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Comm on Ezekiel (V2) John Calvin

CHAPTER 13
LECTURE THIRTY-FOURTH.

Ezekiel 13:1-3
1. And theword of the LORD came unto me, 1. Et fuit sermo lehovae ad me, dicendo,
saying,
2. Son of man, prophesy against theprophets 2. Fili hominis, prophetiza contra prophetas
of Isragl that prophesy, and say you unto them Israel prophetizantes, et dic prophetizantibus ex

that prophesy out of their own hearts, Hear you corde suo, Audite sermonem |ehovah.
the word of the LORD;

3. Thus says the Lord GOD, Woe unto the 3. Sic dicit Dominator Iehovah, Vae super
foolish prophets, that follow their own spirit, and prophetas stultos * qui ambulant post spiritum
have seen nothing! suum: et non viderunt.

He speaks of the exiled prophets, as will be evident from the context: for among the captives
there were those who assumed the name of God, boasting themsel ves endowed with the prophetic
spirit: but meanwhile they intruded into the office, and then vainly boasted in their deceptions. But
the end which they proposed to themselves was to promise the people a speedy return, and so to
will the favor of the multitude. For the captives were already almost broken-hearted by weariness:
and seventy yearswas along period. When therefore they heard of returning after three years, they
easlly suffered themselvesto be deceived by such blandishments. But although God is so vehemently
enraged against those impostors, it does not therefore follow that when he charges them with their
crime, he absolves the people, or even extenuates their fault. Nor could the people object that they
were deceived by those falsehoods, since they willingly and knowingly threw themselves into the
snare. They were not destitute of true prophets; and God had distinguished his servants from false
prophets by well-known marks, so that no one could mistake except willfully. (Deuteronomy 13:3.)
But in the midst of light they blinded themselves, and so God suffered them to be deceived. But
that wasthejust reward of their pride, since they could not be subject to God and his servants. Then
when they thought enticements, asis evident from many passages, God al so gavethereinsto Satan,
that there should be a lying spirit in the mouth of al the prophets. Micah reproves them because
they desired prophets to be given them who should promise large grape-gatherings and a plentiful
harvest, (Micah 2:11;) meanwhile, when God chastised them severely, they roared and were
tumultuous. We see, therefore, that while God inveighs so sharply against false prophets, the
people’s fault was not diminished; but rather each thought thus to reason with himself — if God
spares not our prophets, what better have we to hope for?

1 Or, “disgraceful.” — Calvin.
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When therefore the Prophet turns his discourse to the false prophets, there is no doubt of his
intention to reprove the whole people for attending to such fallacies while they despised the true
doctrine, and not only so, but even rejected it with fury. Say therefore to the prophets of Israel
while prophesying, say to those prophesying out of their own hearts. Here he concedes the name
of prophets of Isragl to those who thrust themselves forward, and rashly boasted that they were
commanded to utter their own imaginations, or what the devil had suggested. For then indeed no
others thought to have been lawfully reckoned prophets, unless divinely chosen. But because the
wicked seized upon this title, they are often called prophets, though God's Spirit is a complete
stranger to them: but the gift of prophecy can only flow from that one fountain. This great struggle
then happened when the prophets, or those who assumed the title, engaged with hostility among
themselves:. for we are commanded to acquiesce in God' s truth alone: but when he is offered to us
instead of truth, what can we do but fluctuate and at length engage in conflict? There is no doubt,
then, that weak minds were thus vehemently shaken when they saw contests and dissension’s of
this kind between prophets. At this day God wishes to prove the fidelity of his people by such an
experiment, and to detect the hypocrisy of the multitude. For, as Paul says, there must be heresies,
that those who are approved may be made manifest. (1 Corinthians 11:19.) God therefore does not
rashly permit so much license to Satan’ sministers, that they should petulantly rise up against sound
doctrine: nor yet without a cause does he permit the Church to be torn asunder by diverse opinions,
and fictions to grow so strong sometimes, that truth itself is buried under them: he wishes indeed
in this way to prove the constancy of the pious, and at the same time to detect the lightness of
hypocriteswho are tossed about by every wind. Meanwhile, if the contention which we now perceive
between those who boast themselves pastors of the Church disturbs us, let this example come to
mind, and thus novelty will not endanger our faithfulness. What we suffer the ancients have
experienced, namely, the disturbance of the Church by intestine disputes, and a similar tearing
asunder of the bond of unity.

Next, God briefly defines who the false prophets are; namely, those who prophesy out of their
own hearts. he will afterwards add, they have seen nothing, they only boast in the name of God,
and yet they are not sent by him. The samething isexpressed in variousways, but | shall treat other
forms of speech in their own places. Here, as | have said, we may readily decide at once who are
the true and who the false prophets: the Spirit of God pronounces every one who prophesies from
his own heart to be an impostor. Hence nothing else remains but for the prophetsfaithfully to utter
whatever the Spirit has dictated to them. Whoever, therefore, has no sure testimony to his vision,
and cannot truly testify that he speaksfrom God’ s mouth and by the revelation of his Spirit, although
he may boast in thetitle of prophet, yet heisonly an impostor. For God here regjects all who speak
from their own heart. And hence we also gather the extreme vanity of the human mind: for God
puts a perpetual distinction between the human mind and the revelation of his Spirit. If this be so,
it follows that what men utter of themselvesis a perverse fiction, because the Spirit of God claims
to himself alone, as we have said, the office of showing what is true and right. It follows —

Woe to, the foolish or disgraceful prophets , nebel, signifies “avile person,” “a castaway,”
justas , nebeleh, means“foulness,” “crime,” “wickedness,” although , nebel, is oftener taken
for folly, and | willingly embrace this sense as it is generally received. He calls false prophets
foolish, becausethey doubtlessfiercely insulted the true servants of God — just like upstarts puffed
up with wonderful self-conceit; for the devil, who reignsin them, isthe father of pride: hence they
carry themselves haughtily, arrogate all things to themselves, and wish to be thought angels come
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down from heaven. And when Paul speaks of human fictions, he grants them the form of wisdom.
(Colossians 2:23.) Hence there is no doubt that these pretenders of whom Ezekiel speakswere held
in great esteem, and so, when swollen with bombast, they puffed forth surprising wisdom; but
meanwhile the Holy Spirit shortly pronounces them fools: for whatever pleases the world under
the mask of wisdom, we know to be mere folly before God.

Now he adds, who walk after their own spirit, without seeing any thing: that is, when no vision
has been given them. Ezekiel explains himself more clearly, or rather the Spirit who spoke through
him. As, therefore, he has lately condemned all who prophesy out of their own mind or heart, —
for the noun “heart” is here used for “intellect,” asin other places, — as, therefore, the Spirit has
lately condemned all such, so he saysthat those who walk after their own spirit wickedly abuse the
prophetic office. He here alludes to the prophetic gift when he speaks of “ spirit.” For, because they
might object that false prophets did not speak from their own heart, but had secret revelations, he
concedes to them the use of theword “ spirit” by arhetorical figure, 2 and thusrefutestheir boasting,
asif Ezekiel had said that thosefictitious revel ations are mere fancies: they have indeed something
in them more than common, but still they are fanatics. This then is the sense of the word “ spirit.”
Meanwhile there is no doubt that he repeats what he lately saw, and the contrast removes all doubt.
Without seeing any thing, says he: thus vision is opposed to the human heart and spirit; but what
isvision but a supernatural gift? When, therefore, God raises his servants above the capacity of
human ability, and makes them discern what no mortal power can bestow, that isavision; and if
avision is removed, nothing will remain but the spirit or heart of man. Hence those who cannot
really show that their utteranceis evidently inspired, shall be compelled to confess that they speak
of their own minds. It follows —

Ezekigl 13:4

4. O Isragl, thy prophets are like the foxesin 4. Tanquam vulpes in locis solitaries
the deserts. prophetae tui, Israel, fuerunt.

Hence Ezekiel exposes the snares of the false prophets. The ten tribes had been dispersed, just
asif afield or avineyard had been removed from a habitable neighborhood into desert regions,
and foxes held their sway there instead. For they have many hiding-places; they insinuate themselves
through hedges and all openings, and so break into the vineyard or field, and lay waste its fruits.
Such, as | have said, was the condition of the people from the time of its dispersion. While the
|sraelites dwelt at home, they were in some way retained within their duty, asif fortified by certain
ramparts. At Jerusalem, too, the high Priest presided over spiritual trials, that no impious doctrine
should creep in: but now, since the people were so dispersed, greater license was given to the false
prophets to corrupt the people, since the miserable exiles were exposed to these foxes; for they
were liable to injuriesjust as if desert regions surrounded them. Being thus destitute of protection,

2 Calvin usesthe Greek word kataxpnotik@g, meaning in rhetoric the use of aword in asense different from its natural one.
Catachresisisthe grammatical term, implying the use of termsin their “non-natural” sense. The French has “neantmoins que
ce soit improprentent.”
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it was easy for foxes to enter by clandestine arts, and to destroy whatever good fruits existed.
Meanwhile Ezekiel obliquely reproves the people's carelessness. Although they were dispersed,
and were so open to the snares of the false prophets, yet they thought to have been attentive and
cautious, and God would doubtless have afforded them aid, as he promises to his people the spirit
of discretion and judgment whenever they need it. (1 Corinthians 12:10.) But when the Israelites
were wandering exiles, and attention to the law no longer flourished among them, it came to pass
that foxes, meaning their false prophets, easily entered. Whence it follows that the people were not
free from faults, since they exposed themselves to the snares of these false prophets. It follows —

Ezekiel 13:5

5. Y ou have not gone up into the gaps, neither 5. Non ascendistis ad rupturas ® neque
made up the hedge for the house of Isragl to stand sepiverunt sepem super domum Isragl ad standum
in the battle in the day of the LORD. in praelio in die lehovae.

Hence he pursues the same sentiment, but pressesthe false prophets harder. He has said generally
that they were sacrilegious, making afalse use of God’ s hame when speaking entirely in their own.
He now separates them by another mark from the approved and faithful servants of God, namely,
they had not gone up into the breach, nor built up a hedge to protect the house of Israel, that they
might stand in the battle in the day of Jehovah. Thisverseisvariously explained: some refer what
is here said to prayer; others twist it according to different imaginations, but | restrict it to their
teaching. 4 Ezekiel not only blames their inner and hidden perfidy, he not only strikes their minds,
so asto convince them that they had no desire for piety, and no zeal for God' s glory, but he shows
that their teaching must be altogether rejected, because they did not propose to themselvesthe right
object. But what isthe mark at which all God'’ s servants thought to aim? Surely to consult the public
safety; and when they see signs of God's wrath, to meet them, and prevent the urgent calamity.
These impostors saw the people not only impious, but rebellious, so that there was no hope of their
repentance. On the other hand, they saw God threatening; and although they were blind, yet they
could behold the signs of God's reproaching vengeance. Hence it was their duty to go up to the
breaches. Hence, also, we understand what the Prophet means by “breaches,” namely, asan approach
iS open to an enemy to storm a city when a breach is made in the wall, so also, when the iniquity
of the people overflows like a deluge, a rupture is aready made, by means of which God’ s wrath
is able to penetrate immediately, and to lay everything waste till it is reduced to nothing.

As often, then, as we see God offended by the people’ s wickedness, let us learn that a breach
has been made, asif we had been destined to destruction. Hence those who desire to discharge the
office of teaching faithfully ought to hasten to the breach, to recall the people from their impiety,
and to exhort them to repentance. Thus the wall becomes restored, because God is appeased, and
we are able to rest in quietness and security. What follows has the same object — they have not

Or, “breaks.” — Calvin.
4 CEeolampadiustakesadifferent view: he says, “principibus et prophetis juxta quadrat: eorum est animam ponere pro ovibus
contra pseudoprophets.” he then quotes John 10, “Vident lupum venientem et fugiunt.” The remainder of his comment on this
verseisworthy of perusal.
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restored the hedge. For when a people breaks through al rights, and violates God' s law, it isjust
asif they laid themselves bare in every part from the protection of God, as M oses reproves them
when speaking of the molten calf: Behold, says he, this day you are naked; that is, because they
had hurled themselves into destruction. (Exodus 32:25.) So the Prophet says that these traitors did
not run up to restore the hedge when the house of Israel was exposed to robbers, thieves, and wild
beasts, because it was no longer protected by the hand of God. What follows has the same object,
that they should stand in the battle in the day of the Lord; that is, to oppose themselves to God’'s
vengeance. This relates to prayers, when mention is made of Phinehas, in Psalm 106:30, and also
in the same psalm, Psalm 106:23, where it is said of Moses, Unless M oses had stood in the breach
to turn away God'swrath. Here also, as | have said, the Prophet looks rather to doctrine. For here
he sharply rebukesthefolly of false prophets who had promised wonderful things. Now, when God
approached in earnest, all their prophecies vanished: he says, therefore, they stood not in the battle
in the day of Jehovah; for, if they had diligently exhorted the people to repentance, those sinners
had reconciled God to themselves: for we turn aside hisjudgment beforehand when we turn to him
in time, as Paul teaches. (1 Corinthians 11:31.) If, therefore, the people had been thus diligently
advised, they had stood in the battle; that is, their teaching would have been abulwark against the
breaking out of God’ swrath to destroy them utterly. Now, therefore, we see the meaning of Ezekiel,
namely, to show how the falacies of the false prophets could be perceived, since by their
blandishments and flatteries they destroyed the people,. Now it follows —

Ezekiel 13:6

6. They have seen vanity and lying divination, 6. Viderunt vanitatem, divinarunt mendacium,
saying, The LORD saith: and the LORD hath not dicentes, dicit Iehovah, et non misit eos lehovah:
sent them: and they have made others to hope et sperare fecerunt ° ad stabihendum sermonem.
that they would confirm the word.

Here again he pronounces generally that those false prophets were vain, and this assertion
depends upon the principle that they had spoken from their own heart or spirit, for nothing false or
vain can proceed from God. It follows, therefore, that they are here condemned of vanity and lying,
because they dared falsely to use the name of God when they uttered nothing but their own dreams.
He now confirms what we saw in the last verse, when he says, they hoped to establish their word.
Hence they puffed up the people with vain hope, when they said that God would not be so severe
asto exact continual punishment of the holy and elect nation. True prophets also often recall sinners
to the mercy of God, and magnify it so, that those who wrestle with despair may not doubt God’s
long-suffering, since he is said to be slow to anger, and inclined to reconciliation; and his pity
endures for alife, while his anger passes away in a moment. (Numbers 14:18; Psalm 103:8, and
Psalm 30:5.) True prophetsindeed act thus; but they join two memberswhich must not be separated,
otherwise God himself would be, asit were, dissipated. ¢ Hence, when true prophets exhort sinners

Others trandate, “to be hoped for;” but the word is here taken transitively. — Calvin.
6 Dissipetur: The French has “fust luy-mesme deschire par picces.”
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to hope and predict God’ s freeness to pardon, they likewise discourse about penitence; they do not
indulge sinners, but rouse them, nay, wound them sharply with a sense of God’s anger, so asin
some way to stir them up, since God’s mercy is set before us for that end, that by it we may seek
life. Hence we must be dead in ourselves; but false prophets sever between the two, and divide
God, asit were, in half, since they speak only of his freeness to forgive, and declare his clemency
to be set before all, while they are profoundly silent about repentance. Now, therefore, we see why
the Prophet here reproves these traitors 7 who abused the name of God, since they made the people
to hope. Without hope, indeed, the sinner could not be animated to seek God: but they promised
peace, as hewill say directly, when there was no peace. Thereforelet us proceed with the exposition.

Ezekigl 13:7

7. Have ye not seen avain vision, and have 7. An non visonem vanitatis vidistis? et
ye not spoken a lying divination, whereas you divinationem mendacii locuti estis? Et loquentes
say, TheLORD saithit; albeit | have not spoken? @ dicit 1ehovah: ego non fueram locutus?

Here God showswhy he had formerly pronounced that they brought forward nothing but vanity
and falsehood, namely, because they used his name falsely, and out of light created darkness; for
by the feint of speaking in God’s name, they darkened men’s minds. That sacred name is, as it
were, a fount of splendor, so as far to surpass the light of the sun; nay, whatever light exists, is
made apparent and refulgent by it. But, as| have said, the servants of Satan turn light, into darkness,
because they audaciously boast that God has said so. This passage and similar ones show us how
diligently we ought to guard against Satan’s fallacies. This is their astounding boldness to bring
forward God' s name while they so wantonly trifle with his judgments. For to boast that God has
spoken is as if we wished, by impious profanation, purposely to draw him into a dispute. For how
can God bear usto turn histruth into lie? But there have been impostorsin all ages who have thus
thoughtlessly flown in the face of God. We are not surprised at the heathen doing so; but in the
chosen people, it was certainly an incredible prodigy and an intolerable disgrace, when they had
access to all heavenly doctrine for the guidance of their conduct, and when God was daily calling
forth prophets, as he had promised by Moses, to see these impious dogs who barked so, and you
pretended so proudly to speak in God’ s name. (Deuteronomy 18:15-18.) Admonished, then, by this
caution, et us be on our guard when we see Satan’ s servants endued with such arrogance. It follows

Ezekiel 13:8-9

Calvin’'s Latin is nebulones; the French trandation “belistres;” the familiar English “rascals.”
8 Verbaly, that is, “by saying.” — Calvin.
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8. Therefore thus says the Lord GOD; 8. Propterea sic dicit Dominator lehovah, eo
Because ye have spoken vanity, and seen lies, quod locuti estis vanitatem, et vidistis
therefore, behold, | amagainst you, saith the Lord mendacium, ° propterea ecce ego contraeos, dicit
GOD. Dominator Iehovah.

9. And mine hand shall beupon theprophets 9. Et erit manus mea contra prophetas qui
that see vanity, and that divinelies: they shall not vident vanitatem, et qui divinant mendacium: in
be in the assembly of my people, neither shall consilio populi mei non erunt, et in scriptura *°
they be written in the writing of the house of domus Israel non scribentur: et ad terram Israel
Israel, neither shall they enter into the land of non redibunt: et cognoscitis quod ego Dominator
Israel; and you shall know that | am the Lord lehovah.

GOD.

Here at length he begins to pronounce judgment against the fal se prophets. Hitherto, under the
form of a complaint, he shows how wickedly they had corrupted and profaned his sacred name:
then how impiously they had rendered prophecies contemptible by their lies, and how cruel they
were to the people whose safety ought to be their first care, and how they drew on the miserable
to destruction. For after God has so narrated their sins, he now denounces punishment; and, first,
generaly he says that he was their adversary. This clause is by no means superfluous, since such
carelessness would not have besotted the impious, unless they thought themselves free from all
dealingswith God; hencethey utterly reject all fear and sin with freedom. But this could not happen,
unless they determined that God either sleeps, or does not behold human affairs or trifles as they
do. Since, therefore, false prophets very licentiously corrupt God' s word, when they pretend it to
be a pleasant sport; God, on the other hand, pronounces Himself their adversary; asif he said, your
contest shall not be with men, but | will be the avenger of so wicked a profanation of my name.

Besides, he afterwards points out the punishment; my hand, says he, shall be against the prophets.
For although God threatens to become an adversary to the reprobate, yet this is not sufficient to
terrify them, they are so stupid. But it is hecessary to use another stimulus, namely, that God should
display hispower. Thisisthe reason why he now adds, hishand should be against the fal se prophets.
The hand is sometimes taken for ablow: but because God sees the impioustorpid amidst their sins,
he says that he would not only be their enemy and an avenger of his glory, but he brings forward
his own hand into the midst. It follows, they shall not be in the counsel of my people. Some explain
the noun , sod, more subtlety than they need for that experience of God which is offered to the
elect for their salvation. But this explanation is forced, for they are deceived in thinking that the
Prophet’ s meaning is different in the second clause, where he adds, they shall not be written in the
list of the house of Israel: he repeats the same thing in different words: in the first place he had
said, they should not be in the secret of the people: for , sod, signifies a secret, but it is taken for
counsel: they shall not be therefore in the assembly of the people: afterwards he adds, they shall
not be in the catalogue of the house of Israel. He mentions a catal ogue, because judges and others
elected to any office werewritten in alist. We see, therefore, what the Prophet intends— for | am

9 Thereisachange of expression here, since he had formerly said, “you have spoken a divination of fal sehood and have seen
avision of vanity.” — Calvin.
10 That is, “in the catalogue.” — Calvin.
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compelled to break off here — namely, that those impostors who wished to enjoy the prophetic
title, were atogether without the Church, since God had cast them off.

PRAYER.

Grant, Almighty God, since we are so torpid in our vices that excitements are daily necessary
to rouse us up, first, that our destined pastors may faithfully call us to repentance; then, that we in
our turn may be so attentive to their exhortations, and so suffer ourselves to be condemned, that
we may be our own judges. Grant also, that when you chastise us severely, the taste of thy paternal
goodness may never be so lost to us, so that away may always be open to usto seek reconciliation
in Jesus Christ our Lord. — Amen.

LECTURE THIRTY-FIFTH.

We explained yesterday what the Prophet meant when he pronounces that the impostors who
deceived the people should not be in the counsel of the pious nor in their catalogue, and we said
that this was twice repeated. Now the question arises, did the Prophet speak of the secret election
of God, or only of an external state? For although these traitors were at the greatest distance from
the Church, yet we know that they boasted in a common title like Ishmael, who, until he was cast
out of hisfather’s house, proudly boasted in hisright of birth. (Genesis 21:9.) And at this day, we
see how the Papi sts claim to themsel ves the name of “the Church,” since they pretend to the perpetual
succession: and truly we are compelled to confess that the ordinary ministry is with them. But
because they have tyrannically abused their power, and have altogether overthrown that method
of governing the Church which the Lord had appointed, we may safely laugh at their boastings.
There was the same haughtiness in the fal se prophets of old, who asserted that they held no mean
rank among the people, because they were created prophets by God. Hence, therefore, we gather
that these words are not used of any external state, because a place among the elect people was
always conceded to them. Without doubt, then, we must understand the contrast between the true
members of the Church and hypocrites, who pretend to the name of God. And for thisreasoniitis
said in Psalm 15:2, as well as Psalm 24:4, that not all who go up to the mount of God have a
perpetual seat there, unlessthey are purein heart and hand. The sum of the wholethen is, although
false prophets thunder forth their boasts with inflated cheeks, and claim the prophetic name, yet
they thought not to be reckoned in that rank, as they are altogether without the elect people.

But a second question arises out of this. If the Prophet denies their right to be included in the
council of the pious, he ought not to speak in the future tense: because as God’ s election is eternal,
so his sons were written in the book of life before the creation of the world. But he says they shall
not be written, and this seems absurd. But Ezekiel here accommodates his language to the usual
custom of mankind. The language of the psalm is harsher: let them be bl otted from the book of life,

n The subject of “the perpetual succession” being so fully discussed in the present day, this admission of Calvin’sisworthy
of notice. The Latin has ordinarium ministerium: the French, “le ministere ordinaire.” The reasons which he gives for rejecting
such pretensions would be deemed by many unsatisfactory.
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since they are not written among the just. (Psalm 69:28.) For it cannot happen that he who is once
written in the book of life can ever be blotted out. But in the second clause the Prophet explains
himself — that they be not written with the just; that is, that they be not written in the catal ogue of
the just. So also Ezekiel now says:. they shall not be in the secret of my people, and they shall not
be written in the writing of the house of Israel: because for atime they seemed to be in the number
of the pious. hence achange of expressionis here used, but only in accommodation to the rudeness
of our mind.

This passage is useful in this sense. The Holy Spirit admonishes us that it is not sufficient to
suppose men members of the Church because the greater number seem to excel others, just asthe
chaff is above the wheat and suffocates it: thus hypocrites bury the sons of God whose number is
small, whilethey shineforthin their own splendor, and their multitude makes them seem exclusively
worthy of the title of the Church. Hence let us learn to examine ourselves, and to search whether
those interior marks by which God distinguishes his children from strangers belong to us, viz., the
living root of piety and faith. This passage also teaches that nothing is more formidable than to be
rejected from God'’ sflock. For no safety isto be hoped for, except as God collects usinto one body
under one head. First, all safety residesin Christ alone; and then we cannot be separated from Christ
without falling away from all hope of safety: but Christ will not and cannot be torn from his Church
with which heisjoined in al indissoluble knot, asthe head to the body. Hence, unless we cultivate
unity with the faithful, we see that we are cut off from Christ: hence | said that nothing was more
to be feared than that separation of which mention is here made. On the other hand, it is said in
Psalm 106:4, Remember me, O God, in thy good will towardsthy people: visit mewith thy salvation.
When the author of the Psalm prays in this way, he at the same time acknowledges that our true
and solid happiness is placed in the Lord’s embracing us with the rest of the faithful. For God’s
good will towards his people is that fatherly kindness by which he embraces his own elect. If,
therefore, God thinks us worthy of that fatherly favor, then we have a sure confidence of safety.

Afterwards he adds, And they shall not return to the land of Israel: and ye shall know that | am
Jehovah. Ezekiel here places an outward mark as the sign of reprobation, since, while afree return
was permitted to others, these were excluded. Hence Ezekiel signifies that God’ s anger would be
manifest in the case of false prophets by their exclusion from the benefits common to the people.
For when God shall open the door, and promulgate an edict concerning a free return: they shall
remain exiles, and shall never enjoy that native country to which they boasted that they should in
a short time return. He confirms then by an outward symbol what he has aready said about
reprobation. For although many died in exile who were real members of the Church, as Daniel and
hisallies, and many others, yet., asfar asthese deceivers were concerned, it wasasure sign of their
rejection that they boasted of their speedy return to their country. Since, therefore, they were
deprived of that advantage, God openly shows that they were unworthy of being reckoned among
the elect people. It follows —

Ezekiel 13:10-11
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10. Because, even because they have seduced 10. Proptereaet propterea’? quod deceperunt
my people, saying, Peace; and there was no populum meum dicendo, pax et non erat pax: et
peace; and one built up a wall, and, lo, others ipse aedificavit parietem, et ecce ipsi leverunt
daubed it with untempered, morter: ipsum insipido.

11. Say unto them which daub it with 11. Dic ad linentes insipido, cadet: ** erit
untempered morter, that it shall fall: there shall pluvia vel imber inundans. et dabo lapides
be an overflowing shower; and ye, O great grandinis, * et spiritusturbinum vel tempestatum
hailstones, shall fall; and a stormy wind shall scindet vel disrumpet
rend it.

Here Ezekiel pursues the same metaphor which he had used with avery dight difference, for
there is such an agreement that the connection is apparent between the former and the present
sentence. He had said that the fal se prophets did not go up to the breaches, and did not restore the
hedges of the house of Isragl: we have explained these words thus — teachers who discharge their
duties honestly and sincerely are like builders, who, if they see a breach in awall, instantly and
carefully repair it: they arelike gardenerswho do not allow either afield or avineyard to be exposed
to wild beasts. As, then, he had formerly said that these false prophets did not go up to the breach
through their not being affected by the dispersion of the people, but knowingly and willingly
betrayed the people' s safety through open and gross perfidy; so also he now says, that they built a
wall indeed, but without mortar. The word , thephel, “untempered,” is variously explained, but
| doubt not the Prophet meant sand without lime. Jerome thinks it to be mortar without chaff; but
my view is better, namely, that they built only in appearance; and in this the image which the
Prophet now uses differs from the preceding one. He had said before, they did not go up to the
breach; he now grants them more — that they realy built; but it is easy to reconcile the two
assertions: since they did not go up to the breach to provide safety for the people; and yet they
feigned themselves anxious, and seemed asif they wished to restore the ruins. But while the Prophet
merely grants their intention, he adds that they were bad builders, just as if any one should heap
together aquantity of sand, and moisten it with water, yet it would profit him nothing; for the sand
disperses by itself, and grows solid by lime alone, and thus becomes cement. Therefore the Prophet
means that those impostors accomplish nothing seriously; and when they show great anxiety and
care, that isin vain, because they only heap up sand and dust when they ought to temper the mortar
with sand and lime. We understand then how these two places mutualy agree: because, even
because they have deceived my people: thisiswithout afigure. Now he addsfiguratively, they have
built up a wall, but they have daubed it only with untempered mortar, that is, sand.

The kind of fallacies are now mentioned: because they said, Peace, when there was no peace.
We yesterday reminded you that impostors have something in common with God'’ s true servants,
just as Satan transforms himself into an angel of light. (2 Corinthians 11:14.) We know that all the
prophets were always messengers of peace: now this agrees chiefly with the good news, How

12 The repetition is emphatic. — Calvin.

3 The copulais superfluous. — Calvin.

14 Otherstrandate “and you hailstones shall fall;” otherstakeit transitively, “you shall causeto fall;” ‘but we must explain it
either “they shall fall,” or “causeto fall.” — Calvin.
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beautiful are the feet of those who preach the gospel of peace. (Isaiah 52:7; Romans 10:15.)
Whenever God commends his own word, he adds its character of peace. For when heis justly at
enmity with us, there is one way of reconciliation and remission of sin. This springs from the
preaching of the gospel. The prophets formerly discharged this duty; and when these impostors
strove to deceive the people, they stripped off their masks and deceived the simple through the
difficulty of discerning between themselves and the true servants of God. And yet, as we said
yesterday, no one could be deceived except through their own fault. For God, indeed, offers us
peace, and invites usto reconciliation by his own prophets; but on this condition, that we make war
with our own lusts. This, then, is one way of being at peace with God by becoming enemies to
ourselves, and fighting earnestly against the depraved and vicious desires of the flesh. But how do
false prophets preach peace? Why! so that miserable and abandoned men may sleep in the midst
of their sins. We must diligently attend, then, to this difference, that we may safely embrace the
peace which is offered us by true prophets, and be on our guard against the snares of those who
fallacioudly flatter us with peace, because under promise of reconciliation they foment hostilities
between God and ourselves.

How, then, can it happen that we can be at rest while God is opposed to us? Thou shalt say,
therefore, to those who daub with untempered mortar, it shall fall. Here the Spirit signifiesthat the
false prophets should be subject to the greatest ridicule, when they shall be convicted by the event,
and their is shall be proved by clear proof. Hence, also, we may gather the utility of the doctrine
which Paul teaches, that we must stand bravely when God gives the reins to impostors to disturb
or disperse the Church. They shall not proceed any further, says he. (2 Timothy 3:9.) He says
elsewhere in the same epistle, (2 Timothy 3:13,) They shall wax worse and worse; that is, asfar as
God pleases to be patient with them. But meanwhilethe end is at hand, when the L ord shall shame
all the impious false prophets, and detect their ignorance, rashness, and audacity, because they
dared to use his name in offering peace to the reprobate. Thou shalt say, therefore, the wall shall
fall. He speaks here of doctrine. There shall be an overflowing shower, says he — a desolating
rain. Here the Spirit signifies that there shall be a violent concussion which shall disperse all the
artifices of the false prophets, and detect their frauds, when the Lord should bring on the Chal daeans,
and deliver the city to them. Hence the same meaning is intended by the shower, by stones, by the
rush of a whirlwind, but it was necessary to express the same thing in many ways, because the
I sraelites had grown torpid through their fallacies, and willingly seized upon what the fal se prophets
said — that God would be propitious to them. After he had mentioned the shower, he goes on to
hailstones. The more probable reading is, Ye, O great hailstones, shall fall; unless perhaps it is
better to taketheverb , thephelneh, transitively, as| am inclined to do, ye shall make fall. This
apostrophe is emphatic, because God addresses the stones themselves, and thereby obliquely
reproves the sloth of those who thought to escape in safety through their blandishments. When
God, therefore, addresses the stones, he doubtless reproachesthe | sraglites for hardening themselves
so completely. He adds the violence of whirlwinds, or of tempests, in the same sense. The violence
of the whirlwinds, then, shall break down or overthrow thewall. In conclusion, Ezekiel teachesthat
the doctrine of the false prophets had no need of any other refutation, that the arrival of the
Chaldaeans, and their boasting, islike a storm and whirlwind to devastate the whole land: and thus
he derides those praters who used their tongues so audaciously: he says that those strangers should
come to refute these lies, not by words only, but by a violent attack. It follows —
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Ezekid 13:12

12. Lo, whenthewall isfalen, shall itnotbe  12. Et ecce cadet paries, ** annon dicetur ad
said unto you, Where is the daubing wherewith vos, ubi litura*® quam levistis.
ye have daubed it?

He confirms the last sentence, namely, that the fal se prophets would be a laughing-stock to all
when their prophecies and divinations came to nothing, for the event would show them to beliars.
For when the city was taken it sufficiently appeared that they were the devil’s ministers of deceit,
for they were trained in wickedness and boldness when they put forth the name of God. Now the
Prophet teaches that a common proverb would arise when the wall fell; for by saying, shall it not
be said to them, he signifies that their folly and vanity would be completely exposed, so that this
proverb should be everywhere current — wher e is the daubing with which you daubed it? It follows

Ezekid 13:13

13. Therefore thus saysthe Lord GOD; | will 13. Propterea sic dicit Dominator |ehovah.
even rend it with astormy wind in my fury; and Caderefaciam *” spiritum tempestatum iniramea:
there shall be an overflowing shower in mine et imbre inundans in ira mea: et erit imber
anger, and great hailstonesin my fury, to consume inundans in ira mea, *® et lapides grandinis in
it excandescentia ad consumptionem.

He still pursues the same sentiment; but he says he will send forth storms and hail, and a
whirlwind. Heformerly spoke of hail, and showers, and violent storms; but he now says, that those
winds, storms, and showers should be at hand to obey him. We see, therefore, that this verse does
not differ from the former, unlessin God’ s showing more clearly that he would send forth storms,
whirlwind, and hail to overthrow the empty building which the fal se prophets had raised. It follows

Ezekiel 13:14
15 That is, “when the wall shall have fallen:” we must understand the adverb “when.” — Calvin.
16 Some translate lenimentum or linimentum: grammatically it thought to be litio; but although good L atin authors do not use
the word litura here for “daubing,” yet we expressit ubi litura. — Calvin.
Y Thisis the same word which he had formerly used, but it is here taken in another sense: he had formerly said, “And the

spirit of tempests shall break or cut;” but he now says, “1 will makeit cut or break forth;” so that the senseis clearer — “therefore
| will makeit break forth.” — Calvin.

18 Theoriginal wordsfor ira are different. We may translate , chemneh, “burning wrath” — “therefore in my burning wrath
| will make the whirlwind break forth.” — Calvin
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14. So will | break down the wall that you 14. Et evertam parietem quem levistis
have daubed with untempered morter, and bring insipido, et projiciam in terram, et discooperietur
it down to the ground, so that the foundation fundamentum gjus, et cadet: et consumemini in
thereof shall be discovered, and it shall fall, and medio gus:. et cognoscetis quod ego Iehovah.
ye shall be consumed in the midst thereof: and
you shall know that | amthe LORD.

This verse ought to be united with the other: God says, | will throw down thewall. For the false
prophets had acquired so much favor, that their boasting was as much esteemed as an oracle. Hence
the people were persuaded that what even these impostors dreamt was uttered by God. Since,
therefore, they had so bound men’s minds to themselves, the Prophet was obliged to inveigh
vehemently against those impostures, since he would not have succeeded by simple language. This
language, indeed, may seem superfluous; but if any one considers how greatly these miserable
exiles were deluded by the false prophets, he will easily acknowledge that God does not repeat the
same thing so often in vain: as in this place he brings forward nothing new; but he so inculcates
what we have already seen as to confirm it. | will pull down, therefore, the wall which you have
daubed with untempered mortar, and | will lay it low on the ground, and its foundation shall be
uncovered, or discovered. Here the Prophet signifies that God would so lay bare the fallacies of
those who had deceived the people with vain hopes, that no disguise should remain for them, but
their disgrace should be plain to every one. Now, such was the shamelessness of these impostors,
that if they were convicted on one point, yet they did not desist on that account, but took credit to
themselves if anything turned out more fortunately than they could expect, *° as if they had not
prophesied in vain, while a single thing came true. Since, therefore, the impious so turned their
backs when God detected their folly, the Prophet adds, that the fal se prophets would have nothing
left, because God will not only overthrow whatever they seemed to build, but he will uncover even
the foundations, so that the people may understand that there was not a scruple or the least particle
of truth in them.

And it shall fall, and you shall be consumed in the midst of it. He had just said that it should be
ruinously consumed: hailstones, he said, should fall to consume it; by which word he understood
that the final dlaughter should be so severe that no hope should be left. For as long as Jerusalem
stood, the Israelites always look forward to a return. But when they saw the kingdom not only
weakened, but utterly destroyed, the temple overthrown, and the city ruined, whenever they heard
of their dreadful dispersion, not the slightest remnant of hope survived. Now this consumption is
transferred to the false prophets. As that consumption was final, and without a gleam of hope, ye
shall be consumed, says he, in the midst of it, and ye shall know that | am Jehovah. He does not
incul cate this particular so oftenin vain; but heinveighswith indignation against the wicked audacity
of the false prophets, who dared so petulantly to oppose themselves to the true servants of God,
and to assume his name, and to trifle with him like children. Such is the prodigious madness of
mortalswho dareto set themselves against God: for thisreason, he says, they shall at length perceive
with whom they have to do. It follows —

19 Calvin'sLatinisvery cramped here. The French tranglation paraphrases it thus: “Maisils repliqueront qu’il se pourrabien
faire qu'il leur sera eschappe quelque chose mal a propos.”
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Ezekid 13:15

15. Thus will I accomplish my wrath upon 15. Et complebo excandescentiam meam in
thewall, and upon them that have daubed it with pariete et linentem ipsum insipido: et dicamillis
untempered morter; and will say unto you, The non est paries, et non sunt qui leverunt ipsum.
wall isno more, neither they that daubed it;

If the inveterate obstinacy of the people had not been known to us, Ezekiel would seem too
verbose, since he might have said in afew words what he explains at such length. But if we bear
in mind the perverse and refractory disposition of the people, we shall find that there was need of
such continual repetition, | will fulfill, says he, my burning wrath upon thewall; that is, | will show
how detestable and destructive to my people was this doctrine. Hence God fined up his anger on
the wall, when he reduced to nothing all the lies of the false prophets: afterwards also he attacked
them, since the mark of disgrace was attached to their characters, and this rendered their doctrine
detestable: afterwards, says he, | will say, There is no wall; those who daubed it are not. When
God speaks thus, he means that he will suffer the false prophets to triumph among the people for
only a short time. For even to the destruction of the city and temple they always withstood God’s
servantswith abold forehead, asif they would thrust their horns against God and his announcements.
L et us observe, then, that while Jerusalem was standing, the appearance of awall existed; for there
wasthe prop of false doctrine, and the people fed willingly on such deceits. Their daubing, therefore,
stood till it vanished with the ruin of the city, and then their vanity was proved, for God took
vengeance on these insolent triflers. It follows —

Ezekidl 13:16

16. To wit, the prophets of Israel which 16. Prophetae Israel prophetarunt de
prophesy concerning Jerusalem, and which see Hierusalem, et viderunt el visionem pacis, et non
visions of peace for her, and there is no peace, est pax, dicit Dominator lehovah.
saysthe Lord GOD.

He now concludes this discourse, and shows what he had hitherto intended by a building badly
cemented, by using sand without lime. The prophets of Israel prophesied concerning Jerusalem.
Here he does not mean false prophets, with whom Jeremiah was continually contending, but those
who in exile still hardened the wretched. While they thought to make use of the occasion, and so
to humbl e the people who had been so grievously wounded by the hand of God, they stirred them
up to pride, aswe have formerly seen. Our Prophet was obliged to strive with them for the comfort
of hisexiles, for he was peculiarly sent to the captives, as we have said, although the advantage of
his prophecies al so reached Jerusalem. The prophets, those of Israel, that is, the ten tribes dispersed
in different directions, prophesied concerning Jerusalem. Why then did they not rather predict a
happy result? For they were reduced to extremes, and meanwhile promised victory to the Jews.
And they saw a vision, for it, says he. This clause seems opposed to another, in which the Prophet
says that they saw nothing. How, then, do these two things agree — to see avision, and yet to see

15


http://www.ccel.org/b/bible/asv/xml/asv.Ezek.13.xml#Ezek.13.15
http://www.ccel.org/b/bible/asv/xml/asv.Ezek.13.xml#Ezek.13.16

Comm on Ezekiel (V2) John Calvin

nothing’? What he now says as to seeing a vision refers to their false boasting. For they were
altogether without the Spirit of God, nor did they possess any revelation. Y et when they boasted
themselves to be endowed with the Spirit, and many had faith in their words, the Prophet concedes
to them the name of avision, although there was none, by accommodation. He says, therefore, that
they saw a vision, that is, that they boasted in one since they professed to be spiritual. As at this
time the Papists deny that they utter anything out of their own minds, and say that they have all
those fictions, by which they adulterate all piety, from the Holy Spirit; so these prophets said they
were spiritual: and as far as the title is concerned, the Prophet grants what in reality he disallows
when he adds, there was no peace when they said there was peace. Hence it appears that avision
was in their mouth united with sacrilegious boldness: yet there was no vision; because, if God had
manifested anything by his Spirit, hewould really have proved it as he says by Moses. (Deuteronomy
18:22.) Since, then, there was no peace, but the final overthrow of the city was at hand, it is easily
collected that they saw nothing, but made false use of that sacred name of vision to acquire
confidencefor themselves. Asto hissaying thereisno peace, it extendsto the future. They promised
peace by saying that the siege of the city was to be raised, and prosperity to await the Jews. But
God, on the other hand, pronounces there should be no peace, because it will shortly be evident
that Jerusalem is devoted to utter destruction.

PRAYER.

Grant, AlImighty God, since we do not cease to provoke thee by our sins, that we may at length
consider our wretched condition, unless you govern us by thy Spirit, and subject us to thyself in
true obedience: and may we so desire to be reconciled to thee, that we may not flatter ourselves,
but being altogether humbled and emptied of self, may we fly to thy mercy with atrue feeling of
piety: and so find what is prepared for us in Christ Jesus our Lord. — Amen.

LECTURE THIRTY-SIXTH.

Ezekiel 13:17-18

17. Likewise, thou son of man, set thy face  17. Et tu fliesi hominis, pone faciem tuam
against the daughters of thy people, which contrafiliaspopuli tui, quae prophetant ex corde
prophesy out of their own heart; and prophesy suo: et propheta contra eas.
thou against them,

18. Andsay, Thussaith,theLord GOD; Woe  18. Et dices, sic dicit Dominator lehovah,
to the women that sew pillows to all armholes, Vae consuentibus pulvillos super omnes cubitos
and make kerchiefs upon the head of every stature manus, et facientibus pepla® super caput omnis

20 Or, “veils.” — Calvin.
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to hunt souls! Will ye hunt the souls of my staturae ad venandum animas. in animas
people, and will ye save the souls alive that come venabimini apopul o meo, # et animas quae vobis
unto you? sunt 2 vivificabitis.

WE may gather from this passage that Satan’ s lies were not spread among the people so much
by men as by women. We know that the gift of prophecy is sometimes though rarely allowed to
women, and there is no doubt that female prophets existed whenever God wished to brand men
with amark of ignominy as strongly as possible. | say as much as possible, because the sister of
Moses enjoyed the prophetic gift, and this never ceased to the reproach of her brother. (Exodus
15:20.) But when Deborah and Huldah discharged the prophetic office, (Judges 4:4, and 2 Kings
22:14,) God doubtless wished to raise them on high to shame the men, and obliquely to show them
their slothfulness. Whatever may be the reason, women have sometimes enjoyed the prophetic gift.
And thisisthe meaning of Joel’ s second chapter, (Joel 2:28,)Y our sons shall see visions and your
daughters shall prophesy. There is no doubt that the Spirit transfers to the kingdom of Christ what
had been customary among the ancient people. For we know that Christ’s kingdom is described,
or rather depicted, under the image of that government which God formerly held under the law.
Since, then, certain women were gifted with the prophetic spirit, Satan, according to his custom,
abused this under afalse pretense. We know that he always emulates God and transforms himself
into an angel of light, becauseif he wereto show himself openly, all would instantly flee from him:
hence he uses God’' s name deceptively, to ingratiate himself among the simple and incautious. And
he not only sends forth fal se prophets to scatter abroad their lies and impostures, but he turns even
females to the same injurious use.

Here we see how anxiously we ought to guard against any corruption which may creep in to
contaminate the pure gifts of God. But this contest seems not to have been sufficiently honorable
to the servant of God; for it was almost a matter of shame when they engaged with women. We
know that those who desire praisefor their bravery do not willingly engage with unequal antagonists
who have no strength to resist; since there is no praise in a victory when it is too easy: so also
Ezekiel could put away from him this undertaking, since it was unworthy of the prophetic office.
Henceit appears, that God’ s servants cannot faithfully discharge the duties assigned to them, unless
they strive to remove all impediments. Thisthen isthe condition of all those to whom God assigns
the office of teaching, that they may oppose all false doctrines and errors, and never consider or
wish for great praise from their victory: it should suffice them to assert God's truth against all
Satan’ s devices. Thus we see Paul strove with aworkman (Demetrius), (Acts 19:24,) and that was
all but ridiculous: and truly he might seem not sufficiently to regard his dignity; for from the time
when he saw secret things which it was not lawful for him to utter, and was carried up to the third
heaven, (2 Corinthians 12:4,) when he engages in a contest with a craftsman, he seems to forget
that dignity to which God had raised him. But we must remember the reason which | have mentioned,
that asthe duty of teaching isassigned to God'’ s servants, so they are appointed as his avengers and
defenders of the doctrine of which they are heralds. Hence if, so to speak, fleas were to come out
of the earth and rail at sound doctrine, none who are influenced by a desire of edification will

2 That is, “you hunt the souls of my people.” — Calvin.
22 That is, “yours.” — Calvin.
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hesitate to contend even with those fleas. Thus the Prophet’s modesty is conspicuous, because by
God’s command he turns to these weak women to refute even them.

Itissaid, then, woeto those who sew pillows or cushions; it isthe samething — to all armholes,
and to those who make covers for the head of every stature. There is no doubt that by these tricks
they deluded the minds and eyes of the ssmple. It is evident from the law that some ceremonies are
useful, since God commands nothing superfluous; but Satan by his cunning turns everything useful
to man’s destruction. Meanwhile we must remark that false prophets were aways immoderately
fond of outward signs; for since they have nothing substantial to offer, they have need of ostentation
to dazzle al eyes. Thisthen isthe reason why men and women who intend to deceive, aways heap
together anumber of ceremonies. Hence Ezekidl says, that those women had sown together pillows,
and he adds, for all armholes. Whence it appears that they laid them under the armpits of those by
whom they were consulted, although he afterwards seems to hint that they themselves reclined
upon these pillows. But now heistreating of the people. The ancients were accustomed when they
reclined at table to have cushions under their arms, though this is not our habit. But there is no
doubt that they wished to represent akind of sleep, like the foolish who consult oracles, and think
themselves in ecstasies, and snatched away beyond all thoughts of thisworld. Then they had veils
or coverings which they put over their heads. In this way imposture flourished with the Roman
augurs, for they veiled their head when they wished to begin their incantations. Livy says, that the
augur stood at the threshold with his head covered, and uttered these words, “O Jupiter, hear;” %
so that it is probable that veils covered the heads of those who wished to consult God, that they
might be asit were separated from the world, and no longer ook upon human things, but have only
spiritual eyesight. With this view these women used such ceremonies that wretched men thought
themselves caught up above the world, and all earthly thoughts being laid aside, they dozed so as
to receive the oracles, and at the same time had the head covered to avoid everything which might
call them off and distract them, and to be wholly intent on spiritual meditations.

Asto hissaying, upon all arms, and upon the head of every stature. | doubt not that the Prophet
teaches by these words that these women exercised a promiscuous trade, making no distinctions,
but, gratifying all without choice, so long as they brought their money in their hands, as we shall
by and by see. Hence this mark of universality ought to be noticed emphatically, because these
women did not attend to the disposition with which persons came, but only grasped at their reward,
and thus the gate was as open to all asthat of the market-place. For shops are open to all, since all
are expected to promote profit and make bargains, and merchants by their alurements entice as
many as they can to purchase their goods. So also veils were provided for al heads and cushions
for all arms, for there was no difference except in reference to profit from these profane and base
transactions. With regard to the word “ stature,” the opinion of those who think it used, because the
women ordered those who consulted the oraclesto stand, appearsto meforced, and not in accordance
with the Prophet’ s intention. | have no doubt that, the Prophet uses the word for “age,” or person,
as others correctly interpret it; as if he had said, that they made no difference between old and
young, tall and short, but prostituted their answers to al from whom they looked for gain.

It afterwards follows, Isit not to hunt souls? Here God reproves one crime, but he will shortly
add another, namely, the profanation of his sacred name. But he here speaks only of the death of
souls, asif he said that the women laid those snaresto deceive wretched souls. And because Ezekiel

2 “Lib. 1. ch. 32. See dso chap. 36., ‘statua Atti capite velato, referring to * Attus Navius, inclitus ea temptestate augur.”
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was commanded to, prophesy against them, he here addresses them more vehemently — Will ye
hunt the souls of my people? It isliterally the souls which belong to my people; but it will be more
simple to receive it thus — will ye hunt the souls of my people, and will ye give life to your own
souls, unless any one wishesto interpret it so as to make the Prophet repeat the same thing twice.
For the souls of the people were aso their own. For as we shall afterwards see, no oneis deceived
by the devil unless he offers himself of his own accord, and entangles himself in his snares on
purpose. Sincethenit isawaystruethat wretched men who catch at vain oracles devote themsel ves
to the devil and his ministers, hence the passage may be explained in thisway. But the sense which
| have proposed is more simple, namely, that these women must not be yielded to because they
have hunted the souls of the people; asif the Prophet had said, the people are preciousto God, who
has undertaken the care of them. Thus then he reasons; such is your audacity, nay, even fury, that
you doubt not to seize upon God' s people: since therefore your impiety is so licentious and bold,
will God suffer you to rage with impunity against the souls of which he isthe guardian? Lastly, he
signifies that punishment is prepared for the women who ensnare God'’ s people, because although
those who are deceived are worthy of death, yet God will still exact punishment of Satan’s ministers
who have endeavored to despoil him of hisrights. It, follows —

Ezekidl 13:19

19. And will ye pollute meamong my people  19. Et profanastis me erga populum meumin
for handfuls of barley and for pieces of bread, to pugillis hordeorum  propter frusta % panis: ut
slay the soulsthat should not die, and to save the occidaris animas quae non moriebantur, et ad
souls alive that should not live, by your lying to vivificandum animas quae non vivebant,
my people that hear your lies? decipiendo  populum  meum  audientes

mendacium. 2

Here God accuses these women of adouble crime; one crime wasthat which | have mentioned,
cruelly to destroy the souls which were sacred to God, and hence were destined to be saved; but
he added a more atrocious crime — that of sacrilege, because they had abused the name of God to
deceive. Nothing is less tolerable than when God’s truth is turned into a lie, because thisis like
reducing himto nothing. God istruth; if, therefore, that is abolished, what €l se will remain behind?
God will be, asit were, a dead specter. Hence the Prophet, in God’ s name, complains of both: ye
have profaned me, says he, before my people. For asthe gift of prophecy wasarare and remarkable
pledge of God’'s love and paternal anxiety towards the Israglites, so when that gift was corrupted,
the name of God was at the same time polluted. For God was never willing to be digoined from
his word, because he is himself invisible, and never appears otherwise than in a mirror. Hence
God's glory, and sanctity, and justice, and goodness, and power, ought to shine in the gift of
prophecy; but when that gift is contaminated, we see how such a disgrace becomes a reproach

24 Literally, “in handfuls of barley, or on account of them.” — Calvin.
25 Or, “fragments.” — Calvin.
26 That is, “those who hearken to alie.” — Calvin.
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against God. In thisway his holinessis defiled, hisjustice, virtue, and fidelity, are corrupted, and
hisvery existence called in question. So it is not without cause that God pronounces his own name
to be polluted. Then he adds, among the people. And this circumstance increases the crime, since
God’ s name was profaned where he wished it to be peculiarly worshipped; for it was a so profaned
among the Gentiles: but since God had never made himself known there, their profanation was the
less detestable. But, because God erected his throne among the people of Israel, and wished his
glory to shine there, we see how sacrilege increases, while his name is profaned in that sanctuary
which he had chosen. Thisis one crime.

But he also adds, on account of handfuls of barley and pieces of bread. Here God shows how
much and how basely he was despised by those females, who sold their prophecies for a piece of
bread or afew grains of barley which any one could hold in his hand. If they had demanded a great
reward, their insatiable avarice would not have extenuated their crime; but their impiety isthe rather
discovered, when on account of a small reward they so prostituted themselves and the name of
God. They boasted themselves to be the organs of the Holy Spirit: but when by this mask they
deceived the people, injustice was done to the Holy Spirit, since for so paltry areward they vainly
boasted in their prophecies. They prostituted even God himself: and in fine, this was just as if;
being corrupted by asmall bribe of no value, they did not treat God’' s name with sufficient respect
to be withheld from the crime by the dlightest of the recompense. A comparison will make the
matter clearer. If a person is tempted by a moderate reward to the perpetration of any crime and
refuses, and then when he is offered afar more valuable reward, and thus yields to the temptation,
this showsthat hiswill was upright, though not sufficiently firm. But if any one, for asinglefarthing,
undertakes to do what he is ordered, and refuses no crime, this shows his readiness to all sorts of
wickedness. If agirl regjects bribes when she knows her modesty to be assailed, but yet yields for
alarge reward, here, as | have said, virtue struggles with vice; but if she prostitutes herself for a
morsel of bread, here she manifeststhat depravity which al abominate. This, then, isGod’ sintention,
when he says that these women traded in their lies for handfuls of barley and pieces of bread. If
any one objects that prophecies were anciently saleable, since it was customary with the people to
offer the prophetsrewards, | answer, that the women are not condemned merely for receiving either
the handful of barley or the piece of bread, but because they did not hesitate to corrupt God' s truth
for atrifling gain, and then to turn it into alie. The Prophet afterwards points out the nature of their
deceit, for it would not have been sufficient to blame these women generally, unless Ezekiel had
pointed with his finger at their pestiferous impostures.

Now, therefore, he says, that they slew the souls which were not dying, and kept alive the souls
which were not living. We have said before, that by this mark the true and righteous servants of
God were distinguished from impostors. For the servants of God, who faithfully discharge the duty
enjoined upon them, kill and make alive: for God’ sword islife, and brings health to lost mankind;
but isasavor of death unto death in those who perish, as Paul says. (2 Corinthians 2:15, 16.) Hence
it istrue that prophets who faithfully and properly discharge their duty both kill and make alive:
but they givelifeto the soulswhich areto be freed from death, and slay the soulswhich are devoted
to destruction; for they denounce eternal death to all unbelievers unless they repent; and whatever
they bind on earth isalso bound in heaven. (Matthew 18:18.) Their teaching, therefore, is effective
for destruction, as also Paul elsewhere teaches. We have at hand, says he, vengeance against every
high thing which exalts itself against Christ, (2 Corinthians 10:5, 6.) Hence honest teachers are
armed by God's vengeance against all unbelievers who remain obstinate: but they convey life to
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those who repent, since they are messengers of reconciliation; nay, they reconcile men to God when
they offer Christ to them as our peace, and by whom the Father is propitious to us. (Ephesians
2:16.) When false prophets desire to rival God's servants, they omit the principal part, namely,
faith and repentance; henceit happensthat they proclaim lifeto soulsaready adjudged to destruction;
for they givelife to the reprobate who are hardened in contempt of God by their flatteries; for they
do not require of men either faith or penitence, but only areward. Hence also it happens that they
slay the souls which ought not to die, namely, because nothing is prouder or more cruel than these
false prophets. For they fulminate according to their pleasure, and sink even to the lowest hell the
whole world when no hope of profit appears.

Here then we see the vices of these women of whom Ezekiel treats so pointedly out, that no
one need be any longer deceived by them except through his own fault. Hence also we gather a
perpetua rule in examining doctrine, lest the deceits of Satan should surprise us for the word of
God. Let us learn, then, that the prophetic word is life-giving to us, if we are dissatisfied with our
sins, and fly to God’ s pity with true and serious penitence; for all souls are slain who do not receive
this kind of life; and whoever compares the papacy with that corruption which Ezekiel describes
to us, will see that, although Satan has many methods of deceiving men, yet they will always be
discovered like himself. Ezekiel spoke of veils and cushions. We see many rites exhibited in the
papacy, so that the incredulous, being snatched as it were out of the world, are not only delirious,
but suffer themselves to be drawn in any direction like cattle by the grossest impostures. But in
their teaching we perceive what Ezekiel condemns, namely, that they give life to souls devoted to
death, and slay souls which thought to be kept alive. For what is the meaning of their immense
heap of laws, except to bury wretched consciences? For any one who wishes to satisfy the laws of
the papacy from his heart, must cut himself to pieces, so to speak, through hiswhole life. We now
perceive with what intent our Prophet will elsewhere say that legidators of thiskind areimplacable,
since they remit nothing, and exact all their conditions with the utmost rigor. Hence it happens that
these miserable souls perish, because despair oppresses them and overwhelms them in the deep.
Meanwhile we see how they give life to souls subject to death, since; pardon is prepared for
adulterers, robbers, mandayers, and all criminals, if they only buy themselves off, as popish priests
and monks pretend that God i s appeased by satisfactions and prayers. Hence they thrust expiation’s
of no value upon God; and, to speak more correctly, trifles and follies, which do not deceive even
children, they call expiation’s, asif God could change his nature. Hence we must diligently remark
this passage, that we may know how to distinguish between true and fal se prophets, and may not
despise the test which the Prophet puts before us.

He says, in deceiving my people by listening to a lie. He accuses some of lying, and others of
willingly embracing is. For the noun , kezeb, which is repeated, is derived from the same root.
Here, again, God undertakes the cause of his people; for though they were al worthy of being
drawninto exile by Satan, yet when God took care of them, it waslike snatching them out of Satan’s
hand, and claiming them as hisown peculiar people. Thisisone point. But meantime these wretches
are deprived of all excuse for seeking false oracles. For the Prophet pronounces them deceived
because they listened to vanity, that is, because they wished to be deceived, since it was entirely
their own fault, and they could not in any way throw it off. It istrue they were deceived under false
pretenses through the abuse of the prophetic name, and hence their vision was obscured by a
darkened cloud; but still they thought to have gone to the fountain, for no opening would have been
found for Satan if they had been properly fortified: for God had surrounded them with ramparts by

21


http://www.ccel.org/b/bible/asv/xml/asv.Eph.2.xml#Eph.2.16
http://www.ccel.org/b/bible/asv/xml/asv.Eph.2.xml#Eph.2.16

Comm on Ezekiel (V2) John Calvin

giving them alaw to protect them from all fallacies. Since, then, they thus exposed themselves of
their own accord, it isnot surprising if God allowed them to be deceived.

Ezekiel 13:20

20. Wherefore thus saith the Lord GOD; 20. Propterea sic dicit Dominator Iehovah,
Behold, | amagainst your pillows, wherewithye Ecce, ego ad vestros pulvillos quibus vos
there hunt the souls to make them fly, and | will venamini illic animas ad volandum; et lacerabo
tear them from your arms, and will let the souls eos desuper brachiis vestris, et eruam animas
go, even the souls that ye hunt to make them fly. quas vos venamini, animas ad volandum.

Here Ezekiel begins to threaten those women with what would shortly happen, namely, that
God would not only render them contemptible, but also ridiculous, before the whole people, that
their delusions and impostures might sufficiently appear. Thisisthe Prophet’ sintention, aswe shall
afterwards see; but the Prophet is verbose in this denunciation. God therefore says, that he is an
enemy to those cushions, that is, to those false ceremonies which were like cloaks to deceive
miserable men: hence he says, that those souls were a prey. He uses the comparison from hunting:
ye have hunted, says he, the souls of my people. And this is the meaning of the word used
immediately afterwards for flying. Thisword , pherech, signifies also “to flourish;” but | here
willingly subscribe to the opinion of al who interpret it to fly: unless the paraphrast is right in
trandating it “to perish;” for he thought the Prophet was speaking metaphorically, as if he meant
that those souls were ensnared, and so vanished away. But | do not think this quite suitable, since
it is more probable that the Prophet is speaking of their lofty speculations. For we know that false
prophets boasted in this artifice, when they either raise, or pretend they raise, men’s minds aloft,
and curious men desire thisonly; and hence it happens that the doctrines of the Law and the Gospel
areinsipid to them, because subtleties alone delight them. And we see at this day how many embrace
the follies of Dionysius ?” about the celestial hierarchy, who treat all the prophets, and even Christ
himself, as of no value. Hence the Prophet says, that these women hunted the souls of the people,
because they had snares prepared in which they entangled all who were subject to their impostures
and fallacies. Yet, in my opinion, he also alludes to birds. When, therefore, he has said that all
impostures were Satan’s method of hunting souls, he now adds obliquely another simile, that all
false prophecies are so many alurements to catch birds. The sense of the passage now appears
clear. Behold, therefore, says he, God will arise against your cushions, by which you have hunted
birds to make them fly; that is, when you promised wonderful revelations those wretched dupes
whom their own curiosity urged on were deceived by such enticements. Afterwards he adds, | will
free them from your arms, and | will let go the souls which you have hunted to make them fly, says
he. He repeats again what we have already said about deep speculations, by the sweetness of which
false prophets are accustomed to entice all fools who cannot be content with true doctrine, nor be

ar Dionysius was a Carthusian, a philosopher imbued with the mystic doctrines of Plato, on whose ‘ writings he wrote an
elaborate comment. Calvin refers to his attempt to combine the scholastic theology of his day with the mystical fancies of
Platonism. He was commonly called a Ryckel, and wrote A.D. 1471. See Gieseler’'s Eccl. Hist., edited in English by Francis
Cuningham, volume 3
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wise with sobriety. Meanwhile it is by no means doubtful that God here speaks peculiarly of his
elect, who were left among the people. For although they were but few, God was unwilling for
them to perish: and for this reason he announces that he would be their avenger, and undeceive
them, whether they had been aready entrapped, or were just surrounded by these allurements.
Since, then, he uses the same word, we gather from this that the phrase cannot be used
indiscriminately. For God suffers many to perish, as he says by the Prophet Zechariah, “L et what
perishes perish,” (Zechariah 9:9); but meanwhile he rescued a small number as the remnant of his
choice, as Paul says. (Romans 11.5.)

PRAYER
Grant, Almighty God, since you show us that our salvation is so precious in thy sight, that
through our ingratitude we may not cast away this testimony of thy favor, but be anxiousto listen
to thy instructions: Grant also, that being gifted by thee with the spirit of discretion, we may not
be exposed to capture as a prey; but may we be so ruled by the light of thy word that we may hold
onintheright way, till after our allotted timeis finished we may arrive at that happy repose which
islaid up for usin heaven through Christ our Lord. — Amen.

LECTURE THIRTY-SEVENTH.

Ezekid 13:21

21. Your kerchiefsalsowill | tear, and deliver 21. Et conscindam pepla vestra, % et eruam
my people out of your hand, and they shall be no populum meum e manibus vestris: et non erunt
more in your hand to be hunted; and ye shall amplius in manibus vestris in praedam: et
know that | amthe LORD. cognoscetis quod ego Iehovah.

What the Prophet had said concerning the pillows he now pronounces of the veils, by which
they were accustomed to cover either their own heads, or those of the persons who consulted them.
The conclusionis, that God would put an end to such follies. For the people were so fascinated by
these silly things, that it became necessary to strip away these masks, since these women were
always ready to deceive. He adds al so, that he would do that for the benefit of his own people. We
have said that this ought not to be extended generally to all the sons of Abraham according to the
flesh. For God suffered aimost al to perish, as he had said by Isaiah:

“Even if thy people had been as the sand of the sea-shore, a remnant only shall be saved,”
(Isaiah 10:22.)

28 Or, “1 will tear.” — Calvin.
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When, therefore, God speaks here concerning his own people, this sentence ought to be restricted
to the elect: aswhen it issaid in the psalm, How soft and kind is God to his people Israel; and then
he adds by way of correction, to those who are upright in heart, (Psalm 73:1,) Since many boasted
themselvesto be I sraeliteswho are very unlike their father, and through being degenerate deprived
themselves of that honor: hence the Prophet restricts God’ s goodness peculiarly to the elect who
are upright in heart, after he had spoken of the whole people. Although Ezekiel did not distinctly
express what we have cited from the psalm, yet the sense is the same; and thisis easily gathered
from the eleventh chapter of the Epistle to the Romans (Romans 115, 6), where God sets before
us the remnant preserved according to God’s gratuitous election. For the same sense it is added,
that they should no longer be for a prey. We have said how these women hunted these wretched
souls, not only for purposes of gain, but also because Satan abused their fallacies. So, therefore, it
happened that these souls were enticed to their destruction. For this reason God pronounces that
they should no longer be their prey. And he repeats what he had already said, ye shall know that |
am Jehovah. Here God brings before us his power, because we know how safely hypocrites allude
his sacred name; and this easily appearsin the boldness and licentiousness of these women. Hence
God herethreatensthem: he saysthat they should feel at length who had spoken, sincethey ridiculed
Ezekiel and hisother servants. Thereis, then, asilent antithesis between God and the prophets; not
that God separates himself from his servants; for the truth, of which they are ministers and heralds,
is an indissoluble bond of union between them; but the language is adapted to the senses of those
with whom the Prophet treats. Now, since these women were so wanton, he says that he was not
despised by them, but God himself. It follows —

Ezekiel 13:22-23

22. Because with liesye have made the heart 22. Quia contristastis cor justi mendacio,
of the righteous sad, whom | have not made sad; et ego non contristaveram ipsum; % et roborastis
and strengthened the hands of the wicked, that manusimpii, ut non converteretur aviasuamala,
he should not return from his wicked way, by vivificando ipsum.
promising him life:

23. Therefore ye shall see no more vanity, 23. Propterea mendacium non videbitis, et
nor divine divinations. for | will deliver my divinationem non divinabitis amplius. et eruam
people out of your hand: and ye shall know that populum meum e manu vestra: et scietis quod
| amthe LORD. ego lehovah.

He explainsin other words what we saw yesterday: but the repetition adds to the weight of the
matter. The Prophet therefore shows that he had ajust cause of complaint, because the women so
deceived the people. He says now that they made the heart of the righteous sad, and strengthened
the hands of the wicked: the sentiment isthe same, though the words are changed. He had previously
said that they gave life to those devoted to death, and slew those destined to life; but now he shows

29 Or, “falaciously.” — Calvin.
30 The word is different, but only in one letter, and signifies to be sad and to be grieved. — Calvin.
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more clearly the meaning of killing the soul that should not, or ought not to die, when the heart of
the righteousis made sorrowful. By the righteous he means those whom the fal se prophetsinspired
with causelessterror. But why, it isasked, does he say that the righteous are grieved, sincewe have
formerly taught that no others were deceived unless those who spontaneously throw themselves
into the snares and traps of Satan? | answer, that the fal se prophets thundered so, and their lieswere
so spread about here and there as to involve the simple: for they scatter their threats so as to reach
all men. Hence they wound weak consciences; as at this day when the lies of Satan fly about; by
whichtruereligioniscorrupted, many simple onesarefrightened, for they are destitute of judgment,
and do not distinguish whether God threatens, or man vaunts himself rashly.

We see, then, how false prophets cause the righteous sorrow, when they suggest scruples, and,
under the penalty of mortal sin, denounce first one thing and then another: then they deprive them
of confidence in God's favor, and strike them with various terrors, as we discern clearly in the
papacy of this very day. Let us take that one point which is with them without controversy, that
our confidence springs from our works, and hence that we cannot determine whether God is
propitious to us or not., and thus they overthrow all assurance of faith. They retain, indeed, the
name of faith, but meantime they wish wretched consciencesto vacillate and be turned about with
disquiet, since no one can know whether he can invoke God as a father. * That confidence which
Paul saysis common to all Christians, they call presumption and rashness. (Ephesians 3:12.) We
see, then, how that point not only grieves the righteous, but disturbs innocent consciences: for a
series of traditions is afterwards added, and the penalty of eternal death is always annexed. hence
it happens that those who wish to worship God in any other way, when they are thus rendered
spiritless, know not which way to turn: hence also they lose al fear of God, since no one can
serioudly reverence God unless he who feels him to be easily entreated, as we learn from Psalm
130:6.

We now understand what the Holy Spirit means when he reproves the women because they
made the heart of the righteous sad. It is added, but | was unwilling to grieve them. For God's
faithful servants often inspire terror, but only when necessary. For they cannot otherwise subdue
those who exult in their lusts, and they cannot bring them to obedience unless they overcome them
with fear. Hence even true prophets and evangelists cause pain, as Paul says. If | have caused you
sorrow, | do not repent of it: for so | thought to do: for there is salutary grief. (2 Corinthians 7:8.)
Besides, true prophets do not afflict men for nothing; they only cause anxiety in the minds of those
whom God wishes to grieve: hence they do not fabricate the material for sorrow and pain in their
own brain, but receive it from God’ s mouth and the spirit of revelation. Hence the word righteous
isused, and falsely is added, by which particle the severity which true prophets are often compelled
to use is distinguished from the roughness, or rather savage rudeness, of false prophets. For as |
have said, they frighten wretched consciences. But by what right? by transferring God’ s power to
themselves; just as at the present day the Pope with swelling cheeks thunders forth that himself and
his throne are apostolic, and therefore infallible. Since, therefore, false prophets thus contend by
fallacies, the simple are overcome by fear.

It is now added, that they strengthened the hands of the impious (literally, of the impious man
in the singular). When the Prophet spoke of the righteous, he used the word heart: he now uses the

31 The modern state of this controversy isfully explained in Ward's“ Ideal of the Christian Church.” He utterly rejects Calvin's
theory, and then very consistently joins the Church of Rome.
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word hand, and not without reason. For the false terrors in which the false prophets indulged,
penetrate even to the intimate affections, and as each is affected by the fear of God, so he becomes
afraid of those threats which he hears uttered in God’s name. We see, then, that it was said with
very good reason that the mind of the righteous was sadly grieved; and now when he says that he
had strengthened the hands of the impious, he means that audacity was added, so that not only the
wicked always remain obstinate against God, but they break out in unbridled license, and hesitate
not openly to violate God’s law: for strengthening the hands is more than grieving the mind. For
it may and it does happen, that a man may swell with pride and contempt of God, and yet modesty
may hinder him from basely contaminating himself with many crimes. But when the hands
themselves are engaged in licentiousness, al evils are heaped together. Now, therefore, we
understand the reason of thisdifference. In fine, Ezekiel meansthat the impious had been hardened
by the blandishments of these women, so as not only to despise God in their minds, but to bear
witness through their whole life, that they were openly and confessedly erecting the standard of
war against God. In this sense, then, he says, that they had strengthened the hands of the impious.

He adds, that he should not be converted. Here he more clearly defines how those souls which
were devoted to death 3 were kept alive, since such confidence was set before them as to lull and
stupefy their consciences. He does not say, then, that the hands of the impious were strengthened,
as in a conspiracy of the wicked one often assists another, as if they mutually bound their hands
together. But the Prophet now speaksin another sense, namely, that these women so hardened the
wicked that they went on securely in their wickedness, and made a laughing-stock of God and his
law. You have strengthened the hands that they should not be converted: but how? by affording
them life. Hence we gather that men cannot be humbled otherwise than by placing death before
them, because al willingly indulge themselves, and hypocrisy is so ingrained in us by natural
corruption, that every one readily persuades himself that all things will turn out well. Unless,
therefore, death is presented before our eyes, and God himself appears as ajudge to destroy us, we
remain like ourselves, and proceed to still greater audacity. The Prophet signifiesthiswhen he says,
that by giving life to the impious the false prophets strengthened their hands, and opposed their
repentance altogether. How so? When the sinner thinks God propitious to him, he is not anxious
about reconciliation, but abuses God's forbearance, and is daily rendered bolder, until at last he
puts off all sense of fear. Hencethisisthe true preparation for conversion, when the sinner isslain;
that is, acknowledges himself liable to the judgment of God, and takes a formidable view of his
wrath. When, therefore, he sees himself lost, then he beginsto think of conversion; but when men
sleep over their sins, as | have said, they persist till they arrive at constant apathy, as Paul says
when he remarks that they have no longer any sense of sorrow. (Ephesians 4:19.)

It follows, you shall not see alie any more. He has hitherto explained the reason why God grew
so warm against these women, because they destroyed miserable souls either by their cruelty or
their flatteries, and thus were like false prophets: now he adds, you shall not see a lie any more.
Thisought not to be understood asif God promised these women a sound mind, so that they should
cease to hurt the people by their lies: but he confirms the sentiment previously expressed, namely,
that they should be subject to the taunts of all men, as boys themselves acknowledge that what they
boasted to be oracles were mere imposture. It isjust asif he had said — | will make you ashamed,
so that hereafter you may be deprived of the use of the prophetic name, as you have hitherto used

32 The Latin edition of 1565 has“motu:” thetruereadingis“morte.” The French versioniscorrectinrendering it by “perdition.”
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it. Although these women persisted in their madness, yet they saw vanity no more, sinceit became
openly apparent that those wretched ones who trusted in them were deceived. Lastly, this thought
to be adapted not to any change of feeling in these women, but rather to afailure in the effect. It is
just asif any one were to say to afoolish fellow boasting himself to be a Lawyer or a physician,
— | will take care that you profit no more as either a Lawyer or a physician; and yet that foolish
person should not be able to put away the opinion which he had ever formed of his own skin. But
this is said, because the mere vanity of his boasting should be evident to al. So also God now
speaks. This addition has the same meaning: you shall not divine divination any more. And yet
there is no doubt that they desired by all means to invent new prophecies, and to boast in new
revelations. but they were despised, because God had detected their lieswhen Jerusalem wastaken,
and the people dragged into exile: then because they promised the people a speedy return, when
the same God refuted them by prolonging their exile. When, therefore, any one suffers the just
penalty of hisimpiety, then the vanity of those women was detected: in this way they ceased to
divine. He repeats— | will free my people from your hand: and you shall know that | am Jehovah.
Since | have lately explained this phrase | now passit by. It follows —
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CHAPTER 14

Ezekiel 14:1-3
1. Then came certain of the elders of Israd 1. Et venerunt ad meviri ex senioribus|srad,
unto me, and sat before me. et sederunt coram facie mea.
2. And theword of the LORD came unto me, 2. Et fuit sermo |ehovae ad me, dicendo,

saying,

3. Son of man, these men have set up their 3. Fili hominis, viri isti ascendere fecerunt
idols in their heart, and put the stumblingblock idola sua super cor suum, et offendiculum
of their iniquity before their face: should I be iniquitatis suae posuerunt coram facie sua. An
inquired of at all by them? guaerendo quaerar ipsis?

Here Ezekiel relates an event worthy of notice. For this was not a mere vision, but a real
transaction, since some of the elders of Israel came to him for the sake of consultation. He says
that he sat, as men who are perplexed and astonished by evils are accustomed to do, when they see
no remedy. The gesture then which the Prophet describes was a sign of anxiety and despair. A
person wishing for an answer issaid to sit before another; but sinceit is probabl e that they disputed
among themsel ves about beginning, and did not immediately discover how they should commence,
hence they became anxious to consult the Prophet. Ezekiel, indeed, might be touched and softened
by pity when he saw them seeking God in this way. For this was a sign of repentance when they
turned to the true and faithful servant of God. But since they had no sincerity, the Prophet iswarned
in time against supposing them to come with cordiality. Hence God instructs his servant not to give
way with too much facility when he sees old men coming to be disciples. But he shows their
hypocrisy, because superstition still reigned in their hearts; nay, they desired openly to violate
God's law, and they did not disguise this feeling whenever occasion offered. First, he says they
have set up idolsin their hearts; by which words he means that they were addicted to superstition,
so that idols obtained a high rank in their hearts; as Paul exhorts the faithful, that the peace of God
which passes al understanding may obtain the rule in their hearts (Philippians 4:7; Colossians
3:15); so on the other hand the Prophet says that these men had given supreme sway to idols. And
again an implied comparison must be remarked between God and idols. For God has erected the
seat of his empire in our hearts: but when we set up idols, we necessarily endeavor to overthrow
God' s throne, and to reduce his power to nothing. Hence the most heinous crime of sacrilege is
here shown in those old men who caused idols to rise above their hearts. For hence it follows that
all their senses were drowned in their superstitions.

He adds, they placed the stumblingblock of their iniquity before hisface. By this second clause
he signifiestheir hardness and perverseness; asif he had said, although the doctrine of the law was
put before their eyes, yet they had no regard for piety, and despised even God's threats, as if he
were not going to be their judge. When, therefore, the sinner is not moved by any admonitions, and
is more than convicted of hisimpiety, and is compelled, whether he will or not, to suffer God's

33 “At my face.” — Calvin.
34 Or, “by them.” — Calvin.
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anger, and yet afterwards despisesit, heis said to put the stumbling block of hisiniquity before his
face. For many slide away by error and thoughtl essness, because they do not think they can attempt
anything against God. But here Ezekiel expresses that there was a gross contempt of God in these
old men, and even a professed rebellion against him. Now he asks, Shall | by inquiring beinquired
of by them? Some trandlate, Shall I, when consulted or asked, answer them? But this comment
seems to me too remote from the mind of the Prophet; and it is probable that they thought this to
be the sense, because they could not understand what el se the Prophet meant. But God shows that
thiswaslike awonder, since these old men dared to break forth, and to pretend to have some desire
to inquire the truth. Hence their impudence is shown here, because they did not hesitate to place
themselves before God’ s servant, and to pretend aregard for piety when they had none. God says,
therefore, can it be done? For this question expresses the absurdity of the thing, and that for the
above mentioned purpose, that their wickedness may be the more apparent in their daring to insult
the face of God. For what elseisit than openly to reproach God when impure men approach him,
and wish to become partakers of his counsel? Meanwhile they show by their whole life that they
are most inveterate enemies of the whole heavenly doctrine. Afterwardsit follows —

Ezekiel 14:4

4. Therefore speak unto them, and say unto 4. Propterealoquere ad ipsos, et dicillis: sic
them, Thus saith the Lord GOD; Every man of Dominator lehovah, vir vir, domo Israel, *
the house of Israel that setteth up hisidolsin his ascendere fecerit idola sua super cor suum, et
heart, and putteth the stumblingblock of his offendiculum iniquitatis suae posuerit coramfacie
iniquity before his face, and cometh to the sua: et venerit ad prophetam: ego lehovah
prophet, | the LORD will answer him that cometh respondebo huic * secundum multitudinem
according to the multitude of hisidols; idolorum gjus. ¥

Here God seemsto treat those hypocrites too indulgently who pretend to ask hisadvice and yet
despise his counsel. But God here rather threatens what would be destructive to the wicked than
promises anything which they ought to expect. It is indeed a singular testimony of God's grace
when heanswers us. for prophecy isanimage of God' s paternal anxiety towards usand our salvation.
But sometimes prophecy only endsin destruction; and thisis but an accident. Although, therefore,
God' sword by itself is naturally to be greatly desired, yet when God answers as ajudge, and takes
away al hope of pardon and pity, no taste of his favor can then be perceived. Thus this passage
must be understood. God pronounces that he would answer, but whom? The reprobate, and those

35 That is, “any one of the house of Isragl.” — Calvin.
36 “It isanother word: , gneneh, is properly to answer — | will answer him in hisinquiry.” — Calvin.
37 “Somethink theletter to have been substituted for , and trandateit — | will answer him, because he comesin the multitude

of hisidols. But | follow the simpler sense, because | fear their explanation to be too forced, namely, that God would reply to
the impious when they consulted him, but according to the multitude of their idols, that is, asthey deserved.” — Calvin.

The Hebrew word to which Calvin here refersis, , beh, which is so entirely Syriac, that Eichhorn says the Masoretes
wished to corrupt itto , ba. It iswanting in two M SS. Newcombe quotes the authority of Kennicott for reading, , ba, though
Houbigant treatsit as a barbarism. The Chaldee interpretation is perhaps preferable. Rosenmfiner discusses the point fully. See
also Cappell. Crit. Sac., volume 1. Edit. Hal.
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who tauntingly inquired of the Prophet what they should do. When he answersthem, he only shows
himself the avenger of their perfidy; and thus his answer contains nothing else but the fearful
judgment which hangs over all the reprobate. For God does not here impose a perpetual law on
himself; for he does not always act in the same way towards al the reprobate, but says that those
impious ones should feel that they shall not profit by their cunning and artifices, since they shall
find the difference between God and Satan: for they were accustomed to lies, and had itching ears;
hence they wished to have some pleasing and flattering answer from the servant of God, since the
false prophets gratified their inclinations. What then does God say? | will answer them, but far
otherwise than they either wish or desire: for | will answer them according to the multitude of their
idols: for they bring with them the material for their own condemnation: hence they shall take back
nothing from me but the seal of that condemnation which is already placed upon their hearts, and
appears on their hands. In fine, God here laughs at the foolish confidence of those who inquire
about future events of his prophets; but meanwhile they havetheir heart bound up with superstitions,
so as openly to show their gross impiety: hence he says, that he would answer them, not as they
thought, but as they deserved.

Ezekial 14:5

5. That | may take the house of Israel intheir 5. Ut deprehendam domum Israel in corde
own heart, because they are all estranged from ipsorum, quia alienarunt se *® amein suisidolis
me through their idols. omnes.

He shows God's object in being unwilling to dismiss without an answer the hypocrites who
still impioudly trifled with him. He says, that | may seize the house of Israel intheir heart. It isyet
asked how the impious are seized, when God answers them neither according to the opinion of
their mind nor their expectation, but pronounces what they dislike and fear most grievously. | reply,
that the impious are answered when they are driven to madness, and God thus extracts from them
what was formerly hidden in their own hearts. He says, therefore, that their impiety may be manifest
to all, I will answer them. For as long as God spares the impious, they endeavor to soothe him by
akind of flattery; but when they see that they take nothing by their false blandishments, then they
roar, nay, bellow furiously against God: thus they are caught in their own hearts: that is, all their
former dissembling is made bare, so that all may easily perceive that there never was a spark of
piety in their hearts. God, therefore, bears witness that his answers would be of this kind, that he
may take the house of Israel in their hearts; that is, that his severity may draw out into the light
what was formerly hidden; for the word of God is a two-edged sword, and examines al the
sentiments of men. (Hebrews 4:12.) Some are so dlain by this sword that they grow wise again; but
others are stung with fury when they see that they must engage with the power of God; therefore
they are seized in their own hearts when God twists from them what they would willingly have
kept always hidden. Snce they have estranged themselves from me, literally, in their idols. This
passage is explained in two ways, as we have said. Some say, because they separated themselves;

38 Or, as others trandlate, “ separate themselves.” — Calvin.
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but | approve of the other version, because they have alienated themsel ves, and we shall understand
the point more clearly afterwards when the subject leads us to it. They alienated themselves, then,
fromGod; that is, when they had utterly declined from God’ slaw; yet, aslong asthiswas concealed,
they still wore their masks. The separation of which the Prophet here speaks seems to be referred
to this pretense. Since, then, they so alienated themselves from me by their idols; that is, he says
they are deceived in thinking that they cannot be discovered, and that their abominations, however
foul they are, will remain secret. And this agrees with the last clause, namely, that he would seize
the hypocritesin their own heart.

PRAYER.

Grant, Almighty God, since we are so inclined to all kinds of vices, that we may be restrained
by the power of thy Spirit: then that we may be attentive to the teaching which sounds continually
inour ears, so that we may perseverein the pure worship of thy name; and thus being strengthened
against the cunning of the wicked, may we be upheld in our weakness, and preserved fromall error,
until we finish our course, and arrive at the goal which is proposed to usin Christ Jesus our Lord.
— Amen.

LECTURE THIRTY-EIGHTH.

Ezekiel 14:6

6. Therefore say unto the house of Isradl, 6. Propterea die ad domum Isragl, Sic dicit
Thus says the Lord GOD; Repent, and turn Dominator Iehovah, revertimini et redire facite
yourselves from your idols; and turn away your ab idolis vestris, et a cunctis abominationibus
faces from all your abominations. vestris redire facite * facies vestras.

Now God shows why he had threatened the false prophets and the whole people so severely,
namely, that they should repent; for the object of God’ srigor is, that, when terrified by hisjudgments,
we should return into the way. Now, therefore, he exhorts them to repentance. Hence we gather
the useful lesson, that whenever God inspires uswith fear, he has no other intention than to humble
us, and thus to provide for our salvation, when he reproves and threatens us so strongly by his
prophets, and in truth is verbally angry with us, that he may really spare us. But the exhortation is
short, that they may be converted and turned away fromtheir idols, and may turn their faces from
all their abominations. When heusestheword , heshibev, in the second clause, some understand
“wives;” but thisisfrigid: othersthink the verb transitive, but yet impersonal, thus make yourselves

39 Or, “turn away?.” — Calvin.
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return: this also is harsh. © | have no doubt that the Prophet here exhorts the Israelites that each
should desire to reconcile himself to God, and at the same time bring others with him. As many
were mutually the authors of evils to each other, he now orders them to do their utmost to bring
back others with them: and surely this is a true proof of our repentance, when we are not only
converted to God one by one, but, when we stretch forth our hand to our brethren, and recall them
from error; especialy if they have wandered away through our fault, we must take care to make
up for the injury by at least equal diligence. The sense therefore of the Prophet is, firgt, that, the
Israelites should repent; next, that one should assist another to repentance, or that they should
mutually unite in the pursuit of piety, just as each was previously corrupted by his companion and
brother. This seems to be the full meaning. Besides, this series must be remarked: because many
show zeal in seizing others, and stretching out the hand to free them from error; but they themselves
never think of repenting. But the Holy Spirit here shows us the true method of proceeding, when
he commands us to repent, and then extends our desires to our brethren who have need of our
exhortations. At length he adds, withdraw your faces, or turn away fromall your abominations. A
part is here put by the Prophet for the whole, since turning away the face means the same as
withdrawing all the senses. Since, therefore, they had been almost affixed to their own abominations
to which they had cast their eyes, and were completely intent upon them, he orders them to turn
away their faces, so asto bid them farewell. It follows —

Ezekiel 14:7

7. For every one of the house of Isragl, or of 7. Nam quisquis, domo Israel, et e peregrino
the stranger that sojourneth in Israel, which qui peregrinatur apud Israglem, et separatusfuerit
separateth himself from me, and setteth up his # de post me (ad verbum), et ascendere fecerit
idolsin hisheart, and putteth the stumblingblock idola sua super cor suum, et offendiculum
of hisiniquity before his face, and cometh to a iniquitatis suae posuerit coram facie sua, et
prophet to inquire of him concerning me; | the venerit ad Prophetam ad inquirendum ipsum ex
LORD will answer him by myself: me, * ego lehovah respondebo el in me (vel per

me).

Ezekiel again returns to threats, because exhortations was not sufficiently effectual with such
hardened ones; for we have seen that they were obdurate in their vices and amost like untamed
beasts. For unless God' s judgment had been often set before them, there had been but small fruit
of teaching and exhortation. Thisthen isthe reason why God here sets before them his vengeance:
a man, a man, says he, or a stranger who sojourns among Israel. When he adds strangers, he
doubtless speaks of the circumcised who professed to be worshipers of the true God, and so submitted
tothelaw astorefrain from al impieties. For there weretwo kinds of strangers, those who transacted

40 Calvin has not explained the difficulty which heraises. The verb “return” isin Hiphil, and thought to have a case following
it. Houbigant readsit in Hophal, and Newcombe prefers to understand “yourselves.” Rosemuller, as usual, is very explanatory.

41 “It cannot be otherwise trandated here: theword is , nezer, which we yesterday saw might be derived from , zor, to be
estranged. Thereis no doubt about the sense, ‘ he who has been separated.’” — Calvin.

42 That is, “through me, or to inquire of him in or by me, or through my name.” — Calvin.
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business there, but were profane men, continuing uncircumcised. But there were others who were
not sprung from the sacred race, and were not indigenous to the soil, but yet they had been
circumcised, and as far as religion was concerned, had become members of the Church; and God
wishes them to be esteemed in the same class and rank as the sons of Abraham. The law shall be
the same for the stranger and the home-born, wherever the promise is concerned, (Numbers
15:15,16,) and the same sentiment is repeated in many places. Thus the word foreignersis now to
be explained. But this circumstance exaggerates the crime of the chosen people. For if any one
settled in theland of Canaan and embraced God' slaw, thiswas an accidental event: but the I sraglites
were by nature heirs of eternal life, for the adoption was continued through successive ages. Since
then they were born sons of God, it was the more disgraceful to depart from his worship. And so
when Ezekiel here gravely rebukes the strangers, he shows how much more atrocious the crime
was in the case of those who were bound by a more sacred bond to the worship of God. He says,
and he was separated from after me. The Prophet yesterday said , megneli, from near or from
towards me: here he more clearly expresses declension, when men reject the teaching of the law,
and openly show that they pay no obedience to God. For heis said to follow God or to walk after
him, who proposes to himself God as a guide, and is devoted to his precepts, and holds on in the
way pointed out by him. Thus by the obedience of faith we follow God or walk after him: so we
recede from him when we reject his law, and are openly unwilling to bear his yoke any longer.
Hence he shows of what kind the separation of the people or of individuals from God is, namely,
when they refuse to follow his law. The Israglites indeed wished God always to remain united to
them, but they made the divorce, although they denied it: hence the Prophet cuts away from them
beforehand this prop of backsliding, when he says that they separated from God by not following
him.

At length he repeats what we saw yesterday, he who caused hisidols to ascend unto his heart,
he who placed the stumblingblock of his iniquity before his face, that is, was drowned in his own
superstitions, so that hisidols bore sway in his heart: lastly, he who is so forward in audacity that
hedid not conceal hiswish to opposethe Almighty: if any one, says he, cameto a prophet toinquire
of himin me, or my name, | will answer him. He confirms what we saw yesterday, that he could
no longer bear the hypocriteswho deluded themselves so proudly. And certainly when they openly
worshipped idols, and were fined with many superstitions, what audacity and prideit wasto consult
true prophets? It is much the same as if a person should want only insult and rail at a physician,
and not only load him with reproaches, but even spit in his face: and should afterwards go and ask
his advice, saying, “What do you advise me to do? How must | be cured of this disease?’ Such
pride could not be borne between man and man. How then will God permit such reproaches to go
unpunished? For this reason he says that he would answer, but after his own manner, asif he had
said — they seek flatteries, but | will answer in myself: that is, in my natural character. | will not
change it according to their pleasure, for they change my character by their fictions, but they are
deceived: they profit nothing when they expect meto answer according to their views: | will answer,
says he, in myself; that is, they shall feel that the answer proceeds from me, and they shall have no
reason for thinking that my servants will be submissive to them, as they are accustomed to abuse
the false prophets whom they buy for reward, because they are venal. For when any one is venal
heiscompelled to flatter like aslave. For thereisno freedom but in agood and upright conscience.
Hence God here separates his servants from impostors who make atrade of their flatteries. Now it
follows —
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Ezekiel 14:8

8. And | will set my face against that man, 8. Et penam ficiem meam in viro illo, * et
and will make him a sign and a proverb, and | ponamillum#insignum et proverbiaet excidem
will cut him off from the midst of my people; and eum e medio populi mei: et cognoscetis quod ego
ye shall know that | amthe LORD. |ehovah.

Here God adds, that the execution of hiswrath would be ready when the prophet had denounced
it. For profane men always fabricate for themselves empty treaties, and when God threatens they
say that it isonly thunder without lightning. Since the prophetic threats moved the reprobate either
nothing or but little, so God now shows that he would not only answer what they did not wish to
hear, but they should perceive by its effect how truly he had spoken. And this ought to be understood
from the last sentence; for when God answers by himself, he neither is nor strikes the air with
threatening words, but denounces what he determined to fulfill and accomplish in his own time.
For God never answers in himself without joining the effect with the prophecy. But hypocrites are
too stupid to acknowledge this, unless a clearer explanation was afforded. This then is the reason
why the Prophet brings a message respecting the effect.

Hesays, | will put my face upon that man: when God speaks openly against us, thisis sufficient
for our destruction; but he wished to express more in this case, namely, that prophets were the
heralds of his wrath, and that hypocrites should be admonished about the penalties which await
them, and even now hang over them, since his hand is stretched out against them. He is said to
place his face against another who rises against him, or descends to a contest and engages hand to
hand. So also God pronouncesthat hewould be an adversary to all the reprobate who thus endeavored
to elude him. He says, | will place him for a sign and a proverb. He marks the heaviness of the
punishment by these words: for God sometimes chastises the faults of men, but after a common
and accustomed manner. But when punishment excites the wonder of all and islike a portent, then
God puts forth the sign of his wrath in no common fashion, as they say. The Prophet then means
this, and hence at the same time admoni shes us how detestable acrimeit isto decline from the pure
worship of God. For God chastises thefts and lewdness, drunkenness, deceits, and rapines: but not
always so rigoroudly that the punishment is remarkable, and turns the minds of all towards itself.
Hence from the greatness of the punishment the atrocity of the crimeis made known. He now adds,
for proverbs. This phrase is taken from the law, as the prophets who are the interpreters of Moses
make use of words from it. (Deuteronomy 28:37.) When any remarkable slaughter occursit issaid
to be for a proverb, asall persons usually boast when speaking of any slaughter, that noneis equal
to it or more horrible. But, , meshel, is also used for adisgrace: asif he had said, it should not
only be material for remark among the whole people, but their name should be subject to reproach
and contempt. At length he adds, | will cut him off from my people. Thisis most severe of all, for
even the hope of pity istaken away. A person may be awonder for atime: then his calamity may
be the subject of vulgar taunts and proverbs. and yet God is still exorable, and may not cut him off

Or, “upon that man.” — Calvin.

Some trandate, “1 will destroy him,” changing the point from left to right; but the reading, “I will place him,” is better. —
Calvin. Calvin’s meaning is, that by altering the point over the Hebrew letter the meaning of the word is changed: in thisand in
the previous verses, Calvin prefers the reading of our authorized version.
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from his people. But when any oneis cut off from God’ s people, his safety is already beyond hope.
It isnot in vain that this sentence is so often repeated, you shall know that | am Jehovah, says he,
since we even formerly saw hypocrites always put a veil before them, since they think they have
only to do with the prophets, and thus they despise mortalswith security. Hence God here inscribes
his name on hisword, that they may know that he has spoken, and may experience the effect of his
words by his hand. It follows —

Ezekigl 14:9

9. And if the prophet be deceived when he 9. Et Prophetacum deceptusfuerit, et locutus
hath spoken a thing, | the LORD have deceived fuerit sermonem: ego |ehovah decepi prophetam
that prophet, and | will stretch out my hand upon eum: et extendam manum meam super ipsum, et
him, and will destroy him from the midst of my delebo illum e medio populi mel Isragl.
people Israel.

Here God meets that foolish thought in which many minds are rapt up. When they had their
own impostors at hand, they thought that all God’ s threats could be repelled as it were by a shield.
Jeremiah and Ezekiel threaten us, say they, but we have others to cheer us with good hope: they
promise that all things shall be joyful and prosperous to us. since, therefore, only two or three
deprive us of the hope of safety, and others, and those, too, far more numerous, promise us security,
we have no need to despair. Since they thus oppose their impostorsto the true prophets, and imagine
akind of conflict, in which imposture prevails and God'’ s truth is vanquished, he says there is no
reason why the flatteries of the fal se prophets should deceive you. For if you say that they bear also
the prophetic name and office, | reply, that they err through your fault; for | deceive them because
your impiety deservesit. Thismay asyet be obscure, but | will endeavor to explain it by afamiliar
example. At this time we see that many through sloth withdraw themselves from all fear, and
promise themsel ves freedom from punishment, whilethey reject all carefor God. O, say they, what
have | to do with religion? for this only occasions me trouble; whoever wishes to give himself up
seriously to God amidst, these dissension’s and divisions will enter a labyrinth. Since, therefore,
many think themselves free from fault, even if they reject God, this doctrine may be turned against
them. There are, indeed, at this day dissension’sin religion which disturb many; but do you think
that this happens rashly: Oh! we know not which party to follow: inquire; for God has not so given
the rein to Satan and his ministers, that the Church is disturbed, and men are mutually opposed by
chance. But when thishappens by the just judgment of God, it iscertain that no one can be deceived
unless of hisown accord. For the Prophet takes that principle from Moses, whenever fal se prophets
come forth, that thisisa proof of faithfulness and of sincere piety. Thy God triesthee, says Moses,
whether you love him. (Deuteronomy 8:3.) Since, therefore, no fal se prophet arises without the just
judgment of God, and since God wishes to distinguish between sincere worshipers and hypocrites,
it follows that no one can be excused on this pretext, of differing opinions which arise by wise
ordination. For since God wishes to make an experiment, as | have said, concerning his servants
and sons, and since false prophets so mingle al things, and involve the clear daylight in darkness,
no one who truly and heartily seeks God shall be entangled among their snares.
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But Ezekiel will proceed till further, as | have previously hinted, namely, that all impostures
and errors do not spring up rashly, but proceed from the ingratitude of the peopleitself. For if they
had not so willingly given themselves up to the false prophets, God would doubtless have spared
them. But, since false prophets abounded on every side, and were so plentiful everywhere, hence
it may be understood that, the people were worthy of such impostures. Now then we perceive the
meaning of the Holy Spirit when God pronounces that he is the author of al the error which the
false prophets were thus scattering abroad. For it is not sufficient to observe merely the sound of
the words, and then to illicit the substance of the prophetic teaching; but we must attend to the
Spirit’s purpose. | have aready explained why the Prophet says this, namely, that the Israglites
should cease to turn their backs according to their custom, saying, that if they remained in doubt
amidst various opinions, this ought not to be imputed to them as a crime. For he answers, that the
false prophets only took this license, because the people deserved to be blinded: and in fine, he
says that Satan’s lies multiplied not at random or at the will of men, but because God repays a
graceless and perfidious people with ajust recompense. So Paul saysthat error hasadivine efficacy,
when men prefer embracing a lie to the truth (2 Thessalonians 2:11, 12), and do not submit
themselvesto God, but rather shake off hisyoke. Now, therefore, whoever wishesto excuse himself
under the pretext of simplicity for not acquiescing in God’ s word, this answer is at hand — that all
things are thus mingled by God's just decree. Since, therefore, Satan eclipses the light whenever
clouds are scattered to disturb the weak, we here find God to be the author of it, since man’ simpiety
deservesit. For the Prophet does not here discourse profanely about God' s absol ute power, asthey
say; but when he brings forward God’ s name, he takesit for granted that God is not delighted with
such disturbance, when false prophets seize upon his name. It is certain, then, that God does not
delight in such deception; but the cause must be thought, as we shall soon see: the cause is not
always manifest; but without controversy this is fixed, that God punishes men justly, when true
religion is so rent asunder by divisions, and truth is obscured by falsehood.

We must hold, then, that God does not rage like atyrant, but exercises just judgment. Besides,
this passage teaches usthat neither impostures nor deceptions arise without God’ spermission. This
seems at first sight absurd, for God seems to contend with himself when he gives license to Satan
to pervert sound doctrine: and if this happens by God’ s authority, it seems perfectly contradictory
to itself. But let us always remember this, that God’s judgments are not without reason called a
profound abyss (Psalm 36:6), that when we see rebellious men acting asthey do in these times, we
should not wish to comprehend what far surpasses even the sense of angels. Soberly, therefore, and
reverently must we judge of God’s works, and especially of his secret counsels. But with the aid
of reverence and modesty, it will be easy to reconcile these two things — that God begets, and
cherishes, and defends his Church, and confirms the teaching of his prophets, all the while that he
permitsit to be torn and distracted by intestine broils. Why so? He acts thus that he may punish the
wickedness of men as often as he pleases when he sees them abuse his goodness and indulgence.
When God lights up the flame of his doctrine, this is the sign of his inestimable pity; when he
suffers the Church to be disturbed, and men to be in some degree dissipated, thisis to be imputed
to the wickedness of men. Whatever be the explanation, he pronounces that he deceived the false
prophets, because Satan could not utter a single word unless he were permitted, and not only so,
but even ordered; while God exercises his wrath against the wicked.

In another sense Jeremiah says that he was deceived (Jeremiah 20:7). | am deceived, but you
Jehovah have deceived me: for there he speaks ironically. For when ungodly men boasted that so
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many of his prophecies were delusive, and derided him as a foolish and misguided man, he says,
If | am deceived, you, O Lord, have deceived me. We see, then, that by false irony he reprovesthe
petulance of those who despised his prophecies; and finally, he shows that God was the author of
histeaching. But in this place God pronounces without afigure that he deceived the fal se prophets.
If any one now objects, that nothing is more remote from God’ s nature than to deceive, the answer
isat hand. Although the metaphor is rather rough, yet we know that God transfers to himself by a
figure of speech what properly does not belong to him. He is said to laugh at the impious; but we
know that it is not agreeable to his nature to ridicule, to laugh, to see, and to sleep. (Psalm 2:4;
Psalm 37:13.) And so in this place, | confess, there is an improper form of speaking; but the sense
is not doubtful — that all impostures are scattered abroad by God — since Satan, as | have said,
can never utter the slightest word unless commanded by God. But the kind of deceit which will
solve this difficulty for usis described in the sacred history. For when Ahab had a great crowd of
false prophets, Micah alone stood firm, and faithfully discharged his duty to God: when brought
before king Ahab, he immediately blows away their boastings — Behold! all my prophets predict
victory: he answers — | saw God sitting on his throne; and when all the armies of heaven were
collected before him, God inquired, Who shall deceive Ahab? And aspirit offered himself, namely,
adevil, and said, | will deceive him, because | will be alying spirit in the mouth of all his prophets.
God answers, Depart, and thus it shall be. (1 Kings 22; 2 Chronicles 18.) Afterwards it follows,
Therefore the Lord put alie in the mouth of all those prophets. Here he distinctly shows us the
manner in which God maddens the fal se prophets, and deceives them, namely, since he sendsforth
Satan to fill them with hislies. Since, then, they are impelled by Satan, the father of lies, what can
they do but lie and deceive? The whole of this, then, depends on the just judgments of God, as this
place teaches. God, therefore, does not deceive, so to speak, without an agency, but uses Satan and
impostors as organs of his vengeance. If any one flies to that subtle distinction between ordering
and permitting, heis easily refuted by the context. For that cannot be called mere permission when
God willingly seeks for some one to deceive Ahab, and then he himself orders Satan to go forth
and do so. But the last clause which | have quoted takes away all doubt, since God put aliein the
mouth of the prophets, that is, suggested alie to all the false prophets. If God suggests, we shall
seethat Satan fliesforth not only by his permission to scatter hisimpostures; but since God wished
to use hisaid, so he afforded it on this condition and to this end. But we shall leave the rest for the
next lecture.

PRAYER.

Grant, Almighty God, since we are so prone to error, that thy truth may always shine upon us
amidst the darkness of thisworld: Grant, also, that we may gaze upon it with open eyes, and subject
ourselves to thee with true docility, so that being governed by both thy Word and thy Spirit, we
may fulfill our course, and at length arrive at that happy rest, which your only begotten Son has
prepared for us. Amen.

LECTURE THIRTY NINTH.
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WE saw inthelast |ecture with what intention God permits so much licenseto the fal se prophets
to deceive the people. For men would desire to throw the fault of their errors on God, if he did not
meet their rashness. But God has pronounced in this place, that hisjudgment isjust, sincethe exiles
aswell asthe Jews remaining in the city were equally blind. Hence we must understand that there
was no cause for excuse when God's hand was against an impious and wicked people. He now
adds, that he would be an avenger in destroying the false prophets from the midst of the people.
Thisseems at first sight not to be in accordance with justice, that God should impel and precipitate
men into error, and then exact punishment of them: and as | have said, men think themselves free
from blame, if God blinds them, casts them into a reprobate state of mind, and even hurries them
into impious desires. But | have already remarked that those act erroneously who estimate God' s
judgment by their own notions. For how small isthe measure of our intelligence: for God' sjudgments
areaprofound abyss. (Psalm 36:6.) Nothing therefore remains, except waiting for that day in which
we shall see face to face the things which we now behold darkly and obscurely, as Paul says. (1
Corinthians 13:12.) Whatever may be the sense, God does rightly in deceiving the false prophets
by way of punishing an impious people; and when he summons the false prophets to judgment,
that also is free from blame. But if men are restive through their own rashness and audacity, God
will free himself from all their calumnies. Wherefore let us diligently mark this passage where God
pronouncesthat he isthe deceiver; because however Satan may plot by hisliesto abolish the truth,
yet he can accomplish nothing unless God permit him, as we have aready explained at full length.
But when fal se prophets are dragged to punishment, they have no cause of expostulation with God
and they profit nothing by their complaints, since their own consciences condemn them. They
cannot object that they were compelled or drawn violently aside by God, since of their own accord
and by their own effortsthey endeavored to deliver wretched men to destruction by their lies. Since
thisisthe case, God justly extends his hands to punish them, as he now says. But let us proceed to
the next verse.

Ezekiel 14:10

10. And they shall bear the punishment of 10. Et ferent iniquitatem suam, Sicut iniquitas
their iniquity: the punishment of the prophet shall sciscitantis sic iniquitas Prophetae erit.
be even as the punishment of him that seeketh
unto him

Here what Ezekiel had partially touched upon is more clearly taught. For he had said, that at
length fal se prophets should meet with punishment, but he now joins the whole people with them,
and at the same time repel s the empty pretenses by which men are always willing to conceal their
fault. For when he mentions their iniquity by name, it is the same as forbidding them to turn their
back any more. In this way, then, God removes all the cavils to which men usually resort, since
they never pursue these tortuous paths without being conscious of their iniquity. For when God
says that he is a searcher of hearts, he brings openly before us the secret feelings of mankind. As
long as hypocrites have to deal with men, they easily delude them: and then they put on various
disguises, by which they throw off the blame from themselves. But when God addresses them, his
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language necessarily penetrates to their hidden thoughts. Now therefore we understand the force
of the words which God uses, they shall bear their iniquity

He now adds, the iniquity of the inquirer shall be like that of the prophet. We have said that
the sacred name of prophet is improperly transferred to impostors: but God often speaks thus by
concession, and in thisway a stumbling block occurs by which the weak are disturbed. For when
they hear that deceivers, who not only obscure God's word but pervert it, proudly boast in their
title, they are moved, and not without reason. For divine things ought seriously to move us to
reverence, since prophets are organs of the Holy Spirit. Hence that man is worthy of such honor
that no man ought to despise one who is reckoned a prophet. But because God tries his own people
and blinds the reprobate, as we have said, when he sends them fal se prophets, in order that the faith
of the pious should not faint when they hear that sacred name profaned, he says by concession —
well, they shall be called prophets — but he does not mean that those shall be truly and really
esteemed such who falsely claim to themselves that glory. Now let us come to the next clause, the
iniquity of the inquirer shall be like that of the prophet. We have aready spoken of the iniquity of
those who, being led captive by thelies of Satan, endeavor to pervert both the worship and the pure
doctrine of God. Since therefore they propose to contend with God, their iniquity is by no means
excusable. But another question may arise concerning the people, which, although we have solved
it before, yet it may be expedient to repeat it. He says, then, that those who had been deceived by
the false prophets would be subject to punishment, that they may sustain the same penalty. This
seems hard, as | have said: but the Prophet had previously taught that the people would be justly
involved in the same punishment with the impostors, because they erred knowingly and willingly.
For if they had cordially devoted themselves to God, and had suffered themselves to be ruled by
his Spirit, and by the teaching of the law, they had doubtless been freed from all error. For God
takes care of his own people, though he does not defend them from the insults of the ungodly, yet
he fortifies them by the foresight and fortitude of his Spirit. Those who are deceived, receive the
just reward of either their sloth or pride or ingratitude. For many scarcely deigned to inquire what
the will of God was: others looked down as from an eminence on whatever was uttered in God’'s
name: for through self-confidence they receive with difficulty any instruction but their own. Since
then they were so unteachabl e, they are worthy of the reward which | have mentioned. Othersagain
are ungrateful to God: for they stifle his instructions and the knowledge of heavenly things, and
contaminate and pollute what is sacred; so that God justly joins the disciples with their masters
when he revenges sacrilege as we see, since all sacred teaching is overthrown.

But Ezekiel expresses more when he says, that the people had inquired. For they had counselors,
who thereby gave adirect approbation to their employment. If they had been teachabl e they would
not have betaken themselves so eagerly to the false prophets: hence the greater their diligence in
thisdirection, themoretheir crime was apparent, since they purposely rejected God and his servants,
by transferring themselves to the fal se prophets. We now understand the meaning of this sentence.
It only remains that each of us should apply what is here said to his own profit. The Papists think
themselves to be twice or thrice absolved if they have been deceived in any quarter. But, on the
other hand, Christ exclaims — If the blind lead the blind, it is not surprising if both fall into the
ditch. (Matthew 15:14.) The reason is here expressed, because however those who are deceived
show their simplicity, it isby no meansdoubtful that they flee from thelight and desire the darkness
by a crooked and perverse craving. Hence it happens that the iniquity of the inquirer islike that of
the prophet.
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Ezekid 14:11

11. That the house of Israel may gonomore  11. Ut non errent ampliusdomus I srael ame,
astray from me, neither be polluted any more “ et non polluantur ampliusin cunctis sceleribus
with al their transgressions; but that they may suis: ut sint mihi in populum, et ego sim illisin
be my people, and | may be their God, says the Deum, dicit Dominator |ehovah.

Lord GOD.

Here God shows that there was no other remedy, if he would recall to safety those who had
almost perished, and at the same time he teaches that it is useful to the Church to chastise those
who had so impiously declined from himself. Meanwhileit happensthat God thunders, and exercises
his judgments even to the extreme of rigor: meanwhile men do not repent but remain obstinate:
nay, the punishment which God inflicts upon the reprobate sinks them into deeper destruction. How
s0? Those who harden themselves against the hand of God heap upon themselves severer
punishments, since the reprobate do not submit to the yoke when God wishes to correct their
hardness and obstinacy. But here God announces that he will not be so severe as not to consult for
their safety. But this contradiction might disturb many, since God destined the people as well as
the false prophets to destruction, for this seems to render his covenant vain. But he prevents this
guestion, and says, since he should exact such severe penalties from the despisers of hisword and
from apostates, that rigor would be useful to the Church. Now we understand the meaning of the
saying, the house of Israel shall not err any more: since otherwise their obstinacy was incurable:
and unless God had seriously roused them up, they had never been brought back into the way of
their own accord. Here therefore God obliquely rebukes the hardness of his people, because they
could not be instructed except by punishment. For incorrigible indeed are those sons who, while
their father cherishes and indulges them, despise him, and become worse by the indulgence. Of
this then God now complains, that the children of Israel were so untractable that they could not
bear destruction, unless he descended to the utmost rigor. For it was avery sad spectacle, that God's
truth should be corrupted and adulterated by lies, and that the people, with those who imposed upon
them, should utterly perish. But we now hear that there was but one remedy since the children of
|srael were untameable, unlessthey were completely broken down. He now adds, from me: aphrase
worthy of notice, for we here gather, that as soon as we bend ever so little from following God, we
wander after errors: for we shall never hold onintheright way unlesswefollow God, that is, unless
we are intent upon the end which he sets before us: and then unless our eyes are turned in the
direction that he points out, lest we bend to either theright hand or theleft. Thuswe shall be beyond
any danger of wandering if we, follow God: on the other hand, if our minds turn to either this side
or that, and we are not retained in obedience to God a one, the Prophet teaches that we wander in
error, and that thiswill at length turn out unhappily for us. When he speaks of the house of Israel,
he does not embrace without exception those who spring from Jacob; for both the false prophets
and those who consulted them were of Jacob’s line, and had a name in that family. But we have
already seen what was decreed concerning them, namely, that God would destroy them and blot
them out from the midst of his people. We see then that they are not; comprehended under the

45 Verbaly, “from after me.” — Calvin.
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offspring of Abraham or the house of Isragl; but thisisrestricted to the remnant of the people whom
God wished to spare. For we know that there was always some seed | eft, that the covenant which
had been made with Abraham might be firm and sacred. This sentence then properly refersto the
elect, who are called by Paul the remnant of grace. (Romans 11:5.) But God says that the example
would be useful to the survivors, since the punishment of others would instruct them: and when
they should see the false prophets perish, and should acknowledge God’ s remarkable judgment in
their destruction, then they would profit by it. Now we understand what the Prophet means by the
destruction of the false prophets and of those hypocrites who despised the true prophets, and
prostituted themselves to be deceived by impostors. when God makes them an example of his
wrath, the Prophet says that the house of Israel should receive advantage from their perishing, and
profit by their utter ruin.

Now he adds, And that they should not be polluted any more in all their wickedness. Here he
purposely enlarges on their crime, that he may the more magnify the mercy of God; for if they had
been only moderately guilty, his pardoning them had not been so remarkable. But the Prophet here
pronounces them abandoned in sin, and does not condemn them for one sin but for many: he says
they were polluted and contaminated in their crimes: and when God’s mercy is extended to such
as these, we discover with certainty how inestimable it is. Finally, let us learn from this passage,
that God not only pardons men who transgress but lightly through want of thought and error, but
that he is also merciful to the abandoned who are convicted of many iniquities. He says, that they
may be my people and | may be their God. God had aready adopted the whole seed of Abraham,
and all were circumcised to a man: and thus they bore personally the testimony and covenant of
God's paternal favor. Since, therefore, they were already God's people, and were considered as
members of the Church, what can it mean that they shall be my people? For God seems here to
promise them something new. But by this form of speech the Prophet marks their declension and
manifeststheir deserts. For although God had thought them worthy of such honor asto reckon them
among his elect people, yet they had cast themselves out by their own depravity. For since all
religion among them was corrupt, God’ s worship was profaned, his whole law almost buried, and
they were separated as far as possible from God, as we shall afterwards see. On the part of God the
adoption remained firm: but here Ezekiel regards their condition if they would realy look at it
themselves, namely, as one of estrangement, since their own wickedness had cut them off: hence
he speaks as of a new benefit when he says, they should be for a people when they repented.

The second chapter of Hosea will help us to understand this more clearly, when it is said,

“1 will call them my people who are not my people,
and her beloved who is not beloved.” (Hosea 2:23.)

For the Prophet was commanded to go into an improper house and to take an impure female
and to beget sons: he says that a son was born to whom God gave the name , lagnemi, it shall
not be my people: and then when a daughter was born, she was unworthy of love. There Hosea
signifies that the Jews were cut off from the sacred root, and he speaks not of one or two, but of
the whole race; for they were neither God's people nor a beloved daughter. Afterwards when
reconciled, they begin again to be God’ s people and a bel oved daughter. Paul does not accommodate
that sentence to the calling of the Gentiles rashly: (Romans 9:25,) namely, that there was no
difference between Jews and Gentiles, since the former were rejected. Whatever it is, we see that
those who had a place and aname among God’ s people, and whom he had chosen for himself, were
cast off and had become strangers through their own fault. Thus they begin to be God's people
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afresh when they repent and God receives them to favor. The conclusion is, | will restore them
afresh, that my covenant may be renewed in some way, that they may be my people asthey formerly
were; and | may be to them a God, since by their own backsliding they deserved to be treated as
entire strangers. Besides, it iswell to remember what we said el sewhere, that under these words is
contained whatever belongs to solid happiness. For if God acknowledges us as his people, we are
certain of our salvation, as when he pronounces that he will be our God while we call upon him as
afather. But whoever shall call upon the name of the Lord shall be saved. (Joel 2:32; Acts 2:21;
Romans 10:13.) Then we must remember that celebrated sentence of the Prophet Habakkuk, Y ou
art our God: we shall not die. (Habakkuk 1:12.) Lastly, we have nothing else to wish for towards
the fullness of all good things and confidence in eternal life, than that God should reckon us among
his people, so that there may be open to us afree accessto him in prayer. It follows —

Ezekiel 14:12-13

12. The word of the LORD came again to 12. Et fuit sermo Iehovae ad me, dicendo.
me, saying,

13. Son of man, when the land sinneth against 13. Fili hominis terra cum scelerate egerit
me by trespassing grievoudly, then will | stretch ergame, “ et extendero manum meam super eam,
out mine hand upon it, and will break the staff of et confregero inipsabaculum panis, et immisero
the bread thereof, and will send famine upon it, inipsam famem, et excidero ex ipsa hominem et
and will cut off man and beast from it: jumentum.

The next verse thought to bejoined: for someinterpreters altogether pervert the Prophet’ s sense
by finishing the sentencethere, asif hehad said, | will extend my hand over it, & e. But the sentence
is dependent, as we shall see —

Ezekiel 14:14

14. Though these three men, Noah, Daniel, 14. Et fuerint tresviri isti in medio gjus, Noe,
and Job, were in it, they should deliver but their Daniel, et Job, ipsi in justitia sua eripient #
own souls by their righteousness, saith the Lord animas suas, dicit Dominator |ehovah.

GOD.

Here again God threatensthe people of Israel with final destruction: but the words seem opposed,
that God would be merciful and propitious to his people, and yet that no hope of pardon would be
left. But we must remember the principle, that the prophets sometimes directed their discourse to

46 “By prevaricating prevarication,” according to some, megnel, properly signifies perfidy, hence the version just given —
Calvin.
47 Or, “shall free.” — Calvin.
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the body of the people which was utterly devoted to destruction, sinceits wickedness was desperate;
yet afterwards they moderated that rigor, when they turned to the remainder, which is the seed of
the Church in the world, that God’ s covenant should not be extinguished, as we have already said.
Hence, when we meet with this kind of contradiction, we know that God affords no hope to the
reprobate, since he has decreed their destruction: so that language ought to be transferred to the
body of the people which was already alienated, and like a putrid carcass. But when God mingles
and intersperses any testimony of hisfavor, we may know that the Church isintended, and that he
wishes a seed to remain, lest the whole Church should perish, and his covenant be abolished at the
sametime. The Prophet, therefore, as before, so also now, sets before himself the people desperate
inwickedness, and saysthat they had no right to hope that God would act mercifully asusual, since
necessity compelled him to put his hand for the last time to the destruction of the impious. Thisis
the full meaning. We had a similar passage in Jeremiah (Jeremiah 15:1), where he said, If Moses
and Samuel had stood before me, my mind is not towards this people; that is, it never could be that
| should return to favor them, even if Moses and Samuel should intercede for them, and endeavor
to obtain pardon by their own intercession. The papists foolishly distort this passage to prove that
the dead intercede for us, for Moses and Samuel had been dead some time; but God says, Even if
they should pray for the people, their prayers would be in vain. But this passage refutes that gross
ignorance: for God is not here making a difference between the living and the dead; but it isakind
of personification, and of bringing back Moses and Samuel from the grave; asif he had said, Were
they living at this time, and entreating for these wicked ones, | would never listen to them: for
Ezekiel here mentionsthree, Noah, Job, and Daniel. But Daniel wasthen alive: he had been dragged
into exile, and lived to a mature old age, as is well known. Then he expresses his meaning more
clearly, by saying, if they had been in the midst of the city they had escaped in safety themselves,
but they would not have prevailed for others. The whole meaning is, that God cuts off all hope of
mercy from the abandoned people.

We must remark the form of speech which is used: he relates four kinds of punishments by
which men’s crimes are usually avenged, and enumerates them distinctly. If | shall break the staff
of bread, says he, because the land has revolted from me, and | shall send famine upon it, Daniel,
Job, and Noah, shall preservetheir own souls, but shall not profit others by their holiness: then he
adds, if | shall send a sword, that is, if | shall follow up the impious by wars, even Daniel, and Job,
and Noah, shall save their own souls, but they shall not intercede for others. He pronounces the
same of pestilence and wild beasts. At length He reasons from less to greater. When | shall have
punished any nation, says He, with famine, pestilence, and the sword, and wild beasts, how much
less shall Daniel, Job, and Noah, prevail with me by their intercession? But God had condemned
the house of Israel to all punishments, just asif he had poured all his curseslike a deluge to destroy
them. Hence He concludes that there is no reason for cherishing any hope of escape from these
imminent dangers. Now then we comprehend the Prophet’ s meaning.

Now let us cometo the first kind of punishment. If the land, says he, acts wickedly against me,
or conductsitself wickedly, , cheta, to act wickedly, but by prevaricating with prevarication. By
these wordsthe crime of perfidy isdistinguished from error, because men often fall away and depart
far from God through ignorance of the way which they thought to pursue. But here the Prophet
condemns the people’'s defection through perfidy, as if he had said that they purposely, and by
deliberate malice, were estranged from God, since they had been correctly taught how God ought
to be worshipped. Although the Prophet speaks generally, yet he wished to show God’s wrath to
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be of no ordinary kind: for God will often chastise men’'s sins by either pestilence, or sword, or
famine, and yet will not be implacable. But he here speaks of a desperate people, and one aready
addicted to eternal destruction. He says, therefore, by prevaricating with prevarication; that is, by
deceiving my confidence by open and gross perfidy.

Again, and | will stretch forth, my hand upon it, and will break the staff of bread, and will send
famine upon it, and will cut off fromit man and beast. Here, as | have mentioned, he touches upon
only one kind of punishment; for God is accustomed to take vengeance on men in four ways, and
the prophets, as you have often heard, usually adopt the form of speech used by Moses. These four
curses of God are everywhere related in the law, — war, famine, pestilence, and the assault and
savageness of wild beasts. Now the Prophet beginswith hunger; but he points out the kind of hunger
— if God has broken the staff of bread. For sometimes, when he does not reduce men to poverty,
yet he puffs up the bread, so that those who think to use it as nourishment do not gather any rigor
from it. But the Prophet properly meansit in this second sense, as we see in Ezekiel 4 and Ezekiel
5. The metaphor isin accordance with the word staff: for as the lame cannot walk unless they lean
on astaff — and tremulous old men need asimilar support — so by degrees men’ s strength vanish,
unless new rigor is replaced by meat and drink. Bread is, therefore, like a staff which restores our
strength when want has weakened it. We now come to the word breaking. How does God break
the staff of bread? By withdrawing the nourishment which he had infused into it; for the virtue
which we perceive in bread is not intrinsic: | mean this — that bread is not naturally endued with
the virtue of continuing and inspiring life within men; and why? Bread has no life in it: how then
can any one derive life from it? But the teaching of the law has been marked: that man lives not by
bread only, but by every word proceeding from God’'s mouth. (Deuteronomy 8:3.) Here Moses
intends, that even if God has inserted the virtue of nourishment in bread, yet this is not to be so
attributed to it as if it were inherent in it. What follows then? That as God breathes a secret virtue
into the bread, it sustains and refreshes us, and becomes our aliment. On the other hand, God says
that he breaks the virtue of the bread when he withdraws from it that virtue: because, as | have
already said, when we taste bread, our minds ought to rise immediately to God, since men, if they
cram themsel ves athousand times, yet will not feel their life to be deposited in the bread. Therefore,
unless God breathesinto bread the virtue of nourishment, the bread is useless; it may fill usup, but
without any profit. Now, then, we understand the meaning of this sentence, about which we shall
have something more to say.

PRAYER.

Grant, Almighty God, since you shine so clearly upon us with the teaching of thy Gospel, in
which thy Son reveals himself familiarly to us, — Grant that we may not shut our eyesto thislight,
or turn them hither and thither by depraved curiosity, but may remain in simple obedience, until at
length having passed through the course of this life, we may arrive at the fullness of light, when
you will transform us into thy glory by the same — your only-begotten Son. — Amen.

LECTURE FORTIETH.
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| have aready partialy explained the Prophet’ s design, when he says, if God has sent famine
upon a land, and Job, Noah, and Daniel were in it, that they indeed should be safe, but that the
land should perish, since he had determined to destroy it. Moreover, he described the kind of famine,
when he said, when | shall have broken the staff of bread; because, though wheat should be plentiful,
and men be prevented from starving, yet they would not be refreshed, since the bread would only
burden them. On the whole, God means that famine, even if it arise from natural causes, proceeds
from his judgments:. for by continual rains the seed rots in the ground, and drought consumes all
its juice and substance. Then, if hail devastates the sown fields, the causes of the ensuing famine
are manifest. But it is necessary to look higher, because, as we are nourished by God’ s bounty, so
we never suffer poverty unless when he withdraws his hand.

Let usnow cometo the next verse. If these three men, the most just of all, had been in the land,
they should only free their own souls. The exclusive particleisnot expressed, but it iseasy to gather
the Prophet’ s sense from the context; as if he had said that God’ s decree was fixed when he had
determined to afflict the land grievoudly. It is sometimes asked why Noah, Daniel, and Job are
named, rather than Abraham, Jacob, or David, or any others. Those who wish to be precise guess
various comments; namely, because Noah could not preserve the old world from the deluge, but
only his sons an their wives. But this example does not suit: and as to the others, they say that Job
did not preserve his own sons, since they were all consumed by the lightning. But the same thing
happened to others. Thus Abraham was the common father of the people, and even he could not
snatch his posterity from the wrath of God: nay, Jeremiah describes Rachel, though dead, weeping
for her children, and refusing consolation because none of them survived. (Jeremiah 31:15.) We
see, then, that thisis cold. Others say that these three men had experienced three different kinds of
life; that Noah, living before the deluge, had seen the horrible devastation of the whole earth, and
yet the renovation of the world had followed: they say, also, that Job had flourished in prosperity,
and then was deprived of all his goods and his children, and was so defiled by disease and filth as
to berather acarcassthan aliving man, and yet was restored like a captive from the enemy’ s hand.
Daniel, again, had lived at Jerusalem, had been taken captive, and had lived there in exile; that he
at length saw the beginning of the restoration of the people when that sudden change happened,
and the Babylonian monarchy passed to the Persians. These things, at the first glance, seem to be
clever; but whatever is affected is aways cold and tame. Ezekiel here mentions these three men,
simply because they first occurred to him. For we must remember that passage of Jeremiah which
| quoted yesterday, (Jeremiah 15:1,)whereit is said, If Moses and Samuel had stood before me, |
should not have listened to them for the safety of the people. A question may arise, why Jeremiah
names Moses and Samuel rather than any others? What will these clever speculators say? We see,
therefore, that each of these things must not be so scrupulously beaten out, since it is enough to
understand the general intention of the Holy Spirit. Three men, then, are placed here, whose holiness
was celebrated. Daniel was then living: the others had been dead many ages ago; but the integrity
of them all was universally manifest. It is then asif he had said, even if those should come who
either are or have been most perfect among men, yet they would avail nothing in interceding for a
land already devoted to destruction.

But the Prophet’ s saying, they should be saved on account of their own righteousness, seems
absurd: for no one can be found whose righteousness can stand before God’ s tribunal: for if God
was to reason with men, every one must be found guilty, as the Scripture also often teaches, and
experience most fully convinces us. Here the Prophet seemsto extol too much the merit of works,
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when he attributes the person’ s freedom to his righteousness. But the solution is easy; namely, this
righteousness of which mention is made ought not to be separated from gratuitous pardon, which
reconciles men to God, so that their sins are not imputed to them: for as to some saying that they
were justified by faith, this does not forward the inquiry; and besidesthat, it isforced. By their own
righteousness shall they freetheir own souls, that is, say they, by their faith. But when God addresses
Noah himself, (Genesis 7:1,) and says that he was found just through his piety, he does not mean
that he was endued with faith; this would be nugatory. There is no doubt, then, that he commends
sanctity and integrity in hisservant; so also in this passage, under the word righteousness or justice,
he implies the fear of God, in which all virtues are founded, and chastity and temperance, and
whatever belongsto the rule of living holy and justly. But meanwhile this derogates nothing from
the righteousness of faith; for the faithful are reckoned just before God, and their works are also
reckoned just — not by any inherent merit — not because they bring any perfection of that kind
before God which may conciliate hisfavor, and in which they can stand; but because God pardons
them indulgently through his own paternal clemency, and so approves their righteousness, which
otherwise might be deservedly rejected. For example, Pinnehas was thought just when he avenged
the reproach of the sanctuary. (Numbers 25:7, 8.) When inflamed with zeal, Pinnehas brought out
of the midst the courtezan with her paramour; for this cause, asissaid in the Psalm, (Psalm 106:31,)
he was reckoned just. But that could not suffice for a man’s righteousness, since one specia act
could not render a man just. Pinnehas, then, could not be reckoned just on that ground; but while
his work was pleasing to God, for that reason it was just. But, on a serious inquiry, that work was
also condemned as being infected with some fault, and so was not just in itself. But because God
pardons his sons, as we have said, hence he accepts their works. so he acknowledges them also as
just, and they do not obtain thisby either their own worthiness or peculiar merits. For the beginning
of the righteousness about which we are now speaking is a gratuitous reconciliation by which all
the faults of the faithful are buried: whenceit happens also that their integrity, although not perfect,
isdtill pleasing to God. We see, therefore, that these things are easily reconciled; that men are freed
by their righteousness, and yet that their temporal safety depends only on the mere pity of God: for
when God’ sgratuitousfavor has gone before, hence he seemsto acknowledge astrue righteousness
which wasin itself mutilated and but half complete. Now it follows —

Ezekiel 14:15-16

15. If | cause noisome beasts to pass through 15. Si bestiam maam transire fecero per
the land, and they spoil it, so that it be desolate, terram, et orbaverit eam, et fuerit vastitas ut nemo
that no man may pass through because of the transeat propter bestiam. 4
beasts:

16. Though these three men werein it, as | 16. Tresviri isti in medio gus, vivo ego, dicit
live, saith the Lord GOD, they shall deliver Dominator Iehovah, s filios et filias liberabunt:
neither sons nor daughters; they only shall be ipsi soli liberabuntur, et terra erit in vastitatem.
delivered, but the land shall be desolate.

48 That is“beasts,” for there is a change of number. — Calvin.
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Now he mentions the second kind of punishment. For we said that God' s four scourges were
here brought before us, which are more familiarly known to men through frequent use. They are
hunger and wild beasts, war and pestilence. The Prophet has spoken of famine; he now comesdown
to wild beasts. Thiskind of scourgeisrarely used in Scripture; for God more frequently mentions
the sword, pestilence, and famine; but when he distinctly treats, of his scourges, he adds also savage
beasts. Now therefore he says, if he had sent wild beasts to lay waste the land, and Noah, Job, and
Daniel, had been in that land, they would be free from the common slaughter, but that their
righteousness would not profit others. He expresses alittle more clearly what he had spoken briefly
and obscurely when he treated of the famine. If, sayshe, | shall cause an evil beast to passthrough
and injure the land, so as to lay it waste, that no one may pass through on account of the wild
beasts, as| live, says he, if these three men shall free their sons and their daughters. This passage
teaches what | lately touched upon about the famine, namely, that the beasts did not break in by
chance to attack and rage against men, but that they are sent by God. Thus God follows out his
judgments no less by means of lions, and bears, and tigers, than by rain and drought, the sword and
the pestilence: and surely this may be understood, if we reflect upon the great savageness of these
beasts; first, when hunger arouses them they are carried along by a ravenous impulse; and then,
without the compulsion of necessity, they are hostile to the human race, and without doubt they
would urge themselves on to tear to pieces all whom they met with, unless restrained by God’'s
secret ingtinct. If, therefore, God restrains the wild beasts, thus also he sends them forth as often
asit pleaseshim, to exercisetheir ferocity against mankind, and in thisway to become his scourges.
But here an oath is interposed that God may inspire confidence in his sentence, so God swears by
his own life. Thisisthe meaning of the phrase as| live; that is, | swear by my life. Thisisindeed
spoken improperly, but elsewhere we have seen that God swears by his life; that is, just as if he
swore by himself, because he has no greater by whom he can swear, as the Apostle says (Hebrews
6:13); and as often as we swear by the name of God we attribute the supreme power to him, and
thus we profess our lifeto be in his hand, and he to be our only Judge. When, therefore, he swears
by himself, he admonishes us at the same time that hisnameis profaned if we swear by any others:
then he shows how much religionisto be exhibited in oaths. L et usfollow, therefore, God’' sexample,
when our speech needs confirmation, by calling in awitness and judge: next, that we should not
use his name rashly and falsely, but that our oath should be truly atestimony to our piety. But here
in truth a question arises, — How God can say that the land should perish which has been once
subjected to wild beasts? For sometimes wild beasts have infected many regions, and God has
immediately restrained them, and so their cruelty has passed away like a storm.

Again, we knew that the prayer of the saints are not superfluous when they pray for others; but
God seems here to deny what is clearly manifest. But the solution is easy. For since he does not
inflict his judgments equably but variably, and at one time hastens punishments and at another
suspends them: at one time punishes men’ ssins and at another delays doing so, hefixesfor himself
no sure law by which he is always bound, but he speaks of the land which he has destined to
destruction. God therefore will strike one region with famine, another with war, a third with
pestilence, a fourth with wild beasts, and yet he can mitigate his own rigor, and when men begin
to beterrified, he can withdraw his hand. But if it has been once decreed that any land must perish,
all the saints would run together in vain, because no one would be afit intercessor to abolish that
inviolable decree. We now understand the Prophet’ s intention, for he does not speak generally of
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any landswhatever, but he points out the very land which was devoted to final destruction. It follows

Ezekiel 14:17-18

17. Or if | bring a sword upon that land, and 17. Vel gladium transire fecero super terram
say, Sword, go through the land; so that | cut off illam, et dixero gladio, Transi per terram, ut
man and beast from it: excidatur ex ea homo et jumentum.

18. Though these three men werein it, as | 18. Et tres viri isti in medio gus, vivo ego,
live, saith the Lord GOD, they shall deliver dicit Dominator Iehovah, non liberabunt filios et
neither sons nor daughters, but they only shall be filias, quiaips soli liberabuntur.
delivered themselves.

The Prophet now descendsto the third kind of punishment. Hence God says, if he send a sword
upon aland, he cannot be entreated so as not to consumeit utterly, neither will he admit any man’s
intercession, although the most holy dwell there, namely, Job, Noah, and Daniel. But the phrase
used must be marked: if | shall say to the sword, pass through to exter minate and bl ot out the whole
land, or cut off fromit, both man and beast, because we here gather the great power of God’ s secret
government. For we think that wars are stirred up at random: and as men are in agitation, so also
we imagine war to be nothing but confusion and turbulence. But God governs even wars by his
inestimable wisdom, and also men and their swords. men are enraged, their swords fly about in
their hands, and they seem to go hither and thither at random by blind impulse. But God here
announces that he permits swords to pass through aland, and to destroy both men and cattle. If he
had said, after the language used in many places, that he would arm men, it would not have been
very wonderful: for everywhere throughout the Prophets he calls the Chaldaeans and Assyrians
executorsof hisjudgment. Hence that sentence of Jeremiah, Cursed ishewho has done God' swork
negligently. (Jeremiah 48:10.) But that work of God was the slaughter at Jerusalem. So also
Nebuchadnezzar is called God' s servant and minister when he laid waste Egypt, and God promises
him the reward of his labor. (Ezekiel 29:20.) So here Ezekiel proceeds further, not only that the
hands of men are directed as God wishes, but also that their swords listen to his secret command,
so that they neither pass by nor strike any man or animal except as far as God pleases. But if God
so commands the swords, let us know that whenever men rise up against us, that our patience is
exercised and our sins chastised in this way: and that the impious are God's agents. and let us
determinethat we shall never profit by noise and resistance, sincethereisbut one remedy, to humble
ourselves under God's strong hand. Now the fourth kind of punishment follows —

Ezekiel 14:19-20
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19. Or if | send a pestilence into that land, 19. Vel pestem immisero in terram illam, et
and pour out my fury upon it in blood, to cut off effudero iracundiam meam super ipsam in
from it man and beast: sanguine ad perdendum “ ex ea hominem et

jumentum.

20. Though Noah, Daniel, and Job, were in 20. Et Noe, Daniel, et Job in medio gjus, vivo
it, as | live, saith the Lord GOD, they shall ego, dicit Dominator lehovah, si filium et filium
deliver neither son nor daughter; they shall but liberaverint: ips injustitiasualiberabunt animam
deliver their own souls by their righteousness.  suam.

He now affirms of the fourth kind of punishment, what he has hitherto pronounced of the rest.
He says, then, If | shall have sent a pestilence, and have devoted a land to devastation, that Job,
Daniel, and Noah, should be safeif they dwelt there: but that their righteousness should not profit
even their sons and their daughters. Nay, he seems to speak with greater restriction, since he has
substituted the singular number for the plural: for he had just said, they shall not free either sons
or daughters. He now says, not even a son or a daughter, that is, they shall not prevail with me by
their intercession so much as to save from death even a single son or daughter. We must also
remember what | have said, that God does not aways act in the way related here: for he hasmanifold
and various methods of carrying out his judgments. Hence it would not be just to impose alaw not
to liberate any one, and according to his own will either to hear or reject their prayers. But here he
only means, that when he has determined to destroy aland, there is no hope of pardon, since even
the most holy will not persuade him to desist from hiswrath and vengeance. But now the conclusion
follows —

Ezekiel 14:21-22

21. For thus saith the Lord GOD; How much 21. Quoniam sic dicit Dominator |ehovah,
more when | send my four sore judgments upon Quanto magis cum quatuor judicia mea mala,
Jerusalem, the sword, and the famine, and the gladium, et famem, et bestiam malam, et pestem
noisome beast, and the pestilence, to cut off from immisero contra Hierusalem ad excidendum ex
it man and beast? ea hominem et animal?

22. Yet, behold, therein shall be left a  22. Et ecce evasio in ea residua, * evasio
remnant that shall be brought forth, both sons egredientium, inquit nempe filii et filiae: ips
and daughters: behold, they shall comeforth unto egredientur ad vos: et videbitis vias ipsorum, et
you, and ye shall see their way and their doings: opera ipsorum: et consolationem sumetis super
and ye shall be comforted concerning the evil malo quod venirefecero super Hierusalem, super
that | have brought upon Jerusalem, even omni quod venire fecero super eam.
concerning al that | have brought upon it.

49 Or, “to cut off.” — Calvin.
50 That is, “some remnant which shall escape shall remain init.” — Calvin.
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He now reasons, as we said in the beginning, from the less to the greater. Hitherto he has said,
If 1 shall have sent forth only one weapon to take vengeance upon men, no one will oppose my
following out my decree: then he enumerated four weapons, one after another. Now he adds, What
then, when | shall have heaped together all punishments, and not only shall have sent pestilence or
sword or famine, but asit werewhen | have four armies prepared and drawn up, and shall command
them to attack and destroy mankind, how shall even one person escape? If Job, Daniel, and Noah,
cannot snatch away even their sons and daughters from a single scourge, how shall they snatch
them from four at once! We see, then, that God here cuts away the false and specious hopes by
which the false prophets deluded the miserable exiles when they promised them a return to their
country, and daily proclaimed how impossibleit wasthat the sacred city, the earthly dwelling-place
of God, could be taken by the enemy, and the religion which God had promised should be eternal
could perish. Since, therefore, the fal se prophets so deceived these miserabl e exiles, here God shows
how greatly they erred while they cherished any hope in their minds; because he had not only held
one kind of scourge over Jerusalem, but approached it with a whole heap of them to destroy and
cut off both man and beast. This then is the full meaning.

Now he says, If | shall have sent my four evil judgments. Here God calls his judgments evils,
inthe senseinwhich he saysin Isaiah, that he creates good and evil, (Isaiah 45:7,) sinceimmediately
afterwards he expresses his meaning by saying life and death. Hence what is against us is here
called evil, and so this epithet ought to be referred to our perceptions. For our natural common
sense dictates that whatever is desirable and useful to usisgood: food and life and peace are good,
and whatever is conducive to life, and what we naturally wish for, we call good. So also, on the
other hand, death and famine are evils. so are nakedness, want, and shame: why so? since we dread
whatever is not useful to us; and because we fly from evils as soon as reason dawns. In fine, evil
here is not opposed to justice and right, but, as| have said, to men’ sopinion and our natural senses.
He now confirms what we before said, namely, that these are God'’ s judgments when enemiesrage
against us, pestilence attacks us: poverty assails us, and wild beasts break in upon us. When therefore
we suffer under these afflictions, et uslearn immediately to descend into oursel ves and to discover
the cause why God isso angry with us. For if weturn our attention towards the sword, and pestilence,
and famine, we are like dogs which gnaw and bite what is thrown at them, and do not regard the
hand which threw it, but only vent their rage upon the stone. For such is our stupidity when we
complain of famine being injurious to us, wild beasts troublesome, and war horrible. Hence this
passage should always be borne in mind that, these are God’s evil judgments, that is, scourges by
which he chastises our sins, and thus shows himself hostile and opposed to us.

He now adds, there shall be a remnant in that escape. They explain this verse parentheticaly,
asif God by way of correction engaged to act more mercifully towards that city, than if he struck
any land with only one scourge. They explain it thus: although these four scourges should meet
together, yet | will mitigate the rigor of my vengeance, since some shall go out safely, and reach
eventoyou. Almost al agreein thissense; but when | weigh the Prophet’ sintention more accurately,
| cannot subscribetoit: because God seemsto meto confirm what he had said before, that hewould
be ajust avenger of wickedness while he treats the Jews so harshly. To discover the most suitable
sense, we must consider the condition of the exiles: it was surely worse than if they had been
destroyed by a single death for they were dying daily; and at length, when cast out of the sacred
land, they were like the dead. Hence that exile was more sorrowful than death, since it was better
to be buried in the holy land than among the profane. Since, then, they had been mixed with dog's,
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it was no life to them to protract a wretched existence amidst constant languor; and if the hope of
restoration had been taken away, concerning which we are not now treating, and to which not a
single syllable applies, exile was by itself like death. Since, then, the Prophet here says, that some
should be | eft, to escape, he does not mean that they should be safe: hence thisis not a mitigation
of their punishment. For aswe saw before, and especially in Jeremiah, those who died quickly were
less to be deplored. (Jeremiah 22:10.) Finally, when the Prophet here says that some should come
to Babylon, he does not promise them pardon, as if God was propitious to them, or noticed them
favorably; no such thing: for he speaks of the reprobate, and of those who bore on their forehead
the manifest sign of their impiety, and show by their whole life that they are abandoned, and most
worthy of final destruction.

For he says, a departure of those who go forth shall come: sonsaswell as daughters shall come
to you, says he, and you shall see their ways and their work: that is, you shall see that the men are
so wicked, that their ungodliness shall compel you to confess the city to be worthy of perishing,
and the peopl e deserving destruction. For the word consoling, which the Prophet usesimmediately
afterwards, refers here to the acknowledgment of their wickedness appeasing the minds of those
who formerly roared and murmured against God. Neither does he mean that consolation which,
according to the common proverb, has many friends; but only the calm acknowledgment of God’s
just vengeance, in which the ten tribes acquiesced. For before they saw the state in which the
inhabitants of Jerusalem were, they thought that God was too severe, and hence their outcry and
complaint against God. The Prophet, therefore, now says, that the sight of your wickedness will
bring you consolation; for you shall see that it could not be otherwise, and that you deserved such
punishment: hence, when you have acknowledged your abandoned wickedness, you will regard
my justice with peaceful and tranquil minds; and you will so finish and cease your complaints
which now agitate your minds in different directions. The rest, to-morrow.

PRAYER.

Grant, Almighty God, sinceyou daily exercisethy judgmentsin all parts of theworld, and since
many regions are harassed by pestilence and war, that so long as you spare us we may profit by the
evils and dlaughters of others: Grant, also, if thy scourges reach also unto us, that we may not be
obstinate, but may submit ourselvesto thy judgment, and being truly humble, may we seek pardon
by the serious pursuit of piety, so that we may truly acknowledge thee; and may feel theeto be a
propitious Father to us, until at length we enjoy thy love in thy heavenly kingdom, through Christ
our Lord. — Amen.

LECTURE FORTY -FIRST.

WE said in yesterday’ s lecture, when the Lord pronounces that he would have some remnants
when destroying Jerusalem, that this is no act of clemency, as if he had relaxed the rigor of his
justice. For exile was not preferable to death, as we may collect from the context, since God does
not use these words of his elect. For there is no mention of repentance, so that the cause of his
vengeance would be conspicuous in their crimes. You shall see, therefore, and shall take comfort:
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because the exiles who were then in Chaldaea could not subscribe to the judgment of God. But
when they saw their brethren of such abandoned morals, the review of their sins availed to their
comfort, that is, to appease their minds. He repeats the same in the last verse of the chapter.

Ezekid 14:23

23. And they shall comfort you, whenyesee  23. Et consolabuntur vos, quiavidebitisvias
their ways and their doings. and ye shall know ipsorum et opera ipsorum: et scietis quod non
that | have not done without cause al that | have frustra fecerim quaecungue feci in ea, dicit
doneinit, saysthe Lord GOD. Dominator Iehovah.

He now puts the verb for comforting in the third person, but in the same sense, because after
the Jews shall have been led captive, they will bear sure and special marks of God' s justice against
their sins. This, then, isthe consolation, as | explained it yesterday, while the exiles acknowledge
that cruelty cannot be ascribed to God, asif he had exceeded moderation in exacting punishment;
for the desperate wickedness of the people demanded it. But this passage contains auseful doctrine,
since we collect from it that we are never tranquil in our minds unless when the greatest equity and
justice appears in God's judgments, and become present to our minds. As long, therefore, as we
do not acknowledge God to be severe in just cases, our minds must necessarily be disturbed and
disarranged: hence theword “ consolation” is opposed to those turbulent thoughts. But since nothing
ismore miserable than to be distracted and drawn hither and thither, and to be anxiously disturbed,
let uslearn that those profit most who acquiesce in God’ sjudgments, although they do not perceive
the reason of them, yet modestly adore them. But when God showswhy he treats either us or others
so severely, thisisaspecia favor, since he offersus material for joy and tranquillity. Let us proceed.
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CHAPTER 15

Ezekidl 15:1-5
1. And theword of the LORD came unto me, 1. Et fuit sermo lehovae ad me dicendo,
saying,
2. Son of man, What is the vine-tree more 2. Fili hominis, quid erit 5 lignum vitis prae

than any tree, or than a branch which is among omni arbore rami 52 quae est inter arbores sylvae?
the trees of the forest?

3. Shall wood be taken thereof to do any 3. Ansumetur ex eo * lignum ad formandum,
work? or will men take a pin of it to hang any ut sit opus, vel an sument,  ex eo paxillum, ut
vessel thereon? suspendatur in eo omne vas? %

4. Behold, itiscast into thefirefor fuel; the 4. Ecce in ignem traditur % ad
fire devoureth both the ends of it, and the midst consumptionem, duas extremitates e€us
of itisburned. Isit meet for any work? consumpsit ignis, et medium gus exustum est, %7

an utile erit ad opus?

5. Behold, when it was whole, it was meet 5. Ecce, cum esset integrum non factum fuit
for no work: how much less shall it be meet yet ¢ ut esset opus. quanto magis postquam ignis
for any work, when the fire hath devoured it, and consumpsit ipsum et exaruit * formabitur adhuc
it is burned? ut sit opus?

The Prophet’ s intention is to humble the foolish confidence of the people, who boasted of the
gratuitous kindness of God, asif they were naturally excellent: hence, also, their obstinacy against
his threats was so great. For when the prophets reprove them sharply, they boasted against them
the remarkabl e gifts by which they were divinely adorned: asif they had been so armed by God's
benefits to resist his power, for we know that they were so blinded. Since, then, that disease had
attacked the people, it is not surprising that the prophets in many places refute such folly. But the
Prophet here uses a simile to show the Jews that they were not intrinsically but only accidentally
excellent, since God had treated them asworthy of remarkable benefits. Sinceit isso, their arrogance
iseasily refuted, when they oppose their superiority to God, asif it were peculiar to them, and not
God's specia gift. But we must understand the simile which Ezekiel uses: what is the vine more
than other trees of the woods? It is certain that the vine produces very good fruit, and thereforeis
preferred to other trees: the very flower of the vine has amost, delicious scent; but the fruit which
it produces proves its excellence. For the wood of the vine is without elegance and shapeless: it

51 Or, “what isthese.” — Calvin.
52 Or, “branching.” — Calvin.
53 “Namely, wood.” — Calvin.

54 Verbally, in taking, that is, if they take. — Calvin.
55 Whatever vessel. — Calvin.

56 Or, “iscast.” — Calvin.

57 That is, “after the fire had consumed it.” — Calvin.
58 That is, “was not formed or fitted.” — Calvin.

59 Or, “was burnt as before.” — Calvin.
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does not attain to any thickness; it is slender, pliable, and twisted. In looking at a vine, it. seems
scarcely worth numbering among shrubs: if compared with trees, it clearly has no value; but in the
excellency of trees something is easily acknowledged which surpasses all vines. For when we cast
our eyes upon a branching tree, we are struck with admiration, while the vine lies at, our feet. If,
therefore, atree is compared with the wood of the vine, it will be praised for its beauty, while the
vine will be despised as alow and insignificant wood. Hence God collects that the Jews were in
no respect more excellent than others, unless because they are planted by himself, as he saysin
many placesin Isaiah, O my vine, | have planted thee. (Isaiah 5.) Then in the 80th Psalm: he brought
his vine out of Egypt, and planted and propagated it even to the sea, (Psalm 80:9-12; Jeremiah
2:21))

Now we understand the Prophet’ s meaning, namely, that the Jews excelled, indeed, in privileges,
but not in nature, nor yet by themselves, but by the gratuitous kindness of God: and if other nations
were compared with them, they had greater dignity than the Jews. And we know that other nations
flourished in arts and wealth, in population, in warlike valor, and in other respects. the profane
nations were like lofty trees which grow up and attract all eyes to themselves. But the Jews were
like a vine which, being planted by God’s hand, deserved more praise than the trees of the wood
which were fruitless. Ezekiel now carries on the comparison at, greater length: if the vine istorn
up, can its wood, says he, be fitted to any use? it will not make beams or tables, or any vessels; it
will not make a peg or ahook on which to hang ahat or cloak, or anything of the kind. Since, then,
the wood of the vine is useless when torn from the soil, and is of no use but for burning, hence the
Jews are made acquainted with their condition since their excellence and worthiness depend on the
mere good pleasure of God: since, as he planted them, he can pluck them up in a moment; and
when they have been torn up, they will be altogether useless, and will be cast into the fire, while
trees are of some use. But, the Prophet proceeds another step: if a bundle of twigs were cast into
the fire, and the two extreme parts were burnt up, and the middle made dry, that scorched part
would be much less useful. For since fire penetrates to the very marrow, wood, which is half
consumed, is reduced to powder by the touch alone: He afterwards accommodates what he had
said about the vine to the city of Jerusalem; therefore let us go on to the rest of the context.

Ezekiel 15:6

6. Thereforethus saysthe Lord GOD; Asthe 6. Propterea sic dicit Dominator |ehovah,
vine-tree among the trees of the forest, which I Quemadmodum lignum vitis in ligno sylvae,
have given to the fire for fuel, so will | give the quod posuli & in ignem ad consumptionem, sic
inhabitants of Jerusalem. dedi habitatores Hierusalem.

Here the Prophet shows that the citizens of Jerusalem were cast into a fire, by which they
suffered various kinds of death: for although they were not immediately and entirely consumed,
yet the extremities were burnt off. For the whole region waslaid waste all around, and the kingdom
of Israel was entirely cut off: Jerusalem remained like the middle portion of the bundle. But the

60 “| have lost.” — Calvin.
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inhabitants of Jerusalem were so worn down by adversity, that they were like a stick burnt at both
ends. Since thiswas so, we here perceive their great stupidity in persisting in contumacy, although
God had humbled them so in various ways. Now, therefore, we understand the meaning of this
point. But the words of the Prophet must be explained, what shall be, or what is the wood of the
vine compared with other wood? Some tranglate, with the palm branch; others, with the wild vine;
but both of these are foreign to the mind of the Prophet: especially the wild vine cannot have any
place here. Asfar asthe palm is concerned, what reference is there to the palm branch in the midst
of awood?for palmsare not planted in woods amidst |ofty trees. But sincethewood, , zemoreh,
signifies boughs as well as palms, it agrees best with the sense to speak of every tree as branching.
What, therefore, is the vine in comparison with every branching tree which is among the trees of
the forest? Here the Prophet brings before us fruitless trees, but yet those which attract our notice
by their beauty: and so heimplies, if the Jewswish to compare themselves with the profane nations,
they are not superior in any worthiness or elegance which they have naturally and of themselves.
This must be diligently noticed; although God sometimes adopts those who excel in ability and
learning, in warlike prowess, inriches, and in power, yet he gathers his Church as much as possible
from lowly-born men, in whom no great splendor is refulgent, that they may be objects of wonder
to the world. For what end, then, does God do this? for he could fashion his own elect, that they
may be completely perfect in every way. But since we are too inclined to pride, it is necessary that
our infirmity should always be set before our eyesto teach us modesty. For if nothing in usreminded
us of our weakness, our worthiness would blind us, or turn away our eyes from ourselves, or
intoxicate us with false glory. Hence God wishes usto be inferior to the profane, that we may learn
alwaysto acknowledge as received from him whatever he has gratuitously conferred upon us, and
not to arrogate anything to ourselves when our humility is so plainly set before our eyes. But asfar
as concerns the Jews, they were, as we have said, like a vine, because their excellence was not
natural, but external. God had fashioned them, as it were, from nothing; and although they were
adorned with many remarkable gifts, yet they could claim nothing from themselves.

Shall there be taken, says he, any wood fromit to fashion it for any work? God here shows that
the Jews were deservedly preferred to others, because he had planted them with his hand; for if
they had been pulled out of the earth, he shows that the wood would be useless, since it could not
be used for any purpose. And Christ uses the same simile (John 15:1-7), when he shows that we
have no root in us by nature, nor yet sap or moisture or rigor, since we are a vine planted by our
heavenly Father. But if he roots us up, nothing remainsfor us but to be cast into thefire and utterly
burnt. Lastly, God shows that the Jews should be viler than the nations, if he took away from them
whatever he gave them; and he admonishes them that their state has no firmness unless through
his goodwill towards them. For if the Prophet had only said, that whatever the Jews had they owed
to God, and for this reason were bound to his liberality, yet they might still exalt themselves. But
it is added in the second place, that they remained safe day by day, as far as God spares them,
cherishes, defends, and sustains them. Therefore the Prophet means this when he says, Shall it be
taken to form any work from it, or will they take it for a peg to hang any vessels upon it. Behold,
says he, it was given for consumption, and its two ends were burnt up. Here, as | said, he points
out various calamities by which the Jews were ailmost struck down, though not subdued. For they
were hardened in their obstinacy; and although they were like burnt and rotten wood, yet they
boasted themsel ves to be perfect through their adoption, and through the covenant which God had
made with Abraham: they boasted themselves to be a holy race, and aroyal priesthood. Yet God
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reprovestheir sloth when he saystheirswas like burnt wood, when a bundle of twigs has been cast
into the fire, and there is some remnant so injured by the smoke as to be deprived of its strength.

Behold, says he, when it was whole could it be formed into any work! How much less after the
fire has consumed it. Here we pursues the same sentiment. If any one should take any part of the
bundle after thefire had dried it, could hefit it for any work?1f he should take the twig when whole,
it would not be fit to receive any shaping: how much less could the burnt wood be used for a peg
or anything else. If, then, not even a peg can be found in the entire bundle, when the stemis like
an ember through being parched by fire, how can it be turned to any use? Now follows the
application: as | have given the wood of the vine among woods, says he: verbally, in the wood of
the forest. Hence gather we what | formerly said about the branch, that it agrees with treesand is
not put for the wild vine or the palm branch: for he now says, simply, amidst all the wood of the
forest. But he saysthat the wood of the vine was among the wood of the forest — not because vines
are merely planted there, but this comparison is used: that is, anong woods, or even among al the
woods of the forest, because these trees are felled, and destined for buildings, or vessels are made
from them, and all kinds of wooden furniture, as well as the materials of houses, are taken from
trees. He says, therefore, that the wood of the vine is given among the wood, of the forest, that is,
among the woods of the forest, since the twigs are burnt, as they cannot be rendered useful to men:
so have | given, says he, the citizens of Jerusalem

Now after we understand the Prophet’s meaning, let us learn that the Holy Spirit so addressed
the Jews formerly, that this discourse might profit usin these days. We must perceive, in the first
place, that we are superior to the wholeworld, through God’ s gratuitous pity: but naturally we have
nothing of our own in which to boast. But if we carry ourselves haughtily, through reliance on
God' s gifts, this arrogance would be sacrilege: for we snatch away from God his own praise, and
clothe ourselves, asit were, in his spoils. But Paul, when he speaks of the Jews, shortly, but clearly,
defines both sides. Do we excel? says he — (for he there makes himself one with the people) —
Do we excel the Gentiles? says he, (Romans 3:1); by no means. for Scripture denounces us all to
be sinners— all to be, accursed. Since, therefore, we are children of wrath, he says, thereisnothing
which we can claim to ourselves over the profane Gentiles. After he has so prostrated all the pride
of hisown nation, he repeats again — What? Are we not superior to others? Y ea, we excel in every
way. For the adoption, and the worship, and the law of God, and the covenant, confer upon us
remarkable superiority, and such aswefind nothing likeit in the whole world. How do those things
agree? That the Jews excel, and are to be preferred to others, and yet that they excel in nothing!
namely, since they have nothing in themselves to cause them to despise the Gentiles, or boast
themselves superior; hencetheir excellenceisnot in themselves but in God. And so, Paul here does
not commend their virtues, but says that they excel by gratuitous adoption, because God made his
covenant with Abraham, and they were to arise from the holy nations, because he instituted afixed
line of piety among them, in promising himself to be a Father to them; nay, he determined that
Christ should spring from them, who is the life and light of the world. We see, then, the former
privileges of the Jews: ours is the same in these days. As often as we are favored with God' s gifts,
by which we approach near him and overcome the world, we ought also to remember what we were
before God took us up. Then our origin will prostrate all arrogance, and prevent us from being
ungrateful to God. But that is not yet sufficient; but we must come to the second clause, that not
only has God’ s free grace raised usto such aheight, but also sustains us; so that our standing is not
founded in ourselves, but depends only on hiswill. Hence not only the remembrance of our origin
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ought to humble us, but the sense of our infirmity. Whence we gather that we have no perseverance
in ourselves unless God daily, nay, momentarily strengthen us, and follow us up with his favor.
Thisisthe second point: the third is, if God afflicts or chastises us with his rods, we should know
that the foolish confidence by which we deceive ourselvesis by this means beaten out of us. Here
we ought diligently to weigh the meaning of the phrase — the wood of the vine is useless when it
istorn up, and especialy when dry. For although the profane nations perish, yet it is not surprising
if God’ sjudgments are more severe towards the reprobate, who had obtained aplace in his Church,
and who had been enriched with his spiritual gifts. Thisingratitude requires usto become an example
to others, so that the whole world may be astonished at beholding in us such dreadful signsof God's
anger. Hence the Jews were for a hissing and an abhorrence, an astonishment and a curse to the
profane nations. Why so? They had more grievously exasperated God who had acted so liberally
towards them, and were not only ungrateful and perfidious, but had purposely provoked him. Thus
also it happensto other reprobates. So this clauseisto be diligently noticed, when the Prophet says
that the wood of the vineis cast into the fire, although trees, when cut down, are still useful either
for building or for furniture. Now it follows —

Ezekiel 15:7-8

7. And | will set my face against them,; they 7. Et ponam faciem meam in ipsos: ex igni
shall go out from onefire, and another fire shall egredientur, et ignisvorabit & eos: et scietis quod
devour them; and ye shall know that | am the ego Iehovah, cum posuero faciem meaminipsis.
LORD, when | set my face against them. 62

8. And | will maketheland desolate, because 8. Et ponam terram in vastitatem, quia
they have committed a trespass, saith the Lord transgressi sunt transgressione % dicit Dominator
GOD. lehovah.

He confirms what had been said in the last verse, and at the same time explainsit: as if the
citizens of Jerusalem retained some form, because they were not reduced to dust; but the fire had
burnt all round them, asif the flame was licking a bundle of twigs. While the royal seat remained
to them, the name of a people remained, and hence an opportunity for their obstinacy. For they
were not to be subdued, since they were not entirely consumed: and now another madnessis added,;
for as soon as they had escaped from any misfortune, they thought themselves quite safe, — “O
now we shall rest,” said they; if the enemy had departed from the city, or if new forces had not
arrived against them, or if provisions failed the enemy’s troops, they immediately regained their
courage, and not only breathed again, but proudly laughed at God and his prophets, asif they were
beyond all danger. For this reason he now says, | have set my face against them. To set, or, if any
one prefers it, to establish one's face, is to persist constantly, so as not only to do anything on

61 Or, “shall consume.” — Calvin.
62 Or, “against them. — Calvin.
63 Or, “they have prevaricated with prevarication,” as sometranglate; that is, have acted perfidiously, or have been shamefully

perfidious. — Calvin
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passing, but to remain there until we have accomplished our intention; so that those are not bad
expounders of the Prophet who say, “| have set my face firmly:” they do not trandlate verbally, but
according to God’ s meaning. For he often chastises awhole nation or city, and yet he does not set
his face, that is, he does not stay there, but chastises them lightly, and but for a short time, as if
passing in another direction. But he means something else here — that he would set his face; that
is, never desist until the people’ s name, as well as their city, was utterly abolished. For we have
said that the prophets speak of the present state of the people when they threaten such destruction.
| will set my face, therefore, against them: they shall escape fromonefire, and another shall devour
them. Here the Prophet strikes down that foolish opinion by which the Jews deceived themselves.
For if they escaped from one danger, they thought it the last, and hence their security, and even
obstinacy. But the Prophet says here, after they had escaped from onefire, that anew fireto consume
them waslighted up: he means, that there were different meansin God’ s hand by which he destroys
and extinguishes a people: as he had previously said, that he was armed with pestilence and the
sword, and famine and wild beasts; so now under the name of fire he comprehends various scourges.
If, therefore, men have escaped the sword, anew attack shall inter them, since God will pressthem
with famine, or urge them with pestilence, or in other ways. and then, they shall know, says he,
that | am Jehovah, when | shall set my face against it. By these words he signifies that his glory
could not otherwise remain safe, since impunity blinded the Jews — nay, hardened them till they
became like the brutes. If, therefore, God had spared them, his glory would have been as it were
buried, and through so long a connivance he had been no longer acknowledged as God. There was
areal necessity for so much rigor: since he would never show himself to be God otherwise than by
destroying the impious who were so stupefied by their sins aslong as he bore with them. At length
he adds, | will lay the land waste since they have prevaricated by prevarication. Here, also, God
expresses how terrible, yet just, was that judgment, because the Jews were no trifling offenders,
but perfidiously departed from his worship, and from the whole teaching of the law, and were
obstinatein their ingratitude. Since they were so abandoned, we gather that God was not too severe
when he put forth his hand to destroy them utterly.

PRAYER.

Grant. Almighty God, since you have not only deigned to separate us from the common herd
of men, but also to renew your image in us. and while thy favors towards us are conspicuous you
exhort us at the same time to glorify thy name: Grant that being mindful of our calling we may
study to devote ourselves wholly to thee and so to extol thee by peculiar and true and rightful
praises, that we may be at length partakers of the glory to which you invite us, and which has been
acquired for us by the blood of your only begotten Son. — Amen.

LECTURE FORTY-SECOND
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CHAPTER 16

Ezekiel 16:
1. Again the word of the LORD came unto 1. Et fuit sermo lehovae ad me, dicendo,
me, saying,
2. Son of man, cause Jerusalem to know her 2. Fili hominis, indica ® Hierosolymae suas
abominations, abominationes,

3. And say, Thus says the Lord GOD unto 3. Sic dices, Sic dicit Dominator Iehovah
Jerusalem; Thy birth and thy nativity is of the Hierosolymae, habitationes tuae, et natales tui e
land of Canaan; thy father was an Amorite, and terra Chanaan: pater tuus Amorrhaeus, mater tua
thy mother an Hittite. Hithaea, et quae sequuntur.

This chapter contains very severe reproaches against the people of Judea who were left at
Jerusalem. For although Ezekiel had been aleader to the Israglites and the Jewish exiles, yet God
wished hisassistancein profiting others. Hence the office which God had imposed upon his Prophet
isnow extended to the citizens of Jerusalem, whose abominations he is ordered to make manifest.
The manner is afterwards expressed, when God shows the condition of that nation before he
embraced it with his favor. But after recounting the benefits by which he had adorned the people,
he reproves their ingratitude, and shows in many words, and by different figures, how detestable
was their perfidy in revolting: so far from God after he had treated them so liberally. These things
will now be treated in their own order. Asto Ezekiel’s being ordered to lay bare to the Jews their
abominations, we gather from this that men are often so blinded by their vices that they do not
perceive what is sufficiently evident to every one else. And we know that the people was quite
drunk with pride, for they voluntarily blinded themselves by their own flatteries. It isnot surprising,
then, that God orders them to bring their abominations into the midst, so that they may at length
feel themselvesto be sinners. And this passageisworthy of notice, since wethink those admonitions
superfluous until God drags us into the light, and places our sins before our eyes. Thereisno one,
indeed, whose conscience does not reprove him, since God' slaw iswritten on the hearts of al, and
so we naturally distinguish between good and evil; but if we think how great our stupidity is
concealing our faults, we shall not wonder that the prophets uttered this command, to lay open our
abominations to ourselves. For not only is that self-knowledge of which | have spoken cold, but
also involved in much darkness, so that hewho isbut partially conscious growswillingly hardened
while he indulges himself. Again, we must remember that the Jews were to be argued with in this
way, because they pleased themselves with their own superstitions. For the Prophet shows that
their chief wickedness consisted in deserting God' slaw, in prostituting themselvesto idols, and in
setting up adulterous worship like houses of ill fame; but in this they pleased themselves, as we
daily seein the papacy, that under this pretext the foulest idolatries are disguised, since they think
themselves to be thereby worshipping God.

64 Or, “make evident.” — Calvin.
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It isnot surprising, then, if God here obliquely blames the stupidity and sloth of the Jewswhen
he commands their abominations to be laid open, which are already sufficiently known to all.
Afterwards, that God may begin to show how improperly the people were behaving, he recals
them to the first origin or fountain of their race. But we must notice that God speaks differently of
the origin of the people. For sometimes he reminds them of Abraham’s condition before he had
stretched forth his hand and dragged them, asit were, from the lowest regionsinto life, asitissaid
in the last chapter of Joshua, (Joshua 24:2, 3,) Thy father Abraham was worshipping idols when
God adopted him. But sometimes the beginning is made from the covenant of God, when he chose
Abraham with his posterity for himself. But in this passage God takes the time from the period of
the small band of men emerging by wonderful increase into a nation, although they had been so
wretchedly oppressed in Egypt; for the redemption of the people which immediately followed is
called sometimestheir nativity. So here God saysthat the Jews were there born when they increased
so incredibly, though when oppressed by the Egyptian tyranny they had scarcely any place among
living men. And what he says of Jews applies equally to al the posterity of Abraham: for the
condition of the ten tribes was the same as that of Judea. But since the Prophet speaks to a people
still surviving, heis silent about what he would have said, if he had been commanded to utter this
mandate to the exiles and captives, as well as to the citizens of Jerusalem. Whatever its meaning,
God here pronounces that the Jews sprang from the land of Canaan, from an Amorite father, and
from a Hittite mother

A question arises here— When God had adopted Abraham two hundred years previously, why
was not that covenant taken into account? for he here seems not to magnify his own faithfulness
and the constancy of his promise when he rejects the Jews as sprung from the Canaanites or
Amorites; but this only shows what they were in themselves:. for although he never departed from
his purpose, and his election was never in vain, yet we must hold, as far as the people were
concerned, that they are looked upon as profane Gentiles. For we know how they corrupted
themselves in Egypt. Since, then, they were so degenerate and so utterly unlike their fathers, it is
not surprising if God says that they were sprung from Canaanites and Amorites. For by Hosea he
says, that they were all born of a harlot, and that the place of their birth was a house of ill fame.
(Hosea 2:4.) This must be understood metaphorically: since here God does not; chide the women
who had been false to their husbands, and had borne an adulterous offspring; but he ssmply means
that the Jewswere unworthy of being called or reputed Abraham’ s seed. Why so?for although God
remained firm in his covenant, yet if we consider the character of the Jews, they had entirely cut
themselves off by their faithlessness. Since, then, they did not differ from the profane Gentiles,
they are deservedly rejected with reproach, and are called an offspring of Canaan, asin other places.
Now therefore, we understand the intention of the Prophet, or rather of the Holy Spirit. For if God
had only said that he would pity that race when reduced to extreme misery, it would not have been
subjected to such severe and heavy reproof, aswe shall see. Hence God not only relates hiskindness
towardsthem, but at the same time showsfrom what state he had taken the Jews when hefirst aided
them, and what, was their condition when he deigned to draw them out of such great misery.
Moreover, since he was at hand to take them up, their redemption was founded on covenant, and
so they were led forth, because God had promised Abraham four centuries ago that he would be
the liberator of the people. That they should not be ignorant of the favor by which God had bound
himself to Abraham, the Prophet meets them, and pronounces them a seed of Canaan, having
nothing in common with Abraham, because, as far as they were concerned, according to common
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usage, God's promise was extinct, and their adoption dead and buried. Since they had acted so
perfidiously, they could no longer boast themselves to be Abraham’ s children. Hence he says, thy
habitations, that is, the place of their origin. Jerome trandates it “root;” but the word “nativity”
suits better, or native soil, or condition of birth in the land of Canaan: and thy father an Amorite
and thy mother a Hittite There were other tribes of Canaan, but two or three kinds are put here for
the whole. Now it follows —

Ezekiel 16:4-5

4. And as for thy nativity, in the day thou 4. Et nativitates tuae in die qua nata es tu %
wast born thy navel was not cut, neither wast you non praecisus fuit umbilicustuus, aguis non fuisti
washed in water to supple thee; thou wast not lota, ad mollitiem ¢ sale non fuisti salita, et non
salted at all, nor swaddled at all. fuisti involuta fasciis. &

5. None eye pitied thee, to do any of these 5. Non misertus est super te oculusfaciendum
unto thee, to have compassion upon thee; but tibi unum ex his ad considerandum super te et
thou wast cast out inthe openfield, to thelothing projecta fuisti in superficie agri, in probrum
of thy person, in the day that thou wast born.  animae tuae quo die nata es.

Here the Prophet metaphorically describes that most miserable state in which God found the
Jews. For we know that scarcely any nation was ever so cruelly and disgracefully oppressed. For
when they were all driven to servile labor without reward, the edict went forth that their males
should be cut off. (Exodus 1:16, 22.) No species of disgrace was omitted, and their life was worse
than a hundred deaths. This, then, is the reason why God says that the Jews were so cast forth on
the face of the earth without any supply of the common necessaries of life. He takes these figures
from customary usage; for it is usual to cut the navel-string of infants: for the navel affords them
nourishment in their mothers' womb, and mother and child would both perish unless a separation
took place; and if the navel-string were not tied the child would perish; for al the blood flows
through that organ, as the child received its sustenance through it: and thisis the midwife's chief
care as soon as the child is born, to cut away what must afterwards be restored to its place, and to
bind up the part, and to do it, as| have said, with the greatest care, asthe infant’ slife depends upon
it.

But God says, that the navel-string of the Jewsis not cut off. Why so? because they were cast,
says he, on the surface of the earth; that is, they were deserted and exposed, — using but asingle
word. He now adds, they were not washed with water: for we know how young infants require
ablution; and unless it be performed immediately, they will perish. Hence he says, they were not
washed with water. He adds, to soften or refresh, or “fettle” them, as the common phrase is; for
water softens and smoothes the skin, though others translate it in the sense of causing it to shine:
but we understand the Prophet’s meaning sufficiently. He afterwards adds, they were not rubbed

65 That is, “of your origin or nativity.” — Calvin.
66 Or “to soften thy flesh:” we shall speak of this afterwards. — Calvin.
67 Verbally, “wrapped in wrappings.” — Calvin.
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with salt; for salt is sprinkled on the body of an infant to harden the flesh, while care must be taken
not to render it too hard; and this moderate hardness is effected by the sprinkling of salt. The full
meaning is, that the Jews at their birth were cast out with such contempt, that they were destitute
of the necessary care which life requires. He adds, No eye pitied thee, so as to discharge any of
these duties, and to show thee pity: and thisis sufficiently evident, since the Israelites would have
been destroyed had no one taken compassion on them; for they were in some sense buried in the
land of Egypt; for we know how cruel was the conspiracy of the whole land against them. No
wonder, then, if God here relates that they were cast upon the surface of the land, so that no eye
looked upon them and showed them pity. He adds, they were cast to the loathing of their life. He
simply means, that they were so despicable that they had no standing among men; for loathing of
life means the same as rejection. It now follows —

Ezekiel 16:6

6. And when | passed by thee, and saw thee 6. Et transivi juxta te, et vidi te foedatam
polluted in thine own blood, | said unto thee, in sanguinibus tuis. et dixi tibi, in sanguinibus

unto thee, when thou wast in thy blood, Live.

| have already explained the time to which the Prophet alludes, when the seed of Abraham
began to be tyrannically oppressed by the Egyptians. For God here assumes the character of a
traveler when he says that he passed by. For he had said that the Jews and all the Israelites were
likeagirl cast forth and deserted. Now, therefore, he adds, that this spectacle met him as he passed
by: as those who travel cast their eyes on either side, and if anything unusual occurs they attend
and consider it; meanwhile God declares that he wastaking care of his people. And truly the matter
is sufficiently evident, since he seemed to have neglected those wretched ones, while he had
wonderfully assisted them. For they might have perished a hundred times a-day, and if he had not
taken notice of them, they had not dragged out their life to the end. That celebrated sentenceiswell
known — | have seen, | have seen, the affliction of my people. When he sent for Moses and
commanded him to liberate the people, he prefacesit in thisway, | have seen, | have seen. (Exodus
3:7) Hence he had long ago seen, though he seemed to despise them by shutting his eyes. Thereis
no doubt that the doubling of the word here means that God always watched for the safety of this
desperate people, athough he did not assist them directly: he now means the same thing when he
says, that he passed by: | passed by, then, near thee, and saw thee defiled with blood. That spectacle
could not turn away God's eyes; for whatever is contrary to nature excites horror. God therefore
here shows how compassionate he was towards the people, because he was not horrified by that
disgraceful foulness, when he saw the infant so immersed in its own gore without any shape. As
to the following phrase, | said to thee, he does not mean that he spoke openly so that the people
heard his voice, but he announces what he had determined concerning the people. The expression,
live in thy blood, may indeed be taken contemptuoudly, as if God had grudged moving his hand,

68 Or, “contaminated:” some translate “trodden down,” | know not why. — Calvin.
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lest the very touch should prove contagious; for we do not willingly touch any putrid gore. The
words, live in thy blood, may be thus explained, since at first God did not deign to take care of the
people. But it is evident from the context, that God here expresses the secret virtue by which the
people was preserved contrary to the common feelings. For if we consider what has been previously
said, the people surely had not lived a single day, unless it had received rigor from this voice of
God. For if anew-born childiscast out, how canit bear the cold of the night? surely it will instantly
expire: and | have aready said that death is prepared for infants, unless their navel-string be cut.
Since therefore a hundred deaths encompassed the people, they could never have continued alive,
had not the secret voice of God sustained them.

God thereforein commanding themto live, already showsthat he waswillingly and wonderfully
preserving them amidst various kinds of death. Asit is said in the 68th psalm, (Psalm 68:20,) “In
his hands are the issues of death,” so that death is converted into life: since he isthe sovereign and
lord of both. But this phraseisdoubled, since the people were afflicted in Egypt for no short period.
But if that tyranny had endured only afew years, they must have been consumed. But their Slavery
was protracted to many years. whence that remarkable wonder occurred, that their remembrance
and their name were not often cut off. We see then that God has reason enough to speak that sentence
in which the safety of the people wasincluded, live in thy bloods, live in thy bloods. The fact itself
shows the people to have been preserved, since it pleased God. The history which Moses relates
in the book of Exodusis aglassin which we may behold the living image of that life of which we
have made mention as drawing its whole vigor from the secret good pleasure of God. Now the
reason is asked why God did not openly and directly take up his people, and treat them as kindly
ashedid during their youth? The reason is sufficiently manifest, sinceif the people had been freed
at the very first, the memory of the benefit would have by and by vanished away, and God' s power
would have been more obscure. For we know that men, unless thoroughly convinced of their own
misery, never acknowledge that they have obtained safety through God's pity. The people then
thought so to live, as aways to have death before their eyes — nay, as if they were bound by the
chains of death. It lived, then, in bloods, that is, in the tomb, like a carcass remaining in its own
putridness, and itslife in the meantime lying hid: so it happened to the sons of Abraham. Now then
we understand God'’s intention why he did not raise up the children of Abraham with grandeur
from the beginning, but suffered them to drag out a miserable life, and to be steeped in the very
pollution of death. It now follows —

Ezekiel 16:7

7. | have caused thee to multiply as the bud 7. Et magnam te feci quasi germen agri: ® et
of the field, and thou hast increased and waxen crevisti, et adolevisti, ™ et venisti in ornamentum
great, and thou art come to excellent ornaments: ornamentorum: 7 uberatuaaptatasunt, 2 et pilus

69 Otherstrandate, “ten thousand,” and, , rebbeh, meansthis, but the other senseis simpler: | made thee fruitful asthe bud
of thefield. — Calvin.

70 “Y ou became great.” — Calvin.

71 Or rather, “to beauty of beauties; that is, the greatest beauty.” — Calvin.

72 Otherstrandate, “ swelled or were prominent.” — Calvin.
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thy breasts are fashioned, and thine hair isgrown, tuus germinavit: tu autem nuda et discooperta
whereas thou wast naked and bare. eras.

Here what | lately touched upon is now clearly expressed, that the people in their extreme
distress were not only safe, but increased by God’ s singular favor. For if the infant after exposure
retainsitslife, it will still be aweak abortion. Hence God here by this circumstance magnifies his
favor, since the people increased as if it had been properly and attentively cared for, and as if no
kind office had been omitted. Thisisthe meaning of the words they were increased; for though he
looks to the propagation of Abraham’s family, yet the simile is to be observed, for the people is
compared to agirl exposedinafield fromitsbirth, and their growth took place when God increased
them so incredibly, as we know. And surely God's blessing was great when they entered Egypt,
75 in number, and were many thousands when they left it. (Acts 7:14; Exodus 12:37.) For within
250 years, the family of Abraham was so multiplied, that they amounted to 800,000 when God
freed them. But since the Prophet speaks metaphorically, when he says the people were increased,
and, under the image of atender girl, until they grew up to a proper age; meanwhile he shows that
thiswas done only by the wonderful counsel and power of God. | placed thee, says he. God claims
to himself the praise for this great multiplication, and then strengthens what | have said, namely,
that the people’s safety was included in that phrase live in bloods: then he says, she came into
ornament of ornaments. Here , gnedi, cannot mean any occasional ornament, since it is added
directly, thou wast naked and bare. It follows then that it refers to personal comeliness. It means
not only that the girl grew in loftiness of stature but in beauty of person. Hence elegance and
loveliness are here marked, as the context shows us. Thou camest then to excellent or exquisite
beauty, for we know this to be the meaning of the genitive, signifying excellence. He adds at the
same time, thy breasts were made ready, for , kon, means to prepare, to strengthen: but asheis
speaking of breasts, | have no doubt that he means them to have swelled as they ought to do. Thy
breasts then were fashioned, that is, of the right size, asin marriageable girls. Thy hair also grew
long. Finally, the Prophet expresses thus grossly what he could have said more concisely, in
consequence of the people’'s rudeness. Thy hair grew long, whilst thou wast naked and bare; that
is, as yet you had no outward ornament, you was like a marriageable girl — you had great beauty
of person, a noble stature, and all parts of thy body mutually accordant, but you had cause to be
ashamed of thy nakedness. And such was the condition of the people since the Egyptians devised
everything against them, and conspired by all means for their destruction: we see then how God
stretched forth hishand not only for the people s defense, but to carry them forth against the tyranny
of Pharaoh and of all Egypt. He points out the time of their redemption as near, because the people
had increased and multiplied, just like a girl who had reached her twentieth year. Now it follows

Ezekiel 16:8

8. Now when | passed by thee, and looked 8. Et transivi juxta te, et vidi te; et ecce
upon thee, behold, thy timewasthetime of love; tempus tuum tempus amorum: et extendi alam
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and | spread my skirt over thee, and covered thy meam 7 super te, et texi nuditatem tuam, 7 et
nakedness: yea, | sware unto thee, and entered juravi tibi, et veni in foedus tecum, dicit
into a covenant with thee, saith the Lord GOD, Dominator |ehovah: et fuisti mea.

and thou becamest mine.

God now reproaches the Jews with his kindness towards them, since he had clothed them in
splendid ornaments, and yet they afterwards cast themselves into the vilest lusts, as we shall see.
But we must remember that the Prophet is now speaking of the time of their liberation. But God
says that he passed by again and saw the state of the people, — not that he had ever forgotten it.
For we know that even when he dissembles and seems to shut his eyes and turn them from us or
evento sleep, yet heisawaysanxiousfor our safety. And we have already said that there was need
of his present power, that the people might prolong their lives, sinceif he had not breathed life into
them, a hundred deaths would have immediately prevailed. But it is sufficiently common and
customary to mark an open declaration of help by God' s aspect. When God appears so openly to
deliver usthat it may be comprehended by our senses, then heis said to look down upon us, to rise
up, and to turn himself towards us. He passed by, then, near the people, namely, when he called
Moses out of the desert and appointed him the minister of his favor, (Exodus 3,) he then saw his
people, and proved by their trial that he had not utterly cast them away. | looked, then, and behold
thy time, thy time of years. Here God speaks grossly, yet according to the people’ s comprehension.
For he personates a man struck with the beauty of a girl and offering her marriage. But God is not
affected as men are, aswe well know, so that it is not according to his nature to love as young men
do. But such was the peopl€’s stupidity, that they could not be usefully taught, unless the Prophet
accommodated himself to their grossness. Add also that the people had been by no means lovely,
unless God had embraced them by his kindness, so that his love depended on his good pleasure
towards them. So by the time of loves, we ought to understand the compl ete time of their redemption,
for God had determined to bring the people out of Egypt when he pleased, and that had been
promised to Abraham: after four hundred years | will be their avenger. (Genesis 15:13, 14; Acts
7:6, 7,) We see, then, that the years were previously fixed in which God would redeem the people.
He now compares that union to a marriage. Hence if God would bind his people to himself by a
marriage, so aso he would pledge himself to conjugal fidelity. But | cannot proceed further — |
must leave the rest till tomorrow.

PRAYER.

Grant, Almighty God, since from our first origin we have been entirely accursed, so that we
were entirely foul and polluted in thy sight, that we may be mindful of our condition, and
acknowledge your inestimabl e pity towards us, since you have deigned to draw us from the lowest
estate, and to adopt us among thy children: and may we so desire to spend our wholelifein obedience
to thee, that we may at length enjoy that blessed glory to which you has called us, and which you
have prepared for usin your only-begotten Son. — Amen.

73 That is, “the skirt of my garments.” — Calvin.
74 Or, “shame.” — Calvin.
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LECTURE FORTY-THIRD.

We began yesterday to explain another point of which the Prophet treats, namely, the liberation
of the people. For then was the fitting time in which God espoused them to himself. He now adds,
that he spread out the skirt of his garment to cover the foulness and disgrace of the people. This
spreading comprehends al the virtues which God exercised in freeing his people. For he then
delivered them from all reproaches by which they were shamefully and disgracefully treated in
Egypt. Some think that it was a nuptial rite for a spouse or husband to cover the bride with his
garment, but thisis only a conjecture. Hence | simply interpret it, the border of the garment was
spread out, when God vindicated his peoplefrom the reproaches by which they had been deformed.
He afterwards adds, and | have sworn to thee, and come into covenant with thee. There is no doubt
that thisthought to be referred to the promulgation of the law. For although God had long ago made
a covenant with Abraham, and the adoption of the people was founded upon it, yet that favor on
the people's part had almost vanished away, as | yesterday said; hence God pronounces that he
had, asit were, adopted the people afresh. It waslike the renewal of the covenant, when God bound
the people to himself by afixed law, and prescribed a fixed method of worship. These, then, were
the accustomed marriage rites. But God deservedly announces that he had come into covenant,
because he then coupled the people to himself; whence also that eulogy of Moses — What nation
issoillustrious under heaven, which has God so near them, as thy God approaches unto thee? Y ou
shall beto me akingdom of priests; you shall be my inheritance. (Deuteronomy 4:7; Exodus 19:6.)
We should remark the word swear as emphatic, for God increases his indulgence when he says
that he swore. If wethink of the majesty of God, and of what his peoplewas, thisissurely incredible,
that God should deign to descend so far as to swear like men accustomed to pledge their faith, and
to sanction it by an oath. Now, therefore, we see the singular benefit expressed here with which
God adorned his people, when, at the giving of the law, he chose them as his own, and appointed
them to be a kingdom of priests. It now follows —

Ezekiel 16:9

9. Then washed | thee with water; yea, | 9. Et lavi te aguis, et mundavi ™ sanguines
throughly washed away thy blood from thee, and tuos abs te 7 et unxi te oleo.
| anointed thee with oil.

Here God more clearly explains what had been formerly touched upon, namely, that he then
married the people, as a young man marries his bride. But he here states that he endowed her; for
they would not have been sufficiently adopted by God unless they had been adorned with superior
presents; since if they had been left in that miserable slavery by which they were oppressed, God' s
favor would have been very obscure. Now, therefore, God means, that by his law he had entered
into anew covenant with his people, so that he did not leave them naked and bare, but clothed with

7 Or, “I wiped.” — Calvin.
76 Or, “down from thee.” — Calvin.
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remarkable gifts. First of all, he says, | washed thee with water. Although he had just said that the
people were like abeautiful damsel, and had praised their beauty, yet the filth of which the prophet
had spoken yet remained: it ought, therefore, to be cleansed from those stains: | have cleansed thee
with water, says he, and washed off thy bloods, namely, the corrupt blood which the damsel whom
Ezekiel mentionshad retained from her birth. Lastly, Ezekiel saysthat God performed those offices
which the nurse discharges for the child. Afterwards he adds —

Ezekiel 16:10-13

10. I clothed thee also with broidered work, 10. Et vestivi te Phrygionica veste, 7 et
and shod thee with badgers’ skin, and | girded calceavi te taxo, 7 et cinxi te bysso, et operui te
thee about with fine linen, and | covered thee serico.

with silk.

11. | decked thee also with ornaments, and | 11. Et ornavi te ornatu, et posui armillas in
put bracelets upon thy hands, and a chain on thy manibus tuis, et torquem in collo tuo.
neck.

12. And | put ajewel on thy forehead, and  12. Et posui circulum super faciem tuam, 7
earringsin thine ears, and abeautiful crown upon et inaures super aures tuas, et coronam decoris
thine head. in capite tuo.

13. Thus wast thou decked with gold and 13. Et ornatafuisti auro et argento, et vestitus
silver; and thy raiment was of finelinen, and silk, tuus byssus, et sericum 8 et variegatus.
and broidered work; you didst eat fine flour, and similam, et mel, et oleum comedisti, et pulchra
honey, and oil: and thou wast exceeding fuisti in valde valde, % et prospere & progressa
beautiful, and thou didst prosper into akingdom. es usque ad regnum.

Here the Prophet, in a metaphor, relates other benefits of God by which he liberally adorned
his people; for we know that nothing has been omitted in God's pouring forth the riches of his
goodness on the people. And as to the explanations which some give of these female ornaments
allegoricaly, | do not approve of it, asthey fruitlessly conjecture many trifleswhich are at variance
with each other. First of all, their conjectures may be refuted by the Prophet’s words: then, if we
suffer the Prophet’ swordsto be turned and twisted, what these allegorical interpreters chatter with
each other isentirely contrary in their meaning. L et us, therefore, be content with the genuine sense,
that God was so generous towards the I sraglites that he poured forth all his blessings in enriching
them. Now, if one asks how the peoplewere adorned? | answer, intwo ways— first, God embraced

7 Or, “variegated.” — Calvin.
78 Or, “purple.” — Calvin.

79 Or, “thy nose or nostrils.” — Calvin.

80 “These are all to be united together.” — Calvin.
81 Or, “silk cloth.” — Calvin.

82 Or, “many-colored.” — Calvin.

83 That is, “beyond measure.” — Calvin.

84 Or, “happily.” — Calvin.
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them with his favor, and promised to be their God, and this was their chief honor; as Moses says
they were naked, and their shame was discovered when they set up anidol in the place of God. He
now adds a second kind of blessing, when God took care of them in the desert: he appeared by day
inacloud, and by night in apillar of fire: the water flowed for them from the rock; daily food was
given them from heaven, as if God with his own hands had placed it within their mouths: then in
his strength they conquered their enemies, and entered the promised land; while he slew the nations
for them, and gave them quiet possession and dominion there: then he blessed the land, so that it
nourished them abundantly, and made it testify that it was no vain promise that the land should
flow with milk and honey. (Exodus 3:17; Exodus 13:21, 22; Exodus 16:15,16; Exodus 17:6; Exodus
22:25; Numbers 20:11.) Ezekiel includes all these things under necklaces, bracelets, gold, silver,
linen garments, broidered work, etc. Asto the particular words | will not, accurately insist, unless
| shortly touch on a point or two which may occasion doubt.

When he says that he clothed them, , rekmeh, thisisin accordance with eastern customs: for
they were accustomed to use clothing of different colors; as Benjamin wore a dress of this kind
when he was a boy; and this was no royal splendor on his father’s part, who was a shepherd, but
simply the usual custom. At this day, indeed, if any one among us wore a party colored garment,
it would not be manly: nay, women who desire such variety in colors show themselvesto have cast
off al modesty. But among the Orientals, as | have said, this was the usual kind of dress. He
afterwards adds, | shod theewith badgers' skin. I know not why Jerome trans atesit viol et-colored,
and others hyacinth: it is sufficiently clear that it was a precious kind of skin. The word is often
used by Moses when treating of the tabernacle; for the coverings were of violet-colored skin, and
the whole tabernacle was covered with them. The badger was an animal unknown to us. but since
he is here treating of shoes, there is no doubt that the skin was more elegant, and more highly
esteemed by God. (Exodus 35:23; 36:19.) Afterwards he adds, | bound thee with fine linen. We
know that linen garments were in more frequent use among that people than in Greece or in Italy,
or in these parts:. for linen was rarely used by the Romans even in their greatest luxury; but in the
East they wore linen, asthat region isvery warm. But we know that linenisvery fine, and that they
were accustomed to weave transparent veils. Now this clothing was commonly worn by men in the
East, though it is by no means manly: nay, in women it is scarcely tolerable. But the priests
afterwards adopted the custom, and clothed themselvesin linen while performing sacred rites. The
Papal prieststoo — apesin all things— have imitated the custom; and although they do not wear
fine linen, yet use linen robes, which they call surplices.

He now adds, and | covered thee with silk, or silken garments, or silk cloth. He adds, that he
placed bracelets upon the hands. barbarians call them armlets. This luxury was spread abroad
almost everywhere; but the circular ornament which the Prophet adds to it was rejected by other
nations. He puts a chain round the neck: chains were in common use as they are this day: nay, to
necklaces were added looser chains— doubl e, threefold, and fourfold; for thisfault wastoo common.
And what he afterwards adds of the ring was|eft to the Orientals, for they had jewels hanging from
their nostrils: and | wonder why interpreters put earrings here, and then instead of earrings put
nose-rings. But the Prophet here means a ring, whence a jewel was hung from the nose; and this
with us is ridiculous and deforming: but in those barbarous regions both men and women have
gems hanging from both their noses and ears. He adds, a crown on thy head. He does not mean a
diadem or crown as asign of royalty, but an ornament sufficiently common.
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If any one makes any inquiry about these various kinds of dresses, whether it was lawful for
women to use so many ornaments, the answer is easy, that the Prophet here does not approve of
what he relates, but uses a common image. We said that his only intention was to show that God
could not havetreated his people morefreely; sincein every way he had unfolded theincomparable
treasures of his beneficence in adorning the Israglites. He now describes this in a metaphor, and
under figures taken from the common practice everywhere received. It does not follow, therefore,
that women ought to adorn themselves in this way. For we know that superfluous ornaments are
temptations; and we know also the vanity of women, and their ambition to show themselves off,
asthe saying is. and we see how sharply thiseager desire of women isblamed, especially by Isaiah.
(Isaiah 3.) But it is sufficient to elicit what God wished to teach by these figures, namely, that he
had not omitted any kind of liberality. Whence it follows, that the peopl€’ singratitude was the less
excusable, as Ezekiel will immediately add. But before we proceed further, we must turn this
instruction to our use. What has hitherto been said of the Israglites does not suit us, | confess, in
all things: but yet there is some likeness between us and them. If we reflect upon our origin, we
areall born children of wrath, al cursed, all Satan’ sbondsmen, (Ephesians 2:3;) and although many
have been well brought up, yet asto our spiritual state we are like infant children or the new-born
babe, exposed and immersed in its own filth and corruption. For what can be found in man before
hisrenewal but the curse of God? Hence we are such slaves of Satan, that God hates us, asit issaid
in Genesis, (Genesis6:7,) | repent of having formed man; where he does not acknowledge hisimage
in us, which is not only defiled by original sin, but is al but extinct, surely this is the height of
deformity: and though we do not perceive what is said by our senses, yet we are sufficiently
detestable before God and the angels. We have no cause, then, to please ourselves; nay, if we open
our eyes, the foulness which | have mentioned will be sufficiently clear to us. Meanwhile, God so
aided usthat hetruly fulfilled what Ezekiel relates. For although we were not freed from any external
tyranny, yet God espoused us. then he adopted us into his Church: thiswas our greatest honor; this
was more than royal dignity. We see, then, that thisinstruction is useful for us also at thistime, if
we only consider in what we are like the ancient people. | had amost omitted one point — the
nourishment. God here not only reminds them that he had adorned the people with various kinds
of clothing, and necklaces, and gems, and silver; but he adds also, you did eat fine flour, or fine
meal, and honey and oil, and you was very beautiful, and proceeded prosperoudly, even to a
kingdom. Here God again commends and extols his beneficence, because he not only clothed
sumptuously his spouse of whom he speaks, but also fed her plentifully with the best, and sweetest,
and most delicate food. He puts only three species. he makes no mention of will or flesh; but by
fineflour he meansthat they lacked no delicacy: the oil and honey mean the samething. Thisclause
points out an accumul ation of grace when he says that they progressed happily even to a kingdom:
all God'’ sbenefits could not be recounted: he saysthat his bride was not only magnificently clothed
and delicately brought up, but that she proceeded even to the royal dignity. In the next verse he
still reminds them of his benefits.

Ezekiel 16:14
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14. And thy renown went forth among the  14. Et egressum tibi fuit nomen in gentibus
heathen for thy beauty: for it was perfect through in pulchritudine tua: % quia perfecta fuisti in
my comeliness, which | had put upon thee, saith decore quem posueram super te, dicit Dominator
the Lord GOD. lehovah.

Here the Prophet still continues to recite those blessings of God by which he had bound the
people to himself. Asto his saying, that its name had gone forth, it cannot be restricted to a short
period; but it embraces a continued series of God’ sfavorsuntil the people reached the highest point
of happiness; and this happened under David. There is no doubt that God here means that he was
so continually liberal towards the people that their fame became celebrated, for the name of the
|sraelites were spread far and wide; and God deservedly recountstheir nobility or celebrity of fame
among his benefits: hence he adds, on account of the beauty or elegance which | have placed upon
thee, says he; because you was perfect through the ornament which | had placed upon thee. Here,
therefore, God signifies that the people had not earned their fame by their own virtue, nor were
they noble through their own native excellence, so to speak; but rather by ornament bestowed upon
them. You, therefore, was of great name among the nations, said he. But wherein was that nobility
and excellence? Certainly from my gifts. For nothing was accomplished by thyself so to arrive at
aname and dignity more than royal. Through that ornament thy fame was spread abroad among
the nations. But this enlargement must be noticed, since the people had not only experienced God’'s
goodness in that corner of Judea, but, when they ought to be content with their lot, were held in
admiration and repute among foreigners. Now follows the reproof —

Ezekid 16:15

15. But thou didst trust in thine own beauty, 15. Et confisa es in pulchritudine tua, et
and playedst the harlot because of thy renown, fornicata es pro nomine tuo, ® et effudisti
and pouredst out thy fornications on every one fornicationestuas ad omnem transeuntem; & illius
that passed by; hisit was. fuit.

Here God beginsto expostulate with his people; and with thisview relates all the benefitswhich
for along time he had bestowed upon the Israglites, and especially upon the tribe of Judea. The
Prophet now addresses them. Nothing was more unworthy or preposterous than for the Jews to be
proud through the pretext of God’s gifts. But this vice has aways been rife in the world, as it is
now too prevalent, and especially among handsome women; for, though beauty is God’ s gift, nine
women out of ten who possessit are proud, and fond of men, and unite lust with elegance of form.
Thisis quite unworthy of them; but it was customary in all ages, asit isthis day: for we recognize
the same in men; for as each excels in anything, so he arrogates to himself more than he ought,
when he exults against God, and is reproachful towards others. If any one abounds in riches, he

85 Or, “on account of thy beauty.” — Calvin.
86 Or, “according to thy name.” — Calvin.
87 That is, “to whomsoever she met.” — Calvin.
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immediately gives himself to luxury and empty pomp; and others abuse them to various perverse,
and even corrupt uses. If any one is endowed with ability, he turns his acuteness to cunning and
fraud; then he plans many devices, asif he wished to mingle earth and heaven. Thusamost all men
profane God's gifts. But here the Prophet shows the fountain of this pride, when he says that the
Jews trusted in their own beauty: for if modesty flourished in us, it would certainly suffice for
restraining all insolence; but when that restraint has been once thrown off, there is no moderation
before either God or man. This passage, then, is worthy of observation, where God reproves his
ancient peoplefor trusting in their beauty: because the figure signifiesthat they drew their material
for pride from the gifts which ought rather to lead them to piety; for the gifts which we receive
from God’'s hand ought to be invitations to gratitude: but we are puffed up by pride; and luxury,
so that we profane God’ s gifts, in which his glory ought to shine forth. We must also observe that
God hasthusfar recited his benefits, that the peopl€ singratitude may appear more detestable: for
God gives al things abundantly, and upbraids not, as James says, (James 1:5;) that is, if we
acknowledge that we owe all thingsto him, and thus devote and consecrate ourselves in obedience
to his glory, with the blessings which he has bestowed upon us. But when God sees us impiously
burying and profaning his gifts, and, through trusting in them, growing insolent, it isnot surprising
if he reproves us beyond what is customary. Hence we see that God assumes as it were another
character, when he expostulates with us concerning our ingratitude; because he willingly
acknowledges his giftsin us, and receives them as if they were our own; aswe call that bread ours
by which he nourishes us, although it is compelled to change its nature as far as we are concerned.
It always remains the same in itself; but | speak of external form. God therefore, as it were,
transfigures himself, so as to reprove his own gifts, conferred for the purpose of our glorying only
in him. (Matthew 7:11; Luke 11:13.)

God afterwards says, that the people had played the harlot according to their renown. | have
no doubt that the Prophet alludes to famous harlots who excel in beauty, and interpreters have not
observed thissufficiently; for they do not explain anything by saying, you have committed fornication
inthy name: for asmany loversflow from all sidesin troopstowards afamous harlot, so the Prophet
saysthe Jewswerelike her; and since they were universally noted, they were exposed to promiscuous
lust, and attracted loversto themselves. Here the Prophet condemns two kinds of fornication in the
Jews; one consisting in superstitions and in the multiplication of idols, — the other in perverse and
unlawful treaties. and we know this to be the worst kind of fornication, when God's worship is
vitiated; for thisisour spiritual chastity, if we worship God purely according to the prescription of
his teaching, if we do not bend to either the right or the left from his commands: so on the other
hand, as soon as we pass the goal fixed by him, we wander like impure harlots, and all our
superstitions are so many acts of defilement. The Prophet begins with the former kind, when he
saysthat the Jews had committed fornication, namely, with their idols. But before he comesto that,
he showsthat their lust had been insatiable, sincethey had so eagerly and ardently approached their
various idols, just as a harlot burns with unsatisfied desire, and is carried hither and thither, and
must have a number of men; so the Prophet here says that the Jews committed fornication, not with
one or two only, but with whomsoever they met; and this was occasioned by that favor of which
we formerly spoke. It now follows —
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Ezekiel 16:16

16. And of thy garments thou didst take, and 16. Et sumpsisti e vestibus tuis, et fecisti tibi
deckedst thy high placeswith divers colours, and excelsa conspersa maculis, % et scortata es cum
playedst the harlot thereupon: the like things shall illis: non venientes. & deinde et non erit.
not come, neither shall it be so

He says that the Jews erected houses of ill fame for themselves; and the language is mixed,
because the Prophet, expresses simply the kind of harlotry of which heis speaking, and yet in the
meantime mingles another figure; for he says that they took garments and made themsel ves altars.
No doubt he compares the high placesto tents, just asif aharlot wished to attract a number of eyes
to herself, and, through desire of a crowd, should place her standard on a lofty place. So also the
Prophet says that the Jews, when they gave themselves up to fornication, made high places for
themselves. When he says high places with different colors, some refer this to ornaments; yet it
may betaken in abad sense, since those high places were stained, so that they could be distinguished
from chase and modest dwellings; as if he had said, If you had been a modest woman, you had
remained in retirement at home, as honest matrons do, and you would not have done anything to
attract men to thee; but you has erected thy high places, like conspicuous houses of ill fame, as if
afemale, forgetful of modesty and delicacy, should set up a sign, and show her house to be open
to al, and especially to her own adulterers. It seems to me that the Prophet intends this; for when
he adds, that they committed fornication with them, he means doubtless with their lovers, and all
besides; but thisis not the sense of the words , bemoth telaoth. Now, at the end of the verse,
where he says, they do not come, and it shall not be, some explain this part as if the Prophet had
said that there was no instance like it in former ages, and there should be none such hereafter. In
this way they understand that the insane lust of the people is condemned, as if it were a prodigy,
such as was never seen, nor yet to be expected. Others say, that such was the multitude of high
places, that nothing was ever like it; because, although the Gentiles built idols, and temples, and
atars everywhere, yet the Prophet says that the madness and fury of the people surpassed the
intemperance of the Gentiles. — thisisindeed to the purpose. Meanwhile, as to the general scope,
it is not of much consequence; as in the former verse, where he said it shall be theirs, some
understand appetite or desire. But | interpret it more ssmply — that she was exposed to every
passer-by, and that it was in his power to engage her. The sense does not seem to me doubtful,
because the Jews were so cast out, that no liberty remained to them, as when a woman becomes
abandoned, sheisthe slave of al, and all use her disgracefully after that, since sheisno longer her
own mistress. Ezekiel now reproves the Jews for the same vice.

PRAYER.
Grant, Almighty God, that we may diligently consider in how many wayswe are bound to thee,
and may deservedly magnify thy fatherly indulgence towards us, so that in return we may desire

88 Or, “tinged with divers colors,” as some translate. — Calvin.
89 But it isin the feminine gender. — Calvin.
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to devote ourselvesto thee: Grant al so, that asyou have adorned us with thy glory, we may endeavor
to glorify thy name, until at length we arrive at the enjoyment of that eternal glory which you have
prepared for usin heaven by Christ our Lord. — Amen.

LECTURE FORTY -FOURTH.

Ezekidl 16:17

17. Thou hast aso taken thy fair jewels of 17. Et sumpsisti vasa pulchritudinis tuae ex
my gold and of my silver, which | had given thee, auro meo et ex argento meo quae dederam tibi:
and madest to thyself images of men, and didst et fecisti tibi imagines masculi, * et scortata es
commit whoredom with them, cumillis.

The Prophet reproves them because they used silver and gold in making idols for themselves.
He not only condemnsidolatry, but ingratitude, sincethey turned to God’ s dishonor the giftswhich
he had bestowed. First, the profanation of his gifts was base; besides this, they had rashly and
purposely abused his liberality to his dishonor, and that was not to be endured. He reproves at the
sametimetheir blind intemperance, since they willingly gave themselves up to licentiousness, and
buried themselvesin their superstitions. But he does not say that they simply took gold and silver,
but vessels of elegance or beauty of gold and silver. Whence it appears that they were blinded by
furious lusts, as we have seen. He till pursues the simile of fornication, when he calls these
manufactured deities images of males; and it seems obliquely to mark the excess of lust in having
to do with shadows; by which he meansthat they were hurried away about nothing by their unbridled
appetites, just as a woman feeds her passion by the mere picture of her paramour. It now follows

Ezekiel 16:18-19

18. And tookest thy broidered garments, and 18. Et tulisti ** vestes tuas discolores, % et
coveredst them: and thou hast set mine oil and operuisti eos* et oleum meum, et suffitum meum

mine incense before them. dedisti coramipsis. %
90 That is, “masculine.” — Calvin.

91 Or, “hastaken.” — Calvin.

92 Or, “variated.” — Calvin.

9 Namely, “the false gods or lovers.” — Calvin.

94 That is, “has offered to them.” — Calvin.
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19. My meat also which | gave thee, fine  19. Et. panem meum quem dederam tibi,
flour, and oil, and honey, wherewith | fed thee, similam, et oleum, et mel quibus te cibaveram %
thou hast even set it before them for a sweet etiam dedisti coram ipsis in odorem quietis: et
savour: and thusit was, saith the Lord GOD. itafuit, dicit Dominator |ehovah.

Here God complains that the Jews turned their abundance of al things to perverse worship:
for, asahusband who indulges hiswife freely supplies all her wants, so awoman who isimmodest
was what she has received from her husband, and bestows it on adulterers; so also the Jews were
prodigal in the worship of idols, and wasted upon them the blessings which God had bestowed
upon them. Ezekiel, therefore, now follows up this sentiment. He saysthat they took those variegated
garments, of which we spoke yesterday, and covered their idols; just as if an adulteress were to
clothe her paramours in the very garments which she had received from her husband’ s liberality:
you have covered them, he says. He afterwards adds, you have offered my oil and incense. Here he
speaks more clearly, although he does not depart far from the figure, for they were accustomed to
use oil in sacrifices; and incense was used by all nations when they wished to propitiate their deities.
There is no doubt that the unbelievers imitated the holy fathers, but sinfully, because they did not
consider the right end. We know that the fathers used oil in their sacrifices, (Leviticus 2:1, and
often elsewhere;) we know that incense was prescribed by God’ slaw, and it was used promiscuously
by all the nations, but without reason and judgment. So now God complainsthat they made incense
of his herbs, and an offering of the oil which he had bestowed upon the Jews. He then adds the
same of bread, and fine flour, oil, and honey. We said yesterday that by these words ample and
delicate food was intended; for by the figure, a part for the whole, fine flour comprehends the best
and sweetest bread, aswell as other viands. Oil and honey are added. It isthen just asif the Prophet
had said that the Jews overflowed with all luxuries, yet consumed them badly. But this was a
mockery not. to be borne, when the Jews, after being enriched by God’ s beneficence, rashly threw
it all away, and not only so, but adorned their false gods to the dishonor of God himself, when they
ought to have offered to him what they wasted upon idols. For thisreason he callsit hisown bread,
and explains the passage in this sense, that the Jews could neither ascribe to themselves the
abundance of their possessions, nor boast in the fruitfulness of the soil; for all these things flowed
from the mere benevolence of God. This ingratitude, then, was too foul — to bestow upon idols
what God had given for a far different purpose. I, says he, have fed thee He shows the legitimate
use of such manifold abundance. Since they abounded in wheat, whence they obtained fine flour,
and were stuffed full of other delicacies, they thought to be elevated towards God, and to exercise
themselves in the duties of gratitude; but they abused that abundance in adorning false deities.

You have offered it to them, therefore, for a savor of peace. Rest no doubt signifies appeasing
here, as frequently with Moses, though others translate “for an odor of sweetness;” but they do not
sufficiently express the meaning of Moses; for he means that when God is appeased there is peace
between himself and men. (Leviticus 3:9, 13, 17, and often.) There is no doubt that “the odor of
quiet” signifiesajust expiation, by which God is appeased, so that he receives meninto favor. This
iseverywhere said of the sacrifices of the law, since there was no other means by which men could
be reconciled to God, unless by offering sacrifices according to his command. Now the Prophet

95 Or, “had nourished.” — Calvin.
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transfers this ironically to their impious worship, when he says that they offered to idols all the
delicacies by which God nourishes his people. To what purpose? for a sweet savor; that is, that
they may be propitious to you. But it was ridiculous to wish to appease gods of stone and wood
and silver. We see then how Ezekiel reproves the people’s folly, when he says, that they offered
both fine flour and other things to their idols to reconcile themselves to them. Now the crime is
increased since the Jews did not recognize that singular blessing of being so reconciled to God,
that he no longer imputed their sins to them. Woe indeed to us if we are destitute of this remedy!
because we constantly commit various faults, and are thus subject to God’s judgments. Unless,
then, God receives us into favor, we see that nothing can be more miserable for us. But he has
prescribed a fixed and easy rule by which he will be appeased, namely, by sacrifices — | am
speaking of the fathers who lived under the law: for we know that we of this day must flee to the
only sacrifice of Christ, which the sacrifices of the law shadowed forth. Since, therefore, the Jews
could return to God's favor, and bury all their sins, and redeem themselves from the curse, how
great was their madness in willingly depriving themselves of so inestimable a boon! Hence the
Prophet now rebukesthisfolly, when he saysthat they propitiated their idolsthat they might appease
them. He concludes at length, and it was so, says the Lord Jehovah. Here God takes away all
occasion for their turning aside, when he saysit was so; for we know that men always have various
pretenses by which they lay the blame on some other parties, or soften it off, or cover it with some
disguise. But God here saysthat there isno occasion for dispute, since the matter is perfectly plain.
We see, then, that thisword is used emphatically, when he says | amthe Lord; for, if Ezekiel had
announced it, they would not have listened to him; but God himself comes before them, and cuts
off all excuses from the Jews. It follows —

Ezekiel 16:20

20. Moreover thou hast taken thy sons and 20. Et sumpsisti filiostuos, et filiastuas quos
thy daughters, whom thou hast borne unto me, genuerasmihi: et jugulasti eos* ad comedendum:
and these hast thou sacrificed unto them to be °” an parum a scortationibus tuis?
devoured. Is this of thy whoredoms a small
matter,

Here God blames them for another crime, that of sacrificing their offspring to idols. This was
avery blind superstition, by which parents put off the sense of humanity. It isindeed a detestable
prodigy when afather regjects his children, and has no regard or respect for them. Even philosophers
place among the principles of nature those affections which they call natural affections. ® When,
therefore, the affection of afather towards his children ceases, which is naturally implanted in all
our hearts, then aman becomes amonster indeed. But not only did an inconsiderate fury seize upon
the Jews, but, by slaying their own offspring, they thought that they obeyed God, as at this day the

%6 Or, “has dain them.” — Calvin.
97 Or rather, “to consume them.” — Calvin.
%8 Calvin uses here the appropriate Greek word otépyn
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Papists are content with the name of good intentions, and do not think that any offering can be
rejected if it be only daubed over with the title of either good intention or zeal for good. Such aso
was the confidence of the Jews; but, as | have said, we see that they were seized with a diabolic
fury when they slew their sons and daughters. Abraham prepared to offer his son to God, but he
had a clear command. (Genesis 22:9, 10, and Hebrews 11:19.)

Then we know that his obedience was founded on faith, because he was certainly persuaded,
asthe Apostle says, that anew offspring could spring up from the ashes of hisson. Since, therefore,
he extolsthe power of God as equal to this effect, he did not hesitate to slay his son. But since these
wretches slew their sons without a command, they must be deservedly condemned for prodigious
madness. The Prophet therefore now brings this crime before us: that they had taken, their sons
and their daughters, and slew them to idols. He now adds, to consume them, since it is probable,
and may be collected from various passages, that the sons were not always dain, but there were
two kinds of offerings. * Sometimes they either slew their sons or cast them alive into the fire and
burnt them as victims. Sometimes they carried them round and passed them through the fire, so
that they received them safe again. But God here shows that he treats of that barbarous and cruel
offering, since they did not spare their sons.

In this sense he adds, that they slew their sons to eat them up, or consume them. But another
exaggeration of their crime is mentioned, when God expostulates concerning the insult offered:
thou, says he, hath slain thy sons and daughters, but they are mine also, for you barest them to me.
Here God places himself in the position of a parent, because he had adopted the people as his own:
the body of the people was as it were his spouse or wife. All their offspring were his sons, since,
if God’ streaty with the people wasamarriage, al who sprung from the peopl e ought to be esteemed
his children. God therefore calls those his sons who were thus dain, just as if a husband should
reproach his wife with depriving him of their common children. God therefore not only blames
their cruelty and superstition, but adds al so that he was deprived of his children. But this, asiswell
known, is amost atrocious kind of injury. For who does not prefer his own blood to either fields,
or merchandise, or money? As children are more precious than all goods, so a father is more
grievously injured if children are taken away, as God here pronounces that he had done: you had
born them unto me, says he. Hence sacrilege was added to idolatry when you did deprive me of
them. He will soon call them again his own in the same sense. A question arises here, how God
reckons among his sons those who were complete strangers to him? He had said in the beginning
of the chapter (Ezekiel 1:3) that the people derived their origin from the Amorites and Hittites,
since they had declined from the piety of Abraham and the other fathers. Since then the Jews were
cast off while they were in Egypt, and after that had been such breakers of the covenant as the
Prophet had thus far shown, were they not aliens? Y es; but God here regards his covenant, which
was inviolable and could not be rendered void by man’s perfidy. The Jews, then, of whom the
Prophet now speaks, could no longer bear children to God: for he said that the body of the people
waslikeafoul harlot, who walks about and turns round and seeks vague and promiscuous meetings.
Since it was so, the children whom such idolaters bore were spurious, instead of being worthy of
such honor that God should call them his sons: this is true with respect to them, but as concerns

9 A passage in Dionysius Halicarnassus illustrates this idol atrous practice: “And after this, having ordered that fires should
be made before the tents, he brings out the peopleto leap over the flames, for the purifying of their pollutions.” — Antig. Romans
Bk. 1, sect. 88, p. 72, and marg. 75. Edit. Hudson.
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the covenant, they are called sons of God. And thisisworthy of observation, because in the Papacy
such declension has grown up through many ages, that they have altogether denied God. Hence
they have no connection with him, because they have corrupted hiswholeworship by their sacrilege,
and their religion is vitiated in so many ways, that it differsin nothing from the corruption’s of the
heathen. And yet it is certain that a portion of God’'s covenant remains among them, because
although they have cut themselves off from God and altogether abandoned him by their perfidy,
yet God remains faithful. (Romans 3:3, 4.) Paul, when he speaks of the Jews, shows that God’'s
covenant with them is not abolished, although the greater part of the people had utterly abandoned
God. So alsoit must be said of the papists, sinceit wasnot intheir power to blot out God’ s covenant
entirely, although with regard to themselves, as | have said, they are without it; and show by their
obstinacy that they are the sworn enemies of God. Hence it arises, that our baptism does not need
renewal, because although the Devil has long reigned in the papacy, yet he could not atogether
extinguish God'’ s grace: nay, a Church is among them; for otherwise Paul’ s prophecy would have
been false, when he saysthat Antichrist was seated in the temple of God. (2 Thessalonians 2:4.) If
inthe papacy there had been only Satan’ s dungeon or brothel, and no form of a Church had remained
init, this had been a proof that Antichrist did not sit in the temple of God. But this, as| have said,
exaggerates their crime, and is very far from enabling them to erect their crests as they do. For
when they thunder out with full cheeks— “We are the Church of God,” or, “ The seat of the Church
iswith us,” — the solution is easy; the Church isindeed among them, that is, God has his Church
there, but hidden and wonderfully preserved: but it does not follow that they are worthy of any
honor; nay, they are more detestable, because they ought to bear sons and daughters to God: but
they bear them for the Devil and for idols, as this passage teaches. It follows —

Ezekid 16:21

21. That thou hast slain my children, and 21. Et maetasti filios meos, et posuisti eos ut
delivered them to cause them to passthrough the transirent illis. 1©
fire for them?

He strengthens the same sentence, and more clearly explains that they offered their sons and
daughters by cruelly sacrificing them when they passed them through the fire. This was a kind of
purifying, as we have seen elsewhere. When, therefore, they passed their children through thefire,
it wasarite of illustration and expiation; and they brought them to thefire, as| havelately explained,
intwo different ways. Here the Prophet speaks especialy of that cruel and brutal offering. We have
already mentioned the sense in which God claims aright in the sons of his people, not as members
of the Church properly speaking, but as adopted by God. And here again we must hold what Paul
says, that all the progeny of Abraham were not lawful sons, since adifference must be made between
sons of the flesh and sons of promise. (Romans 9:7, 8.) Thisis as yet partially obscure, but it may
be shortly explained. We may remark that there was a twofold election of God: since speaking
generaly, he chose the whole family of Abraham. For circumcision was common to all, being the

100 Verbally, for passing them over to them, that is, to idols. — Calvin.
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symbol and seal of adoption: since when God wished all the sons of Abraham to be circumcised
from the least to the greatest, he at the same time chose them as his sons:. this was one kind of
adoption or election. But the other was secret, because God took to himself out of that multitude
those whom he wished: and these are sons of promise, these are remnants of gratuitous favor, as
Paul says. (Romans 11:8.) This distinction, therefore, now takes away all doubt, since the Prophet
speaks of the unbelievers and the profane who had departed from the worship of God. For thistheir
unbelief was a complete abdication. It istrue, then, that as far as themselves were concerned, they
were strangers, and so God's secret election did not flourish in them, but yet they were God’'s
people, asfar asrelatesto external profession. If any one objectsthat this circumcision was usel ess,
and hence their election without the dlightest effect, the answer is at hand: God by his singular
kindness honored those miserable ones by opening away of approach for them to the hope of life
and salvation by the outward testimonies of adoption. Then as to their being at the same time
strangers, that happened through their own fault. Hence we may shortly hold, that the Jews were
naturally accursed through being Adam'’s seed: but by supernatural and singular privilege, they
were exempt and free from the curse: since circumcision was atestimony of the adoption by which
God had consecrated them to himself: hence they were holy; and asto their being impure, it could
not, as we have said, abolish God's covenant. The same thing ought at this time to prevail in the
Papacy. For we are all born under the curse: and yet God acknowledges supernaturally as his sons
all who spring from the faithful, not only in the first or second degree, but even to a thousand
generations. And so Paul says that the children of the faithful are holy, since baptism does not lose
its efficacy, and the adoption of God remains fixed, (1 Corinthians 7:14,) yet the greater part is
without the covenant through their own unbelief. God meanwhile has preserved to himself aremnant
in all ages, and at this day he chooses whom he will out of the promiscuous multitude.

Now let us go on. | had omitted at the end of the last verse the phrase, Are thy fornications a
small matter? By this question God wishesto pressthe Jews home, since they had not only violated
their conjugal fidelity by prostituting themselvesto idols, but had added the cruelty which we have
seen in dlaying their sons. Lastly, he shows that their impiety was desperate.

Ezekiel 16:22

22. And in all thine abominations and thy 22. Et in omnibus abominationibus tuis et
whoredoms thou hast not remembered the days scortationibus tuis non recordata es dierum
of thy youth, when thou wast naked and bare, adolescentiae tuae, cum tu esses nuda et
and wast polluted in thy blood. discooperta, et foedatain sanguinibus tuis esses.

Here God accommodates to his own ends what he has hitherto related, namely, the extreme
wickedness and baseness of the peopl € singratitude in thus prostituting themselvesto idols. Hence
he recallsto mind their condition when he espoused them. For if the wretched slavery from which
they had been delivered had been present to their mind, they had not been so blinded with perverse
confidence, nor had they exulted in their lasciviousness. But since they had forgotten all God's
benefits, they became lascivious, and prostrated themselves to foul idolatries, and provoked God
in every way. Now the Prophet proves this when he says, behold, through these abominations the
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people did not remember their youth. Whence happensit that impure and lustful women thus despise
their husbands, unlessthrough being blinded by their own beauty? And since they do not recognize
their own disgrace, they please themselvesin foul loves, as says the Prophet Hosea, (Hosea 2:5.)
Such then was the self-confidence of the, Jews, that they pleased themselves by their beauty and
ornaments: though God'’s glory and brightness shone forth in them, yet they did not perceive the
source of their dignity; and hence the addition of ingratitude to pride. You have not remembered,
says he, the days of thy youth, when you was naked, and bare, and defiled in thy blood. It follows

Ezekiel 16:23-25

23. And it came to pass after al thy 23. Et fuit post omnem malitiam tuam, Vae
wickedness, (woe, woe unto thee! saith the Lord vae tibi, dicit Dominator lehovah.
GOD;)

24. That thou hast also built unto thee an 24. Et aedificasti tibi excelsum, et fecidti tibi
eminent place, and hast made thee an high place excelsum in omni platea. 1
in every street.

25. Thou hast built thy high place at every 25. Ad omne caput *? viae aedificadti
head of the way, and hast made thy beauty to be excelsum tuum: et abominabilem fecisti tuam
abhorred, and hast opened thy feet to every one pulchritudinem: et divaricasti ** pedestuos omni
that passed by, and multiplied thy whoredoms. transeunti, et multiplicasti tuas scortationes.

Thefirst verseis variously explained. Some read the clause separately, , vihi achri
kel regnethek — it was after all thy wickedness: and they think that God threatens the Jews here
ashedidin Hosea, (Hosea 2:9,10.) For after God had there complained that his wool and his flax
had been taken away, and offered as giftsto idols, he afterwards adds, | will demand all things back
again, and then all thy beauty shall be taken from thee, and thy nakedness shall belaid bare, so that
you shall be deservedly ashamed. Thus then they explain these words, that the condition of the
Jews should be as it formerly was; as if he had said in one word, | will so avenge myself, that
whether you will or not, you shall be compelled to feel the disgrace of your nakedness, since | will
manifest it again. But this sense seems forced; therefore | unite it with the remainder of the verse
which followsit. Thusthen thelanguage of the Prophet flows on: and it was after all thy wickedness
that you built a high place for thyself — you made for thyself a lofty placein every street: there are
two different words, but the sense is the same: you did set up thy high placesin all the principal
ways, and so, says he, thy beauty became abominable. But thisis inserted by way of parenthesis,
Alas! alasfor thee! Thisexclamationisabruptly interposed. But, at the same time, | have no doubt
that these things all adhere together, since the Jews added sin to sin, and never made an end of
sinning. He says, therefore, after they had been perfidious and ungrateful to God, after they had

101 In every street.” — Calvin.
102 Or, “beginning.” — Calvin.
103 “Thou have poured forth, or opened; but we may use the proper word, you has spread.” — Calvin.
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basely devoted al they had to perverse worship, then this new crime was added, that they had
erected high placesin every street and in every path.

If any one objects that this was not a greater crime than others, the answer is easy, that God
does not speak of one high place only, or of one altar, but he comprehends all the signs of idolatry
by which they had infected the land; for it was the height of impudence to erect everywhere the
standard of their superstitions. For every high place and every altar was a testimony of their
backdliding; just asif they had openly boasted that they would not magnify the worship of the law,
and intended purposely to overthrow whatever God had prescribed. God therefore, not without
cause, burns with wrath because the Jews had erected high places and altars everywhere. Now,
then, we understand the Holy Spirit’s meaning as far as these words are concerned. It is added,
after all thy wickedness, says he; that is, in addition to all thy crimes, this sin and impudence is
added, that you have built not only one, but innumerable high places in every street, nay, in every
pathway of importance, that is, in the most celebrated places. For the heads of the pathways are the
most conspicuous places, and whatever is done there is more exposed to the eyes of all.

We must now notice the exclamation which is interposed. Alas! alas! for thee, says the Lord
Jehovah. Sincethe Jews, through their sloth, were not at all attentive to the reproofs of the prophets,
that God might waken them up, he here pronounces his curse twice. It is clear that they were not
moved by it: but this vehemence tended to their severer condemnation, since, though they were
drowned and sunk in deep sleep, yet they might be raised by this formidable voice. There is no
doubt that they applauded themselvesfor their own superstitions; but it ison that account profitable
to estimate the weight of these words of God. For we gather from hence, that when idolatersindulge
in their own fictions, and think themselves entirely free from blame, the word of God is sufficient,
by which he thunders against them, saying, alas! alas! for thee. Hence men ceaseto judge according
to their own notions, and are rather attentive to the sentence of God, and acknowledge his curse
passing on them when they think that they are rightly discharging the duty of piety in worshipping
idols.

He now adds, that he madetheir beauty to be abhorred. | have no doubt that the Prophet alludes
to thefilthiness of abandoned women; and even the Latins called them “worn out,” whose foulness
arises from their utterly giving themselves up to every wickedness. The Prophet then says that the
people were not only like an abandoned woman who engages in impure amours, but that their
conduct was gross in the extreme; for though many gratify improper desires through intemperate
lust, yet they fastidiously reject those foul and shamel ess femaleswho are notorious for profligacy.
The Prophet means, then, that the people had come to such a pitch of abomination, just asthe most
abandoned of the sex. He now adds, you have spread thy feet to every passer-by, and have multiplied
thy fornications. Thisistaken also from the conduct of harlots and confirms what we have aready
explained, that the Jewsindulged not only in onekind of idolatry, but were proneto all abominations,
likefemal eswho beset the paths, and address all they meet, and not only so, but shamelessly spread
their feet everywhere to entice admirers.

PRAYER.
Grant, Almighty God, since you desire to receive us not only into confidence and dependence,
but to the condition of sons, that we may worship thee with sacred love, and revere thee through
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our wholelife as a Father; and may we so submit ourselvesto thee asto feel thy covenant firm and
sacred towards us; and may we experience that you never call men to theein vain, so long as they
obey thee and respond to thy promises; until at length we enjoy that blessedness which islaid up
for usin heaven, through Christ our Lord. — Amen.

LECTURE FORTY-FIFTH

Ezekiel 16:26

26. Thou hast a so committed fornication with 26. Et scortata es cum fills AEgypti vicinis
the Egyptians thy neighbours, great of flesh; and tuis magnis carne: et multiplicasti scortationes
hast increased thy whoredoms, to provoke meto tuas ad irritandum me.
anger.

| Mentioned at the beginning of the chapter, that the Prophet blames the Jews not for one single
kind of fornication, but for two different kinds. Interpreters do not observe this, but think that the
Prophet is always discoursing of idols and superstitions. But if we prudently weigh al the
circumstances, what | have said will not appear doubtful, namely, that the Jews were condemned
not only for vitiating the worship of God by their perverse fictions, but for flying, now to the
Egyptians, now to the Assyrians, and thusinvolving themselvesin unlawful covenants. Itisavery
common method with the Prophets to call such covenants fornications: for as a wife ought to lie
under the shadow of her husband, so God wished the Jews to be content under his protection. But
as soon as any danger frightened them, they fled tremblingly to either Egypt, or Assyria, or Chaldea.
We seg, then, that they had in some sense renounced God'’s help, since they could not rest under
his protection, but were hurried hither and thither by vague impul se. After the Prophet had inveighed
against their superdtitions, he now approaches another crime, namely, the Jews implicating
themselvesin forbidden treaties. He begins with Egypt. God had clearly forbidden the el ect people
to have any dealings with Egypt. Even if God had not made known the reason, yet they ought to
have obeyed his command. But | have already explained the reason why God was unwilling that
the I sraglites should enter into any covenant with the Egyptians, because he wished to try their faith
and patience, and if they would fly to his help when any danger pressed upon them, as the saying
is, like a sacred anchor. There was a so another reason, because from the time when God drew his
people out from thence, he wished them separated from that nation which had raged so cruelly
against their miserable guests. As far as the Chaldmans and Assyrians are concerned, the former
reason prevailed thus far, that it was not lawful for them to distrust God’s aid in their dangers.

Now, therefore, we understand the Prophet’ s meaning when he says, that the Jews had committed
fornication with the sons of Egypt He adds, they were gross in flesh. He means that they were foul
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and immodest, and were inflamed with disgraceful lust. *** He uses a grosser simile by and by, for
the perfidy of this detestable people could not be sufficiently condemned. The Prophet here says
reproachfully, you have committed fornication with the Egyptians, as a licentious woman acting
most basely. He adds, you have multiplied thy fornications: he speaks to the people under the
character of a woman, as we have formerly seen: to irritate me. Here the Prophet takes away all
excuse for error from the impious people. He says, therefore, since they so wandered after these
impure desires, that they had not fallen through ignorance, since they knew well enough what God
had commanded in hislaw. And thereisno doubt that they darkened their own minds, astheimpious
always dig hiding-places for themselves, and have specious pretexts, by which they not only hide
their malice before men, but also deceive themselves. Hence it is probable that the Jews were not
free from such pretenses. But, on the other hand, we must remark that they were abundantly
instructed by God's law what was lawful and right. Since, therefore, through neglect of the law
they were so ravenous in impious desires, the Prophet saysthat they had purposely and designedly
entered into a contest with God. For if any one raises the question whether it islawful to enter into
an aliance with the impious, the answer is easy, that we must beware of all alliances which may
couple us under the same yoke; for we are naturally enough inclined towards all vices: and when
we invent fresh occasions for sin we tempt God. And when any one joins himself in too great
familiarity with the impious, it isjust like using a fan to inflame his corrupt affections, which, as
| have said, were already sufficiently flagrant in his mind. We must take care, therefore, as far as
we can, not to make agreements with the impious. But, if necessity compels us, this conduct cannot
be thought wrong in itself, as we see that Abraham entered into an agreement with his neighbors,
though their religion was different. (Genesis 21:27,32.) But because he could not otherwise obtain
peace, that was akind of agreement by which Abraham hoped to acquire peace for himself. (Genesis
14:13; Isaiah 51:2.) Nor did he hesitate to use the assistance of allieswhen he succored his nephew.
But if we seek the principle and the cause which induced Abraham to enter into a treaty with his
neighbors, we shall find his intention to be nothing else but to dwell at home in peace, and to be
safe from all injury. He was solitary, as Isaiah calls him: he had, indeed, a numerous family, but
no offspring; and hence he could not escape making treaties with his neighbors. But when the Lord
placed the people in the land of Canaan on the condition of defending them there, of protecting
them on all sides, and of opposing al their foes, we see them enclosed, asit were, by his protection,
so asto render al treaties usel ess; sincethey could not treat with either the Egyptians or the Assyrians
without at the same time withdrawing themselves from God' s aid.

Asfar aswe are concerned, | have said that we have more freedom, if we are only careful that
the lusts of the flesh do not entice us to seek alliances which may entangle usin the sins of others;
for it isdifficult to retain the favor of those with whom we associate, unless we entirely agree with
them. If they are impious, they will draw us into contempt of God and adulterous rites, and so it
will happen that one evil will spring from another. Nothing, therefore, is better than to reef our
sails, and to look to God alone, and to have our minds fixed on him, and not to allow any kind of
alliance, unless necessity compels us. And though we must prudently take care that no condition
be mingled with it which may draw us off from the pure and sincere worship of God, since the
devil isalwayscleverly plotting against the sons of God, and draws them into hidden snares. When,

104 Calvin'sLatin adds, “ut inhiarent longis et crassis mentulis.” The Reformer dwells so minutely on the language of the
Prophet, that the refined taste of modern days will not bear aliteral translation of some clauses.
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therefore, we are about to contract an aliance, we should alwaystake carelest our liberty bein any
degree abridged, and | est we be drawn aside by stealthy and conceal ed artsfrom the simpleworship
of God. It now follows —

Ezekidl 16:27

27. Behold, therefore | have stretched out my 27. Et ecce, extendi manum meam super te,
hand over thee, and have diminished thine etdiminui demensum tuum, et tradidi tedesiderio
ordinary food, and delivered thee unto the will % earum quaete oderant filiarum Philistim, quae
of them that hate thee, the daughters of the pudefactae sunt aviistuis sceleris. 1
Philistines, which are ashamed of thy lewd way.

Here God reproves the hardness of the Jews because admonition did not render them wise. The
common proverb aptly says, “fools grow wise only by the rod;” and when their obstinacy is such
that the rod does no good, their faults are indeed desperate. Hence God complains, when he had
chastised the Jews, that even this did not profit them, for they were so perverse that they did not
apply their mindsto reflect upon their sins. For God’ s blows ought to rouse us up, so that our faults
previously hidden ought to be brought to light and knowledge; but when we champ the bit, and are
not affected by the blows, then our abandoned disposition is made manifest. Now the Prophet
condemns this obstinacy in the Jews. | have extended, says he, my hand over thee. He now
enumerates two kinds of chastisement, first, when God deprived the Jews of the abundance of the
possessions by which they were enriched; and then because he had subjected them to the lust of
their enemies. Those who trand ate justification as Jerome does, depart from the sense of the Prophet:

, chek, signifies, indeed, a statute and edict, and he explainsit of the law. But how will this agree
with the Prophet’ s retaining the simile already used? for he compares God to a husband. God now
pronounces that he had taken away their appointed portion, when he saw himself alaughingstock
through his impure wife; that is, what he had intended for both food and clothing: for husbands
spend afixed sum on their wivesin food, clothing, and ornament. And God previously recounted,
among other things, that what he had conferred upon the Jews they had spent in superstitions.
Hence, for this reason, he now says, | have taken away their allotted portion, that is, what | had
assigned to them. This was one part of the chastisement: for he compares the fruitfulness of the
land and other advantages to the portion which the husband assigns to the wife.

Now the other chastisement follows — their being harassed by their enemies; for not only did
the Jews find themsel ves encompassed by the Philistines, but they were delivered up and bound to
davery, as Moses says, (Deuteronomy 32:30,) How, then, could one vanqguish ten, and ten chase
a thousand, unless we had been shut up in his hand? He shows, therefore, that our enemies are
never our superiors unless God endlaves usto them. But those who do not calmly subject themselves
to God’s command, but are refractory, are delivered into the enemy’s hand, that their contumacy
may be subdued by severe tyranny. Now we understand what the Prophet means by this verse: he

105 Or, “lust.” — Calvin.
106 That is, “which were wicked.” — Calvin.
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enlarges upon the people’ s wickedness in not turning to God, though they felt by clear experience
that they were under acurse. They ought to examinetheir lives, to groan before God, to acknowledge
their fault, and to beg for pardon: since no feeling was awakened, the Prophet gathers that their
obstinacy was desperate. This passage is worthy of our notice, that we may be attentive to God’s
chastisements. Whenever God even raises hisfinger and threatens us, | et us know that heisanxious
for our safety: hence in our turn let us rouse ourselves and implore his pity, and especialy let us
repent of our sins by which we see his anger to have been enflamed. (Jeremiah 2:30.) But if we
remain slothful, we see that no excuse for us remains, since God elsewhere complains that he is
trifled with, when he has chastised his children in vain. Here, , nepish, the soul isused for lust or
desire, as| have explained it. It follows —

Ezekiel 16:28

28. Thou hast played thewhoreasowiththe  28. Et scortara es cum fills Assur, 7 quia,
Assyrians, because thou wast unsatiable; yea, non esse satietatem tibi, 1 scortata es inquam
thou hast played the harlot with them, and yet cumillis, et ne sic quidem fuisti satiata.
couldest not be satisfied.

| interpret this verse also of the covenant by which the Jews had entangled themselves, when
they willingly joined themselves to the Assyrians; for this was a sure sign of distrust, when they
so desired foreign aid, asif they had been deprived of God' s protection. And it would be absurd to
explain this verse of idolatries, since the prophets were not accustomed to speak in this way, that
the people committed fornication with the Assyrians, because they imitated their superstitions and
perverse worship. As, therefore, we formerly saw that the Jews had defiled themselves with idols,
and prostituted themselves to impious ceremonies, forgetful of God's law; so nhow the Prophet
accuses them of a different kind of pollution, since they eagerly sought for aid from all quarters,
asif God had not sufficient strength for their protection. For otherwise there was no religious reason
for their not making peace with the Assyrians, but when they saw themselves oppressed by the
kingsof Israel and Syria, then they thought of sending for the Assyrians; and thiswaslike thrusting
God from hisplace. (2 Kings 16:7-9.) For God waswilling to defend the land with extended wings,
and to cherish the Jews as a hen does her brood, as Moses says, (Deuteronomy 32:11.) Now, in
thinking themsel ves exposed to any danger, they really throw off the help of God. It isnot surprising,
then, that the Prophet says, that they had polluted themsel ves with the Assyrians, because they were
not satisfied. He pursues the simile on which we have dwelt sufficiently; for he blames the Jews
for their insatiable lust, just as when awoman is not content with a single follower, and attracting
a crowd obtrudes herself without modesty or delicacy, and sells herself to wickedness. Such was
the licentiousness of the Jews, that they united many acts of pollution together. They had aready
departed from the true faith in making a treaty with the Egyptians, and they added another

107 “Of Assyria” — Calvin.
108 Verbally, “because there was no satisfying thee.” — Calvin.
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imagination, that it was useful to have the Assyrians in aliance with them: hence that unbridlied
lust which the Prophet metaphorically rebukes. It follows —

Ezekidl 16:29

29. Thou hast moreover multiplied thy 29. Et multiplicasti *® scortationes tuas super
fornication in the land of Canaan unto Chaldea; terram Chanaan in Chaldaea, et nein hoc quidem
and yet thou wast not satisfied herewith. fuisti satiata.

Here the Prophet teaches that the Jews were immoderate in their desires, just as if a woman
was not satisfied with two or three followers, should wantonly crave after many lovers: such, says
the Prophet, was the Jews' licentiousness. Asto his saying, over the land of Canaan in Chaldaea,
some think it means, that they heaped up the impure rites of all the nations, and not only defiled
themselves with the ancient. idolatries of the nations of Canaan, but imitated the Chaldaeans in
their impiety. Others say in Chaldea, which is next to the land of Canaan; but this comment, like
thelast, istoo forced: otherstake , al, comparatively, for “through” theland of Canaan. But | only
understand it as a particle expressing likeness, thus, you have multiplied thy pollution’ sin Chaldaea
just asin the land of Canaan. It is not surprising if they defiled themselves with their neighbors,
as the Prophet had formerly said they did with the Egyptians, but when they ran about to aremote
region of the world, thisindeed was most remarkable. This then seems the real sense, and it reads
best, that they increased their defilement in Chaldaea as in the land of Canaan. For if afemale
meets with a stranger she may act sinfully without so much disgrace, but when she runs about to
adistance to seek followers, this proves her most abandoned. | have no doubt that the Prophet here
exaggerates the peopl€e’s crimes by comparison, since they penetrated even to the Chaldaeans to
pollute themsel ves among them. He says that the Jews were not satisfied even with this, using the
same expression as when treating of the Assyrians. The sum of the whole is, that the Jews were
seized with such a furious impulse that they manifested no moderation in their wickedness. For
they had not revolted from God once only, or in one direction: but wherever occasion offered, they
were accustomed to seize it too eagerly, so that they showed in this way that not even a drop of
piety remained in their minds. Let us learn then from this passage to put the bridle on cur lustsin
time: for when thefireislighted up, it isnot easily extinguished, and the devil is always supplying
wood or adding oil to the furnace, as the phrase is. Let us then prevent the evil which is here
condemned in the Jews, and let usrestrain ourselves, lest the devil seize upon us with insane fury.
It follows —

Ezekiel 16:30

109 Or, “you hasincreased.” — Calvin.
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30. How weak is thine heart, saith the Lord 30. Quam molle *° est cor tuum! dicit
GOD, seeing thou doest al these things, thework Dominator 1ehovah, cum facis hoc totum opus
of an imperious whorish woman; mulieris meretricis robustae.

The Prophet seems at variance with himself when he compares the Jews to a robust or very
strong woman, and yet saysthat their heart was dissol ute. For those who translate an obstinate heart
arewithout areason for it, for this seems to imply some kind of resistance, as they were strong and
bold, and yet of a soft or weak or infirm heart. But in the despisers of God both evils are to be
blamed when they flow away like water and yet are hard as rocks. They flow away, then, when
thereisno strength or constancy in them,; for they are drawn aside thisway and that, as some explain
it, by adistracted heart, but we must always come to the idea of softness. All who revolt from God
are borne aong by their own levity, so that the minds of the impious are changeable and moveable:
for the heart is here taken for the seat of the intellect, asin many other places. Hence the Prophet
accuses the Jews of doth, but under the name of a dissolute heart: as in French we say un coeur
lasche, and the Prophet’s sense is best explained by that French word — faint-hearted. But it is
sufficient to understand the Prophet’s meaning, that the Jews were unstable, and agitated and
distracted hither and thither, since there was nothing in them either firm or solid. Meanwhile he
compares them to a strong and abandoned woman, since we know the boldness of the despisers of
God in sinning against him. Since then they are dissol ute, because they have no power of attention,
and nothing is stablein their minds: yet they are like rocks, and carry themselves audaciously, and
do not hesitate to strive with God. Although therefore these two states of mind appear contrary in
their nature, yet we may aways seethem in the reprobate, though in different ways. Thus he properly
calls the Jews not only a robust or abandoned woman, but “a high and mighty dame,” as it may
best be rendered in French, une maitresse putain ou painarde. 2 It is forced to explain the word
“lofty,” astaking license for her desires. | do not hesitate to interpret it of the people being like
dissolute women, who throw aside all modesty, and seek lovers from all quarters, and entertain
them all. Thisisthe Prophet’s sense. It now follows —

Ezekid 16:31

31. In that thou buildes thine eminent place  31. Cum extulisti sublime tuum in capite
in the head of every way, and makest thine high omnis viae, et excelsum tuum fecisti in omni
place in every street; and hast not been as an celebri loco: et non fuisti tanquam meretrix ad
harlot, in that thou scornest hire; spernendum munus.

Here the Prophet again reproves the superstitions to which the Jews had devoted themselves:
but yet he speaks figuratively, because by high places he does not ssmply mean altars, but tents by
which the Jews had attempted to entice their neighbors: just asif animmodest femal e should choose

110 Or, “dissolute.” — Calvin.
m Or. “ruling.” — Calvin.
112 The readers of Shakespeare will readily translate thisinto idiomatic English.
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a high place, and build her couch there conspicuously to attract her followers. Although therefore
he inveighs against supergtitions, the language is not simple, but retains the same simile as had
been previously used. He says that the Jews were so prone to lust, that they were ostentatious and
thought followers from a distance, and erected their tents or couches in high places. Since this has
been treated before, | now pass it over dlightly. But we may remark that a thing which seems of
dight importanceis here seriously condemned by the Prophet, whence we may learn that the worship
of God is not to be estimated by our natural perception. For who would think it so great a crime to
build an atar on a high place to God’ s honor? but we see that the Prophet abhors that superstition.
Since therefore God wishes nothing to be changed in hisworship, asthe principal part of hisworship
is obedience, which he prefersto all sacrifices, (1 Samuel 15:22,) let uslearn that things which we
might tolerate ought to be detested by us, because God condemns them so severely.

Snce therefore you have erected and made for thyself a high place at the head of all streets
and paths, that is in every celebrated place. Here we see how ardently they were enflamed by
idolatry so asto provokethe anger of God, and this seemed unworthy of them, asthe papists at this
day, who are bent upon idol worship, and under thetitle of “devotion,” think that any vice both can
and ought to be excused before God. But, on the other side, the Holy Spirit says that idolaters sin
the more grievously in being so eager for those impure rites. He says, thou wast not like a harlot
in despising hire Some explain this coldly, that harlots mentally despise the folly of those who
reward them, but this comment isincorrect: the other view is more probable, namely, that the Jews
were not like a harlot who despises the bribe by which she is deceived: for by this craftiness they
gain most influence when they contemptuously despise what is offered them, and scarcely deign
to touch it: they do this that the wretched lover may not think himself sufficiently liberal, and so
may double his gift and squander away all his goods. This passage then may mean that the people
were not like a harlot who despises her reward that the wretched lover may feel ashamed and
increase his offer. But the Prophet’ s sense seems to me different, though | do not altogether reject
this. | interpret it thus: the Jews were not like a harlot, since they despised any reward for their sin,
and harlots do not: they make a gain of their lusts, whence the name they bear. Since then such
persons sell themselves for reward, the Prophet say’s that the Jews were not like them: how so?
because they despised reward, and through the mere desire of gratifying their appetites, they neither
asked nor expected any reward. Afterwards it follows —

Ezekiel 16:32

32. But as a wife that committeth adultery, 32. Mulier adultera loco viri sui sumit
which taketh strangersinstead of her husband! extraneos.

Some trangdlate it an adulteress under her husband’s roof, and , thecheth, signifies “instead
of:” and they explain it thus, that adulteresses do not divorce themselves from their husbands when
they violate the marriage bond, but always remain at home for the purpose of admitting strangers;
and they think the peopl €' s crimeincreased by this comparison, that they not only acted deceitfully
towards God, but openly revolted from him, and left his home; for many shameless women remain
at home, and hide their crimes as far as they can; but when a woman deserts her husband and
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children, then her caseismost deplorable: they think, therefore, that the Prophet is here exaggerating
the divorce or revolt of the people from God; but the sense seems better simply to compare them
to an adulteress who admits strangers in her husband’ s stead: thou art says he, an adulteress who
has sent for strange lovers instead of thy husband: for a woman married to a liberal husband is
treated by him honorably; and if she seeks lovers from al sides, she isinduced by neither avarice
nor covetousness, but by her own lusts. Infine, asthe Prophet lately said that they despised all gain
through being blinded by their appetites, so he now says they were like an adulteress who rejects
her husband; and not only so, but throws herself into the protection of others, while she has an
honorable and happy home.

PRAYER.

Grant, Almighty God, since you have thought usworthy of such honor, that we should be bound
to thee in your only-begotten Son by the bond of a spiritual marriage, — that we may remain in
that fidelity which we promised to thee, since we have found thee faithful to us by so many proofs
on thy part, until, having passed through this present life, we arrive at the enjoyment of that
blessedness which is the fruit of our faithful chastity, through Jesus Christ our Lord. — Amen.

LECTURE FORTY-SIXTH.

Ezekiel 16:33

33. They give gifts to all whores: but thou  33. Cunctis meretricibus dant munus, **3 tu
givest thy giftsto all thy lovers, and hirest them, autem dedisti muneratuacunctisamatoribustuis:
that they may come unto thee on every side for et conduxisti eos ut ingrederentur ad te undique
thy whoredom. 14 n scortationibus tuis.

Here the Prophet shows the great folly of the Jews in shamelessly squandering their goods; for
gain impels harlotsto their occupation: they feel the disgrace of it, but want urges them on. But the
Prophet says, that when the Jews committed sin they did it with extravagance, since they spared
no expense in attracting their lovers. He pursues the simile which we have had before; for he
comparesthe nation to a perfidious woman who leaves her husband and offers herself to adulterers.
We now understand the Prophet’s meaning. It is clear that the Jews did not act thus on purpose,
for they thought they would profit by their treaties with the Egyptians and Assyrians they were
unwilling to serve their idols for nothing, since they hoped for most ample rewards from this their
adulterous worship. But the Holy Spirit does not regard either what they wished or hoped for, but

13 That is, “ presents are accustomed to be given.” — Calvin.
14 “From al around.” — Calvin.
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speaks of the matter asit was. It isclear, then, that the Jewswere very prodigal intheir superstitions,
and we see this even now in the papacy. Those who grudge even afarthing for therelief of the poor
will throw away guineas when they wish to compound for their sins; and there is no end to their
extravagance under this madness. The very samerage prevailed among the Jews for which Ezekiel
now reproves them. He says, then, that they offered gifts to their lovers; for, as | have said, they
were so prodiga in the worship of false gods, that when they desired a treaty with either the
Egyptians or Assyrians, they were necessarily loaded with valuable presents; and history bears
witnessthat they entirely exhausted themselves. Lastly, the Prophet here shows that the Jews were
so blind, that in leaving God, and devoting themselvesto idols, they failed to obtain any advantage.
Then, when they implicated themselves in perverse and wicked treaties, he shows that they were
so utterly deranged as to deprive themselves of al their goods, and yet to receive nothing but
disgraceinreturn for their extravagance: presentsare givento all harlots, but thou bestowest thine.
Jerome takes the pronoun passively, meaning the blessings which God had bestowed upon the
people: and this passage is like that in Hosea, (Hosea 2:5-8) where God complains that the Jews
had profaned the blessings which he had conferred upon them, just as if a wife should bestow on
adultererswhat she had received from her husband. Foul indeed isthis! for ahusband thought these
would be pledges of chastity when he adorned his wife with precious garments, or enriched her
with other presents and ornaments; but when a wife, forgetful of modesty and propriety, throws
her husband’ s gifts at the feet of adulterers, thisis indeed outrageous. Hence this sense does not
displease me, although it would be more simple to understand it that the Jews had washed away
all their goods. He says, that they had hired their loversto comein from every side for wickedness.
He repeats again what we saw before, that the Jews were abandoned sinners, for some, though
impure, are content with a single lover. But as he had before said that the Jews spread their feet
widely, so he now adds, that they hired lovers from all sides. Shameful indeed is such conduct in
any woman: yet Ezekiel reprovesthe Jewsfor thisindelicacy, and we saw thereason in yesterday’ s
lecture. It follows —

Ezekiel 16:34

34. And the contrary is in thee from other 34. Et fuit in te inverso a mulieribus, in
women in thy whoredoms, whereas none scortationibus tuis, et post tua postrema '*> non
followeth thee to commit whoredoms: and inthat erit scortatio: 16 quia dedisti munus, et munus
thou givest areward, and no reward isgiven unto tibi non fuit datum: ita fuisti in contrarium.
thee, therefore thou art contrary.

But the Prophet only confirms his former teaching, that the Jews were seized with such lust,
and in so unaccustomed a manner, that they could only satisfy their desires with severe loss; but
this comparison only magnifies their crime, since they were worse than any harlots; for although

115 That is, “following thee.” — Calvin.

116 “Understand like your.” — Calvin.
17 The meaning isthe same, theverb , hephek, meansto overthrow; hence the noun signifies“inversion,” or “the contrary.”
— Calvin.
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they basely sell themselves, yet the hope of gain is akind of pretext and excuse, and a starving
woman may beled into great excess; but far fouler and less excusableis her conduct who purchases
her lovers. It now follows —

Ezekiel 16:35-37

35. Wherefore, O harlot, hear thewordof the  35. Propterea, meretrix, audi sermonem
LORD: lehovae.

36. Thus says the Lord GOD; Becausethy ~ 36. Sic dicit Dominator lehovah, quia
filthiness was poured out, and thy nakedness effusum fuit infimum tuum, 8 et detecta fuit
discovered through thy whoredoms with thy turpitudo tua **° in scortationibus tuis erga
lovers, and with al theidolsof thy abominations, amatores tuos, e erga omnia idola
and by the blood of thy children, which thou didst abominationum tuarum, et in sanguinibus
give unto them; filiorum tuorum quos dedisti illis.

37. Behold, therefore | will gather all thy  37. Propterea ecce congregabo cunctos
lovers, with whom thou hast taken pleasure, and amatores tuos, quibus te oblectasti erga eos, et
all them that thou hast loved, with all them that omnes quos dilexisti, et quos odisti: congregabo
thou hast hated; | will even gather them round inquam, eos contra te a circuitu, et retegam 2
about against thee, and will discover thy pudenda tua *** coram ipsis, et videbunt totam
nakedness unto them, that they may see all thy turpitudinem tuam.
nakedness.

After God has inveighed against the people’s sins, and treated the whole nation as guilty, he
now pronounces judgment on their wickedness. He repeats shortly what he had said, as a judge
explains the reason of his sentence. Snce, says he, the lower parts of thy body and thy disgrace
has been discovered before thy lovers. This is the reason of the judgment, whence it is collected
that God is induced to treat his people harshly for just and necessary causes. It now follows:
therefore, says he, | will assemble all thy lovers, with those also whom you hate, | will assemble
them, and uncover thy shame before them. We may now see what the Jews are threatened with,
namely, a disgraceful destruction, so that they become a common laughingstock without any one
to succor them; for the diction is metaphorical when he speaks of lovers and of parts of the body;
for by lovers he here means the Egyptians, Assyrians, and Chaldeeans. Whence their opinion is
refuted who think that the Prophet treats only of superstitions. Nor can thislanguage be transferred
to idols, since we know that false gods were not spectators of the punishment which the Prophet
denounces against the Jews. Whence it follows that this language will only suit those persons to
whose protection the Jews trusted, so as to treat God's help as useless. Since, then, such is the
metaphorical sense of the passage, we understand that shame means spoliation and slaughter; nay,

118 Properly “thy money;” but it is taken metaphorically for “thy lower parts.” — Calvin.
119 Or, “nakedness.” — Calvin.

120 Or, “1 will discover.” — Calvin.

11 Or, “thy disgrace.” — Calvin.
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the destruction of both the kingdom and city, and even of the temple. Thusthe nation wasacommon
laughingstock, and in this way like a foul and aged harlot. Now we understand the Prophet’s
intention. Asto Jerometrandating “wealth,” it isaltogether adverse to the Prophet’ s meaning; there
is no doubt that he means the lower part of the body, and it follows in the same sense, thy shame
was uncovered. But at the same time God expresses why it was done, namely, for fornication, as
if an abandoned woman were to act so disgracefully. He now saysit was done towards your lovers,
towardstheidolsof your abominations: , gnel, isheretaken for towards or against. He distinguishes
between lovers and idols. Those who think that the Prophet treats only of superstitious think the
copula superfluous; but there is no doubt that the Prophet means, on one side, the Assyrians, and
Egyptians, and Chaldeeans; and on the other, false gods.

And in bloods, says he. He here adds another crime, namely, that of barbarous cruelty, because
they did not spare their own sons, aswe saw before: many offered up their children, and some were
found so excited as to cast them into thefire: it was indeed a monstrous crime when they hesitated
not to rage against their own offspring: but they were so carried away by insane zeal that they burnt,
up their children when others only drew them through the fire. Hence the Prophet again accuses
them of cruelty for offering their children to idols, and so pouring forth innocent blood. Now follows
the punishment. Behold, says he, | collect all thy lovers. We said that this ought to be understood
of the Egyptians, Assyrians, and Chaldreans, all of whom looked upon the slaughter of that perverse
and perfidious nation, but none of them helped her. God therefore pronounces the destruction of
the people just like that of a harlot abandoned by her lovers, and perishing through hunger, want,
and other miseries: for it very often happensthat a person under the impulse of love prefersaharlot
to his own life; for he will throw off all regard for his wife; he will be disrespectful to both his
father and mother, and will break through every restraint to enjoy her company: but when such
persons are grown old, and their hair becomes white, which represents the winter of life, and when
wrinkles deform the face, then they are despised, and especialy if they suffer through disease. So
also the Prophet now says that the Jews would be despised by all, so that their lovers should be
compelled to behold that example; and meanwhilethey scarcely deign tolook at the foul appearance
which had formerly sweetly delighted them.

Then he proceeds further, namely, that their enemies should behold their ignominy: we know
that the Jews were surrounded on all sides by enemies, and that all their neighbors were hostile to
them. The Prophet now says that the nations disgrace should be exposed before their lovers, that
is, the Egyptians, the Assyrians, Chaldaeans, Philistilles, Edomites, and other nations. This passage
teaches us, that although the reason for God' s judgments does not always clearly appear, yet they
are never too severe; and when he condescends to afford us a reason, he grants us a gratuitous
indulgence. But when he silently executes his judgments, let us learn to acquiesce in his justice,
and not to cry out if he exceeds moderation; because when he has once explained that his severity
isonly justice, hence we must gather the genera rule, that whenever he seems to treat his people
too severely and harshly, yet he hasjust reasonsfor it. Let uslearn, al so, that the Jews only suffered
ajust recompense when God so cursed all their counsels. They thought themselves very provident
and circumspect when they engaged in alliances with Egyptians and Assyrians. But al their plans
turned out unhappily for them, since they consulted their own will contrary to that of God. Let us
learn, then, if wewish to promote our own salvation, and to obtain a prosperous result, to do nothing
without God’'s permission, and not to undertake any deliberations except those which God has
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dictated and suggested by his word and Spirit. For here every future event is shown to usasin a
glass when we wish to be wiser than they ought, and than God permits them. 1t now follows —

Ezekiel 16:38

38. And | will judge thee, as women that  38. Et judicabo te judiciis adulterarum, et
break wedlock and shed blood are judged; and | fundentium sanguinem et ponam te sanguinem
will give thee blood in fury and jealousy. excandescentiae *# et zeli. =

This verse is only added for the sake of explanation. Already God had explained shortly and
clearly every event which should happen to the Jews, yet they should perish in the greatest disgrace
and be destitute of all help, since through distrust in God they sought the favor of men, like awoman
eager for lovers. But he confirms the same teaching, that they should suffer double punishment,
since they not only polluted themsel ves thus shamefully, but also by impious slaughters, since they
burnt their children in honor of false gods. This sentence may be explained generally, | will judge
you with the judgments of women pouring out blood, aswe know that not only idolatry was rampant
at Jerusalem, but rapine, and all kinds of cruelty; for since they had departed from God and his
worship, they boldly violated his law. By the second word we may understand all the crimes by
which they had provoked God’s anger on account of their cruelty. But since he has lately spoken
of sons, | willingly retain that sense, that they should suffer as an adulteress and a parricide who
has put her children to death. But they thought that they obeyed: but he not only rejects, but
abominates such foolish thoughts; for nothing is more disgraceful than, under the pretense of piety,
to dlay and to burn one's own children: this, | say, was a profanation of God’s name scarcely
tolerable. No wonder, then, that he denounces double vengeance, since, when the Jews pleaded
their zeal, God branded upon them the mark of wickedness, though they thought him bound to their
interests. It afterwards follows —

Ezekiel 16:39

39. And | will also give theeinto their hand, 39. Et dabo te in manum eorum: et sublime
and they shall throw down thine eminent place, tuum diruent, ** et disrumpent 2> excelsa tua; et
and shall break down thy high places: they shall spoliabunt te vestibustuis, et sument vasagloriae
strip thee also of thy clothes, and shall take thy tuae, ¢ et dimittent te nudam et discoopertam.
fair jewels, and leave thee naked and bare.

122 Or, “of emulation.” — Calvin.
123 Or, “of envy.” — Calvin.
124 Or, “overthrow.” — Calvin.

125 Or, “break down.” — Calvin.
126 Or, “of beauty;” that is, “thy precious furniture.” — Calvin.
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Here Ezekiel enlarges upon God' s judgment, when he teaches that the Jews would not only be
exposed to every disgrace, as if they were brought forward into a noble and conspicuous theater,
but they would suffer spoliation and rapine from those in whom they formerly trusted. | will give
thee, says he, into their hands He speaks of lovers and enemies: in truth, he says all shall meet
together — your ancient allies and friends as well as your enemies. and we know that they were
spoiled at one time or another by the Egyptians, Assyrians, and Chaldaeans. For at the time when
Jerusalem was taken and cut off, the Assyrians were reduced under the monarchy of the Chaldees.
Babylon had oppressed Nineveh, as is well known, but the strength of both people were joined
together. Thus the Jews were spoiled by them when they thought that they had provided for
themselves very successfully by an alliance with the Assyrians against the kings of Israel and Syria:
and afterwards, when they had formed an alliance with the Chaldaeans, they thought themselves
beyond the reach of all danger. But now the Prophet derides there foolish confidence, and says that
they should be spoiled by all their friends: so also he saysthat their altars should be thrown down.
Thosewho trandate it “ahouse of sin” do not sufficiently consider what | yesterday observed, that
the Prophet uses the figure so asto mark athing simply from any part of it. The Prophet’ slanguage
is moderate or mixed, because he speaks partially of lofty and profane altars, and at the same time
follows out its own simile. There is no doubt, therefore, that by a high place and lofty things he
means atars themselves. although he does alude to these sinful houses, because he said in
yesterday’ slecture that the Jews stood at the top of the streets so asto entice any casual and unknown
strangers to them. As also the Chaldaeans did not spare the temple, so there is no doubt that they
destroyed all the altars promiscuously. and yet the Jews had wished to gratify them by destroying
apart of them. But God shows how foolishly men imagine they shall succeed whilethey purposely
fight against him: and experience teaches that the same thing happensto all unbelievers. For when
any one has embraced his own superstitions, and despises what others think sacred and holy, then
the conquerors destroy temples and images, and deform the region which they wish to be ruined
and desolate. So also it is now said, they shall destroy your altars and high places. He now adds,
and they shall spoil thee of thy garments, and take away the vessels of thy beauty. The Prophet
comprehends in these words whatever benefits God had conferred on the Jews; for we know how
liberally he had adorned them with his gifts, and especially in rendering the earth wonderfully
fruitful by hisblessing. He signifiesin aword, that the Jews, when deprived of all their ornaments,
would be disgraced; asit follows, and they shall send thee away naked and bare; that is, they shall
cast thee off, just as alover when satisfied rejects the companion of hisiniquity.

Ezekiel 16:40

40. They shall aso bring up a company 40. Et ascendere facient contrate coetum, ¥
against thee, and they shall stonetheewith stones, et lapidabunt te lapidibus, * et perfodient te

and thrust thee through with their swords. gladiis suis.
127 Or, “army.” — Calvin.
128 But the noun is superfluous, since , regem, signifies to stone to death. — Calvin.
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Since what Ezekiel has hitherto brought forward was incredible, he now explains the manner
of its accomplishment — that the Chaldmans and Assyrians should bring a large army and bury
the whole of Judea with stones, and pierceit through with swords. By these figures he ssmply means
that there should be such slaughter that the whole region should be made desolate, just as if the
enemy should dlay all that they met with stones and swords. Some think that he alludes to stones
which were thrown by engines of war; but I doubt whether the Prophet thought of this. What | have
stated is more simple, that the Jews had no cause to think themselves free from that final slaughter
of which the Prophet spoke, since numerous and powerful armies should come and overwhelm
them with stones, and pierce them through with swords. It follows —

Ezekid 16:41

41. And they shall burn thine houses with 41. Et exurent domes tuas igni, ** et facient
fire, and execute judgments upon theeinthesight in te ** judicia in oculis mulierum multarum, et
of many women: and | will cause thee to cease cessare faciam te a scortando: atque etiam munus
from playing the harlot, and thou also shall give non offeres amplius.
no hire any more.

After he had spoken of the slaughter of men, he adds the burning of their dwellings. This was
sad indeed, that the whole land should be deprived of inhabitants: but the deformity of this last
slaughter was heaped upon them when the houses were burnt up; for the country was laid waste
for the future, and for a length of time. For when men are slain others may succeed, if they find
houses prepared, and fields not uncultivated. But when all these things are consumed by fire, and
by other means of ruin, all hope for the future is taken away. The Prophet now means this when he
says, that the houses were burnt up. He adds, they shall execute judgment against thee in the sight
of many women. As he had used the simile of a harlot for the Jewish people, that the clauses of the
sentence may correspond, he understands the neighboring people under the name of women. He
confirms what we formerly saw, that the penalty which should be exacted of the Jews should be
joined with the greatest disgrace. But this is very bitter, when not only we must perish, but the
cruelty of enemies must be satiated while many behold us; and doubtless it was much more severe
for the Jews to sustain the ridicule of their foes than to perish at once. If they had perished at once,
death had not been such atorture to them as those mockeries by which they were harassed by their
enemies. For we said that they were hated by amost al; and in the 137th Psalm (Psalm 137:7) it
is shown that the Edomites, and others like them, said, by way of congratulation, Hail! hail! when
Jerusalem was destroyed: Remember, O Lord, the sons of Edom, who said in the day of Jerusalem,
Down with it, down with it, even to the ground. The Prophet, therefore, announces this, that the
punishment which he formerly mentioned should be an exampleto all nations. He speaksimproperly
of the Chaldaeans, when he says that they should be executors of God’ s judgments, for there was
not a duty assigned to them; but God often transfers to man as the instrument of his wrath what

129 The noun “fire” is redundant. — Calvin.
130 Or, “they shall execute.” — Calvin.

94


http://www.ccel.org/b/bible/asv/xml/asv.Ezek.16.xml#Ezek.16.41
http://www.ccel.org/b/bible/asv/xml/asv.Ps.137.xml#Ps.137.7

Comm on Ezekiel (V2) John Calvin

peculiarly belongs to himself alone. And in this way he wounds the Jews more severely when he
makes the Chaldaeans their judges. God, properly speaking, was the sole judge who avenged the
peopl € swickedness; but meanwhile he substitutes the Chaldaeansfor himself, that the punishment
might be the more disgraceful. He adds, and | will make thee cease from fornication, nor shall you
offer gifts any more God does not mean that the Jews would be better when in exile, but smply
reminds them that the opportunity for their sinning would be wanting, as when an immodest person
is ashamed through being despised by every one, not through any improvement in her disposition,
since her licentious feelings are the same as before. So also the Jews were always obstinate in their
wickedness, though deprived of the opportunity of sinning. It follows —

Ezekiel 16:42

42. So will 1 make my fury toward theeto  42. Et quiescere faciam excandescentiam
rest, and my jealousy shall depart from thee, and meam in te, et recedet aemulatio mea abs te: et
I will be quiet, and will be no more angry. quiescam, et non irascar amplius.

Although God seems here to promise some mitigation of his wrath, there is no doubt that he
expresses what we formerly saw, namely, that such should be the destruction of the nation that
there would be no need to return again to punish them. When, therefore, he says, | will make my
indignation rest upon thee, it means that he would satiate himself with vengeance for all their
crimes: so that the consumption of the people is here called the rest of God’ sindignation, asif he
had said, When | have utterly reduced you to nothing, then my indignation against thee shall rest.
In the same way he afterwards adds, and my indignation shall depart fromthee. But | cannot finish
today.

PRAYER.

Grant, Almighty God, since you have hitherto sustained us, and since we are worthy of being
utterly destroyed a hundred times, — Grant, | say, that we may repent of ourselves, and prevent
that horrible judgment of which you set before us a specimen in your ancient people: and may we
so devote ourselves to thee in the true chastity of faith, that we may experience the course of thy
goodness until we enjoy the eternal inheritance which your only-begotten Son has acquired for us
by his blood. — Amen.

LECTURE FORTY-SEVENTH

We stopped yesterday at the passage where God pronouncesthat hisrivalry should depart from
the Jews. Some interpret this of jealousy, and this sense does not displease me; for we know that
God has hitherto spoken in the character of a husband. But when a husband avenges the injury
which he has suffered, he is enflamed with jealousy. Hence he has no moderation in hiswrath; but
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when he begins to despise his wife because she is defiled, and to think her unworthy of further
notice, then his anger and indignation is allayed. So, therefore, some understand it, My jeal ousy
shall depart fromthee, that is, Y ou shall be no longer esteemed as my wife, but | shall despise thee
asif you are altogether strange and unknown to me. But the word jealousy or rivalry may be taken
otherwise; as he said yesterday, | will put upon thee the blood of indignation and jealousy, that is,
| will treat thee in no milder way than those do who burn with wrath, and breathe out nothing but
slaughters; as when any one is enflamed against his enemies, he slays al he meets. As, therefore,
God put aside, in the last lecture, the blood of jealousy and anger, so in this place the word may be
taken to mean simplerivalry; for God's , kenah, zeal, or ardor in vengeance, shall depart from
the Jews, because material shall be deficient, as we explained it yesterday, | shall be at rest, says
he, and shall not be angry anymore. By these words he confirms the same thing, that such should
be the destruction of Jerusalem that God shall cease hiswrath, as if he were satiated. He does not
here promise any mitigation, as some think, but expresses its formidable nature, since it should
consume and abolish the whole people, so that God' s anger ceases, just like afire is extinguished
of its own accord when no fuel isleft. Thisisthe full sense. It follows —

Ezekiel 16:43

43. Because thou hast not remembered the  43. Quia ' non es recordata dierum
days of thy youth, but hast fretted mein all these adolescentiae tuae, et irritasti me in hoc toto **
things; behold, therefore | also will recompense etiam ego viam tuam in caput reddam, ** dicit
thy way upon thine head, saith the Lord GOD: Dominator Iehovah: et non fecisti cogitationem
and thou shalt not commit this lewdness above super cunctis abominationibus tuis. 3
al thine abominations.

Hefirst blamesthe Jewsfor not reflecting on the liberality of their treatment. But that ingratitude
was too shameful, since God had not omitted any kind of beneficence for their ornament. But since
they thought themsel ves not adorned with sufficient splendor by God, and that he was | ess munificent
than he ought to be, it may here be gathered that they were unworthy of such great and remarkable
benefits. Finally, God here showsthat how severely soever he punished the Jews, yet they deserved
it for their ingratitude in not thinking him sufficiently liberal towards them: for their spirits were
utterly broken. If awifeleave her husband, sheiseither compelled to do so by hisperverse conduct,
or else she betrays an illiberal disposition if she has been treated honorably. But since the Jews
were bound to God so strongly in so many ways, their perfidy and revolt was so much the more
detestable; for God does not suffer his blessings to be despised by us. since we must always mark
the reason of his omitting nothing which may testify his paternal love towards us, namely, that we

131 “Because.” — Calvin.
132 Or, “you have been tumultuous against me.” — Calvin.
133 “1 will put.” — Calvin.

134 Others trand ate, “that you may not execute thy thought in all your abominations.” Jerome reads it in the first person, and
trandatesit thus: “I have not fulfilled my thought according to your abominations,” asif God would praise his own clemency
here in being so moderate in hiswrath; but this is altogether foreign to the subject. — Calvin.
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may celebrate his goodness. But when we turn his benefits to the profanation of his name, that is
like mingling heaven and earth. Hence this passage against ingratitude must be remarked.

He now adds, thou, has been tumultuous against me, or has moved or irritated me. , regen,
sometimes signifiesto frighten, but it means here to quarrel with, contend, or bein arage with: for
the word may, in my opinion, be taken either actively or passively, and also as aneuter. If we take
itinthe neuter sense, it will mean that the Jews were tumultuous against God, asif they were seized
by aturbulent spirit, so asto neglect and despise him, and to indulge themselves in wickedness. I
you prefer the active sense, it means you have irritated me. He adds again, | also will recompense
thy way upon thy head, *** by which words God again affirms that he was not induced to punish the
Jews by any rash or inconsiderate zeal, sinceif any one considered their crimes, hewill acknowledge
that they had received ajust recompense. In fine, the mouth of the Jews is here stopped, lest they
should suppose God to act unfairly when they were only reaping the fruit of their deeds. He next
adds, and you have not made consideration | have already given two expositions in the note, but
neither of them pleases me, for it seems altogether adverse to the Prophet’ s context to receiveit as
if God were the speaker: besides, it is hot necessary to change the tense of the verb, and take the
past for the future, when the sense tends in another direction. It agrees far better that the Jews did
not recall to mind their own abominations so asto be displeased with them. To make consideration,
meansto reflect upon. , zemeh, ismostly taken in agood sense, and signifies consideration ssmply;
and asthisistheword’ s proper meaning, we seethat the Prophet here accusesthe Jews of stupidity,
because they did not turn their attention to reconsider their abominations. Those who take it for
lewdness distort the sense. The whole meaning is, that the Jews were worthy of the horrible
destruction which hung over them, because they were not only obstinate in their ingratitude, but
altogether stupid: for their abominations were so foul before the nations, as we have formerly seen,
that the daughters of the Philistines were ashamed of the wickedness of the nation, but they did not
apply their minds to the consideration of these things. Since, therefore, their abominations were so
gross, it was a mark of the greatest indolence not to turn their attention to review them. It now
follows —

Ezekiel 16:44-46

44. Behold, every one that useth proverbs  44. Ecce quisquis proverbiat *¢ super te
shall use this proverb against thee, saying, Asis proverbiabit dicendo, Sicut mater filiagus.
the mother, so is her daughter.

45. Thou art thy mother's daughter, that  45. Filia matris tuae es quae abjecit '
lotheth her husband and her children; and thou maritum suum et filios suos: et soror sororistuae
art the sister of thy sisters, which lothed their ¥ quae repudiarunt maritos suos, et filios suos.

Mater vestra Chitaea, et pater vester Amorrhaeus.

135 We must understand the pronoun “thy” before “head.” — Calvin.

136 “Verbally.” — Calvin.

137 Or, “repudiated, abominated.” — Calvin.

138 | rather think the place corrupt, and that  , achothek, isput for  , achothik, for it follows — “who have turned away
from their husbands;” and this does not agree with asingle sister: then shortly after the Prophet will say, that the Jews had two
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husbands and their children: your mother was an
Hittite, and your father an Amorite.

46. And thine elder sister is Samaria, sheand 46. Et soror tua major Samaria est, et filiae
her daughters that dwell at thy left hand: and thy gjus, quae habitant ad sinistram tuam: et soror
younger sister, that dwelleth at thy right hand, is tua minor prae te, quae habitat a dextris tuis,
Sodom and her daughters. Sodomaeet filiae, gus.

Here the Prophet uses another form of speech; for he says that the Jews deserved to be subject
to the taunting proverbs of those who delight in wickedness. The sense is, that they were worthy
of extreme infamy, so that their disgrace was bandied about in vulgar sayings. This is one point:
he now adds, that proverbs of this kind were the Jews desert — the daughter is like her mother
and sisters Then he says, their mother was a Hittite, and their sisters Samaria and Sodom. We
must briefly treat these clausesin order. When the Prophet speaks of proverbs, he doubtless means
what | have touched on, namely, that the crimes of the nation deserved that their infamy should fly
abroad on the tongues of al; for there are many sins which are hidden, through either their being
gpared, or their not seeming to be much noticed. If any one surpass al othersin cruelty, avarice,
lust, and other vices, his disgrace will be notorious, and he will be pointed at by vulgar proverbs.
Hence Ezekiel dwells on the people’ s wickedness, since they supply material for all men to laugh
at their expense; for he alludes to buffoons and wits, and such as are ingeniousin fabricating vulgar
sayings.

The maker of proverbs shall utter this proverb against thee: like mother like daughter. There
is no doubt that they used this saying at that period, and it often happens that daughters’ faults are
like their mothers' . Daughters indeed often degenerate from the best mothers, and matrons will be
found who excel in the virtues of modesty, chastity, sobriety, and watchfulness, while their daughters
are rash and proud, luxurious, lustful, and intemperate; but it usualy happens that a mother has
wicked daughters like herself: this happens less by nature than by education; for a woman of a
perverse inclination will think that a stigma attaches to herself if her daughter is better than sheis,
and so she will wish to form her after her own morals; hence it happens that few daughters are
found modest whose mothers are immodest: few sober who have been brought up by drunkards.
Since therefore experience always taught the similarity between mothers and daughters, hence this
proverb was in the mouth of every one. Proverbs, however, are not always true, but only on the
whole; but God sometimes extends his pity so far that the daughter of awicked womanishonorable
and well conducted. But thisis very rare: hence this proverbial saying cannot be rejected, — like
mother like daughter. It now follows: thou art the daughter of thy mother; that is, altogether like
her: and this phrase is equally common among us, “Thou art thy father’s son,” namely, you are
like him in thy sins. Thus the Prophet means that the nation was like their mother, since it differed
in nothing from the Canaanites and the Hittites. He adds also, sister and their daughters, asif he
would collect thewholefamily. He saysthat Samariaistheir elder sister, and Sodomtheir younger.
| know not whether those who think that Samariais called older than Jerusalem, through itsrevolting

sisters, Sodom and Samaria; and surely what follows cannot be understood of one woman; for it says, “they have despised their
husbands.” — Calvin. Newcome agrees with this emendation of Calvin's; so also does Maldonatus, the Jesuit, Comment. in
Ezekidl, etc.
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first from the worship of God, have sufficient grounds for their interpretation: for as we go on we
shall see that Samariais compared with Sodom, and since Sodom is the worst, it is very naturally
compared with it. For Jerusalem will afterwards be placed in the highest rank, because it had
surpassed them al in enormity. Samaria therefore is one of the sisters, and so is Sodomthese towns
are called daughters, for we know that Sodom was not the only one destroyed by fire from heaven,
since there were five cities. (Genesis 10:19, and Genesis 19:25.) We see, then, why those smaller
cities near at hand were called daughters of Sodom, and as far as Samariais concerned, it was the
head of the kingdom of Israel: hence all the cities of the ten tribes were called its daughters.

With relation to the father, the Prophet says here more than he had ventured before. He says,
their father wasan, Amorite, asif the Jews had sprung from profane nations, and did not draw their
origin from a holy parent; and the Prophet very often makes this objection, not that they were
spurious or descended according to the flesh from the uncircumcised Gentiles, but because they
were unworthy of their father Abraham, through being degenerate. In fine, God here signifies that
the parents of the Jews were not only profane nations but utterly reprobate, and those whom God
for very just reasons had ordered to be destroyed, since they had contaminated the earth with their
crimesfar too long. He saysthat the Jews werelike adaughter sprung from most abandoned parents.
As to his saying, that the mother as well as sisters had despised their husbands, this may seem
absurd. But we know that in proverbs, parables, examples, and comparisons, all things ought not
to be exacted with the utmost nicety. When Christ’s coming is said to be stealthy, (Matthew 24:43,
44,) if any one here desiresto be cunning and inquires how Christislike athief, that will be absurd.
And aso in this place when it is said, thy mother has abandoned her husband and her sons, and
thy sisters have done the same. God simply means that both the mother and sisters of Jerusalem
were impure and perfidious women; and cruel also, since they not only had violated the marriage
pledge and had thus broken through all chastity, but were like ferocious beasts against their own
sons. (Luke 12:39, 40; 1 Thessalonians 5:2.) He reproves the crime which we yesterday exposed,
that of the Jews burning their own sons. In fine, he meansto compare the Jews with the Canaanites,
the Samaritans, and the Sodomites, in both perfidy and cruelty. Hence they are first condemned
for throwing away all modesty and conjugal fidelity, and next for forgetting al humanity. It now
follows —

Ezekidl 16:47

47.Y et hast thou not walked after their ways, 47. Et non in viis ipsarum ambulasti, et non
nor done after their abominations: but, as if that secundum abominationes earum fecisti quasi
wereavery littlething, thou wast corrupted more parum ** et exiguum: et corrupt, es praeillisin
than they in al thy ways. cunctisviistuis.

Now the Prophet, not content with the simile which he had used, says that the Jews were far
worse than either their mothers or sisters. Y et he is not inconsistent, for God wished by degreesto
drag thewickedtotrial. If at the very first word he had said that they were worse than the Sodomites,

139 “A small matter.” — Calvin.

99


http://www.ccel.org/b/bible/asv/xml/asv.Gen.10.xml#Gen.10.19
http://www.ccel.org/b/bible/asv/xml/asv.Gen.19.xml#Gen.19.25
http://www.ccel.org/b/bible/asv/xml/asv.Matt.24.xml#Matt.24.43 Bible:Matt.24.44
http://www.ccel.org/b/bible/asv/xml/asv.Matt.24.xml#Matt.24.43 Bible:Matt.24.44
http://www.ccel.org/b/bible/asv/xml/asv.Luke.12.xml#Luke.12.39 Bible:Luke.12.40
http://www.ccel.org/b/bible/asv/xml/asv.iThess.5.xml#iThess.5.2
http://www.ccel.org/b/bible/asv/xml/asv.Ezek.16.xml#Ezek.16.47

Comm on Ezekiel (V2) John Calvin

they would have been less attentive to this accusation. But when he proposed a thing incredible,
namely, that they were the daughters of the nations of Canaan, and the sisters of Samaria and
Sodom, and afterwards proceeded further, and pronounced that they surpassed both their mother
and sisters, this, as | have said, would stir up their minds more vehemently. This difference then
contains no inconsistency, but rather tends to magnify their crimes. Y ou, says he, have not walked
according to their ways. He does not here exempt the Jews from participating in sinsasif they were
faultless through not imitating the Hittites, or Sodomites, or I sraglites: but the word walking ought
to berestricted to the sense of equality, asif he said, you are not equal. But it isakind of correction
when God saysthat the Jewswere not equal to the Hittites or Sodomites, meaning that their impiety
was more detestable, since they rushed forward to all kinds of wickedness with greater license. We
now understand the Prophet’ s meaning when he says that; the Jews had not walked in the ways of
either Sodom or Samariaor the nations of Canaan, since they had gone before them, and even with
greater ardor of pursuit; for if they had simply imitated the three people of whom mention has been
made, they had walked in their ways. But when they were so hurried on in their intemperance as
to run before them, they did not walk in their ways only through leaving them behind. And this
comparison will sufficiently explain the Prophet’s mind, that the Jews did not follow either the
Sodomites, Israglites, or Canaanites, but through their base and headlong violence left them far
behind. And he says, asif it were only a small matter, that is, asif it were of little moment to thee
to be like thy mother and sisters. But you have been corrupt, says he, before them. He now explains
the case more clearly, since they had not walked in their ways through precipitating themselves
with greater license, as we have already said. It follows —

Ezekiel 16:48

48. Asl live, saiththeLord GOD, Sodomthy  48. Vivo ego, dicit Dominator lehovah, s
sister hath not done, she nor her daughters, as fecerit Sodoma, soror tua ipsa et filiae gus
thou hast done, thou and thy daughters. guemadmodum fecisti tu, et filiae tuae.

Since what we have lately seen was difficult to be believed, hence God interposes an oath. Nor
isit surprising that shame was so despised and cast far away by the Jews, since they were inured
to it; and we know how they were swollen with pride, for they always boasted in their adoption
and gloried in the name of God. Besides, we know that at this day, if any one accuses a wicked
nation, yet it isnot so detestable as Sodom, and if he usesthis phrase, heinflamesall against himself,
and causesthem to reject hislanguage with indignation. For who will suffer either one city or nation
to be compared with Sodom? Asfar as concerned the Jews, we have said that it was intolerable in
them to be fastidious and proud. There was also another reason why they should be indignant at
being pronounced worse than the Sodomites: since God had not chosen them as his peculiar treasure
in vain and marked them with magnificent titles: you shall be anation of priests unto me, you shall
be my inheritance, and besides, my son — my first-born Israel. (Exodus 19:6, and Exodus 4:22.)
We now see how necessary the interposition by oath was to sanction what the Prophet had said.
God therefore here swears by himself, because we call him in as a witness and judge when we
swear. But he swears by himself or by hislife, because, as the Apostle teaches, he has no greater
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by whom to swear. (Hebrews 6:13.) Whatever it be, he here prostrates all foolish boasting, by which
the Jews were puffed up when he swears by himself, that they were worse than Sodom and her
daughters. And here aso he calls in like manner the smaller cities daughters of Jerusalem. This
was very hard upon the Jews, when the Prophet says and often repeats, thy sister Sodom. But he
wounds their feelings far more bitterly, that Sodom was just in preference to Jerusalem: this was
indeed intolerable, and yet we see that the Holy Spirit by no means indulges them here. Hence we
must not regard what the reprobate are able to bear, but they must be treated according to their own
disposition, and since they risefiercely against God, so also are they to be subdued, and, according
to the common proverb, “ahard wedge must be formed for a hard knot.” It now follows —

Ezekiel 16:49

49. Behold, thiswastheiniquity of thy sister ~ 49. Ecce haec fuit iniquitas Sodomae sororis
Sodom, pride, fulness of bread, and abundance tuae, superbia, satietas panis, et securitas oti 4
of idleness was in her and in her daughters, fuitilli et filiabus gus. et manum egeni et inopis
neither did she strengthen the hand of the poor non apprehendit.
and needy.

Here God beginsto show the reason why he extenuated the wickedness of Sodom in comparison
with that of hisown people: for if he had spoken generally, without explaining the counsel of God,
his language would have been incredible, and so would have been ineffectual . But now God shows
that he did not pronounce rashly what we heard before, namely, that the Jews were worse than the
Sodomites. How so? for thiswas the iniquity of Sodomthy sister, says he, first pride, then fullness
of bread, and luxury in which they were in the habit of indulging, and of drowning themselvesin
ease to enjoy along peace; afterwards, they did not seize the hand of the poor. Now he adds —

Ezekiel 16:50

50. And they were haughty, and committed 50. Et superbe se extulit, et fecit
abomination before me: therefore | took them abominationem coram me, et abstuli ipsos
away as | saw good guemadmodum vidi. ¥

We must diligently attend to this passage; for God does not here excuse the wickedness of
Sodom; but, abominable as that people was, he says that the Jews were yet more abandoned. We
know why God inflicted his vengeance in a terrible manner against the Sodomites and their
neighbors, for that was afearful example; and Judea says that it was a kind of mirror of the wrath
of God which awaitsall theimpious, (Jude 1:7;) and Scripture often recallsusto that proof of God’s

140 Or, “quiet peace;” others, “abundance of ease.” — Calvin.
141 That is, “as| pleased.” — Calvin.

101


http://www.ccel.org/b/bible/asv/xml/asv.Heb.6.xml#Heb.6.13
http://www.ccel.org/b/bible/asv/xml/asv.Ezek.16.xml#Ezek.16.49
http://www.ccel.org/b/bible/asv/xml/asv.Ezek.16.xml#Ezek.16.50
http://www.ccel.org/b/bible/asv/xml/asv.Jude.1.xml#Jude.1.7

Comm on Ezekiel (V2) John Calvin

judgement: but we must see how Sodom rushed forward to that degree of licentiousness so as to
be horrified by no enormity. God says that they began by pride, and surely pride is the mother of
all contempt of God and of all cruelty. Let uslearn, then, that we cannot be restrained by the fear
of God, unless moderation and humility reign within us. Pride, we know, hastwo horns, so to speak;
oneis, when men forget their own condition, and claim to themselves not only more than isright,
but what God aone calls his own. This, then, is one horn of pride, when men, trusting in their
dignity, excellence, plenty, and wealth, are intoxicated by false imaginations, so as to think
themselves equal to God. Now, another horn of prideis, when they do not acknowledgetheir vices,
and despise others in comparison with themselves, and please themselves in enormities, just as if
they were free from any future account. Since, therefore, pride is contained in these two clauses,
when men arrogate too much to themselves, and thus are blind to their own vices, each of theseis
doubtless condemned in the Sodomites, since they first raised themselves by a rash confidence,
and then refused to subject themselves to God, and rebelled against him as if they could shake off
his yoke.

He afterwards adds fullness of bread. But the Prophet seemsto condemn in the Sodomiteswhat
was not blamable in itself: for when God feeds us bountifully, fullness is not to be considered a
crime; but he takes it here for immoderate gluttony; for those who have abundance are often
luxurious, and nothing is more rare than self-restraint when materials for luxury are supplied to us.
Hence fullness of bread is here taken for intemperance, since the Sodomites were so addicted to
gluttony and drunkenness, that they gratified their appetites worse than the brutes, who do retain
some moderation, for they are content with their own food: but men’s covetousness is altogether
insatiable. Let us observe, then, that by fullness of bread we are to understand that intemperance
in which profane men indulge when God supplies them bountifully with the means of living; for
they do not consider why they abound in wine, and corn, and abundance of all things, but they
drown themselvesin luxuries with ablind and brutal impulse. Hence such greediness, so inflaming
to the spirits of the Sodomites, is added to pride, that they arrogate to themselves morethanisjust.
He afterwards adds, and rest; , sheloth: some trandate it abundance, but amost everywhere it
means peace; the noun , sheket, which is added next, means properly rest; so that it will be the
peace of rest or ease, and this seems without blame: for why shall we not be permitted to enjoy
ease, if no one molests or troubles us? nay, it is reckoned among God' s blessings: you shall sleep,
and no one shall frighten thee. (Leviticus 26:6.) Since God, therefore, wishes thisto be considered
among his blessings, that the faithful should sleep soundly, without any anxiety or trouble, why is
Sodom condemned for thus enjoying ease and peace? But here its excessis pointed out, not itstrue
use, since the use of peace isto render our minds tranquil, that we may return thanks to God, and
dwell calmly under hissway. But how do the reprobate act? They grow brutish, so to speak, in their
own peacefulness. Hence sloth isin this passage meant by the peacefulness of ease, and God means
that the Sodomites were intoxicated by their luxuries when they enjoyed peace. We must put off
the remainder.

PRAYER.
Grant, Almighty God, since you have deigned to graft us once into the body of your
only-begotten Son, that we may be mindful of our origin, since from our very birth we were lost
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and cursed; and grant that we may be mindful of that grace by which you have honored us, so that
we may worship thee asafather, and preserve our trust in theeinviolate: and may we be so obedient
to thee that thy image may be renewed in us more and morein all righteousness and holiness, until
thy glory may perfectly shine forth in us in thy heavenly kingdom by the same Jesus Christ our
Lord. — Amen.

LECTURE FORTY-EIGHTH.

We began inthelast lectureto treat that passage where God pronounces that the Jews surpassed
inal kinds of wickedness both the Sodomites and the ten tribes of Israel. When he wished to prove
this he said that the iniquity of Sodom was pride, fullness of bread, and then ease, with sloth and
cruelty: afterwards he put another kind of pride, since the people wereintoxicated with confidence,
and indulged in unbridled and brutal license, as he afterwards says. For he adds, that the citieswere
overthrown and destroyed since they had perpetrated foul abominations. With regard to excess, we
said that good living simply is not here condemned when any one uses the affluence granted to him
for God's glory; but luxury and intemperance. For the rich boast as much as possible, and are not
only eager for delicacies, and stuff themselves to the full, but they triumph and luxuriate in what
is sure to destroy them. The Prophet then blames this in the Sodomites. We said also of quiet and
rest, that it denoted that sloth by which the profane madden themselves; but that is more clearly
expressed shortly by vain-boasting. The Prophet now adds, that they had not seized the hand of the
poor and needy. We must notice this, since pride is aimost always cruel; and truly no one heartily
succors his poor brethren who is not affected by their necessities. But those who are intoxicated
by false confidence, and claim everything for themselves, despisetheir brethren, and thus carelessly
permit them to be utterly oppressed by poverty and want. The Prophet here pronounces nothing
concerning Sodom but what we too often perceive by daily experience. He now adds —

Ezekiel 16:50

50. And they were haughty, and committed 50. Et extulit se, * et fecerunt
abomination before me: therefore | took them abominationem coram facie mea, et abstuli eas
away as | saw good. guemadmodum volui. *

Here God shows that Sodom had not at first fallen into those foul and gross crimes which were
the cause of itsfinal destruction. We must diligently mark this: for when Satan beginsto entice us,
we think that we shall be free to retract our steps whenever we please; but we are ensnared, some
in one way and some in another. But when we are entangled by Satan’s deceits, it is not in our
power to escape from them; nay, we feel that we are involved in acomplete labyrinth. Since, then,
men proceed gradually in provoking God's wrath, we must observe this passage, in which God

142 “And they raised themselves up,” for he comprehends the daughters of Sodom, that is, the neighboring cities. — Calvin.
143 That is, “as| pleased and desired.” — Calvin. He repeats Ezekiel 16:50.
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informs us that the Sodomites were not given up at once to enormous lust, but they began with
smaller sins, and then became luxurious through their abundance, and were stupefied by ease and
quiet; meanwhile they despised the poor and needy, and did not stretch forth their hands to them.
For to seize the hand means the same as to stretch forth the hand, when we set up again those who
havefallen, or prop up those who are dlipping. Hence God shows that the Sodomites were afterwards
so corrupted by luxuries, that he at length adds, that they raised themselves up, that is, that they
purposely, and of their own accord, exempted themselves from all fear of punishment: for thisis
the meaning of the word raised up; that is, they buoyed themselves up, since they promised
themselves freedom from punishment; and in that falacious hope they dared to perpetrate
abomination before my face. Hence we must always fear lest Satan should entangle us by His
enticements, and at length so fascinate and stupefy our senses that we can no longer distinguish
between good and evil, as the Sodomites exceeded the brutes in their abominations, which were
the cause of their ruin.

When God announces that he removed those cities as he pleased, he wishesto inspire the Jews
withterror, lest they should suppose that they would profit by turning their backs; because, whether
they wished it or not, he would at length drag them before histribunal. God, therefore, here passes
the final sentence, that the Jews may feel that they must render an account to him. Now, if any one
should ask whether these crimes which Ezekiel relates are worse than those of the Jews, the answer
isat hand, that the Sodomites were not under the law; and hence it is no wonder if they wandered
and stumbled in darkness: but when the right course of life was pointed out to the Jews, they
professedly sought their own destruction, they knowingly and willfully rejected God' s yoke, and
haughtily despised all the prophets who daily desired to recall them into the path of duty. Other
circumstances are al so to be noticed, that the Jews not only abused the goods which God plentifully
bestowed upon them, but, as we have seen, squandered them upon adulterous worship, and then
they fetched from thence all kinds of superstition, and became worse than the beasts, as we have
seen elsewhere. While we know that the imitation of the people of Sodom was very common in
Judea, when they were tainted with many corruption’ sthrough forgetfulness of thelaw. If, therefore,
we weigh these points together, it will not be surprising that God pronounces the Jews to have
sinned more grievoudly that the Sodomites. It now follows —

Ezekiel 16:51

51. Neither hath Samaria committed half of 51. Et Samariasecundum dimidium scelerum
thy sins, but thou hast multiplied thine tuorum non scelerate egit: et multiplicasti
abominations more than they, and hast justified abominationes tuas prae illis, et justificasti
thy sistersin all thine abominations which thou sorores tuas in omnibus abominationibus tuis
hast done. quas patrasti.

God now pronounces the same thing concerning Samaria, whom he had formerly called the
younger sister. By Samaria, as we said, he means the Israglites, because that city was the head of
the Kingdom of Israel: the ten tribes had been already driven into exile; and he says they were not
half so wicked when compared with the Jews. This, at the first glance, may seem absurd; for we
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know that God’s worship was continued at Jerusalem when the Israglites rejected the law, and
basely and openly turned asideto idolatry. Since, therefore, some sound piety flourished at Jerusalem
when the I sraeliteswickedly revolted from God’ slaw, what can it mean by the Jews being censured
as worse than they were? We must always come to the fountain which | have pointed out; for
ingratitude has great influence in exaggerating men’s crimes. But another reason must also be
remarked. The Jews had seen how severely God had avenged the superstitions of the kingdom of
Israel: they were so far from repenting that they rather courted their alliance, as if for the very
purpose of provoking God afresh. If we reflect upon these two points, the question will be solved
asfar asrelatesto the present passage. God sayswhat isincredible to us, that the Jews were worse
than the Israelites: but he asserts this, because ingratitude had rendered them less excusable; for
God had retained them under his own charge when that wretched dispersion happened, and the ten
tribeswere al but absorbed. God’ s candle was always shinning at Jerusalem, asit issaid. (Exodus
27:20.) When, therefore, God had preserved for himself that small band as the very flower of the
people, safe and sound, the revolt of this people was far more criminal than that of the ten tribes:
for these tribes were drawn away from the worship of God by little and little, asiswell known. For
Jeroboam always set before himself one definite object — the worship of God as the liberator of
the people, (1 Kings 12:) for the Israglites did not look on themselves as apostates, although they
had degenerated from their fathers. But the Jews addicted themselves to gross superstitions, of
which the Israglites at first were ashamed; and then they were warned by many penalties not to
imitate their kinsmen: still, as we saw before, the temple was defiled by many pollution’s; for
Ezekid, inthe eighth chapter, saysthat he saw there many defilement’ s. Since then the Jews profited
so badly, though God set his vengeance before their eyes, it is not surprising that they are said to
have sinned grievoudly.

In conclusion, he adds, thou hast multiplied your abominations beyond them; and you have
justified thy sistersin all the abominations which you have perpetrated. Here the word “justified”
isto be received at first comparatively: it does not signify that the fault of othersis extenuated by
the wickedness of the Jews; but if the people wished to offer excuses, they might easily be convinced
that both Sodom and the kingdom of Israel were just in comparison with the Jews. To justify is
usually received for to absolve; and we must observe this when we treat of justification, since the
papists always seize upon the quality, asif to be justified was in redlity to be just. Hence they are
unable to comprehend a doctrine sufficiently familiar to Scripture, and plain enough — that we are
justified by faith: for they examine man, that they may find justice there, and do not ascend any
higher: but to be justified by faith signifies nothing but to be absolved, though we are not just in
ourselves; hence ajustification by faith without us must be sought for, and hence we gather that it
is not a quality. Hence Jerusalem justified her sisters, athough Sodom and Samaria were found
worse than herself. It follows —

Ezekiel 16:52

52. Thou aso, which hast judged thy sisters, 52. Etiam tu porta probrum tuum quae
bear thine own shame for thy sins that thou hast judicasti sororem tuam in sceleribus tuis quibus

committed more abominable than they: they are impie egisti 1 praeillis: justificatae sunt praete.
144 Or, “thou was abominable.” — Calvin.
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more righteous than thou: yea, be thou Atque etiam tu **° pudefias, et porta probrum
confounded also, and bear thy shame, in that thou tuum, quod justificaveris sorores tuas.
hast justified thy sisters.

Here at length God announces that he would punish the Jews according to their deserts. Hitherto
he has recounted their crimes, as judges are accustomed, when they condemn criminals, to state
the reasons which induce them to pass sentence: thus God shortly shows how wicked the Jews
were. He now adds, that he would avenge them according to the magnitude of their crimes. For
they would easily have swallowed all reproaches if the fear of punishment had not been infused
into them. This second head, then, was necessary, lest they should Judea off with impunity, since
they had surpassed both Sodom and Samaria. Do thou also bear thy disgrace who has judged thy
sisters. Here Ezekiel seemsto beat variance with himself, for he said just now and will repeat again
shortly, that Jerusalem had justified her sisters; and this is contrary to judging. But he says that
Samaria was condemned by the Jews; and the solution of this discrepancy is easy: for the Jews
justified both the Israelites and the Sodomites, not by absolving them in any sentence passed on
them, but because they were worthy of double condemnation; as Christ says, In thelast day it shall
be more tolerable for Sodom and Gomorrah than for the Jews. (Matthew 11:24.) But what is here
said of condemnation has another meaning — that the Jews insulted over their brethren when they
saw their kingdom destroyed, and the Israglites driven away from their land. Since they spoke so
proudly of the slaughter of theten tribes, asif innocent themselves, the Prophet here reprovesthem
as if they judged them. And thisis too common with al hypocrites, to inveigh hardly against all
others, and to grow hot against them, as if in this way they covered their own crimes. And Paul
reproves this vice in them, since they were supercilious censors of others, and at the same time
committed every sin. Thinkest you, O man, says he, when you judge others, that God will not
condemn thee; for who art you, O mortal man? Do you claim the office of ajudge? (Romans 2:1-3.)
Meanwhile will God be deprived of hisrights, so as not to call thee to account for thy sins? Now,
therefore, we understand the Prophet’ s intention: for he exaggerates the crimes of the Jews when
he pronounces sentence from on high against the ten tribes. Truly God blotted out this kingdom
deservedly: for they were apostates; they had revolted from the family of David, and had violated
that sacred unity by which God had bound to himself the whole family of Abraham. They had
indeed just cause for speaking thus in condemning the Israelites; but when they were worse than
them, what arrogance it was to harass their brethren, and to be blind to their own vices, nay, to
grow utterly callous to them!

Thou, therefore, have judged thy sister, that is, you have taken God'’ s office upon thee, and yet
you were worse than thy sister. Some explain it otherwise, that the Jews judged the ten tribes as
long asthey remained in amoderate degree worshipers of God: but they do not attend to the context.
There is no doubt that the Prophet here rebukes the pride with which the Jews were puffed up,
whilethey judged others severely and themselves leniently. They werejustified in comparison with
thee, says he: you, therefore, he repeats, blush and bear thy disgrace. This repetition is not
superfluous, although in the former words there was nothing obscure, for it was difficult to persuade
the Jewsthat they should suffer punishment, since God had borne with them so long. God’ s goodness,

145 “Even thou.” — Calvin.
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then, which invited them to repentance, had rather hardened them, and had occasioned so much
torpor that they thought themselves free from all danger. Hence thisis the reason why the Prophet
confirms his former teaching concerning the nearness of God’ s vengeance against them. He says,
when you have justified them. He here repeats the cause, and does so to restrain all pretenses by
which the Jews could in any way protect themselves. For by one word he shows that they must
perish, since they had justified those who had been treated so strictly. For it is by no meanslikely,
that God should cease from his office of judgein one direction, since he had been so severe against
the Sodomites, who were in some way excusable for their errors. This then is the reason why the
Prophet affirms again that Sodom and Samaria were justified by the Jews. It follows —

Ezekiel 16:53

53. When | shall bring again their captivity, 53. Et convertam captivitatem earum,
the captivity of Sodom and her daughters, and captivitatem Sodomae et filiarum ejus, et
the captivity of Samaria and her daughters, then c.aptivitatem Samartiae et filiarum gus, et
will I bring again the captivity of thy captivesin captivitatem captivitatum tuarum in medio
the midst of them: Ipsarum.

He here confirms again what we lately saw, that the Jews were doomed and devoted to final
destruction, nor was it possible for them to escape any more than for Sodom to rise again and
Samariato be restored to her original dignity. The Jews foolishly corrupt this passage, since they
think that restoration is promised to Israel and Sodom. But by Sodomites they mean the Moabites
and Ammonites, the descendants of Lot who dwell at Sodom: but achild may seethat thisistrifling.
There is no doubt that the Prophet here deprives the Jews of all hope of safety by reasoning upon
an impossibility: as if he had said, you shall be safe when Sodom and Samaria are. We now
understand the Prophet’s meaning. But the inquiry arises — how can he pronounce none of the
|sraelites safe, when their return home is so often promised? But we must bear in mind, what we
saw elsewhere, and what it is often necessary to repeat, since many passagesin the prophets would
otherwise give rise to scruples. Therefore we have sometimes said, that the prophets speak of the
people in two ways; for they sometimes regard the whole body of the nation promiscuously: but
the Israglites were already alienated from God; afterwards the Jews also cut themselves off from
him. Since therefore each people, considering them in a body and in the mass, to speak roughly,
was outcast, it isnot surprising if the prophets use thislanguage — that no hope of mercy remained
— sincethey had excluded themsel vesfrom God’' s mercy. But afterwardsthey changetheir discourse
to the remnant: for God always preserves a hidden seed, that the Church should not be utterly
extinguished: for there must always be a Church in theworld, but sometimesit is preserved miserably
as it were in a sepulcher, since it is nowhere apparent. God, therefore, when he denounces final
vengeance on the Jews, regards the body of the people, but then he promises that there shall be a
small seed which he wishes to remain safe. Hence it is said in Isaiah, (Isaiah 8:16,) seal my law,
bind up my testimony among my disciples; that is, address my disciples asif you were reading in
a hidden corner any writing which you did not wish to be made public. Do you therefore collect
my disciples together, that you may deliver to them my law and my testimony like a sealed letter.
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But now God citesto histribunal those degenerate Jewswho had nothing in common with Abraham,
since they had made void and utterly abolished his covenant: Now, therefore, we see how the Jews
perished together with Sodom and Samaria, and were never restored, that is, as far as relates to
that. filth and dregs which were utterly unworthy of the honor of which they boasted. | will restore,
therefore, their captivities; namely, the captivity of Sodom and of its cities, and the captivity of
Samaria and its cities, and the captivity of thy captivities, that is, and the captivity of all thy land;
| will restore you, says he, altogether; but he speaks ironically, and, as | have said, he shows that
God’ s taking pity upon the Jews was impossible. It follows —

Ezekiel 16:54

54. That thou mayest bear thine own shame, 54. Ut portes probrum tuum, et pudefias ab
and mayest be confounded in all that thou hast omnibus quae fecisti, consolando ipsas.
done, in that thou art a comfort unto them.

Hence we gather from the last verse, that God gave the Jews no hope of safety, but rather
confirmstheir utter destruction, so that no future safety was to be hoped for. For he says, that you
may bear thy reproach and become ashamed, namely, because they had sinned grievoudly, as |
have said before, and had not repented of their wickedness. He adds, in consoling them. He speaks
after the ordinary manner of men, since the miserable feel some consolation in seeing themselves
perish among a great multitude. This then is the consolation of which the Prophet speaks, not that
the sorrow of Sodom and Samaria was mitigated when they saw the Jews joined to themselves,
but, as | have said, God adopts the common language of men. It follows —

Ezekiel 16:55

55. When thy sisters, Sodom and her 55. Et sorores tuae Sodoma, et filiae gus
daughters, shall return to their former estate, and revertentur ad pristinasua, 6 et Samariaet filiae,
Samaria and her daughters shall return to their gusrevertentur ad antiquitatem suam, *’ et tu et
former estate, then thou and thy daughters shall filiae tuae revertimini ad pristinum statum.
return to your former estate.

A clearer explanation of the former doctrine now follows, that the Jews, should thus feel God
merciful when his mercy reached Samaria and Sodom; but that never could be done, and hence the
Jews were reduced to despair; for, as | have said, the Prophet argues from what is impossible and
almost absurd. Just as Virgil writes—

“Theinhabitants of seas and skies shall change,

146 “To their ancient state.” — Calvin.
147 That is, “to their former state.” — Calvin.
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And fish on shore, and stagsin air shall range:”
Virgil, Dryden’s, Eclogue 1. V. 60 —

which can never take place: so that it impliesthe complete denial of what might seem doubtful.
This way of speaking is proverbial, when Ezekiel says that the Sodomites and Israelites should
return to their ancient state or their former dignity; and that could never be hoped for, as | have
said: hence it follows, that the Jews could not be safe when God draws them into the same
punishment. Besides, the Prophet speaks as if the city should be cut off and temple overthrown,
since the Jews had often been threatened with this, and he had shown them the wrath of God present
before their eyes. But, although they had always hoped well, yet he despises their pride by which
they were blinded, and utters his prophecies openly as if God had executed whatever he had
threatened. For thisreason he says, the captivity of thy captivities shall be in the midst of them. But
they might object, that they enjoyed their country, that they still cultivated their fields, and had
sufficient food for their support although besieged by their enemies. But the Prophet looked down
upon it al, because before God the city was as it were taken and all were exiles, since God had not
threatened them in vain. Weakness here compels me to break off.

PRAYER
Grant, Almighty God, since in your inestimable mercy you have deigned to separate us from
the profane nations, and to adopt us into thy family, that we may so conduct ourselves that you
may not treat us as strangers: but while you acknowledge us as thy sons, may thy Spirit govern us
until the end, so that thy name may be glorified in us, and at length we may be made partakers of
that glory which has been acquired for us through Jesus Christ our Lord. — Amen.

LECTURE FORTY-NINTH.

Ezekiel 16:56-57

56. For thy sister Sodom was not mentioned 56. Et non fuit Sodomasoror tuain sermonem
by thy mouth in the day of thy pride, in ore tuo in die superbiarum tuarum,

57. Before thy wickedness was discovered, 57. Priusqguam detegeretur malitia tua
as at the time of thy reproach of the daughters of secundum tempus probri filiarum Syriae, et
Syria, and al that are round about her, the omnium quae in circuitu gus sunt filiarum
daughters of the Philistines, which despise thee Philistim, quae spreverunt *° te a circuitu.

round about.
148 Or, “loftiness.” — Calvin.
149 Or, “have seized.” — Calvin.
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God here blames the Jews because they did not attend to that remarkable judgment which he
had executed against the Sodomites. for they had always before their eyes what ought to retain
themin the fear of God; for that was aformidable spectacle, asit isthisday. They knew that region
to have been like the paradise of God, asit is called by Moses. (Genesis 13:10.) Since, then, the
fertility and pleasantness of the place was so great, to see there the lake of sulphur and bitumen
was sufficient material for instructing them, unless they had been utterly sluggish. But the Prophet
says, that there was no mention of Sodom while the Jews lived happily; and we know that it was
agreat crime not to consider God' s judgments, as we read in Isaiah. (Isaiah 5:12.) Among other
things he says, that the Jews and Israglites were so corrupt that they did not regard God' s works.
hence asit is auseful exercise to consider God' s judgments, yea, thisisthe chief prudence of the
faithful; so, on the other hand, those who shut their eyes to the manifest judgments of God are like
the brutes. And yet thisis a very common fault, especially when the circumstance here expressed
isadded, that profane men do not attend to God’ s operations through being intoxicated by prosperity;
for in this passage we have two ways of explaining theword  , gaonik, which the Prophet uses
for pride or loftiness. Sometimestheword , gaon, istaken in abad sense, aswell asfor sublimity
or any high degree of honor. Besides, the Prophet’s meaning is clear, while things proceeded
according to the Jews desires they were not anxious about rendering an account before God; nay,
they passed by with their eyes shut that memorabl e example which God designed for them in Sodom
and the neighboring cities. Therefore we should learn from this passage, when God indulges us,
and treats us softly and delicately, that we must always recall his judgments to mind, that we may
be restrained from all licentiousness, lest prosperity should incite us to self-indulgence; for such
remembrance is most needful. For we know that nothing is more dangerous than to exult like
ferocious horses when God feeds us in abundance. Hence the remedy must be taken in time that
we may receive instruction from the examples of punishment which we read in Scripture, or in
other histories, or such as we witness with our own eyes. He adds, before thy wickedness was
discovered. Here Ezekiel says that their wickedness was discovered, when it appeared that God
was hostile to their sins; because even then, when their sins could be pointed out with the finger as
notoriousthroughout Jerusalem, yet the people gloried in them; just asif an immodest woman, who
isthetown’stalk, is saluted honorably by all because she has many admirers to worship and adore
her, and so sets herself above every chase matron: but if they all reject her, and she is reduced to
want, and to foul and disgraceful ulcers, then all her enormities are made evident. Thisisthe effect
of which the Prophet speaks: before, says he, thy enormities were discovered. How so? God, indeed,
constantly proclaimed them ‘by his prophets, and the wickedness of the people was open enough;
but then they also remained asif buried: for they proudly rejected all the prophetic warnings, and
were even restive against God himself: thus they lay hid under their own hiding-places. But when
they became a laughingstock they were spoiled by their neighbors, and suffered the extremity of
reproach, and then it was apparent that God had rejected them; for their crimes were detected by
punishments, since neither reproofs nor threats profited them in any way.

Besides, interpreters explain this of the slaughter which the Jews suffered in the time of Ahaz.
(2 Kings 16.) For then the King of Syria laid waste ailmost the whole region, and the citizens of
Jerusalem were grievously fined. The Philistines took advantage of this occasion and made an
irruption: they think, therefore, that the timeis pointed out when the King of Syriamade war upon
the I sraglites, and violently assaulted Judea. But | know not whether the Prophet |ooksto the future,
as | said yesterday; for he speaks of punishment at hand, just as if God was fulfilling what he had
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already determined. | am inclined to think that the beginning and the end ought to be united. Hence
God begins to disclose the wickedness of the people from the time when the burning consumed
their neighborstill it reached themselves; for the slaughter of the tribes of Israel brought upon them
many losses, aswe know well enough. But God seemsto embrace their ultimate destruction, which
was how at hand. Hence he says, that they had been, and would be, alaughingstock to the daughters
of Syria, and the nations all around, and also to the daughters of the Philistines. But because they
were spoiled by the Philistines, who took their cities, as the sacred narrative informs us, it is very
suitable thus to explain the word , shat, to despise, in this passage. But because it signifies to
despise, and the Prophet spoke of reproach, he may repeat the same thing of the Philistines which
he had alittle before said of the Syrians. It follows —

Ezekiel 16:58
58. Thou hast borne thy lewdness and thine  58. Pravas cogitationes tuas, ** et
abominations, saith the LORD. abominationes tuas, tu portasti ea, dicit |ehovah.

Here God repeats what we saw before, that the Jews were deprived of all excuse. We know
how bold they were in their expostulations, and how they always cried out when God treated them
severely. Because, therefore, complaints were always flying about from this proud people, here,
asbefore, God pronouncesthat they deserved their sufferings: you bear, says he, not any immoderate
rigor of which you falsely accuse me, but your abominationsand crimes. , zemeh, signifiessimply
purpose, but also abomination, so that it is better to trandate it wickedness or baseness. Now,
therefore, we understand the Prophet’ s intention, that the Jews, indeed, suffered the just reward of
their wickedness; and the penalties which awaited them could not be imputed to God astoo severe,
since, if they weighed their enormities, they would be found heavier than God' streatment of them.
Besides, this verse also embraces the final destruction of the city and temple; athough God at the
same time adds the punishment by which he wished to recall them into the way of life. It follows

Ezekiel 16:59

59. For thus saith the Lord GOD; | will even 59. Quia sic dicit Dominator Iehovah, et
deal with thee as thou hast done, which hast faciam tibi quemadmodum fecisti, quae !
despised the oath in breaking the covenant. sprevisti jugurandum ad dissipandum **2 foedus.

Here, also, God meetsthe fal se objection by which the Jews might strive with him; for whatever
they were, yet God had entered into covenant with them. They might, therefore, fly to this refuge,

150 Or, “your enormities.” — Calvin.
151 Or, “because.” — Calvin.
152 Or, “that you should render vain” — Calvin.
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that God had bound himself in covenant with them, since he had adopted Abraham with his seed.
Although they had provoked God’ s anger a thousand times, yet this exception remained, that God
ought to stand to his agreement, and not to look at what they had deserved by their ingratitude, but
rather to be consistent with his promises. Now, therefore, he returns to this cavil, and says that he
is free to break the covenant since they have done so first. | will do, says he, to thee as thou has
done. We see, therefore, that the calumny is here repelled by which the Jews could obliquely defame
God, as they were accustomed to do, as if he had rendered his covenant void. He says, then, that
in agreement it is customary for a person, when deceived, no longer to be necessarily bound to a
perfidious breaker of agreements; for covenanting requires mutual faith: but the Jews had violated
their agreement, and reduced it to nothing. Hence, through their perfidy and wickedness, God had
acquired the liberty of rejecting them, and of no longer reckoning them among his people. Hence,
asinthelast verse, he said that the Jews paid ajust penalty; so now, he adds specially, that he could
not be condemned for bad faith in departing from his agreement, because he had to deal with traitors
and covenant-breakers who had rendered void their agreement: for thereisno covenant when either
party declinesit. | will do, therefore, to thee as you has done, namely, because you have despised
an oath, so asto render the covenant void Here God enlarges upon the crime of revolt, because the
Jews had not only dissipated the covenant, but had despised an oath. , aleh, signifiesboth an oath
and acurse; (Deuteronomy 27;) hence somethink that the Prophet herelooksto the curses by which
the law was sanctioned, which | willingly adopt. But we must remark what | have already said, that
their criminality isincreased, because the Jews had not only acted falsely, but had also set at naught
that solemn oath by which they had bound themselves. For as God promised that he would be their
God, so Moses stipulated in his name that the people should remain obedient to him, and they all
answered, Amen; (Leviticus 26.) A punishment was announced, and such as ought to haveterrified
them. For the Jews then to neglect this covenant as a mere trifle, was the act of brutal stupidity.
Whence we see that their crime was doubled, when the Prophet accuses them of not only being
truce-breakers, but also of wantonly deriding God, and of treating their own solemn oath, by which
they had bound themselves, as a childish action. It follows —

Ezekiel 16:60

60. Nevertheless | will remember my 60. Et memor ero ** foederis me tecum
covenant with thee in the days of thy youth, and diebus adolescentiae tuae: et stabiliam tibi foedus
| will establish unto thee an everlasting covenant. perpetuum.

Because God here promises that he would be propitious to the Jews, some trandlate the former
verse as if it had been said, “Shall 1 do with thee as you have done?’ or, | would do as you have
done, unless | had been mindful; but that is too forced in my opinion. | have no doubt that the
Prophet restrains himself, so to speak, and directs his discourse peculiarly to the elect, of whom
we spoke yesterday. Hitherto he had regarded the whole body of the peopl e which was abandoned,
and hence he put before them nothing but despair. But he now turns himself to the election of grace,

153 Or, “1 shall yet be, mindful,” for the copula ought to be resolved into the adversative particle. — Calvin.
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of which Paul speaks, (Romans11:5;) and for thisreason promisesthem that God would be mindful
of his covenant, though he would not restore the whole people promiscuously. For the body on the
whole must perish; asmall band only was reserved. We know, therefore, that this promise was not
common to al the sons of Abraham who were his offspring according to the flesh, but it was peculiar
to the elect alone. God therefore pronounces, that he would be mindful of his covenant which he
had made with that people in their youth, by which words he signifies, that his pity should not go
forth except from the covenant. For God always recalls the faithful, asit were, to the fountain, lest
they should claim anything as their right, or imagine this or that to be the cause of God's being
reconciled to them. He shows, therefore, that this pity has no other foundation than the covenant;
and thisis the reason why he says, that he would be mindful of his covenant. He now adds, and |
will establish a perpetual covenant with thee. Here God promises, without obscurity, a better and
more excellent covenant than that ancient one already abolished through the people’s fault. This
passage, then, cannot be understood except of the new covenant which God has established by the
hand of Christ. But these two clauses are so mutually united that they ought to be carefully weighed,
namely, that God here gives the hope of a new covenant, and yet teaches usthat it originatesin the
old one already abolished through the peopl€e’ s fault. Thus we see that the New Testament flows
from that covenant which God made with Abraham, and afterwards sanctioned by the hand of
Moses. That which is promulgated for us in the Gospel is called the; New Covenant, not because
it had no beginning previously, but because it was renewed, and better conditions added; for we
know that the Law was abrogated by the New Covenant. Whether it be so or not, the excellence of
the New Testament is not injured, because it has its source and occasion in the Old Covenant, and
isfounded onit. It follows —

Ezekiel 16:61

61. Then thou shalt remember thy ways, and 61. Et recordaberis viarum tuarum, et
be ashamed, when thou shalt receive thy sisters, pudefies cum tu assumes sorores tuas majores
thine elder and thy younger: and | will givethem prae te, et cum minoribus prae te: et dabo ipsas
unto thee for daughters, but not by thy covenant. tibi in filias: et non afoedere tuo.

AsGod, then, showsthat he would not be merciful to the Jewsfor any other reason than through
being mindful of hiscovenant, so now, inreturn, heinforms uswhat he requiresfrom them, namely,
that they should begin to acknowledge how basely they had abjured their pledged fidelity — how
unworthily they had despised his law — how impiously obstinate they had been against all his
prophets in deriding their threats, and in being stupid under manifest penalties. But this passageis
worthy of notice, since we gather that none are capabl e of obtaining God’ s mercy except those who
are dissatisfied with themselves, and, being ashamed and confounded, betake themselves to his
mercy. In fine, we see that God’s grace does not profit the obstinate at all: it is offered to al in
common; but nonereceiveit except those who condemn themselves, and bear in mind their crimes,
so that they are forgotten before God. If, therefore, we wish our sins to be buried before God, we
must remember them ourselves; if we wish our iniquities to be blotted out before God and the
angels, we must disgrace ourselves; that is, we must blush and be ashamed of our baseness whenever
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we transgress and provoke God' s wrath. Hence we here see that the whole contents of the Gospel
are shortly summed up; for the Gospel contains nothing else but repentance and faith, asis well
known. Concerning faith, Ezekiel has proclaimed that God, mindful of his covenant, will become
reconciled to the lost; but he now adds an exhortation that they should acknowledge their faults:
but we know that the shame of which the Prophet speaks is the fruit or part of repentance, asis
evident from Paul’s description of penitence in the seventh chapter of his second epistle to the
Corinthians, (2 Corinthians 7:9-11.) But we shall have yet to speak on this subject, so that | now
hasten forwards, because what | have hitherto taught cannot be understood until we come to the
end of the verse. He says, when you shall receive thy sisters, aswell the elder as the younger; for
he does not speak here of Sodom and Samaria alone,, but of al nations; for al the nations may
properly be called sisters, for al the world was corrupt. Since, therefore, they were all alike in
vices, their union was like that of relationship. For this reason he says, that when the Jews shall
return to favor, they shall then have agreat multitude with them, who shall receivetheir own sisters;
that is, shall collect from all sidesan immense multitude, so that all shall be assembled in obedience
to God, and shall be partakers of the same covenant. If any one object that this has never been
fulfilled, the answer is at hand, that the prophets speak of the calling of the Gentiles in two ways.
They sometimes proclaim it so as to declare that the Jews and Israglites are the leaders of all the
others, so as to confer upon them the favor and patronage of God. In that day seven men shall lay
hold of the skirt of asingle Jew, and shall say, Lead usto your God, (Zechariah 8:23;) and thiswas
the legitimate order, that the Jews, as first-born, should join others in alliance to themselves, and
thus unite all into one body and one Church: but because the Jews were cut off through their
ingratitude, the prophets make mention of another calling, that the Gentiles should succeed in the
place of the ungrateful people, as Paul saysthat the natural brancheswere cut off, and that we were
grafted in who belonged to the unfruitful tree. (Romans 11:16-19.) The Prophet adds this former
reason, that the Jews should receive their sisters, both elder and younger, since they should collect
God's Church from all nations; and this has been partly fulfilled. For whence came the Gospel
except from this fountain? as it had been foretold, A law shall go out from Zion, and God' s word
from Jerusalem. (Isaiah 2:3; Micah 4:2.) Again, in the 110th Psalm, (Psalm 110:1,) Thy scepter
shall go forth from Zion; that is, the kingdom of Christ shall be propagated throughout the whole
world: because, therefore, salvation flowed from the Jews, and the Gospel emanated from thence,
what is here promised was partly fulfilled, namely, that other people were received by the Jews.
He now subjoins, | will give them to thee for daughters: for if the Jews had not, by their
ingratitude, rejected the honor of which God had reckoned them worthy, they had always been the
first-born in the Church. Then the Gentiles would have been, as it were, under amother, since they
were “the primitive Church” (according to the language of the day,) and thus they would have
obtained the degree of mother among all nations. Therefore God here deservedly pronounces that
he would give them, all nations for daughters, to be added to the Jews, when the Gentiles were
grafted into the same body of the Church by faith in the Gospel. But he adds, not fromthy covenant.
Somerrefer thisto ceremonies, since, when the Gentiles were adopted, they still remained freefrom
the ceremonies of the law; but that is cold. Others compare this passage with Jeremiah: | will
establish anew covenant with you, not such as| established with your fathers, which they rendered
vain; but thisis the covenant which | will make with you, etc. (Jeremiah 31:31-33.) Since, then, it
is here said, the covenant shall not be according to the covenant of the people, this is said with
truth, because it will be aNew Testament. But such expounders are partly right, but not wholly so;
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for acontrast must be understood between the peopl €’ s covenant and God' s. He had said just before,
| will be mindful of my covenant: he now says, not of thine. Hence he reconciles what seemed
opposites, namely, that he would be mindful of his own agreement, and yet it had been dissipated,
broken, and abolished. He shows that it was fixed on his own side, as they say, but vain on the
people sside. | will bereconciled, then, but not through thy covenant; for there was now no covenant,
as Hosea says — Not my people, not beloved. (Hosea 1:9.) All the progeny of Abraham were not
God's people, nor al their daughters beloved: but although the covenant was vain through the
peopl€’ sperfidy, yet God overcametheir malice, and so he again erected his own covenant towards
them. And when he says, | will establish a covenant, we may explain it, | will set it up again, or
restoreit afresh: for we said that the New Testament was so distinguished from the Old, that it was
founded upon it. For what is proposed to us in Christ, unless what God had promised in the law?
and therefore Christ is called the end of the law, and elsewhere its spirit: for if the law be separated
from Chrigt, itislikeadead |etter: Christ alone givesit life. Since, therefore, God at thisday exhibits
to us nothing in his only-begotten Son but what he had formerly promised in the law, it follows
that his covenant is set up again, and so perpetually established; and yet this is not man’s part.
Wherefore? For men had so revolted from the faith, that God was free; nay, the covenant itself had
no force, and lost its effect through their perfidy: for it is easy to collect the points in which the
New and Old Testaments are alike, and those, in which they differ. They have this similarity, that
God to this day confirms to us what he had formerly promised to Abraham, and in no other sense
could Abraham be called the Father of the Faithful.

Since, therefore, Abraham is at thistime the father of all the faithful, it, follows that our safety
is not to be thought otherwise than in that covenant which God established with Abraham; but
afterwards the same covenant was ratified by the hand of Moses. A difference must now be briefly
remarked from apassage in Jeremiah, (Jeremiah 31:32,) namely, because the ancient covenant was
abolished through the fault of man, there was reed of a better remedy, which is there shown to be
twofold, namely, that God should bury men’s sins, and inscribe his law on their hearts: that also
was donein Abraham’ stime. Abraham believed in God: faith was alwaysthe gift of the Holy Spirit;
therefore God inscribed his covenant in Abraham’s heart. (Genesis 15:6; Romans 4:3; Ephesians
2:8.) Heinscribed hislaw on the heart of Moses and on the rest of the faithful. Thisistrue: but at
first that inner grace was more obscure under the law, and then it was an additional benefit. It could
not therefore be ascribed to the law that God regenerated his own elect, because the spirit of
regeneration was from Christ, and therefore from the Gospel and the new covenant. But yet we
must remember what | have said, that the faithful under the ancient covenant were gifted and
endowed with a spirit of regeneration. As far as relates to the remission of sins, it was still more
obscure: for cattle were sacrificed, which could not acquire salvation for miserable men, nor blot
out their sins. Therefore, if the law is regarded in itself, the promise in the new covenant will not
be found init: I will not remember thy sins: yet to this day God is propitious to us, because he
promised to Abraham that all nations should be blest in his seed. (Jeremiah 31:34; Genesis 12:3,
and Genesis 18:18.) We see then that the difference which Jeremiah points out wasreally true; and
yet the new covenant so flowed from the old, that it was almost the same in substance, while
distinguished in form.
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PRAYER.

Grant, Almighty God, since your only-begotten Son has appeared for us, who filled up all the
measure of thy grace, that we may not be ungrateful in despising so inestimable a boon; but may
we embrace with true and sincere faith what you offer us, namely, the mercy which we aways
need, and also the spirit of regeneration; that we may so devote ourselves to thee through a whole
life of obedience, that at length we may arrive at that glory which at this day: shines upon usasin
amirror, until its fruition shall appear in heaven, by the same Christ our Lord. — Amen.

LECTURE FIFTIETH.

Ezekiel 16:62

62. And | will establish my covenant with 62. Et stabiliam ego foedus meum tecum, et
thee; and thou shalt know that | amthe LORD. cognosces quod ego lehovah.

The Prophet here confirms his former teaching, namely, that although the Jews rendered God' s
covenant vain asfar asthey possibly could, yet it should be firm and fixed. But we must hold what
| have mentioned, that thisdiscourseis specialy limited to the el ect, because the saf ety of thewhole
peoplewas aready desperate. Hence God shows that the covenant which he had made with Abraham
could not be abolished by the, perfidy of man. And thisiswhat Paul saysin the third chapter of the
Epistle to the Romans, (Romans 3:4,) Even if the whole world were liars, yet God must always
remain true. But we see that the covenant of which we are now teaching was new, and yet had its
origin from the old, because we are so reconciled to God by Christ that we ought to be grafted into
the body of the ancient Church, and be made sons of Abraham, since, as we saw before, heis not
called the father of the faithful in vain. God says, therefore, that his own covenant should be firm
with the people, not with that people which had been already deserted through its perfidy, but with
the true and genuine children of Abraham, who followed their father in faith and piety, asit issaid
in the 102d Psalm, (Psalm 102:18,) A people shall be created to the praise of God. For the Prophet
now shows that God’s covenant could not be otherwise constituted afresh unless a new Church
were formed, and God was to create a new world: for thisis the meaning of the words, A people
when created shall praise God. The Spirit, therefore, obliquely reproves the Israglites, asif he had
said that the prai ses of God were abolished among them: but when the new people shall comeforth,
then God should be glorified. He adds, and you shall know that | am Jehovah. This phraseis often
repeated, but in a different sense. For when a prophet threatened the people, he always added this
particle, and thus a contrast must be understood between the peopl€’ s stupidity and good sense; for
all their prophecies were neglected by the people. God's servants indeed uttered their voice, and
severely blamed the impious and wicked, but without any effect. Since, therefore, they so wantonly
played with reproaches and threats, it was often said to them, Y ou shall begin to feel meto be God
when | shall cease to speak to you, and shall instruct you by scourges. But now the Prophet, aswe
see, preaches concerning the gratuitous reconciliation of the people with God. Hence they really
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felt him to be God, because he stood firm to his promises, although, through the fault of man, his
covenant had fallen to pieces and become invalid. The Prophet here announces that they should
feel God to be unlike themselves, that is, not to change his counsels, or to vary with the levity and
inconstancy of men: asalsoitissaid in Isaiah, My thoughts are not as your thoughts:. as far asthe
heavens are distant from the earth, so are my thoughts distant from yours, and my ways from your
ways. (Isaiah 55:8,9.) God here means that the Jews acted wrong in estimating his pity by their
own common sense: for he says that he differed very much from them, since his pity was
unfathomable, and his truth incomprehensible.

Now, therefore, we understand what the Prophet means in this verse. In the first clause he
pronounces, that the covenant which God would make with his new and elect people should be
firm: then he adds, that the Jews should know that they were dealing with God, because they could
not take away what God wasthen promising. Now we can understand the reason why God’ s covenant
in Christ was perpetual: because, as we read in Jeremiah, he inscribed hislaw on the hearts of the
righteous, and remitted their iniquities. (Jeremiah 31:33.) This, then, wasthe cause of its perpetuity.
Besides, although the Prophet magnifies God’ s grace in the second clause, yet at the same time he
recallsthe Jews from every perverse imagination which might entirely shake their confidence. For
when they thought themselves plunged in an abyss, they were ready to collect that there was no
further remedy. But if God wished to preserve them, why did he not send them help in time? But
when he suffered them to be led into exile, and to be plunged into the lowest depths, there was no
hope of restoration. For this cause Ezekiel announces that the faithful ought not to persist in their
own thoughts, but rather to raise their minds to heaven, and to expect what seemed altogether out
of place, since they thought to judge according to the nature of God, and to measure the effects of
his promises by the immensity of his power rather than by their own perceptions.

Ezekiel 16:63

63. That thou mayest remember, and be  63. Ut recorderis, et pudefias, et non sit tibi
confounded, and never open thy mouth any more amplius apertio oris propter probrum tuum cum
because of thy shame, when | am pacified toward propitius fuero tibi in omnibus quae fecisti, dicit
thee for al that thou hast done, saith the Lord Dominator 1ehovah.

GOD.

Ezekiel again exhorts the faithful to repentance and constant meditation. We have said that
these members cannot be divided, namely, the testimony of grace with the doctrine of repentance:
we have said, aso, that thisis the substance of the gospel, that God wishes those to repent whom
he reconciles by gratuitous pardon. For heis appeased by us only when he makes us new creatures
in Christ, and regenerates us by his Spirit; asitissaidin Isaiah, God will be propitiousto the people
who shall have returned from their iniquity. (Isaiah 59:20.) That promise isrestricted to those who
do not indulge and revel in sin, but humble themsel ves before God, and decide their own salvation
to be impossible without their being severe judges to their own condemnation. Therefore Ezekiel
follows up this point when he says that you may remember and be ashamed. | have said that
penitence is not only to be commended here, but the continual desire for it. And this must be
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remarked, because it is troublesome to us to be often shaking off our sins; and hence we escape as
far aswe can from the perception of them: for we desire our own enjoyment, and every onewillingly
puts his sins out of sight. Surely if we do look upon them, they first compel us to be ashamed, and
then we are wounded with serious grief; conscience summons us to God's tribunal: we then
acknowledge the formidable vengeance which slays even the boldest, unless they are upheld by
the assurance of pardon. Since, then, the acknowledgment of sins brings us both shame and sorrow,
we endeavor to put it far away from us by all means. But no other way of access to embracing
God’ sfavor isopen to us, except that of repentance of sins. This, then, isthe reason why God insists
so much on this point: we do not follow him directly; hence it is not sufficient to show us what
ought to be done, unless God pricks us sharply, and violently draws us to himself. This passage,
then, must be remarked where the Prophet commands the faithful, after they have obtained pardon,
to remember their sins, for hypocrites are here distinguished from the true sons of God. Hypocrites
boast with swelling words, that they rely on the mercy of God, and speak mightily of the grace of
Christ, but meanwhile they wish the memory of their sins to remain buried. On the other hand, we
cannot be otherwise truly humble before God, unless we judge ourselves, as | have said. If we
desire, therefore, our sins to be blotted out before God, and to be buried in the depths of the sea,
asanother Prophet says, (Micah 7:19,) we must recall them often and constantly to our remembrance:
for when they are kept before our eyes we then flee seriously to God for mercy, and are properly
prepared by humility and fear.

The Prophet adds also, that you may be ashamed: for it is not sufficient simply to remember,
unless we add the shame of which the Prophet speaks. For we see that many remember their faults
and confess their sins, but they do it lightly, and as a matter of duty; nay, they acknowledge them
so asto remainin their integrity, and, asthey say, to preserve their credit. But the recognition here
required is accompanied by shame, as Paul, when addressing the faithful, puts before them their
past life thus:

“What fruit could you gather from that course of life.”

(Romans 6:19-21.)

Y ou blush now in truth when so many crimes are heaped upon you: you were then blind, and
wandered in darkness: but when God shone upon you by the gospel, you acknowledge your baseness
and foulness, from which shame is produced. He now adds, neither may thou open thy mouth any
more. It is not surprising if the Prophet uses many words in explaining one thing which is not
obscure in itself. But | have already shown why he does so, because we are with the greatest
difficulty led onto that shame which the Prophet mentions. We condemn ourselvesindeed verbally
at once; but scarcely one in ahundred can be found so to cast himself down as to sustain willingly
the reproach which he deserves. Since then voluntary submissionisnot found in man, it is necessary
that we should be impelled more hardly and sharply, asthe Prophet does here. When he says, there
shall be no opening of the mouth, he means, that no partial confession of sins shall be exacted by
which men bear witness, and acknowledge themselves liable to God's judgment; but a full and
entire confession, so that they may be held convicted on all sides. And this must be diligently
noticed. For we seethat theworld isalways endeavoring to escape God’ s sentence by turning away
from it; and since it cannot do this completely, it invents subterfuges, so as to retain some portion
of itsinnocence.

Hence the fiction among the papists of partial justification: hence also their satisfactions; for
they are compelled, whether they wish it or not, to confessthemsel vesworthy of death: but afterwards
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they use the exception, that they have merited something before from God through their good
works, and are not altogether worthy of condemnation: then they descend to compensations, and
wish to treat with God, as if they could appease him by what they call works of supererogation.
Whatever be the sense, men can scarcely be found who sincerely and honestly acknowledge that
there exists in themselves nothing but material for condemnation. We confess, as | have said, that
we are guilty before God, but only for one or two faults. What then does the Holy Spirit here
prescribe? that there should be no opening of the mouth; as also Paul says, adopting his form of
speech from this and similar passages. It is often said in the Prophets, Let all flesh be silent before
God, (Zechariah 2:13;) but here the Prophet speaks specialy of the shame by which God’ schildren
lie so confused, that they are altogether silent. Paul also says, that every mouth may be shut, and
all flesh humbled before God. (Romans 3:19.) He afterwards shows that Jews as well as Gentiles
were involved in the same condemnation, and that there was no hope of safety left except through
God’'s mercy: he then adds, that God’s justice truly shines forth when our mouth is stopped, that
is, when we do not turn aside and offer any excuses, as hypocrites divide the merit between God
and themselves. | indeed confess that | have sinned; but why may not my good works come into
the account? why should | be condemned for one fault only? as if those who violate law do not
depart from righteousness. We see, then, that we are properly humbled when we are silent and do
not reproach God, when we do not quibble or alege first one thing and then another to extenuate
or excuse our fault. God indeed wishes our mouth to be open; as Peter says, that we are called out
of darknessinto marvelous light, to show forth his praiseswho delivered us. (1 Peter 2:9.) For this
purpose, then, God was merciful to us, that we might be heralds of his grace. And in this sense,
also, David says, Lord, open you my lips, and my mouth shall declare thy praise; that is, by giving
me material for asong, as he elsewhere says, He has put anew song into my mouth. (Psalm 51:15;
Psalm 40:3.) God, therefore, opens the mouths or lips of the faithful whenever he is liberal or
beneficent towards them. But he is here treating of the exceptions of those who would willingly
transact business with God, as if they were not wholly worthy of condemnation. In fine, Ezekiel
signifiesthat thisisthetruefruit of penitence when we do not defend ourselves, but silently confess
ourselves convicted. A passage of Paul’s may possibly be objected as apparently contrary to this
of our Prophet, in which he reckons defense among the effects or fruits of penitence, (2 Corinthians
7:11;) but defenseisnot here used in our customary sense: for any one who assertsthat he has acted
rightly, and so without fault is said to defend himself. But adefense in Paul’ s sense is nothing else
but a prayer against punishment when a sinner comes forward, and after confessing his fault, begs
of Godto pardonit, and, asit were, covers himself with mercy, so that hiscondemnationisnowhere
apparent. We see, then, that the language of Paul is not in opposition to that of the Prophet.

He now adds, fromthy disgrace, verbally from the face of thy disgrace, when | shall be propitious
to thee. We again see that these things agree well together, that God buries our sins and we recall
them to memory. For weturn aside hisjudgment when we willingly accuse and condemn ourselves.
For when conscienceis asleep, it nourishes ahidden fire, which at length emergesinto aflame and
lights up God’ s wrath. If, therefore, we desire the fire of God’ s wrath to be extinguished, thereis
no other remedy than to shake off our sinsand to set before our eyesthe disgrace which we deserve,
and God’ smercy induces usto this. For we must remark the connection, when | shall be propitious
to thee, you shall be silent in thy disgrace. And surely the more any one has tasted of the grace of
God, the more ready he is to condemn himself, and as unbelief is proud, so the more any one
proceeds in the faith of God's grace, he is thus humbled more and more before him. And that is
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best expressed in the words of the Prophet, since he teaches that silence is the effect of grace or of
gratuitous reconciliation. When therefore he says, | shall have been propitious to thee, then you
shall blush that thou may be mute, namely, on account of thy disgrace. And we see that the people
were so taught by legal ceremonies to apprehend the mercy of God, and to be touched at the same
time with the serious affection of penitence; for without a victim, God was never appeased under
the law. And now although animals are not sacrificed, yet when we consider that no other price
was sufficient to satisfy God, except his only-begotten Son poured forth his blood in expiation,
there matter is set before us for embracing the grace of God, and at the same time we are touched,
as the saying is, with the true affection of penitence. Besides, God amplifies the magnitude of his
grace when he says , lekel asher gnesith, on account of all things which, you have done.
For the people thought not only to feel God merciful, but to examine their faults, and then to feel
how manifold and remarkable was God's mercy towards them. For if the people had only been
guilty of one kind of sin, they would have valued God’s grace the less: but when they had been
convicted of so many crimes, as we have seen, hence the magnitude of his grace became more
apparent. > Let us now go on.

154 In commenting on this chapter, Calvin takes occasion to explain the gospel doctrines of justification, faith, and repentance,

and refersto the adversefictions of the papacy. Thisinteresting subject isfully treated by Bishop Davenant in his Disputatio de
justitia habituali et actuali, delivered when professor of divinity at the University of Cambridge (1631). The English trandlation
by the Revelation Josiah Allport, 1844, is amost valuable work, and treats largely on thisand al collateral subjects. His
“Determinationes,” edit. 1634 and 1639, may also be consulted: with Penrose on the Atonement, 1843; and St. Bernard’ s Sermon
on Isaiah 6:1, 2. Oecolampadius, on Ezekiel 16:55, is copious, spiritual, and practical; and Maldonatus gives the sense of the
Hebrew remarkably well and with great consistency, though he adds no practical comments. Theodoret and Jerome are both
very explanatory, especially on Ezekiel 16:45. See Dissertations at the end of this volume.
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CHAPTER 17

Ezekiel 17:1-2
1. And theword of the LORD came unto me, 1. Et fuit sermo lehovae ad me, dicendo,
saying,
2. Son of man, put forth ariddle, and speak 2. Fili hominis, aenigmatisa aenigma, et
a parable unto the house of Isragl; proverbia proverbium %5 ad domum Israel.

In this chapter the Prophet shows that the Jews were utterly foolish in thinking themselves safe,
since they had God astheir adversary. At the end of the chapter he promisesindeed the restoration
of the Church, and heralds the kingdom of Christ: but the principal part of the chapter is consumed
with this teaching, that the Jews were utterly foolish in promising themselves safety for the city,
the temple, and their kingdom: for, asit now appeared, they had violated the covenant of God and
he had rejected them. When deprived of God' s help, what could they do? Thiswas egregiousfolly
to hope for a prosperous state of their kingdom when their power was diminished and cut off, and
they were reduced amost to the very last straits. But since the Prophet’s discourse came be
understood without a knowledge of the history, | shall therefore make a beginning: When
Nebuchadnezzar appointed Zedekiah king, he also made him tributary to himself. He was made
king at the will or rather by the lust of the king of Babylon, when Jeconiah was led captive. (2
Kings 24:15-17; 2 Chronicles 36:10; Jeremiah 37:1.) Jeconiah had not sinned greatly, but when he
saw himself unable to resist, he surrendered himself with his mother and children; he was carried
away to Babylon, and there was treated humanely and even splendidly, although not royally.
Nebuchadnezzar, foreseeing much troubleif he set any of his satraps over Judea, and fearing daily
tumults, appointed Mattaniah king, to whom he gave the name Zedekiah; this was the last king:
already, as| have said, theroyal dignity wasgreatly diminished: it wastributary to Nebuchadnezzar,
and Zedekiah’'s sway was but precarious. His position depended on the will of his conqueror, and
he who placed him on the throne could remove him as often as he pleased. A littlewhile afterwards,
when he saw that Nebuchadnezzar was at adistance, he made an agreement with the king of Egypt,
and thought he should have sufficient help if Nebuchadnezzar were to return again with an army.
And the Egyptians, as we have elsewhere said, were sufficiently desirous of this treaty. For they
saw the Babylonian monarchy gradually increasing, and it was probable that, when the Jews were
utterly subdued, Nebuchadnezzar would not be content with those boundaries, but would attack
Egypt in like manner, and absorb that kingdom, as he had done others. Hence a reason for their
entering into the treaty was at hand, since the king of Egypt thought that Judea would be a defense
if Nebuchadnezzar should come down with hisarmy: and certainly the Jews must receive the assault
first. Whatever be the meaning, Zedekiah, through despising his oath, as we shall see, revolted to
the Egyptians, and when Nebuchadnezzar afterwards demanded tribute, Zedekiah refused, through
reliance on that covenant which he had made with the Egyptians. We now see how foolish the Jews
were in sleeping carelessly in that miserable state to which they had been reduced. For when their
power was unbroken they could not sustain the attack of the king of Babylon: their king was then

155 That is, “bring forward a remarkable sentence.” — Calvin.
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a mere dead image, and nothing but a shadow: yet they indulged in pride not only against
Nebuchadnezzar but also against the Prophets and God himself, just asif they were flourishing in
wealth and power and complete prosperity. Hence Ezekiel now refutes and rebukes this arrogance.
He shows how easy it was for the Babylonians to overthrow them again, since when they attacked
them before they were subdued, they easily compelled them to surrender.

But | come to the words Son of man, set forth in enigma: the noun and the verb mutually answer
to each other, hence any one may if he please render the Prophet’ s words, by saying enigmatize an
enigma: for the Prophet here speaks of allegorical language, , chideh, signifies the same as
“allegory,” where the words are different from the sense, that is, where the sense is wrapped up in
obscure involutions. but we know that God sometimes spoke enigmatically when unwilling to be
understood by the impious and disbelieving. But here the obscurity of the sentence has another
meaning, namely, that the Jews should be waked up, and this prophecy should penetrate their minds:
we know their extreme hardness, and henceif the Prophet had spoken simply and in hisaccustomed
language, they had not been so attentive. Thistherefore isthe reason why, God orders him to speak
enigmatically. He now adds, , vemeshel meshel. We know that meshel isaremarkable sentence,
and is the word used by Solomon as the title of his proverbs. , meshel, then, means the same as
apothegm: but it is sometimes taken for likeness: and in this place God so denounces destruction
upon the Israglites in an allegory, asto illustrate his language by a comparison, since otherwise it
would have been obscure. Be this as it may, God so prefaced his address, that the Jews might
acknowledge the message to be no common one, but that it ought to affect them seriously. The
usual reason for speaking enigmatically does not hold good here, namely, that the Jews were
unworthy of the doctrine of salvation, since the Prophet will very shortly explain what he had
hitherto uttered in figure and allegory. It isindeed true, that Christ spoke in parablesto the people,
because the disciples alone were capabl e of familiar and pure teaching. Of unbelievers, also, Isaiah
says, Prophecy shall be to you a sealed book. Hence | will speak with this peoplein a strange and
barbarous tongue, and they shall not proceed beyond the rudiments. (Matthew 13; Mark 4; Luke
8; Isaiah 29:11, 12.) But, as | have said, the obscurity of this teaching was only a preparation, that
the people should strictly attend to the subject here set before them.

Ezekiel 17:3-4

3. And say, ThussaystheLord GOD; A great 3. Etdic, Sit dicit Dominator lehovah, agquila
eagle with great wings, longwinged, full of magna, magna alis, longa penna ** plena 7
feathers, which had divers colours, came unto plumisquaeillisvariae > erant venit ad montem
Lebanon, and took the highest branch of the Libanum, et accepit summitatem cedri.

cedar:

156 Or, “wings’ — there is a change of number. — Calvin.

157 Or, “thick with,” “plentiful in.” — Calvin.

158 The number, though singular, istaken for plural, that is, “of divers colors.” — Calvin.
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4. He cropped off the top of hisyoung twigs, 4. Caput **° surculorum ejus avellit, et
and carried it into aland of traffick; hesetitinatranstulit in terram mercatoris, ** in urbe
city of merchants. mercatorum posuit eam. 6

Herethe Prophet reasons from the greater to theless: for if Nebuchadnezzar was able to subdue
the whol e kingdom with ease, when asyet the Jews were untouched, how much more readily would
he overthrow them when wretched and all but ruined: for nothing remained which was not threatened
with ruin; and this is the meaning of the Prophet. But he compares King Nebuchadnezzar to an
eagle, whom he says was great, and then with large or extended wings. There is no doubt that by
wings, feathers, and plumes, he meansthe regions and peopl es over which Nebuchadnezzar presided,;
for we know that the Chaldaeans possessed the monarchy of the East. Since, therefore, so many
regions and people obeyed Nebuchadnezzar’ s sway, it is not surprising that the Prophet calls him
a great eagle, with ample wings, and with numerous feathers or plumes; for where he now says,

, mela henotzeh, full of feathers, he will shortly say, , reb notzeh, many feathers, when
speaking of the king of Egypt. He says, the wings were of divers colors; it is the same noun which
the Prophet used in the last chapter, when he said that the people were clad in precious garments;
for thusthe Hebrews speak of Phrygian texture: hence he comparesthe wings of the king of Babylon
to awoven garment, resplendent with various colors; for although Nebuchadnezzar held histhrone
at only one place, yet he had seized and subdued many tributaries on all sides. This, therefore, is
the reason for this variety; — but | cannot proceed further at present.

PRAYER.

Grant, Almighty God, since you have treated us so liberally by opening the immense and
inestimable treasures of thy grace, that being mindful of our condition we may always bewalil it,
and remember what we were when you desire to adopt us as sons, and how often and how variously
we have provoked thee, and rendered thy covenant vain: Grant, also, that we may glorify theein
our shame, and perpetually magnify thy name by our humility, until we become partakers of that
glory which your only-begotten Son has procured for us through his own blood. — Amen.

LECTURE FIFTY-FIRST

WE began yesterday to explain the saying of the Prophet, that an eagle came to mount Lebanon,
and there cropped off the top of a cedar, that is, the highest bough. Some interpreters seem to me
to labor in vain about the word Lebanon. They think it means Jerusalem, and cite the passage in
Zechariah where it is said, Open thy gates, O Lebanon. (Zechariah 11:1.) But Zecharia does not
speak of the city here, but of the temple, because it was built of a great mass of cedar. But here
Ezekiel meansthe land, and names L ebanon rather than other places, not only because that mountain

159 Or, “the top.” — Calvin.
160 Theword , cengnen, (or, chnaan,) is not a proper name, but is taken appellatively. — Calvin.
161 Or, “that top.” — Calvin.
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was the remarkable ornament of the region on account of itslofty cedars, and balsam and aromatic
trees, but because this was needful to complete his allegory. If he had said that an eagle had come
to acity, it would have been absurd. Hence we see that the word Lebanon is taken for that part of
Judea in which the most beautiful trees spring up and flourish. But he says, that it plucked off a
bough, from the top of the cedars, because Nebuchadnezzar, who is intended by the eagle took
away King Jeconiah as we said yesterday. Hence King Jeconiah is compared to a very lofty bough
of a cedar, because at that time all thought that the kingdom was superior to every danger; for the
Jews boasted that they were under God'’ s protection, and that the city was impregnable: hence that
occurrence was incredible. Now the Prophet adds, that the eagle plucked off the head or summit
of the boughs, asthe Hebrews call the tender shoots; and here the word means the tender branches:
and it means, aswe shall afterwards see, the elders who were dragged away into exile. It took away
the head into the land of the merchant We said that this was a mere appellative here, chnaan,
because it follows a little afterwards in the plural number: , begnir-reklim shemo, in the
city of merchants he set it: he says, then, that the boughs were placed in a city of merchants. This
name was given to Babylon, not only because it was a celebrated mart of trade, but because it was
afirm and strong place of custody through the multitude of inhabitants, so that it was not easy to
draw captives from it. For any one could easily be rescued from a solitude without resistance; but
inagreat concourseit is not so easy to plan or attempt anything. | do not doubt, therefore, that the
Prophet means that the higher classes of the kingdom, together with Jeconiah, were shut up infirm
custody that they should not escape. It follows —

Ezekiel 17:5-6

5. He took also of the seed of the land, and 5. Et sustulit 52 e semineterrag, et posuit illud
planted it in afruitful field; he placed it by great in agro seminis, % sumpsit super aquas multas,
waters, and set it as awillow-tree. tanquam salicem posuit illud.

6. And it grew, and became aspreadingvine 6. Et germinavit, et fuit in vitem luxuriantem,
of low stature, whose branches turned toward humilem statura, ut respicerent palmites gjus ad
him, and the roots thereof were under him: so it ipsam, ** et radices gjus sub ea essent: et fuit in
became a vine, and brought forth branches, and vitem, et produxit palmites * et emisit
shot forth sprigs. propagines.

After Ezekiel has narrated that Jehoiacin was carried away with his counselors and the flower
of the whole people, and was so deprived of his native country as to be without hope of return, he
now says, that the eagle took up the seed in Judea, and placed it in a fertile land; for he callsit a
land of seed, since it was cultivated and produced fruit abundantly. He says, that the seed was
afterwards hidden in the soil, that it grew immediately, and became aluxuriant vine. He says al so,

162 “Hetook.” — Calvin.

163 That is, “afertile or rich field.” — Calvin.
164 “The eagle.” — Calvin.

165 Or, “twigs.” — Calvin.
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that itsrootswereirrigated, like awillow planted by ariver’ sbed. The Prophet afterwards explains
himself: hence it is sufficient to state briefly what he means. The seed, then, which he here means
is Zedekiah, the last king. It is said to have been planted beside the waters; for his condition was
tolerable, sincetheroyal name and dignity and wealth was|eft to him. For although he wastributary,
the kindness with which he was treated by Nebuchadnezzar was not to be despised, since, by the
right of war, he was ableto lead him captive. together with his nephew; for Zedekiah wasthe uncle
of Jeconiah or Jehoiacin. But he said, that this vine, which sprang from a seed or germ, grew so
that it was of low stature; the Prophet means by these words, as we shall afterwards see, that
Zedekiah was not a king, that he was restrained by a bridle from daring to rebel against the king
of Babylon; and hence it is added, that its branches turned towards the eagle, and its roots were
under him; but in the next clause Ezekiel announces, that it became a vine which set forth branches,
and shot forth boughs, which he repeats again, that Zedekiah’ singratitude may appear the greater,
who, not content with his moderate confinement, perfidiously revolted from the king of Babylon,
through reliance on the new treaty, on which we touched yesterday. It now follows —

Ezekigl 17:7

7. There was aso another great eagle with 7. Et fuit aguila una *** magna, magnis alis,
great wings and many feathers. and, behold, this et copiosa plumis: et ecce vitis ista collegit
vinedid bend her rootstoward him, and shot forth radices suas ad eam, 6" et pamites suos emisit
her branches toward him, that he might water it ad eam, ut irrigaret ipsam alvels ¢ plantationis
by the furrows of her plantation. suae. 1%

He now detects, under afigure, the perfidy of Zedekiah, since he very soon applied himself to
the king of Egypt, and bent his roots and branches towards him, that they might be irrigated. | do
not disagree with the opinion of those who think that the Prophet alludes to an Egyptian custom;
for we know that they dug furrows through which water flowed through the whole region: hence
the fruitfulness of the soil; and thus Egypt is el sewhere compared to agarden. (Deuteronomy 11:10.)
Whatever the meaning is, the Prophet shows that Zedekiah was deceived by a foolish confidence
when he thought himself safe under the protection of the king of Egypt; for he had said that the
seed was so planted that the vine did not rise to agreat height, but spread itself under the wings of
the eagle. But Zedekiah despised the king of Babylon, thinking that he should improve his condition
by entering into atreaty with the king of Egypt. It now follows —

Ezekiel 17:8

166 That is, “another eagle.” — Calvin.

167 That is, “applied.” — Calvin.

168 Or, “beds, or rowsor furrows,” , gnergoth, signifies properly “furrows.” — Calvin.
169 Or, “inits plantation,” to make the sense clearer. — Calvin.
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8. It was planted in a good soil by great 8. Super agrum bonum 7 juxta aquas multas
waters, that it might bring forth branches, and ** ipsa plantara erat, ut produceret folia, et
that it might bear fruit, that it might be agoodly proferret fructum ut esset in vitem magnificam.
vine. 172

He exaggerates the ingratitude of Zedekiah, because, as we have said, he had been treated
humanely by the king of Babylon; for he had been but a private man till that time: he was elevated
to athrone and to asway over the people beyond his expectation, and he had an avenger if any one
despised him. For when he was tributary to the king of Babylon, he would doubtless have been
assisted by himin adversity: hence hisrevolt was|ess excusable, since he had been treated liberally
beyond all anticipation. For thisreasonit issaid, the vine was planted in agood soil, and near many
waters, that it might put forth branches and bear fruit, so that it might be agoodly vine. It follows

Ezekig 17:9-10

9. Say thou, Thus saith the Lord GOD; Shall 9. Dic, Sic dicit Dominator Iehovah, An
it prosper? shall he not pull up the roots thereof, feliciter aget? * an non radices gjus evellet? et
and cut off thefruit thereof, that it wither?it shall fructum gjus succidet? et siccabit omnes surculos
wither in all theleavesof her spring, even without germinis ipsius, ut arefiat ¥* et non brachio
great power or many peopleto pluck it up by the magno et populo multo ad tollendum ** e
roots thereof. radicibus suis.

10. Yea, behold, being planted, shall it 10. Et ecce plantata: an prosperabitur? 16 an
prosper? shall it not utterly wither, whentheeast non cum attigerit *7 ipsam ventus orientalis
wind toucheth it? it shall wither in the furrows arescendo arescet super areas '’ plantationis suae
whereit grew. scet?

Here God announces that this vine could not flourish any longer and bring forth fruit; for it had
been planted to flourish under the shadow of an eagle, and it had removed itself away. Nothing
therefore remains, than that the former eagle should avenge the injury committed against it. This
isthe meaning of the passage: hence he says, Shall it prosper? Shall not the eagle tear up itsroots,
and cut off its fruit? Ezekiel assumes this principle, that the vine could not be otherwise preserved

170 That is, “in agood soil.” — Calvin.
v Or, “copious.” — Calvin.
172 Oritisusualy rendered, “ othershave abeautiful vine:” , ader, signifies properly to strengthen: henceit may betranslated

astrong vine; but here it means beautiful, elegant, or superb. — Calvin.

173 Or, as they commonly say, “shall it prosper?” — Calvin.

174 Or, “grow dry.” — Calvin

s It isanoun put in the place of an infinitive, “for taking it away,” or” for its being taken away.” — Calvin.

176 That is, “shall it do prosperously or happily?’ or, “shall it have good success?’ for prosperari is not a sufficiently classical
word, unless derived from prosperare, used by Horace, and so is passive. — Calvin.

17 Or, “shall have struck or touched,” for it signifies either. — Calvin.

178 Or, “furrows.” — Calvin.
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than by the power and aid of the eagle which had planted it; for when it passed away from that
eagle to another, the Prophet says that the end of the ungrateful vine was at hand; all the |eaves of
its branches shall wither, and so be dried up, and that not in, a mighty branch, nor in much people.
It is certain that Nebuchadnezzar was accompanied with a great army when he came down upon
Judea. But the Prophet means, even if Nebuchadnezzar had only brought with him a small band,
yet Zedekiah could not remain king, since destruction awaited him through perfidy and revolt, as
will afterwards be said. The Prophet often speaks by concession, asif he had said that, by a singe
blast, Zedekiah and al the people would wither away, since he could not remain in safety unless
he drew sap from his own root; but he had removed hisroot el sewhere, and so Ezekiel pronounces
that he must immediately wither away. It was not then in the power of much peopleto tear it from
its own roots; for Zedekiah had purposely cut off his own roots, when, through his own levity, he
had transferred himself to the king of Egypt Behold, says he, he had been planted; but should he
have good success? as if he had said, it is vain for Zedekiah to hope for safety from him, whom
his own perfidy prevented from befriending him; and therefore the comparison of an east wind is
added: since then the east wind has struck it, will it not wither and decay, even upon the furrows
of itsbranches? that is, although it has furrows whence it may expect perpetual moisture; for Egypt
was, as we have said, artificially watered; and the Prophet describes Zedekiah's state just asif the
king of Egypt were nourishing him by a stream of water: upon his beds, or furrows, will he wither
when the east wind shall strikeit. We know that the east wind destroysthe fruitsin that region, and
so it is often mentioned in a bad sense. It now follows —

Ezekiel 17:11-16

11. Moreover the word of the LORD came 11. Et fuit sermo lehovae ad me, dicendo,
unto me, saying,

12. Say now to the rebellious house, Know 12. Dic quaeso, ™ domui rebelli % an non
ye not what these things mean?tell them, Behold cognoscitis quid hoc sit? dic, Ecce venit rex
the king of Babylon is come to Jerusalem, and BabylonisHierosolymam, et abstulit regem gjus,
hath taken the king thereof, and the princes et proceresgjus, et adduxit eos ad se Babylonem.
thereof, and led them with him to Babylon;

13. And hath taken of the king's seed, and 13. Et sumpsit e semine regio, et percussit
made a covenant with him, and hath taken an cum eo foedus, et descendere fecit ' ad
oath of him: he hath al so taken the mighty of the jusurandum: et fortes terrae accepit,
land:

14. That the kingdom might be base, that it 14. Ut esset regnum humile, ac ne se efferret,
might not lift itself up, but that by keeping of his ut servaret foedus suum; ut staret in ipso.
covenant it might stand.

g “Say now.” — Calvin.
180 Or, “bitter.” — Calvin.
181 Lead him to take.” — Calvin.
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15. But he rebelled against him in sending  15. Et rebellis fuit @ ad mittendum nuntios
his ambassadorsinto Egypt, that they might give suos in Egyptum, ut darentur equites, et populus
him horses and much people. Shall he prosper? multus. Anfeliciter aget? an evadet qui hoc fecit?
shall he escape that doeth such things? or shall et qui irritum fecit foedus an evadet?
he break the covenant, and be delivered?

16. As |l live, saith the Lord GOD, surely in 16. Vivo ego, dicit Dominator Iehovah, s
the place wher e the king dwelleth that made him non in loco regis qui regnare fecit eum, cujus
king, whose oath he despised, and whose sprevit jugurandum, et cujusirritum fecit foedus
covenant he brake, even with him in the midst of cum ipso in medio Babylonis moriatur.
Babylon he shall die.

An explanation of the allegory is now added. The figure being dropped, God shows what he
had hitherto set forth enigmatically. We said the object of the allegory was to induce the Jews to
apply their minds more diligently to the Prophet’s destruction; for if he had used common and
ordinary language, we know how carelessly they were accustomed to despise al rebukes and
threatenings; but ariddle, whileit held them in suspense, at the same time roused them, and so they
were prepared for receiving the instruction which now follows. God says, therefore, that the king
of Babylon cameto Jerusalem. Thisreason hasinduced someto think that Lebanon is metaphorically
called Jerusalem, but falsely, as we have already said. Aslong as the Prophet spoke figuratively,
the parts ought to be mutually fitted to each other, as atree and its branches have some connection
with an eagle. The king of Babylon came to Jerusalem, and took the king away, and the elders, and
led them off to Babylon. Although the Jews thought to be sufficiently moved by simple narrative,
yet God here reprovesthem, because he saw how sluggish they were. First, he callsthem arebellious
house; then he asks, Whether they know the meaning of all this? Thisisakind of reproach by which
God reminds them of their stupidity; since that riddle was not so obscure as to prevent them from
understanding what had happened, unless they had been destitute of reason and judgment. But the
Prophet thrusts at them more pointedly, by calling them a rebellious house, although at the same
time he obliquely reprovestheir stupidity in not immediately perceiving the meaning of theriddle.
He now adds, that the king of Babylon had taken from the royal seed. We said that Zedekiah was
the uncle of Jehoiakim: he was placed on the throne beyond all expectation; because, if Jehoiakim
had begat sons when he was still secure, they would have been his successors. hence it was an
extraordinary advantage to Zedekiah in being placed on the throne. But he says, that he was so
created king, that the king of Babylon made a covenant with him, and induced him to take an oath.
Here God shows that, humanly speaking, Zedekiah’s revolt could not prosper; for even profane
men are always persuaded that the perfidy of him who breaks his word will not go unpunished,
especialy in treaties, which are held sacred by common consent. Since, therefore, the sacredness
of treaties was so great, that they could not be violated without weakening the bonds of society,
hence the general persuasion that the falsehood of all truce-breakerswill turn out unhappily. Now,
therefore, God leaves his own cause, and takes up that of King Nebuchadnezzar: Behold, says he,
you was made king by gratuitous liberality: a conqueror indeed imposed conditions upon thee, but
still thy state was desirable— you could rule your own peopl e splendidly and with moderate dignity:

182 “The copulais here redundant, or istaken for a note of interrogation.” — Calvin.

128



Comm on Ezekiel (V2) John Calvin

now, because thy covenant has been despised, and your oath broken, you has been ungrateful to
the king of Babylon, who had bound thee to himself by his munificence: how can this perfidy
prosper? Now, therefore, we see the Prophet’s meaning, when he says that the king of Babylon
made a treaty with King Zedekiah, and took an oath of him: thisis added for the sake of amplifying;
for although men never enter into treatieswithout amutual oath, yet Ezekiel seemsto have doubled
the crime of Zedekiah, when he expresses that an oath intervened. He says that he took the strong
of the land, namely, as hostages. There is no doubt that Nebuchadnezzar assembled this troop
around him that the Jews might be more quiet: for he knew the turbulent character of the nation,
and that the maintenance of so many was expensive: but, as| have said, it was his plan to hold the
whole country at peace in thisway. But Zedekiah rendered his own brothers and relations liable to
death, since Nebuchadnezzar might be induced, by just anger, to slay them all. Hence Zedekiah's
revolt was the betrayal of his brothers: for this reason the Prophet adds, that the strong ones of the
people were led away to Babylon; that is, those of the first rank, who were held in honor by the
people.

He now adds, that the kingdom might be humbled. Zedekiah then could not pretend error, nor
turn hisback, asif he had been outwitted by the cunning and secret counsel s of the king of Babylon:
for Nebuchadnezzar dealt with him openly, and proscribed the conditions on which he wished him
to reign. Since, then, the king of Babylon showed Zedekiah openly and sincerely what he wished
him to do, that wretched man could not say that he was imposed upon, and not made sufficiently
aware of the cunning of the king of Babylon: no such excuse was left to him. And therefore the
Prophet clearly expressesthat Nebuchadnezzar imposed conditions upon Zedekiah, that hiskingdom
should be lowly, so as not to lift itself up, but that it should keep the agreement. This was most
equitable: for when he appointed a king, he might have imposed upon him very hard conditions,
but he was content with moderation, which was surely tolerable even among the best friends. For
he made a treaty with him, and then he wished the kingdom to be lowly for its preservation. For it
isjust asif the Prophet had said, that Nebuchadnezzar thought of nothing else than that Zedekiah
might reign in peace; and since he saw it to be useful to the king and the whol e peopleto be restrained
within some bounds, he followed that plan. Since, then, Nebuchadnezzar consulted the public
advantage by this method of action, Zedekiah was the more wicked in not allowing his own safety
to be consulted, since nothing was better or more desirable than for him to remain humble, and not
to raise himself up to his own destruction, as afterwards happened. It now follows, that he rebelled
by sending his messengers into Egypt, that they might give him horses and much people. These
points ought to be mutually compared; that the contrast might correspond: Nebuchadnezzar regarded
nothing el se but the peace of the country, for he wished to prevent all fears and disturbances. What,
then, was Zedekiah? a rebel. And why? for sending messengers to Egypt to fetch many troops of
both horse and foot to succor Judea against Nebuchadnezzar. After the conclusion of the war he
had done nothing hostile, for it was a part of his paternal anxiety to give them aking of their own
nation, and so to set the whole country at rest, that there should be no occasion for tumult. Why,
then, should Zedekiah seek help from the Egyptians? Thus we see that the Prophet is removing
from him all excuses for self-defense. He now adds, shall he prosper? shall he who has acted thus
escape? The Prophet asks with emphasis; because, as| have said, this persuasion was engraved on
the minds of all, that vengeance must overtake all the perfidious, especialy if they had violated
their oath in treaties. The Prophet, therefore, does not simply pronounce that Zedekiah should perish
through violating the treaty, but he rises more confidently, and inquires, as of athing settled and
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undoubted, Shall he prosper? shall he who has planned such a crime escape? He now adds, shall
he who hasviolated a treaty escape? This repetition is not superfluous: he had formerly said, shall
he who has done this escape? he immediately repeats, shall he who has violated a treaty escape?
There was nothing obscure in the first clause: but the Prophet added this, not for the sake of
perspicuity, but to give more weight. to the sentence. The conclusion is, that it was not possible to
escape God’ s vengeance for such perfidy, as we shall treat the point more at length tomorrow.

It now follows, Asl live, saysthe Lord Jehovah, in the dwelling of the king who placed him on
athrone, shall hedie. Although the Prophet had sufficiently shown that Zedekiah could not escape
the penalty of hisrevolt, yet God here again comes forward, and swears by himself, or by hislife,
that he would punish Zedekiah. Hence the great stupidity of the people appears, for God never acts
falsely by his own name, or bringsit forward in vain, but when necessity demandsit, he swears by
himself. And by his own example he prescribes to us, that we should not rush rashly upon an oath,
but be sober in this respect. But God swears that Zedekiah should die on the spot, that is, at the
capital of the king who put him on the throne; that is Babylon, where he died: and yet he did not
see Babylon, because his eyes were put out at Riblath, as we saw elsewhere. (Jeremiah 39:7;
Jeremiah 52:11.) But the Prophet simply denounces the penalty, that he should diein exile, and in
the dwelling of the king who had placed him on his throne, and from whose covenant he had
departed, and whose oath he had despised.

PRAYER.

Grant, Almighty God, since you show thy regard for mutual fidelity between man and man,
that we may so conduct ourselves in every way that we may not deceive our brethren, but assist
each other with sincere affection: Grant, also, that with true consent we may afford thee that
confidence which you require, and which we are bound to pay thee; since you desire not only to
enter into covenant with us by means of your only-be-gotten Son, but also to seal it with his blood,
until we enjoy that inheritance which you have obtained for us by the sacrifice of his death. —
Amen.

LECTURE FIFTY-SECOND.

Ezekid 17:17

17. Neither shall Pharaoh with his mighty 17. Et non in exercitu magno, et in
army and great company make for him in the multitudine multafaciet cum eo Pharaoin praglio,
war, by casting up mounts, and building forts, to fundendo aggerem, et extruendo turrem % ad
cut off many persons: excidendum animas multas.

183 Or, “turrim.” — Calvin.
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As Ezekiel has before pronounced that there was no need of great forces when God wished to
punish Zedekiah by means of the king of Babylon; so he now teaches, on the other hand, how great
and powerful an army Pharaoh would collect, and yet it would profit nothing, since Nebuchadnezzar
would be victorious. Some interpreters explain the passage otherwise, namely, that Pharaoh would
not perform his promise; for kings are accustomed to boast of their supplies when they enter into
treaties: they promise 50,000, but only supply 10,000. They think, therefore, that these vain promises
by which Zedekiah was deceived are here reproved, since Pharaoh boasted that he would come
with very great forces, so as easily to repel the Babylonian army. But the sense which | proposeis
far more suitable, namely, that whatever Pharaoh should attempt, it would fail to assist him. Although
he should come well attended, and oppose the Chaldaeans by immense forces, yet he should effect
nothing in battle with him: although this may be true equally of Zedekiah as of the king of Babylon.
For Pharaoh did nothing with King Nebuchadnezzar, since he was quickly compelled to retreat
into hisown territories, and could scarcely defend his own kingdom, for he did not succeed against
Nebuchadnezzar: and he did Zedekiah no good, since he did not assist him in his misfortunes, as
he had promised. But as far as concerns the general sense, we see that the Prophet means that
Zedekiah would be deceived although Pharaoh should faithfully perform his promises, since he
was undertaking an expedition against the will of God, which must turn out disastrous. He adds,
when he shall throw up a mound and build a tower, (towers are meant, for there is a change of
number,) as is customary in besieging cities. This thought to be referred to Nebuchadnezzar, for
he began to cast up mounds and build towers against Jerusalem when Pharaoh led away his army.
Since Nebuchadnezzar could not contend with both the Egyptians and Jews together, he raised the
siege and set out to meet Pharaoh, who, when conquered, retreated with trembling within his own
boundaries. Nebuchadnezzar afterwards returned, and after preparing all things, he did not desist
till he had stormed the city. Now Ezekiel means this, that Pharaoh would cometo hishelp invain,
when Nebuchadnezzar began to cast up his mounds and build towers against the city. It follows —

Ezekiel 17:18

18. Seeing he despised the oath by breaking 18. Sprevit jugurandum ad abolendum
the covenant, when, 1o, he had given his hand, foedus, et ecce porrexit manum suam: et totum
and hasdone all these things, he shall not escape. hoc fecit, non evadet. &

Ezekiel repeals again, that, even speaking, Zedekiah could not succeed, since he violated the
treaty for we yesterday said that this persuasion is always fixed in men’s minds, that treaties are
sacred, and cannot be broken with impunity. Since, therefore, the sacredness of treaties was always
prevalent among men, Ezekiel here pronouncesthat theissue would be disastrous, because Zedekiah
despised his oath when he broke the treaty after stretching out his hand. He describes a gesture, as
| think, customary among men — that of stretching forth the hand when they wish to witness a
covenant. The alliance, then, between the Egyptians and the Jews is here described by an outward

184 Or, “be liberated.” — Calvin.
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gesture, because Zedekiah stretched forth his hand, and yet had violated it in this way: but since
he perfidiously revolted from King Nebuchadnezzar, to whom he had pledged his faith, he has
done all this, says he, therefore he shall not be liberated. It follows —

Ezekiel 17:19

19. Therefore thus says the Lord GOD; As | 19. Propterea sic dicit Dominator |ehovah,
live, surely mine oath that he hath despised, and Vivo ego, s hon jugurandum meum quod sprevit,
my covenant that he hath broken, even it will | et foedus meum quod irritum fecit, rependam
recompense upon his own head. In gjus caput.

The former sentence is confirmed. The Prophet had spoken after the usually received manner
when he said that Zedekiah's perfidy would not be unrevenged; but he now brings forward God as
the speaker, because, unless he appeared as an avenger of perfidy, mankind would scarcely ever
be seriously persuaded that punishment was prepared for perjurers and truce-breakers. As| have
said that this opinion was fixed in the hearts of all, so it must be understood that this opinion was
received, and that men were fully persuaded of it: but persuasions which are called “common” 1%
vanish away; there are common thoughts which are almost born with us, and follow nature, but
they are not firm, because the profane do not hold the principal point, that God is the judge of the
world: this sentence, therefore, is added of necessity. Now God swearsthat Zedekiah should suffer
punishment, because he had despised the oath and rendered the covenant void. But we must notice
the epithet; for God calls the oath and the covenant his own: he has despised, says he, not simply
the oath, but mine: he hasviolated my treaty. The reason of thislanguageis, that God wishesfidelity
between man and man to be cultivated: and so he detestsall perjury and all frauds. Now, sincethere
is no more sacred method of contracting a treaty than by solemn rites, there also God shows his
judgment in a peculiar manner. In fine, we may deservedly call him the guardian of treaties; for
when heathens entered into treaties, they were accustomed to bring forward the name of Jupiter
the supreme, because they thought he would inflict vengeance on all who violated their pledge.
But God here comes forward, not like an imaginary Jupiter, but because he wished confidence to
flourish in human society; since, unlessmen act sincerely to each other, all society would be broken
up. This, then, isthe reason why Ezekiel saysthat thetreaty struck with King Nebuchadnezzar was
divine, since God would be its vindicator. Meanwhile we must remark that this treaty was lawful
and pleasing to God. (Jeremiah 27:17.) And we see from Jeremiah 28 and Jeremiah 29., that God
wished the Jewsto suffer under thisdisgrace for atime. For King Zedekiah, if he had truly discharged
his office, was an image of the Messiah, the first-born among the kings of the earth: Hence it was
unworthy of him to become tributary to a profane monarch and a cruel tyrant. But since God had
so imposed slavery on his own people, Zedekiah ought to be under the yoke, asit isthere said, Be
you servantsto King Nebuchadnezzar and live; that is, thereis no other method of obtaining safety,
unless you suffer the Chaldaeans to rule over you, and you bear their sway calmly, since

185 Or, “1 will throw it back.” — Calvin.
186 kofvag évvoiag. — Calvin.
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Nebuchadnezzar is God' s scourge. This covenant, as| have said, was approved by God, otherwise
he could not have been its avenger. We know that there are three kinds of treaties. When there has
been war between two kings, if the conqueror wishes to spare his enemy, he receives him into
covenant, but imposes conditions at his own discretion. We know that the Romans followed that
custom, since it was too difficult for them to hold in subjection all whom they had subdued, and
especialy at the beginning; and thus they entered into treaties with many tribes under many
circumstances. Another sort of agreement is, that between either kings or people when at variance
with each other; but before they actually engage, they make atruce with each other, and so remove
the occasion of the war — thisis another kind. Lastly, those who never were enemies enter into an
aliance; and such was the treaty between Zedekiah and the king of Egypt. For they wished to be
cautious, and to anticipate the danger which he feared from the Chaldaeans; and hence he entered
into the agreement,. Thusthe | sraelites were formerly joined with the Syrians, and afterwards with
the Assyrians. So we saw that the Jews committed adultery when they ran about first to Egypt, then
to Assyria, and then to Chaldaea. But this treaty, of which mention is now made, was necessary;
for Zedekiah could not escape from embracing the conditions imposed on him by King
Nebuchadnezzar. For this reason God pronounces himself the avenger of perfidy.

It is now asked, Whether we may never break our word when any one has been violently
attacked, and promised what was otherwise unjust? Thereply is at hand, that God's name is more
preciousthan al human advantages. If any one, therefore, object that he was deceived, and oppressed
by unjust conditions, still God’s name must prevail. Hence we must always weigh what is due to
the name of God; and hence we shall readily conclude that those can never be excused who violate
their engagements on the pretext of being violently compelled, or induced by fraud, or not allowed
the liberty of considering whether their promise was according to equity. For this reason, also, it
issaid in the 15th Psalm, (Psalm 15:4,) that the sons of God swear and suffer loss, because when
God’s, name has been interposed, no utility ought to be of such importance as to outweigh the oath
that has been taken. And so not without reason God now pronounces that he would avenge the
perjury which Zedekiah had committed, since, in truth, we cannot depart from promises which
have been sanctioned by an oath in God' s name, without seeming to slight the Almighty himself.
Meanwhile, it is certain that there was another reason why God punished the Jews; but here, as |
have previously shown, the Prophet mentions what was more familiar to men. The first cause of
the destruction of the city and of the whole kingdom, was idolatry, as we saw before, and then the
many crimes of the people were added. For from the period of the corruption of true religion, the
pollution of many vicesincreased through the city and the whole land. Hence it happened that God
destined his people to destruction; hence also King Zedekiah was deprived of sight. For, as the
sacred history testifies, God wished to destroy the whole people: for this reason Zedekiah fell, and
provoked the Chaldaeans against him. We see, therefore, that there is a continued series of causes
in the eternal providence of God, but not as the Stoics supposed; for they concocted their fate from
complex windings or implicit causes, without any will of Deity in that confusion. But God, as |
have said, has different reasons why he does one thing or another. Some causes are remote and
incomprehensible to us, and others manifest to us: so the proximate cause of the destruction of the
peoplewastherevolt of Zedekiah from King Nebuchadnezzar; but there was another more important
reason, namely, that the people deserved to perish. Hence Zedekiah was rendered blind by the just
judgment of God, since he passed over perfidiously to the king of Egypt, and so armed himself
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against King Nebuchadnezzar. But we must hold that the reason universally manifest is here
reviewed. It follows —

Ezekiel 17:20

20. And | will spread my net upon him, and 20. Et extendam 7 super ipsum rete meum,
he shall be taken in my snare, and | will bring et capietur in plagis meis, % et venire faciam
him to Babylon, and will plead with him there ipsum Babylonem, et judicabo **° cum eoillic de
for his trespass that he hath trespassed against transgressione ** qua praevaricatus est contra
me. me.

Here he points out the kind of punishment which he was about to inflict on King Zedekiah. He
had said generally that his perfidy should fall upon his own head, but he now proceeds further,
namely, that Zedekiah should be a captive. For God might chastise him by other means, but the
prophecy was thereby confirmed, since the Prophet had clearly threatened Zedekiah aswe see. But
he speaks in the person of God that hislanguage may have more weight. | will spread my net, says
God, and he shall be taken in my snares. The passage is metaphorical, but it best explains what
often occurs in Scripture, namely, that while the impious take first one course and then another,
they are agents of God who governs them by his own secret virtue, and directs them wherever he
wishes. As, therefore, men false up all things confusedly, and are, as we see, driven about hither
and thither by their lusts, and disturb heaven and earth; yet God moderatestheir attacks by his secret
providence. We gather thisfrom the Prophet’ swords when he callsthe army of the king of Babylon,
and his plans, and the apparatus of war, God’s net and snares. Although Nebuchadnezzar was
impelled by his own ambition and avarice, and did not suppose himself under the divine sway, yet
we see what the Spirit pronounces. And we must diligently observe this doctrine, because, if we
repose on the paterna solicitude of God, although armies surround us on al sides, yet we may
confide securely, and await the end with quiet and tranquil minds, since men can do nothing without
God. But when we provoke God's wrath against us, we must bear in mind, that while men have
their reasons for being hostile to us, yet God governs them, or that they are his nets or snares, as
the Prophet here says.

I will bring him, says he, to Babylon, and there will | dispute with himin judgment, according
to the prevarication by which he has prevaricated. Not only did God dispute with Zedekiah there,
but he inflicted a heavy and formidable judgment upon him in Riblah, when he saw his own sons
put to death first, and then his own eyes were put out, and then he was bound by chains. But he
almost pined away in his captivity, and was treated shamefully even unto death; for this reason
God says that he would judge him at Babylon: and yet there will be nothing out of place if we
comprehend Riblah aso. For although Zedekiah had been partially punished before he entered
Babylon, yet God there inflicted his own sentence, after he was dragged from his country and led

187 Or, “I will spread.” — Calvin.

188 Some trandate “ drag-net,” but erroneoudly, for the word is derived from hunting. — Calvin.
189 Or, “plead in atrial.” — Calvin.
190 Or, “prevarication.” — Calvin.
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into exile. He was buried indeed not without honor, as we saw in Jeremiah, (Jeremiah 34:5,) for
they bewailed him at his burial — Alas, my brother! alas, O master! as the Prophet says. yet till
his death he was like the vilest prisoner, for he pined away in his chains, and was meanly clothed,
when the king treated Coniah nobly and splendidly: hence Zedekiah's captivity wasthe seal of this
prophecy for Ezekiel could not have pronounced this sentence, unless he had been the organ of the
Holy Spirit. It follows —

Ezekid 17:21

21. And al his fugitives with al his bands  21. Et omnes profugi €jusin omnibus copius
shall fall by the sword, and they that remainshall gjus in gladio cadent: et qui residui erunt ad
be scattered toward all winds: and ye shall know omnem ventum dispergentur: et cognoscetis quod
that | the LORD have spoken it ego lehovah loguutus sim.

The Prophet now descends to the whole people, especialy to the soldiers, whom Zedekiah
himself thought would be fit guardians of the city. He says, then, thus shall all his forces be
dissipated, so that they shall be dispersed hither and thither and all by the sword. By these words
he means the slaughter of the army, since as long as soldiers stand in their own ranks they sustain
and repel ahostile attack; but when they are dispersed, every oneis subject to the enemy, and hence
a promiscuous slaughter arises. He says, therefore, that Zedekiah's soldiers would be fugitives
amidst all their bands: that is, although he had alarge army, yet al hisforces should be dispersed,
and while each should consult his own advantage, he should fall into the enemy’s hands: thus, all
shall fall by the sword; then those who remain shall be dispersed towards every wind. We saw the
samething before, for when the Prophet had declared that all the people should suffer by the sword,
he added, at the sametime, that all the survivors should be fugitives, just asif any one should throw
out refuse or hair which the wind would blow hither and thither. Hence he repeats the same now,
namely, that the whole people would be like atorn body, sinceif they escaped the sword, yet they
would find no place of rest. Hence while a few would flee to Egypt, some to the Moabites, and
others to the neighboring nations, the whole body of the people, would be dissipated. He adds, and
you shall know that | Jehovah have spoken. We have explained the meaning of this, and why the
Prophet repeatsit so often, namely, because the Jews were untractable and derided all God’ sthreats:
the Prophet teaches that they should really feel that he had spoken, and thisisthe wisdom of fools,
as the common proverb expresses it. For because they do not obey any counsels, nor admit any
admonitions, and receive no teaching, they are instructed only by the event itself. It follows —

Ezekidl 17:22

22. Thussaiththe Lord GOD; | will alsotake 22. Sic dicit Dominator lehovah, Et assumam
of the highest branch of the high cedar, and will ** e summitate cedri excelsae, * et ponam e
capite propaginum gjus, tenerum evellam, et
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set it; 1 will crop off from the top of his young plantabo ego super montem excelsum et
twigs atender one, and will plant it upon an high elevatum.
mountain and eminent:

Here the Prophet beginsto treat of the restoration of the nation and kingdom. Thusthis prophecy
without doubt refers to Christ, because although in some sense God had pity on the people when
they enjoyed the liberty of returning under Cyrus and Darius, yet what is here written was never
fully exhibited except under Christ. It isindeed true, as| have elsewhere expressed, that when the
prophets promise restoration to the Church, that they do not restrict their discourse to the person
of Christ, but begin with the return of the people for that was the beginning of the full and solid
liberty which was at length made manifest in Christ. And Christian writers have erred in urging so
precisely that anything said about the restitution of the Church must be understood of the person
of Christ, and thus they make themselves ridiculous to the Jews. But, as it has been said aready,
as often as the Prophets hold out the hope of liberty to the elect and the faithful, they embrace the
whole of the time from the return of the people, or from the end of their exile to the end of the
kingdom of Christ. When, therefore, the reign of Christ istreated, we must date its commencement
from the period of the building of the temple after the people’'s return from their seventy years
captivity: and then we must take its boundary, not at the ascension of Christ, nor yet in thefirst or
second centuries, but through the whole progress of his kingdom, until he shall appear at the last
day. Now let us come to the Prophet’ s words, thus says the Lord Jehovah, | will take from the top
of the lofty (or tall) cedar. God pursues the allegory which we saw: for as he said that the top was
torn off, or that the highest branch was plucked from the cedar of Lebanon, so he now says, that
he would take from the top of the cedar, and after he had plucked or wrenched off a bough, and
planted it, such would be the increase, that all the trees would acknowledge that to be a wonderful
work. Now this restoration is described to us variously, because after God had spoken of a lofty
bough, he descendsto alow and abject one; he then pronounces that such should be the beginning
of the new kingdom, that he would make the dry tree to bud and humble the lofty one. These things
at first sight seem to be opposite to each other, but they agree very well, because God took from
the top of alofty cedar when he planted a new king. For Christ, as respects God' s eternal decree,
was always more excellent than heaven and earth; at the same time God afterwards says that he
was humble, as he certainly was. But let us follow up the words, | will take, says he, from the top
of alofty cedar, and | will set it: fromthe top of itstwigs | will pluck a tender one, and | will plant
it upon a lofty and elevated mountain. Here, as | have said, he speaks of atall and lofty cedar, and
then he speaks of ahigh branch, but he adds afterwards, | will pluck a tender one fromit, by which
he meansthat the twig which he should pluck and plant would be without strength. Here, therefore,
is shown the contemptible beginning of the reign of Christ, asthe Prophet afterwards more clearly
explains himself.

191 “The copulais redundant.” — Calvin.
192 Or, “of atal.” — Calvin.
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Ezekidl 17:23

23. In the mountain of the height of Israel 23. In monte excelso Isragl plantaboillud, et
will I plant it: and it shall bring forth boughs, and tollet ramum, et faciet fructum, et erit in cedrum
bear fruit, and be a goodly cedar: and under it elegantem: 1* et habitabit sub eo *** omnis avis
shall dwell all fowl of every wing; inthe shadow % omne pennatum % in umbra surculorum 7
of the branches thereof shall they dwell. €jus habitabit.

When God announces that the twig which he will plant shall become a lofty cedar, he shows
by lofty words that the increase of Christ’s kingdom shall be so wonderful, that it shall surpassthe
common rule of nature; which indeed was shadowed forth in the person of Zerubbabel, who was
chosen to bring back the people from their sad and disgraceful captivity. (Ezra 2:2; Haggai 1:14.)
For it does not naturally happen that atwig increases in a short time to alofty cedar, for we know
how slowly cedars grow, and hence we see the Spirit’ sintention in saying that atree should spring
from avery small twig. And this prophecy answersto one of Isaiah’s, where he says, (Isaiah 11:1,)
A branch shall spring from the root of Jesse: for the house of Jesse was cut off, and he names the
house of an obscure and private man asif the remembrance of David were utterly lost. The house
of Jesse then was cut off like atree: that twig, says he, shall spring from its root. Now the Prophet
signifies the same thing, and almost under the same similitude. | leave the rest for the next lecture.

PRAYER.

Grant, AlImighty God, since you have deigned to enter into a perpetual and inviolable covenant
with us which you have sanctioned by the blood of your only-begotten Son, that we may faithfully
stand toit: and may we be so obedient to thee unto the end, that we may experience thee apropitious
Father to us, until we enjoy that eternal inheritance which you have prepared for us in heaven,
through the same Christ our Lord.-Amen.

LECTURE FIFTY-THIRD.

In the last lecture we began to explain that passage of the Prophet in which God. promises that
he would take from the boughs of the lofty cedar atender branch, which should soon grow into a
tall tree. We said that the restoration of the people was the foretaste of this grace, since God aready
showed that he cared for his people whom he seemed utterly to reject when he suffered them to be
dragged into exile. We said also, that although Zerubbabel was a captive and an exile, yet that he
was the twig plucked from the tall tree, as he was of the royal stock whence Christ would at length
spring forth. But at the same time we added that this prophet was not complete until the kingdom

193 Or, “magnificent;” it is the same word of which we spoke yesterday. — Calvin.
194 Under that branch or cedar.” — Calvin.

195 That is, “birds of al kinds.” — Calvin.

196 Or, “flying thing.” — Calvin.

197 Or, “boughs.” — Calvin.
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of Christ of which it wasthe beginning, when he was manifest in the flesh, and thence it made daily
progress until the end of the world. Thus then we see that the twig was plucked from the cedar, and
from a tall or lofty one, and it was planted upon a mountain. The mountain on which the branch
was to be planted was called sublime and | ofty, and there is no doubt that God meant Mount Zion:
itisindeed asmall hill, but Isaiah shows us the reason why it was called lofty, because it excelled
in dignity and eminence al the heights of the world. (Isaiah 2:2, 3.) It is there said, | will make
Mount Zion conspicuous above all lofty mountains. that eminence indeed was not perceptible by
the eye, but the Prophet at the same time declares what he means, since alaw should go forth from
Zion and God's word from Jerusalem. We see, therefore, that Mount Zion, although low among
hills, was eminent and conspicuous among the highest mountains, since God’s glory shone forth
from it, and it was rendered conspicuous to even the ends of the earth. Hence the Prophet repeats
a second time, On a, lofty mountain of Israel will | plant it, namely, the twig, and it shall raise or
bear a bough, and produce fruit, and it shall be a magnificent or elegant cedar, as we said, and
every bird, that is, al birds, shall dwell under it, every winged thing, or flying thing, shall dwell
under the shadow of its branches or boughs. The repetition shows that something rare is here
denoted, and what would scarcely be comprehended in an ordinary sense, when God speaks of a
high and elevated mountain. So that it confirmswhat we said, that this place thought to be understood
of Mount Zion, which was supernaturally elevated when Christ’s scepter went forth from it, by
which he reduced the whole world under his yoke. He now adds, that it should be a magnificent
cedar, so that the birds of the air should nestle in it and rest under its shadow. Thissimile is used
by Daniel when treating of the sway of Nebuchadnezzar, (Daniel 4:8, 9, 17-19,) it is common to
all kingdoms to protect men under their shadow, as birds find their dwelling-place only in trees,
and repair and collect themselves there. But meanwhile the Prophet shortly states that the kingdom
of which he is would be for the common safety and advantage of the whole people. For as kings
usually think the human race created for their sakes, they are taken up with their own private
reasoning, and do not consult the interests of the wretched people whom they are divinely appointed
to cherish under their wings. The Prophet therefore shows that the kingdom which God had
determined to set up in his chosen people would be useful to all, when he says, under its shadow
there would be safety for all birds. It now follows —

Ezekiel 17:24

24. And all the trees of the field shall know 24. Et cognoscent omnes arbores agri, quod
that | the LORD have brought down the high tree, ego lehovah, qui humilio arborem excelsam, et
have exalted the low tree, have dried up the green extollo in sublime arborem humilem: arefacio
tree, and have made the dry treeto flourish: | the arborem viridem, et fructuosam reddo arborem
LORD have spoken and have done it aridam: ego Iehovah loguutus sum, et feci. 1%

In this verse the Prophet signifiesthat God'swork would be memorable. For when he says that
all trees should feel themselvesin God' s hand and power, to raise what wasfallen, and to cast down

198 Or, “I will doit.” — Calvin.
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and to prostrate what was elevated, he doubtless expresses no common action. By trees he means
all the kings of the earth, and all possessed of any dignity. For he follows up his own metaphor: as
he called the kingdom of Christ atree or cedar which grew from a small twig, so he now speaks
metaphorically of kings when he says, that all should take notice; for they shall know that Jehovah
brings down the high tree. Ezekiel may here seem to beinconsistent with himself, as| have already
noticed, because God said that he would take from a lofty cedar alittle twig, which he wished to
plant: but he now says that God would raise what was low and abject. But we have dissipated this
absurdity, because, from the beginning Christ was in the glory of his Father, and thus, as Micah
says, his beginning was from eternity. (Micah 5:2.) Thisexcellency of Christ, therefore, isnoticed,
because, from the time when God erected David’ s throne, he at the same time gave avisible sign
of the more excellent kingdom which was then secretly hoped for. For this reason Christ was taken
from his lofty place, and since he not only put on the form of a slave, but emptied himself even
unto death, (Philippians 2:7,) it is not surprising that the Prophet should say, like a tree cast down.
Although, as| have remarked, this sentenceis not to be restricted to the person of Christ, but thought
to be adapted to his kingdom; that is, to his manner and way of governing: since we know, and it
has been lately stated, that the gospel islike ascepter, by which Christ subduesall people, and rules
them for himself. Now if we reflect on what the preaching of the gospel was, we shall see, asina
glass, the Prophet’ s meaning here, that the low tree was el evated, since no one would have thought,
that from such slender beginnings the increase which God afterwards bestowed on it could arise.
It follows, then, that the height was wonderful, since it could not be comprehended by the human
SENsesS.

Meanwhile he adds, | am he who humbles the lofty tree, which is not only understood of the
Jews, but, in my judgment, embraces all the empiresand principalities of theworld. God, therefore,
humbles |ofty trees, because, whatever opposes itself to Christ’s kingdom, must necessarily fall;
and thisisdescribed more at length in Daniel. (Daniel 4.) For although all the empires of the world
are founded in Christ, and sustained by his virtue, yet, since earthly kings rise up and desire to lay
Christ prostrate, their pride isthe reason why Christ’s empire causestheir ruin. This contrast, then,
must be noticed, that God sets up low trees, or takes them away, and casts down lofty ones, since
we are here taught to hope better of the reign of Christ than we can estimate by our senses; since,
if we cast our eyes round us, many things meet us which diminish and weaken our hope. For what
is the outward appearance of Christ’s kingdom? In truth we shall feel nothing but despair if we
judge of Christ’s kingdom by the present state of affairs. But when we see how the gospel creeps
along the ground, this passage should come to our minds, that God will raise up the tree that is
abject and contemptible. At the same time, let us learn, that the changes which happen and are
perceived in theworld areto beimputed to the pride of those who are blinded by their own boasting;
for kings, as we have said, forget that they are men, and so rebel against God: hence they must of
necessity fall. If thisis not fulfilled immediately, let us learn patiently to await the effect of this
prophecy. Whatever happens, God has so established the kingdom of Christ alone, that it shall last
as long as the sun and moon, but the other empires of the world shall vanish away with their own
splendor, and their loftiness shall fall although at present they overtop the clouds. I, says Jehovah,
have spoken, and | will do it. God here recalls the minds of the faithful to his power, because, from
the time the people were dispersed — | speak of thefinal overthrow of the city and temple — there
was no hope of restoration. Since, then, it was difficult to persuade men of what God now
pronounces, he brings pointedly forward his own prowess, in order that men, by holding in check
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their carnal senses, should raise themselves above the world, and wait for the inestimable prowess
of God which does not yet appear to them. It now follows —
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CHAPTER 18

Ezekiel 18:1-4
1. The word of the LORD came unto me 1. Et fuit sermo lehova, ad me, dicendo,
again, saying,
2. What mean ye, that ye use this proverb 2. Quid vobis? vos proverbiantes proverbium
concerning theland of Israel, saying, Thefathers ' super terram Israel, dicendo, Patres

have eaten sour grapes, and the children’s teeth comederunt omphacem, 2 et dentes filiorum
are set on edge? obstupescunt.

3. Asl live, saiththe Lord GOD, yeshall not 3. Vivo ego, dicit Dominator |ehovah, Si erit
have occasion any more to use this proverb in vobis amplius * qui utatur hoc dicterio 22 in
Isradl. Israele.

4. Behold, all souls are mine; as the soul of 4. Ecce omnes animae mihi, 2® sicut anima
the father, so also the soul of the sonismine: the patris sic anima filii mihi. 2 Anima quae
soul that shineth, it shall die. peccaverit ipsa morietur.

We may collect from this rebuke that the Jews were perverse interpreters of the best teaching;
yea, they purposely reviled the Prophet’ s expression, and drew it to a contrary meaning. For it, is
far commoner than it ought to be among unbelievers, alwaysto take occasion of turning backwards,
twisting, distorting, and tearing the teaching of heaven. And at this time we see this impudence
increasing greatly intheworld. For theworld isfull of buffoons and other deceivers, who wickedly
sport with God, and seek material for joking from the law and the gospel: and so also it appearsto
have been in the Prophet’ stime; for although they listened to the wrath of God hanging over them,
they did not cease to provoke him, and that too for many years. And not only were their own
iniquities set forth against them, but also those of their fathers. hence the occasion for cavil when
they heard — For so many ages you do not cease your warfare against God: he has borne with you
patiently unto this day. Do you think that you can carry on your audacity with impunity? God
wished hitherto to tame you by his forbearance; but your obstinacy is not to be subdued. Since,
therefore, not only for one or two generations, but for four and five, your obstinacy has wrestled
with God’s goodness, he cannot any longer pardon you. Since the prophets thus gathered up the
iniquities of their fathers, impious men scattered abroad their witticisms — then we are to pay the
penalty of our fathers’ sins: they provoked God, but we suffer the punishment which they deserved.
The Prophet now convinces them of this unfairness, and shows that they had no reason for
transferring their faults to others, or to thrust them away from themselves, since God was just in
taking vengeance on them. We know that men willingly shuffle so asto free themselvesfrom blame,

199 That is, “that you use this saying or apothegm.” — Calvin.

200 Sour grape — | know not why some trandlate it “the wild vine,” for it does not suit. — Calvin.
201 Or, “hereafter.” — Calvin.

202 Or, “utter this proverb.” — Calvin.

203 That is, “are my own.” — Calvin.

204 That is, “are my own.” — Calvin.
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and then afterwards accuse God of cruel injustice. It is true, indeed, that they are held in such
constraint by their own consciences that they are compelled, whether they will or not, to feel that
they are suffering punishment justly; but afterwards they become refractory, and suffocate their
conscience, and strive pettishly with God. Hence these words —
Though guiltless of your fathers' crimes,
Roman, ‘tisthineto latest times
The vengeance of the gods to bear,
Till you their awful domes repair.
Horace, lib. 3, Od. 6, astrandlated by Francis.

Since so many crimes were rife at Rome, why does that trifler say that the men of his own age
were undeservedly paying the penalty due by their ancestors? But, as| have said, thisisthetestimony
of acorrupt nature, because we desire to throw off the blame as far from ourselves as we possibly
can. Hence we begin to strive with God, and to rebel against his judgments. And hence this
destruction isthe more useful to us, sinceit isproposed asaremedy for adisease by far too common.
Whatever the meaning is, this sentiment came into common use like aproverb — that the children’s
teeth were set on edge, because their fathers had eaten sour grapes. By these allegorical words
they wished to free themselvesfrom blame, asif God was unjustly charging the wickedness of their
fathers against them. For to eat the sour grape or wild grape has the same meaning as to set the
teeth on edge; for we know this to be the effect of acidity. If any one eats a sour grape, his teeth
will suffer from its unripeness. To eat then is to cause this effect on the teeth — referring to sin:
for they said that their own teeth suffered, not through their own eating the sour grapes, but through
its flowing down from their fathers. On the whole, they wished to contend with God, asif he were
afflicting the innocent, and that, too, under the fallacious pretext which | have mentioned, as God
announced that he would avenge the wickedness which had been perpetrated in former ages.

Ye, sayshe, usethisproverb; but asl live, saysthe Lord Jehovah, you shall not usethis proverb
anymore. He does not mean, by these words, that the Jews should repent and become more modest,
and not dare to vomit forth such blasphemy against him; for he is not treating of repentance here;
but it isjust asif he said, | will strike from under you this boasting, since your iniquity shall be
made manifest, and the whole world shall acknowledge the justice of your punishment, and that
you have deserved it yourselves, and cannot throw it upon your fathers, as you have hitherto
endeavored to do. The Jewsindeed did not cease their rebellion against God, and there is no doubt
that they were more and more exasperated, so as to expostulate with audacity against him; but
because their wickedness wasreally apparent, and God was not hostileto them invain, or for trifling
reasons; and although he was severe, yet they had arrived at the highest pitch of impiety, so that
no punishment could be sufficient or too oppressive. We now understand the meaning of the Prophet,
or rather of the Holy Spirit, since God took away all pretense for shuffling from the Jews when he
detected their impiety, and made it conspicuous that they were only suffering the due reward of
their crimes. But God swears by himself, whence we gather how abominable was their blasphemy;
and truly men cannot absolve themselves without condemning God; for God’s glory then shines
forth, when every mouth is stopped, as we saw before. (Ezekiel 16:63; Romans 3:19.) As soon as
men descend into that arena, through wishing to show their innocence, it isjust asif they wished
to reduce God'’s justice to nothing. Hence it is not surprising that God is very angry when he is
despoiled of hisjustice; for he cannot exist without this attribute.
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We now see why an oath isinterposed, while he pronounces that he will take care that the Jews
should not ridicule any longer Behold, says he, all souls are mine; asthe sole of the son so the soul
of thefather, all soulsare mine; the soul, therefore, which hassinned it shall die. Some interpreters
explain the beginning of the verse thus: that men vainly and rashly complain when God seems to
treat them too severely, since the clay does not rise against the potter. Since God is the maker of
the whole world, we are his workmanship: what madness, then, to rise up against him when he
does not satisfy us: and we saw this simile used by Jeremiah. (Jeremiah 18:6.) The sentiment, then,
istrueinitself, that all souls are under God’ s sovereignty by the right of creation, and therefore he
can arbitrarily determine for each whatever he wishes; and all who clamor against him reap no
profit: and this teaching it is advantageous to notice. But this passage ought to be understood
otherwise; namely, that nothing is more unworthy than that God should be accused of tyrannizing
over men, when he rather defends them, as being his own workmanship. When, therefore, God
pronounces that all souls are his own, he does not merely claim sovereignty and power, but he
rather shows that he is affected with fatherly love towards the whole human race since he created
and formed it; for, if aworkman loves hiswork because herecognizesinit the fruitsof hisindustry,
so, when God has manifested his power and goodness in the formation of men, he must certainly
embrace them with affection. True, indeed, we are abominable in God's sight, through being
corrupted by original sin, asit is elsewhere said, (Psalm 14:1, 2;) but inasmuch as we are men, we
must be dear to God, and our salvation must be precious in his sight. We now see what kind of
refutation thisis: all souls are mine, says he: | have formed all, and am the creator of all, and so |
am affected with fatherly love towards al, and they shall rather feel my clemency, from the least
to the greatest, than experience too much rigor and severity. At length he adds, the soul which
sinned it shall die. Now, Ezekiel expresses how God restrains the Jews from daring to boast any
longer that they are afflicted undeservedly, since no innocent person shall die; for thisisthe meaning
of the sentence; for he does not mean that every guilty person should die, for thiswould shut against
us the door of God’'s mercy, for we have al sinned against him: so it would follow that thereis no
hope of safety, since every man must perish, unless God freed sinnersfrom death. But the Prophet’s
sense is not doubtful, as we have said, since those who perish are not without fault; neither can
they bring up their innocence to God, nor complain of his cruelty in punishing them for the sins of
others. Although here a question may arise, since no one at this day perishes who does not partly
bear the fault of another, namely, of Adam, by whosefall and revolt the whole human race actually
perished. Since therefore Adam, by hisfall, brought destruction upon us, it follows that we perish
through the fault of another. Since this question will be treated again in its own place, it will now
be sufficient to say, in three words, that although we perish through the fault of another, yet the
fault of each individual is joined with it. We are not condemned in Adam as if we were innocent
in ourselves, but we have contracted pollution from his sin; and so it has come to pass that each
must bear the punishment of his own crime, since the punishment which he deserved first is not
simply inflicted on the whole human race, but we have been tainted with hissin, aswill afterwards
be said. Whatever the meaning, we shall not die innocent, since each is held convicted by the
testimony of his own conscience. As far as relates to young children, they seem to perish not by
their own, but for another’ s fault; but the solution is twofold; for although sin does not appear in
them, yet it islatent, since they carry about with them corruption shut up in their soul, so that they
are worthy of condemnation before God. This does not come under the notice of our senses; but
we should consider how much more acutely God sees a thing than we do: hence, if we do not
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penetrate into that hidden judgment, yet we must hold that, before we are born, we are infected by
the contagion of original sin, and therefore justly destined to ultimate destruction: — -thisis one
solution. But asfar as concernsthe Prophet’ s expression, the dispute concerning infantsisvain and
out of place, since the Prophet only wished to refute that impious perverseness, as | have said, so
that the people should no longer charge God with cruelty. The soul, says he, which has sinned; that
is, none of you can boast of innocence when | punish you: as when it is said, He who does not
labor, neither let him eat. (2 Thessalonians 3:10.) Surely this cannot be extended to infants. Nature
teaches usthat they must be nourished, and yet sure enough they do not acquire their food by labor:
but thisis said of adults, who are old enough to acknowledge the reason why they were created,
and their fitness for undergoing labor. So also, in this place, we are not treating of the tender young
when newly born, but of adults, who wish to charge God instead of themselves, as if they are
innocent; and so, when they cannot escape punishment, they are anxious to transfer the fault
elsewhere — first upon others, and then upon God himself.

PRAYER.

Grant, Almighty God, since you have not only created us out of nothing, but have deigned to
create us again in your only-begotten Son, and have taken us from the lowest depths, and deigned
to raise us to the hope of thy heavenly kingdom:-Grant, | say, that we may not be proud or puffed
up with vainglory; but may we embrace this favor with becoming humility, and modestly submit
ourselvesto thee, until we become at length partakers of that glory which your only-begotten Son
has acquired for us. — Amen.

LECTURE FIFTY-FOURTH.

Ezekiel 18:5-9
5. But if aman be just, and do that whichis 5. Etvir sl fuerit justus, et fecerit judicium et
lawful and right, justitiam,

6. And hath not eaten upon the mountains, 6. Super montes non comederit, et oculos
neither hath lifted up his eyesto the idols of the suos non extulerit ad idola 25 domus Israel, et
house of Isragl, neither hath defiled his uxorem socii sui 2% non polluerit, et ad mulierem
neighbour’s wife, neither hath come near to a menstruatam non accesserit,
menstruous woman,

205 Properly, “to thefilthiness.” — Calvin.
206 Or, “of his neighbor.” — Calvin.
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7. And hath not oppressed any, but hath 7. Et neminem afflixerit, 27 pignus suum
restored to the debtor his pledge, hath spoiled reddiderit debitori, praedam non rapuerit, 2%
none by violence, hath given his bread to the panem suum famelico dederit, et nudum texerit
hungry, and hath covered the naked with a vestimentis;
garment;

8. He that hath not given forth upon usury, 8. Cum usura non dederit et incrementum 2%
neither hath taken any increase, that hath non acceperit, ab iniquitate retraxerit manum
withdrawn his hand from iniquity, hath executed suam, judicium fideliter fecerit inter virum et
true judgment between man and man, virum,

9. Hath walked in my statutes, and hath kept 9. In statutismeisambulaverit, et judiciamea
my judgments, to deal truly; he is just, he shall custodierit ad faciendum veritatem, 2 justus est,
surely live, saith the Lord GOD. vivendo vivet, dicit Dominator |ehovah.

Herethe Prophet confirms hisformer teaching by examples. For hefirst says, if any onefaithfully
keep the law, he shall prosper, since God will repay the reward of justice: afterwards he adds, if
the just man beget a son unlike himself, the justice of the father shall not profit the degenerate son,
but he shall receive the reward of hisiniquity. But if this second person should beget a son who
does not imitate hisfather, God promises that this third person shall be acceptable by him, because
he is just, and therefore enjoys prosperity and happiness. We see, then, that the grandfather and
grandson are here spoken of, and that the son of the first, and father of the third, is placed between
them. But thisisthe Spirit’ s intention, that God has prepared areward for each according to their
lives, so that he does not permit them to be deprived of their promised blessing, nor let the impious
and despisers of his law escape. Now let us come to the words, if any one has been just, says he,
he shall be just, therefore he shall live. He speaks generally first: he afterwards enumerates certain
species under which he embraces the sum of the whole law. The full sentence is, if any one has
been just, he shall live in consequence of hisjustice. But the Prophet defines what it is to be just,
and he there chooses certain parts of the law: by putting a part for the whole, as | have said, he
signifies, that whoever faithfully observes the law is esteemed just before God. Now we must
examine each of these kinds of justice, and afterwards come to the general doctrine. He saysfirst,
that he is just who does justice and judgement. By the word judgment holy Scripture signifies
rectitude; but when the two words are joined together, judgment seemsto express more than justice:
for justice is nothing but equity, fidelity, integrity, when we abstain atogether from fraud and
violence, and deal with our brethren aswe wish them to deal with us. Whoever so conducts himself
issaid to do justice; but judgment is extended further, namely, when we not only desire to benefit
but defend our brethren, when unjustly oppressed, as far as we can, and when we oppose the lust
and violence of those who would overthrow all that is right and holy. Hence to do judgment and
justice is nothing else than to abstain from all injury by cultivating good faith and equity with our
neighbors: then to defend all good causes, and to take the innocent under our patronage when we

207 Or, “oppressed.” — Calvin.

208 Verbally, “has not seized booty.” — Calvin.

209 Or, “reward, gain.” — Calvin.

210 That is, “to conduct himself faithfully.” — Calvin.
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see them unjustly injured and oppressed. But these duties belong properly to the second table of
the law. But it is clear from this that we fear God when we live justly with our brethren, for piety
istheroot of charity. Although many profane persons seem blamelessin their life, and manifest a
rare integrity, yet no one ever loves his neighbor from his heart, unless he fears and reverences
God. Since, therefore, charity flows from piety and the fear of God, as often as we see the duties
of the second table placed before us, we should learn them to be the testimonies to the worship of
God, asisthis place: but then the Prophet also adds certain parts of the first table.

He saysthen, if he has not eaten upon the mountains, and not raised his eyesto the abominable
deeds of the house of Israel. These two points respect the worship of God: for by the figure “a part
for thewhole” to eat, meansto offer sacrifices. he refersto those to which banquets were added as
appendages. And truly when Paul speaks of idolatry, he does not say, if any one bends his knees
before stone or wood, but he quotes the words of Moses, that the people rose up to play after eating,
that is, after banqueting. (1 Corinthians 10:7; Exodus 32:6.) Hence a feast is there taken for that
sacrilegious profaneness when the people made for themselves a calf, and wished to worship God
before it. When, therefore, it is now said, if any one has not eaten upon, the mountains. by afeast,
as| have said, asacrifice offered to idolsisintended. Now we know that altars were raised on high
in every direction, because they thought that they were near God when they ascended to an elevated
spot. Because, therefore, superstitions were so exercised on the mountains, hence the Prophet relates
what was customary, if any one has not eaten, upon the mountains: then he explains himself more
clearly, if any one has not raised his eyes to the idols of the house of Israel. To raise the eyesis
here taken by afigure of speech for to be urged with eagerness towards superstitions: for we know
that eyes are the principal outlets to the affections; for when the affections burst forth in the eyes,
and are conspicuous there, it is not surprising if al our desires are marked by this form of speech.
Thus a person is said to raise his eyes to the house of his neighbor when he covets it, and also
towards hiswife, or anything else, when he is seized by a depraved lusting. The meaning is, then,
that those who do not contaminate themselves with idols are thought just before God, as far as
concerns the first table of the law, since they are content with the simple and lawful worship of
God, and do not incline from it in any direction; nor, like the superstitious, allow their eyesto be
wandering and erratic: and so they are compared with harlots who seek loverson all sides. | repeat
it again. — the meaning is, that the true worshipers of God are those who are content with his
doctrine, and are not carried hither and thither by a perverse appetite, and so fabricate for themselves
idols. Besides, the Holy Spirit callsidols  , gelolim, “ defilements,” 2 since all superstition should
be detested by us; for as we are prone by nature to al kinds of error, we cannot be sufficiently
restrained within the true and pure worship of God. Since, then, unbelieversimagine their godsto
be sacred, the Holy Spirit, on the other hand, pronounces them to be defiling, since their profane
worship is disgusting and abominable. But he says, the idols of the house of Israel, so that all
shuffling must cease: because, if he had spoken of idols only, they might have objected that they
detested the false and foolish gods of the Gentiles; but since many ceremonies were through long
use received among the elect people, these ought not to be condemned like the impious rites of the
heathen. The Holy Spirit refutes this cavil, and says, that though the house of Israel has approved

211 The older lexicons connect thisword with that for filth, dii stercorii, following the Jewish commentators: it occursforty-seven
timesin the Old Testament, and our translators have always trand ated it “idols.” The margin of Deuteronomy 29:17, has dungy
gods.
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such defilement’s, yet they are not to be excused for setting aside the law of God, and devoting
themselves to human fictions.

And has not polluted his neighbors wife. The Prophet now returns again to the second table,
and treats here of adultery; and the language must be noticed, since such contamination shows how
holy God considers the marriage tie: hence we see the atrocity of the sin, and the detestable nature
of adultery; for both parties are equally polluted, though it appears stronger in the femal e sex through
their natural modesty. We must hold, then, that the very body is engrained with disgrace and infamy,
as Paul says, when such sins are committed. Other sins, says he, are without the body; but thisis
asin against the body itself which thus bears the marks of shame and infamy. (1 Corinthians 6:18.)
Here, as | have said, Ezekiel treats the case of the woman, since the offense is in her case more
pernicious. It follows— and has not approached a female when legally unclean: for we know this
to be prohibited under the law; as being contrary to nature; for it was not necessary to define the
matter by written law, as it speaks for itself. and God detests such crimes, not only because their
offspring would contaminate cities and the nation at large, but because they are adverse to the
ingtincts of human nature. (Leviticus 18:19; Leviticus 20:18.) He afterwards adds, if he has not
oppressed or afflicted any one. Thisis general, just asif the Prophet had said, if he has abstained
from al fraud, violence, and injustice. But thisis a great point to live so innocently among men,
that no one should complain of any injury done to him, nor of any loss sustained. But it is not
enough to preserve this self-restraint unless we desire to profit our brethren, since God wishes the
good officesof lifeto bereciprocal: although, indeed, to take careto befreefrom all injustice ought
to precede other duties. He says, if he has returned his pledge to the debtor. This ought not to be
taken generally, but depends on the precept of the law; for we have often said, that the prophets
aretheinterpreters of Moses, and so they often touch briefly on what M oses expresses more clearly.
But if we wish to occupy ourselves usefully in reading them, we ought to determine the meaning
of the law, and then to accommodate what we read in the prophets to what is there contained. %2
So, in this passage, to restore the pledge to, the debtor, isrestricted to the poor and needy, who had
pledged either their garments, or their beds, or the tools by which they acquired a livelihood: for
God forbids taking a pledge of awidow or a poor person: then he forbids taking a millstone, that
is, any tool which aworkman uses to Judea hisliving; for if any one empties the workshop of the
miserable, he might just as well take his life. Hence Moses says, His life is in the pledge,
(Deuteronomy 24:6,) that is, if any one pledges histools, it is like having his hands cut off, since
he cannot carry on his trade without His tools. hence you take away his life. Hence God forbids
taking a coverlet, or garments, or bedding, for a wretched man would perish with cold were he to
pledge either his coverlet or his bedding. But if, on the other hand, men of this kind are assisted
without taking apledge, they will blessthose who abstain from too much rigor. Lastly, God forbids
the destruction of the poor man’ s house, lest he should be ashamed of his poverty, and then because
itistoo cruel to penetrate into the house of another, and inquire for its contents; nay, thisisaspecies
of robbery. We see now how Ezekiel thought to be understood, if he has restored a pledge to the
debtor, that is, to the poor debtor, or the necessary pledge, as| have said, such astools and needful

212 This canon of sacred criticism was not received by the Jews. The Talmud informs us of discussions among their doctors,
pointing out the discrepancy between this chapter of Ezekiel and the Pentateuch, and objecting to the writings of this prophet
being received into the Canon. See Bartolocci Biblioth. Heb., volume 2, and Wolf. Bibl. Heb., volume 2, as quoted in Norton's
Genuineness of the Gospels, volume 2 Additional Notes, p. 141.; and a so the Dissertation on this chapter at the end of this
volume.
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furniture, without which a person cannot exercise his trade. He has not seized a prey, that is, has
not preyed upon his neighbors. For every kind of robbery is here marked by the word , gezel,
violence. And has given hisbread to the hungry. Here the Prophet teacheswhat | havelately touched
on, that cautious self-restraint from al injury is not sufficient, and sparing our neighbors; but that
more is required, since we ought to assist them as far as we possibly can. Unless this had been
added, many might object that they injured no one, never defrauded any, nor took advantage of the
simple. But since God has united men in the bonds of mutual society, hence they must mutually
perform good offices for each other. Here, then, it isrequired of the rich to succor the poor, and to
offer bread to the hungry. But it is said, His bread, lest any one should object, through his habit of
being too restricted; but there is no reason to bind me to bestow my goods on others: this is my
bread, and so | have aright to possess what is my own: if any one is oppressed by want, | confess
it to be praiseworthy to succor him, but no one is compelled to this act of liberality. Lest any one
should escape thus, behold, says the Holy Spirit, although you rightly call the bread yours, yet it
is not so yours that you ought to refuse your brother when his hunger provokes you to pity. And
has covered the naked with a garment: the rulefor garment and for bread isthe same. The substance
is, that others are not deemed just before God unless they are inclined to benevolence, so as to
supply the necessities of their brethren, and to succor them in their poverty. It follows, since he has
not given on usury and has not received increase. Here, among other crimes, Ezekiel enumerates
usury — though the word usury is not properly suitableto this passage , neshek, is deduced from
biting, and so the Hebrews name usury, because it gnaws and by degrees consumes the miserable.
Ezekidl then says, that they are considered observers of the law who abstain from usury. But because
men are very acute and cunning on this point, and devise subterfuges by which they may hide their
cruelty, he adds, and has not received increase: for we know how various are the schemesfor gain:
for whoever devotes his attention to unlawful gains, will find out many monstrous things which no
one would ever have thought of. Thusit happensthat the usurer will deny that he exacts usury, and
yet hewill spoil the wretched and even suck out their blood. Under thename, , ther-bith, Ezekiel
comprehends those more secret kinds of usury which the avaricious use with many disguises, and
when they spread such coverings before them, think themselves free from all blame. Hence the
Prophet says, even if the name of usury isremoved and is not taken into account, yet it is sufficient
to condemn men if they receive increase, that is, make a profit at the expense of others. A question
arises here, whether usury be in itself a crime, since God formerly permitted his people to take
interest of strangers, and only forbade it among themselves. And there was the best reason for that
law. For if its just proportion had been overthrown, there would have been no reciprocity, since
the Gentiles could exact interest of the Jews; and unless that right had been mutual and reciprocal,
as the phrase is, the condition of God’s people would have been worse than that of the Gentiles.
God therefore permitted his people to take interest, but not among each other, as | have said: this
was only allowable with strangers. Besides, the law itself was political: but in this case the Prophet
seems to condemn al kinds of interest, and exaggerates the weight of the sentence, when he adds
increase, that is, whatever gainsthe avaricious mutually strivefor. So al'soin the 15th Psalm, where
ajust mode of living is proscribed for us, David mentions, among other things— who has not lent
his money on usury, (Psalm 15:5.) It seems, then, from these two places, that usury is in itself
unlawful. But because God’ s law embraces complete and perfect justice, hence we must hold that
interest, unlessit is opposed to God’slaw, is not atogether to be condemned, otherwise ignominy
would clearly attach to thelaw of God if it did not prescribe to us atrue and complete rule of living
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justly. But in the law there is that perfection to which nothing can be added. If then we wish to
determine whether interest is unlawful we must come to the rule of the law, which cannot deceive
us. but we shall not find all interest contrary to the law, and hence it follows that interest is not
alwaysto be condemned. Here, too, we must remember that we must regard the subject rather than
the words, for men trifle by their own caviling, but God does not admit of such fallacies. Hence,
as | said, the substance ought to be weighed, because the words alone will not enable us to decide
whether interest be sometimes lawful or not. For example, among the Latin’sthe word for interest
is honorable in itself and has no disgrace attached to it, but that for usury is odious. What causes
disgrace to be thus hidden under it, but they fancied that they abhorred usurers, hence the general
term interest contains within it all kinds of usury, and there was nothing so cruel, so unjust, and so
barbarous, which was not covered by that pretense. Now since the name for interest was unknown
to the French, that for usury became detestable: hence the French devised anew craftiness by which
they could deceive God. For since no one could bear the name of usury, they used “interest” instead:
but what does this mean but something which interestsus, and thusit signifiesall kinds of repayment
for loans, for there was no kind of interest among the ancients which is not now comprehended in
thisword. Now since we have said that interest cannot be totally and without exception condemned,
(for we must not play upon words, but treat the real point,) we must see how far it can be proved
not to be reckoned a crime. First of all, in awell regulated state, no usurer is tolerated: even the
profane see this. whoever therefore professedly adopts this occupation, he ought to be expelled
from intercourse with hisfellow-men. For if any illiberal pursuitsload those who pursue them with
censure, that of the usurer is certainly an illiberal trade, and unworthy of a pious and honorable
man. Hence Cato said that to take usury was amost the same as murder. For when asked concerning
agriculture, after he had given his opinion, he inquired, But what is usury? Is it not murder? says
he. And surely the usurer will always be a robber; that is, he will make a profit by his trade, and
will defraud, and hisiniquity will increase just as if there were no laws, no equity, and no mutual
regard among mankind. Thisis one point: but there is another part of the occupation besides that
of taking interest. When any one sets up histable he usesthe same art asafarmer doesin employing
hislabor in cultivating thefields. But any one may receive interest without being a professed usurer.
For example, a person may have capital and put out a part of it on loan, and thus receive interest:
and if he do that once, hewill not be called ausurer; so that we must consider when and from whom
aperson exactsinterest. But this sentiment ought to prevail here: “ neither everywhere, nor always,
nor all things, nor from al.” Thisindeed was said of offices, and that law was imposed upon the
governors of provinces. but it agrees best with this subject. It is not suitable then to receive “all
things,” because if the profit exceed moderation it must be rejected, since it is contrary to charity:
we said also that the continual habit and custom is not without fault. Neither “everywhere,” since
the usurer, as| have said, ought not to enter or be brought into the Church of God. Then again, not
“from all,” because it is aways wrong to exact usury from a poor man; but if a man isrich, and
has money of hisown, asthe sayingis, and hasavery good estate and alarge patrimony, and should
borrow money of his neighbor, will that neighbor commit sin by receiving a profit from the loan
of hismoney? Another borrower isthe richer of the two, and might do without it and yet suffer no
loss. but he wishes to buy afarm and enjoy its fruits: why should the creditor be deprived of his
rights when his money brings profit to a neighbor richer than himself? We see, then, that it may
sometimes happen that the receiver of interest is not to be hastily condemned, since heisnot acting
contrary to God's law. But we must always hold that the tendency of usury is to oppress one’s
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brother, and hence it is to be wished that the very names of usury and interest were buried and
blotted out from the memory of men. But since men cannot otherwise transact their business, we
must always observe what is lawful, and how far it is so. | know that the subject might be treated
at greater length, but | have shortly expressed what is sufficient for our purpose.

It follows, And has withdrawn his hand from iniquity. Here again the Prophet commends
innocence, when we are cautious that our neighbor should not receive any damage or injury through
our fault. Hence abstaining from injury is again praised here, but a new form of speech is used,
since if men are not very anxious and careful they easily extend the hand to iniquity: and why so?
various means of gain from many quarters present themselves to us, and we are easily led captive
by such enticements. Hence the Prophet, not without reason, here commends the servants of God
to withdraw the hand frominiquity, that is, not only to abstain from injury, but when the sweetness
of gain entices us, and some plausible means of profit is proposed, that they should restrain
themselvesthisisthe meaning of to withdraw the hand frominiquity. Therest | leavefor tomorrow.

PRAYER.

Grant, Almighty God, since you have so instructed us by thy law in the rules of living justly,
that we have no excusefor error or ignorance: Grant, | say, that we may be attentive to that teaching
which you prescribe for us; and so anxiously exercise ourselves in it, that each of us may live
innocently among the brotherhood: and then may we so worship thee with one consent and so
glorify thy name, that we may at length arrive at that happy inheritance which you have promised
for usin your only-begotten Son. — Amen.

LECTURE FIFTY-FIFTH.

We yesterday explained why the Prophet says that no oneisjust unless he withdraw his hands
from iniquity, because many occasions tempt us to injure others: unless we restrain ourselvesin a
middle course we often hurt our neighbors. Now among the virtues of a just man he puts, to judge
according to truth: to act truthfully, says he, between man and man. This seems indeed to be the
proper duty of judges who discharge a public office, but yet it is suitable to private persons; for
although no one argues his own cause except before some one endued with power to decideit, yet
we see that the inclinations of men often pervert equity and rectitude in judgments. Again, many
are chosen arbitrators who do not hold any public office. The meaning is, that what Ezekiel
previously sought concerning equity is extended to the causes of others, that no one should turn
aside from right and equity through private friendship. Afterwards it follows, if he has walked in
my statutes and kept my judgments, in acting with truthfulness. Again, the Prophet returnsto general
remarks: for he has recorded certain kinds of justice, as we said yesterday, whence its nature may
be more clearly perceived. Besides, because God's law contains within it more than the prophet
has thus far mentioned; hence it was necessary to add this clause, who has walked in my decrees,
says he. It is too cold to restrict this to ceremonies, as is sometimes done; hence | interpret it of
edictsor decrees. The metaphor of walking does not require along explanation, asit isvery common
in Scripture. Hence, to walk in God's precepts is nothing else than to form his life and morals
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according to the rule which has been prescribed by God; or, what is the same thing, so to conduct
oneself, that in desiring to be deemed just a man should attempt nothing but what is agreeable to
God'’ s precepts. But since the observance of the law is difficult, first, because we are not only of a
frail disposition, but proneto sin; hencetheword “ serving” isadded, by which the Prophet commends
diligence. Whoever wishes to direct his life according to God’ s precepts should attentively keep
them, since nothing is more natural than to transgress and fall. He now adds, for acting truthfully.
Integrity is here denoted by the word truthfulness. We gather, then, from this word the fruitful
teaching, that the object of God’s whole law is to conduct ourselves without deceit or fraud, and
study to assist one another in simplicity, and to conduct ourselves with sincerity in every duty. If
any one, then, asks the object of the law, the Prophet here describes it to us — the performance of
truth; and thisis said rightly of the second table. But this may be adapted to the former table, since
the Scripture teaches us that no dissembling can be pleasing to God. And we see also what Paull
says when he briefly defines the end of the law to be charity out of any pure heart, and faith
unfeigned. (1 Timothy 1:5.) But the word truth in this passage is, in my judgment, referred to that
sincerity which we must cultivate, so that no one should deceive another, nor act fraudulently or
knowingly, but bereally simple and sincere. He adds, heisjust, and in living he shall live, saysthe
Lord Jehovah. At length he pronounces, as we said, that he is just who has faithfully observed
God’s law; then that a recompense is prepared for al the just who thus sincerely worship God.
Now let us come to the second example.

Ezekiel 18:10-13

10. If he beget a son that is a robber, a  10. Et genuerit filium praedonem, 2* qui
shedder of blood, and that doeth the like to any sanguinem effundit, et facit fractri: 24 fratri (ergo)
one of these things, unum ex his, 2

11. And that doeth not any of those duties, 11. Et ipse haec omnia #¢ non fecerit, quin
but even hath eaten upon the mountains, and potius omniain montibus comederit, et uxorem
defiled his neighbour’ s wife, proximi sui corruperit. 27

12. Hath oppressed the poor and needy, hath 12. Pauperem et egenum oppresserit, praedas
spoiled by violence, hath not restored the pledge, rapuerit, pignus non reddiderit, et ad idola oculos
and hath lifted up his eyes to the idols, hath suos extulerit, abominationem fecerit.
committed abomination,

213 Or, “adestroyer:” , pheretz, signifiesto corrupt, destroy; whence, , pher-tzim, meansthieveswho dig through thewalls
of houses. But that derivation seemsto me forced: | rather interpret the word as “aviolent man,” and one who breaks through
all rectitude. — Calvin.

214 So | interpret it: others read “one thing;” but we shall afterwards see that the word brother is better. — Calvin.

215 That is, “any one.” — Calvin. Three manuscripts with the Syriac version omit the word , ach, brother; but the Chaldee,
and Houbigant, with Archbishop Newcome, all agree with Calvinin inserting it.

216 The precepts of the law, which he had mentioned before. — Calvin.

27 “Polluted,” as we said yesterday. — Calvin.
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13. Hath given forth upon usury, and hath ~ 13. Cum usura dederit, et incrementum
taken increase: shal he then live? he shall not acceperit: et vivet? 28 non vivet: abominationes
live: he hath done all these abominations; he shall cunctas patravit, moriendo morietur, sanguisejus
surely die; his blood shall be upon him. in eo erit. 2%°

He has oppressed the poor and needy: he had simply said, He has oppressed a man; but now
to makethe greatness of the crime appear, he speaks of the poor and needy: for cruelty in oppressing
them is less tolerable. Whatever the condition of the person whom we treat, with injustice, our
wickedness is in itself sufficiently worthy of condemnation; but when we afflict the wretched,
whose condition ought to excite our pity, that, inhumanity is, as | have said, far more atrocious.
Hence this circumstance exaggerates what Ezekiel had formerly simply expressed. In the phrase
for seizing booty, the word for booty isinthe plural: in the next phrase he omitsthe word for debtor,
because it is sufficiently understood: in the next, he does not add “of the house of Isragl” to the
word “idols;” and in the last clause the word “abomination” seemsto refer to one kind of grossness
only: but if any wish to extend its meaning further, | do not, object; but since he lately used the
word intheplural, | rather take thisword in itsrestricted sense. | passthusrapidly over this second
example, asl shall over thethird, because Ezekiel preservesthe same sentiments, and repeats almost
the same words as he had just used. Hitherto he has taught that lifeislaid up for al the just as the
reward of their justice: but he now sets before us adegenerate son, sprung from ajust father, running
headlong into all kind of wickedness. He says, then, if a man who desires to obey the law beget a
son of a perverse disposition, who rejects the discipline of hisfather, and at the same time violates
the whole law of God, shall he surely live? No, says he, he shall die, his blood shall be upon him;
that is, he cannot escape God' s judgment;, because his crimes cry out, and are heard. Hence none
who turn aside from the right way shall remain unpunished: this is the simple meaning of the
Prophet. Let us now come to the third member.

Ezekiel 18:14-17

14. Now, lo, if he beget a son, that seeth all 14. Et ecce genuerit filium, et viderit cuncta
his father’'s sins which he hath done, and scelerapatrissui quae perpetravit, et timuerit, et
considereth, and doeth not such like, non fecerit secundum ipsa,

15. That hath not eaten upon the mountains, 15. Super montes non comederit, et oculos
neither hath lifted up his eyesto the idols of the suos non extulerit ad idola ?° domus Israel 2
house of Israel, hath not defiled his neighbour’s uxorem proximi sui non polluerit,
wife,

218 That is, “shall helive?” — Calvin.

219 That is, “shall rest upon himself.” — Calvin.

220 Or, “pollutions’” — Calvin.

2 The house of Israel is expressed here asin the first set. — Calvin.
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16. Neither hath oppressed any, hath not 16. Et neminem oppresserit, pignus non
withholden the pledge, neither hath spoiled by pigneraverit, 22 et rapinam 2= non rapuerit: panem
violence, but hath given his bread to the hungry, suum famelico dederit, ?* et nudum operuerit
and hath covered the naked with a garment, vestimento.

17. That hath taken off his hand from the  17. Abegeno retraxerit manum suam, foenus
poor, that hath not received usury nor increase, et inerementum non acceperit, judiciameafecerit,
hath executed my judgments, hath walked in my in decretis meis ambulaverit, ipse non morietur
statutes; he shall not die for the iniquity of his ininiquitate patris sui, vivendo vivet.
father, he shall surely live.

In this third example Ezekiel announces, that if a man be born of a wicked father, he may
nevertheless be pleasing to God, if he be unlike his father and thus he refutes the proverb that was
so common in Israel — that the father ate the sour grapes, and the children’ steeth were set on edge.
For if the sons were sufferers through the father’ s eating the sour grapes, then the pious who drew
their origin from wicked despisers of God would be freed from all their sins. Thus Ezekiel would
have been punished instead of hisfather, Ahaz, and Josiah instead of Manasseh. But here the Prophet
bearswitnessthat the good, however they may have been born from wicked parents, should receive
thereward of righteousness no less certainly and faithfully than if they had come down from heaven,
and if their family had always been without the commission of any crime. Since, therefore, God
does not punish them for their fathers crimes, it follows that the Israelites uttered this taunt not
only foolishly, but impiously, saying that their own teeth were set on edge, because their fathers
had eaten the sour grapes. Besides, asthereis adifferencein the phrase, | shall notice briefly what
isworthy of remark: if he begat a son who saw all that his father had done, and was afraid. Here
the Prophet teaches that it needed the greatest attention for the son to forsake the example of abad
father. For sons are blind to their fathers' vices; and although, when duty is set before them, they
carelessly despise it, yet they fancy themselves held so far by pious reverence, that they dare not
condemn their fathers. Hence it happens that sons do not acknowledge their fathers' crimes, and
thus a wicked father corrupts his son willingly. Bad discipline, therefore, is added to this, so that
it isnot surprising if the offspring is worse than his ancestors. For this reason the Prophet says, if
he has seen, that is, if arighteous child has observed his father’ s sins, since sons shut their eyes as
much as possible to all their fathers' crimes; nay, they embrace their vices for the greatest virtues.

He then adds, if he has feared. It would not be sufficient to take notice of this without adding
the fear of God. It istrue, indeed, that many were unlike their parents, through being restrained by
shame; for when they heard the reproaches of their parents, they were touched with ingenuous
modesty, so asto be on their guard against such enormities. But all these followed the empty shadow
of justice; and here the serious observance of the law is treated, which cannot flow from anything
else but, the fear of God, and this, as Scripture says, is the beginning of wisdom. (Psalm 111:10;
Proverbs 1:7.) A person thus may be blameless through his whole life, and yet not touch on any

222 Verbally; but because there is a difference between the Latin words for to give and receive a pledge, it makes the sense
clearer to say, not to receive a pledge. — Calvin.
223 He now uses the singular number, “aprey.” — Calvin.

224 Or, “distributed.” — Calvin.
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part of justice, since righteousness flows from only one principle — the fear of God. He afterwards
adds, and has not done according to them. We see, therefore, that those who implicate themselves
in others' crimes are not otherwise deceived, unless they purposely stifle all difference between
good and evil; for if they had attended to this, they would doubtless have been touched with some
fear, and thus have governed their life according to God’ s precepts:. but scarcely one in a hundred
thinks of this, and hence every one mingles freely with his neighbors, and so all perish together.
He afterwards adds, he has not eaten upon the mountains, has not raised his eyes to the idols of
the house of Isradl: we have explained al these: and has not oppressed any one, and has not received
a pledge. We said that this ought not to be explained of every pledge; for it waslawful for any one,
on giving money, to receive a pledge for its return, but not from one who is destitute of either
garments or the necessary implements of trade: so | pass this by. He has not received a prey, has
distributed his bread to the hungry He adds, what he had not touched on previously, he has
withdrawn his hand from the poor. This seems to differ from the opinion which we had in the
sixteenth chapter, (Ezekiel 16:49.) Among the sins of Sodom, the Prophet there puts this also, that
they withdrew their hand from the poor and needy; and surely, when we stretch forth the hand for
the sake of help, it isatrue proof of charity; but if we withdraw the hand, it is a proof of cruelty,
since we do not deign to aid a brother who ought to obtain some favor from us. But we must bear
in mind that there are two senses in which the hand is either extended or withdrawn. If | extend my
hand to the poor to supply what is wanting, and to the weak to render him aid, thisis the duty of
charity. If, on the contrary, | withdraw my hand, | unjustly turn away from him who implores my
confidence, and whose misery ought to win for him some favor. But we extend the hand when we
seize on a neighbor’ s goods, and violently deprive him of them, and despoil the innocent of their
rights. On the contrary, he who withdraws his hand is humane in sparing his brethren, and not
enriching himself at their expense, and profiting by their oppression. In this sense the Prophet now
enumerates withdrawing the hand from the poor in the list of virtues, because the poor are subject
to al kinds of injury. If, therefore, when we see booty aready prepared for us, and yet we refrain
from it, thisis a proof of true charity. But again, we must remark upon what | treated but briefly
yesterday, namely, that we must withdraw our hands from the poor, because nothing is more easy
than to be enticed to make again of the poor; and wherever occasion and impunity offer themselves,
avarice so seizes us, that we neither discern nor consider what is right and fair. Every one who
wishes to preserve his self-restraint, and to subdue his affections, ought to attend to this with all
his strength and with constant struggling: thus the Prophet says, we must withdraw the hand

Now at last he concludes: he shall not die through hisfather’ siniquity; he shall surely live. He
does not repeat that thisisjust, yet we must understand it so; but he stops at the immediate effect,
since God' s blessing awaits all the just, as Isaiah says surely there is a reward to the just, (Isaiah
3:10;) and the Prophet exclaims as if it were believed with difficulty: for, since we see all things
revolving promiscuoudly in the world, we directly imagine either that God is at rest in heaven, or
that chance governs all things here on earth. But we must strive against this perverse supposition,
and determine, as | saiah teaches, that thereisareward for the just. The Prophet now expressesthis,
while a difficult question arises from the passage; for he says that he is just who has kept the law,
and so God will bestow a recompense upon. him: hence these two things are connected together,
and the question which | mentioned arises from the former clause; for the whole Scriptures teach
that no oneisjust, and that none can be justified by the law. But these things are contrary to each
other; to be just and worthy of reward through keeping the law, since none is just, al are
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transgressors, al devoid of justice, and so but one remedy remains — that of seeking our safety
from the gratuitous mercy of God. But although, at first sight, this kind of it consistency disturbs
the rude and partially-exercised commentator, yet this solution is easy, since, strictly speaking,
justice is the observance of the law. If any one asks, then, what justice is, the proper definition is,
the observance of law. Why so? Because the law, as | said yesterday, lays down the solid rule of
justice; whoever observesit will be esteemed just; and thusjustification is properly said to be placed
in works. But, on the other hand, Scripture pronounces what is very true, and entirely confirmed
by experience, that no one can satisfy the law, and, on account of this defect, we are all deprived
of justification by works. What | have said may be made much clearer by many testimonies of
Scripture. Not the hearer of the law, says Paul, in the second chapter of the epistle to the Romans,
but the doer of the law, shall be justified, (Romans 2:13.) There Paul speaks naturally, that those
are just who conform their whole life to the obedience of God’slaw. So aso John, in his canonical
epistle: He who does righteousness is righteous. (1 John 3:7.) Now, if any one asks whether any
perfect observer of the law can be found, or one who doesjusticein every respect, the answer is at
hand, that we are all by nature very far gonefrom all righteousness, and all our sensesand affections
are enemies which contend against God’ s law, as Paul teaches. The whole soul of man is perverse,
and we are not fit to think anything of ourselves, and that all our sufficiency is of God, since we
aredavesof sin. (Romans 8:7; 2 Corinthians 3:5; Romans 11.) But it would be superfluous to heap
together many testimonies. Let it suffice, then, that we are by nature all together rebels against
God, so that not the slightest particle of good can be found in us. As far as concerns the faithful,
they aspire indeed to righteousness, but lamely, and at a great distance from their aim; they often
wander from the way, and they often fall, so that they do not satisfy the law, and hence require
God' s pity. Hence we must come to the second kind of righteousness, which isimproperly so called,
namely, that which we obtain from Christ. He who does righteousness is righteous. (I John 3:7.)
None of us does it; but Christ, who fulfilled the law, is esteemed just before God. Hence it is
necessary that we should be approved by God through his righteousness; that is, it is imputed to
us, and we are accepted through his righteousness. Hence justification by faith, asit is called, is
not properly righteousness; but on account of the defect of true righteousness, it is necessary to fly
to thisasto a sacred anchor; and Paul, in the tenth chapter to the Romans, explains this briefly and
clearly. The righteousness of the law, says he, thus speaks: He who has done these things shall live
in them; but the righteousness of faith says, He who has believed shall be just. The Apostle here
speaks of a double righteousness — that of the law and of faith: he says, that the righteousness of
the law issituated in works, since no oneisthought just unless he fulfillsthe law. (Romans 10:5-8.)
Since all are far distant from this standard, another is added and substituted, namely, that we may
embrace the righteousness of Christ by faith, and so becomejust, by another righteousness without
us: for if any one again objects that justification by the law is superfluous, | answer, that it profits
us in two ways, first, because the law brings in those convicted of their own unrighteousness to
Christ. This, then, isonefruit of thelaw, that we renounce our own righteousness, when our iniquity
so discloses itself, that it compels usto be silent before God, as we formerly saw. A more fruitful
result follows; because, when God regenerates his elect, he inscribes alaw on their hearts and in
their inward parts, as we have elsewhere seen, and shall see again in the thirty-sixth chapter.
(Jeremiah 31:33; Ezekiel 36:26, 27.) But the difficulty is not yet solved; because the faithful, even
if regenerated by God’s Spirit, endeavor to conform themselves to God’s law, yet, through their
own weakness, never arrive at that point, and so are never righteous. | answer, although the
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righteousness of worksis mutilated in the sons of God, yet it is acknowledged as perfect, since, by
not imputing their sins to them, he proves what is his own. Hence it happens, that although the
faithful fall back, wander, and sometimes fall, yet they may be called observers of the law, and
walkers in the commandments of God, and observers of his righteousness. But this arises from
gratuitous imputation, and hence also its reward. The works of the faithful are not without reward,
because they please God, and pleasing God, they are sure of remuneration. We see, then, how these
things are rightly united, that no one obeys the law, and that no one is worthy of the fruits of
righteousness, and yet that God, of his own liberality, acknowledges as just those who aspire to
righteousness, and repay them with areward of which they are unworthy. When, therefore, we say
that the faithful are esteemed just even in their deeds, thisis not stated as a cause of their salvation,
and we must diligently notice that the cause of salvation is excluded from this doctrine; for, when
we discuss the cause, we must look nowhere el se but to the mercy of God, and there we must stop.
But although works tend in no way to the cause of justification, yet, when the elect sons of God
were justified freely by faith, at the same time their works are esteemed righteous by the same
gratuitousliberality. Thusit still remainstrue, that faith without worksjustifies, athough this needs
prudence and a sound interpretation; for this proposition, that faith without works justifiesis true
and yet false, according to the different senses which it bears. The proposition, that faith without
works justifies by itself, is false, because faith without works is void. But if the clause “without
works’ isjoined with the word “justifies,” the proposition will be true, since faith cannot justify
when it is without works, because it is dead, and a mere fiction. He who is born of God isjust, as
John says. (1 John 5:18.) Thus faith can be no more separated from works than the sun from his
heat yet faith justifies without works, because works form no reason for our justification; but faith
alone reconciles us to God, and causes him to love us, not in ourselves, but in his only begotten
Son. Now, therefore, that question is solved, when the Prophet teaches that life is reposed in the
just, even if they are born of wicked and unholy parents.

Lastly, we must notice theword “life,” sincetheword “living” ought not to be understood only
of life on earth, but looks to eternal life: and here some expositors are mistaken: for because they
could not free themselves from those difficulties which | lately explained, they interpreted the
words of Mosesin acivil sense — He who has done these things shall live in them. But Mosesis
speaking of life eternal. Hence we must hold, not only that areward is promised in thislife to the
just observers of the law, but that eternal life is aso a promised reward. Besides, as | have said,
since we are all destitute of righteousness, so we thought not to hope for any reward, since we are
al under the law and under the curse, as Paul says: neither is there any means of escape, as Paul
again says, (Galatians 3:10, 13,) unless we fly with compl ete and abject faith to the mercy of God
alone, and to the satisfaction by which Christ has reconciled us to his Father. Here | shall finish.

PRAYER.

Grant, Almighty God, since you have pointed out to us the true way of safety, since you did
perceive usall deficient in thisrespect, and since the law which ought to have given uslife brought
death through our transgressing it: Grant, | pray thee, since you have set before us your only Son
in whom we may be reconciled and obtain the perfect righteousness which we need, that we may
so embrace the grace which is offered to us in the gospel, that we may strive more and more to
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proceed in the pursuit of piety, till we arrive at length at the blessed inheritance which the same,
your only-begotten Son, has acquired for us. — Amen.

LECTURE FIFTY-SIXTH.

Ezekiel 18:18-19

18. As for his father, because he cruelly 18. Pater gus quia opprimendo oppressit, et
oppressed, spoiled his brother by violence, and rapuit praedam a fratre, et quod non est bonum
did that which is not good among his people, lo, fecit in medio populi sui: ecce is morietur
even hein shall diein hisiniquity. Iniquitate sua.

19. Yet say ye, Why? doth not the son bear 19. Et dicitis, Quare non portabit filius
theiniquity of the father? When the son hath done iniquitatem patris? eo quod filius fecit judicium
that which is lawful and right, and hath kept all et justitiam, et custodivit omnia statuta mea
my statutes, and hath done them, he shall surely fecitque ea: ideo vivendo vivet.
live.

He inculcates the same thing more at length, not for the sake of ornament so much asto refute
that impious saying in which the Israglites so perniciously persisted. Since then it was difficult to
tear from their minds what was so deeply rooted in them, the Prophet often exclaims that no one
was punished except he deserved it for hiscrimes. He addsin the next verse what seems superfluous
and absurd: for the Israglites did not contend with God for sparing the innocent: but here Ezekiel
represents them speaking asif they wished the innocent son to be punished equally with the wicked
father. But he does not mean that they contended about the right, but about the fact, as we usually
say. For since they were imbued with that error, that punishments extended beyond the criminals,
on the other hand he pronounces that the just were not absolved by their own goodness, if they
sprang from impious parents, although the people supposed so; for they were buried under their
own depraved judgment, otherwise they must have perceived that justiceis never deprived by God
of itsreward of life.

Ezekiel 18:20

20. The soul that sinneth, it shall die. The son 20. Anima quae peccaverit ipsa morietur:
shall not bear the iniquity of the father, neither filiusnon portabit iniquitatem patris, et pater non
shall the father bear the iniquity of the son: the portabit iniquitatem filii: justitiajusti super eum
righteousness of the righteous shall be upon him, erit, et impietas impii super eum erit.
and the wickedness of the wicked shall be upon
him.
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Ezekiel still pursues the sentiment which we have explained, namely, that God is a just judge
and treats every one according to his conduct; as Paul says, As each haslived in the flesh, so God
lays up areward for him. (Romans 8:13.) But he more clearly refuted the proverb, that the sons
should suffer for their fathers’ sins. He says, then, that each when he comes before God’ s tribunal
should bejudged by hisworks. Asfar then asthe general sentiment isconcerned, it isin accordance
with common sense that God should exact punishment of the wicked, and that they should receive
the just reward of their works. But in the next clause, the question arises how the Spirit here
pronounces that the son should not pay the penalty due to the father, when God so often declares
that he visitsthe sins of the fathers upon the children unto the third and fourth generation. (Exodus
20:5.) That sentiment often occurs. but there are two passages peculiarly remarkable, where it is
annexed to the second precept of the law, (Deuteronomy 5:9,) and then in that remarkable vision
which occurred to Moses, God pronounces the same thing as before, namely, that the iniquity of
the fathers should fall upon the sons. (Exodus 34:7.) These passages seem opposed to each other,
but it will be easy to remove the contradiction by beginning with the fall of Adam, since if we do
not consider the wholeracefalen in Adam, we can scarcely extricate ourselves from that difficulty
which we often feel as causing pungent scruples. But the principle of one universal fall in Adam
removes all doubts. For when we consider the perishing of the whole human race, it is said with
truth that we perish through another’ sfault: but it is added at the sametime, that every one perishes
through his own iniquity. If then we inquire into the cause of the curse which presses upon all the
posterity of Adam, it may be said to be partly another’s and partly our own: another’s, through
Adam’ sdeclension from God, in whose person the whole human race was spoiled of righteousness
and intelligence, and all parts of the soul utterly corrupted. So that every oneislost in himself, and
if hewishesto contend with God, he must always acknowledge that the fountain of the curse flows
from himself. For before the child was born into the world, it was corrupt, since its menial
intelligence was buried in darkness, and its will was perverse and rebellious against God. As soon
as infants are born they contract pollution from their father Adam: their reason is blinded, their
appetites perverted, and their senses entirely vitiated. This does not immediately show itself in the
young child, but before God, who discerns things more acutely than we do, the corruption of our
whole nature is rightly treated as sin. There is no one who during the course of his life does not
perceive himself liable to punishment through his own works; but original sin is sufficient for the
condemnation of all men. When men grow up they acquire for themselves the new curse of what
is called actual sin: so that he who is pure with reference to ordinary observation, is guilty before
God: hence Scripture pronounces us all naturally children of wrath: these are Paul’ s words in the
second chapter of the epistle to the Ephesians, (Ephesians 2:3.) If then we are children of wrath, it
follows that we are polluted from our birth: this provokes God’ s anger and renders him hostile to
us: in this sense David confesses himself conceived in sin. (Psalm 51:5.) He does not here accuse
either his father or his mother so as to extenuate his own wickedness; but, when he abhors the
greatness of his sin in provoking the wrath of God, he is brought back to his infancy, and
acknowledges that he was even then guilty before God. We see then that David, being reminded
of asingle sin, acknowledges himself a sinner before he was born; and since we are all under the
curseg, it follows that we are all worthy of death. Thus, the son properly speaking shall not die
through the iniquity of hisfather, but is considered guilty before God through his own faullt.
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Now let us proceed further. When God pronounces that the iniquity of the father returns into
the bosom of the son, we must remember that when God involves the son in the same death with
the father, he does so principally because the son of the impious is destitute of his Spirit: whence
it happens that he remains in the death in which he was born. For if we do not consider any other
punishments than those which are openly inflicted, a new scruple will again arise from which we
cannot free ourselves, since thisinquiry will always recur, how can the son perish by hisown fault,
if he can produce good fruit and so reconcile himself to God? But the first punishment with which
God threatensthe reprobate isthat which | have mentioned, namely, that their offspring are destitute
and deprived of spiritual gifts, so that they sink deeper and deeper into destruction: for there are
two kinds of punishment, the one outward and the other inward, aswe expressit. God punishesthe
transgressors of his law by either the sword, or by famine, or by pestilence, as he everywhere
denounces: he is also armed with other means of slaughter for executing his wrath, and all these
punishments are outward and openly apparent. But there is another sort inward and hidden, when
God takes away the spirit of rectitude from the reprobate, when he gives them up to a reprobate
mind, subjects them to foul desires, and deprives them of al his gifts hence God is said to cause
thefathers' iniquity to recoil upon the children not only when he outwardly punishesthelittle ones,
but because he devotes a cursed offspring to eternal destruction, through being destitute of all the
gifts of the Spirit,. Now we know that God is the fountain of life, (Psalm 36:9,) whence it follows
that all who are separated from him are dead. Now therefore it is evident how God throws the
iniquity of the fathers upon the children, since when he devotes both father and son to eternal
destruction, he deprives them of all his gifts, blinds their minds, and enslaves all their appetites to
the devil. Although we may, in one word, embrace the whole matter of the children suffering for
the fatherswhen he leavesthem to simple nature, asthe phraseis, sincein thisway he drownsthem
in death and destruction. But outward punishments also follow afterwards, as when God sends
lightning upon Sodom many young children perished, and all were absorbed with their parents.
(Genesis 19:24.) If any one asks by what right they perished, first they were sons of Adam and so
were accursed, and then God wished to punish the Sodomites through their offspring, and he could
do so deservedly. Concerning the young who thus perished with their fathers, it is said, happy is
he who dashes thy young ones against the stones or the pavement. (Psalm 137:9.) At first sight,
indeed, that atrocity seems intolerable that a child whose age and judgment is thus tender should
be so cruelly slain: but aswe have aready said, al are naturally children of wrath. (Ephesians 2:2.)
No wonder, therefore, that God withdraws his favor from the offspring of the reprobate, even if he
executes these outward judgments. But how will this now be suitable, shall not the son bear the
iniquity of the father? for Ezekiel here speaks of adults, for he means that the son shall not bear his
father’ siniquity, since he shall receive the reward dueto himself and sustain his own burden. Should
any one wish to strive with God, he can be refuted in a single word: for who can boast himself
innocent? Since therefore all are guilty through their own fault, it follows that the son does not bear
his father’ siniquity, since he has to bear his own at the same time. Now that question is solved.

He now adds, the righteousness of the righteous shall be upon him, and the impiety of the
impious shall be upon him. We said that thiswasthelegal sentence: if God used the same language
everywhere, no hope of safety would be left to us. For who would be found just if his life were
judged strictly by thelaw? But it has already been said, speaking accurately, that God rewardsthose
worshipers who observe his law, and punish those who transgressiit. But since we are all far from
perfect obedience, Christ is offered to us, from whom we may partake of righteousness, and in this
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way bejustified by faith. Meanwhileit istrue, according to the rule of the law, that the righteousness
of the righteous shall be upon him, since God will not disappoint any, but will really perform what
he has promised. But he promises areward to all who observe his law. If any one object that this
doctrine is useless and superfluous, we have an answer at hand, that it is in many ways useful,
since, first of al, we acknowledge that God, although he owes us nothing, yet willingly binds
himself to be reconciled to us; and thus his surprising liberality appears. Then we again collect,
that by transgression we cannot profit or obtain any advantage when God offersareward to all who
observe hislaw. For what can we demand more equitable than that God should of his own accord
be our debtor? and should reward us while he holds us bound to himself, and completely subject
to him with all our works? And that pattern of Christ must be considered, When you have done all
that was commanded you, say, We are unprofitable servants. (Luke 17:10.) Why so? for we return
nothing but what God hasjustly required of us. We gather, then, from this sentence, that we cannot
expostulate with God, or complain of anything while the fault of our own condemnation residesin
usfor not keeping the law. Thirdly, we acknowledge another instance of God’ smercy in hisclothing
us in the righteousness of his Son, when he sees us in want of a righteousness of our own, and
altogether destitute of everything good. Fourthly, we said that they are esteemed just who do not
satisfy the law, since God does not impute their sins to them. Hence the righteousness of the law
is not without fruit among the faithful; since on account of that blessedness which is described in
Psalm 32:2, their works are taken into account and remunerated by God. So the righteousness of
the righteous is upon him, just as the impiety of the impious is upon him, and it shall recoil upon
his own head. It follows —

Ezekiel 18:21-22

21. But if the wicked will turn from all his  21. Et s impius reversus fuerit ab omni
sins that he hath committed, and keep all my iniquitate sua quam fecit, et servaverit omnia
statutes, and do that whichislawful and right, he edicta mea, et fecerit judicium et justitiam,
shall surely live, he shall not die. vivendo rivet, non morietur.

22. All his transgressions that he hath 22. Omnes transgressiones quas fecit non
committed, they shall not be mentioned unto him: venient in memoriam €, % sed in justitia sua
in his righteousness that he hath done he shall quam fecit rivet.
live.

In this sentence God proposes the hope of pardon, and invites and exhorts to penitence all the
transgressors of hislaw. But this doctrineis specially worthy of notice, that God extends hisarms,
and is prepared to meet and receive all who betake themselves to good fruits: for despair hurls us
into madness, and then hardens our hearts by abandoned obstinacy. Hence it is necessary that God
should extend his hand towards us, and animate usto penitence. Thisisthe meaning of this passage
of the Prophets, as soon as the impiousis turned away from hisimpiety, God will be at peace with
him. Now we see that no excuse remains for usif this humane invitation of God does not stir us up

225 That is, “against him.” — Calvin.
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when he bears witness that he is propitious to us when we heartily desire to be reconciled to him.
But he here requires serious repentance when he says, if the impious has turned away from his
impiety, and has kept my statutes, and done justice and judgment, he shall live, says he. For a sort
of half conversion is discerned in many who think that in this way they are safe before God, but
they are greatly deceived; for many mingle virtues with vices, and imagine their guilt blotted out,
if they can only bring forward something as worthy of praise. But thisisjust asif any one should
offer muddy will to his master, because he had mixed it not only with dregs, but even with filth:
so areall the works of those who do not put away all depraved desires, and striveto free themselves
from all the corruption’ s of the flesh. Thuswhat is here taught is worthy of notice, namely, that the
beginning of conversion is, when any one renounces himself and his own lusts. But it is necessary
to add another part of duty, that when any one bids farewell to his vices, he must devote himself
obediently to God. The Prophet joins the two together, therefore, since one cannot be separated
from the other. Hence the Spirit here shortly defines what true and legitimate conversion is. He
says, that when any one is thus converted, that hislife is prepared for God, since God will forget
al hissins. Thisisaconfirmation of the doctrine; for God cannot be entreated aslong as heimputes
our sinsto us: hence, that we may determine him to be propitiousto us, he promises, as soon aswe
repent, that all our sins shall be buried, and no longer come into remembrance. But this is the
incomparabl e goodness of God, since he deignsto forget all our sins as soon as he sees us earnestly
desirous of returning to him. On the whole, Ezekiel pronounces that all the penitent pass at once
from death to life, since God blots out al their transgressions by voluntary oblivion. It afterwards
follows —

Ezekidl 18:23

23. Havel any pleasure at al that the wicked 23. An cupio cupiendo mortem impii, dicit
should die? saith the Lord GOD: and not that he Dominator ehovah? An non ut convertatur aviis
should return from his ways, and live? suis, et vivat?

He confirms the same sentiment in other words, that God desires nothing more earnestly than
that those who were perishing and rushing to destruction should return into the way of safety. And
for this reason not only is the Gospel spread abroad in the world, but God wished to bear witness
through all ages how inclined he isto pity. For although the heathen were destitute of the law and
the prophets, yet they were always endued with sometaste of thisdoctrine. Truly enough they were
suffocated by many errors: but we shall always find that they were induced by a secret impulse to
seek for pardon, because this sense was in some way born with them, that God is to be appeased
by al who seek him. Besides, God bore witness to it more clearly in the law and the prophets. In
the Gospel we hear how familiarly he addresses us when he promises us pardon. (Luke 1:78.) And
this is the knowledge of salvation, to embrace his mercy which he offers usin Christ. It follows,
then, that what the Prophet now saysis very true, that God wills not the death of a sinner, because
he meets him of his own accord, and is not only prepared to receive all who fly to his pity, but he
calls them towards him with a loud voice, when he sees how they are alienated from all hope of
safety. But the manner must be noticed in which God wishes all to be saved, namely, when they
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turn themselves from their ways. God thus does not so wish all men to be saved asto renounce the
difference between good and evil; but repentance, as we have said, must precede pardon. How,
then, does God wish all men to be saved? By the Spirit's condemning the world of sin, of
righteousness, and of judgment at this day, by the Gospel, as he did formerly by the law and the
prophets. (John 16:8.) God makes manifest to mankind their great misery, that they may betake
themselves to him: he wounds that he may cure, and slays that he may give life. We hold, then,
that; God wills not the death of a sinner, since he calls all equally to repentance, and promises
himself prepared to receive them if they only seriously repent. If any one should object — then
thereis no election of God, by which he has predestinated a fixed number to salvation, the answer
isat hand: the Prophet does not here speak of God' s secret counsel, but only recalls miserable men
from despair, that they may apprehend the hope of pardon, and repent and embrace the offered
salvation. If any one again objects — this is making God act with duplicity, the answer is ready,
that God always wishes the same thing, though by different ways, and in a manner inscrutable to
us. Although, therefore, God swill issimple, yet great variety isinvolved init, asfar as our senses
are concerned. Besides, it is not surprising that our eyes should be blinded by intense light, so that
we cannot certainly judge how God wishes all to be saved, and yet has devoted all the reprobate
to eternal destruction, and wishes them to perish. While we look now through a glass darkly, we
should be content with the measure of our own intelligence. (1 Corinthians 13:12.) When we shall
be like God, and see him face to face, then what is now obscure will then become plain. But since
captious men torture this and similar passages, it will be needful to refute them shortly, sinceit can
be done without trouble.

God issaid not to wish the death of a sinner. How so? since he wishes al to be converted. Now
we must see how God wishes all to be converted; for repentance is surely his peculiar gift: asitis
his officeto create men, so it is his province to renew them, and restore hisimage within them. For
this reason we are said to be his workmanship, that is, his fashioning. (Ephesians 2:10.) Since,
therefore, repentance isakind of second creation, it followsthat it is not in man’s power; and if it
isequally in God's power to convert men as well as to create them, it follows that the reprobate
are not converted, because God does not wish their conversion; for if he wished it he could do it:
and hence it appears that he does not wish it. But again they argue foolishly, since God does not
wish al to be converted, he is himself deceptive, and nothing can be certainly stated concerning
his paternal benevolence. But thisknot is easily untied; for he does not leave us in suspense when
he says, that hewishesal to be saved. Why so?for if no one repents without finding God propitious,
then this sentence is filled up. But we must remark that God puts on a twofold character: for he
here wishes to be taken at hisword. As| have already said, the Prophet does not here dispute with
subtlety about his incomprehensible plans, but wishes to keep our attention close to God' s word.
Now, what are the contents of thisword? The law, the prophets, and the gospel. Now all are called
to repentance, and the hope of salvation is promised them when they repent. thisistrue, since God
rejects no returning sinner: he pardons al without exception: meanwhile, this will of God which
he sets forth in his word does not prevent him from decreeing before the world was created what
he would do with every individual: and as| have now said, the Prophet only shows here, that when
we have been converted we need not doubt that God immediately meets us and shows himself
propitious. The remainder tomorrow.

162


http://www.ccel.org/b/bible/asv/xml/asv.John.16.xml#John.16.8
http://www.ccel.org/b/bible/asv/xml/asv.iCor.13.xml#iCor.13.12
http://www.ccel.org/b/bible/asv/xml/asv.Eph.2.xml#Eph.2.10

Comm on Ezekiel (V2) John Calvin

PRAYER.

Grant, AlImighty God, sincewe areall lost in ourselves, that we may desireto obtain life where
it islaid up for us, and where you do manifest it, namely, in thy Son: and grant that we may so
embrace the grace which has been exhibited to us in the sacrifice of his death, that we may be
regenerated by his Spirit; and thus being born again, may we devote ourselves wholly to thee, and
so glorify thy name in thisworld, that we may at length be partakers of that glory which the same,
your only-begotten Son, has acquired for us. — Amen.

LECTURE FIFTY-SEVENTH.

Ezekiel 18:24

24. But when the righteous turneth away from 24. Et s aversus fuerit justus, ajustitia sua,
his righteousness, and committeth iniquity, and et fecerit iniquitatem, secundum omnes
doeth according to al the abominations that the abominationes quasfacit impiusfecerit, an vivet?
wicked man doeth, shall he live? All his Omnes justitia, gus quas fecit non venient in
righteousness that he hath done shall not be recordationem: 2% in transgressione qua
mentioned: in histrespassthat he hath trespassed, transgressus est, et in scelere, quo scelerate egit,
and in his sin that he hath sinned, in them shall in ipsis morietur.
hedie.

Asinthelast lecturethe Prophet offered to sinnersa sure hope of pardon if they heartily repented,
and promised that God would be propitious to them as soon as they shall seek reconciliation with
him: so now, on the other hand, he pronounces, if the just shall decline from his justice, whatever
he has hitherto done, shall not come into the account before God. He urged sinners to repentance
when he assured them that God was prepared to pardon them: but he now frightens those who
profess for the occasion to be pure and sincere worshipers of God, if they fall back in the midst of
their course: as Paul says, L et him who standstake heed lest hefall. (1 Corinthians 10:12.) Besides,
we gather from this passage, as Christ teaches, that those only are happy who persevere, (Matthew
24:13;) since atemporary righteousness will never profit those apostates who afterwardsturn aside
from God. We see, then, how these two clauses unite together, namely, that God invites all who
are in danger of perdition with extended arms, and promises them salvation if they heartily return
to him. Again, that he may restrain within the bounds of duty those who have made some progress,
and correct their sloth and stir up their anxiety, he threatens, that unless they pursue the course of
aholy and piouslifeto the end, their former righteousness will not profit them. But here aquestion
arises, Can atruly just person deflect from the right way? for he who is begotten of God is so free
from the tyranny of sin that he devotes himself wholly to righteousness: and then if any do turn
aside, they prove that they were always strangers to God. If they had been of us, says John, they

226 That is, “be taken into account.” — Calvin.
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would never have gone out from us. (1 John 2:19.) And regeneration is an incorruptible seed: so
we must determine that the faithful who are truly regenerate never fall away from righteousness,
but are retained by God’ s unconquered power: for God’ s calling in the elect iswithout repentance.
(Romans 11:29.) Hence he continues the course of his grace even to the end. Nor are they to be
listened to, who, in contradiction to Scripture, teach that faith is extinct in the elect, when, through
its barrenness, they bring forth no fruit. In what sense, then, does Ezekiel mean that the just fall
away? That question is easily answered, since he is not here treating of the living root of justice,
but of the outward form or appearance, as we commonly say. Paul reminds us that God knows us,
but adds, that this seal remains. (2 Timothy 2:19.) God therefore claims to himself alone the
difference between the elect and the reprobate, since many seem to be members of his Church who
are only outwardly such. And that passage of Augustineistrue, that there are many wolveswithin,
and many sheep without. 2’ For before God demonstrates his el ection, the sheep wander, and seem
altogether strangers to the hope of salvation. Meanwhile many hypocrites make use of the name
of God, and openly boast themselves pre-eminent in the Church, but inwardly they are wolves. But
because it often happens that some make the greatest show of piety and justice, the Prophet very
properly says, that if such fall away, they cannot boast of their former righteousness before God,
since its remembrance will be bloated out.

In fine, we see that the word righteousness is referred to our senses, and not to God’ s hidden
judgment; so that the Prophet does not teach anything but what we perceive daily: for those who
seem to excel others desert their calling, shake off every yoke, and cast away the fear of God, and
sometimesrush on with diabolical fury. When thisresult occurswe hear what the Spirit pronounces
by the mouth of the Prophet, that none of their righteousness shall be taken into account. But weight
isadded to hiswordswhen he says, if you have turned aside fromrighteousness, and done according
to all the abominations of the impious, (or wicked,) shall he live? For the Prophet separates those
who desert God and rush into every wickedness from those who fall through infirmity or want of
thought, and from those also who would fall headlong into ruin, unless God preserved them, yet
do not utterly cast off hisfear, and the desire of living piously and righteously. For example: every
one is occasionally off his guard; and hence, in numberless ways, we offend God through error:
and hence David exclaims, Who can understand his faults? (Psalm 19:12.) We fall of our own
accord, since we are often conquered by temptations, even when our consciences accuse us; so
that, although sanctified, we decline from the path of uprightness through ignorance, and depart
from duty through infirmity. But what is far worse, the saints sometimes rush headlong, as though
utterly desperate. For the example of David shows that the elect, although regenerated by God's
Spirit, not only sin to asmall extent, but, as | have said, plunge into the very lowest abyss. David
became a perfidious homicide, and a traitor to the army of God; then that wretched king fell into
aseriesof crimes: yet hefailed in only onething, and showed that God’ s grace was only suffocated
within him, and not altogether extinguished. For as soon as Nathan reproves him, he confesses that
he had sinned, and is prepared to undergo any punishment which God may inflict. Since, therefore,
the saints sometimes fall, the Prophet here stretches forth his hand, lest they should despair, and
bears witness that God does not reject them unless they turn aside from their righteousness and
commit all the abominations which the impious do. By these words, as we see, he expresses a
complete revolt, and he so mitigates the severity of the sentence, lest the minds of those who had

227 Augustine. Comment, in John 10:16.
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only partially relapsed should despond. Now we see the meaning of this language: If he has done
according to all the abominations of the wicked, shall he live? says he; all the righteousness which
he has done shall not be remember ed, because he shall perish. Here the Prophet showsthat: amere
temporary righteousness will not profit us unless we persevere unto the end in the fear of God.

Here again the contrast is worthy of notice, because it enables us to refute a fiction which is
current in the schools of the papacy. They say that guilt is remitted by God, but the punishment is
retained. Now what says our Prophet? If the impious turn away from his impiety, | will no longer
remember any of his iniquities. Here the papists thrust for-ward the foolish distinction, that God
does not remember them as to their guilt, but he does as to their punishment. But what follows a
little afterwards? If the just turn away from his justice, his justice shall not be taken into account.
But if they do not come into the account as to merit, and yet do as to reward, what is the meaning
of the passage? how will the Prophet’ s meaning stand? But it is necessary thus to receive what the
Prophet says; because, if the distinction of guilt and punishment avails, that of merit and reward
will avail also. Hence it will follow, that as to merit God forgets all acts of righteousness; but as
far as reward is concerned, they are remembered since they are not abolished. Since, then, it is
sufficiently clear that the righteousness of the backdlider is not taken into account, so as to lead
him to hopefor reward, it follows, on the other hand, that his sins are abolished not only asto guilt,
but also as to punishment. It now follows —

Ezekidl 18:25

25. Yet ye say, The way of the Lord is not 25. Et dixigtis, Non rectificataest viaDomini:
equal. Hear now, O house of Isragl; Is not my audite agedum domus Israel, Via mea non
way equal? are not your ways unequal ? rectificabitur? 26 An non viae vestrae non sunt

rectag? 2

The Prophet here shows that those who used the vulgar taunt — that the children’ s teeth were
set on edge, because their fathers had eaten sour grapes— had broken away from all restraint; and
nothing further remained to hinder them from uttering their blasphemies arrogantly against God:
but their insolence and madness now increases when they say that God’ s ways are not equal. And
thisisdiscerned in almost al hypocrites: at first they indirectly find fault with God, and yet pretend
not to do so: while they endeavor to excuse themselves, they accuse him of injustice, and of too
much rigor, yet they do not openly break out into such impiety as to dare to charge God with this
crime: but after they profit nothing by their double dealing, the devil inflames them to such a pitch
of boldness that they hesitate not openly to condemn God himself. The Prophet refersto thiswhen
he says that this disgraceful saying was bandied about among the Israglites, that the ways of the
Lord are unequal. Lest, therefore, we should happen to resist God, and to contend with him, let us
learn to restrain our rashness in good time before he becomes enraged against us. As soon as any
thoughts spring up, tending to reflect upon the character of the Almighty, let us quickly restrain

228 That is, “is not straightforward.” — Calvin.
229 , theken, signifies “to weigh;” but it means also “to balance accurately.” — Calvin.
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them; for if we do not, they will entangle us by degrees, and draw us into the extremity of folly,
and then no sense of either religion or shame will deter us from open rebellion against God. But it
is worth while noticing the source of thisimpiety: first of al, when we think of men’s relation to
God, they should be ashamed to rise up against their Maker: for the clay does not cry out against
the potter; and we are ahundredfold moreinsignificant than the clay, with referenceto God. (Isaiah
45:9; Romans 9:20, 21.)

But let us cometo another consideration. We know with how much greater clearnessthe angels
are able reverently to adore God' s wisdom than the human race. What, therefore, must we do? Not
only is God' swisdom incomprehensible, but hisjustice isthe most perfect rule of al justice. Now,
if we desire to pass opinions upon God's works according to our own perceptions, and to weigh
them in our balance, what el se are we doing but passing judgment upon him? But we must remember
that passage of Isaiah, As| live, says Jehovah, every knee shall bend before me, and every tongue
shall swear by me. (Isaiah 45:23.) Paul, too, is a faithful interpreter of this sentiment, when he
forbids mortalsto judge arrogantly, by saying, we shall al stand before the judgment-seat of Christ
(Romans 14:10, 11.) Since, then, it will be necessary for us to render an account before Christ
heavenly tribunal, we must now acquiesce in God' sjudgments; because, when at length our license
has entirely spent itself, and our petulance has had its full scope, God will be our judge. We see,
therefore, that when men claim to themselves the right of daring to pronounce their own opinions
on God’ swork, they first subject hiswisdom to their own fictions, and then feel too much hostility
and contempt towards hisjustice. But this one thing ought to be sufficient, that men are too forgetful
of their own condition when they dare to open their mouth against their Maker, not only to murmur,
but openly to condemn him, asif they were his superiors. Let us then obey the contrary rule; let us
with sobriety and modesty learn to look upon those works of God which are unknown to us, and
to concede to him the praise of supreme wisdom, although his counsels seem at first sight
contradictory. Hosea a so briefly reminds us of this. For after God had promised that he would be
merciful to the people, and when he had discoursed on the slaughter which he had inflicted, he
says, that at length he would heal them: he adds, Who iswise, and he shall understand these things?
(Hosea 14:9;) because many might have thought it inconsistent to remit so many sins for the
abandoned people; and others might object that what they heard was utterly incredible and absurd,
since God suffered the peopleto be utterly torn to pieces, so that no hope remained. For thisreason,
then, the Prophet exclaims, that we have need of rare and singular prudence to comprehend and
embrace that teaching. When he says, “who iswise?’ it signifies that the number is but small of
those who will wait patiently till God really fulfills his promises. Y et he adds, because the ways of
the Lord areright, and the just shall walk in them; but the impious shall stumble and perish. When
he speaks here of the ways of the Lord, he does not mean only precepts, though the Scriptures often
take the word in this sense; but he means the whole order of government which God upholds, and
all the judgments which he exercises. He says, therefore, that al the ways of the Lord are right,
and the just shall walk in them, since the just will give God the glory calmly, and with the proper
docility; and when they are agitated by various doubts, and through their infirmity are ever in a
ferment through the force of many temptations, yet they will always repose on the providence of
God, and briefly determine, by cutting off every occasion for long and perplexing and thorny
guestions, that God is just. Thus the just walk in the ways of the Lord, because they submit to all
hisworks.
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He says also, that the impious stumble and fall; for as soon as they begin to think that God does
not act rightly or prudently, they are rebellious, and are carried away by blind impulse, and their
pride at length hurries them headlong into madness. Thus they stumble in the ways of the Lord:
because, aswe seein this passage, they vomit forth their blasphemies against God. Hence we ought,
to beinfluenced by this course of action, namely, adoring with humility the counsel of God, although
to usincomprehensible, and attributing the praise of justiceto all hisworks, though in our opinion
they may not correspond, or be consistent with each other. — This, then, is the sum of the whole.
Although the Prophet speaks of the penaltieswhich God inflicts on the reprobate, and of the reward
which he haslaid up for thejust, yet we ought to ascend still higher; and if God in his deeds seems
to pervert the whole course of justice, yet we should always be sustained by this bridle — he is
just; and if his deeds are disapproved by us, it arises from our error and ignorance. For example,
we not only contend with God when he seems not to repay us ajust reward for our good works, or
when he seems too severe towards us; but when his eternal election is discussed, we immediately
roar out, because we cannot penetrate to so great aheight: the pious, indeed, are not altogether free
from perplexing doubts which disturb them, but they restrain themselves directly as | have said.
But some restive men break out in thisway, — | do not comprehend — | do not understand: hence
God is unjust. We see how many blusterers in the present day betray their desperate impudence,
whence this teaching should recur to our minds — the ways of God are right. But since we do not
perceive how it is so, another clauseisadded, that our waysare not right; that is, that all our senses
are defective, and our intellect blinded, and that we are al so corrupt that our judgment is perverted.
If, therefore, we conclude with the Prophet, that our ways are not right, the glory of God' s justice
will remain untarnished and entire. Afterwards he adds —

Ezekiel 18:26-28

26. When arighteous man turneth away from 26. Si aversus fuerit justus a justitia sua, et
his righteousness, and committeth iniquity, and fecerit iniquitatem et mortuusfuerit inillis, #°in
dieth in them; for his iniquity that he hath done iniquitate sua quam patravit morietur.
shall hedie.

27. Again, when the wicked man turneth 27. Et s conversus fuerit sceleratus a
avay from his wickedness that he hath sceleribus suis quae fecit, et fecerit judicium et
committed, and doeth that which is lawful and justitiam, ipse animam suam vivificabit. !
right, he shall save his soul alive.

28. Because he considereth, and turneth away 28. Et viderit, et conversusfuerit ab omnibus
from all his transgressions that he hath sceleribus quae patravit, vivendo vivet, non
committed, he shall surely live, he shall not die. morietur.

The Prophet repeats what we formerly saw, namely, that the state of the case turned upon this,
Whether the people had any cause of complaint when God absolves those who repent, and condemns

230 The number is changed from singular to plural, “in his wickedness.” — Calvin.
231 That is, “he shall snatch from death, or restore to life.” — Calvin.
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the just who desert the course of apious and holy life? Now, we must always return to this cardinal
point, that God rewards every one according to hisworks, since he offers mercy to all the lost, and
demands nothing else but a sincere and hearty return to him. Since, then, God treats the impious
with such clemency, and is so ready to pardon them, what is the reason why men contend with
him? If the just should retrace his steps, and after having shown some signs of the fear of God,
throw off all obedience, who can object when God punishes him, and blots out the remembrance
of his former righteousness? God, therefore, determines the result fairly in each case. We have
explained how the phrase, thejust should turn aside fromtheir righteousness, ought to be understood,
not that the elect ever utterly fall away, as many think their faith is extinguished, and every root of
piety also in the sons of God; that is too absurd, because, as | have said, the gift of regeneration
has perseverance always annexed to it: but here that righteousness which mankind recognize is
intended. But we know how frequently it happens that what seemed entirely pure and perfect is
deficient. Now, God pronounces that he would punish all who fall away from him, and would be
accessible and propitious to miserable sinners who desire to be reconciled to him; and he repeats
again, if the wicked have seen and turned away from his wickedness. We must mark this phrase,
for it showsthat thinking rightly isthe commencement of repentance; because, though the reprobate
knowingly and willingly transgress God's law, it is certain that they labor under blindness and
madness, so that the Scripture does not call them foolish and beside themselves in vain. He does
not extenuate their faults, as if they sinned ignorantly; but he means that they were so blinded by
diabolical madness asto think of nothing; for surely horror would immediately possess their minds
if they only perceived God to be their adversary, and themselves to be making war with him. For
this reason, therefore, when the Prophet describes to us the conversion of the wicked, he says, if
he has seen; that is, if at length he has returned to a sound mind, and collected his senses, so that
he may not rush on madly, as he has been accustomed to do, but may look upon both God and
himself. It now follows —

Ezekiel 18:29

29. Y et saith the house of Israel, The way of 29. Et dixerunt domus Isragl, #? non
the Lord is not equal. O house of Isragl, are not rectificata est 22 via Domini: An viae meae non
my ways equal ? are not your ways unequal?  rectae sunt, domus Israel? An non viae vestrae

non rectae sunt?

Here God briefly shows how furious those are who dare to rebel against him even when his
justice is manifest: for what can be desired more justly than that God should punish all the
transgressors of his law? and also, if sinners repent, that he should be prepared to pardon them?
But if it seems hard that punishment should overtake the just if they fall away, common sense
dictates that no virtue can be approved without perseverance. Since, therefore, it is very clear
throughout this course of action, that God is just and without blame, what madness it is to vomit

232 That is, “the Israglites said” — Calvin.
233 Thetenseis future, but continued action is intended. — Calvin.
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forth blasphemies against him, asif his ways were unjust! But God shows in one word, as | have
mentioned, that the Israglites had no excuse for such dishonesty and impudence; and he repeats
what he had formerly said, that men would always be guilty of rashnessin insolently cursing God
when their own ways are found oblique and perverse: but God will sufficiently vindicate his own
ways. But we must add what follows —

Ezekiel 18:30

30. Therefore | will judge you, O house of 30. Proptereaquemque 2 secundum vias g us
Israel, every one according to hisways, saith the judicabo in vobis, #° domus Israel, dicit
Lord GOD. Repent, and turn yourselvesfrom al Dominator lehovah. Convertimini et redire vos
your transgressions; so iniquity shall not be your facite ¢ ab omnibus sceleribus vestris, et non
ruin. erit vobisin lagueum iniquitas.

Here God precisely points out that he would discharge the office of judge, and then he reduces
the Israelites to order, and refutes their audacity: for, aslong as men do not feel God’ s judgments
hanging over them, and are not held completely in cheek, they grow restivein their petulance. We
see how ferocious and wanton the reprobate are, because they are not held in by the fear of
punishment, nor do they dread the judgments of God. Hence that he may take away every vestige
of excuse, he says, | will beyour judge: plead now; but | will decide your strivesin oneword, since
each of you shall be judged by my will. It is certain, then, that God here asserts for himself the
praise of justice and rectitude; but at the same time he brings forward his own authority, that he
may strike terror into those who thus madly dare to oppose his sway, and call upon him to render
an account. Now, therefore, we understand in what sense he saysthat hewill judge themall according
to their ways; that is, although you do not confess yourselves worthy of destruction, it is sufficient
that I, as the lawful judge, pronounce you so. | will judge you justly, therefore, since | pronounce
sentence according to your ways and to my supreme power, that all your complaints and murmurs
may cease. He afterwards exhorts them to repentance, and signifies that they have no other remedy
than being dissatisfied with their sins, and deprecating his wrath. Hence we collect that men rebel
so extravagantly against God, while they wander away from themselves, since, if they descended
within themselves, and sincerely examined their wholelife, they would be instantly humbled before
God; hencethat thought should stimulate them to repentance: but because their conscienceis stupid,
and they are willingly brutish, they boldly blaspheme God. On the other hand, God now offers a
remedy on their repentance and return from their wickedness. The word being converted, or return,
refers to the renovation of the mind and heart: for this aso is the beginning of repentance, that we
should be inwardly renewed in mind, as Paul says, and so be made new men. (Ephesians 4:22, 23.)
And this deserves notice, because many, when repentance is spoken of, fix their eyes only on the
outward fruits of penitence. But we must begin at the root, as the Prophet teaches, by saying be

234 Verbally, “each man.” — Calvin.

235 Or, “between you.” — Calvin.
236 “And bring you back:” others, “bring your neighbors back;” but thisis far-fetched. | prefer “bring yourselves back.” —
Calvin.
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you converted. But he afterwards adds, , veheshibu, and return. This second word ought to be
referred to the fruits of penitence; for as interior conversion comes first in order, when we leave
off our peculiar vices, and renounce flesh and blood, the fruits and proofs of repentance thought to
follow, as John said, Bring forth fruits as witnesses to your repentance. (Matthew 3:8; Luke 3:8.)
We seg, then, that the Prophet beginswith purity of heart, and then comes to hands, asthe Scripture
elsewhere says, flint is, to outward works. He says, fromall your iniquities or crimes, to show that
apartial repentance is not approved by God. It is true, indeed, that even those who strive with all
their might to act rightly, do not succeed in discharging their duty without many faults remaining;
but we are not treating here of perfection, but only of sincere affection and serious endeavors. Let
us then only strive serioudly to return into the way, and to humble ourselves calmly and sincerely:
thisisthe integrity which the Prophet now requires.

PRAYER
Grant, Almighty God, since nothing is more frail than we are, and even when you have once
stretched forth your hand to us, we labor under such infirmity, that numberlessfallsawait us unless
you do succor us: Grant, | say, that being propped up by your unconquered strength, we may proceed
in the course of thy holy calling, and may so bravely and perseveringly make war against all
temptations, that we may at length enjoy in heaven thefruit of our victory, through Christ our Lord.
— Amen.

LECTURE FIFTY-EIGHTH.

Ezekiel 18:31

3l. Cast away from vyou al vyour 31. Projicite a vobis omnes iniquitates in
transgressions, whereby ye have transgressed; quibusinique egistis: et facite vobis cor novum,
and make you a new heart and a new spirit: for et spiritum novum: et quare moriemini domus
why will ye die, O house of Israel? Israel?

Ezekiel again exhorts the people to leave off complaining, and to acknowledge that there is no
remedy for their evils but to be reconciled to God. But that cannot be done unless they repent. For
God was not hostile to them in vain; nor did he, after the manner of men, persecute with hatred the
innocent, and those who did not deserveit. Hence it was necessary to seek God' s pardon suppliantly.
Ezekiel had already touched upon this, but he now confirms it more at length. He says, therefore,
that they not only lost their labor, but increased the flame of God’ swrath by striving with him, and
complaining that they were unworthily treated by him: cast forth, says he, your iniquitiesfromyou.
He shows that the cause of al evils is within themselves: so that they have no excuse. But he
afterwards expresses more clearly that they were entirely imbued with contempt of God, impiety,
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and depraved desires. For if he had only spoken of outward wickedness, the reproof would have
been partial, and therefore lighter; but after he commanded them to bid farewell to their sins, he
adds, make yourselves a new heart and a new spirit. He requires, therefore, from them athorough
renewal, so that they should not only conform their life to the rule of the law, but should fear God
sincerely, since no one can produce good fruit but from aliving root. Outward works, then, are the
fruits of repentance, which must spring from someroot; and thisistheinward affection of the heart.
What is added is to refute their impiety, for they wished their destruction to be ascribed to God.
Here God takes up the character of a mourner, saying, Why will ye die, O house of Israel? while
the next verse confirms this more clearly.

Ezekiel 18:32

32. For | have no pleasurein the death of him 32. Quianon oblector morte morientis, dicit
that dieth, says the Lord GOD: wherefore turn Dominator lehovah: convertimini itaque, et
yourselves, and live ye. vivite.

We seg, therefore, how God throws off that fal se reproach from himself with which the children
of Israel taunted him, saying, that they perished by hisimmoderate rigor, and could find no reason
for his severity against them. He announces, on the other hand, that the cause of death rested with
themsel ves; and then he points out the remedy, that they should amend their life, not only in outward
appearance, but in sincerity of heart: and at the same time he testifies of his willingness to be
entreated; nay, he meets them of his own accord, if they only repent heartily and unfeignedly. We
now understand the Prophet’s meaning. We said, that we are admonished in this way, that if we
desire to return to God we must begin at the beginning, namely, renewal of the heart and spirit;
because, as Jeremiah says, he looks for truth and integrity, and does not value outward disguises.
(Jeremiah 5:3.) But it may seem absurd for God to exhort the Israelites to form their hearts anew:
and men badly trained in the Scriptures erect their crests under the pretense of this passage, asif it
were in the power of man’s free will to convert himself. They exclaim, therefore, either that God
here exhorts his people deceitfully, or else that when alienated from him we can by our own
movement repent, and return into the way. But the whole Scripture openly refutesthis. Itisnotin
vain that the saints so often pray that God would renew them; (Psalm 51:12, and very often
elsewhere;) for it would be afeigned and a lying prayer, if newness of heart were not his gift. If
any one requests of God what he is persuaded that he has already, and by his own inherent virtue,
does he not trifle with God? But nothing occurs more frequently than this mode of entreaty. Since
therefore, the saints pray to God to renew them, they doubtless confess that to be his peculiar gift;
and unless he moves his hand, they have no strength remaining, so that they can never rise from
the ground. Besides, in many passages God claims the renewal of the heart as peculiar to himself.
We noticed that remarkable passage in the eleventh chapter of this Prophet, (Ezekiel 11:19,) he
will repeat the same in the thirty-sixth chapter, (Ezekiel 36:26, 27;) and we know what Jeremiah
saysin histhirty-first chapter, (Jeremiah 31:33.) But Scripture is everywhere full of testimonies of
this kind, so that it would be superfluous to heap together many passages, nay, if any one denies
that regeneration is a gift of the Holy Spirit, he will tear up by the roots all the principles of piety.
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We have said that regeneration islike another creation; and if we compareit with thefirst creation,
it far surpassesit. For it is much better for us to be made children of God, and reformed after his
image within us, than to be created mortal: for we are born children of wrath, corrupt and degenerate;
(Ephesians 2:3;) since al integrity was lost when God's image was removed. We see, then, the
nature of our first creation; but when God re-fashions us, we are not only born sons of Adam, but
we are the brothers of angels, and members of Christ; and this our second life consistsin rectitude,
justice, and the light of true intelligence.

We now see that if it had been in man’s free will to convert himself, much more would be
ascribed to him than to God, because, as we have said, it was much more valuable to be created
sons of God than of Adam. It ought, then, to be beyond all controversy with the pious that men
cannot rise again when they are fallen, and turn of themselves when aienated from God; but this
isthe peculiar gift of the Holy Spirit. And the sophists, who in al ways endeavor to obscure God' s
grace, confess that half the act of conversion isin the power of the Holy Spirit: for they do not say
that we are ssimply and totally converted by the motion of our own free will, but they imagine a
concurrence of grace with free will, and of free will with grace. Thus they foolishly represent us
as cooperating with God: they confess, indeed, that God’ s grace goes before and follows; and they
seem to themselves very liberal towards God when they acknowledge this twofold gracein man’s
conversion. But God is not content with that partition, since he is deprived of half hisright: for he
does not say that he would assist men to renew themselves and to repent; but he attributes the work
to himself entirely: | will give you anew heart and anew spirit. (Ezekiel 36:26.) If it ishisto give,
it followsthat the dlightest portion of it cannot be transferred to man without diminishing something
from hisright. But they object that the following precept is not in vain, that men should make for
themselves a new heart. Now their deception arises through ignorance, from their judging of the
powers of men by the commands of God; but theinferenceisincorrect, aswe have said el sewhere:
for when God teaches what is right, he does not think of what we are able to do, but only shows us
what we ought to do. When, therefore, the power of our free will is estimated by the precepts of
God, we make a great mistake, because God exacts from us the strict discharge of our duty, just as
if our power of obedience was not defective. We are not absolved from our obligation because we
cannot pay it; for God holds us bound to himself, although we are in every way deficient.

They object again, God then del udes men when he says, make your selves a new heart. | answer,
we must always consider to what purpose God thus speaks, namely, that men convicted of sin may
cease to throw the blame on any one else, as they often endeavor to do; for nothing is more natural
than to transfer the cause of our condemnation away from ourselves, that we may seem just, and
God appear unjust. Since, then, such depravity reigns among men, hence the Holy Spirit demands
from us what all acknowledge they ought to pay: and if we do not pay it, still we are bound to do
so, and thus al strife and complaint should cease. Thus, asit concerns the elect, when God shows
them their duty, and they acknowledge that they cannot dischargeit, they fly to the aid of the Holy
Spirit, so that the outward exhortation becomes a kind of instrument which God uses to confer the
grace of his Spirit. For although he gratuitously goes before us, and does not need outward channels,
yet he desires exhortations to be useful to this end. Since, therefore, this doctrine stirs up the elect
to deliver themselves up to beruled by the Holy Spirit, we see how it becomesfruitful to us. Whence
it follows, that God does not delude or deceive us when he exhorts each of usto form his heart and
his spirit afresh. In fine, Ezekiel wished by these words to show that pardon would be prepared for
the Israglites if they seriously repented, and showed its effects through their whole life. That was
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most true, because the elect did not embrace this doctrine in vain, when at the same time God
worked in them by his Spirit, and so turned them to himself. But the reprobate, though they do not
cease to murmur, yet they are rendered ashamed, since all excuse has been removed, and they must
perish through their own fault, since they willingly remained in their wickedness, and by
self-indulgence they cherished the old man within themselves, — a fountain of all injustice.
Whenever such passages occur, let usremember that celebrated prayer of Augustine: grant us what
you command, and command what you wish, (Epist. 24;) for otherwise, if God should lay upon us
the dightest burden, we should be unableto bear it. Besides, our strength will be sufficient to fulfill
hisrequirements, if only he supply it, and we are not so foolish asto think anything comprehended
in his precepts which he has not granted to us; because, as | have said before, nothing is more
perverse than to measure the angelic righteousness of the law by our strength. By the word heart,
| understand him to mean the seat of al the affections; and by spirit, the intellectual part of the
soul. The heart is often taken for the reason and intelligence; but when these two words are joined
together, the spirit relates to the mind, and so it isthe intellectual faculty of the soul; but the heart
istaken for the will, or the seat of al the affections. Hence we see how very corrupt the Israglites
were, since they could not be otherwise reconciled to God, unless by being renewed in both heart
and mind. Hence also we my gather the general doctrine, that nothing in us is sound and perfect,
and hence al entire renovation is necessary that we may please God.

The subjoined phrase, why will ye die, O house of Israel? suggests many questions. Here
unskillful men think that God specul ates on what men will do, and that the salvation or destruction
of each depends on themselves, as if God had determined nothing concerning us before the
foundation of the world. Hence they set him at naught, since they fancy that heis held in suspense
and doubt as to the future end of every one, and that he is not so anxious for our salvation, as to
wish all to be saved, but leavesit in the power of every one to perish or to be saved as he pleases.
But as | have said, this would reduce God to a specter. But we have no need of a long dispute,
because Scripture everywhere declares with sufficient clearnessthat God has determined what shall
happen to us: for he chose his own peopl e before the foundation of the world and passed by others.
(Ephesians 1:4.) Nothing is clearer than this doctrine; for if there had been no predestination on
God'’s part, there had been no deity, since he would be forced into order as if he were one of us:
nay, men areto acertain extent provident, whenever God allows some sparks of hisimageto shine
forth in them. If, therefore, the very smallest drop of foresight in men is laid hold of, how great
must it bein the fountain itself? Insipid indeed isthe comment, to fancy that God remains doubtful
and waiting for what will happen to individuals, asif it were in their own power either to attain to
salvation or to perish. But the Prophets words are plain, for God testifies with grief that he willeth
not the death of amortal. | answer, that thereis no absurdity, aswe said before, in God' s undertaking
atwofold character, not that he is two-faced himself, as those profane dogs blurt out against us,
but because his counsels are incomprehensible by us. Thisindeed ought to be fixed, that before the
foundation of the world we were predestinated either to life or death. Now because we cannot
ascend to that height, it is needful for God to conform himself to our ignorance, and to descend in
some way to us since we cannot ascend to him. When Scripture so often says that God has heard,
and inquires, no one is offended: all pass over those forms of speech securely, and confess them
adopted from human language. (Genesis 16:11, and often.) Very often, | say, God transfers to
himself the properties of man, and thisisadmitted universally without either offense or controversy.
Although this manner of speaking is rather harsh: God came to see, (Genesis 11:5,) when he
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announces that he came to inquire about things openly known; it is easily excused, since nothing
is less in accordance with his nature: for the solution is at hand, namely, that God speaks
metaphorically, and adapts his speech to the convenience of men. Now why will not the same
reasoning avail in the present case? for with respect to the law and the whole teaching of the
prophets, God announces his wish that al should be saved. And surely we consider the tendency
of the heavenly teaching, we shall find that all are promiscuously called to salvation. For the law
was away of life, as Moses testifies, Thisis the way, walk you in it: again, Whosoever has done
thosethingsshall liveinthem: and, again, Thisisyour life. (Deuteronomy 30:15, 19; Deuteronomy
32:47; Leviticus 18:5; Isaiah 30:21.) Then of hisown accord God offers himself as merciful to his
ancient people, so that this heavenly teaching ought to be life-giving. But what isthe Gospel? It is
God’ s power unto salvation to every believer, says Paul. (Romans 1:16.) Therefore God delighteth
not in the death of him who dieth, if he repent at his teaching. But if we wish to penetrate to his
incomprehensible counsel, this will be another objection: Oh! but in this way God is chargeable
with duplicity; — but | have denied this, though he takes up atwofold character, because this was
necessary for our comprehension. Meanwhile Ezekiel announces this very truly as far as doctrine
is concerned, that God wills not the death of himthat perishes: for the explanation follows directly
afterwards, be you converted and live. Why does not God delight in the death of him who perishes?
Because he invites all to repentance and rejects no one. Since thisis so, it follows that he is not
delighted by the death of him who perishes. hence there is nothing in this passage doubtful or
thorny, and we should also hold that we are led aside by speculationstoo deep for us. For God does
not wish us to inquire into his secret. Counsels. His secrets are with himself, says Moses,
(Deuteronomy 29:29,) but this book for ourselves and our children. Moses there distinguishes
between the hidden counsel of God, (which if we desire to investigate too curiously we shall tread
on a profound abyss,)and the teaching delivered to us. Hence let us leave to God his own secrets,
and exercise ourselves as far as we can in the law, in which God’ s will is made plain to us and to
our children. Now let us go on.
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CHAPTER 19

Ezekiel 19:1-4
1. Moreover take you up a lamentation for 1. Et tu tolle lamentu %7 super 2 principes
the princes of Isradl, Isradl,

2. And say, What is thy mother? A lioness: 2. Et dices, Quare mater vestra leaena inter
she lay down among lions, she nourished her leones occubuit? in medio leonum educavit
whelps among young lions. catul os suos.

3. And she brought up one of her whelps: it 3. Et sustulit unum e catulis suis, leo factus
became ayoung lion, and it learned to catch the est, et didicit praedari praedam, homines comedit.
prey; it devoured men. 239

4. The nations aso heard of him; he was 4. Et audierunt de ipso Gentes, in fovea
taken in their pit, and they brought him with ipsarum captus est; et abduxerunt in cathenisin
chains unto the land of Egypt. terram AEgypti.

Here the Prophet, under the image of a lion, informs us that whatever evils happened to the
| sraelites could not be imputed to others. We must understand then hisintention: it isnot surprising
that the Spirit of God insists on a matter not very obscure, since nothing is more obstinate than the
pride of men, especially when God chastises them, although they pretend to humility and modesty,
yet they swell with pride and are full of bitterness, and, lastly, they can scarcely be induced to
confess God to be just, and that they deserve chastisement at his hand. For this reason, therefore,
Ezekiel confirmswhat we formerly saw, that the Jews were not afflicted without deserving it. But
he uses, as | have said, a simile taken from lions. He calls the nation itself a lioness: for when he
treats of the mother of the people, we know that the offspring is considered. He says, therefore,
that the people was full of insolence. The comparison to alion is sometimes taken in agood sense,
as when Moses uses it of the tribe of Judea, as alion’swhelp shall he lie down, (Genesis 49:9,) a,
phrase used in a good sense. But here Ezekiel denotes cruelty, as if he had said that all the Jews
were fierce and savage beasts. For under the name of mother, as | said, he embraces the whole
nation. At the beginning he orders his Prophet to take up a mournful wailing: for thus | interpret
theword , kineh, but there is in my judgment an indirect opposition between this lamentation
which God dictated to them by his Prophet, and the common complaints which sounded constantly
from their tongues. For when their condition was not only ruinous, but utterly deplorable, they
made many groanings and bewailings. But at the same time no one extended his thoughts beyond
the pressure of present evils they all exclaimed that they were wretched, but no one was anxious
to inquire why they were so or whence their miseries arose; nay, they avoided this contemplation.
The Prophet then indirectly reproves them, by stating that this mournful complaint was suggested
by God, but yet was very different from that ordinary lamentation and howling in which the Jews
stopped at blind grief, and never inquired why God was so hostile to them. Take up, therefore, a

237 Or, “amournful song.” — Calvin.
238 Or, “against.” — Calvin.
239 Or, “devoured.” — Calvin.
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lamentation, says he, regarding or against the princes of Israel. In this way God does not excuse
the people from blame, he only means that not only the common people were lost, but the very
flower of the nation and all who were held in honor.

He says next, that their mother lay down among lions, alluding to the people's origin from
lions, as we said before, when the Prophet calls Judea the descendant of Canaan, and the sister of
Sodom and Samaria. When he now says, their mother lay down among lions, he means that they
were shamefully mixed with the corruption of the Gentiles, so that they did not differ from them.
But God had chosen them as his peculiar people on the very condition of being separate from all
thefilth of the Gentiles. Therewas, therefore, a certain withdrawing of God' sfavor when the mother
of the people lay down among the lions, that is, when they all promiscuously gave themselves up
to the perverse morals and superstitions of the Gentiles. He says, that she brought up whelps, or
young lions, which she produced to these lions; since their origin wasimpure, being all Abraham’s
children, but, as| have said, a degenerate race. He afterwards adds, that the lion’ swhelp, or young
lion, grew up till it became a lion: then it learnt to seize prey, says he, and to devour men. Herefers
to King Jehoahaz, son of Josiah, (2 Kings 23:30-32:) but he had before asserted that the whole
people had alion’ s disposition, and that the princes, who were more exalted, were like whelps. As
only onelion is here brought forward, it ought to be referred to the violence by which that wicked
king manifested hisreal disposition. But if it be asked whence thelion went forth, thereply is, from
amidst his brethren, for they were al lions' whelps, or young lions. They could not administer the
government either together or singly, but each devoured his brother, and was devoted to robbery
and rapine. The king only, because freed from all fear, could surpass the rest in rapine and robbery
with impunity. We see, then, that not only the king was here condemned, but that he becomes the
type of the whole nation; because, since no one could restrain his passions, he could rob and devour
mankind with unbridled freedom.

He afterwards adds, that the nations had heard, and were taken in their pit-fall. Here Ezekiel
states that Jehoahaz was hurled from the royal throne, and taken captive by the Egyptians, not only
because God had beheld his cruelty, but because the Gentiles had observed it; and it was notorious
among them all. In thisway he signifies that the cruelty of King Jehoahaz was intolerable: and he
mentions him, since all the neighboring nations had heard of hisfame, and had conspired to destroy
him; and so he was taken in their pit, and confined by chains, and led away into Egypt. He means,
as | said, Jehoahaz, whom King Pharaoh-nechoh took captive. (2 Kings 23; 2 Chronicles 36.) For
when he thought that the Egyptians were distracted by foreign wars, he took the opportunity of
collecting an army, and endeavored to seize on certain neighboring cities. But Pharaoh, after he
was disengaged from other business, entered Judea, and since Jehoahaz was unable to resist, he
was taken. We now understand the Prophet’s meaning, namely, when this first calamity and
destruction happened to the Jews they were justly chastised, because they were young lions; and a
lion had sprung from them whose cruelty was already intolerable to the profane Gentiles: thisis
the sense of the passage. Now if we consider who was the father of Jehoahaz this will be more
detestable. For we know, that if ever any king excelled in piety and every virtue, Josiah was among
the number: and from the son being so unlike hisfather, we perceive his perverse disposition. There
can be no doubt that his father desired to instruct him in the fear and worship of God, and to train
him to the discharge of theroyal office. But if we descend to the whole people, the prodigy will be
yet more detestable. For we know with what fervor and zeal Josiah strove to form the morals of
the people, so that the kingdom should be entirely renewed. But the people soon declined, so that
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the Holy Spirit says, their mother was a lioness, and lay down among lions, whence we see their
depraved nature. It now follows —

Ezekiel 19:5

5. Now when she saw that she had waited, 5. Et vidit quod sperasset, perdita esset 2%
and her hope was lost, then she took another of spesegjus. et sumpsit unum ex catulis suisleonem
her whelps, and made him a young lion. constituit eum. 2%

| cannot proceed futher.

PRAYER.

Grant, Almighty God, sincewe are all so depraved by nature that we are not only most deserving
of being cast into the midst of lions, but are unworthy of being reckoned among thy creatures, that
you may extend thy hand to us, and manifest thy wonderful power in reforming us; and may your
image be so renewed in us, that we may daily make more and more progress in true piety and
righteousness, until at length all the corruption’s of the flesh may be abolished, and we may be
partakers of that eternal glory which your only-begotten Son has acquired for us. — Amen.

LECTURE FIFTY-NINTH.

We yesterday read over that sentence in which the Prophet says that Judea produced another
lion after the former had been captured and led into Egypt. Now this ought to be referred to King
Jehoiakim, who was appointed by King Nebuchadnezzar, when he had laid waste a part of Egypt,
possessed the whole of Judea, and imposed laws by establishing a king, according to the rights of
conquest. But since he also acted perfidioudly, hewasled away into captivity. The Prophet, therefore,
meansthat the nation did not repent through this single chastisement; nor did it changeitsdisposition,
since its mother was a lioness: and not only did it bring forth young lions, but taught them to seize
upon their prey till they became grown up. He says, therefore, that she saw what she had hoped,
and her hope was futile. Some think that the noun “hope” is here repeated by the Prophet — she
saw that her hope was lost; lost hope, | say. But the other reading is better — she saw that she had
hoped; that is, she saw that her hope had not produced any fruit for some time, because the royal
throne remained deserted; therefore she took another of her whelps, says he, and made hima lion.
The Prophet again briefly teaches that the whole royal offspring was like young lions. Although,
therefore, the lion alone is called king, yet he is said to be taken from a number of whelps; and
hence it follows that this denotes the depraved and cruel nature of al. Thus we see that the Jews

240 “Had perished.” — Calvin.
24 That is, “educated or brought him up till he was alion.” — Calvin.
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areindirectly reproved for not returning to soundness of mind, when God punished them severely,
and King Jehoahaz was taken. Since, therefore, that punishment did not result in their correction,
it followsthat their dispositions were depraved; and the Prophet means this when he says, that she
took one of her whelps, and again madeit a lion. It follows —

Ezekiel 19:6

6. And he went up and down among thelions, 6. Et incessit in medio leonum, leo fuit, et
he became ayoung lion, and learned to catch the didicit praedari praedam, 22 homines voravit.
prey, and devoured. men.

Ezekid confirmswhat | have already briefly touched on, that this second lion was no less savage
and cruel than the former, of which he had spoken. As to the phrase, he walked among lions, it
meansthat his government wastyrannical, since there was then such foul barbarity in those regions,
that, kingswere scarcely human in their conduct. Since, therefore, kings were then everywherelike
lions, the Prophet says that Jehoiakim was not different from them, but in every sense their aly.
He walked, therefore, he says, in the midst of lions, since he imitated their ferocity, which at length
he expresses more clearly, that he became a lion, and was taught to seize his prey, so asto devour
not only animals, but men, thus marking his extreme cruelty. He afterwards adds —

Ezekigl 19:7

7. And he knew their desolate palaces, and 7. Et contrivit, 22 palatiagus, et urbes eorum
he laid waste their cities; and the land was destruxit, et redacta fuit in solitudinem terra, et
desolate, and the fulness thereof, by the noise of plenitudo gus avoce rugitusillius.
his roaring.

He again confirmswhat he said of the cruelty of King Jehoiakim: but the phraseis mixed, since
he retains but a part of the simile, and then speaks without afigure of palaces and cities. Although
interpreters incline to a different opinion, and translate — and took notice of his widows: and if
the remaining words had suited, this reading would have been better; but | do not see how things
so different can be united, as destroying cities and noticing widows. First, those who adopt this
comment are obliged to adopt the notion that Jehoiakim destroyed the men and deflowered their
widows, since he could not possess them in freedom till they were widows. Every one will admit
that this is far-fetched. But the word “afflict” suits tolerably well. And truly the 53rd chapter of
Isaiah, where Christ is said to be bruised for our grieves, cannot be better explained, (Isaiah 53:3.)
Some trand ate, that he experienced sorrows, or knew them, or was acquainted with them, in the

242 Or, “to seize booty” — an expression more in agreement with the Latin idiom. — Calvin.
243 Or, “afflicted.” — Calvin.
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passive signification. But those who say that he saw sorrows, or experienced them, do not consider
how it suits the passage; and those who say that he was cognizant of grieves, meaning his own,
also distort the Prophet’s words. | doubt not, therefore, that in this passage it means to afflict.
Respecting the noun, | supposetheletter, (1) takenfor (r); andinlsaiah (Isaiah 13:22) thisword
is used for palaces: wild beasts shall howl, says the Prophet, , bal-meno-thiv, that is, in her
palaces. The word cannot here mean widows, and all are agreed to take it for palaces; and when
the Prophet adds, that he destroyed cities, the subject shows usthat in the former clause the pal aces
were afflicted, and then the cities destroyed: the Prophet asserts this simply, and without afigure,
though he soon returns to the simile, that the land was reduced to a desert by the voice of roaring.
Again, he compares King Jehoiakim to a lion; whence it follows, as | said, that the Prophet’s
language is mixed. Elsewhere, aso, the prophets reprove the pride of their king. (Jeremiah 22:15;
Jeremiah 36:30.) For although he was contemptible, yet he raised himself above other kings; hence
he is derided, since he was not content with the condition and moderation of his father, who ate
and drank, — that is, lived like mankind, — but he desired to raise himself above the race of men.
For this cause the Prophet now says, that cities were destroyed by him, and palaces afflicted by
him. There is a change of number in the pronouns, because the singular number is put in the word
“palaces,” and the plural in cities. But we know how frequently this change occursin the Hebrew
Language; while as to the sense there is no obscurity, for King Jehoiakim was like a fierce and
cruel beast, because he destroyed cities and pulled down palaces. But afterwards he adds, the land
was laid waste and made solitary by the voice of hisroaring. Here the Prophet enlarges upon the
atrocity of that king, since by his roaring alone he had reduced the land to a desert. He does not
speak of claws or teeth, but saysthat they were all so frightened at the sound of hisroaring that the
land waswaste and solitary. He adds, the fullness of the land, by which expression Scripture usually
denotes the ornaments of a country. The word comprehends trees, and fruits, and animals, as well
asinhabitants; for aland isempty and bare without that clothing; that is, if trees and fruits are taken
away aswell asmen and animals, the face of theland is deserted and deformed, and its state displays
its emptiness. It afterwards follow: —

Ezekiel 19:8

8. Then the nations set against him on every 8. Et posuerunt 2 super eum gentes in
sidefrom the provinces, and spread their net over circuitu, et regionibus, et expanderunt super
him: he was in taken in their pit. Ipsum rete suum: in fovea ipsarum captus est.

Sincetheword , nethen, is often taken for “to utter avoice,” some explain this passage, that
the nations came with great clamor against King Jehoiakim, as when an attack is made against a
wild beast, the assailants mutually excite and encourage each other. They understand it, that such
a clamor was raised on all sides that they rushed with one consent against King Jehoiakim. But
since the same word means “to put,” it may, in my opinion, be properly applied to counsel, since
they took counsel, that is, determined among themselves to take him captive. The passive sense

244 Or, “uttered acry;” some take it passively, “were set against.” — Calvin.
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doesnot suit at all. Now, then, we understand the Prophet’ s meaning when he says, that the Gentiles
had resolved against him, that is, had conspired to take him. No doubt the Chal daeans were assisted
by all their neighbors. First, we know that the Jews were hated by other nations; then the audacity
and rashness of this king provoked many to send for the Babylonians, and eagerly to assist them;
and because they scarcely dared to engage in the war by themselves, they conspired against King
Jehoiakim under the protection of others. Thus far concerning other nations, for this cannot, be
meant of the Chaldaeans alone; because, although they had other tribes under their sway, yet that
monarchy had devoured the Assyrians, whose people made a portion of the Chaldaean army. Then
the Prophet speaks of acircuit, and says, that King Jehoiakim was shut in on all sides. hence this
must be ascribed to the neighboring nations, who not only favored the Babylonians, but assisted
them with troops and wealth, asis sufficiently gathered from other passages.

At length he says, they expanded their net, by which metaphor he means plans, desires, and
efforts. For before the neighboring nations openly declared war against the Jews, there is no doubt
that they took secret counsel as to the best way of attracting the Chaldaeans to their side, and of
insinuating themselves by various arts, asif they were laying snares; although by the word net we
may also understand whatsoever apparatus they used for destroying King Jehoiakim. In fine, he
says that he was taken in the pit of the nations, that is, was oppressed as well by snares as by open
violence. He uses the word pitfall, in accordance with the resemblance of the king to a lion; but
there is nothing absurd in extending the phrase to any hostile violence by which Jehoiakim was
oppressed. It follows —

Ezekiel 19:9

9. And they put him in ward in chains, and 9. Et posuerunt eum in clausuram 2% et
brought him to the king of Babylon: they brought adduxerunt in cathenis ad regem Babylonis,
him into holds, that his voice should no more be deduxerunt in munitiones 26 ut non audiatur vox
heard upon the mountains of Isragl. gjus amplius in montibus Israel.

He pursues the same subject, saying that King Jehoiakim, after being taken captive, was bound
with fetters and chains, adding, that he was brought to the king of Babylon; and thirdly, was cast
into prison. He shows, therefore, how severely God punished the vicious obstinacy of that nation:
for when King Jehoiakim was chastised, it thought to have been enough to correct then; but since
the people were not improved by this, the severity was doubled; and here Ezekiel says, that King
Jehoiakim was cast into a fortified dungeon. He adds, that his voice, that is, his roaring, should be
no longer heard in the mountains of Israel. For although he was reduced to straits, through a great
part of his kingdom being cut off, yet he did not desist from his ferocity. The Prophet, therefore,
sharply derides his insolence, since he did not cease to cry out, and to roar even in the mountains
of Isradl. It follows —

245 “In ward, or custody, or prison:” an old interpreter translates “into a cave.” — Calvin.
245 That is, “into a close and well-guarded prison.” — Calvin.
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Ezekiel 19:10-12

10. Thy mother is like a vine in thy blood, 10. Mater tua tanquam vitis in sanguine tuo
planted by the waters: she was fruitful, and full super aquas plantata fuit: fructifera et ramosa ’
of branches by reason of many waters. fuit ob aguas multas.

11. And she had strong rods for the sceptres  11. Et fuerunt illi virgae roboris % ad sceptra
of them that barerule, and her staturewas exalted dominantium: et elevata fuit statura eus supra,
among the thick branches, and she appeared in * et apparuit in atitudine sua, in multitudine
her height with the multitude of her branches.  ramorum suorum.

12. But shewas plucked up in fury, shewas  12. Et evulsafuitin furore, 2° terram projecta:
cast down to the ground, and the east wind dried et ventus Orientalis arefecit fructum ejus discerpti
up her fruit: her strong rods were broken and sunt, %! et arefacti; virgarobusta, %2 ignisvoravit
withered; the fire consumed them. eas.

Here Ezekiel places before our eyes the twofold state of the Jews, that they may acknowledge
themselvesfallen into extreme misery, because they had provoked God. For they did not sufficiently
consider their present state, unless the former dignity and happiness with which they were adorned
was brought to their remembrance. Now, in some way they had grown callousto all evils: although
scarcely anything remained safe but Jerusalem, they did not look back, but were just as wanton as
when their affairs were prosperous. Since they had not yet been humbled by so many slaughters,
the Prophet, therefore, on the one hand, reminds them of their former condition, and then shows
them how they had fallen. This comparison, then, thought to prick their consciences sharply, that
they may at length feel that God was hostile to them. We now understand the Prophet’ s intention
in saying, that the people’ s mother was at first like a flourishing and fruit-bearing vine. It is not
surprising that he says, the vine was planted near the waters: for there the vines do not require lofty
and dry situations, asin cold climates, but rather seek their nourishment from water, as we gather
from many passages of Scripture. The Prophet, therefore, stays, that the people at, the beginning
was like a vine planted in a mild and choice situation. He says, that the vine was flourishing, or
branching, and fruitful, since it drew its juices from the waters.

Respecting the word “blood,” | think those who take it for vigor are mistaken; it rather refers
to birth: he says, the mother of the people in her blood, that is, in bringing forth the people. Thus
Ezekiel recallsthe Jewsto their first origin, aswe previously saw theword used in thissense. When
you was in thy blood, meaning, when you was born, as we know this to be the state of the young
offspring, as the metaphor was explained in the sixteenth chapter. Live in thy blood, said God,
(Ezekiel 16:6,) since the Jews were still defiled through not being cleansed from pollution. In fine,
bloodistaken for birth, asif it had been said, that the Jews, when first brought to light, were planted
so as to take root, since God led them into the land of Canaan. Here he says they were brought to

247 Or, “leafy,” as sometrandate it. — Calvin.

248 That is, “strong or robust.” — Calvin.

249 That is, “on high among the boughs or vine-branches.” — Calvin.
250 Or, “burning wrath.” — Calvin.

251 Or, “broken up.” — Calvin

252 “Its twigs were broken up and withered.” — Calvin.
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light when God restored them. He omits the intervening space of time which we saw elsewhere,
because he passes directly from the end to the beginning. On the whole, he means that the Jews at
their nativity were placed in the land of Canaan, which was very fruitful, so that they should bring
forth their own fruit, that is, spend their time happily, and enjoy an abundance of all things. Now
we understand the meaning of the phrase, the mother of the people was planted near the waters,
as a flourishing and fruitful vine

He adds, she had branches, that is, vine twigs, for the scepters of those who bear rule. Those
who trandlate with or above the scepters of rulers do not seem to me to comprehend the Prophet’s
meaning. | have no doubt heintends that scepters were gathered from these vine branches, or rather
that they were so formed asto be like royal scepters. Although thistrand ation seems rather rough,
yet the sense is not doubtful; because the Prophet means that kings were taken from the people just
as branches from the vine, as God chose king' s from David to Zedekiah. In this sense he says that
the vine branches became scepters of the rulers. He afterwards adds, her stature was conspicuous,
that she wasremarkablefor her |oftiness even in the multitude of the vine branches. Thisisextended
to the whole body of the people. Since mention is made of the king, there is no doubt that God
commends his grace towards the whole people, whose safety and happiness were placed in the
king, as we saw elsewhere. But he asserts more clearly that the people had increased, so that they
excelled in population, power, and wealth. On the whole, the Prophet teaches that the Jews were
adorned from the beginning with all kinds of advantages, since God’ s best gifts shone forth there,
and their dignity was conspicuous, and their opulence great, since he unites the multitude of the
boughs or vine branches with their height.

Let us come now to the second clause. He says that the vine was torn away in wrath, thrown
on the ground, and dried by the east wind, and that its boughs were broken off and withered, and
consumed by fire. | have now briefly explained the Prophet’s meaning. As the Jews had grown
stupid in their calamity, and were not humbled so as suppliantly to fly to God's mercy, the Prophet
corrects their torpor when he shows them their origin. He now says that they were reduced to
extreme wretchedness by a sudden assault; for a change which took place in a short space of time
ought to affect them to the quick; but if they had been slowly diminished, the change had not been
so remarkable: but when the vine was struck by lightning, torn up, withered, and burnt, that
instantaneous slaughter, as | have said, showed that it was not by chance, but by the evident wrath
of God. For this reason he says that the vine was violently torn up, and cast upon the ground. If the
vine had been dried up by degrees, it, would not have been so wonderful; but its sudden tearing up
ought to have made them sensible of the wrath of God, towards which they had grown callous.
Thisis the reason why the Prophet adds one simile to another. The plucking up would have been
sufficient; but he adds, it was cast upon the ground, that it should wither away completely. He adds,
the east wind, which destroys both fruits and trees, as is sufficiently evident from many passages,
and not only so, but he says that the boughs were broken, or plucked off, and withered: lastly, they
were consumed with fire In fine, the hand of God appeared visibly in that horrible slaughter of the
people, when they were torn up, cut off, withered, and burnt. It follows —

Ezekid 19:13
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13. And now sheisplanted in thewilderness, 13. Et nunc plantata est in deserto, in terra
inadry and thirsty ground. siccitatis et sitis. 22

The Prophet seems hereinconsi stent with himself, since thesetwo clauses are openly at variance,
that the vine was not, only withered, but burnt up, and yet planted in a desert place; for if it was
withered, it could not take root again; but the burning removed the dlightest hope; for when the
twigs were reduced to ashes, who ever saw a vine spring up and grow from its ashes? But when
the Prophet says that the vine was withered and burnt up, he refers to the conclusion which men
must arrive a by their own senses when the city was utterly ruined; for that was in truth a horrible
spectacle, when the people were made tributary after their king was taken, the temple, plundered,
the city ruined, and their safety dependent on the lust of their conqueror. Since, therefore, neither
the royal name and dignity, nor freedom and security, remained, and especially when they were
led to the slaughter-house, was not their ruin very like a burning? Now, therefore, we see why the
Prophet said that the vine was torn and burnt up, for that most severe destruction took away all
hope of restoration for a short time. Hence he spoke according to common sense: then he kept in
view that form of horribleruin, or rather deformity, which waslike aburning and afinal destruction
of the people. But now, when he says that the vine was planted again, he commends the mercy of
God, who wished some seed to remain for the production of young plants; asit is said in the first
chapter of Isaiah, Lest you should be in like Sodom and Gomorrah, some small seed has been
wonderfully preserved. Although, therefore, the people were burnt up after being violently plucked
up, and all their lives subjected to the will of the proudest, of conquerors, yet God took some twigs
or vine branches, which he planted, that he might propagate a new nation, which was done at the
peopl€’ s return.

But he saysthat those vine branches wer e planted in the desert in the dry and thirsty land, since
God preserves the religion of his people even in death. Hence he compares their exile to a desert
and a wilderness. It may seem absurd at first sight that, Chaldaea should be likened to a desert,
since that district we know to be remarkable for its fertility and other advantages; we know, too,
that it was well watered, though called dry. But the Prophet here does not, consider the material
character of the country, but the condition of the peoplein it. Although Chaldaea was most lovely,
and full of all kinds of fruits, yet, since the people were cruelly oppressed and contemptuously
treated, hence the land was called a desert. We say that no prison is beautiful, so that their exile
could not be agreeable to the children of Isragl; for they were ashamed of their life, and did not
dareto raise their eyes upwards. Since, then, they were drowned in a deep abyss of evils, the land
was to them a desert; hence there was no splendor, dignity, or opulence; and liberty, the most
precious of all boons, was wrested from them. Now we see the sense of the words. It follows at
length —

Ezekie 19:14

253 That is, “dry and barren.” — Calvin.
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14. And fire is gone out of a rod of her 14. Et egressus est ignis a virga ramorum
branches, which hath devoured her fruit, so that gjus, fructum ejus voravit, »* et non fuit in ea
she hath no strong rod to be asceptreto rule. This virga fortitudinis, 255 sceptrum ad dominandum.
isalamentation, and shall be for alamentation. Lamentatio haec, et erit in lamentationem.

Here the Prophet comes down to the close of their woes, when Zedekiah was dragged into
captivity, and so the peopl €' s independence was abolished. God had formerly planted that vine, or
at least some of the branches, in a desert spot, since first four tribes, and afterwards seven, were
led away, and last of all, the greater part of the tribe of Judea; but the little that remained with King
Zedekiah perished. He says, therefore, that the fire went forth fromthe vine branches: thus he shows
that the last slaughter proceeded only from the people themselves; and lest they should utter their
accustomed complaints, the Prophet meets them by saying that they were consumed by intestine
fire; that is, their slaughter could not be ascribed to their Chaldaean conquerors, but to themselves;
because King Zedekiah, by his own perfidy, had stirred up the king of Babylon against himself;
for he might have spent his time in his kingdom, but he could not refrain himself from throwing
off theyoke; for thisreason he armed himself against the king of Babylon, because he was a breaker
of treaties: and thus the Prophet says, with propriety, that a fire went forth from one rod, or twig
of its branches, and hence the fruit of the whole vine was consumed; that is, the remnant was lost
by the fault of that perfidious king. He now adds, there was no scepter for ruling among its rods.
Hence it appears that the exposition which | have advanced suits best, and is entirely genuine. He
said first that the rods were for a scepter of the rulers; but he here says there was no scepter for
them among these rods. What follows we will treat tomorrow.

PRAYER.

Grant, Almighty God, since you have once deigned to insert us into the body of thy Son, that
we may be such vine-branches as you have undertaken to cultivate: that by the power of thy Spirit
we may be so watered as never to be deficient in spiritual rigor: and may we so bear fruit to the
glory of thy name, that we may at length arrive at the fountain of our faith when we enjoy the
celestial glory to which you have adopted us in the same, your only-begotten

LECTURE SIXTIETH.

Time did not permit us yesterday to explain the words at the close of this nineteenth chapter:
thisis a lamentation, and it shall be a lamentation. Some think thisto be said of the Jews, that is,
of al the, Israglites, since they should al be lamentable, because God would not cease to inflict
hisjudgments upon them until he had utterly consumed them. But | had rather refer it to the prophecy,
and thisisthe more correct sense Thislamentation: thusthe Prophet designates this sad and mournful
prophecy because it contains the last aughter of the people. Secondly, he adds, it shall be for a

254 Or, “consumed.” — Calvin.
255 That is, “strong.” — Calvin.
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lamentation, because it suggests material for wailing, since remarkable miseries are accustomed
to be more celebrated. If anything usual occurs, men soon forget it; but if any slaughter happens
worthy of notice and of remembranceit is everywhere spread abroad, nay, it supplies posterity with
material for their poems. Hence the Prophet signifies not only that this prophecy was mournful,
but that God’ s wrath would fly about in common conversation through so rare and memorable an
example. | now come to the twentieth chapter.

185



Comm on Ezekiel (V2) John Calvin

CHAPTER 20

Ezekigl 20:1

1. And it cameto passin the seventh year, in 1. Et fuit anno septimo, quinto mense, decimo
the fifth month, the tenth day of the month, that mensis venerunt viri e senioribus Israel ad
certain of the elders of Israel came to inquire of consulendum Jehovam: et sederunt coram facie
the LORD, and sat before me. mea. 2%

Here he does not narrate a vision but an event which really happened. It is a simple historical
narrative, that some of the elders of Israel were chosen to interrogate him. We know this to be
customary, and when God separates His people from the profane nations, he opposes his prophets
to the soothsayers and magi, augurs and astrologers. For he says that the Gentiles inquire what
concernsthem in various ways, and so interrogate their deities; but that he prescribesto the chosen
people but one method: | will raisefor them a prophet from the midst of their brethren, says Moses,
(Deuteronomy 18:18;) that is, they need not wander about, like the wretched gentiles, destitute of
counsel, first to their soothsayers, then to magi, and then to astrologers: there is no end to them’
but 1 will meet them, says he, by my prophets, who shall always exist anong the people. In this
sense Ezekiel says that the elders of Israel came to consult God. The verb, , deresh, properly
signifies“to seek” but it is here received for “to consult” or “inquireinto,” asin many other places.
Now it is not surprising that the elders came by public consent to the Prophet: for the Israglites
were aready worn out by long weariness, and thought that they had almost perished through their
long exile. But there was another reason, since false prophets, as we saw, tickled the ears of the
simple by offering them daily some new hope. Since therefore they were agitated between hope
and fear, and the devil scattered false prophecies which distracted the minds of the vulgar, it is
probable that the elders of Isragl came and were sent to inquire concerning either the prosperous
or disastrous event of their captivity. They come therefore to the prophets; he says it happened in
the seventh year, that is, after the captivity of Jehoiakim. They reckoned the yearsfrom that change,
and deservedly so: for so remarkable an act of God’s vengeance ought to be kept constantly in
remembrance. There was also another reason, since God gave some hope of restoration. The
reckoning of the years, then, which the Israelites dated from Jehoiakim’s exile, had atwofold use
and end, first, that God’s judgment might remain fixed in their minds, and next, that they might
nevertheless refresh their spirits by the hope of good. Hence as often as they dated the first year or
the second, it wasjust asif they kept beforetheir eyesthat slaughter by which God testified himsel f
grievously offended. But for another reason they ought to cheer their spirits by good hopes, because
if the kingdom had been utterly abolished and no promise added to lighten their sorrow, that
reckoning was superfluous, since in a state of desperation we do not take an account of years. but
when seventy yearswerefixed, they nourished and cherished hopein thisway, because they renewed
the remembrance of their liberty, which had been promised them by the mouth of Jeremiah. (Jeremiah
25:12, 13, and Jeremiah 29:10.) Now therefore we understand why he simply says the seventh year
he mentions also the day and the month.

256 Or, “before me.” — Calvin.
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Now the Clause which | have noticed contains some useful instruction, — the elders of Israel
came to consult God and sat before the Prophet. We see, then, as far as concerns outward forms,
that they followed what God had commanded in his law; lest you should say, Who shall ascend
above the clouds? who shall descend into the abyss? who shall cross the sea? The word is ever
there, inthy heart and in thy mouth. (Deuteronomy 30:12-14; Romans 10:6-8.) Sincetherefore God
in someway brought himself forward whenever heinstructed his servants by the spirit of prophecy,
so when the elders of Israel came to the Prophet, they are said to come to God himself, because
God was unwilling to utter his own oracles either from heaven or by means of angels, but he
appointed his servant by whom he would speak, and suggested what he should say. Hence we gather
that our faith is not rightly founded unless when we listen to God alone, who only deserves and
claims us as listeners. But at the same time, we must remark that faith was joined with humility
and modesty. Hence if any one desires to ascend to the clouds to inquire what God will answer, he
departsfar from him, although he pretendsto approach him. Hence this moderation isto be observed,
that our faith may acquiesce in the authority of the one God, and not be carried hither and thither
by the will of men; and yet it should not object to here God speak through his servants, but calmly
submit itself to the prophets. It now follows —

Ezekiel 20:2-3

2. Then came the word of the LORD unto 2. Et fuit sermo lehovae ad me dicendo,
me, saying,

3. Son of man, speak unto the eldersof Isradl, 3. Fili hominis, loquere ad seniores Israel, et
and say unto them, Thus saith the Lord GOD; dic illis, Sic dicit Dominator Iehovah, An ad
Areyecometoinquireof me? Asl live, saith the quaerendum me, %7 venistis? Vivo ego Si quaerar
Lord GOD, | will not be inquired of by you. avobis, dicit Dominator Iehovah.

Here the Prophet is ordered to blame those elders, although they pretended to rare piety in
inquiring of him: God saysthat they did not come with aright disposition. Many translate otherwise
— if 1 shall be found, or be en-treated by you, or if | shall answer: thus they take the word,
deresh, in adouble sense: in the first clause, for to seek or interrogate; but when it is added, as |
live, etc., they do not take the word by “to be sought” or “interrogated,” but by “to answer” or “be
entreated.” But this seems far-fetched and in Ezekiel 14:3, a phrase not unlike this was explained;
and hence we may gather, that God rather inveighs against the peopl €’ s hypocrisy than rejectsthem,
and refuses to answer. There the Prophet said that the elders came to consult him, as if they had
been his best disciples; but as Ezekiel might be deceived by that deceptive picture, God meets him,
and says, Do you think that they come to inquire of me? They are fixed upon their idols; for their
heart is towards them, and they raise their eyes to their own abominations: As | live, if they seek
me, says he; that is, it is easy to convict them of bad faith, when they come suppliantly to inquire
of thee. For if they truly and heartily sought me, they would renounce their idols, and would no
longer partake of their abominations; but they do not repent, but remain obstinatein their wickedness.

257 That is, “to consult me.” — Calvin.
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It is certain, therefore, that they are by no means sincere: there is no reason why you should delay
them, or trouble yourself about them, since their conduct is mere disssimulation. So, therefore, in
this passage God pronounced by his Prophet, are you come to seek me? that is, to consult me. | will
not beinquired of by you, sayshe: thereason is, because, aswe saw in the Ezekiel 14th, they always
remained the same, since therefore they were at the greatest distance from God, and remained
wrapped up in their own abominations, their seeking God was only fallacious. The conclusioniis,
that God rejected them, because, though they pretended aholy zeal, they were still perversein their
disposition; hence God refuses to discharge the office of a master towards them since they did not
come to learn: thisis one point. He then says, if | shall be inquired of by you. And because their
hypocrisy was stained by various colors, God swears that their disposition was perverse, and that
they did not come with pious and holy affections, and were neither docile nor obedient, nor desirous
of making progress, and hence were unworthy of having him for ateacher. Now let us go on.

Ezekiel 20:4

4. Wilt thou judge them, son of man, wiltyou 4. An judicabo eos? an judicabo eos, fili
judge them? cause them to know the hominis? abominationes patrum ipsorum indica
abominations of their fathers: 8 llis.

The context flows very well if we embrace this sense, that God swears that the Israglites did
not come to be subject to his Prophet, and to submit themsel ves modestly to hisinstructions. If this
sense pleases, it iswell added, shall you judge them? that is, shall you spend thy breath in arguing
with them? He means that they are rather to be dismissed than instructed; as Christ says, You shall
not cast pearls before swine. (Matthew 7:6.) And we know what God pronounces: My Spirit shall
not always strive with man, because he is flesh. (Genesis 6:3.) He now means that there was no
need of any dispute, sincetherewasno means of carrying it on; so in this passage, since the Prophet
was dealing with men utterly broken down, who never listened to wise counsels, nor obeyed any
admonitions, nor were softened by any chastisement, he adds, therefore, shall you judge them?
Some indeed coldly and insipidly explain this of taking away the part of ajudge, since God rather
wishes them to be called to repentance than to be condemned. But here judging embraces within
itself all reproaches and threats. On the whole, since they acted deceitfully, and by no means
proposed to submit themselvesto God, hence he usesthis bitterness, What! are they worthy of your
judging them?that is, of your contending with them?for the Prophet’ sduty isto argue with sinners,
to threaten them, and to cite them to God’ stribunal. God, therefore, pronounces them unworthy of
such disputing, because they are not only deaf, but, hardened by abandoned obstinacy. Now,
therefore, we understand the sense of the words, wilt you judge them? will you judge them? The
repetition is emphatic, that God may strongly express the obstinacy of that desperate people. He
afterwards adds, If thisbe done, then show them the abominations of their fathers. God here mitigates
the asperity which he had used, and by means of a correction descends to a reason for it, namely,
that he may for once try whether or not they are curable. If then they areto be judged, that is, if he

258 Or, “explain.” — Calvin.
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chooses to enter into any dispute, and to argue with them, he says that he ought to begin not with
themselves, but with their fathers. God wishes them to be judged, not only on account of the
wickedness of afew years, but because before they were born their fatherswere obstinately attached
to their abominations. In fine, God shows that the wound was deep, and could not be cured, unless
the hidden poison was carefully examined, which otherwise would cause putrid matter, from which
at length inflammation would arise. For many think that they have properly discharged their duty
when they have but lightly probed their wounds: but sometimes it is necessary to penetrate to the
inmost parts, asthe people had not only provoked God lightly, and for ashort time, but their impiety
had been growing for ages, and their sins had become a kind of inheritance to them. Since, then,
this hidden poison existed, which could not be cured either easily or by any sight remedy, hence
God ordersthem to begin with their fathers. Show them, ther efore, the abominations of their fathers.
It follows —

Ezekiel 20:5-8

5. And say unto them, Thus saith the Lord 5. Et dicesillis, Sic dicit Dominator lehovah,
GOD; In the day when | chose Israel, and lifted Die quo elegi Israglem, et sustuli manum meam
up mine hand unto the seed of the house of Jacob, ad semen domus lacob, et cognitus fui illis in
and made myself known unto them in the land terrae AEgypti, et sustuli manum meam illis
of Egypt, when | lifted up mine hand unto them, dicendo, Ego Iehovah Deus vester;
saying, | amthe LORD your God;

6. In the day that | lifted up mine hand unto 6. Dieillo sustuii manum meam ad ipsos, ut
them, to bring them forth of the land of Egypt educerem eos e terra Agypti in terram quam
into a land that | had espied for them, flowing prospexi illisfluentem lacte et melle, desiderium
with milk and honey, which is the glory of al »° prae omnibusterris:
lands:

7. Then said | unto them, Cast ye away every 7. Et dixi illis, Quisque spurcitias oculorum
man the abominations of his eyes, and defile not suorum projicite et in idolis *° Agypti ne
yourselves with the idols of Egypt: | am the polluamini: ego Iehovah Deus vester.

LORD your God.

8. But they rebelled against me, and would 8. Et rebellesfuerunt mihi, et noluerunt audire
not hearken unto me: they did not every man cast me, et quae sequuntur.
away the abominations of their eyes, neither did
they forsake theidols of Egypt: then| said, | will
pour out my fury upon them, to accomplish my
anger against them in the midst of the land of

Egypt.
259 That is, “which isadesire, or desirable.” — Calvin.
260 Though it signifies also “foulness or pollution” — Calvin.
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God confirms what | said before, that the Jews were not to be reproved for beginning lately to
sin: it was not sufficient to bring recent offenses before them; but God orders the Prophet to begin
with their fathers, as if he had said that the nation was abandoned from the very beginning, as
Stephen reproaches them: Uncircumcised in heart, you still resist the Holy Spirit, as your fathers
alwaysdid. (Acts 7:51.) And Christ had said the same thing before: Y ou fill up the measure of your
fathers. (Matthew 23:32.) We know also how frequently rebukes of thiskind occur in the Prophets.
God therefore says, that from the time when he chose the seed of Israel, he had experienced both
the wickedness and obstinacy of the people; for he says that they were not drawn aside by either
error or ignorance, but because they were unwilling to hear, when they were over and over again
admonished as to their duty. Hence three things are to be marked, namely, that the people were
bound to God, since he had gratuitously adopted them; for God here commends his gratuitous
election, together with the singular benefits which he had conferred on that people: thisisone point.
The second is, that he not only took them once to himself, but showed them what wasright, so that
they could not mistake, except knowingly and willfully: thisisthe second point. Then thethird s,
that they rebelled purposely, because they would not listen: for if they had been left at the meeting
of two roads, their error had been excusable if they had turned to the left instead of the right. But
if God by his law so shone before them, that he was prepared to direct them straight to the mark,
and they turned aside; thus their obstinacy and rebellion is plainly detected. Thisisthe sense.

Now as far as words are concerned, he says, that he had chosen Israel. But election, as| have
already briefly touched upon, isopposed to all merits: for if anything had been found in the people
which should cause them to be preferred to others, it would be improperly said that God had el ected
them. But since all were in the same condition, as Moses saysin his song (Deuteronomy 32:8, 9,)
there was scope for God' s grace, since he separated them from others of his own accord: for they
were just like the rest, and God did not find any difference between them; we see, then, that they
were bound to God more sacredly, since he had joined them to himself gratuitously. He now adds,
that he lifted up his hand to the seed of Jacob. The lifting up the hand seems to be taken here in
different senses. Sinceit was a customary method of swearing, God is said sometimesto lift up his
hand when he swears. That isindeed harsh, since the lifting up the hand does not suit God: for we
lift up the hand when we call God to witness; but God swears by himself, and cannot raise his hand
above himself. But we know that he uses forms of speech according to the common customs of
men: hence there is nothing absurd in this phrase, he lifted up his hand, that is, he swore. Hence,
if we may so explain it, this was a confirmation of the covenant, when God by interposing a oath
promised himself to be Israel’s God. But since he shortly afterwards adds, that he was known, the
other sense suits pretty well, sinceit refersto the benefits which he had conferred upon the people.
And truly experimental knowledge is intended, since God really proved himself to be worthy of
credit, and thusiillustrated his own power in preserving the people. Hence | said that to lift up the
hand isto be received varioudly in this chapter, since, if we read the two clauses conjointly, | lifted
up my hand unto the seed of the house of Jacob, and was made known to them, truly the lifting up
the hand will imply a display of power. That also has been said by means of a simile; but shortly
afterwards the lifting up of the hand must be taken for to swear, by the figure of rhetoric called
catachresis, which is the use of aword in a different signification, and yet there is no absurdity.

| have raised my hand, therefore, to the seed of the house of Jacob, saying, | Jehovah am your
God. (Ezekiel 20:5.)
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We seg, then, that God raised his hand to sanction the covenant which he had made; for when
he pronounces himself their God, he bindsthem to himself, and claimsthem for his peculiar people,
and thus confirms his covenant. But at the same time he had raised his hand or arm by so many
miracles performed in freeing the people. He says, inthat day | raised my hand to, or towardsthem,
to bring them out. Again, the raising the hand refers to God’ s power, since he brought them forth
by an extended arm from that miserable dlavery. Since, therefore, he so raised hishand, he acquired
them as his own, that they should no longer be free, but belong altogether to him. He afterwards
adds other benefits, since he not only snatched them from the tyranny of Pharaoh, but brought them
into a land flowing with milk and honey, which he had espied for them. We see how briefly God
enlarges upon that remarkable benefit which he had bestowed upon his people. Not only was he
their Redeemer, but he looked out for a place of residence for them, not only commodious, but
abounding with plenty; for this phrase is common enough with Moses. In that same day in which
| led them out of Egypt, | brought theminto aland, thedesire of all lands; that is, which isdesirable
and superior to al other lands. It is true, indeed, that other nations were not less fruitful; but God,
in thus praising the land of Canaan. considersit, clothed and adorned by his bounty. But there was
no region under heaven to be compared with the land of Canaan in one point, namely, God's
choosing it as hisearthly dwelling place. Since theland of Canaan excelled all othersin thisrespect,
it is deservedly called the desire of all lands, or desirable beyond all lands.

Another clause now follows, that God instructed the Jews in piety, and withdrew them from
all theidolatriesto which they had been devoted. Instruction then went before, which showed them
the right way of salvation, and recalled them from their superstitions. The meaning is, that when
God adopted the people, he gave them the rule of living piously, that they should not be tossed
about hither and thither, but. have an aim, to which they might direct the whole course of their life.
| said, therefore, to each of them: this seems more emphatic than if he had spoken to all
promiscuously and generally: but thisfamiliar invitation ought to penetrate more into their minds,
when he speaksto each individually, just asif he said, let each of you cast away your abominations,
and not pollute himself anymore with the idols of Egypt. When therefore God thus attached them
to himself, he showsthat he could not be rightly worshipped by them unlessthey bid their idolatries
farewell, and formed their whole life according to the rule of his law. He calls their enticements
defilements or idols of the eyes: but we know that the Prophet often speaks thus, that unbelievers
should consider their idols. Hence it isjust as if God recalled them from all the wiles of Satan in
which they were enticed, and were so devoted to them as to have their eyes exclusively fixed on
them. He speaks by name of the idols of Egypt: whence it easily appears that they were corrupted
by depraved desires, so as for the most part to worship the fictitious gods of Egypt. Y et they knew
themselves elected by the true God, and boasted in circumcision as a symbol of divorce from all
nations. Y et though they wished to be thought illustrious on the one hand, they afterwards prostituted
themselves so as to differ in nothing from the Egyptians. We see then that the desire of piety was
almost extinct in their hearts, since they had so contaminated themselves with the superstitions of
Egypt. That he might retain them the better, he says at the same time that he was their God: for
without this principle men are tossed hither and thither, for we know that we are lighter than vanity.
Hencethe devil will alwaysfind us subject to hisfallacies unless God restrains usin our duty, until
he appears to us and shows himself the only God: we see then the necessity for this remedy, lest
men should be carried away by idolatries, namely, the knowledge of the true God. The third clause
will follow afterwards, but we shall explain it initsturn.
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PRAYER.

Grant, Almighty God, since you have once stretched forth your hand to us by your only-begotten
Son, and have not only bound thyself to us by an oath, but have sealed your eternal covenant by
the blood of the same, thy Son: Grant, | pray thee, that we in return may be faithful to thee, and
persevere in the pure worship of thy name, until at length we enjoy the fruit of our faith in thy
heavenly kingdom by the same Christ our Lord. — Amen.

LECTURE SIXTY-FIRST.

In the last lecture | began to explain the eighth verse, where God complains that he was
exasperated by the children of Israel when he had begun to extend his hand to free them. He says,
then, that they had rejected his grace. But at the same time we see that al pretense of ignorance
was removed, because unless Moses had exhorted them to good hope, they would have pretended.
to be so deserted through two centuries, that they had hoped for help from God in vain. But since
Moses was a witness of their redemption, hence their ingratitude was the more without excuse,
since they were unwilling to embrace the message which they had so greatly desired. Nor is the
language of Moses vain, that they often cried out in their calamities. Although their clamor was
turbulent, yet they doubtless remembered what they had heard from their fathers, that the end of
those evils was at hand to which God had fixed an appointed time. But more is expressed in this
passage than Moses relates, who simply says, because they saw themselves treated too roughly,
that they were worn down and disgusted: hence those expostul ations — Y ou have made our name
to stink before Pharaoh: God shall judge between you and us. Judea you gone from us. (Exodus
5:21.) Wedo not then clearly collect from Mosesthat they were rebels against God, since they had
not cast away their idols and superstitions, but the probable conjecture is that they were, so rooted
in their filth, that they repelled God’ s hand from succoring them. And truly if they had promptly
embraced what Moses had promised them in God’' s name, the accomplishment would have been
readier and swifter: but we may understand that their sloth was the hindrance to the exertion of
God’ s hand in their favor and to the real fulfillment of his promises. God ought indeed to contend,
with Pharaoh, that his power might be more conspicuous: but the people would not have been so
tyrannousdly afflicted, unlessthey had closed the door against God’ s mercy. They were, aswe have
said, immersed in their defilement’s from which God wished to withdraw them. He now accuses
them of ingratitude, because they did not cast away their idols, but obstinately persisted in their
usual and customary superstitions. He speaks of thetime of their captivity in Egypt, and this passage
assures us that while there they were infected and polluted by Egyptian defilement’s. For the
contagion of idolatry iswonderful: for sinceweareall naturally inclined to it as soon asany example
is offered to us, we are snatched in that direction by aviolent impulse. It is not surprising then that
the children of Israel contracted pollution from the superstitions of Egypt, especialy asthey lived
there as daves, and were desirous of gratifying the Egyptians: for if they had been treated liberaly,
they might have lived freely after their custom, but since they were not free and were oppressed as
slaves, it happened that they pretended to worship the gods of Egypt according to the will of those
by whom they saw themselves oppressed: and not only did they sin by pretending, but it is probable
that they were impelled by their own lusts as well as by fear: for it will soon be evident that they
were too inclined to impiety of their own accord.
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On the whole, Ezekiel here testifies that they were rebels against God, because they did not
listen to God by casting away the idols of their eyes, that is, to the worship of which they were too
attentive, nor did they desert theidols of Egypt. When he speaks of theidols of their eyes, we gather
what | have touched upon, that they were not impelled to idolatry by fear and necessity, but by
their own depraved appetites. For unless they had been eagerly devoted to Egyptian superstitions,
Ezekiel would not have called them idols of the eyes. Hence by thisword he means that they were
not only superstitious through obedience to the Egyptians, but were spontaneously inclined towards
them. Besides, when he adds the idols of Egypt, he points out as the occasion of their corruption
their spending time under that tyranny, and their being compelled to bear many evils, since slavery
commonly draws with it dissimulation. It now follows, And | said | would pour forth, that is, |
determined to pour forth. God here signifies that he was inflamed by anger, and unless they had
respect to his name he would not withdraw his hand from the vengeance to which it was armed and
prepared. We know that this does not properly belong to God, but this is, the language of
accommodation, sincefirst of all, God is not subject to vengeance, and, secondly, does not decree
what he may afterwards retract. But since these things are not in character with God, simile and
accommodation are used. As often as the Holy Spirit uses these forms of speech, let us learn that
they refer rather to the matter in hand than to the character of God. God determined to pour forth
his anger, that is, the Israelites had so deserved it through their crimes, that it was necessary to
execute punishment upon them. The Prophet simply meansthat the peopl€’ sdisposition wassinful,
and hence God’ swrath would have been poured out, unless he had been held back from some other
cause. | have already touched upon the obstacle, because he consulted his honor lest it should be
profaned.

| have decreed, therefore, to pour forth my burning fury upon them in the midst of the land of
Egypt. Sometrandate, to consume them, but improperly, for theword, , keleh, signifiestofill up
or accomplish, aswell asto consume. But although God sometimes says that he consumes all his
weapons or scourges in the punishment of men’s sins, yet it is not suitable to transfer this to his
wrath itself. Hence another sense will suit better, namely, that God decreed to pour out hiswrath
until he satisfied himself. For here, as we have said, he puts on the character of an angry man, who
cannot appease his mind otherwise than by satiating it by the exaction of punishment: for anger is
usually inexhaustible. But God on the whole here expresses that such was the atrocity of their
wickedness, that the Israglites deserved destruction through the pouring forth of God’ s wrath and
thefilling up of the measure of hisindignation; and that in the midst of the land of Egypt; because
they had shown themselves unworthy of hisredemption, and henceit was enough for them to perish
in the midst of the land of Egypt. But he afterwards added —

Ezekiel 20:9

9. But | wrought for my name's sake, that it 9. Et feci propter nomen meum ne
should not be polluted before the heathen, among profanaretur in oculis gentium, in quibusipsi in
whom they were, in whose sight | made myself medio eorum, quibus cognitus fui ipsisin oculis
known unto them, in bringing them forth out of eorum, ad educendum eos e terra Agypti.
the land of Egypt.
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Here God signifies that he was restrained for one reason only from entirely blotting out so
ungrateful and wicked a nation, namely, since he saw his own sacred name would be exposed to
the Gentiles as a laughing-stock. He teaches, therefore, that he spared them, and suspended his
rigor for the time, rather through being induced by regard to his own glory than by pity to them.
Hence, by theword | did it, we ought to understand what will be more clearly explained. The sense
is, that he abstained from the final act of vengeance for his name's sake, that it should not be
profaned among the Gentiles. Although God here pronounces that he had respect rather to himself
than to them, yet there is no doubt that he spared them, because he saw that they could not be
otherwise preserved than by his pardoning them even in such hardness and obstinacy; and certainly
God’ s glory and the salvation of the Church are things almost inseparably united. When | speak of
the salvation of the Church, | do not comprehend all those who profess to be its members, but |
mean only the elect. Since, therefore, God had adopted that nation, he must preserve the remnant
in safety, otherwise his truth would have failed, and thus his name would have been much more
severely profaned. Hence we may gather, whenever God pardons us, though he regards himself,
and wishes in this way to exercise his clemency, yet his pity towards us is another reason for his
pardoning us: but when he says that he has withdrawn his hand from vengeance through regard for
His own glory, he in thisway prostrates still more the pride of this nation, since, whenever he had
pity on them, they thought it a concession to their own worthiness and merits. The Prophet therefore
shows here that they were snatched from destruction, while they were remaining in the land of
Egypt, for no other reason than this, that God was unwilling to expose his name to the contempt
of the nations. He says, therefore, in the eyes of the Gentiles, among whom they were, regarding
not the Egyptians only, but others.

Y et the question arises, in what sense, he adds by and by, that he was known to them? for as
yet he had given no specimen of his power among the Gentiles. He had borne witness by two
miraclesthat Moses should bethe agent in their redemption, (Exodus 4:2, and following:) afterwards
M oses approached Pharaoh himself: there God put forth the signs of his power, which deservedly
frightened all the Egyptians; but his fame had not yet reached other nations. But this knowledge
ought not to be simply restricted to past time; for God only means that he had already begun to
show, by certain and remarkable proofs, that Moses was chosen, by whose hand he wished to
redeem his own people. Since, therefore, God had. already come forward with those remarkable
signs, he says, that he was known to those nations, not that hisfame had reached them, but because
he had gone there himself, so that the event could not be in obscurity, and all must know that
miracles had been performed by the hand of Moses, by which it was evident that he wished to claim
the Israglites as his own. Now, therefore, we understand in what sense Ezekiel says that God was
known. Some explain this relatively thus: | was known to them, meaning the Israglites, in their
eyes, meaning the Gentiles: but this sense seems to me forced; for in my opinion this one word
“their,” inthe Prophet’ slanguage, is superfluous. He simply meansthat God was manifested in the
eyes of all the nations in leading them forth. This clause shows the kind of knowledge intended,
since God showed his power in liberating the people by remarkable miracles. It follows —
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Ezekiel 20:10

10. Wherefore | caused them to go forth out 10. Et eduxi (eduxi ergo) eoseterra AEgypti,
of the land of Egypt, and brought them into the et adduxi in desertum.
wilderness.

After Ezekiel had taught that the Israelites deserved to perish in Egypt, unless God had spared
them for his name’s sake rather than for their own, he now adds the cause of their coming forth,
which was the promotion of his own glory. Hence, therefore, we gather that the Israglites falsely
imagined any other cause of their deliverance than that respect of which the Prophet now speaks.
But thisis more than if he had simply said that they were snatched from the tyranny of Egypt by
God'’s gratuitous pity, since God gratuitously stretched out his hand towards them, and was so
induced by feelings of humanity and clemency as to snatch away from their miseries the innocent
who were unjustly afflicted; but he here excludes them from God’ s clemency, because they were
unworthy of hisnotice. | said, indeed, that two things were united, the salvation of the Church and
the glory of God; but at the same time | noticed that the Prophet’s intention must be considered,
since he wished to withdraw all confidence from such a proud people, and to show that, as far as
they could, they had always repelled God' s favor by their obstacles, unless he had overcome their
wickedness by his untiring goodness. It follows —

Ezekid 20:11

11. And | gave them my statutes, and shewed 11. Et dedi illisdecretamea, % et judiciamea
them my judgments, which if aman do, he shall patefeci ipsis, qua, qui fecerit homovivetinipsis.
even livein them.

Here God enlarges upon his favors, since he had given his law to the Israglites, asif he would
prescribe to them a certain rule of living. If they had only been brought out of Egypt, that would
have been an inestimable benefit: but God was much more generous, since he deigned to rulethem
familiarly with his doctrine, lest they should wander to one side or the other; and in this way he
testified that he would be their God. He adds a promise: for God might precisely enjoin what he
wished on the people