,
author of eternal salvation unto all them that obey factus fuit causa aeternae salutis,
him;

10. Called of God an high priest after the  10. Cognominatus a Deo sacerdos secundum
order of Melchisedec. ordinem Melchisedec:

11. Of whom we have many things to say, 11. De quo nobis multus sermo et difficilis
and hard to be uttered, seeing ye are dull of explicatu, quandoquidem tardi facti estisauribus.
hearing.

7. Who in the days, etc. Asthe form and beauty of Christ is especially disfigured by the cross,
while men do not consider the end for which he humbled himself, the Apostle again teaches us
what he had before briefly referred to, that his wonderful goodness shines forth especially in this
respect, that he for our good subjected himself to our infirmities. It hence appears that our faith is
thus confirmed, and that his honor is not diminished for having borne our evils.

He points out two causes why it behooved Christ to suffer, the proximate and the ultimate. The
proximate was, that he might learn obedience; and the ultimate, that he might be thus consecrated
apriest for our salutation.

The days of his flesh no doubt mean hislifein thisworld. It hence follows, that the word flesh
does not signify what is material, but a condition, according to what is said in 1 Corinthians 15:50,
“Flesh and blood shall not inherit the kingdom of God.” Rave then do those fanatical men who
dream that Christ is now divested of hisflesh, becauseit is here intimated that he has outlived the
days of hisflesh for it is one thing to be areal man, though endued with a blessed immortality; it
isanother thing to be liable to those human sorrows and infirmities, which Christ sustained aslong
as hewasin thisworld, but has now laid aside, having been received into heaven.

75


http://www.ccel.org/b/bible/asv/xml/asv.iCor.15.xml#iCor.15.50

Comm on Hebrews John Calvin

Let us now look into the subject. Christ who was a Son, who sought relief from the Father and
was heard, yet suffered death, that thus he might be taught to obey. Thereisin every word asingular
importance. By days of the flesh he intimates that the time of our miseriesis limited, which brings
no small alleviation. And doubtless hard were our condition, and by no meanstolerable, if no end
of suffering were set before us. The three things which follow bring us also no small consolations;
Christ wasa Son, whom his own dignity exempted from the common | ot of men, and yet he subjected
himself to that lot for our sakes: who now of us mortals can dare refuse the same condition? Another
argument may be added, — though we may be pressed down by adversity, yet we are not excluded
from the number of God’s children, since we see him going before us who was by nature his only
Son; for that we are counted his children is owing only to the gift of adoption by which he admits
us into a union with him, who alone lays claim to this honor in his own right.

When he had offered up prayers, etc. The second thing he mentions respecting Christ is, that
he, as it became him, sought a remedy that he might be delivered from evils; and he said this that
no one might think that Christ had an iron heart which felt nothing; for we ought alwaysto consider
why athing is said. Had Christ been touched by no sorrow, no consolation could arise to us from
his sufferings; but when we hear that he also endured the bitterest agonies of mind, the likeness
becomes then evident to us. Christ, he says, did not undergo death and other evils because he
disregarded them or was pressed down by no feeling of distress, but he prayed with tears, by which
he testified the extreme anguish of his soul. & Then by tears and strong crying the Apostle meant
to expressthe intensity of hisgrief, for it isusual to show it by outward symptoms; nor do | doubt
but that he refers to that prayer which the Evangelists mention, “Father, if it be possible, let this
cup pass from me,” (Matthew 26:42; Luke 22:42;) and aso to another, “My God, my God, why
hast thou forsaken me?’ (Matthew 27:46.) For in the second instance mention is made by the
evangelists of strong crying; and inthefirstit isnot possibleto believe that hiseyesweredry, since
drops of blood, through excessive grief, flowed from his body. It is indeed certain that he was
reduced to great straits; and being overwhelmed with real sorrows, he earnestly prayed his Father
to bring him help. &

And what application is to be made of this? Even this, that whenever our evils press upon us
and overwhelm us, we may call to mind the Son of God who labored under the same; and since he
has gone before us there is no reason for us to faint. We are at the same time reminded that
deliverance from evils can be found from no other but from God aone, and what better guidance
can we have asto prayer than the example of Christ? He betook himself immediately to the Father.
And thus the Apostle indicates what ought to be done by us when he says that he offered prayers

87 “Prayers and supplications’ are nearly of the same meaning; the first word means a request, a petition, strictly a prayer;
and the last an earnest or humble entreaty. The last word is found only here in the New Testament; once in the Septuagint, in
Job 41:3; and once in the Apocrypha, 2 Macc. 9:18. Hesychius, as quoted by Schleusner, gives , request, entreaty, asits
meaning: it comesfrom  , asuppliant. Theword , whichishere used meansfirst an olive branch wrapped inwool, carried
by suppliants as a symbol of entreaty and hence used often in the sense of entreaty and supplication. — Ed.

88 Stuart on this passage very justly observes, “If Jesus died as a common virtuous suffered, and merely as a martyr to the
truth, without any vicarious suffering laid upon him, then is his death a most unaccountable event in respect to the manner of
his behavior while suffering it; and it must be admitted that multitudes of humble, sinful, meek and very imperfect disciples of
Christianity have surpassed their Master in the fortitude, and collected firmness and calm complacency which are requisite to
triumph over the pangs of a dying hour. But who can well believe this? Or who can regard Jesus as a simple sufferer in the
ordinary way upon the cross, and explain the mysteries of his dreadful horror before and during the hours of crucifixion?’

What isreferred to is certainly inexplicable, except we admit what is often and in various ways plainly taught usin God's
word, that Christ died for our sins. — Ed.
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to him who was able to deliver him from death; for by these words he intimates that he rightly
prayed, because he fled to God the only Deliverer. His tears and crying recommend to us ardor
and earnestness in prayer, for we ought not to pray to God formally, but with ardent desires.

And was heard, etc. Some render the following words, “on account of his reverence” or fears

but I wholly differ from them. In thefirst place he putsthe word alone without the possessive
“his’; and then there is the preposition  “from,” not ~ “on account of,” or any other signifying
acause or areason. As, then, means for the most part fear or anxiety, | doubt not but that the

Apostle means that Christ was heard from that which he feared, so that he was not overwhelmed
by hisevilsor swallowed up by death. For in this contest the Son of God had to engage, not because
he was tried by unbelief, the source of al our fears, but because he sustained as aman in our flesh
the judgment of God, the terror of which could not have been overcome without an arduous effort.
Chrysostom interprets it of Christ’s dignity, which the Father in a manner reverenced; but this
cannot be admitted. Othersrender it “piety.” But the explanation | have givenis much more suitable,
and requires no long arguments in its favor. &

Now he added this third particular, lest we should think that Christ’s prayers were rejected,
because he was not immediately delivered from his evils; for at no time was God’'s mercy and aid
wanting to him. And hence we may conclude that God often hears our prayers, even when that is
in no way made evident. For though it belongs not to usto prescribe to him asit were afixed rule,
nor does it become him to grant whatsoever requests we may conceive in our minds or express
with our tongues, yet he shows that he grants our playersin everything necessary for our salvation.
So when we seem apparently to be repulsed, we obtain far morethan if hefully granted our requests.

But how was Christ heard from what he feared, as he underwent the death which he dreaded?
Tothis| reply, that we must consider what it was that he feared; why was it that he dreaded death
except that he saw in it the curse of God, and that he had to wrestle with the guilt of all iniquities,
and also with hell itself? Hence was his trepidation and anxiety; for extremely terrible is God’s
judgment. He then obtained what he prayed for, when he came forth a congueror from the pains of
death, when he was sustained by the saving hand of the Father, when after ashort conflict he gained
aglorious victory over Satan, sin, and hell. Thus it often happens that we ask this or that, but not
for aright end; yet God, not granting what we ask, at the same time finds out himself a way to
succor us.

8. Yet learned he obedience, etc. The proximate end of Christ’ s sufferings was thusto habituate
himself to obedience; not that he was driven to this by force, or that he had need of being thus
exercised, asthe caseiswith oxen or horseswhen their ferocity isto betamed, for he was abundantly
willing to render to his Father the obedience which he owed. But this was done from a regard to
our benefit, that he might exhibit to us an instance and an exampl e of subjection even to death itself.
It may at the sametime betruly said that Christ by his death learned fully what it wasto obey God,
since he was then led in a special manner to deny himself; for renouncing his own will, he so far
gave himself up to his Father that of his own accord and willingly he underwent that death which

89 Theideaof the effect of hearing, that isdeliverance, isno doubt included in , “having been heard,” asitissometimes
in the corresponding word in Hebrew; so that Stuart isjustified in the rendering it delivered, — “and being delivered from that
which hefeared.” It is rendered the same by Macknight, “and being delivered from fear.” Both Beza and Grotius render the last
word fear; and thisisits meaning as used in the Septuagint. — Ed
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he greatly dreaded. The meaning then isthat Christ was by his sufferings taught how far God ought
to be submitted to and obeyed.

It isthen but right that we also should by his example be taught and prepared by various sorrows,
and at length by death itself, to render obedience to God; nay, much more necessary is thisin our
case, for we have a disposition contumacious and ungovernable until the Lord subdues us by such
exercisesto bear hisyoke. This benefit, which arises from the cross, ought to allay its bitternessin
our hearts; for what can be more desirable than to be made obedient to God? But this cannot be
effected but by the cross, for in prosperity we exult as with loose reins; nay, in most cases, when
the yoke is shaken off, the wantonness of the flesh breaks forth into excesses. But when restraint
is put on our will, when we seek to please God, in this act only does our obedience show itself;
nay, it is an illustrious proof of perfect obedience when we choose the death to which God may
call us, though we dread it, rather than the life which we naturally desire.

9. And being made perfect, or sanctified, etc. Here is the ultimate or the remoter end, as they
call it, why it was necessary for Christ to suffer: it was that he might thus become initiated into his
priesthood, as though the Apostle had said that the enduring of the cross and death were to Christ
a solemn kind of consecration, by which he intimates that all his sufferings had a regard to our
salvation. It hence follows, that they are so far from being prejudicia to his dignity that they are
on the contrary his glory; for if salvation be highly esteemed by us, how honorably ought we to
think of its cause or author? For he speaks not here of Christ only as an example, but he ascends
higher, even that he by his obedience has blotted out our transgressions. He became then the cause
of salvation, because he obtained righteousnessfor us before God, having removed the disobedience
of Adam by an act of an opposite kind, even obedience.

Sanctified suits the passage better than “made perfect.” The Greek word means both;
but as he speaks here of the priesthood, he fitly and suitably mentions sanctification. And so Christ
himself speaksin another place, “ For their sakes| sanctify myself.” (John 17:19.) It hence appears
that thisisto be properly applied to his human nature, in which he performed the office of apriest,
and in which he a so suffered. ®

To all themthat obey him. If then we desire that Christ’ s obedience should be profitable to us,
we must imitate him; for the Apostle means that its benefit shall come to none but to those who
obey. But by saying this he recommends faith to us; for he becomes not ours, nor his blessings,
except as far as we receive them and him by faith. He seems at the same time to have adopted a
universal term, all, for this end, that he might show that no oneis precluded from salvation who is
but teachable and becomes obedient to the Gospel of Christ.

10. Called of God, or named by God, etc. As it was necessary that he should pursue more at
large the comparison between Christ and Melchisedec, on which he had briefly touched, and that
the mind of the Jews should be stirred up to greater attention, he so passes to a digression that he
still retails his argument.

% The word , means here the same as in chapter 2:10. Stuart gives it the same meaning here asin the former passage,
“Thenwhen exalted to glory,” etc.; but this does not comport with what follows, for it was not his exaltation to glory that qualified
him to be “the author (or the causer or effecter) of eternal salvation,” but his perfect or complete work in suffering, by his having
completely and perfectly performed the work of atonement. And that his suffering in obedience to God’ swill, even hisvicarious
suffering, is meant here, appears also from the following reference to his being a priest after the order of Melchisedec. The
meaning then seemsto be, that Christ having fully completed hiswork as a priest, and that by suffering, became thereby the
author of eternal salvation. — Ed
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11. He therefore makes a preface by saying that he had many things to say, but that they were
to prepare themsel ves | est these things should be said in vain. He reminds them that they were hard
or difficult things; not indeed to repel them, but to stimulate them to greater attention. For asthings
that are easily understood render us slothful, so we become more keenly bent on hearing when
anything obscure is set before us. He however states that the cause of the difficulty was not in the
subject but in themselves. And indeed the Lord speaks to us so clearly and without any obscurity,
that hisword isrightly called our light; but its brightness become dim through our darkness. ° This
happens partly through our dullness and partly through our sloth; for though we are very dull to
understand the truth of God, yet thereisto be added to this vice the depravity of our affections, for
we apply our minds to vanity rather than to God's truth. We are also continually impeded either
by our perverseness, or by the cares of the world, or by the lusts of our flesh. Of whom does not
refer to Christ, but to Melchisedec; yet he is not referred to as a private man, but as the type of
Christ, and in a manner personating him.

Hebrews Chapter 5:12-14

12. For when for the time ye ought to be  12. Nam quum debestis esse doctores pro
teachers, ye have need that one teach you again ratione temporis, rursum opus habetis, ut quis
which be the first principles of the oracles of vosdoceat elementainitii ssrmonum Dei; et facti
God; and are become such as have need of milk, estisii quibus lacte opus sit et non solido cibo.
and not of strong meat.

13. For every onethat useth milk isunskillful 13. Nam quisquis lactis est particeps,
in the word of righteousness: for heisababe.  imperitus est sermonis justitae, infans est enim.

14. But strong meat belongeth to them that ~ 14. Perfectorum vero est solidus cibus, qui
are of full age, even those who by reason of use propter assuetudinem sensus habent exercitatos
have their senses exercised to discern both good ad discretionem boni et mali.
and evil.

12. For when for the time ye ought, etc. This reproof containsin it very sharp goads to rouse
the Jews from their sloth. He says that it was unreasonable and disgraceful that they should ill
continuein the elements, in thefirst rudiments of knowledge, whilethey ought to have been teachers.
“You ought,” he says, “to have been theinstructors of others, but ye are not even disciples capable
of comprehending an ordinary truth; for ye do not as yet understand the first rudiments of
Christianity.” That he might, however, make them the more ashamed of themselves, he mentions

91 The literal rendering is* Of whom we have many aword to say, and hardly explainable,” or hard to be explained. This
hardness of explanation was however owing to their dullness of comprehension, as Calvin justly observes. “Hard to be uttered”
of our version is not correct; nor is*“hard to be understood” of Doddridge right. Macknight gives the true meaning, “difficult to
be explained.” Beza s isthe same. The reason is added “Since dull (or sluggish) ye are becomein ears,” or in hearings. To be
dull in earsisto be inattentive; but to be sluggish in ears seems to mean stupidity, slowness of comprehension. The latter is
evidently meant here; that is, atardiness or slowness in understanding. To hear with the ear isin the language of Scripture to
understand. (Matthew 11:15; John 8:43; 1 Corinthians 14:2.) Hence to be sluggish in earsisto be slow or tardy in understanding
the Word of God. Stuart therefore gives the sense, “ Since ye are dull of apprehension.” — Ed.
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the “first principles,” or the elements of the beginning of God’ s words, as though he had said, Y ou
do not know the alphabet. We must, indeed, learn through life; for he alone istruly wise who owns
that heis very far from perfect knowledge; but we ought still to profit so much by learning as not
to continue alwaysin thefirst principles. Nor are weto act in such away, that what issaid by Isaiah
should be verified in us,

“There shall be to you a precept on precept, a precept on precept,” etc. (Isaiah 28:10;)

but we ought, on the contrary, so to exert ourselves, that our progress may correspond to the
time allowed us.

Doubtless, not only years, but days al so, must be accounted for; so that every one ought to strive
to make progress; but few there are who summon themselves to an account asto past time, or who
show any concern for the future. We are, therefore, justly punished for our sloth, for most of us
remain in elements fitted for children. We are further reminded, that it is the duty of every oneto
impart the knowledge he has to his brethren; so that no one is to retain what he knows to himself,
but to communicate it to the edification of others.

Such as have need of milk. Paul usesthe same metaphor in 1 Corinthians 3:2; and he reproaches
the Corinthians with the same fault with what is mentioned here, at least with one that is very
similar; for he says, that they were carnal and could not bear solid food. Milk then means an
elementary doctrine suitable to the ignorant. Peter takes the word in another sense, when he bids
us to desire the milk that is without deceit, (1 Peter 2:2;) for there is a twofold childhood, that is,
asto wickedness, and as to understanding; and so Paul tells us, “Be not children in understanding,
but in wickedness.” (1 Corinthians 14:20.) They then who are so tender that they cannot receive
the higher doctrine, are by way of reproach called children.

For the right application of doctrinesis to join us together, so that we may grow to a perfect
manhood, to the measure of full age, and that we should not be like children, tossed here and there,
and carried about by every wind of doctrine. (Ephesians 4:14.) We must indeed show some
indulgence to those who have not yet known much of Christ, if they are not capable as yet of
receiving solid food, but he who has had time to grow, if he till continues a child, is not entitled to
any excuse. We indeed see that Isaiah brands the reprobate with this mark, that they were like
children newly weaned from the breasts. (Isaiah 28:9.) The doctrine of Christ doesindeed minister
milk to babes as well as strong meat to adults; but as the babe is nourished by the milk of its nurse,
not that it may ever depend on the breast, but that it may by degrees grow and take stronger food;
so also at first we must suck milk from Scripture, so that we may afterwards feed on its bread. The
Apostle yet so distinguishes between milk and strong food, that he still understands sound doctrine
by both, but the ignorant begin with the one, and they who are welltaught are strengthened by the
other.

13. For every one who uses milk, or, who partakes of milk, etc. He means those who from
tenderness or weakness as yet refuse solid doctrine; for otherwise he who is grown up isnot averse
to milk. But he reproves here an infancy in understanding, such as constrains God even to prattle

92 Our version of thisclauseisvery literal and compact, and sufficiently plain, “ For when for the timeye ought to be teachers.”
Its elegance and conciseness are not retained either by Macknight or by Stuart. What isimplied in the words, “for thetime,” is
sufficiently evident without being expressed. Asto the following sentence, “Y e have need,” etc., some difficulty has been found
in the construction. | render it asfollows, “Y e have again need of this— that some one should teach you the first principles of
theoraclesof God.” | take  to be accusative before“teach.” Theword “oracles’ isused by Peter in the same sense, as designating
the doctrines of the Gospels, 1 Peter 4:11. — Ed
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with us. He then says, that babes are not fit to receive the word of righteousness, understanding by
righteousness the perfection of which he will presently speak. * For the Apostle does not here, as
| think, refer to the question, how we are justified before God, but takestheword in asimpler sense,
as denoting that completeness of knowledge which leads to perfection, which office Paul ascribes
to the Gospel in his epistle to the Colossians, 1:28; as though he had said, that those who indulge
themselves in their ignorance preclude themselves from a real knowledge of Christ, and that the
doctrine of the Gospel is unfruitful in them, because they never reach the goal, nor come even near
it.

14. Of full age, or perfect, etc. He calls those perfect who are adults; he mentions them in
opposition to babes, asit isdonein 1 Corinthians 2:6; 14:20; Ephesians 4:13. For the middle and
manly ageisthefull age of human life; but he callsthose by afigure menin Christ; who are spiritual.
And such he would have all Christians to be, such as have attained by continual practice a habit to
discern between good and evil. For he cannot have been otherwise taught aright in the truth, except
we are fortified by his protection against all the falsehoods and delusions of Satan; for on this
account it is called the sword of the Spirit. And Paul points out this benefit conferred by sound
doctrine when he says, “ That we may not be carried about by every wind of doctrine.” (Ephesians
4:14.) And truly what sort of faith is that which doubts, being suspended between truth and
falsehood? Isit not in danger of coming to nothing every moment?

But not satisfied to mention in one word the mind, he mentions al the senses, in order to show
that we are ever to strive until we be in every way furnished by God’ s word, and be so armed for
battle, that Satan may by no means steal upon us with hisfallacies. *

It hence appearswhat sort of Christianity thereisunder the Papacy, where not only the grossest
ignorance is commended under the name of simplicity, but where the people are also most rigidly
prevented from seeking real knowledge; nay, it is easy to judge by what spirit they are influenced,
who hardly alow that to be touched which the Apostle commands us to handle continually, who
imagine that a laudable neglect which the Apostle here so severely reproves, who take away the
word of God, the only rule of discerning rightly, which discerning he declares to be necessary for
all Christians! But among those who are freed from this diabolical prohibition and enjoy the liberty
of learning, there is yet often no less indifference both as to hearing and reading. When thus we
exercise not our powers, we are stupidly ignorant and void of all discernment.

9 Thisisthe view of Grotius and others, but some regard “the word of righteousness’ as a paraphrasis for the Gospel; and
Stuart rendersit, “theword of salvation.” Dr. Owen saysthat the Gospel is called “theword of righteousness,” becauseit reveals
the righteousness of God, Romans 1:17. It may also be so called, because it reveals and contains the truth, the full truth, partly
revealed previously. The word “righteousness’ has this meaning both in the Old and New Testaments. See Psalm 3:4; Isaiah
45:19, 23; and Matthew 21:23, 2 Corinthians 11:15. “ The ministers of righteousness’ in the last text are opposed to false ministers.
— Ed.

%4 The word for “senses” means literally the organs of the senses, such as the eyes, the ears, etc., but here as signifying the
senses themselves, as seeing, hearing, tasting, and smelling, by means of which those grown up are enabled by long experience
to know what is good and wholesome for them, and also what is bad and injurious. By this comparison, which is here carried
out fully, he intimates that the grown up in Christian truth attain by the habit of exercising all the senses or faculties of their
minds, a capacity to distinguish between good and evil, between truth and error, in religion.

The doctrine of reserve cannot be drawn from this passage; for though the Apostle says that they were not capable, owing
to their sloth, or taking strong food, he yet lays it before them. — Ed.
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CHAPTER 6

Hebrews Chapter 6:1-2

1. Therefore leaving the principles of the 1. Quare omisso sermone principii Christi,
doctrine of Christ, let us go on unto perfection; ad perfectionem feramur, non jacentes rursum
not laying again the foundation of repentance fundamentum poenitentiae ab operibus mortuis
from dead works, and of faith toward God, et fidel in Deum.

2. Of the doctrine of baptisms, and of laying 2. (Baptismatum doctrinae et impositionis
on of hands, and of resurrection of the dead, and manuum) et resurrectionis mortuorum et judicii
of eternal judgment. aeterni.

1. Therefore, leaving, etc. To hisreproof hejoinsthis exhortation, — that leaving first principles
they were to proceed forward to the goal. For by the word of beginning he understands the first
rudiments, taught to the ignorant when received into the Church. Now, he bids them to |eave these
rudiments, not that the faithful are ever to forget them, but that they are not to remain in them; and
this idea appears more clear from what follows, the comparison of a foundation; for in building a
house we must never leave the foundation; and yet to be always engaged in laying it, would be
ridiculous. For as the foundation is laid for the sake of what is built on it, he who is occupied in
laying it and proceeds not to the superstruction, wearies himself with foolish and useless labor. In
short, as the builder must begin with the foundation, so must he go on with hiswork that the house
may be built. Similar is the case as to Christianity; we have the first principles as the foundation,
but the higher doctrine ought immediately to follow which is to complete the building. They then
act most unreasonably who remain in the first elements, for they propose to themselves no end, as
though abuilder spent all hislabor on the foundation, and neglected to build up the house. So then
hewould have our faith to be at first so founded as afterwardsto rise upwards, until by daily progress
it be at length completed. %

Of repentance from dead works, etc. He here refers to a catechism commonly used. It is hence
a probable conjecture that this Epistle was written, not immediately after the promulgation of the
Gospel, but when they had some kind of polity established in the Churches; such as this, that the
catechumen made a confession of his faith before he was admitted to baptism. And there were
certain primary points on which the pastor questioned the catechumen, asit appears from the various
testimonies of the fathers; there was an examination had especially on the creed called the Apostles
Creed. Thiswasthefirst entrance, asit were, into the church to those who were adults and enlisted
under Christ, as they were before alienated from faith in him. This custom the A postle mentions,
because there was a short time fixed for catechumens, during which they were taught the doctrine
of religion, asamaster instructs his children in the a phabet, in order that he may afterwards advance
them to higher things.

But let us examine what he says. He mentions repentance and faith, which include the fullness
of the Gospel; for what el se does Christ command his Apostlesto preach, but repentance and faith?
When, therefore, Paul wished to show that he had faithfully performed hisduty, he alleged his care

95 See Appendix S.
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and assiduity in teaching these two things. It seems then (as it may be said) unreasonable that the
Apostle should bid repentance and faith to be omitted, when we ought to make progress in both
through the whole course of our life. But when he adds, from dead works, he intimates that he
speaks of first repentance; for though every sin is a dead work, either as it leads to death, or as it
proceeds from the spiritual death of the soul; yet the faithful, already born again of the Spirit of
God, cannot be said properly to repent from dead works. Regeneration is not indeed made perfect
in them; but because of the seed of new life which isin them, however small it may be, this at least
may be said of them that they cannot be deemed dead before God. The A postle then does not include
in general the whol e of repentance, the practice of which ought to continue to the end; but herefers
only to the beginning of repentance, when they who were lately and for the first time consecrated
to the faith, commenced a new life. So also the word, faith, means that brief summary of godly
doctrine, commonly called the Articles of Faith.

To these are added, the resurrection of the dead and eternal judgment. These are some of the
highest mysteries of celestial wisdom; nay, the very end of all religion, which we ought to bear in
mind through the whole course of our life. But as the very same truth is taught in one way to the
ignorant, and in another way to those who have made some proficiency, the Apostle seems hereto
refer to the common mode of questioning, “Dost thou believe the resurrection of the dead? Dost
thou believe eternal life?” These things were suitable to children, and that only once; therefore to
turn back to them again was nothing else but to retrograde.

2. Of the doctrine of baptisms, etc. Some read them separately, “of baptisms and of doctrine;”
but | prefer to connect them, though I explain them differently from others; for | regard the words
ashbeing in apposition, asgrammarians say, according to thisform, “Not laying again the foundation
of repentance, of faith in God, of the resurrection of the dead, which is the doctrine of baptisms
and of the laying on of hands.” If therefore these two clauses, the doctrine of baptisms and of the
laying on of hands, be included in a parenthesis, the passage would run better; for except you read
them as in apposition, there would be the absurdity of a repetition. For what is the doctrine of
baptism but what he mentions here, faith in God, repentance, judgment, and the like?

Chrysostom thinks that he uses “baptisms” in the plural number, because they who returned to
first principles, in a measure abrogated their first baptism: but | cannot agree with him, for the
doctrine had no reference to many baptisms, but by baptisms are meant the solemn rites, or the
stated days of baptizing.

With baptism he connects the laying on of hands; for as there were two sorts of catechumens,
so there were two rites. There were heathenswho came not to baptism until they made a profession
of their faith. Then as to these, these, the catechizing was wont to precede baptism. % But the

% Calvin has followed some of the fathersin his exposition of these two clauses, who refer to a state of things which did not
exist in the Church for a considerable time after the Apostolic age.

What is here said comports with the time of the Apostles, and with that only more particularly. “Baptisms,” being in the
plural number, have been a knotty point to many; but there is an especial reason for thisin an Epistle to the Hebrews,; some of
them had no doubt been baptized by John, such were afterwards baptized only in the name of Christ, Acts 19:5, but those who
not so baptized, were doubtless baptized in the name of Trinity. “ The laying on of hands’ on the baptized was an Apostolic
practice, by which the miraculous gift of tongues was bestowed. Acts 8:15-17; 19:6.

th
To understand the different things mentioned in the first two verses, we must consider the particulars stated inthe4  and

th
the5 verses, they are explanatory of each other. The penitent were “the enlightened;” “faith towards God” was “the heavenly
gift;” the baptized, who had hands laid on them, were those who were “made partakers of the Holy Ghost;” the prospect and
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children of the faithful, as they were adopted from the womb, and belonged to the body of the
Church by right of the promise, were baptized in infancy; but after the time of infancy, they having
been instructed in the faith, presented themselves as catechumens, which as to them took place
after baptism; but another symbol was then added, the laying on of hands.

This one passage abundantly testifies that this rite had its beginning from the Apostles, which
afterwards, however, was turned into superstition, as the world almost always degenerates into
corruptions, even with regard to the best ingtitutions. They have indeed contrived the fiction, that
it is a sacrament by which the spirit of regeneration is conferred, a dogma by which they have
mutilated baptism for what was peculiar to it, they transferred to the imposition of hands. Let us
then know, that it was instituted by its first founders that it might be an appointed rite for prayer,
as Augustine calls it. The profession of faith which youth made, after having passed the time of
childhood, they indeed intended to confirm by this symbol, but they thought of nothing less than
to destroy the efficacy of baptism. Wherefore the pure institution at this day ought to be retained,
but the superstition ought to be removed. And this passage tends to confirm pedobaptism; for why
should the same doctrine be called as to some baptism, but as to others the imposition of hands,
except that the latter after having received baptism were taught in the faith, so that nothing remained
for them but the laying on of hands?

Hebrews Chapter 6:3-6

3. And thiswill we do, if God permit. 3. Et hoc faciemus, siquidem permiserit Deus.

4. For it is impossible for those who were 4. Nam impossibile est eos qui semel fuerunt
once enlightened, and havetasted of the heavenly illuminati, gustaveruntque donum coeleste, et
gift, and were made partakers of the Holy Ghost, participes facti fuerunt Spiritus sancti,

5. And have tasted the good word of God, 5. Et gustaverunt bonum Dei verbum,
and the powers of the world to come, virtutesque futuri seculi,

6. If they shall fall away, to renew them again 6. Prolaps sunt, iterum renovari ad
unto repentance; seeing they crucify to poenitentiam, rursum crucifigentes sibi ipsis
themselves the Son of God afresh, and put him Filium Del et ostentui habentes.
to an open shame.

3. Thiswill we do, etc. A dreadful denunciation follows; but the Apostle thus fulminated, lest
the Jews should indulge their own supineness, and trifle with the favor of God; as though he had
said, “There ought not in this case it to be any delay; for there will not always be the opportunity
for making progress; it is not in man’s power to bound at once, whenever he pleases, from the
starting point to the goal; but progressin our courseis the special gift of God.”

4. For it isimpossible, etc. This passage has given occasion to many to repudiate this Epistle,
especialy as the Novatians armed themselves with it to deny pardon to the fallen. Hence those of

promise of a“resurrection,” was “the good word of God;” and “eternal judgment,” when believed made them to feel “the powers
(or the powerful influences) of the word to come.” Thus the two passages illustrate one another. Such is the meaning which
Schleusner gives | in this passage, which Scott and Bloomfield have adopted. — Ed
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the Western Church, in particular, refused the authority of this Epistle, because the sect of Novatus
annoyed them; and they were not sufficiently conversant in the truth so as to be equal to refute it
by argument. But when the design of the Apostle is understood, it then appears evident that there
is nothing here which countenances so delirious an error. Some who hold sacred the authority of
the Epistle, while they attempt to dissipate this absurdity, yet do nothing but evade it. For some
take“impossible’ inthe sense of rare or difficult, whichiswholly different fromits meaning. Many
confine it to that repentance by which the catechumens in the ancient Church were wont to be
prepared for baptism, asthough indeed the A postles prescribed fasting, or such thingsto the baptized.
And then what great thing would the Apostle have said, by denying that repentance, the appendage
of baptism, could be repeated? He threatens with the severest vengeance of God all those who
would cast away the grace which had been once received; what weight would the sentence have
had to shake the secure and the wavering with terror, if he only reminded them that there was no
longer room for their first repentance? For this would extend to every kind of offense. What then
is to be said? Since the Lord gives the hope of mercy to all without exception, it is wholly
unreasonabl e that any one for any cause whatever should be precluded.

The knot of the question is in the word, fall away. Whosoever then understands its meaning,
can easily extricate himself from every difficulty. But it must be noticed, that there is a twofold
falling away, one particular, and the other general. He who hasin anything, or in any ways offended,
hasfallen away from his state asa Christian; therefore all sinsare so many fallings. But the Apostle
speaks not here of theft, or perjury, or murder, or drunkenness, or adultery; but he refers to atotal
defection or falling away from the Gospel, when a sinner offends not God in some one thing, but
entirely renounces his grace.

And that this may be better understood, let us suppose a contrast between the gifts of God,
which he has mentioned, and this falling away. For he falls away who forsakes the word of God,
who extinguishesitslight, who deprives himself of thetaste of the heavens or gift, who relinquishes
the participation of the Spirit. Now thisiswholly to renounce God. We now see whom he excluded
from the hope of pardon, even the apostates who alienated themselves from the Gospel of Christ,
which they had previously embraced, and from the grace of God; and this happens to no one but
to him who sins against the Holy Spirit. For he who violates the second table of the Law, or
transgresses the first through ignorance, is not guilty of this defection; nor does God surely deprive
any of hisgrace in such away as to leave them none remaining except the reprobate.

If any one asks why the Apostle makes mention here of such apostasy while he is addressing
believers, who were far off from aperfidy so heinous; to this | answer, that the danger was pointed
out by him in time, that they might be on their guard. And this ought to be observed; for when we
turn aside from the right way, we not only excuse to others our vices, but we also impose on
ourselves. Satan stealthily creeps on us, and by degrees allures us by clandestine arts, so that when
we go astray we know not that we are going astray. Thus gradually we dlide, until at length we rush
headlong into ruin. We may observe this daily in many. Therefore the Apostle does not without
reason forewarn all the disciplesof Christ to bewareintime; for acontinued torpor commonly ends
in lethargy, which is followed by alienation of mind.

But we must notice in passing the names by which he signalizes the knowledge of the Gospel.
He cadls it illumination; it hence follows that men are blind, until Christ, the light of the world,
enlightens them. He calls it a tasting of the heavenly gift; intimating that the things which Christ
confers on us are above nature and the world, and that they are yet tasted by faith. He calls it the
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participation of the Spirit; for he it is who distributes to every one, as he wills, al the light and
knowledge which he can have; for without him no one can say that Jesusisthe Lord, (1 Corinthians
12:3;) he opensfor us the eyes of our minds, and reveals to us the secret things of God. He callsit
atasting of the good word of God; by which he means, that the will of God istherein revealed, not
in any sort of way, but in such away as sweetly to delight us; in short, by thistitle is pointed out
the difference between the Law and the Gospel; for that has nothing but severity and condemnation,
but thisis a sweet testimony of God's love and fatherly kindness towards us. And lastly, he calls
it atasting of the powers of the world to come; by which he intimates, that we are admitted by faith
asit wereinto the kingdom of heaven, so that we seein spirit that blessed immortality which ishid
from our senses.

Let us then know, that the Gospel cannot be otherwise rightly known than by the illumination
of the Spirit, and that being thus drawn away from the world, we are raised up to heaven, and that
knowing the goodness of God we rely on hisword.

But here arises anew question, how can it be that he who has once made such a progress should
afterwardsfall away? For God, it may be said, calls none effectually but the elect, and Paul testifies
that they are really his sons who are led by his Spirit, (Romans 8:14;) and he teaches us, that it is
a sure pledge of adoption when Christ makes us partakers of his Spirit. The elect are also beyond
the danger of finally falling away; for the Father who gave them to be preserved by Christ his Son
is greater than all, and Christ promises to watch over them all so that none may perish. To al this
| answer, That God indeed favors none but the elect alone with the Spirit of regeneration, and that
by thisthey are distinguished from the reprobate; for they are renewed after hisimage and receive
the earnest of the Spirit in hope of the futureinheritance, and by the same Spirit the Gospel is sealed
in their hearts. But | cannot admit that all thisis any reason why he should not grant the reprobate
also sometaste of his grace, why he should not irradiate their minds with some sparks of hislight,
why he should not give them some perception of his goodness, and in some sort engrave hisword
on their hearts. Otherwise, where would be the temporal faith mentioned by Mark 4:17? There is
therefore some knowledge even in the reprobate, which afterwards vanishes away, either because
it did not strike roots sufficiently deep, or because it withers, being choked up. %

And by this bridle the Lord keeps us in fear and humility; and we certainly see how prone
human nature is otherwiseto security and foolish confidence. At the sametime our solicitude ought
to be such as not to disturb the peace of conscience. For the Lord strengthens faith in us, while he
subdues our flesh: and hence he would have faith to remain and rest tranquilly as in a safe haven;
but he exercises the flesh with various conflicts, that it may not grow wanton through idleness.

6. To renew them again into repentance, etc. Though this seems hard, yet there is no reason to
charge God with cruelty when any one suffers only the punishment of his own defection; nor is
thisinconsistent with other parts of Scripture, where God's mercy is offered to sinners as soon as
they sighfor it, (Ezekiel 18:27;) for repentanceisrequired, which he never truly feelswho has once
wholly fallen away from the Gospel; for such are deprived, as they deserve, of God's Spirit and
given up to areprobate mind, so that being the laves of the devil they rush headlong into destruction.
Thusit happensthat they cease not to add sinto sin, until being wholly hardened they despise God,
or like men in despair, express madly their hatred to him. The end of all apostatesis, that they are

97 See Appendix T.
%8 See Appendix U.
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either smitten with stupor, and fear nothing, or curse God their judge, because they cannot escape
from him. %

In short, the Apostle warns us, that repentance is not at the will of man, but that it is given by
God to those only who have not wholly fallen away from the faith. It is awarning very necessary
to us, lest by often delaying until tomorrow, we should alienate ourselves more and more from
God. The ungodly indeed deceive themselves by such sayings as this, — that it will be sufficient
for them to repent of their wicked life at their last breath. But when they come to die, the dire
torments of conscience which they suffer, prove to them that the conversion of man is not an
ordinary work. Asthen the Lord promises pardon to none but to those who repent of their iniquity,
it is no wonder that they perish who either through despair or contempt, rush on in their obstinacy
into destruction. But when any one rises up again after falling, we may hence conclude that he had
not been guilty of defection, however grievously he may have sinned.

Crucifying again, etc. He also adds thisto defend God’ s severity against the calumnies of men;
for it would be wholly unbecoming, that God by pardoning apostates should expose his own Son
to contempt. They are then wholly unworthy to obtain mercy. But the reason why he says, that
Christ would thus be crucified again, is, because we die with him for the very purpose of living
afterwards a new life; when therefore any return as it were unto death, they have need of another
sacrifice, as we shall find in the tenth chapter. Crucifying for themselves means as far as in them
lies. For this would be the case, and Christ would be slandered as it were triumphantly, were it
allowed men to return to him after having fallen away and forsaken him.

Hebrews 6:7-10

7. For the earth which drinketh in the rain 7. Siquidem terra quae imbrem saepiusin se
that cometh oft upon it, and bringeth forth herbs venientem imbibit, et progignit herbam
meet for them by whom it is dressed, receiveth commodam iis opera quorum et colitur, recipit
blessing from God: benedictionem a Deo:

8. But that which beareth thornsand briersis 8. At quae produxerit spinas et tribulos,
rejected, and is nigh unto cursing; whose end is reprobaest, et obnoxiamaledictioni, cujus exitus
to be burned. tendit ad combustionem.

9. But, beloved, we are persuaded better 9. Caeterum persuasimus nobis de vobis,
things of you, and things that accompany dilecti, quae sint iis meliora, et cum salute
salvation, though we thus speak. conjunta, tametsi sic loquamur.

9 Some render the verb “renew” actively, in thisway, — “For it isimpossible as to those who have been once enlightened,
and have tasted of the heavenly gift, and have been made partakers of holy spirit, and have tasted the good word of God and the
powers of theworld to come, and havefallen away, to renew them again unto repentance, since they crucify again asto themselves
to Son of God, and expose him to open shame.”

Thisis more consistent with the foregoing, for the Apostle speaks of teaching. It is asthough he had said “It isimpossible
for us asteachers;” asthey had no commission. To “renew” may be rendered to “restore.” It isonly found here, but is used by
the Sept. for a verb which means renewing in the sense of restoring. See Psalm 103:5; 104:30; Lamentations 5:21. Josephus
appliesit to the renovation or restoration of the temple. The “crucifying” was what they did by falling away; for they thereby
professed that he deserved to be crucified as an imposter, and thus counted his blood, asit is said in chapter 10:29, “unholy,” as
the blood of a malefactor; and they thus also exhibited him as an object of public contempt. — Ed.
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10. For God is not unrighteousto forget your 10. Non enim injustus est Deus, ut
work and labor of love, which ye have shewed obliviscatur operis vestri et laborisin charitatem
toward his name, in that ye have ministered to impensi, quem ostendistis erganomen gjus, dum
the saints, and do minister. ministrastis sanctis, et ministratis.

7. For the earth, etc. Thisis asimilitude most appropriate to excite a desire to make progress
in due time, for as the earth cannot bring forth a good crop in harvest except it causes the seed as
soon asit is sown to germinate, so if we desire to bring forth good fruit, as soon as the Lord sows
his word, it ought to strike roots in us without delay; for it cannot be expected to fructify, if it be
either choked or perish. But as the similitude is very suitable, so it must be wisely applied to the
design of the Apostle.

The earth, he says, which by sucking in the rain immediately produces a blade suitable to the
seed sown, at length by God’ s blessing produces a ripe crop; so they who receive the seed of the
Gospdl into their hearts and bring forth genuine shoots, will aways make progress until they produce
ripe fruit. On the contrary, the earth, which after culture and irrigation brings, forth nothing but
thorns, affords no hope of aharvest; nay, the morethat growswhichisitsnatural produce, the more
hopeless is the case. Hence the only remedy the husbandman has is to burn up the noxious and
useless weeds. So they who destroy the seed of the Gospel either by their indifference or by corrupt
affections, so as to manifest no sign of good progress in their life, clearly show themselves to be
reprobates, from whom no harvest can be expected.

The Apostle then not only speaks here of the fruit of the Gospel, but also exhorts us promptly
and gladly to embrace it, and he further tells us, that the blade appears presently after the seed is
sown, and that growing follows the daily irrigations. Some render “a seasonable shoot,”
others, “ashoot meet;” either meaning suitsthe place; thefirst refersto time, the second to quality.
10 The allegorical meanings with which interpreters have here amused themselves, | pass by, as
they are quite foreign to the object of the writer.

9. But we are persuaded, etc. As the preceding sentences were like thunderbolts, by which
readers might have been struck dead, it was needful to mitigate this severity. He therefore says
now, that he did not speak in this strain, as though he entertained such an opinion of them. And
doubtless whosoever wishes to do good by teaching, ought so to treat his disciples as ever to add
encouragement to them rather than to diminish it, for there is nothing that can alienate us more
from attending to the truth than to see that we are deemed to be past hope. The Apostle then testifies
that he thus warned the Jews, because he had a good hope of them, and was anxious to lead them
to salvation. We hence conclude, that not only the reprobate ought to be reproved severely and with
sharp earnestness, but also the elect themselves, even those whom we deem to be the children of
God.

10. For God is not unrighteous, etc. These words signify as much as though he had said, that
from good beginnings he hoped for a good end.

100 The word here means everything the earth produces service for food. It only occurs here in the New Testament, but is
commonly used by the Sept. for , which has the same extensive meaning: fruit or fruits would be its best rendering here. The
word isaso found in Luke 9:62; 14:34; and it means fit, meet, suitable, or useful; and the last is the meaning given it here
by Grotius, Schleusner, Stuart, Bloomfield, and others. It isindeed true that it isused in the Sept. in the sense of seasonable. See
Psalm 32:6 — Ed

88


http://www.ccel.org/b/bible/asv/xml/asv.Luke.9.xml#Luke.9.62 Bible:Luke.14.34
http://www.ccel.org/b/bible/asv/xml/asv.Ps.32.xml#Ps.32.6

Comm on Hebrews John Calvin

But here adifficulty arises, because he seemsto say that God is bound by the services of men:
“1 am persuaded,” he says, “asto your salvation, because God cannot forget your works.” He seems
thusto build salvation on works, and to make God a debtor to them. And the sophists, who oppose
the merits of works to the grace of God, make much of this sentence, “God is not unrighteous.”
For they hence concludethat it would be unjust for him not to render for worksthe reward of eternal
salvation. Tothis| briefly reply that the Apostle does not here speak avowedly of the cause of our
salvation, and that therefore no opinion can be formed from this passage as to the merits of works,
nor can it be hence determined what is due to works. The Scripture shows everywhere that there
isno other fountain of salvation but the gratuitous mercy of God: and that God everywhere promises
reward to works, this depends on that gratuitous promise, by which he adopts us as his children,
and reconciles us to himself by not imputing our sins. Reward then is reserved for works, not
through merit, but the free bounty of God alone; and yet even this free reward of works does not
take place, except we be first received into favor through the kind mediation of Christ.

We hence conclude, that God does not pay usadebt, but performswhat he has of himself freely
promised, and thus performs it, inasmuch as he pardons us and our works; nay, he looks not so
much on our works as on his own grace in our works. It is on this account that he forgets not our
works, because he recognizes himself and thework of his Spirit in them. And thisisto berighteous,
as the Apostle says, for he cannot deny himself. This passage, then, corresponds with that saying
of Paul, “He who has begun in you a good work will perfect it.” (Philippians 1:6.) For what can
God find in us to induce him to love us, except what he has first conferred on us? In short, the
sophists are mistaken in imagining a mutual relation between God' s righteousness and the merits
of our works, since God on the contrary so regards himself and his own gifts, that he carries on to
the end what of his own goodwill he has begun in us, without any inducement from anything we
do; nay, God is righteous in recompensing works, because he is true and faithful: and he has made
himself adebtor to us, not by receiving anything from us; but as Augustine says, by freely promising
all things. 1

And labor of love, etc. By this heintimatesthat we are not to sparelabor, if we desireto perform
duty towards our neighbors; for they are not only to be helped by money, but also by counsel, by
labor, and in various other ways. Great sedulity, then, must be exercised, many troubles must be
undergone, and sometimes many dangers must be encountered. Thus let him who would engage
in the duties of love, prepare himself for alife of labor. 12

He mentions in proof of their love, that they had ministered and were still ministering to the
saints. We are hence reminded, that we are not to neglect to serve our brethren. By mentioning the
saints, he means not that we are debtors to them alone; for our love ought to expand and be
manifested towards all mankind; but as the household of faith are especially recommended to us,
peculiar attention isto be paid to them; for as love, when moved to do good, has partly aregard to
God, and partly to our common nature, the nearer any oneisto God, the more worthy heisof being

101 Nothing can exceed the clearness and the truth of the preceding remarks.

Theword , unrighteousness, isrendered by many, unmerciful or unkind. But the reason for such ameaning isthis: There
are three kinds, we may say, of righteousness — that of the law, of love, and of promise. To act according to the law isto be
righteous; to comply with what love requires, that is, to be kind and charitable, isto be righteous, and hence almsgiving is called
righteousness has often the meaning of faithfulness or mercy. See 1 John 1:9. Therefore the meaning hereis, that God is not so
unrighteous as not to fulfill his promise. Hence the notion of merit is at once shown to be groundless. — Ed

102 See Appendix X.

89


http://www.ccel.org/b/bible/asv/xml/asv.Phil.1.xml#Phil.1.6
http://www.ccel.org/b/bible/asv/xml/asv.iJohn.1.xml#iJohn.1.9
http://www.ccel.org/ccel/calvin/Comm_vol44.htm|vol44.appendix.X

Comm on Hebrews John Calvin

assisted by us. In short, when we acknowledge any one as a child of God, we ought to embrace
him with brotherly love.

By saying that they had ministered and were still ministering, he commended their perseverance;
which in this particular was very necessary; for there is nothing to which we are more prone than
to weariness in welldoing. Hence it is, that though many are found ready enough to help their
brethren, yet the virtue of constancy isso rare, that alarge portion soon relax asthough their warmth
had cooled. But what ought constantly to stimulate us is even this one expression used by the
apostle, that the love shown to the saints is shown towards the name of the Lord; for he intimates
that God holds himself indebted to us for whatever good we do to our neighbors, according to that
saying,

“What ye have done to one of the least of these,
ye have doneto me,” (Matthew 25:40;)

and there is also another,

“He that giveth to the poor lendeth to the Lord.”

(Proverbs 19:17.)

Hebrews Chapter 6:11-15

11. And we desire that every one of you do 11. Desideramus autem unungquemgue
shew the same diligence to the full assurance of vestrum idem ostendere studium ad certitudinem
hope unto the end: spei usquein finem;

12. That ye be not slothful, but followers of 12. Ne segnes (vel, molles, aut fluxi)
them who through faith and patience inherit the reddamini, sed potius imitatores eorum qui per
promises. fidem et patientiam haereditario obtinuerunt

promissiones.

13. For when God made promiseto Abraham, 13. Abrahae enim promittens Deus,
because he could swear by no greater, he sware quandoquidem majorem per quem juraret, non
by himself, habebat, juravit per seipsum;

14. Saying, Surely blessing | will bless thee, 14. Dicens, Nisi benedicens benedixero tibi,
and multiplying | will multiply thee. et multiplicans multicavero te.

15. And so, after he had patiently endured, 15. Atque ita quum patienter expectasset,
he obtained the promise. consequutus est promissionem.

11. And we desire, etc. As he blended with exhortation, lest he should altogether grieve their
minds; so he now freely reminds them of what was still wanting in them, lest his courtesy should
appear to have in it any flattery. “Y ou have made,” he says, “your love evident by many acts of
kindness; it remains, however, that your faith should correspond with it; you have sedulously labored
not to be wanting in your duties to men; but with no less earnestness it behooves you to make
progressin faith, so as to manifest before God its unwavering and full certainty.”

Now, by these wordsthe Apostle showsthat there are two partsin Christianity which correspond
with the two tables of the Law. Therefore, he who separates the one from the other, has nothing
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but what is mutilated and mangled. And hence it appears what sort of teachers they are who make
no mention of faith, and enjoin only the duty of honesty and uprightness towards men; nay, itisa
profane philosophy, that dwells only on the outward mask of righteousness, if indeed it deserves
to be called philosophy; for it so unreasonably performs its own duties, that it robs God, to whom
the preeminence belongs, of hisown rights. Let usthen remember, that the life of aChristian is not
completein all its parts, unless we attend to faith aswell asto love.

To the full assurance of hope, or, to the certainty of hope, etc. As they who professed the
Christian faith were distracted by various opinions, or were asyet entangled in many superstitions,
he bids them to be so fixed in firm faith, as no longer to vacillate nor be driven here and there,
suspended between alternate winds of doubts. This injunction is, however, applicable to al; for,
as the truth of God is unchangeably fixed, so faith, which relies on him, when it is true, ought to
be certain, surmounting every doubt. It is a full assurance, , 1% an undoubting persuasion,
when the godly mind settles it with itself, that it is not right to call in question what God, who
cannot deceive or lie, has spoken.

Theword hope, is here to be taken for faith, because of its affinity to it. The Apostle, however,
seems to have designedly used it, because he was speaking of perseverance. And we may hence
conclude how far short of faith is that general knowledge which the ungodly and the devils have
in common,; for they also believe that God is just and true, yet they derive hence no good hope, for
they do not lay hold on his paternal favor in Christ. Let usthen know that truefaith isever connected
with hope.

He said to the end, or perfection; and he said this, that they might know that they had not yet
reached the goal, and were therefore to think of further progress. He mentioned diligence, that they
might know that they were not to sit down idly, but to strive in earnest. For it is not asmall thing
to ascend above the heavens, especialy for these who hardly creep on the ground, and when
innumerable obstacles are in the way. There is indeed, nothing more difficult than to keep our
thoughts fixed on things in heaven, when the whole power of our nature inclines downwards, and
when Satan or numberless devices draw us back to the earth. henceiit is, that he bids us to beware
of doth or effeminacy.

12. But followers, or imitators, etc. To sloth he opposes imitation; it is then the same thing as
though he said, that there was need of constant alacrity of mind; but it had far more weight, when
he reminded them, that the fathers were not made partakers of the promises except through the
unconquerablefirmness of faith; for examples convey to usamoreimpressiveideaof things. When
anaked truth is set before us, it does not so much affect us, as when we see what is required of us
fulfilled in the person of Abraham. But Abraham’s exampleisreferred to, not becauseit isthe only
one, but because it is more illustrious than that of any other. For though Abraham had thisfaith in
common with al the godly; yet it is not without reason that he is called the father of the faithful.
It is, then, no wonder that the Apostle selected him from all the rest, and turned towards him the
eyes of hisreaders as to the clearest mirror of faith.

103 This noun and the verb from which it comes, are peculiar to the new testament, but the latter is once used in the Sept.,
Ecclesiastes 8:11. The metaphor is taken from aship in full sail, or from atree fully laden with fruit. Fullness or perfectionis
the general idea. It is applied to knowledge in Colossians 2:2, and to faith in Hebrew 10:22. It is also found once morein 1
Thessalonians 1:5, and is applied to the assurance with which the gospel was preached. It may be rendered certainly, or assurance,
or full assurance. As apassive participle it means to be fully persuaded in Romans 4:21, and in 14:5. See Appendix Y. — Ed.
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Faith and patience, etc. What is meant is, a firm faith, which has patience as its companion.
For faith iswhat is, chiefly required; but as many who make at first a marvelous display of faith,
soon fail, he shows, that the true evidence of that faith which is not fleeting and evanescent, is
endurance. By saying that the promises were obtained by faith, he takes away the notion of merits;
and still more clearly by saying, that they came by “inheritance”; for we are in no other way made
heirs but by the right of adoption. %

13. For when God made a promise to Abraham, etc. His object was to prove, that the grace of
God is offered to us in vain, except we receive the promise by faith, and constantly cherish it in
the bosom of our heart. And he proves it by this argument, that when God promised a countless
offspring to Abraham, it seemed athing incredible; Sarah had been through life barren; both had
reached a sterile old age, when they were nearer the grave than to a conjugal bed; there was no
vigor to beget children, when Sarah’ s womb, which had been barren through the prime of life, was
now become dead. Who could believe that a nation would proceed from them, equaling the stars
in number, and like the sand of the sea? It was, indeed, contrary to al reason. Y et Abraham looked
for this and feared no disappointment, because he relied on the Word of God. 1% We must, then,
notice the circumstance as to time, that the Apostle' s reasoning may appear evident; and what he
subjoins refers to this — that he was made partaker of this blessing, but that it was after he had
waited for what no one could have thought would ever come to pass. In thisway ought glory to be
given to God; we must quietly hope for what he does not as yet show to our senses, but hides from
us and for along time defers, in order that our patience may be exercised.

Why God did swear by himself we shall presently see. The manner of swearing, Except blessing
| will bless thee, we have explained what it means in the third chapter: God’'s name is not here
expressed, but must be understood, for except he performs what he promises, he testifiesthat heis
not to he counted true and faithful.

Hebrews Chapter 6:16-20

16. For men verily swear by the greater: and 16. Nam homines quidem per eum jurant qui
an oath for confirmation isto them an end of all mgjor est, et omnis ipsis controversiae finis est
strife. jugiurandum in confirmationem.

17. Wherein God, willing more abundantly 17. In quo Deus volens uberius ostendere
to shew unto the heirs of promise the haeridibuspromissionisimmutabilem consilii sui
firmitudinem, interposuit jusjurandum;

104 The word for “patience” is properly long-suffering, or forbearance, Romans 2:4; but it is used here in the same sense of
patient expectation, as the participle clearly meansin verse 15.

Asto “inherit,” the present, as Grotius says, is used for the past tense — “who inherited,” or rather, “became heirsto the
promises.” They did not really possess them, aswe find in chapter 11:13, but heired them, as we may say; they died in faith and
became entitled to them. The word “promises’ isused here aswell asin chapter 11; for many things were included in what God
had promised to the fathers, but chiefly the Messiah and the heavenly inheritance. — Ed.

105 Itissaid, that having “patiently endured” or rather waited, “he obtained the promise,” that is, of a numerous posterity, the
particular thing previoudly referred to. After having waited for twenty-five years, (see Genesis 12:1-4, and Genesis 17:1-16,) a
son was given him; and this beginning of the fulfilled promise was a pledge of its full accomplishment. This case is brought
forward as an example of waiting faith. — Ed.
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immutability of his counsel, confirmed it by an
oath:

18. That by two immutable things, in which 18. Ut per duas res immutabiles, in quibus
it was impossible for God to lie, we might have impossibile sit Deum mentiri, validam
astrong consolation, who have fled for refuge to consolationem habeamus nos qui confugimus ad
lay hold upon the hope set before us: obtinendam propositam spem;

19. Which hope we have as an anchor of the ~ 19. Quam velut anchoram habemus animae
soul, both sure and steadfast, and which entereth tutam et firmam, et quae ingreditur ad ea quae
into that within the veil; intro velum sunt;.

20. Whither the forerunner is for us entered, 20. Quo praecursor noster ingressus est lesus,
even Jesus, made an high priest for ever after the secondum ordinem Melchisedec factus in
order of Melchisedec. aeternum pontifex.

16. For men, etc. It is an argument from the less to the greater; if credit is given to man, who
isby nature false, when he swears, and for this reason, because he confirms what he says by God's
name, how much more credit is due to God, who is eternal truth, when he swears by himself?

Now he mentions severa things to commend this declaration; and first he says that men swear
by the greater; by which he means that they who are wanting in due authority borrow it from
another. He adds that there is so much reverence in an oath that it suffices for confirmation, and
puts an end to all disputes where the testimonies of men and other proofs are wanting. Then is not
he a sufficient witness for himself whom all appeal to as a witness? Is he not to obtain credit for
what he says, who, by hisauthority, removes all doubts among others? If God’ s name, pronounced
by man’s tongue, possesses so much superiority, how much more weight ought it to have, when
God himself swears by his own name? Thus much as to the main point.

But here in passing, two things are to be noticed, — that we are to swear by God’ s name when
necessity requires, and that Christians are allowed to make an oath, because it is alawful remedy
for removing contentions. God in express words bids us to swear by his name; if other names are
blended with it, the oath is profaned. For this there are especialy three reasons. when there is no
way of bringing the truth to light, it is not right, for the sake of verifying it, to have recourse to any
but to God, who is himself eternal truth; and then, since he alone knows the heart, his own office
is taken from him, when in things hidden, of which men can form no opinion, we appeal to any
other judge; and thirdly, because in swearing we not only appeal to him as awitness, but also call
upon him as an avenger of perjury in case we speak falsely. It is no wonder, then, that he is so
greatly displeased with those who swear by another name, for his own honor is thus disparaged.
And that there are different forms often used in Scripture, makes nothing against thistruth; for they
did not swear by heaven or earth, as though they ascribed any divine power to them, or attributed
to them the least portion of divinity, but by thisindirect protestation, so to speak, they had aregard
to the one true God. There are indeed various kinds of protestations; but the chief oneis, when we
refer to God as a judge and directly appeal to his judgmentseat; another is, when we name things
especially dear to usasour life, or our head, or anything of thiskind; and the third is, when we call
creatures as witnesses before God. But in all these ways we swear properly by no other than by
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God. hence they betray their impiety no less than their ignorance, who contend that it is lawful to
connect dead saints with God so as to attribute to them the right of punishing.

Further, this passage teaches us, as it has been said, that an oath may be lawfully used by
Christians; and this ought to be particularly observed, on account of fanatical men who are disposed
to abrogate the practice of solemn swearing which God has prescribed in his Law. For certainly
the Apostle speaks here of the custom of swearing as of a holy practice, and approved by God.
Moreover, he does not say of it as having been formerly in use, but as of athing still practiced. Let
it then be employed as a help to find out the truth when other proofs are wanting.

17. God, willing, etc. See how kindly God as a gracious Father accommodates himself to our
slownessto believe; as he seesthat we rest not on hissimple word, that he might more fully impress
it on our hearts he adds an oath. Hence also it appears how much it concerns us to know that there
is such a certainty respecting his goodwill towards us, that there is no longer any occasion for
wavering or for trembling. For when God forbids his nameto betaken in vain or on aslight occasion,
and denounces the severest vengeance on all who rashly abuse it, when he commands reverence
to be rendered to his majesty, he thus teaches us that he holds his name in the highest esteem and
honor. The certainty of salvation is then a necessary thing; for he who forbids to swear without
reason has been pleased to swear for the sake of rendering it certain. And we may hence aso
concludewhat great account he makes of our salvation; for in order to secureit, he not only pardons
our unbelief, but giving up asit were hisown right, and yielding to us far more than what we could
claim, he kindly provides aremedy for it.

Unto the heirs of promise, etc. He seems especially to point out the Jews; for though the heirship
came at length to the Gentiles, yet theformer were thefirst lawful heirs, and the latter, being aliens,
were made the second heirs, and that beyond the right of nature. So Peter, addressing the Jewsin
hisfirst sermon, says,

“Toyou and to your children isthe promise made, and to those who are afar of, whom the Lord
shall call.” (Acts 2:39.)

He left indeed a place for adventitious heirs, but he sets the Jews in the first rank, according to
what he also saysin the third chapter, “Y e are the children of the fathers and of the covenant,” etc.
(Acts 3:25.) So also in this place the Apostle, in order to make the Jews more ready to receive the
covenant, shows that it was for their sakes chiefly it was confirmed by an oath. At the same time
this declaration belongs at this day to us also, for we have entered into the place quitted by them
through unbelief

Observe that what istestified to usin the Gospel is called the counsel of God, that no one may
doubt but that this truth proceeds from the very inmost thoughts of God. Believers ought therefore
to be fully persuaded that whenever they hear the voice of the Gospel, the secret counsel of God,
which lay hid in him, is proclaimed to them, and that hence is made known to them what he has
decreed respecting our salvation before the creation of the world.

18. That by two immutabl e things, etc. What God says as well aswhat he swearsisimmutable.
(Psalm 12:6; Numb. 23:19.) It may be with men far otherwise; for their vanity is such that there
cannot be much firmnessin their word. But the word of God isin various ways extolled; it is pure
and without any dross, like gold seven times purified. Even Balaam, though an enemy, was yet
constrained to bring this testimony,
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“God is not like the sons of men that he should lie, neither like men that he should repent: has
he then said, and shall he not do it? Has he spoken, and shall he not make it good?’ (Numbers
23:19))

The word of God, then, is asure truth, and in itself authoritative, ( selfworthy of trust.)
But when an oath is added it is an overplus added to a full measure. We have, then, this strong
consolation, that God, who cannot deceive when he speaks, being not content with making apromise,
has confirmed it by an oath. 1

Who have fled for refuge, etc. By these words he intimates that we do not truly trust in God
except when we forsake every other protection and flee for refuge to his sure promise, and feel
assured that it isour only safe asylum. Hence by theword fleeis set forth our poverty and our need;
for we flee not to God except when constrained. But when he adds the hope set before us, he
intimates that we have not far to go to seek the aid we want, for God himself of his own free will
meets us and puts as it were in our hand what we are to hope for; it is set before us. But as by this
truth he designed to encourage the Jews to embrace the Gospel in which salvation was offered to
them; so also he thus deprived the unbelieving, who rejected the favor presented to them, of every
excuse. And doubtless this might have been more truly said after the promulgation of the Gospel
than under the Law: “There is now no reason for you to say, ‘Who shall ascent into heaven? Or,
Who shall descend into the deep? Or, Who shall pass over the sea? For nigh istheword, itisin thy
mouth and in thy heart.”” 17 (Deuteronomy 30:12; Romans 10:6.)

But there is ametonymy in the word hope, for the effect is put for the cause; and | understand
by it the promise on which our hope leans or relies, for | cannot agree with those who take hope
here for the thing hoped for — by no means: and this also must be added, that the A postle speaks
not of a naked promise, suspended as it were in the air, but of that which is received by faith; or,
if you prefer a short expression, the hope here means the promise apprehended by faith. By the
word laying hold, as well as by hope, he denotes firmness.

19. As an anchor, etc. It is a striking likeness when he compares faith leaning on God’ s word
to an anchor; for doubtless, as long as we sojourn in this world, we stand not on firm ground, but

106 The “two immutable things,” says most, are the promise and the oath. But some of late, such as Stuart, have disputed this
interpretation; and they hold that they are two oaths, — the first was made to Abraham respecting a Son (the Messiah) in whom
all nations should be blessed; and the second refersto Christ’s priesthood, recorded in Psalm 110:4. Thisisthe clearly to go out
of the passage for itsinterpretation. The case of the fathers, and especially Abraham, in verses 12, 13, 14 and 15, wasintroduced
for the sake of illustration. And having mentioned God' s oath with regard to Abraham, he proceeds in verse 16 to state the use
of an oath among men, and evidently reverting to the promise of eternal life implied in “the hope” mentioned in verse 11, he
saysthat God confirmed that promise, called here God' s “counsel,” by an oath; and the oath specially referred to seemsto have
been that respecting the priesthood of his Son, more than once mentioned before and at the end of this chapter; for upon his
priesthood in an especial manner depended the promise of eternal life. The “counsel” of God means his revealed counsel or
gracious purpose, his promise of eternal life to those who believe. In establishing a priesthood by an oath, he confirmed this
promise, for its accomplishment depended on that priesthood. To call two oaths two immutable thingsis nothing so apposite as
to call so the promise and the oath by which the priesthood was established. — Ed.

107 The “strong consolation” is rendered by Theophylact “strong encouragement;” nor isit unsuitable here. The influence of
the “two immutable things’ was no other than to give strong encouragement to those who believed: the tendency wasto confirm
them in the faith. Stuart givesit the meaning of “persuasion,” and renders the passage thus, “ So that by two immutable things,
concerning which isimpossible for God to lie, we, who have sought for refuge, might be strongly persuaded to hold fast the
hope that is set before us.” The great objection to thisis the separation of “fleeing” from the latter part of the sentence, which |
find isdone by none; and to seek for refuge, or to fleefor refuge, is not the meaning of , but merely to flee; and to construe
it by itself gives no meaning. We are hence under the necessity of construing it with what follows, “ That we might have a strong
consolation (or encouragement) who havefled to lay hold on the hope set before us.” So Beza substantially, and Doddridge, and
Macknight. — Ed
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aretossed here and there asit were in the midst of the sea, and that indeed very turbulent; for Satan
isincessantly stirring up innumerabl e storms, which would immediately upset and sink our vessel,
were we not to cast our anchor fast in the deep. For nowhere a haven appears to our eyes, but
wherever we look water aloneisin view; yea, waves also arise and threaten us; but as the anchor
is cast through the watersinto a dark and unseen place, and whileit lies hid there, keeps the vessel
beaten by the waves from being overwhelmed; so must our hope be fixed on the invisible God.
There is this difference, — the anchor is cast downwards into the sea, for it has the earth as its
bottom; but our hope rises upwards and soars aloft, for in the world it finds nothing on which it
can stand, nor ought it to cleave to created things, but to rest on God alone. As the cable also by
which the anchor is suspended joins the vessel with the earth through along and dark intermediate
space, so the truth of God isabond to connect us with himself, so that no distance of place and no
darkness can prevent us from cleaving to him. Thus when united to God, though we must struggle
with continual storms, we are yet beyond the peril of shipwreck. Hence he says, that this anchor is
sure and steadfast, or safe and firm. 1 |t may indeed be that by the violence of the wavesthe anchor
may be plucked off, or the cable be broken, or the beaten ship be torn to pieces. This happens on
the sea; but the power of God to sustain usiswholly different, and so also is the strength of hope
and the firmness of hisword.

Which entereth into that, or those things, etc. As we have said, until faith reaches to God, it
finds nothing but what is unstable and evanescent; it is hence necessary for it to penetrate even into
heaven. But as the Apostle is speaking to the Jews, he alludes to the ancient Tabernacle, and says,
that they ought not to abide in those things which are seen, but to penetrate into the inmost recesses,
which lie hid within the veil, as though he had said, that al the external and ancient figures and
shadows were to be passed over, in order that faith might be fixed on Christ alone.

And carefully ought this reasoning to be observed, — that as Christ has entered into heaven,
so faith ought to be directed there also: for we are hence taught that faith should look nowhere el se.
And doubtlessit isin vain for man to seek God in his own majesty, for it istoo far removed from
them; but Christ stretchesforth hishand to us, that he may lead usto heaven. And thiswas shadowed
forth formerly under the Law; for the high priest entered the holy of holies, not in his own name
only, but also in that of the people, inasmuch as he bare in a manner the twelve tribes on his breast
and on his shoulders; for as a memorial for them twelve stones were wrought on the breastplate,
and on the two onyx stones on his shoulders were engraved their names, so that in the person of
one man all entered into the sanctuary together. Rightly then does the Apostle speak, when he
reminds them that our high priest has entered into heaven; for he has not entered only for himself,
but also for us. Thereis therefore no reason to fear that access to heaven will be closed up against
our faith, asit is never digoined from Christ. And as it becomes us to follow Christ who is gone
before, he is therefore called our Forerunner, or precursor. ®

108 “Safe,” that is safely fixed; and “firm,” that is strong, so as not to be bent nor broken, as Parens says. Stuart seemsto have
inverted the proper meaning of the words, as he applies to the anchor as having been made of good materials, and as
signifying that it is firmly fixed. The first word means what cannot fall, be subverted, or overthrown, and must therefore refer
towhat issafely fixed; and the other meansfirm, stable, constant, enduring. So Schleusner rendersthewords, “tutam ac firmam,”
safe and firm; and he quotes Phavorinus as giving the meaning of the first word , Steadfast. — Ed

109 Calvin'sversion is“Where our precursor Jesus has entered.” The  p  isonewho goes before to prepare the way for
those who follow him. It is used in the Sept. to designate thefirst ripe grapes and the first ripe figs. Numbers 13:20; |saiah 28:4.
These were the precursors for us (or, in our behalf) Jesus has entered.” He has not only gone to prepare a place for his people;
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CHAPTER 7

Hebrews 7:1-3

1. For thisMelchisedec, king of Salem, priest 1. Hic enim erat Melchisedec rex Salem,
of the most high God, who met Abraham pontifex De altissimi, qui occurrit Abrahae
returning from the slaughter of the kings, and revertenti a caede regum, et benedixit illi;
blessed him;

2. To whom also Abraham gave a tenth part 2. Cui et decimas ex omnibus impartitus est
of all; first being by interpretation King of Abraham; qui primum quidem ex interpretatione
righteousness, and after that also King of Salem, dicitur Rex judtitiae, deinde etiam Rex Salem,
which is, King of peace; guod est Rex pacis;

3. Without father, without mother, without 3. Sine patre, sine matre, Sine genere, nec
descent, having neither beginning of days, nor initium dierum, nec vitae finem habens; sed
end of life; but made like unto the Son of God; assimilatus Filio Del manet sacerdos in
abideth a priest continualy. perpetuum.

1. For this Melchisedec, etc. He has hitherto been stimulating the Jews by exhortations, that
they might attentively consider the comparison between Christ and Melchisedec. At the end of the
last chapter, that he might return from his digression to his subject, he quoted again the passage
from the Psams; and now he enters fully into what he had before slightly referred to; for he
enumerates particularly the things connected with Melchisedec, in which he resembled Christ. It
isindeed no wonder that he dwells so minutely on this subject. It was doubtless no common thing
that in a country abounding in the corruptions of so many superstitions, a man was found who
preserved the pure worship of God; for on one side he was nigh to Sodom and Gomorrah, and on
the other to the Canaanites, so that he was on every side encompassed by ungodly men. Besides,
the wholeworld was so fallen into impiety, that it isvery probable that God was nowhere faithfully
worshipped except in the family of Abraham; for hisfather and his grandfather, who ought to have
retained truereligion, had long before degenerated into idolatry. It was therefore amemorable fact,
that there was still aking who not only retained true religion, but also performed himself the office
of apriest. And it was doubtless necessary that in him who was to be atype of the Son of God all
things excellent should be found: and that Christ was shadowed forth by thistype is evident from
the Psalm referred to; for David did not say without reason, “Thou art a priest forever after the
order Melchisedec;” no, but on the contrary, by these words a sublime mystery was recommended
to the Church.

Let us now consider each of those particulars in which the Apostle makes Christ like
Melchisedec. °

but heis also their leader whom they are to follow; and where he has entered they shall aso enter. His entrance is a pledge of
their entrance. — Ed
110 The passage reads better, and the meaning appears more evident, when we consider was as understood in the first verse, as
Calvin does. Thefirst part refers to what he did as to Abraham: and the second, to what he was as a type of Christ.
Now this Melchisedec, king of Salem, was a priest of the most high God; who met Abraham returning from the overthrow
of the kings, and blessed him; to whom Abraham also divided the tenth of all: being first indeed, by interpretation, King of
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Thefirst likeness isin the name; for it was not without a mystery that he was called the King
of righteousness. For though this honor is ascribed to kingswho rule with moderation and in equity,
yet thisbelongsreally to Christ alone, who not only exercises authority justly as others do, but also
communicates to us the righteous of God, partly when he makes us to be counted righteous by a
gratuitous reconciliation, and partly when he renews us by his Spirit, that we may lead agodly and
holy life. He is then called the King of righteousness, because of what he effects in diffusing
righteousness on all his people. ** It hence follows, that out of his kingdom nothing but sin reigns
among men. And therefore Zechariah, when he introduces him, as by the solemn decree of God,
into the possession of his kingdom, thus extols him, —

“Rejoice, O daughter of Sion, Behold thy righteous King
cometh to thee,” (Zechariah 2:10;)

intimating that the righteousness, which is otherwise wanting to us, is brought to us by the
coming of Christ.

The second likeness which the Apostle statesis as to the kingdom of peace. This peace indeed
isthe fruit of that righteousness which he has mentioned. It hence follows that wherever Christ’s
kingdom extends, there peace ought to be, aswefind in Isaiah 2 and 9, and in other places. But as
peace among the Hebrews means also a prosperous and happy state, it may be so taken here: yet |
prefer to understand it here of that inward peace which tranquilizes the conscience and renders it
confident before God. And the excellency of this blessing cannot be sufficiently estimated, unless
you consider on the other hand, how miserable athing it isto be tormented by constant inquietude;
which must necessarily be the case until we have our consciences pacified by being reconciled to
God through Christ.

3. Without father, etc. | prefer thisrendering to that of “unknown father;” for the Apostle meant
to express something more emphatic than that the family of Melchisedec was obscure or unknown.
Nor does this objection disturb me, that the reality does not correspond with the figure or type,
because Christ has a Father in heaven, and had a mother on earth; for the Apostle immediately
explains his meaning by adding without descent, or kindred. He then exempts Melchisedec from
what is common to others, a descent by birth; by which he means that he is eternal, so that his
beginning from men was not to be sought after. It isindeed certain that he descended from parents;
but the A postle does not speak of him herein his private capacity; on the contrary, he setshimforth
as atype of Christ. He therefore allows himself to see nothing in him but what Scripture contains.
For in treating of things respecting Christ, such reverence ought to be observed as not to know
anything but what is written in the Word of the Lord. Now, as the Holy Spirit in mentioning this
king, the most illustrious of hisage, iswholly silent asto his birth, and makes afterwards no record
of hisdeath, is not this the same thing as though eternity was to be ascribed to him? And what was
shadowed forth in Melchisedec isreally exhibited in Christ. It behooves usthen to be satisfied with
this moderate view, that while Scripture sets forth to us Melchisedec as one who had never been

righteousness, and then also King of Salem, which is, King of Peace; without father, without mother, without decent, having no
beginning of days or end of life, but
By saying that he “blessed” Abraham, we are to render that he prayed God to bless him, aswe find it explained in Genesis
14:19.
m Itisnot asaking, but as apriest that Christ is our righteousness. Therefore strictly speaking, as aking, he administers
righteousness, or acts righteously. “ The king of righteousness,” may be rendered, as Stuart does, a righteous king. See Psalm
45:7 — Ed.
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born and never died, it showsto us asin amirror, that Christ has neither a beginning nor an end.
112

But we hence also learn how much reverence and sobriety isrequired asto the spiritual mysteries
of God: for what is not found read in Scripture the Apostle is not only willing to be ignorant of,
but also would have us to seek to know. And surely it is not lawful for us to allege anything of
Christ from our own thoughts. And Melchisedec is not to be considered here, as they say, in his
private capacity, but as a sacred type of Christ; nor ought we to think that it was accidentally or
inadvertently omitted that no kindred is ascribed to him, and that nothing is said of his death; but
on the contrary, that this was done designedly by the Spirit, in order to give us an idea of one above
the common order of men. There seems therefore to be no probability in the conjecture of those
who say that Melchisedec was Shem the son of Noah; for if we make him to be some known
individual, we destroy this third likeness between Melchisedec and Christ.

Made like, or assimilated, etc. Not as far as what was typified required; for we must always
bear in mind that there is but an analogy between the thing signified and the sign; for they make
themselves ridiculous who imagine that he came down from heaven, in order that there might be
a perfect similarity. It is enough that we see in him the lineaments of Christ, as the form of the
living man may be seen in his picture, while yet the man himself is very different from what
represents him. 2 |t seems not to be worth one’ swhile to refute the delirious notions of those who
dream that Christ himself, or the holy Spirit, or an angel, appeared at that time; unless indeed one
thought it to be the duty of arightminded man to dispute with Postillus and such fanatics; for that
impostor assertsthat heis M el chisedec with no less superciliousfolly than those mad spirits of old,
mentioned by Jerome, who pretended that they were Christ.

Hebrews Chapter 7:4-10

4. Now consider how great this man was, 4. Considerate autem quantus sit hic, cui et
unto whom even the patriarch Abraham gave the decimas dedit de spoliis Abraham patriarcha.
tenth of the spoils.

5. And verily they that are of the sons of Levi, 5. Atqueii quidem qui sacerdotium accipiunt,
who receive the office of the priesthood, have a qui scilicet sunt ex filiis Levi, praeceptum habent
commandment to take tithes of the people apopulo decimas sumendi juxtalegem, hoc est,
according to the law, that is, of their brethren, afratribussuislicet egressis ex lumbis Abrahae:
though they come out of the loins of Abraham:

112 Some regard what is said of Melchisedec being without father, etc., as meaning that he was so in his office as aking and
priest, there being no account of a predecessor or of a successor to him; but this view cannot be taken on account of these words,
“without mother, without descent,” etc., Calvin gives the explanation commonly received. — Ed.

13 Our version “made like,” etc., is objected to by Stuart; and he rendersit, “being like,” aleging that the Apostle’' s object is
to show, not that Melchisedec was “made like” to Christ as a priest, but the contrary, according to Psalm 110:4. But the object
here seemsto be different: he shows why it is that there is no record of Melchisedec’ s office as to its beginning or end; it was
that he might be made afit type to represent the Son of God. — Ed.
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6. But he whose descent is not counted from 6. Cujus autem genus non recensetur ex ipsis,
them received tithes of Abraham, and blessed decimas sumpsit ab Abraham, et habentem

him that had the promises. promissiones benedixit.
7. And without all contradiction the lessis 7. Porro sine controversia gquod minus est a
blessed of the better. potiore benedicitur.

8. And here men that die receive tithes; but 8. Atque hic quidem homines qui moriuntur,
there he receiveth them, of whom it iswitnessed decimas accipiunt; illic autem isde quo testatum
that he liveth. est quod vivat:

9. And as | may so say, Levi also, who 9. Etutitaloquar, in Abraham decimatus est
receiveth tithes, payed tithesin Abraham. ipse Levi qui decimas solet accipere;

10. For he was yet in the loins of his father, 10. Nam is adhuc in lumbis patris erat quum
when Melchisedec met him. occurrerit Abrahae Mel chisedec.

4. Now consider, etc. This is the fourth comparison between Christ and Melchisedec, that
Abraham presented tithes to him. But though tithes were instituted for several reasons, yet the
Apostle here refers only to what serves his present purpose. One reason why tithes were paid to
the L evites was, because they were the children of Abraham, to whose seed the land was promised.
It was, then, by a hereditary right that a portion of the land was allotted to them; for as they were
not allowed to possess land, a compensation was made to them in tithes. There was also another
reason, — that as they were occupied in the service of God and the public ministry of the Church,
it was right that they should be supported at the public cost of the people. Then the rest of the
|sraelites owed them tithes as a remuneration for their work. But these reasons bear not at al on
the present subject; therefore, the Apostle passes them by. The only reason now alleged is, that as
the people offered the tithes as a sacred tribute to God, the Levites only received them. It hence
appearsthat it was no small honor that God in amanner substituted them for himself. Then Abraham,
being one of the chief sergeants of God and a prophet, having offered tithes to Melchisedec the
priest, thereby confessed that M el chisedec excelled himin dignity. If, then, the patriarch Abraham
owned him more honourable than himself, his dignity must have been singular and extraordinary.
The word patriarch is mentioned for the sake of setting forth his dignity; for it was in the highest
degree honourable to him to have been called a father in the Church of God.

Then theargument isthis, — Abraham, who excelled all others, wasyet inferior to M el chi sedec;
then Melchisedec had the highest place of honor, and is to be regarded as superior to al the sons
of Levi. Thefirst part is proved, for what Abraham owed to God he gave to Melchisedec: then by
paying him the tenth he confessed himself to be inferior.

5. And verily they, etc. It would be more suitable to render the words thus, “because they are
thesonsof Levi.” The Apostle indeed doesnot assign it asareason that they received tithes because
they were the sons of Levi; but he is comparing the whole tribe with Melchisedec in this way.
Though God granted to the Levites the right of requiring tithes from the people, and thus set them
aboveall the Israglites, yet they have all descended from the same parent; and Abraham, the father
of them all, paid tithesto a priest of another race: then all the descendants of Abraham are inferior
to this priest. Thusthe right conferred on the Levites was particular asto therest of their brethren;
yet M el chisedec, without exception, occupiesthe highest place, so that all areinferior to him. Some
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think that the tenths of tenths are intended, which the Levites paid to the higher priests; but there
isno reason thusto confine the general declaration. Theview, then, | have given isthe most probable.

6. Blessed him, etc. Thisisthe fifth comparison between Christ and Melchisedec. The Apostle
assumes it as an admitted principle that the less is blessed by the greater; and then he adds that
M el chisedec blessed Abraham: hence the conclusion isthat the lesswas Abraham. But for the sake
of strengthening hisargument he again raisesthe dignity of Abraham; for the more glorious Abraham
ismade, the higher the dignity of Melchisedec appears. For this purpose he says that Abraham had
the promises; by which he means that he was the first of the holy race with whom God made the
covenant of eternal life. It was not indeed a common honor that God chose him from all the rest
that he might deposit with him the privilege of adoption and the testimony of hislove. But al this
was no hindrance that he should not submit himself in all his preeminence to the priesthood of
M el chisedec. We hence see how great he was to whom Abraham gave place in these two things,
— that he suffered himself to be blessed by him, and that he offered him tithesasto God' s vicegerent.

7. Thelessis, * etc. Let usfirst know what the word blessed means here. It means indeed a
solemn praying by which hewho isinvested with some high and public honor, recommendsto God
men in private stations and under his ministry. Another way of blessing is when we pray for one
another; which iscommonly done by all the godly. But this blessing mentioned by the Apostle was
a symbol of greater authority. Thus Isaac blessed his son Jacob, and Jacob himself blessed his
grandsons, Ephraim and Manasseh. (Genesis 27:27; 48:15.) This was not done mutually, for the
son could not do the like to the father; but a higher authority was required for such a blessing as
this. And this appears more evident still from Numbers 6:23, where a command is given to the
priest to bless the people, and then a promise is immediately added, that they would be blessed
whom they blessed. It hence appears that the blessing of the priest depended on this, — that it was
not so much man’ sblessing asthat of God. For asthe priest in offering sacrificesrepresented Christ,
so in blessing the people he was nothing more than a minister and legate of the supreme God. In
the same sense ought to be understood what L uke records when he says, that Christ lifted up his
hands and blessed the Apostles. (Luke 24:50.) The practice of lifting up the hands he no doubt
borrowed from the priests, in order to show that he was the person by whom God the Father blesses
us. Of this blessing mention is a'so made in Psalm 116:17; 118:1

Let us now apply thisideato what the apostle treats of: The blessing of the priest, whileitisa
divinework isalso an evidence of ahigher honor; then M el chisedec, in blessing Abraham, assumed
to himself ahigher dignity. This he did, not presumptuously, but according to hisright as a priest:
then he was more eminent than Abraham. Y et Abraham was he with whom God was pleased to
make the covenant of salvation; though, then, he was superior to all others, yet he was surpassed
by Melchisedec. 1%

8. Of whom it is witnessed that he liveth. He takes the silence respecting his death, as | have
said, as an evidence of his life. This would not indeed hold as to others, but as to Melchisedec it
ought rightly to be so regarded, inasmuch as he was atype of Christ. For as the spiritual kingdom

114 Thewords arein the neuter gender, “what islessblessed by the greater.” Thisisan idiom; the neuter is put for the masculine,
as isusedforal meninJohn6:37,and p for foolish menin 1 Corinthians 1:27. The meaning is, “the inferior is blessed
by his superior.” — Ed

s There are three kinds of blessing mentioned in Scripture, — prayer for ablessing, Matthew 5:44; prophetic blessing, asin
the case of the patriarchs, chapter 11:20, 21; and sacerdotal blessing, asrecorded in Numbers 6:23-27. Thelatter iswhat is meant
here. It was a blessing announced in the name of the Lord, or a prayer offered in his name, and by his authority. — Ed.
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and priesthood of Christ are spoken of here, there is no place left for human conjectures; nor is it
lawful for usto seek to know anything farther than what we read in Scripture. But we are not hence
to conclude that the man who met Abraham is yet alive, as some have childishly thought, for this
isto be applied to the other person whom he represented, even the Son of God. And by these words
the Apostle intended to show, that the dignity of Melchisedec’s priesthood was to be perpetual,
while that of the Levites was temporary. 116

For he thus reasons, — those to whom the Law assigns tithes are dying men; by which it was
indicated that the priesthood would some time be abrogated, as their life came to an end: but the
Scripture makes no mention of the death of Melchisedec, when it relates that tithes were paid to
him; so the authority of his priesthood is limited by no time, but on the contrary there is given an
indication of perpetuity. And thisisadded for this purpose, lest aposterior law, asit isusual, should
seem to take away from the authority of aformer law. For it might have been otherwise objected
and said, that the right which Melchisedec formerly possessed is now void and null, because God
had introduced another law by Moses, by which he transferred the right to the Levites. But the
Apostle anticipates this objection by saying, that tithes were paid to the Levites only for atime,
because they did not live; but that Melchisedec, because he is immortal, retains even to the end
what was once given to him by God.

9. Levi also, etc. He advances farther, and says, that even Levi himself, who was then in the
loins of Abraham, was not exempt from the same subordination; for Abraham, by paying tithes,
made himself and his posterity inferior to the priesthood of Melchisedec. 7 But here one, on the
other hand, may say, that in the same way Judas also of whose seed Christ was born, paid tithes.
But this knot can be easily untied, when one considers two things which are settled beyond all
dispute among Christians: first, Christ is not to be counted ssimply as one of the sons of Abraham,
but is to be exempted by a peculiar privilege from the common order of men; and thisis what he
himself said, “If he is the son of David, then does David call him his Lord?’" (Matthew 22:45;)
secondly, since Melchisedec is atype of Chrigt, it is by no means reasonable that the one should
be set in opposition to the other; for we must remember that common saying, that what is subordinate
is not in opposition: hence the type, which comes short of the reality, ought by no means to be
opposed to it, nor can it be, for such isthe conflict of equals.

These five particulars, mentioned by the Apostle, complete the comparison between Christ and
Melchisedec, and thus is dissipated the gloss of those who seek to show that the chief likeness
between them is in offering of bread and wine. We see that the Apostle carefully, and even
scrupulously, examines here each of these points; he mentions the name of the man, the seat of his
kingdom, the perpetuity of hislife, hisright to tithes, and his benediction.

There is, forsooth! in these things, less importance than in the oblation! Shall we say that the
Spirit of God, through forgetfulness, omitted this, so that he dwelt on minor things, and left unnoticed
the chief thing, and what was most necessary for his purpose? | marvel the more that so many of

116 Critics often make adifficulty whereisnone. The obvious meaning of thisverseisgiven by Calvin, — continual succession,
owing to death, betokened the unenduring character of the Levitical priesthood; but the perpetuity of that Melchisedec is proved
by this, that he lives. To live often means to be perpetual ; and to die intimates what is evanescent. The Levites were dying men,
which showed the character of their office, Melchisedec is represented as not dying, which betokens that his office as a priest

is perpetual. — Ed.
17 Our versionis“For hewasyet,” etc., , hereisnot yet, but even, asin Luke 1:15, or then, as rendered by Stuart; “For he
was even (or then) in the loins of his father when Melchisedec met him.” — Ed
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the ancient doctors of the Church were so led away by this notion, that they dwelt only on the
offering of bread and wine. And thus they spoke, “Christ is a priest according to the order of
Melchisedec; and Melchisedec offered bread and wine; then the sacrifice of bread and wine is
suitableto the priesthood of Christ.” The Apostlewill hereafter speak largely of the ancient sacrifices,
but of this new sacrifice of bread and wine he says not a word. Whence then did ecclesiastical
writers derive this notion? Doubtless, as one error usually leads to another, having of themselves
imagined a sacrifice in Christ’s Supper without any command from him, and thus adulterated the
Supper by adding a sacrifice, they afterwards endeavored to find out plausible arguments here and
there in order to disguise and cover their error. This offering of bread and wine pleased them, and
was instantly laid hold on without any discretion. For who can concede that these men were more
intelligent than the Spirit of God? Y et if wereceive what they teach, we must condemn God'’ s Spirit
for inadvertence in having omitted a matter so important, especially as the question is avowedly
handled!

| hence conclude, that the ancients invented a sacrifice, of which Maoses had never thought; for
M el chisedec offered bread and wine, not to God, but on the contrary to Abraham and his companions.
These are the words, “Mel chisedec, king of Salem, went out to meet him, and brought forth bread
and wine; and the same was priest to the most high God, and blessed him.” (Genesis 14:18.) The
first thing mentioned was aroyal act; he refreshed those wearied after the battle and their journey
with sustenance; the blessing was the act of a priest. If then his offering had anything mystical in
it, the completion of it is to be found in Christ, when he fed the hungry and those wearied with
fatigue. But the Papists are extremely ridicul ous, who though they deny that thereisbread and wine
in the Mass, yet prattle about the sacrifice of bread and wine.

Hebrews Chapter 7:11-14

11. If therefore perfection were by the  11. Porro s consummatio per Leviticum
Levitical priesthood, (for under it the people sacerdotium erat (populus enim sub eo legem
received the law,) what further need was there accepit) quid adhuc opusfuit secundum ordinem
that another priest should rise after the order of Melchisedec alterum exoriri sacerdotem, et non
Mel chisedec, and not be called after the order of secundum ordinem Aaron dici?

Aaron?

12. For the priesthood being changed, there  12. Etenim dum transfertur sacerdotium,
is made of necessity achange also of thelaw. necessario etiam fit legis trandatio.

13. For he of whom these things are spoken 13. Certeisde quo haec dicuntur, ateriusfuit
pertaineth to another tribe, of which no man gave tribus particeps, ex qua nemo adstitit atari.
attendance at the atar.

14. For it isevident that our Lord sprang out 14. Clarum enim est quod ex tribu Judae
of Juda; of which tribe Moses spake nothing natus sit Dominus noster, de qua tribu nihil
concerning priesthood. loquutus est M oses quod ad sacerdotium spectat.
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11. If therefore perfection, or, moreover if perfection, 8 etc. From the same testimony the
Apostle concludes, that the old covenant was abrogated by the coming of Christ. He has hitherto
spoken of the office and person of the priest; but as God had instituted a priesthood for the purpose
of ratifying the Law, the former being abolished, the latter necessarily ceases. That this may be
better understood, we must bear in mind the general truth, — That no covenant between God and
man isin force and ratified, except it rests on a priesthood. Hence the Apostle says, that the Law
was introduced among the ancient people under the Levitical priesthood; by which he intimates,
that it not only prevailed during the time of the Law, but that it was instituted, as we have said for
the sake of confirming the Law.

He now reasons thus, If the ministry of the Church was perfect under the order of Aaron, why
wasit necessary to return to another order? For in perfection nothing can be changed. It then follows,
that the ministry of the Law was not perfect, for that new order wasto beintroduced of which David
speaks. 119

For under it the people received the Law, etc. This parenthesisisinserted in order that we may
know that the Law was annexed to the priesthood. The Apostle had in view to prove that in the
Law of Mosesthere was no ultimate end at which we ought to stop. This he proves by the abrogation
of the priesthoods and in this way: Had the authority of the ancient priesthood been such asto be
sufficient fully to establish the Law, God would have never introduced in its place another and a
different priesthood. Now, as some might doubt whether the abolition of the Law followed the
abolition of the priesthood, he says that the Law was not only brought in under it, but that it was
also by it established.

12. For the priesthood being changed, or, transferred, etc. Asthe authority of the Law and the
priesthood is the same, Christ became not only a priest, but also a Lawgiver; so that the right of
Aaron, aswell as of Moses, was transferred to him. The sum of the whole is, that the ministry of
Moses was no less temporary than that of Aaron; and hence both were annulled by the coming of
Chrigt, for the one could not stand without the other. By theword Law, we understand what peculiarly
belonged to Moses; for the Law contains the rule of life, and the gratuitous covenant of life; and
in it we find everywhere many remarkabl e sentences by which we are instructed asto faith, and as
to the fear of God. None of these were abolished by Christ, but only that part which regarded the
ancient priesthood.

For Christ is here compared with Moses, whatever then they had in common, is not to be taken
to the account, but only the thingsin which they differ. They in common offer God’ s mercy to us,
prescribetherule of aholy and godly life, teach usthe true worship of God, and exhort usto exercise
faith and patience, and all the duties of godliness. But Moses was different from Christ in this
respect, that while the love of the Gospel was not as yet made known, he kept the people under
veils, set forth the knowledge of Christ by typesand shadows, and, in short, accommodated himsel f

118 Theparticles p , arerendered by Elsner, “but if,” — by Doddridge, “now if,” — by Stuart, “moreover if,” and by
Macknight, “moreover, if indeed;” and all these consider that there is here a commencement from what has preceded. — Ed

119 “Perfection,” or completion, rather than consummation is no doubt the best word . To render it “ perfect expiation,”
as Schleusner does, is not to render the word, but to explain it. The imperfection of the Levitical priesthood was doubtless its
capacity really to make an atonement for sin, as its work was ceremonial and typical: but it was enough for the present purpose
merely to say that it was not perfect, asit failed to answer the great end of establishing a priesthood. And the Apostle grounds
its deficiency, or imperfect character, on the fact that a priest of another order had been promised. Thiswas an argument which
the Jews could not resist, as it was founded on the Scriptures, which they themselves acknowledged as divine. — Ed

120 See Appendix Z.
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to the capacity of ignorant people, and did not rise higher than to puerile elements. We must then
remember, that the Law isthat part of the ministration which Moses had as peculiarly hisown, and
different from that of Christ. That law, asit was subordinate to the ancient priesthood, was abolished
when the priesthood was abolished. And Christ, being made a priest, was invested also with the
authority of alegidator, that he might be the teacher and interpreter of the new covenant. At the
sametime, theword Law isapplied, though not inits strict sense, to the Gospel; but thisimpropriety
of language is so far from having anything harshin it, that on account of the contrast it adds beauty
to the sentence, as we find in the seventh chapter of the Epistle to the Romans

Moreover, the impiety of the Pope is extremely arrogant, who has inserted this article in his
decretals, that he himself is now invested with the same authority as Aaron formerly had, because
the Law and also the priesthood have been transferred to him. We see what the Apostle says; he
maintains that ceremonies have ceased since the time when Christ came forth with command to
proclaim the new covenant. It isthen absurd hence to conclude, that anything has been transferred
to the ministers of Christ; for Christ himself isalone contrasted here with Moses and Aaron. Under
what pretext then can Antichrist arrogate to himself any such authority? | do not indeed speak now
for the sake of disproving so gross an arrogance; but it is worth while to remind readers of this
sacrilegious audacity, that they may know that this notorious servant of the servants of Christ wholly
disregardsthe honor of his Master, and boldly manglesthe Scriptures, that he may have some cloak
for his own tyranny.

13. For he of whom these things are spoken, or, said, ' etc. As the Apostle was speaking to
them who confessed Jesus the Son of Mary to be the Christ, he proves that an end was put to the
ancient priesthood, because the new Priest, who had been set in the place of the old, was of another
tribe, and not of Levi; for according to the Law the honor of the priesthood was to continue, by a
special privilege, in that tribe. But he says that it was evident that Christ was born of the tribe of
Judah, for it was then afact commonly known. As then they acknowledged that he was the Christ,
it was also necessary that they should be persuaded that he was the son of David; for he who had
been promised could derive his origin from no other.

Hebrews Chapter 7:15-22

15. And it is yet far more evident: for that 15. Idque magis etiam liquet, siquidem ad
after the similitude of Melchisedec there ariseth similitudinem Melchisedec exoritur sacerdos
another priest, aius,

16. Who ismade, not after thelaw of acarnal 16. Qui non juxta legem mandati carnalis
commandment, but after the power of an endless factus fuit, sed secundum potentiam vitae
life. insolubilis.

121 Calvinrenders“for”, , “doubtless— certe,” and Stuart, “now;” but it may better be rendered here, “for,” asareasonis
given for achangein “the law” respecting the priesthood. The inthe former verse may be rendered “indeed,” or “wherefore”

th
asby Macknight. Inthe 11 verse, the Apostle proves the imperfection or defectiveness of the Levitical priesthood, by the
promise of another priest after the order of Melchisedec for Christ was not of the tribe specified by the Law. — Ed
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17. For hetestifieth, Thou art apriestforever ~