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Matthew 10:22

And ye shall be hated of all men for my name’s sake: but he
that endureth to the end shall be saved. Matthew 10:22

Final Perseverance: What is it?
Dear Friend,

The question of final perseverance, though, in our judgment, a very
simple one, has perplexed a great many; and the questions which
you introduce to our notice, and the passages of scripture which you
adduce, furnish abundant proof that your own mind is not quite clear
or settled on the point. It may be, however, that the object of your
communication is rather to superinduce such a discussion of the
doctrine, in the light of holy scripture, as may prove helpful to
others, than to obtain any aid for yourself. However this may be, we
are always happy to give to others the benefit of any light with
which the Lord may have graciously favoured us, in reference to
subjects of common interest to all lovers of truth.

In seeking, then, to reply to your interesting letter, we have three
things to do, namely, first, to establish the doctrine of final
perseverance, or in other words, the eternal security of all Christ's
members; secondly, to answer the questions which you have given
us, and which we take to be those usually or frequently put by the
opposers of the doctrine; and, thirdly, to expound those tests which
you have quoted, and in which you seem to find considerable
difficulty. May the Holy Spirit be our teacher, and may He give us
minds entirely subject to scripture, so that we may be able to form a
sound judgment on the question now before us.

1. And, first, as to the doctrine of final perseverance; it seems to
us exceedingly clear and simple, if only we look at it in immediate
connection with Christ Himself. This indeed is the only true way to
look at any doctrine. Christ is the soul, centre, and life of all
doctrine. A doctrine separated from Christ becomes a lifeless
powerless, worthless dogma — a mere idea in the mind — a mere
item in the creed. Hence, therefore, we must look at every truth as it
stands connected with Christ. We must make Him our point of view.



It is only as we keep near to Him, and look at all points from that
one grand point, that we can have a correct view of any point. If, for
example, I make self my point of view and look from thence at the
subject of final perseverance, I shall be sure to get a false view
altogether, inasmuch as it then becomes a question of my
perseverance, and anything of mine must, necessarily, be doubtful.

But if, on the other hand, I make Christ my viewing point, and
look at the subject from thence, I shall be sure to have a correct view
inasmuch as it then becomes a question of Christ's perseverance, and
I am quite sure that He must persevere, and that no power of the
world, the flesh, or the devil can ever hinder His final perseverance
in the salvation of those whom He has purchased with His own
blood, seeing "He is able to save to the uttermost them that come
unto God by him." This, surely, is final perseverance. It matters not
what the difficulty, or what the hostile power may be. "He is able to
save to the uttermost." The world, with its ten thousand snares, is
against us; but "he is able." Indwelling sin, in its ten thousand
workings, is against us; but "he is able." Satan, with his ten thousand
devices, is against us; but "he is able." In a word, it is Christ's
ability, not ours; it is Christ's faithfulness, not ours; it is Christ's final
perseverance, not ours. All depends upon Him, as to this weighty
matter. He has purchased His sheep, and surely He will keep them to
the best of His ability; and, seeing that a// power is given unto Him
in heaven and on earth, His sheep must be perfectly and for ever
safe. If aught could touch the life of the feeblest lamb in all the flock
of Christ, He could not be said to have "all power."

Thus it is immensely important to consider the question of final
perseverance in inseparable connection with Christ. Difficulties
vanish. Doubts and fears are chased away. The heart becomes
established, the conscience relieved, the understanding enlightened.
It is impossible that one who forms a part of Christ's body can ever
perish; and the believer is this, We are members of his body, of his
flesh, and of his bones." (Eph 5:30) Every member of the body of
Christ was written in the book of the slain Lamb, before the
foundation of the world, nor can anything or any one ever obliterate
that writing. Hear what our Lord Jesus Christ saith in reference to
those that are His: "My sheep hear my voice, and know them, and



they follow me; and I give unto them eternal life, and they shall
never perish, neither shall any [man, devil, or any one else] pluck
them out of my hand. My Father which gave them me is greater than
all; and no man is able to pluck them out of my Father's hand."
(John 10:27-29)

Here then, most assuredly, we have final perseverance, and that
moreover, not merely the perseverance of the saints, but of the
Father, and of the Son, and of the Holy Ghost. Yes, dear friend, this
is the way we would have you view the matter. It is the final
perseverance of the Holy Trinity. It is the perseverance of the Holy
Ghost in opening the ears of the sheep. It is the perseverance of the
Son in receiving all whose ears are thus opened. And, finally, it is
the perseverance of the Father in keeping through His own name,
the blood-bought flock in the hollow of His everlasting hand. This is
plain enough. We must either admit the truth — the consolatory and
sustaining, truth of final perseverance, or succumb to the
blasphemous proposition that the enemy of God and man can carry
his point against the holy and eternal Trinity. We see no middle
ground. "Salvation is of the Lord," from first to last. It is free,
unconditional, everlasting salvation. It reaches down to where the
sinner is in all his guilt, ruin, and degradation, and bears him up to
where God is, in all His holiness, truth, and righteousness. and it
endures for ever. God the Father is its source, God the Son is its
channel, and God the Holy Ghost is the power of application and
enjoyment. It is all of God, from beginning to end, from foundation
to top-stone, from everlasting to everlasting. If it were not so, it
would be presumptuous folly to speak of final perseverance; but,
seeing it is so, it would be presumptuous unbelief to think of aught
else.

True, there are great and manifold difficulties in the way —
difficulties before, and difficulties after, conversion. There are many
and powerful adversaries; but that is the very reason why we must
keep the question of final perseverance entirely clear of self and all
its belongings, and make it repose simply upon God. It matters not
in the least what the difficulties or the adversaries may be, for faith
can ever triumphantly inquire, "If God be for us, who can be against
us?" And again, "Who shall separate us from the love of Christ?



Shall tribulation, or distress, or persecution, or famine, or nakedness,
or peril, or sword? As it is written, For thy sake we are killed all the
day long; we are accounted as sheep for the slaughter. Nay, in all
these things we are more than conquerors, through him that loved
us. For I am persuaded that neither death, nor life, nor angels, nor
principalities, nor powers, nor things present, nor things to come,
nor height, nor depth, nor any other creature, shall be able to
separate us from the love of God, which is in Christ Jesus our Lord."
(Rom. 8:35-39)

Here, again, we have final perseverance taught in the clearest
and strongest way possible: "Not any creature shall be able to
separate us." Neither self, in all its forms; nor Satan, in all his wiles
and machinations; nor the world, in all its allurements, or all its
scorn, can ever separate the "us" of Romans 8:39, from the love of
God, which is in Christ Jesus our Lord. No doubt, persons may be
deceived, and they may deceive others. Spurious cases may arise;
counterfeit conversions may take place. Persons may seem to run
well for a time and then break down. The blossoms of spring-time
may not be followed by the mellow fruits of autumn. Such things
may be; and, moreover, true believers may tail in many things, they
may stumble and break down in their course. They may have ample
cause for self judgment and humiliation, in the practical details of
life. But, allowing the widest possible margin for all these things,
the precious doctrine of final perseverance remains unshaken — yea,
untouched — upon its own divine and eternal foundation. "I give
unto my sheep efernal [not temporary or conditional] life, and they
shall never perish." And again, "Upon this rock I will build my
church, and the gates of hell shall not prevail against it." People may
argue as they will, and base their arguments on cases which have
come under their notice, from time to time, in the history of
professing Christians; but, looking at the subject from a divine point
of view, and basing our convictions on the sure and unerring word
of God, we maintain that all who belong to the "us" of Romans 8,
the "sheep" of John 10, and the "church" of Matthew 16, are as safe
as Christ can make them, and this we conceive to be the sum and
substance of the doctrine of final perseverance.



2 And now, dear friend, we shall, in the second place, briefly
and pointedly reply to the questions which you have put before us.

1. "Will a believer be saved, no matter into what course of sin he
may fall, and die in?" A true believer will, infallibly, be saved; but
we consider that salvation includes, not only full deliverance from
the future consequences of sin, but from the present power and
practice thereof. And, hence, if we find a person living in sin, and
yet talking about his assurance of salvation, we look upon him as an
antinomian and not a saved person at all. "If we say that we have
fellowship with him and walk in darkness, we lie and do not the
truth." The believer may fall, but he will be lifted up; he may be
overtaken, but he will be restored; he may wander, but he will be
brought back because Christ is able to save to the uttermost, and not
one of His little ones shall perish.

2. "Will the Holy Spirit dwell in a heart where evil and unholy
thoughts are indulged? The body of the believer is the temple of the
Holy Ghost. (1 Cor. 6:19) And this precious truth is the ground of
exhortation to purity and holiness of heart and life. We are exhorted
not to grieve the Holy Spirit. To "indulge" evil and unholy thoughts
is not Christian walk at all. The Christian may be assaulted, grieved,
and harassed, by evil thoughts, and in such a case he has only to
look to Christ for victory. Proper Christian walk is thus expressed in
John's first epistle; "We know that whosoever is born of God sinneth
not; but he that is begotten of God keepeth himself, and that wicked
one toucheth him not." (1 John 5:18) This is the divine side of the
question. Alas! we know there is the human side likewise; but we
judge the human side by the divine. We do not lower the divine to
meet the human, but ever aim at the divine notwithstanding the
human. We should never be satisfied with anything lower than 1
John 5:18. It is by keeping up the true standard that we may expect
to raise our moral tone. To talk of having the Spirit and yet "indulge"
in evil and unholy thoughts, is in our judgment, the ancient
Nicolaitanism (Rev. 2:6, 15), or modern antinomianism.

3 "If it be so, then, will not people say, they may live as they
like?" Well, how does a true Christian like to live? As like Christ as
possible. If one had put this question to Paul, what would have been
his answer 2 Cor 5:14, 15, and Philippians 3:7-14, furnish the reply.



It is to be feared that the persons who ask such questions know but
little of Christ. We can quite understand a person getting entangled
in the meshes of a one-sided theological system, and being
perplexed by the conflicting dogmas of systematic divinity; but we
believe that the man who draws a plea from the freedom,
sovereignty, and eternal stability of the Grace of God, to continue in
sin, knows nothing of Christianity at all, has neither part nor lot in
the matter, but is in a truly awful and dangerous condition.

As to the case which you adduce, of the young man who heard a
minister state in his sermon, that "Once a child, always a child," and
who took occasion from that to plunge into, and continue in, open
sin; it is only one of thousands We believe the minister was right in
what he said, but the young man was wrong in what he did. To
judge the words of the former by the acts of the latter is utterly false.
What should I think of my son, if he were to say, "Once a son
always a son, and therefore I may proceed to smash my father's
windows and do all sorts of mischief"? We judge the ministers
statement by the word of God, and pronounce it true. We judge the
young man's conduct by the same rule and pronounce it false. The
matter is quite simple. We have no reason to believe that the
unhappy young man ever really tasted the true grace of God, for if
he had, he would love and cultivate and exhibit holiness. The
Christian has to struggle with sin; but struggling with it and
wallowing in it, are two totally different ideas. In the one case, we
can count on Christ's sympathy and grace; in the other, we are
actually blaspheming His name by implying that He is the minister
of sin.

We consider it a very serious mistake to set about judging the
truth of God by the actings of men. All who do so must reach a false
conclusion. The true way is just to reverse the order. Get hold of
God's truth first, and then judge everything by that. Set up the divine
standard and test everything thereby. Set up the public scales and
weigh every man's load therein. The scales must not be regulated by
every mans load, but each mans load tested by the scales. If ten
thousand professors were to fall away, and live and die in open sin,
it would not shake our confidence in the divine doctrine of final
perseverance. The self-same word that proves the doctrine to be true,



proves them to be false. "They went out from us, but they were not
of us; for if they had been of us, they would no doubt have
continued with us: but they went out, that they might be made
manifest that they were not all of us." (1 John 2:19) "The foundation
of God standeth sure, having, this seal, The Lord knoweth them that
are his. And, Let every one that nameth the name of Christ depart
from iniquity." (2 Tim. 2:19)

3. We shall now proceed to examine the various passages of
scripture, which, as you say, are generally adduced by those who
seek to overthrow the doctrine of final perseverance. But, before
doing so, we deem it of importance to lay down the following
fundamental principle, which will, in our judgment, be found most
helpful in the interpretation of scripture generally. The principle is
very simple. No one passage of holy scripture can, by any
possibility, contradict another. If, therefore, there be a seeming
contradiction, it must arise from our want of spiritual intelligence.
Thus, for example, if any one were to quote James 2:24, in defence
of the doctrine of justification by works, I might not be able to
answer him. It is quite possible that thousands, like Luther, have
been sadly perplexed by that passage. They may feel the fullest and
clearest assurance that they are justified, and that not by any works
that they have done, but simply "by faith of Jesus Christ," and yet be
wholly unable to explain these words of James, "Ye see then how
that by works a man is justified, and not by faith only."

Now, how is one to meet such a difficulty as this? He really does
not understand the apostle James. He is involved in much perplexity
by the apparent contradiction between James and Paul. What is he to
do? Just to apply the principle above stated. No one passage of
scripture can possibly contradict another. As well might we
apprehend a collision between two of the heavenly bodies, while
moving in their divinely appointed orbits, as that two inspired
writers could possibly clash in their statements. Well, then, I read in
Romans 4:5 such plain words as these: "But to him that worketh not,
but believeth on him that justifieth the ungodly, his faith is counted
for righteousness." Here I find works entirely excluded as a ground
of justification, and faith alone recognised. So also in Romans 3 I
read: "Therefore we conclude that a man is justified by faith,



without [or apart from] works of law." And, again, "Being justified
by faith, we have peace with God." Exactly similar is the teaching in
the Epistle to the Galatians, where we read such plain words as
these, "Knowing that a man is not justified by works of law, but by
faith of Jesus Christ, even we [Jews] have believed in Jesus Christ,
that we might be justified by faith of Christ, and not by works of
law: for by works of law shall no flesh he justified." (Rom. 2:16)

In all these passages, and many more which might be quoted,
works are sedulously excluded as a ground of justification, and that,
too, in language so plain that a wayfaring man, though a fool, need
not err therein. If, therefore, we cannot explain James 2:24, we must
either deny its inspiration, or have recourse to our principle, namely,
that no one passage of holy scripture can possibly contradict
another, and so remain, with unshaken confidence, and unruffled
repose, rejoicing in the grand foundation truth of justification by
faith alone, apart from law-works altogether.

Having called the readers attention to the famous passage in
James 2, it may not be amiss to offer him, in passing, a word or two
of exposition which will help him in the understanding of it. There is
a little word in verse 14 which will furnish the key to the entire
passage. The inspired apostle inquires, "What doth it profit, my
brethren, though a man say he hath faith?" Had he said, "What doth
it profit though a man have faith?" the difficulty would be
insuperable, the perplexity hopeless. But the important word "say"
quite removes all difficulty, and unfolds, in the simplest possible
way, the point which the apostle has in his mind. We might inquire,
"What doth it profit though a man say he hath ten thousand a year, if
he hath it not?"

Now, we are aware that the word "say" is constantly left out in
quoting James 2:14. Some have even ventured to assert that it is not
in the original. But any one who can read Greek has only to look at
the passage, and he will see the word /egee (say) placed there by the
Holy Ghost, and left there by all our leading, editors and biblical
critics; nor can we well conceive a word of more vital importance in
a passage. Its influence, we believe, is felt throughout the entire
context in which it occurs. There is no use in a man merely saying
he has faith, but if he really has it, it "profits" him for time and



eternity, inasmuch as it connects him with Christ, and puts him in
full inalienable possession of all that Christ has done, and all that He
is for us before God.

This leads us to another point, which will greatly tend to clear
away the seeming contradiction between the two inspired apostles,
Paul and James. There is a very material difference between law-
works and life-works. Paul jealously excludes the former; James as
jealously insists on the latter. But, be it carefully noted, that it is
only the former Paul excludes; as it is only the latter that James
insists on. The acts of Abraham and Rahab were not law-works, but
life-works. They were the genuine fruits of faith, apart from which
they would have possessed no justifying virtue whatever.

It is well worthy of note that, with the history of four thousand
years before Him, the Holy Ghost, in the apostle, should have fixed
upon two such works as that of Abraham in Genesis 22 and that of
Rahab in Joshua 2. He does not adduce some acts of charity, or
benevolence, though surely He might easily have selected many
such from the vast mass of materials which lay before Him. But, as
if anticipating the use that the enemy would make of the passage
now before us, He takes care to select two such illustrations of His
thesis as prove. beyond all question, that it is life-works, and not
law-works, He is insisting upon, and leaves wholly untouched the
priceless doctrine of justification by faith, apart from works of law.

Finally, if any should feel disposed to inquire as to the difference
between law-works and life. works, it is simply this: law-works are
such as are done in order to get life; life-works are the genuine fruits
of life possessed. And how do we get life? By believing on the Son
of God. "Verily, verily, I say unto you, He that heareth my words,
and believeth on him that sent me hath everlasting life." (John 5:24)
We must have life before we can do anything; and we get life, not
by "saying" we have faith, but by really having it, and when we have
it, we shall manifest the precious fruits thereof, to the glory of God.

Thus, then, we not only implicitly believe that Paul and James
must harmonise, but we can plainly see that they do.



Having thus sought to define and illustrate our principle, we
shall leave you, dear friend, to apply it in the various cases of
difficulty and perplexity which come before you in the study of
scripture, while we endeavour to expound, as the Lord may enable
us, the important passages of scripture which you have laid before
us.

1. The first quotation is from the second Epistle of Peter: "But
there were false prophets also among the people, even as there shall
be false teachers among you, who privily shall bring in damnable
heresies, even denying the Lord that bought them, and bring upon
themselves swift destruction" (2 Peter 2:1) The difficulty of this
passage arises, we suppose, from the expression, "Denying, the Lord
that bought them." But there is, in reality, no difficulty whatever in
these words. The Lord has a double claim on every man, woman,
and child beneath the canopy of heaven. He has a claim founded on
creation, and a claim founded on redemption. It is to the latter of
these two that the apostle refers. The false teachers will not merely
deny the Lord that made them, but even the Lord that bought them.
It is of importance to see this. It will help to clear away many
difficulties. The Lord Jesus has a purchased right over every
member of the human family. The Father has given Him power over
all flesh. Hence the sin of those who deny Him. It would be sin to
deny Him as Creator; it is a greater sin to deny Him as Redeemer. It
is not at all a question of regeneration. The apostle does not say,
'Denying the Lord that quickened them.' This would indeed be a
difficulty; but as the passage stands, it leaves wholly untouched the
truth of final perseverance.

2. The second passage occurs at the close of the same chapter,
verses 20 and 22: "For if after they have escaped the pollutions of
the world, through the knowledge of the Lord and Saviour Jesus
Christ, they are again entangled therein and overcome, the latter end
is worse with them than the beginning..... But it is happened unto
them according to the true proverb, The dog is turned to his own
vomit again: and the sow that was washed to her wallowing in the
mire." The diffusion of scriptural knowledge and evangelical light
may and does frequently exert an amazing influence upon the
conduct and character of persons who have never known the saving,



quickening, emancipating power of the gospel of Christ. Indeed, it is
hardly possible for an open Bible to be circulated, or a free gospel to
be preached, without producing very striking results which, after
all, will be found to fall far short of the grand result of regeneration.
Many gross habits may be abandoned, many pollutions" laid aside,
under the influence of a merely intellectual "knowledge of the Lord
and Saviour Jesus Christ;" while, at the same time, the /eart has
never really been savingly reached at all. Now, it will be invariably
found that when persons shake off the influence of evangelical light
— even though that influence never extended beyond their outward
conduct — they are sure to plunge into greater depths of evil, and
greater excesses of worldliness and folly than ever; "The latter end is
worse with them than the beginning." The devil takes delight in
dragging the quondam professor through deeper mire than that in
which he wallowed in the days of his ignorance and thoughtless
folly. Hence the urgent need of pressing on all with whom we have
to do, the importance of making sure work of it, so that the
knowledge of truth may not merely affect their external conduct, but
reach the heart and impart that life which, when once possessed, can
never be lost. There is nothing in this passage to terrify the sheep of
Christ; but very much to warn those who, though they may for a
time put on the outward appearance of sheep, have never been,
inwardly, aught but as the dog and the sow.

3. Ezekiel 18:24, 26; "But when the righteous turneth away from
his righteousness, and committeth iniquity, and doeth according to
all the abominations that the wicked man doeth, shall he live? All
his righteousness that he hath done shall not be mentioned: in his
trespass that he hath trespassed, and in his sin that he hath sinned, in
them shall he die.... When a righteous man turneth away from his
righteousness and committeth iniquity, and dieth in them; for his
iniquity, that he hath done, shall he die." With this we may connect
your reference to 2 Chronicles 15:2: "The Lord is with you while ye
be with him: and if ye seek him, he will be found of you: but if ye
forsake him, he will forsake you." We feel constrained, dear friend,
to say that it evidences a sad want of spiritual intelligence to adduce
such passages of scripture as bearing, in any way, upon the truth of
the final perseverance of Christ's members. These, and numberless
other scriptures in the Old Testament, as well as similar passages in



the New Testament, unfold to us the deeply important subject of
God's moral government. Now to be merely a subject of God's
government, is one thing; to be a subject of His unchangeable grace
is another. We should never confound them. To elaborate this point,
and to refer to the various passages which illustrate and enforce it.
would demand a volume; we would here only add our full
persuasion that no one can understand the word of God who does
not accurately distinguish between man under government, and man
under grace. In the one case, he is looked at as walking down here,
in the place of responsibility and danger; in the other, he is looked at
as associated with Christ above, in the place of inalienable privilege
and eternal security. These two Old Testament scriptures to which
you have referred us, are entirely governmental, and, as a
consequence, have nothing whatever to do with the question of final
perseverance.

4. Matthew 12:45: "Then goeth he and taketh with him seven
other spirits more wicked than himself, and they enter in and dwell
there: and the last state of that man is worse than the first. Even so
shall it be unto this wicked generation." The closing sentence of this
passage quite explains the whole context. Our Lord is describing the
moral condition of the Jewish people. The spirit of idolatry had gone
out of them, but only for a time, and to return again in sevenfold
energy and intensity, rendering their last state worse, by far, than
ought that has yet appeared in their most marvellous history. This
passage, taken in a secondary way, may be very intelligently,
applied to an individual who, having undergone a certain moral
change, and exhibited a measure of improvement in his outward
conduct, afterwards falls back and becomes more openly corrupt and
vicious than ever.

5.2 John 8, 9: "Look to yourselves, that we lose not those things
which we have wrought, but that we receive a full reward.
Whosoever transgresseth, and abideth not in the doctrine of Christ,
hath not God. He that abideth in the doctrine of Christ, he hath both
the Father and the Son." In verse 8, the apostle exhorts the elect lady
and her children to look to themselves lest, by any means, he should
lose ought of the fruit of his ministry. They were to form part of his
reward in the coming day of glory, and he longed to present them



faultless, in the presence of that glory, that his reward might be full.
Verse 9 needs no explanation; it is solemnly plain. If one does not
abide in the doctrine of Christ, he has got nothing. Let slip the truth
as to Christ, and you have no security as to anything. The Christian
most assuredly needs to walk watchfully in order to escape the
manifold snares and temptations which surround him; but whether is
that watchfulness better promoted by placing his feet upon the
shifting sand of his own performances, or by fixing them firmly
upon the rock of God's eternal salvation? Whether am I in a more
favourable position for the exercise of watchfulness and prayer,
while living in perpetual doubt and fear, or reposing in artless
confidence in the unchangeable love of my Saviour God? We think,
dear friend, we may very safely anticipate your reply.

6. Revelation 3:11: "Behold, I come quickly: hold that fast
which thou hast, that no man take thy crown." Two things are here
to be considered, namely, first, this is an address to an assembly;
and, secondly, it does not say, That no man take thy life." A servant
may lose his reward; but a child can never lose his eternal life.
Attention to this would remove a host of difficulties. Sonship is one
thing; discipleship is quite another. Security in Christ is one thing;
testimony for Christ is quite another. If our security were dependent
upon our testimony — our sonship upon our discipleship where
should we be? True, the more I know my security and enjoy my
sonship, the more effective will be my testimony, and the more
faithful my discipleship, but these things must never be confounded.

In conclusion, dear friend, you say that "All those texts which
speak of enduring to the end, and overcoming, are thought to mean
that, since there is a possibility of our not doing so, we may not be
saved in the end." As to this we would merely add that we shall be
most happy, at any time, to enter with you upon the close
examination of every one of those passages to which you in this
general way refer, and to prove, by the grace of God, that not one of
them, when rightly interpreted, militates, in the smallest degree,
against the precious truth of final perseverance; but that on the
contrary, each passage contains within itself, or within its immediate
context that which will clearly prove its perfect harmony with the



truth of the eternal security of the very feeblest lamb in all the
blood-bought flock of Christ.

May the Lord establish our souls more and more firmly in His
own truth, and preserve us unto His heavenly kingdom, to the glory
of His holy name! C. H. M.

P.S. — Paley observes that "we should never suffer what we
know to be disturbed by what we know not." And Butler remarks
nearly the same when he says, "If a truth be established, objections
are nothing. The one is founded on our knowledge. and the other on
our ignorance"

(See Jay's Autobiography, p.170)

A SACRED UNION.

'"TWIXT Jesus and the heavenly race
Subsists a bond of sovereign grace —
A tie which hell's tremendous train

Can ne'er dissolve or rend in twain.

Life's sacred bond shall never break,
Though earth should to its centre shake:
We rest in hope, assured of this;

For God has pledged His righteousness.

By Him 'twas counselled, planned, and done,

Wrought in the blood of His dear Son —



The Christ appointed to redeem

All that the Father chose in Him.

Oh sacred union, firm and strong!
How great the grace! How sweet the song!
To God alone be all the praise

Of rich, eternal, heavenly grace.

In spirit one with Him who rose
Victorious o'er His mighty foes;
Who went on high and took His seat,

Pledge of the serpents full defeat.

Triumphant thus o'er adverse powers,
(For all He is and has is ours),
With Him, the Head, we stand or fall —

Our Life, our Surety, and our All.

Thus saved in Him, a chosen race,
Here may we prove our faithfulness,

And live to Him who for us died,



With whom we shall be glorified.



Matthew 11: 28-30
CHRIST AND HIS YOKE

“Come unto Me all ye that labor and are heavy laden, and |
will give you rest. Take My yoke upon you and learn of Me;
for I am meek and lowly in heart: and ye shall find rest unto
your souls. For My yoke is easy and My burden is light.”

In this precious and well-known passage we have two points which
are very distinct and yet intimately connected — Christ and His
yoke. First, we have coming to Christ and its results. Secondly,
taking His yoke and its results. “Come unto Me and I will give you
rest.” “Take My yoke and ye shall find rest.” These things, being
distinct, should never be confounded, and being intimately
connected, they should never be separated. To confound them is to
dim the luster of divine grace; to separate them is to infringe upon
the claims of divine holiness. Both these evils should be carefully
guarded against.

Many there are who hold up before the eye of the “heavy
laden” sinner, the yoke of Christ as something which he must “take
on” before his burdened heart can taste of that blessed rest which
Christ gives to “all” who simply “come unto Him” just as they are.
The passage before us does not teach this. It puts Christ first and His
yoke afterwards. It does not hide Christ behind His yoke, but rather
places Him, in all His attractive grace, before the heart as the One
who can meet every need, remove every weight, hush every guilty
fear, fill up every blank, satisfy longing desire. He is able to do as
He says He will, even to “give rest.” There are no conditions
proposed, no demands made, no barriers erected. The simple,
touching, melting, subduing, inviting, winning word is “Come.” It is
not “Go,” “Do,” “Give,” “Bring,” “Feel,” or “Realize.” No, it is,
“Come.” And how are we to “Come?” Just as we are. To whom are
we to “Come?” To Jesus. When are we to “Come?”” Now.

Observe, we are to come just as we are. We are not to wait to
alter a single jot or tittle of our state, condition or character. To do
this would be to “come” to some alteration or improvement in



ourselves, whereas Christ distinctly and emphatically says “Come
unto Me.” Many souls err on this point. They think they must amend
their ways, alter their course or improve their moral condition before
they come to Christ. In point of fact, until they really do come to
Christ they cannot amend or alter or improve anything. There is no
warrant whatever for anyone to believe that he will be any better an
hour, a day, a month or a year hence, than he is this moment. Even
were he better, it would not on that account be worth the wait. The
word is, “Today, if ye will hear His voice, harden not your hearts”
(Heb. 3: 15). “Behold now is the accepted time; behold, now is the
day of salvation” (2 Cor. 6: 2).

There is nothing more certain than that all who have ever tried
the self-improvement plan have found it an utter failure. They have
begun in darkness, continued in misery and ended in despair. Yet,
strange to say, in view of the numberless beacons which are ranged
before us to warn us of the folly and danger of traveling that road,
we are sure at the first to adopt it. In some way or another, self is
looked to and worked upon to procure a warrant to come to Christ.
“They, being ignorant of God's righteousness, and going about to
establish their own righteousness, have not submitted themselves
unto the righteousness of God” (Rom. 10: 3). Nothing can possibly
be a more dreary, depressing, hopeless task than “going about to
establish one's own righteousness.” Indeed, the dreariness of the task
must always be commensurate with the earnestness and sincerity of
the soul that undertakes it. Such an one will sooner or later have to
give utterance to the cry, “O wretched man that I am!” and also to
ask the question, “Who shall deliver me?” (Rom. 7: 24). There can
be no exception. All with whom the Spirit of God has ever worked,
have in one way or another been constrained to own the
hopelessness of seeking to work out a righteousness for themselves.
Christ must be all; self nothing. This doctrine is easily stated, but oh,
the experience!

The same is true in reference to the grand reality of
sanctification. Many who have come to Christ for righteousness
have not practically and experimentally laid hold of Him as their
sanctification. But He is made of God, unto us, the one as well as the
other. “But of Him are ye in Christ Jesus, who of God is made unto



us wisdom and righteousness and sanctification and redemption: that
according as it is written, He that glorieth, let him glory in the Lord”
(1 Cor. 1: 30-31). The believer is just as powerless in the work of
sanctification as in the work of righteousness. If it were not so, some
flesh might glory in the divine presence. I could no more subdue a
single lust or trample under foot a single passion or gain the mastery
over a single temper, than I could open the kingdom of heaven or
establish my own righteousness before God. This is not sufficiently
understood. Hence, many true Christians constantly suffer the most
humiliating defeats in their practical career. They know that Christ is
their righteousness, that their sins are forgiven, that they are children
of God, but they are sorely put about by their constant failure in
personal holiness, in practical sanctification. Again and again they
experience some unhallowed desire or unsanctified temper. Again
and again they are compelled to retire with shame and confusion of
face. A person or a circumstance crossed their path yesterday and
caused them to lose their temper. Having to meet the same today,
they resolve to do better, but sorrowfully, they are again forced to
retreat in disappointment and humiliation.

It is not that such persons may not pray earnestly for the grace
of the Holy Spirit to enable them to conquer both themselves and the
influences which surround them. This is not the point. They have not
yet learned practically — how worthless the mere theory — that
they are as completely “without strength” in the matter of
“sanctification” as they are in the matter of “righteousness,” and that
as regards both the one and the other, Christ must be all; self
nothing. They have not yet entered into the meaning of the words,
“Come unto Me and I will give you rest.” Here lies the source of
their failure. They are as thoroughly powerless in the most trivial
matter connected with practical sanctification as they are in the
entire question of their standing before God. And they must be
brought to believe this before they can know the fullness of the
“rest” which Christ gives. It is impossible that I can enjoy rest amid
incessant defeats in my practical, daily life.

True, I can come over and over again and pour into my
heavenly Father's ear the humiliating tale of my failure and
overthrow. I can confess my sins and find Him ever “faithful and



just to forgive me my sins, and to cleanse me from all
unrighteousness” (1 John 1: 9). But we must learn Christ as the
Lord our sanctification as well as “The Lord our righteousness.”
Moreover, it is by faith and not by effort that we enter into both the
one and the other. We look to Christ for righteousness because we
have none of our own, and we look to Christ for practical
sanctification because we have none of our own. It needed no
personal effort on our part to get righteousness because Christ is our
righteousness, and it needs no personal effort on our part to get
sanctification because Christ is our sanctification.

It seems strange that, while the inspired apostle distinctly tells
us that Christ is “made of God unto us wisdom, righteousness,
sanctification and redemption,” we nevertheless should attach the
idea of personal effort to one out of the four things which he
enumerates. Can we guide ourselves in the ten thousand difficulties
and details of our Christian course by our own wisdom or
discernment? Surely not. Should we make an effort? By no means.
Why not? Because God has made Christ to be our “wisdom.”
Therefore it is our precious privilege, having been brought to our
wits' end, to look to Christ for wisdom. In other words, when Christ
says, “Come unto Me,” He means that we are to come unto Him for
wisdom as well as for all else, and we cannot come to Christ and to
our own efforts at the same time. No, so long as we are making
efforts, we must be strangers to “rest.”

The same holds good with respect to “righteousness.” Can we
work out a righteousness for ourselves? Surely not. Should we make
an effort? By no means. Why not? Because God has made Christ to
be unto us “righteousness,” and that righteousness is “to him that
worketh not” (Rom. 5: 5).

So also in the matter of “redemption,” which is put last in 1
Corinthians 1: 30 because it includes the final deliverance of the
body of the believer from under the power of death. Could we by
personal effort deliver our bodies from the dominion of mortality?
Surely not. Should we try? The thought is impious. Why? Because
God has made Christ to be unto us “redemption” as regards both
soul and body, and He who has already applied by the power of His



Spirit that glorious redemption to our souls, will before long apply it
to our bodies.

Why then should “sanctification” be singled out from the
precious list and be saddled with the legal and depressing idea of
personal effort? If we cannot by our own efforts get “wisdom,
righteousness and redemption,” are we any more likely to succeed in
getting “sanctification?”” Clearly not. Have we not proved this times
without number? Have not our closet-walls witnessed our tears and
groans evoked by the painful sense of failure after failure in our own
efforts to tread with steady step and erect carriage, the lofty walks of
personal sanctity? Will the reader deny this? I trust not. I would
certainly hope he has responded to the call of Jesus, “Come unto Me
all ye that labor and are heavy laden, and I will give you rest.” It is
vain to “labor” in our own strength after sanctification. We must
come to Jesus for that as well as for everything else. And having
come to Jesus, we shall find that there is no lust which He cannot
slay, no temper that He cannot subdue, no passion that He cannot
overcome. The self-same hand that has cancelled our sins, that
guides us in our difficulties and that will soon deliver our bodies
from the power of death, can give us complete victory over all our
personal infirmities and besetments, and fill our hearts with His
sacred rest.

It is immensely important to have a clear understanding of the
question of sanctification. Many have gone on “laboring and heavy
laden” for years, endeavoring to work out in one way or another,
their sanctification, and not succeeded to their satisfaction, for who
ever did or ever could? They have even been tempted to question if
they were ever converted at all. Many, were they to tell “all the
truth,” could adopt as their own, the mournful lines of the poet,

“'Tis a point I long to know,
Oft it causeth anxious thought,
Do I love the Lord or no?

Am I His or am I not?”



Such persons have clear views of gospel truth. They could
with Scriptural accuracy tell an inquirer after righteousness how,
where and when he could get it. And yet, if that self-same inquirer
were to ask them about their own state of heart before God, they
could give but a sorry answer. Why is this? Simply because they
have not laid hold of Christ as their sanctification as well as their
righteousness. They have been endeavoring, partly in their own
strength and partly by praying for the influences of the Holy Spirit,
to stumble along the path of sanctification. They would deem a
person very ignorant of “the plan of salvation” if they found him
“going about to establish his own righteousness,” but they do not see
that they themselves exhibit ignorance of that “plan” by going about
to establish their own sanctification. Truly if in the one case it is a
sorry righteousness which is worked out, so in the other case it is a
lame sanctification. For if it be true that “all our righteousnesses are
as filthy rags,” it is equally true that all our sanctifications are as
filthy rags.

Whatever has the word “our” attached to it must be altogether
imperfect. Christ is God's righteousness and Christ is God's
sanctification. Both the one and the other are obtained by simply
coming, looking, clinging, trusting to Christ. I need hardly say, it is
by the power of the Spirit and through the Holy Scriptures that
Christ i1s applied to us, both as our righteousness and our
sanctification. But all this only takes the matter more and more out
of our hands and leaves us nothing to glory in. If we could conquer
an evil temper, we might indeed think ourselves clever, but since we
are not asked to pick up a feather to add to our righteousness or our
wisdom or our redemption, so neither are we asked to pick up a
feather in order to add to our sanctification. In this as in those, Christ
is all, self nothing. This doctrine is easily stated, but oh, the
experience!

Will anyone say that the writer is doing away with
sanctification? If so, he may just as well say that he is doing away
with “righteousness,” “wisdom” or “redemption.” Who will contend
for self-righteousness, self-wisdom or self-redemption? Who but the
man that contends for self-sanctification? Who is likely to attain and
exhibit the more elevated standard of personal sanctity? Is it the man



who is perpetually floundering amid his own imperfect struggles and
cobweb-resolutions, or he who is daily, hourly and momentarily
clinging to Christ as his sanctification? The answer is simple. The
sanctification which we get in Christ is as perfect as the
righteousness, the wisdom and the redemption. Am I doing away
with “wisdom” because I say I am foolish? Am I doing away with
“righteousness” because I say I am guilty? Am I doing away with
“redemption” because I say I am mortal? Am I doing away with
“sanctification” because I say I am vile? Yes, I am doing away with
all these things so far as “I” am concerned, so I may find them all in
Christ. This is the point. All — all in Christ!

Oh! when shall we learn to get to the end of self and cling
simply to Christ? When shall we enter into the depth and power of
those words “Come unto Me?” He does not say, “Come unto My
yoke.” No; but “come unto Me.” We must cease from our own
works in every shape and form, and come to Christ, come just as we
are, come now. We come to Christ and get rest from and in Him
before ever we hear a word about the “yoke.” To put the yoke first is
to displace everything. If a “heavy laden” sinner thinks of the yoke,
he must be overwhelmed by the thought of his own total inability to
take it upon him or carry it. But when he comes to Jesus and enters
into His precious rest, he finds the “yoke is easy and the burden
light.”

This conducts us to the second point in our subject — “the
yoke.” We must keep the two things distinct. To confound them is to
tarnish the heavenly luster of the grace of Christ and to put a yoke
upon the sinner's neck and a burden upon his shoulder which he,
being “without strength,” is wholly unable to bear. But they are
morally connected. All who come to Christ must take His yoke upon
them and learn of Him, if they would “find rest unto their souls.”

To come to Christ is one thing; to walk with Him or learn of
Him is quite another. Christ was “meek and lowly in heart.” He
could meet the most adverse and discouraging circumstances with
an “even so, Father.” The Baptist's heart might fail amid the heavy
clouds which gathered around him in Herod's dungeon; the men of
that generation might refuse the double testimony of righteousness
and grace as furnished by the ministry of John and of our Lord



Himself; Bethsaida, Chorazin and Capernaum might refuse the
testimony of His mighty works — a torrent of evidence which one
might suppose would sweep away every opposing barrier. All these
things and many more might cross the path of the divine Workman,
but being “meek and lowly in heart,” He could say, “I thank Thee, O
Father — even so, Father, for so it seemed good in Thy sight.” His
“rest” in the Father's counsels was profound and perfect, and He
invites us to take His yoke, to learn of Him, to drink into His spirit,
to know the practical results of a subject mind, that we may “find
rest unto our souls.”

A broken will is the real ground of the rest which we are to
“find” after we have come to Christ. If God wills one thing and we
will another, we cannot find rest in that. It matters not what the
scene or circumstance may be. We may expand a list of things to
any imaginable extent, in which our will may run counter to the will
of God, but in whatever it is, we cannot find rest so long as our will
is unbroken. We must get to the end of self in the matter of will as
well as in the matter of “wisdom, righteousness, sanctification or
redemption,” else we shall not “find rest.”

This, my beloved reader, is deep, real, earnest, personal work.
Moreover, it is a daily thing. It is a continual taking of Christ's yoke
upon us and learning of Him. It is not that we take the yoke in order
to come to Christ. No. We come to Christ first, and when His love
fills and satisfies our souls, when His rest refreshes our spirits, when
we can gaze by faith upon His gracious countenance and see Him
stooping down to confer upon us the high and holy privilege of
wearing His yoke and learning His lesson, we find that His yoke is
indeed easy and His burden light. Unsubdued, unjudged,
unmortified nature could never wear that yoke or bear that burden.
The first thing is, “Come unto Me and I will give you rest.” The
second thing is, “Take My yoke upon you and ye shall find rest.”

We must never reverse these things, never confound them,
never displace them, never separate them. To call upon a sinner to
take Christ's yoke before he has gotten Christ's rest, is to place
Christ on the top of Mount Sinai, the sinner at the foot of that Mount
and a dark impenetrable gulf between. This must not be done. Christ
stands in all His matchless grace before the sinner's eye and pours



forth His touching invitation, “Come,” and adds His heart-assuring
promise, “I will give.” There is no condition, no demand, “no servile
work.” All is the purest, freest, richest grace. Just, “come and I will
give you rest.” And what then? Is it bondage, doubt and fear? Ah!
no. “Take My yoke upon you.” How marvelously near this brings us
to the One who has already given us rest! What a high honor to wear
the same yoke with Him! It is not that He puts a grievous yoke upon
our neck and a heavy burden upon our shoulder which we have to
carry up the rugged sides of yon fiery Mount. This is not Christ's
way. It is not thus He deals with the weary and heavy laden who
come unto Him. He gives them rest. He gives them part of His yoke
and a share of His burden. In other words, He calls them into
fellowship with Himself, and in proportion as they enter into this
fellowship they find still deeper rest in Him and in His blessed ways.
And at the close, He will conduct them into that eternal rest which
remains for the people of God.

May the Lord enable us to enter more fully into the power of
all these divine realities, so that His joy remain in us and our joy
may be full. There is an urgent need of a full, unreserved surrender
of the heart to Christ and a full, unreserved acceptance of Him in all
His precious adaptation to our every need. We want the whole heart,
the single eye, the mortified mind, the broken will. Where these
exist, there will be little complaining of doubts and fears, ups and
downs, heavy days, vacant hours, restless moments, dullness and
stupor, wandering and barrenness. When one has got to the end of
himself regarding wisdom, righteousness, holiness and all beside,
and when he has really found Christ as God's provision for a//, then,
but not until then, he will know the depth and power of that word
“rest.”

“Now, then, my Lord, my Way, my Life,
Henceforth, let trouble, doubt, and strife,
Drop off as Autumn leaves:

Henceforth, as privileged by Thee,

Simple and undistracted be,



My soul which to Thy scepter cleaves.

At all times, to my spirit bear

An inward witness, soft and clear,
Of Thy redeeming power:

This will instruct Thy child, and fit,
Will sparkle forth what'er is meet,

For exigence of every hour.

Thus, all the sequel is well weighed;

I cast myself upon Thine aid,

A sea where none can sink,

Yea, in that sphere I stand, poor worm,
Where Thou wilt for Thy Name perform

Above what'er I ask or think.”



Matthew 11.

The True Workman

- his rebuffs, his resources, his returns.

There is a never-failing freshness in every part of the Word of God,
but especially in those portions of it which present to us the blessed
Person of the Lord Jesus; which tell us what He was, what He did,
what He said, how He did it, and how He said it; which present Him
to our hearts in His comings and goings, and matchless ways; in His
spirit, tone, and manner, yea, in His very look. There is something in
all this that commands and charms the heart. It is far more powerful
than the mere statement of doctrines, however important, or the
establishment of principles, however profound. These have their
value and their place, most assuredly; they enlighten the
understanding, instruct the mind, form the judgement, govern the
conscience, and, in so doing, render us invaluable service.

But the presentation of the Person of Christ draws the heart,
rivets the affections, satisfies the soul, commands the whole being.
In short, nothing can exceed the occupation of heart with Christ
Himself as the Holy Ghost has unfolded Him to us in the Word, and
especially in the inimitable narratives of the Gospels. May it be
given us to prove this, as we hang together over the eleventh chapter
of the Gospel of Matthew, in which we shall get a view of Christ,
the true Workman, in His rebuffs, His resources and His returns —
the rebuffs which He met with in His ministry; the resources which
He found in God; and the returns which He makes to us.

And first, let us look at the rebuffs.

There never yet was one who stood as a workman for God in
this world, that had not to encounter rebuffs in some shape or form,
and the only perfect Workman is no exception to the general rule.
Jesus had His rebuffs and disappointments; for had it been otherwise
with Him, He could not sympathise with those who have to meet
them at every stage of their career. He, as man, perfectly entered
into everything that man is capable of feeling — sin excepted. "He
was in all points tempted like as we are, except sin." "He is touched



with the feeling of our infirmities." He perfectly understands, and
fully enters into, all that His servants have to pass through in their
work.

Now, in this eleventh chapter, the Spirit has grouped together
a series of those rebuffs or disappointments which the perfect
Workman, the true Servant, the divine Minister had to encounter in
the discharge of His ministry. The first of these came from a quarter
from which we should not have expected it, namely, from — John
the Baptist himself. "Now, when John had heard in the prison the
works of Christ, he sent two of his disciples, and said unto Him, Art
Thou He that should come, or do we look for another?"

It is very evident that at the moment in which the Baptist sent
this message to his Master, his spirit was under a cloud. It was a
dark season in his experience. This was nothing uncommon. The
very best and truest of Christ's servants have had their spirits
overcast at times by the dark shadows of unbelief, despondency, and
impatience. Moses, that highly honoured, faithful servant of God,
gave forth on one occasion such accents as these, "Wherefore hast
Thou afflicted Thy servant, and wherefore have I not found favour
in Thy sight, that Thou layest the burden of all this people upon me .
.. I am not able to bear all this people alone, because it is too heavy
for me. And if Thou deal thus with me, kill me, I pray Thee, out of
hand, if I have found favour in Thy sight, and let me not see my
wretchedness" (Num. 11: 11-15).

Such was the language of the meekest man upon the face of
the earth — language drawn forth, no doubt, by very aggravating
circumstances, even by the murmuring voices of six hundred
thousand footmen — but still it was the language of Moses; and
surely it would ill become us to marvel, for where is the mere mortal
who could have endured the intense pressure of such a moment?
What merely human embankment could have resisted the violence
of such a mighty tide?

Again, we find Elijah the Tishbite, in a moment of heavy
pressure, when a dark cloud was passing over his soul, flinging
himself down under a juniper tree, and requesting for himself that he
might die. "It is enough; now, O Lord, take away my life; for I am



not better than my fathers" (1 Kings 19:4). This was the language of
Elijah, one of the most highly honoured of the servants of Christ —
language evoked, no doubt, by a combination of the most
discouraging influences — but still it was the language of Elijah the
Tishbite; and let no one blame him until he himself has passed,
without a wavering feeling or a faltering word, through like
conditions.

In like manner also we find Jeremiah, another of Christ's high-
favoured workmen, when under the smitings of Pashur, and the
derisive insults of the ungodly around him, giving vent to his
feelings in such language as this, "O Lord, Thou hast deceived me,
and I was deceived: Thou art stronger than I, and hast prevailed; I
am in derision daily, every one mocketh me. For since I spake, I
cried out, I cried violence and spoil; because the word of the Lord
was made a reproach unto me, and a derision, daily. Then I said, I
will not make mention of Him, nor speak any more in His name."

And, again, "Cursed be the day wherein I was born: let not the
day wherein my mother bare me be blessed. Cursed be the man who
brought tidings to my father, saying, A man child is born unto thee;
making him very glad. And let that man be as the cities which the
Lord overthrew, and repented not: and let him hear the cry in the
morning, and the shouting at noontide, because he slew me not from
the womb; or that my mother might have been my grave, and her
womb to be always great with me. Wherefore came I forth out of the
womb to see labour and sorrow, that my days should be consumed
with shame?" (Jer. 20: 7-9, 14-18) Such was the language of the
weeping prophet — language drawn forth, no doubt, by sharp
rebuffs and sore disappointments in his prophetic ministry, but still
the language of Jeremiah; and, ere we condemn him, let us see if we
could acquit ourselves better under similar pressure.

Need we wonder, then, after reading such records as the
above, when we find the Baptist, amid the gloom of Herod's
dungeon, faltering for a moment? Should we be greatly astonished
to discover that he was made of no better material than the workmen
of former generations? If Israel's lawgiver, Israel's reformer, and
Israel's weeping prophet had, each in his day and generation,
tottered beneath the ponderous weight of his burden, are we to be



surprised to find "John, the son of Zacharias," giving way to a
momentary feeling of impatience and unbelief beneath the dark
shadow of his prison walls? Assuredly, not until we ourselves have
sat unmoved amid similar influences.

And yet we have ventured to assert, that John's message was a
rebuff and a disappointment to the spirit of his Master. Yes, that is
just what we assert; and we find the authority for our assertion in the
style of Christ's answer. "Jesus answered and said unto them, Go
and show John again those things which ye do hear and see. The
blind receive their sight, and the lame walk, the lepers are cleansed,
and the deaf hear, the dead are raised up, and the poor have the
gospel preached to them. And blessed is he whosoever shall not be
offended in Me."

It is very possible, nay probable, that the Baptist, under a
passing shadow of unbelief, had been tempted to wonder if indeed
Jesus was the One to whom he had, in the discharge of his ministry,
borne such full and unqualified testimony. He was, doubtless,
stumbled for the moment, when he saw himself in the iron grasp of
Herod, and heard of the works of Christ. His poor heart might
indulge itself in such reasoning as this, "If indeed this be the
glorious Messiah for whom we looked, whose kingdom was to be
set up in power, then why is it thus with me His servant and
witness? Why am I here in the gloom of this prison? Why is not the
strong hand of power stretched forth to free me from these bonds
and fling open these prison doors?"

If such were the reasonings of the captive Baptist, and we can
easily believe it, what a powerful, pointed, pungent answer lay
folded up in his Master's reply! He points him to those grand moral
evidences of His divine mission, which were amply sufficient to
carry conviction to every one that was taught of God. Was it not to
be expected that if the God of Israel appeared in the midst of His
people, He should address Himself to their actual condition? Was
that the moment for the display of mere power? Could the Son of
David set up His throne amid disease and misery? Was there not a
demand for the exercise of patient, lowly grace and mercy in the
midst of the varied and multiplied fruits of sin?



True, mere power could have burst open Herod's prison, and
set the captive free; but then what about the lame, the blind, the
deaf, the leper, the dead, the poor, the wretched? Could the display
of royalty alleviate their condition? Was it not plain that something
else was needed? And was it not equally plain that that something
was being supplied by the gracious, tender, soothing ministrations of
the lowly Jesus of Nazareth?

Yes, and the Baptist ought to have known this. But ah! you
and I may well tread softly in the prison chamber of this honoured
servant of Christ, not only because grace would have us so to do, but
also because of the conviction which assuredly must possess our
souls that, had w e been in his position, the foundations of our
personal faith, if not sustained by grace, would have given way far
more deplorably.

Still, it is important that we should fully comprehend the
failure of John the Baptist, and sedulously gather up the seasonable
instruction furnished by his temporary depression. We shall do well
to see, with distinctness, what was lacking in his faith, in order that
we ourselves may profit by this touchingly interesting narrative. It
would have greatly helped the Baptist had he only understood and
remembered that this is the day of Christ's sympathy and not the day
of His power. Were it the day of His power, there would be no
dungeon, no block, no stake, no trial or sorrow of any sort for the
saints of God. There would then be no tumultuous waves of the
ocean, no cloud in the sky, no storm to brave, no roughness to
endure.

But this is the day of Christ's sympathy; and the question for
the tried and tempted, the harassed and oppressed, is this, "Which
would you rather have, the power of Christ's hand in deliverance
from the trial, or the sympathy of Christ's heart in the trial?" The
carnal mind, the unsubdued heart, the restless spirit, will, no doubt,
at once exclaim, "Oh! let Him only put forth His power and deliver
me from this insupportable trial, this intolerable burden, this
crushing difficulty. I sign for deliverance. I only want deliverance."

Some of us can well understand this. We are so often like a
bullock unaccustomed to the yoke, restlessly struggling, instead of



patiently submitting; rendering the yoke all the more galling and
grievous by our senseless and useless efforts to shake it off. But the
spiritual mind, the subdued heart, the lowly spirit, will say, and that
without a single particle of reserve, Let me only enjoy the sweet
sympathy of the heart of Jesus in my trial, and I ask no more. I do
not want even the power of His hand to deprive me of one drop of
consolation supplied by the tender love and profound sympathy of
His heart. I know, assuredly, that He could deliver me. I know that
He could, in the twinkling of an eye, snap these chains, level these
prison walls, rebuke that sickness, raise up that beloved object that
lies before me in the cold grasp of death, remove this heavy burden,
meet this difficulty, supply this need.

But if He does not see fit to do so, if it does not fall in with His
unsearchable counsels, and harmonise with His wise and faithful
purpose concerning me so to do, I know it is only to lead me into a
deeper and richer experience of His most precious sympathy. If He
does not see it right to take me off the rough path of trial and
difficulty — that path which He himself, in perfection, and all His
saints from age to age, in their measure, have trodden — it is His
gracious purpose to come and walk with me along that path which,
though rough and thorny, leads to those everlasting mansions of
light and blessedness above.

We cannot, for a moment, doubt but that the knowledge and
recollection of these things would greatly have relieved the heart of
John the Baptist in the midst of his prison experiences; and surely
they would serve to soothe and sustain our hearts amid the varied
exercises through which we are called to pass in this wilderness
scene. The moment has not yet arrived for Jesus to take to Himself
His great power, and reign. It is the day of His patience with the
world, of His sympathy with His people. We must ever remember
this. He did not put forth the strong hand of power to avert aught of
His own suffering. Nay, when Peter, in mistaken zeal, drew the
sword in His defence, He said, "Put up thy sword into its place; for
all they that take the sword shall perish by the sword. Thinkest thou
that I cannot now pray to My Father, and He shall presently give Me
more than twelve legions of angels? But how then shall the
Scriptures be fulfilled that thus it must be?" (Matt. 26: 52-54)



But while we fully recognise the momentary failure of John
the Baptist, and while we clearly discern the points in which his
faith proved itself defective, let us remember the pressure of his
circumstances, and the great practical difficulty of the lesson which
he was called to learn within his prison walls. It is very hard for a
workman to find himself laid aside. Indeed, there are few things
more difficult for an active mind than to learn that we can be
dispensed with. We are so apt to think that the work cannot get on
without us. And yet the Lord can soon teach us our mistake. Paul's
bonds advanced the cause of Christ. The imprisonment of one great
preacher drew out a multitude of minor preachers. Luther's
confinement in the Wartburg furthered the cause of the Reformation.

Thus it is always; and we have all to learn the wholesome
lesson, that God can do without us; that the work can go on without
us. This holds good in every case. It matters not, in the least, what
our sphere of action may be. We may not be apostles or reformers,
teachers or preachers; but whatever we are, it is well for us to learn
that we can very easily be spared from the scene around us. The
remembrance of this gives great rest to the heart. It tends amazingly
to cure us of all that bustling self-importance which is so truly
hateful, and it enables us to say, "The Lord be praised! The work is
being done. I am satisfied."

The reader will discern a very marked difference between
Christ's message o John and his testimony of John. In speaking to
His servant, He lets him know, in a way not to be mistaken, that He
felt his question. We can have no difficulty in seeing this. We feel
persuaded that the Lord's answer to His servant contained a sharp
arrow. True, that arrow was enclosed in a very delicate case; but it
was an arrow, and a sharp one too.

"Blessed is he, whosoever shall not be offended in Me." John
would, doubtless, understand this. It was designed to go right home
to his very inmost soul. That dear servant had said, in reference to
Jesus, "He must increase, but I must decrease," and he was called to
enter practically into this, not merely in his ministry, but in his
person. He had to be content to end his career by the sword of the
executioner, after having spent his closing days in the gloom of a
dungeon. How mysterious! What a profound lesson to be set down



to! How difficult to flesh and blood! What need — what urgent need
there was, at such a moment, for John to have whispered into his ear
these words, afterwards uttered to Peter, "What I do, thou knowest
not now, but thou shalt know hereafter.”

What pregnant words! "Now" and "Hereafter!" How much we
all need to remember them! Often it happens with us that "Now" is
involved in deep and impenetrable obscurity. Heavy clouds hang
upon our path. The dealings of our Father's hand are perfectly
inexplicable to us. Our minds are bewildered. There are
circumstances in our path for which we cannot account —
ingredients in our cup the object of which we cannot understand or
appreciate. We are confounded and feel disposed to cry out, "Why
am I thus?" We are wholly engrossed with "Now," and our minds
are filled with dark and unbelieving reasonings until those precious
words fall, in a still small voice upon the ear, "What I do thou
knowest not now; but thou shalt know hereafter."

Then the reasonings are answered, the storm hushed, the dark
and depressing "Now" is lighted up with the beams of a brilliant and
glorious "Hereafter," and the subdued heart breathes forth, in
accents of holy and intelligent acquiescence, "As Thou wilt, Lord."
Would that we knew more of this! Assuredly, we need it,
whatsoever may be our lot in this world. We may not be called, like
the Baptist, to the prison and the block; but each has his "Now"
which must be interpreted in the light of "Hereafter." We must look
at the "seen and temporal" in the clear and blessed light of the
"unseen and eternal."

But let us now turn, for a moment, and hearken to Christ's
testimony of John. "And, as they departed, Jesus began to say unto
the multitudes concerning John, What went ye out into the
wilderness to see? A reed shaken with the wind? But what went ye
out to see? A man clothed in soft raiment? behold they that wear soft
clothing are in kings' houses. But what went ye out for to see? A
prophet? Yea, I say unto you, and more than a prophet. For this is he
of whom it is written, Behold, I send My messenger before Thy
face, which shall prepare Thy way before Thee. Verily I say unto
you, Among them that are born of women there hath not risen a



greater than John the Baptist: notwithstanding, he that is least in the
kingdom of heaven is greater than he."

[In order fully to understand this last clause, we must
distinguish John's personal character and walk, and his
dispensational and official position. If we look at him, in his person
and walk, few, even in the kingdom, could bear comparison with
him, in separation and devotedness. But when we look at him, in his
dispensational position, i.e., in the place assigned him in the divine
economy, the very weakest and least in the kingdom occupies a
better and higher place. The same remark holds good with respect to
the saints of Old Testament times. If we take Abraham, for example,
and compare him with the best of the children of God of this
dispensation, the "father of the faithful" might stand higher, as
regards personal faith and devotedness the feeblest member of the
Church of God occupies, dispensationally, in the divine economy, a
place which Abraham never thought of, because it was not revealed.
Very many pious and godly people are prevented from seeing the
dignities and privileges of the saints of this dispensation, by
comparing themselves personally with Old Testament believers. But
we must remember it is not a question of what we are in ourselves,
but of the place which God, in the arrangement of His kingdom and
household, has thought proper to assign us: and if He has been
pleased to give us a higher place than that occupied by His people in
Old Testament times, it is not true humility on our part to refuse it;
yea, rather let us seek grace to occupy it aright, and to walk worthy
of'it.]

Such was the glowing testimony borne by Christ of His
servant, John the Baptist. "Among them that are born of women
there hath not risen a greater than he." There is a great principle in
this — a principle which we may see illustrated, again and again, in
the record of God's dealings with His people. If the Lord had a
message to send fo His servant, He would send it. He would speak to
him, plainly and pointedly. But, the moment He proceeds to speak
of him, the case is totally different.

Thus it is always, and blessed be God that it is so. We have
our ways and God has His thoughts; and while He will deal with us
faithfully as to the former, He can only speak of us according to the



latter. What relief for the heart is here! What comfort! What moral
power! What solid ground for self-judgment! God has given us a
standing, and He thinks of us, and speaks of us, according to that.
We have our practical ways, and He deals with us and speaks to us
in reference to them. He will expose us to ourselves, and make us
feel our ways and judge our doings; but the moment He begins to
speak of us to others, He brings out the perfection of His own
thoughts respecting us, and speaks of us according to the perfect
standing which He has given us in His presence, the fruit of His own

eternal counsels respecting us, and of His perfect work on our
behalf.

Thus it was with Israel, in the plains of Moab. They had their
ways, and God had His thoughts; and while He had, often and often,
to reprove them for their ways, to speak plainly to them about their
perverseness and stiff-neckedness, yet no sooner did the covetous
prophet appear upon the scene, to curse Israel, than the Lord placed
Himself right between His people and the enemy to turn the curse
into a blessing, and pour forth the most sublime and marvellous
strains of testimony on their behalf.

"God is not a man, that He should lie; neither the son of man
that He should repent: hath He said, and shall He not do it? or hath
He spoken, and shall He not make it good? Behold, I have received
commandment to bless, and He hath blessed; and I cannot reverse it.
He hath not beheld iniquity in Jacob, neither hath He seen
perverseness in Israel: the Lord his God is with him, and the shout
of a king is among them. God brought them out of Egypt: he hath, as
it were, the strength of a unicorn. Surely there is no enchantment
against Jacob, neither is there any divination against Israel;
according to this time it shall be said of Jacob and of Israel, What
hath God wrought!" (Num. 23: 19-23)

What grace is here! "I have not beheld iniquity, nor seen
perverseness." What could the enemy say to this? "What hath God
wrought!" It is not, "What hath Israel wrought!" They had wrought
folly, many a time; but God had wrought salvation. He had wrought
for His own glory, and that glory had shone out in the perfect
deliverance of a crooked, perverse, and stiff-necked people. It was
no use the enemy's talking of iniquity and perverseness, if Jehovah



would not see either the one or the other. It is of very little
consequence to us that Satan accuses, when God has acquitted; that
Satan counts up our sins, when God has blotted them all out for
ever; that Satan condemns, when God has justified.

I hear the accuser roar,

Of ills that I have done;

I know them well, and thousands more,
Jehovah findeth none.

But some may feel disposed to ask, "Is there not danger in the
statement of such a principle as this? Might it not lead us into the
dark and perilous region of antinomianism?" Be thou well assured of
this, thou art never further removed from that justly dreaded region
than when thy soul is basking in the bright and blessed beams of
God's eternal favour, and exulting in the stability of His
unconditional and everlasting salvation. There never was a greater
mistake than to imagine that God's free grace and full salvation
could ever lead to unholy results. Man's notions of these things may
have that effect, but wherever grace is fully known and salvation
enjoyed, there you will most assuredly find "The fruits of

righteousness which are by Jesus Christ, unto the glory and praise of
God."

But we know it is an old habit of ignorant and self-exalting
legality to attribute an antinomian tendency to the free grace of God.
"Shall we continue in sin that grace may abound?" is no modern
objection to the precious doctrines of grace; and yet those doctrines
remain untouched in all their purity and power, and find their divine
centre in the Person of Christ Himself, who, having died on the
cross to put away our sins, has become our life and righteousness,
our sanctification and redemption, our all in all. He has not only
delivered us from the future consequences of sin, but from the
present power thereof.

This is what God hath wrought, and this is the groundwork of
the great principle on which we have been dwelling, and which we



have seen variously illustrated in God's dealings with Israel in the
plains of Moab, and in Christ's dealings with the Baptist in the
dungeon of Herod. Jehovah was compelling Balaam to exclaim in
the ears of Balak, "How goodly are thy tents, O Jacob, and thy
tabernacles, O Israel," at the very moment when those tents and
tabernacles were furnishing ample material for judgement. So also,
Jesus was telling out in the ears of the multitude the greatness of
John the Baptist, at the very moment when the messengers were on
their way back to their master, carrying with them an arrow for his
heart.

Now, we want the reader to get a clear view of this principle,
and to bear it in constant remembrance. If we mistake not, it will
greatly help him, not only in the understanding of God's Word, but
also in the interpreting of His ways. God judges His people. He will
not and cannot pass over a jot or a tittle in their ways. The splendid
testimony of Balaam on Moab's heights, was followed by the sharp
javelin of Phineas in Moab's plains. "Our God is a consuming fire."
This is what our God is now. He cannot tolerate evil. He speaks of
us, He thinks of us, He acts toward us according to the perfection of
His own work; but He will judge our ways. Let an enemy come
forth to curse, and what is it? Not a spot, not a stain, all perfect and
comely and goodly. How could it be otherwise? How could the eye
of God behold those sins which have been for ever obliterated by the
blood of the Lamb? Utterly impossible.

What then? Does this make light of sin? Far be the thought.
Does it open the door for a loose walk? Nay, it lays the only true
foundation of personal holiness. "The Lord will judge His people."
He will look after the ways of His children. He will take care of His
holiness; and not only so, but He will make His people partakers of
that holiness, and chasten them with the rod of faithful discipline for
that very purpose. It was just because Israel's tents were goodly in
the eyes of Jehovah, that He sent Phineas into those very tents with
the javelin of righteous judgement in his hand.

And so, now, it is because His people are precious to Him, and
comely in His eyes, that He will not suffer aught in them, or in their
ways, contrary to His holiness. "The time is come that judgement
must begin at the house of God" (1 Peter 4: 17). God is not judging



the world now. He is judging His people now. He will judge the
world by-and-by. But, be it remembered, that it is as a "holy Father"
He judges His people; it is as a righteous God He will judge the
world. The object of the former is practical holiness; the issue of the
latter will be eternal perdition. Solemn thought!

But there is another point in connection with this, which we
desire to press upon the attention of the Christian reader — a point
of very great practical moment, namely this, we must not measure
our standing by our state, but ever judge our state by our standing.
Many err in reference to this, and their error leads to most disastrous
results. The standing of the believer is settled, perfect, eternal,
divine. His state is imperfect and fluctuating. He is partaker of the
divine nature which cannot sin; but he bears about with him also his
old nature which can do nothing else but sin.

Now his standing is in the new and not in the old. God sees
him only in the new. He is not in the flesh, but in the Spirit. He is
not under law, but under grace. He is in Christ. God sees him as
such. This is his perfect and unalterable standing; his sins gone; his
person accepted; all complete. His practical state can never touch his
standing. It can very seriously affect his communion, his worship,
his testimony, his usefulness, his spiritual enjoyment, his mental
repose, the glory of Christ as involved in his practical career. These
are grave consequences in the estimation of every sensitive
conscience and well-regulated mind; but the standing of the true
believer remains — ever remains intact and unalterable. The feeblest
member of the family of God has this place of security, and is
perfect in Christ. To deny this is to remove the true basis of self-
judgement and practical holiness.

Hence, if the Christian sets about measuring his standing by
his state, he must be miserable, and his mental misery must be
commensurate with his honesty and intelligence. There may be
cases in which ignorance, self-complacency, or want of sincerity,
will lead to a sort of false peace; but where there is any measure of
light, intelligence, and uprightness, there must be mental anguish if
the standing is measured by the state.



On the other hand, let it never be forgotten — indeed the
earnest Christian never could desire to forget — that the state must
be judged by the standing. If this wholesome truth be lost sight of,
we shall very speedily make shipwreck of faith and a good
conscience. We have to keep the eye of faith steadily fixed on a
risen Christ, and never be satisfied with anything short of perfect
conformity to Him, in spirit, soul, and body.

A very few words will suffice to present the remainder of
those rebuffs with which our blessed Lord had to deal, as recorded
in our chapter. Having disposed of the question of the Baptist and
his ministry, He turns to the men of that generation, and says, "But
whereunto shall I liken this generation? It is like unto children
sitting in the markets, and calling unto their fellows, and saying, We
have piped unto you, and ye have not danced; we have mourned
unto you, and ye have not lamented. For John came neither eating
nor drinking, and they say, He hath a devil. The Son of man came
eating and drinking, and they say, Behold a man gluttonous, and a
winebibber, a friend of publicans and sinners. But wisdom is
justified of her children."

The piping and the mourning were alike neglected by an
unbelieving age. "John came unto you in the way of righteousness,
and ye believed him not." The Lord Jesus came in perfect grace, and
they would not have Him. The stern and distant minister of
righteousness, with the axe of judgement in his hand, and the lowly,
gentle Minister of divine grace, with words of tenderness and acts of
goodness, were alike rejected by the men of that generation. But
wisdom's children will ever justify her, in all her doings and in all
her sayings. The Lord be praised for this rich mercy! What a
privilege to be of the favoured number of wisdom's children! To
have an eye to see, an ear to hear, and a heart to understand and
appreciate the ways and works and words of divine Wisdom! "Oh,
to grace how great a debtor!"

"Then began He to upbraid the cities wherein most of His
mighty works were done, because they repented not. Woe unto thee,
Chorazin! Woe unto thee, Bethsaida! for if the mighty works which
were done in you had been done in Tyre and Sidon, they would have
repented long ago in sackcloth and ashes. But I say unto you, It shall



be more tolerable for Tyre and Sidon at the day of judgement than
for you. And thou, Capernaum, which art exalted unto heaven, shalt
be brought down to hell; for if the mighty works which have been
done in thee, had been done in Sodom, it would have remained until
this day. But I say unto you, It shall be more tolerable for Sodom in
the day of judgement than for thee."

With what deep and awful solemnity does the word "Woe!"
fall upon the ear, as coming from the lips of the Son of God. It is the
woe consequent upon rejected grace. It is no longer merely a
question of law broken, ordinances dishonoured and abused, divine
institutions shamefully corrupted, prophets and wise men rejected
and stoned.

All this there was, alas! But there was more. The Son Himself
had come, in richest grace. He had spoken in their ears such words
as none other had ever spoken. He had wrought His mighty miracles
in their midst. He had healed their sick, cleansed their lepers, raised
their dead, fed their hungry, opened the eyes of their blind. What
had He not done? What had He not said? He longed to gather them
beneath His sheltering wing; but they would not nestle there. They
preferred the wings of the archenemy to the wings of Jehovah. He
had opened His bosom to receive them; but they would not trust
Him. All day long had He stretched forth His hands to them; but
they would not have Him; and now, at length, after long forbearing,
He pours forth His solemn woes upon them, and tells them of the
appalling destiny awaiting them.

But, beloved reader, does it not occur to you that the "woe" of
the eleventh of Matthew may have a wider range than even
Chorazin, Bethsaida, and Capernaum? Should it not fall with still
deeper emphasis, and more soul-subduing power, upon the ear of
Christendom? For our part, we cannot doubt it for a moment. We
cannot attempt to enter upon the circumstances which conspire to
aggravate the guilt of the professing Church — the wide diffusion of
scriptural knowledge and evangelical light — the numberless and
nameless forms in which spiritual privileges lie scattered upon the
pathway of this generation.



And what is the return? What the true practical condition of
even those who occupy the very highest platform of Christian
profession? Alas! who shall venture a reply? We look in one
direction, and see the dark shadows of superstition enwrapping the
minds of men. We turn the eye to another point, and there we see
infidelity raising its bold and audacious front, and daring to lay its
impious hand upon the sacred canon of inspiration. Combined with
these, we see the poor heart eagerly grasping at everything that can
possibly minister to ease and self-indulgence.

In a word, it may be safely affirmed that during the entire
history of the world, there has not been exhibited a darker spectacle
than that which professing Christianity presents at this very hour.
Take Chorazin and its companion cities; take Sodom and Gomorrah
and the cities of the plain; take Tyre and Sidon; put all these together
into one scale, with all their guilt, and Christendom will outweigh
them all. For if, in those cities, you find wickedness and infidelity,
you do not find them, as in Christendom, tacked on to the name of
Christ, or covered with the specious robes of Christian profession.
No; this latter is the aggravated sin of Christendom, and hence the
terrible "woe unto thee" is to be measured by the greatness of the
privileges and consequent responsibility.

And if these lines should be scanned by one who up to this
moment has rejected the testimony of the gospel, we would
affectionately remind him that he should feel the solemnity of the
words, "Woe unto thee." We fear that very few, comparatively,
realise the awful responsibility of continually hearing and rejecting
the gospel message. If it was a solemn thing for Capernaum to reject
the light which shone upon it, how much more solemn it is for any
one now to reject the still brighter light that shines upon him in the
gospel of the grace of God! Redemption is now accomplished,
Christ is exalted to be a Prince and a Saviour, the Holy Ghost has
come down, the canon of inspiration is complete, everything has
been done that love could do.

If, therefore, in the face of all this accumulated light and
privilege, a man is found still in unbelief, still living in his sins,
surely he has much reason to fear lest this word be pronounced upon
him at the last, "Woe unto thee, gospel-rejector." "Because I have



called, and ye refused; I have stretched out My hand, and no man
regarded; but ye have set at nought all My counsel, and would none
of My reproof; I also will laugh at your calamity; I will mock when
your fear cometh; when your fear cometh as desolation, and your
destruction cometh as a whirlwind when distress and anguish
cometh upon you. Then shall they call upon Me, but I will not
answer; they shall seek Me early, but they shall not find Me" (Prov.
1: 24-28). May these words be used by the Holy Ghost to awaken
some careless reader, and lead him to the feet of Jesus!

Let us now turn, for a moment, to the resources which the
true, the perfect, the divine Workman found in God. That blessed
One had, most surely, His rebuffs in this wretched world; but He
had His never-failing resources in God; and, hence, when everything
seemed against Him, when He might say, "I have laboured in vain,
and spent My strength for nought and in vain"; when unbelief,
hardness of heart, and rejection met His view on every side, "At that
time Jesus answered and said, I thank thee, O Father, Lord of heaven
and earth, because Thou hast hid these things from the wise and
prudent, and hast revealed them unto babes. Even so, Father, for so
it seemed good in Thy sight. All things are delivered unto Me of My
Father; and no man knoweth the Son but the Father; neither knoweth
any man the Father, save the Son, and he to whomsoever the Son
will reveal Him."

Here, then, were the resources — the rich and varied resources
of the true Workman, who could thank God in everything, and at all
times. He was unmoved in the midst of all. If the testimony was
rejected, if the message fell upon deaf ears and uncircumcised
hearts, if the precious seed which was scattered by His loving hand
fell upon the beaten highway and was borne off by the fowls of the
air, He could bow His head and say, "I thank Thee, O Father. Even
so, Father; for so it seemed good in Thy sight." There was no failure
on His part. He ever walked and worked in the perfect line of the
divine counsels.

Not so with us. If our testimony is rejected, if our work is
unproductive, we may have to inquire as to the cause. We may have
to judge ourselves in the matter. Perhaps we have not been faithful.
The lack of result may be wholly attributable to ourselves. It might



have been different had we been more single-eyed and devoted. We
might have gathered golden sheaves in yonder corner of the field,
had it not been for our own carnality and worldliness. We were self-
indulgent when we ought to have been self-denying; we were
governed by mixed motives. In short, there may be a thousand
reasons, in ourselves and in our ways, why our labour has proved
unproductive.

But with the only perfect Workman, this was not the case, and
hence He could calmly retire from the rebuffs without into the
resources within. It was all bright with Him there. "I thank Thee.”
He stayed His heart upon the eternal counsels of God. All things
were delivered unto Him; and, as He says, elsewhere, "All that the
Father giveth Me shall come to Me." It was all settled, and all right.
The divine counsel shall stand, and the divine good pleasure shall be
accomplished. What a sweet relief for the heart amid rebuffs and
disappointments!

God will perfect that which concerneth His servants; and even
where there are mistakes and failures, as alas! there are in abundance
with all of us, the Lord's rich grace abounds over all, and actually
takes occasion from our very mistakes to shine out all the more
brightly — though, assuredly, the mistakes must produce their own
painful and humiliating results. It is the remembrance of this which
alone can give calm repose in the midst of the most discouraging
circumstances. If we take the eye off God, our souls must soon be
overwhelmed. It is our privilege to be able, in our little measure, to
thank God in view of everything, and take refuge in His eternal
counsels, which must be made good despite all the unbelief of man,
and all the malice of Satan.

But we must draw this paper to a close, and shall do little more
than quote the precious words which set forth the returns which our
blessed Lord and Saviour makes to us. "Come unto Me, all ye that
labour and are heavy-laden, and I will give you rest. Take My yoke
upon you, and learn of Me; for I am meek and lowly in heart; and ye
shall find rest unto your souls. For My yoke is easy and My burden
is light."



These words are familiar to our readers, and we but introduce
them here as completing the lovely picture presented in our chapter.
We feel assured the spiritual reader will greatly enjoy the
presentation of the divine Workman in His rebuffs, His resources,
and His returns. It is a marvellous lesson indeed. The Lord Jesus
retires from a scene of disappointments, and finds all His springs in
God; He then comes forth into the midst of the very scene that had
repulsed Him, and makes His gracious returns. It is all in perfect
grace — grace unfailing — mercy inexhaustible — patience
unwearied.

True, He had sent an answer to the Baptist; He had faithfully
portrayed the men of that generation; He had denounced a solemn
woe upon the impenitent cities; but He can come forth in all the
divine freshness and fullness of the grace that was in Him, and say,
to every heavy laden soul, "Come unto Me."

All this is divine. It draws out our hearts in worship and
thanksgiving. If faithfulness is constrained, in the view of
aggravated impenitence, to say, "Woe unto thee," grace can address
every burdened heart in the touching accents, "Come unto Me." Both
are perfect. The Lord Jesus felt the rebuffs. He would not have been
very man if He had not felt them. Yes, He felt the rebuffs. He could
say, "I looked for some to take pity, but there was none; and for
comforters, but I found none." Mark, "I looked."” His loving human
heart fondly "looked" for pity, but found it not. He looked for
comforters, but looked in vain. There was no pity for Jesus — no
comforters for Him. He was left alone.

Loneliness and desolation, thirst, ignominy and death — such
was the portion of the Son of God and Son of man. "Reproach," says
He, "hath broken My heart." It is a fatal mistake to suppose that the
Lord Jesus did not feel in every respect, as man should feel, the
varied exercises through which He passed. He felt everything that
man is capable of feeling except sin, and this latter He bore and
expiated on the cross, blessed be His name!

This is not only a great cardinal doctrine of the Christian faith,
but a truth of infinite sweetness to the heart of every true believer.
Jesus, as man, felt what it was to be neglected, to be disappointed, to



be wounded and insulted. Blessed Jesus! thus it was with Thee,
down here, because Thou wast very man, perfect in all that became a
man, in the midst of this heartless world. Thy loving heart sought
sympathy, but found it not. Loneliness was Thy portion while
craving sweet companionship. This world had no pity, no comfort
for Thee.

And yet, mark the grace which breathes in those words,
"Come unto Me." How unlike us! If we, who so often deserve them,
because of our ways, meet with rebuffs and disappointments, what
returns do we make? Alas! for the answer. Chagrin and sourness,
fault-finding and bitter complaints. And why is this? It may be said
we are not perfect: certainly not in ourselves; but we may rest
assured, that if we were more in the constant habit of retiring from
the rebuffs of the world or of the professing Church, into our
resources in God, we should be much better able to come forth and
make gracious returns in the midst of the scene which had repulsed
us. But it too often happens that instead of being driven in upon
God, we are driven in upon self; and the consequence is that, instead
of returning grace, we return bitterness. It is impossible that we can
make a right return if we fail to realise our right resource.

Oh, that we may really learn of Jesus, and take His yoke upon
us! May we drink into His meek and lowly spirit! What words —
"Meek and lowly!" How unlike nature! How unlike the world! How
unlike us! How much pride haughtiness, and self-sufficiency in us!
What self-confidence, self-seeking, and self-exaltation! May the
Lord give us to see ourselves as He sees us, so that we may be in the
dust in His presence, and ever walk humbly before Him.

May it be given us to prove, in this day of headiness and high-
mindedness, the moral security of a lowly mind and humble spirit —
gladly bearing His yoke — the yoke of entire subjection to our
Lord's will in all things. This is the secret of true peace and power.
We can only taste of true rest of heart when the will is kept in
subjection. It is when we can meet every dispensation of our Father's
hand with an "Even so," that rest is our portion. If our will is active,
rest must be out of the question. It is one thing to receive rest of
conscience on coming to Jesus, at the first, and quite another thing
to find rest of heart through taking His yoke and learning of Him.



May it be given us to know very much more of the latter, in this day
of restless activity.



Matthew 12:24-32
“THE UNPARDONABLE SIN”

There are very false notions afloat as to the point to which you call
our attention, and many like yourself are troubled thereby. We are
continually asked about the “unpardonable sin” and the “sin against
the Holy Spirit.” If you read carefully Matthew 12: 24-32 you will
see that our Lord speaks of “blasphemy against the Holy Spirit” of
which the apostate Jews were guilty. For this there was and could be
no forgiveness. What could be done for those who not only rejected
the Son but resisted the Holy Spirit and attributed His blessed
operation to Beelzebub? They could neither be forgiven in the “age”
of the law nor in that of Messiah. In short, it is wholly a question in
this scripture of the apostate nation of Israel given over to hopeless
perdition. We know that, just before the opening of the millennial
age, there will be a repentant remnant for whom a fountain shall be
opened and who shall be the nucleus of the restored nation. But this
is far too wide a subject to enter upon here. We merely add that we
judge it to be a temptation of Satan to lead you to imagine that you
have committed “the unpardonable sin.” You may rest assured, dear
friend, that you have never been guilty of any sin which cannot be
cancelled by that blood which cleanses us from all sin.

Many find difficulty in 1 John 5: 16. “There is a sin unto
death.” This we believe to be a question of God's governmental
dealings. We learn from 1 Corinthians 11 that God visits His people
with sickness and even physical death because of their ways, but in
neither of these passages is there any thought of “an unpardonable
sin.” We do not believe that any sinner in this acceptable year, this
day of salvation, is beyond the reach of the pardoning love of God
and the atoning blood of Jesus. Those who reject the gospel shall be
given over to “a strong delusion” (2 Thess. 2: 10-12). But that
terrible moment has not yet arrived. “The day of vengeance” is held
back in God's longsuffering mercy.



Matthew 14: 1-21 and Mark 6: 30-44
THE SYMPATHY AND GRACE OF JESUS

(Read carefully Matthew 14: 1-21 and Mark 6: 30-44)

In these two parallel scriptures we are presented with two distinct
conditions of heart which both find their answer in the sympathy and
grace of Jesus. Let us look closely at them and may the Holy Spirit
enable us to gather up and bear away their precious teaching!

It was a moment of deep sorrow to John's disciples when their
master fell by the sword of Herod, when the one on whom they had
been accustomed to lean and from whose lips they had been
accustomed to drink instruction, was taken from them after such a
fashion. This was indeed a moment of gloom and desolation to the
followers of the Baptist.

But there was One to whom they could come in their sorrow
and into whose ear they could pour their tale of grief — the One of
whom their master had spoken, to whom he had pointed and of
whom he had said, “He must increase, but I must decrease.” To Him
the bereaved disciples betook themselves. We read, “They came and
took up the body and buried it, and went and told Jesus” (Matt. 14:
12). This was the very best thing they could have done. There was
not another heart on earth in which they could have found such a
response as in the tender, loving heart of Jesus. His sympathy was
perfect. He knew all about their sorrow. He knew their loss and how
they would be feeling it. They therefore acted wisely when “they
went and told Jesus.” His ear was ever open and His heart ever
prepared to soothe and sympathize. He perfectly exemplified the
precept afterwards embodied in the words of the Holy Spirit,
“Rejoice with them that do rejoice, and weep with them that weep”
(Rom. 12: 15).

Who can tell the value of genuine sympathy? Who can declare
the value of having one who can really make your joys and sorrows
his own? Thank God! we have such an one in the blessed Lord Jesus
Christ. Although we cannot see Him with the bodily eye, yet can
faith use Him in all the preciousness and power of His perfect



sympathy. We can, if only our faith is simple and childlike, come
from the tomb where we have just deposited the remains of some
fondly-cherished person, to the feet of Jesus and there pour out the
anguish of a bereaved and desolate heart. We shall there meet no
rude repulse, no heartless reproof for our folly and weakness in
feeling so deeply. Nor any clumsy effort to say something suitable,
an awkward effort to put on some expression of condolence. Ah! no;
Jesus knows how to sympathize with a heart that is crushed and
bowed down beneath the heavy weight of sorrow. His is a perfect
human heart. What a thought! What a privilege to have access at all
times, in all places and under all circumstances, to a perfect human
heart! We may look in vain for this down here. In many cases, there
is a real desire to sympathize, but a total lack of capacity. | may find
myself, in moments of sorrow, in company with one who knows
nothing about my sorrow or the source thereof. How could he
sympathize? And even though I should tell him, his heart might be
so occupied with other things as to have no room and no time for
me.

Not so with the perfect Man, Christ Jesus. He has both room
and time for each and all. No matter when, how or with what you
come, the heart of Jesus is always open. He will never repulse, never
fail, never disappoint. If we are in sorrow, what should we do? We
should just do as the disciples of the Baptist did, “go and tell Jesus.”
This is the right thing to do. Let us go straight from the tomb to the
feet of Jesus. He will dry up our tears, soothe our sorrows, heal our
wounds and fill up our blanks. In this way we shall be able to enter
into the truth of Rutherford's words when he says, “I try to lay up all
my good things in Christ and then a little of the creature goes a great
way with me.” This is an experience which we may well covet. May
the blessed Spirit lead us more into it!

We may now contemplate another condition of heart as
furnished by the twelve apostles on their return from a successful
mission. “And the apostles gathered themselves together unto Jesus
and told Him all things, both what they had done and what they had
taught” (Mark 6: 30). Here we have not a case of sorrow and
bereavement, but one of rejoicing and encouragement. The twelve
made their way to Jesus to tell Him of their success, just as the



disciples of the Baptist made their way to Him in the moment of
their loss. Jesus was equal to both. He could meet the heart that was
crushed with sorrow and He could meet the heart that was flushed
with success. He knew how to control, to moderate and to direct
both the one and the other. Blessings forever be upon His honored
name!

“And He said unto them, Come ye yourselves apart into a
desert place and rest a while: for there were many coming and
going, and they had no leisure so much as to eat” (Mark 6: 31). Here
we are conducted to a point at which the moral glories of Christ
shine out with uncommon luster and correct the selfishness of our
poor narrow hearts. Here we are taught with unmistakable clearness
that to make Jesus the depository of our thoughts and feelings will
never produce in us a spirit of haughty self-sufficiency and
independence, or a feeling of contempt for others. Quite the reverse.
The more we have to do with Jesus, the more will our hearts be
opened to meet the varied forms of human need which may present
themselves to our view from day to day. It is when we come to Jesus
and empty our whole hearts to Him, tell Him of our sorrows and our
joys, and cast our whole burden at His feet, that we really learn how
to feel for others.

There is great beauty and power in the words, “come ye
yourselves apart.” He does not say, “Go ye.” This would never do.
There is no use in going apart into a desert place if Jesus is not there
to go to. To go into solitude without Jesus is but to make our cold,
narrow hearts, colder and narrower still. I may retire from the scene
around me in chagrin and disappointment, only to wrap myself up in
an impenetrable selfishness. I may fancy that my fellows have not
made enough of me and I may retire to make much of myself. I may
make myself the center of my whole being and thus become a
coldhearted, contracted, miserable creature. But when Jesus says
“come,” the case is totally different. Our finest moral lessons are
learned alone with Jesus. We cannot breathe the atmosphere of His
presence without having our hearts expanded. If the apostles had
gone into the desert without Jesus, they would have eaten the loaves
and fishes themselves, but having gone with Jesus they learned
differently. He knew how to meet the need of a hungry multitude, as



well as that of a company of sorrowing or rejoicing disciples. The
sympathy and grace of Jesus are perfect. He can meet all. If one is
sorrowful, he can go to Jesus; if he is happy, he can go to Jesus; if
he is hungry, he can go to Jesus. We can bring everything to Jesus,
for in Him all fullness dwells, and, blessed be His name, He never
sends anyone away empty.

Not so, regretfully, with His poor disciples. How forbidding is
their selfishness when viewed in the light of His magnificent grace!
“And Jesus, when He came out, saw much people, and was moved
with compassion toward them, because they were as sheep not
having a shepherd; and He began to teach them many things.” He
had gone to a desert place to give His disciples rest, but no sooner
does human need present itself than the deep flowing tide of
compassion rolls forth from His tender heart.

“And when the day was now far spent, His disciples came
unto Him and said, This is a desert place, and now the time is far
past: send them away.” What words from men who had just returned
from preaching the gospel! “Send them away.” Ah! it is one thing to
preach grace and another thing to act it. It is well to preach, but it is
also well to act. Indeed, the preaching will be worth little if not
combined with acting. It is well to instruct the ignorant, but it is also
well to feed the hungry. The latter may involve more self-denial
than the former. It may cost us nothing to preach, but it may cost us
something to feed, and we do not like to have our private store
intruded upon. The heart is ready to put forth its ten thousand
objections, “What shall I do for myself? What will become of my
family? We must act judiciously. We cannot do impossibilities.”
These and similar arguments the selfish heart can urge when a needy
object presents itself.

“Send them away.” What made the disciples say this? What
was the real source of this selfish request? Simply unbelief. Had
they only remembered that they had in their midst the One who of
old had fed “600,000 footmen™” for forty years in the wilderness,
they would have known that He would not send a hungry multitude
away. Surely the same hand that had nourished such a host for so
long a time could easily furnish a single meal for five thousand.
Thus faith would reason, but unbelief darkens the understanding and



contracts the heart. There is nothing so absurd as unbelief and
nothing which so shuts up the bowels of compassion. Faith and love
always go together, and in proportion to the growth of the one is the
growth of the other. Faith opens the floodgates of the heart and lets
the tide of love flow forth. Thus the apostle could say to the
Thessalonians, “Your faith groweth exceedingly, and the love of
every one of you all toward each other aboundeth.” This is the
divine rule. A heart full of faith can afford to be charitable; an
unbelieving heart can afford nothing.

Faith places the heart in immediate contact with God's
exhaustless treasury and fills it with the most benevolent affections.
Unbelief throws the heart in upon itself and fills it with all manner
of selfish fears. Faith conducts us into the soul-expanding
atmosphere of heaven. Unbelief leaves us enwrapped in the
withering atmosphere of this heartless world. Faith enables us to
hearken to Christ's gracious words, “Give ye them to eat.” Unbelief
makes us utter our own heartless words, “Send the multitude away.”
In a word, there is nothing which enlarges the heart like simple faith,
and nothing so contracting as unbelief. Oh! that our faith may grow
exceedingly so that our love may abound more and more! May we
reap much permanent profit from the contemplation of the sympathy
and grace of Jesus!

What a striking contrast between “Send the multitude away”
and “Give ye them to eat.” Thus it is ever. God's ways are not as our
ways. It is by looking at His ways that we learn to judge our ways
— by looking at Him that we learn to judge ourselves. In this lovely
scene Jesus corrects the selfishness of the disciples, first by making
them the channels through which His grace may flow to the
multitude, and secondly, by making them gather up “twelve baskets
full of the fragments” for themselves.

Nor is this all. Not merely is selfishness rebuked, but the heart
is most blessedly instructed. Nature might say, “What need is there
of the five loaves and two fishes at all? Surely, the One who can
feed such a multitude with the loaves and fishes, can as easily feed
them without such an instrumentality.” Nature might argue thus, but
Jesus teaches us that we are not to despise God's creatures. We are
to use what we have with God's blessing. This is a fine moral lesson



for the heart. “What hast thou in the house?” is the question. It is
just that and nothing else that God will use. It is easy to be liberal
with what we have not, but the thing is to bring out what we have
and with God's blessing, apply it to the present need.

So also in the gathering up of the fragments. The foolish here
might say, “What need of gathering up those scattered crumbs?
Surely the One who has wrought such a miracle can have no need of
fragments.” Yes, but we are not to waste God's creatures. If in the
using of the loaves and fishes we are taught not to despise any
creature of God, in the gathering up of the fragments we are taught
not to waste it. Let human need be liberally met, but let not a single
crumb be wasted. How divinely perfect! How unlike us! Sometimes
we are stingy, at other times extravagant. Jesus was never either the
one or the other. “Give ye them to eat.” But, “Let nothing be lost.”
Perfect grace! Perfect wisdom! May we adore it and learn from it!
May we rejoice in the assurance that the blessed One who
manifested all this wisdom and grace is our life. Christ is our life,
and it is the manifestation of this life that constitutes practical
Christianity. It is not living by rules and regulations, but simply
having Christ dwelling in the heart by faith — Christ the source of
perfect sympathy and perfect grace.



Matthew 14: 22-33
PETER ON THE WATER

There are two ways in which we may view the interesting portion of
Scripture given above. We may read it from a dispensational
standpoint as bearing upon the subject of God's dealings with Israel.
Also, we may read it as a portion directly bearing on the subject of
our own practical walk with God from day to day.

Our Lord, having fed the multitude and dismissed them, “went
up into a mountain apart to pray, and when the evening was come,
He was there alone.” This answers precisely to His present position
with reference to the nation of Israel. He has left them and gone on
high to enter upon the blessed work of intercession. Meanwhile, the
disciples — a type of the pious remnant — were tossed on the
stormy sea during the dark watches of the night, deeply tried and
exercised in the absence of their Lord. But He never for a moment
lost sight of them, never withdrew His eyes from them. And when
they were brought, as it were, to their wits' end, He appears for their
relief, hushes the wind, calms the sea and brings them to their
desired haven.

Thus much as to the dispensational bearing of this passage of
Scripture, inasmuch as our object is to present to the heart of the
reader the precious truth unfolded in the narrative of Peter on the
water — truth bearing directly upon our own individual path,
whatever the nature of that path may be.

It demands no stretch of imagination to see in the case of
Peter, a striking figure of the Church of God collectively or of the
individual Christian. Peter left the ship at the call of Christ. He
abandoned all that the heart would so fondly cling to, and came forth
to walk on the stormy water — a path of faith, a path in which
nothing but simple faith could live for a single hour. To all who are
called to tread that path, it must be either Christ or nothing. Our only
source of power is in keeping the eye of faith firmly fixed on Jesus,
“Looking off unto Jesus, the author and finisher of faith” (Heb. 12).
The moment we take the eye off Him, we begin to sink.



It is not a question of salvation — of reaching the shore in
safety. By no means! We are speaking now of the walk of the
Christian in this world, of the practical career of one who is called to
abandon this world, to give up all that mere nature would lean upon
and trust in, to relinquish earthly things and human resources to
walk with Jesus above the power and influence of things seen and
temporal.

Such is the high calling of the Christian and of the whole
Church of God, in contrast with Israel, God's earthly people. We are
called to live by faith, to walk in calm confidence above the
circumstances of this world altogether, to move in holy
companionship with Jesus. It was after this that Peter's soul was
seeking when he uttered those words, “Lord, if it be Thou, bid me
come unto Thee on the water.” Here was the point: “If it be Thou.”
If it were not He, the wildest mistake that Peter could possibly make
would be to leave the ship. But if indeed it was Jesus — that blessed
One, that most glorious, most gracious One who Peter saw moving
peacefully over the surface of the troubled deep — then, assuredly,
the very highest, the very happiest, the very best thing he could do
was to abandon every earthly and natural resource to come forth to
Him and taste the wonderful blessedness of companionship with
Him.

There is immense force, depth and significance in these
clauses — “If it be Thou” — “Bid me come unto Thee” — “On the
water.” Mark, it is “unto Thee on the water.” It was not Jesus
coming to Peter in the ship, blessed and precious as that is, but Peter
coming to Jesus on the water. It is one thing to have Jesus coming
into the midst of our circumstances, hushing our fears, allaying our
anxieties, tranquilizing our hearts, but it is quite another thing for us
to push out from the shore of circumstances or from the ship of
nature's devices, to walk in calm victory over the circumstances
simply to be with Jesus where He is. The former reminds us
somewhat of the Sareptan in 1 Kings 17. The latter, of the
Shunammite in 2 Kings 4.

Is it that we do not appreciate the excellent grace that breathes
in those words, “Be of good cheer; it is I; be not afraid?” Far be the
thought! These words are most precious. Moreover, Peter might



have tasted, yes reveled in their sweetness, even though he had
never left the ship at all. It is well to distinguish between these two
things. They are very often confounded. We are all prone to rest in
the thought of having the Lord with us and His mercies around us in
our daily path. We linger amid the relationships of nature, the joys
of earth, such as they are, and the blessings which our gracious God
pours so liberally upon us. We cling to circumstances instead of
breathing after more intimate companionship with a rejected Christ.
In this way we suffer immense loss.

Yes, we say it advisedly, “immense loss.” It is not that we
should prize God's blessings and mercies less, but we should prize
Him more. We believe that Peter would have been a loser had he
remained in the ship. Some may deem it restlessness and
forwardness; we believe it was the fruit of earnest longing after his
much loved Lord — an intense desire to be near Him, cost what it
might. He beheld his Lord walking on the water and he longed to
walk with Him, and his longing was right. It was pleasing to the
heart of Jesus.

Besides, he had the authority of his Lord for leaving the ship.
That word “come” — a word of mighty moral force — fell on his
heart and drew him forth from the ship to go to Jesus. Christ's word
was the authority for entering on that strange mysterious path, and
Christ's realized presence was the power to pursue it. Without that
word he dare not start; without that presence he could not proceed. It
was strange, it was unearthly, it was above and beyond nature to
walk on the sea, but Jesus was walking there and faith could walk
with Him. So Peter thought, and therefore “he came down out of the
ship, and walked on the water to go to Jesus.”

Now this is a striking figure of the true path of a Christian, the
path of faith. The warrant for that path is Christ's Word. The power
to pursue it is to keep the eye fixed on Him. It is not a question of
right or wrong. There was nothing wrong in remaining in the ship.
But the question is, “At what do we aim?” Is it the fixed purpose of
the soul to get as near as we can to Jesus? Do we desire to taste a
deeper, closer, fuller communion with Him? Is He enough for us?
Can we give up all that mere nature clings to, and lean on Jesus
only? He beckons us forth to Himself in His infinite love. He says,



“Come.” Shall we refuse? Shall we hesitate and hang back? Shall
we cling to the ship while the voice of Jesus bids us “come”?

It may be said that Peter broke down and therefore it is better,
safer and wiser to remain in the ship than to sink in the water. It is
better not to take a prominent place, than having taken it, to fail
therein. Well, it is quite true that Peter failed, but why? Was it
because he left the ship? No, but because he ceased to look to Jesus.
“When he saw the wind boisterous, he was afraid; and beginning to
sink, he cried, saying, Lord, save me.” Thus it was with poor Peter.
His mistake was not in leaving the ship, but in looking at the waves
and the winds — looking at his surroundings in place of looking off
unto Jesus. He had entered upon a path which could only be trodden
by faith — a path in which, if he had not Jesus, he had nothing at all
— no ship, not a spar or a plank to cling to. In a word, it was either
Christ or nothing. It was either walking with Jesus on the water or
sinking beneath it without Him. Nothing but faith could sustain the
heart in such a course. But faith could sustain, for faith can live amid
the roughest waves and the stormiest skies. Faith can walk on the
roughest waters; unbelief cannot walk on the smoothest.

But Peter failed. Yes; and what then? Does that prove he was
wrong in obeying the call of his Lord? Did Jesus reprove him for
leaving the ship? Ah! no; that would not have been like Him. He
could not tell His poor servant to come, and then rebuke him for
coming. He knew and could feel for Peter's weakness. Hence we
read that “Immediately Jesus stretched forth His hand and caught
him, and said unto him, O thou of little faith, wherefore didst thou
doubt?” He does not say, “O you restless forward one, why did you
leave the ship?” No; but “wherefore didst thou doubt?”” Such was the
tender reproof. And where was Peter when he heard it? In the arms
of his Lord! What a place! What an experience! Was it not well
worth leaving the ship to taste such blessedness? Assuredly it was!
Peter was right in leaving the ship, and although he broke down in
that lofty path on which he had entered, it only led him into a deeper
sense of his own weakness and nothingness, and of the grace and
love of his Lord.

Christian reader, what is the moral of all this to us? Simply
this. Jesus calls us forth from the things of time and sense to walk



with Him. He summons us to abandon all our earthly hopes and
creature confidences — the props and resources on which our poor
hearts lean. His voice may be heard far above the din of waves and
storms, and that voice says “Come!” Oh! let us obey. Let us heartily
yield ourselves to His call. “Let us go forth unto Him without the
camp, bearing His reproach.” He wants to have us near Himself,
walking with and leaning on Him, not looking at circumstances, but
looking only and always unto Him.



Matthew 16:13-18

“Blessed art thou, Simon Bar-jona: for flesh and blood hath
not revealed it unto thee, but my Father which is in heaven.
And I say also unto thee, that thou art Peter; and upon this
rock I will build my church; and the gates of hell shall not
prevail against it” (Matthew 16:13-18).

The Assembly of God; or, The All-sufficiency of the
Name of Jesus.

In a day like the present, when almost every new idea becomes the
centre or gathering-point of some new association, we cannot but
feel the value of having divinely formed convictions as to what the
assembly of God really is. We live in a time of unusual mental
activity, and hence there is the more urgent need of calm and
prayerful study of the word of God. That word, blessed be its
Author, is like a rock amid the ocean of human thought. — There it
stands unmoved, notwithstanding the raging of the storm and the
ceaseless lashing of the waves. And not only does it thus stand
unmoved itself, but it imparts its own stability to all who simply take
their stand upon it. What a mercy to make one's escape from the
heavings and tossings of the stormy ocean, and find a calm resting
place on that everlasting Rock.

This, truly, is a mercy, Were it not that we have "the law and the
testimony," where should we be? Whither should we go? What
should we do? What darkness! What confusion! What perplexity!
Ten thousand jarring voices fall, at times, upon the ear, and each
voice seems to speak with such authority, that if one is not well
taught and grounded in the word, there is great danger of being
drawn away, or, at least, sadly unhinged. One man will tell you that
this 1s right; another will tell #hat is right; a third will tell you that
everything is right; and a fourth will tell you that nothing is right.
With reference to the question of church position, you will meet
with some who go here; some who go there; some who go
everywhere; and some who go nowhere.



Now, under such circumstances, what is one to do? All cannot
possibly be right. And yet, surely, there is something right. It cannot
be that we are compelled to live in error, in darkness, or uncertainty.
“There is a path,” blessed be God, though “no fowl knoweth it, and
the vulture's eye hath not seen it. The lion's whelps have not trodden
it, nor the fierce lion passed by it." Where is this safe and blessed
path? Hear the divine reply: “Behold, the fear of the Lord, that is
wisdom: and to depart from evil is understanding." (Job 28)

Let us, therefore, in the fear of the Lord, in the light of His
infallible truth, and in humble dependence upon the teaching of His
Holy Spirit, proceed to the examination of the subject which stands
at the head of this paper; and may we have grace to abandon all
confidence in our own thoughts, and the thoughts of others, that so
we may heartily and honestly yield ourselves up to be taught only of
God.

Now, in order to get fairly into the grand and all-important
subject of the assembly of God, we have first to state a fact; and,
secondly, to ask a question. The fact is this, There is an assembly of
God on the earth. The question is, What is that assembly?

I. And, first then, as to our fact. There is such a thing as the
assembly of God on the earth. This is a most important fact, surely.
God has an assembly on the earth. I do not refer to any merely
human organisation, such as the Greek Church; the Church of
Rome; the Church of England; the Church of Scotland; or to any of
the various systems which have sprung from these, framed and
fashioned by man's hand, and carried on by man's resources. I refer
simply to that assembly which is gathered by God the Holy Ghost,
round the Person of God the Son, to worship, and hold fellowship
with, God the Father.

If we set forth upon our search for the assembly of God, or for
any expression thereof, with our minds full of prejudice,
preconceived thoughts, and personal predilections; or if, in our
searchings, we seek the aid of the flickering light of the dogmas,
opinions, and traditions of men, nothing is more certain than that we
shall fail to reach the truth. To recognize God's assembly, we must
be exclusively taught by God's word, and led by God's Spirit; for, of



God's assembly, as well as of the sons of God, it may be said, “the
world knoweth it not."

Hence, then, if we are, in any wise, governed by the spirit of the
world; if we desire to exalt man; if we seek to commend ourselves to
the thoughts of men; if our object be to gain the attractive ends of a
plausible and soul-ensnaring expediency, we may as well, forthwith,
abandon our search for any true expression of the assembly of God,
and take refuge in that form of human organisation which most fully
commends itself to our thinkings or our conscientious convictions.

Further, if our object be to find a religious community in which
the word of God is read, or in which the people of God are found,
we may speedily satisfy ourselves, for it would be hard indeed to
find a section of the professing body in which either or both of these
objects might not be fully realized.

Finally, if we merely aim at doing all the good we can, without
any question as to how we do it; if Per fas aut nefas, “right or
wrong," be our motto, in whatever we undertake; if we are prepared
to reverse those weighty words of Samuel, and say that, “To
sacrifice is better than to obey, and the fat of rams better than to
hearken;” then is it worse than vain for us to pursue our search for
the assembly of God, inasmuch as that assembly can only be
discovered and approved by one who has been taught to flee from
the ten thousand flowery pathways of human expediency, and to
submit his conscience, his heart, his understanding, his whole moral
being to the supreme authority of “Thus saith the Lord."

In one word, then, the obedient disciple knows that there is such
a thing as God's assembly: and he it is, too, that will be enabled,
through grace, to understand what is a true expression of it. The
intelligent student of scripture knows, full well, the difference
between that which is founded, formed, and governed by the
wisdom and the will of man, and that which is gathered round and
governed by, Christ the Lord. How vast is the difference! It is just
the difference between God and man.

But we may here be asked for the scripture proofs of our fact
that there is such a thing on the earth as the assembly of God, and



we shall, at once, proceed to furnish these; for we may be permitted
to say that, without the authority of the word, all statements are
utterly valueless. What, therefore, saith the scripture?

Our first question shall be that famous passage, in Matthew 16,
When Jesus came into the coast of Caesarea Philippi, he asked his
disciples, saying, Whom do men say that I, the Son of man, am?
And they said, Some say that thou art John the Baptist; some, Elias;
and others, Jeremias, or one of the prophets. He saith unto them, But
whom say ye that I am? And Simon Peter answered and said, Thou
art the Christ, the Son of the living God. And Jesus answered and
said unto him, Blessed art thou, Simon Bar-jona: for flesh and blood
hath not revealed it unto thee, but my Father which is in heaven.
And I say also unto thee, that thou art Peter; and upon this rock I
will build my assembly [The words “church" and “assembly" are
both from the same Greek word.] (ekklesia); and the gates of hell
shall not prevail against it. (Vers. 13-18)

Here our blessed Lord intimates His purpose to build an
assembly, and sets forth the true foundation of that assembly,
namely, “Christ the Son of the living God." This is an all-important
point in our subject. The building is founded on the Rock, and that
Rock is not the poor failing, stumbling, erring Peter, but Christ, the
eternal Son of the living God; and every stone in that building
partakes of the Rock-life which, as being victorious over all the
power of the enemy, is indestructible.

{It is of the utmost importance to distinguish between what
Christ builds, and what man builds. "The gates of hell" shall
assuredly prevail against all that is merely of man; and hence it
would be a fatal mistake to apply to man's building words which
only apply to Christ's. Man may build with “wood, hay, stubble,"
alas! he does — but all that our Lord Christ builds shall stand for
ever. The stamp of eternity is upon every work of His hand. All
praise to His glorious name. }

Again, passing over a section of Matthew's Gospel, we come to
an equally familiar passage: “Moreover, if thy brother shall trespass
against thee, go and tell him his fault between thee and him alone: if
he shall hear thee, thou hast gained thy brother. But if he will not



hear thee, then take with thee one or two more, that in the mouth of
two or three witnesses every word may be established. And if he
shall neglect to hear them, tell it unto the assembly; but if he neglect
to hear the assembly, let him be unto thee as an heathen man and a
publican. Verily I say unto you, Whatsoever ye shall bind on earth
shall be bound in heaven; and whatsoever ye shall loose on earth,
shall be loosed in heaven. Again, I say unto you, that if two of you
shall agree on earth as touching anything that they shall ask, it shall
be done for them of my Father which is in heaven. For where two or
three are gathered together in my name, there am I in the midst of
them." (Matt. 18:15-20)

We shall have occasion to refer to this passage again, under the
second division of our subject. It is here introduced merely as a link
in the chain of scripture evidence of the fact that there is such a
thing as the assembly of God on the earth. This assembly is not a
name, a form, a pretence, an assumption. It is a divine reality — an
institution of God, possessing His seal and sanction. It is a
something to be appealed to in all cases of personal trespass and
dispute which cannot be settled by the parties involved This
assembly may consist of only “two or three" in any particular place
— the smallest plurality, if you please; but there it is, owned of God,
and its decisions ratified in heaven.

Now, we are not to be scared away from the truth on this subject,
by the fact that the Church of Rome has attempted to base her
monstrous pretensions on the two passages which we have just
quoted. That church is not God's assembly, built on the Rock Christ,
and gathered in the name of Jesus; but a human apostasy, founded
on a failing mortal, and governed by the traditions and doctrines of
men. We must not, therefore suffer ourselves to he deprived of
God's reality by reason of Satan's counterfeit. God has His assembly
on the earth, and we are responsible to confess the truth of it, and be
a practical expression of it. This may be difficult, in a day of
confusion, like the present. It will demand a single eye — a subject
will — a mortified mind But let the reader be assured of this, that it
is his privilege to possess as divine certainty as to what is a true
expression of the assembly of God as in reference to the truth of his
own salvation through the blood of the Lamb; nor should he be



satisfied without this. I should not be content to go on for an hour
without the assurance that I am, in spirit and principle, associated
with those who gather on the ground of the assembly of God. I say,
in spirit and principle; because I may happen to be in a place where
there is no local expression of the assembly, in which case I must be
satisfied to hold fellowship, in spirit, with all those on the ground of
the assembly of God, and wait on Him so to order my way that I
may enjoy the real privilege of being present in person with His
people, to taste the blessings as well as to share in the holy
responsibilities of His assembly.

This simplifies the matter amazingly. If I cannot have a true
expression of God's assembly, I shall have nothing. It will not do to
point me to a religious community, with some Christians therein, the
gospel preached, and the ordinances administered. I must be
convinced, by the authority of the word and Spirit of God, that it is,
in very truth, gathered on the ground and marked by the
characteristics of God's assembly, else I cannot own it. I can own the
children of God therein, if they will permit me to do so, outside the
bounds of their religious system; but their system I cannot own or
sanction in any one way whatever. Were I to do so, it would just be
tantamount to the assertion that it makes not a whit of difference
whether I maintain the principles of the assembly of God, or take up
with the systems of man — whether I acknowledge the Lordship of
Christ, or the authority of man — whether I bow to the word of God,
or the opinions of man.

No doubt, this will give offence to many. It will be pronounced
bigotry, prejudice, narrow-mindedness, intolerance, and the like. But
this need not discourage us. All we have to do is to ascertain the
truth as to God's assembly, and cleave to it, heartily and
energetically, at all cost. If God has an assembly — and scripture
says He has — then let me be with those who maintain its
principles, and nowhere else. It must be obvious that where there are
several conflicting systems, they cannot all be divine. What am I to
do? Am I to be satisfied to take the less of two evils? Surely not.
What then? The answer is plain, pointed, and direct — the principles
of God's assembly or nothing. If there be a local expression of that
assembly, well; be there in person. If not, be content to hold spiritual



communion with all who humbly and faithfully own and occupy that
holy ground. It may sound and seem like liberality to be ready to
sanction and go with everything and everybody. It may appear very
easy and very pleasant to be in a place “where everybody's will is
indulged, and nobody's conscience is exercised" — where we may
hold what we like, and say what we like, and do what we like, and
go where we like. All this may seem very delightful — very
plausible — very popular — very attractive; but oh! it will be
barrenness and bitterness in the end; and, in the day of the Lord, it
will assuredly be burnt up as so much wood, hay, and stubble, that
cannot stand the action of His judgement.

But let us proceed with our scripture proofs. In the Acts of the
Apostles, or rather, the Acts of the Holy Ghost, we find the
assembly formally set up. A passage or two will suffice: “And they
continuing daily with one accord in the temple, and breaking bread
from house to house, did eat their meat with gladness and singleness
of heart, praising God, and having favour with all the people. And
the Lord added to the assembly, daily, such as should be saved."
(Acts 2:47) Such was the original, simple apostolic order. When a
person was converted, he took his place in the assembly: there was
no difficulty in the matter, there were no sects or parties, each
claiming to be considered a church, a cause, or an interest. There
was just the one thing, and that was the assembly of God, where He
dwelt, acted, and ruled. It was not a system formed according to the
will, the judgement, or even the conscience of man. Man had not, as
yet, entered upon the business of church-making. This was God's
work. It was just as exclusively God's province and prerogative to
gather the saved, as to save the scattered.

{There is no such thing in scripture as being a member of a
church. Every true believer is a member of the church of God — the
body of Christ, and can therefore no more be, properly, a member of
anything else than my arm can be a member of any other body.

The only true ground on which believers can gather is set forth
in that grand statement, “There is one body, and one Spirit." And,
again, “We being many are one loaf and one body." (Eph. 4. 4; 1
Cor. 10:17) If God declares that there is but one body," it must be
contrary to His mind to have many bodies, sects, or denominations.



Now, while it is quite true that no given number of believers in
any given place can be called "the body of Christ," or "the assembly
of God;" — yet they should be gathered on the ground of that body
and that assembly, and on no other ground. We call the reader's
special attention to this principle. It holds good at all times, in all
places, and under all circumstances. The fact of the ruin of the
professing church does not touch it. It has been true since the day of
Pentecost; is true at this moment; and shall be true until the church is
taken to meet her Head and Lord in the clouds, that “there is one
body." All believers belong to that body; and they should meet on
that ground, and on no other.}

Why, we may justly inquire, should it be different now? Why
should the regenerated seek any ground beyond, or different to, that
of the assembly of God? Is not that sufficient? Assuredly. Should
they rest satisfied with aught else? Assuredly not. We repeat, with
emphasis, “Either that or nothing."

True it is, alas! that failure, and ruin, and apostasy have come in.
Man's wisdom, and his will; or, if you please, his reason, his
judgement, and his conscience have wrought, in matters
ecclesiastical, and the result appears before us in the almost
numberless and nameless sects and parties of the present moment.
Still, we are bold to say, that the original ground of the assembly is
the ground of the assembly still, notwithstanding all the failure, the
error, and the confusion, consequent thereon. The difficulty in
reaching it practically may be great, but its reality, when reached, is
unaltered and unalterable. In apostolic times the assembly stood out,
in bold relief, from the dark background of Judaism on the one hand,
and Paganism on the other. It wars impossible to mistake it; there it
stood, a grand reality! a company of living men, gathered, indwelt,
ruled and regulated by God the Holy Ghost, so that the unlearned or
unbelieving coming in, were convinced of all, and constrained to
acknowledge that God was there. (See carefully, 1 Cor. 12, 14
throughout.)

Thus, in the gospel, our blessed Lord intimates His purpose of
building an assembly. This assembly is historically presented to us
in the Acts of the Apostles. Then, when we turn to the Epistles of
Paul, we find him addressing the assembly, in seven distinct places,



namely, Rome, Corinth, Galatia, Ephesus, Philippi, Colosse, and
Thessalonica; and finally, in the opening of the book of Revelation,
we have addresses to seven distinct assemblies. Now, in all these
places, the assembly of God was a plain, palpable, real thing,
established and maintained by God Himself. It was not a human
organisation, but a divine institution testimony — a light bearer for
God, in each place.

Thus much as to our scripture proofs of the fact that God has an
assembly on the earth, gathered, indwelt, and governed by the Holy
Ghost who is the true and only Vicar of Christ upon earth. The
Gospel prophetically intimates the assembly; the Acts historically
presents the assembly; and the Epistles formally address the
assembly. All this is plain. And if it be broken into fragments now, it
is for us to be gathered on the ground of the one assembly of God,
and to be a true expression of it.

And let it be carefully noted that we will listen to nothing on this
subject but the voice of holy scripture. Let not reason speak, for we
own it not. Let not tradition lift her voice, for we wholly disregard
her. Let not expediency thrust itself upon us, for we shall give it no
place whatever. We believe in the all-sufficiency of holy scripture
— that it is sufficient to furnish the man of God thoroughly — to
equip him perfectly for all good works. (2 Tim. 3:16, 17.) The word
of God is either sufficient or it is not. We believe it to be amply
sufficient for every exigency of God's assembly. It could not be
otherwise if God be its author. We must either deny the divinity or
admit the sufficiency of the Bible. There is not a single hair's
breadth of middle ground. It is impossible that God could have
written an imperfect, an insufficient book.

This is a very grave principle in connection with our subject.
Many of our Protestant writers have, in assailing popery, maintained
the sufficiency and authority of the Bible; but it does seem very
plain to us that they are always at fault when their opponents turn
sharp round upon them and demand proof from scripture for many
things sanctioned and adopted by Protestant communities. There are
many things adopted and practised in the National Establishment
and other Protestant communities, which have no sanction in the
word; and when the shrewd and intelligent defenders of popery have



called attention to these things, and demanded authority for them the
weakness of mere protestantism has been strikingly apparent. If we
admit, for a moment, that, in some things, we must have recourse to
tradition and expediency, then who will undertake to fix the
boundary line? If it be allowable to depart from scripture at all, how
far are we to go If the authority of tradition be admitted at all, who is
to fix its domain? If we leave the narrow and well defined pathway
of divine revelation, and enter upon the wide and bewildering field
of human tradition, has not one man as much right as another to
make a choice? In short, it is obviously impossible to meet the
adherents of Roman Catholicism on any other ground than that on
which the assembly of God takes its stand, namely, the all-
sufficiency of the word of God, the name of Jesus, and the power of
the Holy Ghost. Such, blessed be God, is the impregnable position
occupied by His assembly; and however weak and contemptible any
expression of that assembly may be in the eye of the world, we
know, for Christ has told us, that “the gates of hell shall not prevail
against it." Those gates shall assuredly prevail against every human
system — against all those corporations and associations which men
have set on foot. And in no case has that triumph been, even already,
made more awfully manifest than in that of the Church of Rome
itself, although it has arrogantly laid claim to this very declaration of
our! Lord as the bulwark of its strength. Nothing can withstand the
power of the gates of hell, but that assembly which is built upon “the
living Stone;" and the local expression of that assembly may be “two
or three gathered in the name of Jesus;" a poor, feeble, contemptible
handful — the filth of the earth, and the off-scouring of all things.

It is well to be clear and decided as to this. Christ's promise can
never fail. He has, blessed be His name, come down to the lowest
possible point to which an |assembly can be reduced, even “two."
How gracious How tender! How considerate! How like Himself! He
attaches all the dignity — all the value — all the efficacy of His own
divine and deathless name to an obscure handful gathered round
Himself. It must be very evident to the spiritual mind that the Lord
Jesus, in speaking of the “two or three" thought not of those vast
systems which have sprung up in ancient, medieval, and modern
times, throughout the eastern and western world, numbering their
adherents and votaries, not by "twos or threes," but by kingdoms,



provinces, and parishes. It is very plain that a baptised kingdom, and
“two or three" living souls, gathered in the name of Jesus, do not and
cannot mean the same thing. Baptised Christendom is one thing, and
an assembly of God is another. What this latter is, we have yet to
unfold; we are here asserting that they are not, and cannot be, the
same thing. They are constantly confounded, though no two things
can be more distinct.

{The reader will need to ponder the distinction between the
church viewed as the body of Christ," and as “the house of God” He
may study Ephesians 1:22, 1 Corinthians 12 for the former,
Ephesians 2:21; 1 Corinthians 3; 1 Timothy 3 for the latter. The
distinction is as interesting as it is important}

If we would know under what figure Christ presents the baptised
world, we have only to look at the “leaven" and the "mustard tree"
of Matthew 13. The former gives us the internal, and the latter the
external character of "the kingdom of heaven" — of that which was
originally set up in truth and simplicity — a real thing, though small,
but which, through Satan's crafty working, has become inwardly a
corrupt mass, though outwardly a far-spreading, showy, popular
thing in the earth, gathering all sorts beneath the shadow of its
patronage. Such is the lesson — the simple but deeply solemn lesson
to be learnt by the spiritual mind from the “leaven “and the “mustard
tree" of Matthew 13. And we may add, one result of learning this
lesson would be an ability to distinguish between “the kingdom of
heaven" and “the assembly of God." The former may be compared
to a wide morass, the latter to a running stream passing through it,
and in constant danger of losing its distinctive character, as well as
its proper direction, by intermingling with the surrounding waters.
To confound the two things is to deal a death-blow to all godly
discipline and consequent purity in the assembly of God. If the
kingdom and the assembly mean one and the same thing, then how
should we act in the case of "that wicked person" in 1 Corinthians 5?
The apostle tells us “to put him away." Where are we to put him?
Our Lord Himself tells us distinctly that “the field is the world;" and
again, in John 17, He says that His people are not of the world. This
makes all plain enough. But men tell us, in the very face of our
Lord's statement, that the field is the assembly, and the tares and



wheat, ungodly and godly, are to grow together, that they are on no
account to be separated. Thus the plain and positive teaching of the
Holy Ghost in 1 Corinthians 5 is set in open opposition to the
equally plain and positive teaching of our Lord in Matthew 13; and
all this flows from the effort to confound two distinct things,
namely, "the kingdom of heaven" and “the assembly of God."

It would not by any means comport with the object of this paper
to enter farther upon the interesting subject of “the kingdom."
Enough has been said, if the reader has thereby been convinced of
the immense importance of duly distinguishing that kingdom from
the assembly. What this latter is we shall now proceed to inquire;
and may God the Holy Ghost be our Teacher!

II. In handling our question as to the assembly of God, it will
give clearness and precision to our thoughts to consider the four
following points, namely: —

First, what is the material of which the assembly is
composed?

Secondly, what is the centre round which the assembly is
gathered?

Thirdly, what is the power by which the assembly is
gathered?

Fourthly, what is the authority on which the assembly is
gathered?

1. And, first, then, as to the material of which God's assembly is
composed; it is, in one word, those possessing salvation, or eternal
life. We do not enter the assembly in order to be saved, but as those
who are saved. The word is, “On this rock I will build my church."
He does not say, “On my church I will build the salvation of souls."
One of Rome's boasted dogmas is this — "There is no salvation out
of the true church." Yes, but we can go deeper still, and say, “Off
the true Rock there is no church." Take away the Rock, and you
have nothing but a baseless fabric of error and corruption. What a
miserable delusion, to think of being saved by that! Thank God, it is



not so. We do not get to Christ through the church, but to the church
through Christ. — To reverse this order is to displace Christ
altogether, and thus have neither Rock, nor church, nor salvation.
We meet Christ as a life-giving Saviour, before we have anything to
say to the assembly at all; and hence we could possess eternal life,
and enjoy fall salvation, though there were no such thing as an
assembly of God on the earth. [The reader will do well to note the
fact that, in Matthew 16 we have the very earliest allusion to the
church. and there our Lord speaks of it as a future thing, He says,
"On this Rock I will build my church." He does not say, "I have
been, or 1 am building." In short, the church had no existence until
our Lord Christ was raised from the dead and glorified at the right
hand of God. Then. but not until then, the Holy Ghost was sent
down to baptize believers, whether Jews or Gentiles, into one body,
and unite them to the risen and glorified Head in heaven. This body
has been on the earth since the descent of the Holy Ghost; is here
still, and shall be until Christ comes to fetch it to Himself. It is a
perfectly unique thing. It is not to be found in Old Testament
scripture. Paul expressly tells us it was not revealed in other ages; it
was hid in God, and never made known until it was committed to
him. (See carefully, Rom. 16:25, 26; Eph. 3:3-11; Col. 1:24-27)
True it is — most blessedly true — that God had a people in Old
Testament times. Not merely the nation of Israel, but a quickened.
saved. spiritual people, who lived by faith, went to heaven. and are
there “the spirits of just men made perfect But the church is never
spoken of until Matthew 16, and there only as a future thing. As to
the expression used by Stephen, "The church in the wilderness"
(Acts 7:38). it is pretty generally known that it simply refers to the
congregation of Israel. The termini of the church's earthly history are
Pentecost (Acts 2), and the rapture. (1 Thess, 4:16, 17)]

We cannot be too simple in grasping this truth, at a time like the
present, when ecclesiastical pretension is rising to such a height. The
church, falsely so called, is opening her bosom with delusive
tenderness, and inviting poor sin-burdened, world-sick, and heavy-
laden souls to take refuge therein. She with crafty liberality, throws
open her treasury door, and places her resources at the disposal of
needy, craving, yearning souls. And truly those resources have
powerful attractions for those who are not on “The Rock." There is



an ordained priesthood, professing to stand in an unbroken line with
the apostles. — Alas! how different the two ends of the line! —
There is a continual sacrifice. Alas! a blood-less one, and therefore a
worthless one. (Heb. 9:22) — There is a splendid ritual. Alas! it
seeks its origin amid the shadows of a by-gone age — shadows
which have been for ever displaced by the Person, the work, and the
offices of the eternal Son of God. For ever be His peerless name
adored.

The believer has a very conclusive answer to all the pretensions
and promises of the Romish system. He can say he has found his all
in a crucified and risen Saviour. What does He want with the
sacrifice of the mass? He is washed in the blood of Christ. What
does he want with a poor, sinful, dying priest, who cannot save
himself? He has the Son of God as his priest. What does he want
with a pompous ritual, with all its imposing adjuncts? He worships
in spirit and in truth, within the holiest of all, whither he enters with
boldness, through the blood of Jesus.

Nor is it merely with Roman Catholicism we have to do in the
establishment of our first point. We fear there are thousands besides
Roman Catholics who, in heart, look to the church, if not for
salvation, at least to be a stepping-stone thereto. Hence the
importance of seeing clearly that the materials of which God's
assembly is composed are those possessing salvation or eternal life;
so that whatever be the object of that assembly, it most certainly is
not to provide salvation for its members. seeing that all its members
are saved ere they enter its precincts at all. God's assembly is a
houseful of salvation from one end to the other. Blessed fact! It is
not an institution set on foot for the purpose of providing salvation
for sinners, nor yet for providing for their religious wants. It is a
saved, living body formed and gathered by the Holy Ghost, to make
known to "Principalities and powers in the heavenlies, the manifold
wisdom of God," and to declare to the whole universe the all-
sufficiency of the name of Jesus.

Now, the great enemy of Christ and the church is well aware of
what a powerful testimony the assembly of God is called and
designed to yield on the earth; and therefore he has put forth all his
hellish energy to quash that testimony in every possible way. He



hates the name of Jesus, and everything tending to glorify that name.
Hence his intense opposition to the assembly as a whole, and to each
local expression thereof, wherever it may happen to exist. He has no
objection to a mere religious establishment set on foot for the
purpose of providing for man's religious wants, whether maintained
by government or by voluntary effort. You may set up what you
please. You may join what you please. You may be what you please;
anything and everything for Satan but a practical expression of the
assembly of God. That he hates most cordially, and will seek to
blacken and blast by every means in his power. But those
consolatory accents of the Lord Christ fall with divine power on the
ear of faith: “On this Rock I will build my assembly, and the gates
of hell shall not prevail against it."

2. This conducts us naturally to our second point, namely, What
is the centre round which God's assembly is gathered? The centre is
Christ — the living Stone, as we read in the Epistle of Peter, “To
whom coming as unto a living stone, disallowed indeed of men, but
chosen of God, and precious, ye also, as living stones, are built up a
spiritual house, an holy priest hood, to offer up spiritual sacrifices,
acceptable to God by Jesus Christ." (1 Peter 2:4, 5)

It is around the Person of a living Christ, then, that God's
assembly is gathered. It is not round a doctrine, however true; nor
round an ordinance, however important; but round a living divine
Person. This is a great cardinal and vital point which must be
distinctly seized, tenaciously held, and faithfully and constantly
avowed and carried out. “To whom coming." It is not said “To
which coming." We do not come to a thing, but to a Person; “Let us
go forth therefore unto 4im." (Heb. 13) The Holy Ghost leads us
only to Jesus. Nothing short of this will avail. We may speak of
joining a church, becoming a member of a congregation, attaching
ourselves to a party, a cause, or an interest. All these expressions
tend to darken and confuse the mind, and hide from our view the
divine idea of the assembly of God. It is not our business to join
anything. When God converted us, He joined us by His Spirit to
Christ, and that should be enough for us. Christ is the only centre of
God's assembly.



And, we may ask, is not He sufficient? Is it not quite enough for
us to be “joined to the Lord?" Why add aught thereto? “Where two
or three are gathered together in my name, there am I in the midst of
them." (Matt. 18:20) What more can we possibly need? If Jesus is in
our midst, why should we think of setting up a human president?
Why not unanimously and heartily allow Him to take the president's
seat, and bow to Him in all things? Why set up human authority, in
any shape or form, in the house of God? But this is done, and it is
well to speak plainly about it. Man is set up in that which professes
to be an assembly of God. We see human authority exercised in that
sphere in which divine authority alone should be acknowledged. It
matters not, so far as the foundation principle is concerned, whether
it be pope, parson, priest, or president. It is man set up in Christ's
place. It may be the pope appointing a cardinal, a legate, or a bishop
to his sphere of work; or it may be a president appointing a man to
exhort or to “pray for ten minutes. The principle is one and the
same. It is human authority acting in that sphere where only God's
authority should be owned. If Christ be in our midst, we can count
on Him for every thing. Now, in saying this, we anticipate a very
probable objection. It may be said by the advocates of human
authority, “How could an assembly ever get on without some human
presidency? Would it not lead to all sorts of confusion? Would it not
open the door for everyone to intrude himself upon the assembly,
quite irrespective of gift or qualification? Should we not have men
popping up on all occasions, and worrying us with their empty
twaddle and tiresome rodomontade?"

Our answer is a very simple one. Jesus is all-sufficient. We can
trust Him to keep order in His house. We feel ourselves far safer in
His gracious and powerful hand than in the hands of the most
attractive human president. We have all spiritual gifts treasured up
in Jesus. He is the fountain head of all ministerial authority. “He
hath the seven stars." Let us only confide in Him, and the order of
our assembly will be as perfectly provided for as the salvation of our
souls. This is just the reason of our connecting, in the title of this
pamphlet, “The all-sufficiency of the name of Jesus" with the
“Assembly of God." We believe that the name of Jesus is, in very
truth, all-sufficient, not only for personal salvation, but for all the
exigencies of the assembly — for worship, communion, ministry,



discipline, government, everything. Having Him, we have all and
abound.

This is the real marrow and substance of our subject. Our one
aim and object is to exalt the name of Jesus; and we believe He has
been dishonoured in that which calls itself His house. He has been
dethroned, and man's authority has been set up. In vain does He
bestow a ministerial gift; the possessor of that gift dare not exercise
it without the seal, the sanction, and the authority of man. And not
only is this so, but if man thinks proper to give his seal, his sanction
and authority, to one possessing not a particle of spiritual gift —
yea, it may be, not a particle of spiritual life — he is nevertheless a
recognized minister. In short, man's authority without Christ's gift
makes a man a minister; whereas Christ's gift without man's
authority does not. If this be not a dishonour done to the Lord Christ,
what is?

Christian reader, pause here, and deeply ponder this principle of
human authority. We confess we are anxious you should get to the
root of it, and judge it thoroughly, in the light of holy scripture, and
the presence of God. It is, be assured of it, the grand point of
distinction between the principles of the assembly of God and every
human system of religion under the sun. If you look at all those
systems, from Romanism down to the most refined form of religious
association, you will find man's authority recognized and demanded.
With that you may minister, without it you must not. On the
contrary, in the assembly of God, Christ's gift alone makes a man a
minister, apart from all human authority. “Not of men, neither by
man, but by Jesus Christ, and God the Father, who raised him from
the dead." (Gal. 1:1) This is the grand principle of ministry in the
assembly of God.

Now, in classing Romanism with all the other religious systems
of the day, let it, once for all, be distinctly understood that it is only
in reference to the principle of ministerial authority. God forbid that
we should think of comparing a system which shuts out the word of
God, and teaches idolatry, the worship of saints and angels, and a
whole mass of gross and abominable error and superstition, with
those systems where the word of God is held up, and more or less of
scriptural truth promulgated. Nothing can be further from our



thoughts. We believe popery to be Satan's master-piece, in the way
of a religious system, although “many of the people of God have
been, and may yet be, involved therein.

Further, let us at this stage most clearly aver that we believe the
saints of God are to be found in every Protestant community, both as
ministers and members; and that the Lord uses them in many ways
— blesses their work, service, and personal testimony.

And, finally, we feel it right to declare that we would not move a
finger to touch any one of those systems. It is not with the systems
we have to do; the Lord ““ will deal with them. Our business is with
the saints in those systems, to seek by every spiritual and scriptural
agency to get them to own and act upon the divine principles of the
assembly of God.

Having said thus much, in order to prevent misunderstanding,
we return with increased power to our point, namely, that the thread
of human authority runs through every religious system in
Christendom, and that, in good truth, there is not a hair's breadth of
consistent standing ground between the church of Rome and a true
expression of the assembly of God. We believe that an honest seeker
after truth, setting out from amid the dark shadows of popery, cannot
possibly halt until he finds himself in the clear and blessed light of
that which is a true expression of the assembly of God. He may take
years to travel over the intervening space. His steps may be slow and
measured; but if only he follows the light, in simplicity and godly
sincerity, he will find no rest between those two extremes. The
ground of the assembly of God is the true position for all the
children of God. Alas! they are not all there; but this is only their
loss and their Lord's dishonour. They should be there because not
only is God there, but He is allowed to act and rule there.

This latter is of all-importance, inasmuch as it may be truly said,
Is not God everywhere? And does He not act in various places?
True, He is everywhere, and He works in the midst of palpable error
and evil. But He is not allowed to rule in the systems of men, seeing
that man's authority is really supreme, as we have already shown.
And in addition to this, if the fact of God's converting and blessing
souls in a system be a reason why we should be there, then we ought



to be in the church of Rome, for how many have been converted and
blessed in that awful system? Even in the recent revival we have
heard of persons being stricken in Roman Catholic chapels. What
proves too much proves nothing at all, and hence no argument can
be based on the fact of God's working in a place. He! is sovereign,
and may work where He pleases. We are to be subject to His
authority, and work where we are commanded. My Master may go
where He pleases, but I must go where I am told.

But some may ask, “Is there no danger of incompetent men
intruding their ministry upon an assembly of God? And in the event
of this, where is the difference between that assembly and the
systems of men?" We reply, assuredly there is very great danger.
But then such a thing would be despite, not in virtue, of the
principle. This makes all the difference. Alas! Alas! we have seen
mistakes and failures which are most humiliating.

Let no one imagine that, while we contend for the truth
concerning the assembly of God, we are at all ignorant or forgetful
of the dangers and trials to which any carrying out its principles are
exposed. Far from it. No one could be for twenty-eight years on that
ground without being painfully conscious of the difficulty of
maintaining it. But then the very trials, dangers, and difficulties only
prove to be so many proofs — painful if you please, but proofs of
the truth of the position; and were there no remedy but an appeal to
human authority — a setting up of man in Christ's place — a return
to worldly systems, we should without hesitation pronounce the
remedy to be far worse than the disease. For were we to adopt the
remedy, we should have the very worst symptoms of the disease, not
to be mourned over as disease, but gloried in as the fruits of so-
called order.

But, blessed be God, there is a remedy. What is it? “There am [
in their midst." This is enough. It is not, “There is a pope, a priest, a
parson, or a president in their midst, at their head, in the chair, or in
the pulpit." No thought of such a thing, from cover to cover of the
New Testament. Even in the assembly at Corinth, where there was
most grievous confusion and disorder, the inspired apostle never
hints at such s thing as a human president, under any name
whatsoever. “God is the author of peace in all the assemblies of the



saints." (1 Cor. 14:33) God was there to keep order. They were to
look to Him, not to a man, under any name. To set up man to keep
order in God's assembly is sheer unbelief, and an open insult to the
Divine Presence.

Now, we have been often asked to adduce scripture in proof of
the idea of divine presidency in an assembly. We at once reply,
“There am ;" and “God is the Author." On these two pillars, even
had we no more, we can triumphantly build the glorious truth of
divine presidency — a truth which must deliver all, who receive and
hold it from God, from every system of man, call it by what name
you please. It is, in our judgement, impossible to recognize Christ as
the centre and sovereign ruler in the assembly, and continue to
sanction the setting up of man. When once we have tasted the
sweetness of being under Christ, we car never again submit to the
servile bondage of being under man. This is not insubordination or
impatience of control. It is only the utter refusal to bow to a false
authority — to sanction a sinful usurpation. The moment we see
man usurping authority in that which calls itself the church, we
simply ask, “Who are you?" and retire to a sphere where God alone
is acknowledged.

"But, then, there are errors, evils, and abuses even in this very
sphere." Doubtless; but if there are, we have God to correct them.
And hence, if an assembly should be troubled by the intrusion of
ignorant and foolish men — men who have never yet measured
themselves in the presence of God — men who boldly overleap the
wide domain over which common sense, good taste, and moral
propriety preside, and then vainly talk of being led by the Holy
Ghost — restless men, who will be at something, and who keep the
assembly in a continual state of nervous apprehension, not knowing
what is to come next — should any assembly be thus grievously
afflicted, what should they do? Abandon the ground in impatience,
chagrin, and disappointment? give all up as a myth, a fable, an idle
chimera? go back to that from which they once came out? Alas! this
is what some have done, thus proving that they never understood
what they were doing, or, if they understood it, that they had not
faith to pursue it. May the Lord have mercy upon such, and open
their eyes that they may see from whence they have fallen, and get a



true view of the assembly of God, in contrast with the most
attractive of the systems of men.

But what is an assembly to do when abuses creep in? Simply
look to Christ as the Lord of His house. Own Him in His proper
place. Bring the name of Jesus to bear upon the abuse, whatever it
be. Will; any say this is not enough? Has it ever been tried and
proved ineffectual? We do not, and cannot, believe it. And, most
assuredly we can say, if the name of Jesus is not enough, we shall
never betake ourselves to man and his miserable order. We shall
never, God being our helper, erase that peerless name from the
standard round which the Holy Ghost has convened us, to place the
perishable name of a mortal in its stead.

We are fully aware of the immense difficulties and painful trials
connected with any expression of the assembly of God. We believe
its difficulties and trials are perfectly characteristic. There is nothing
under the canopy of heaven that the devil hates as he hates such an
assembly. He will leave no stone unturned to oppose it. We have
seen this exemplified again and again. An evangelist may go to a
place and preach the all-sufficiency of the name of Jesus for the
salvation of the soul, and he will have thousands hanging on his lips.
Let the same man return, and, while he preaches the same gospel,
take another step and proclaim the all-sufficiency of that same Jesus
for all the exigencies of an assembly of believers, and he will find
himself opposed on all hands. Why is this? Because the devil hates
the very feeblest expression of the assembly of God. You may see a
town left for ages and generations to its dark and dull routine of
religious formalism — a dead people, gathering once a week, to hear
a dead man go through a dead service, and all the rest of the week
living in sin and folly. There is not a breath of life, not a leaf
stirring. The devil likes it well. But let some one come and unfurl
the standard of the name of Jesus — Jesus for the soul and Jesus for
the assembly — and you will soon see a mighty change The rage of
hell is excited, and the dark and dreadful tide of opposition rises.

This, we most fully believe, is the true secret of many of the
bitter attacks that have been recently made on those who maintain
the principles of the assembly of God. No doubt we have to mourn
over many mistakes, errors, and failures. We have given much



occasion to the adversary, by our follies and inconsistencies. We
have been a poor blotted epistle, a faint and feeble witness, a
flickering light. For all this, we have to be deeply humbled before
our God. Nothing could be more unbecoming in us than pretension
or assumption, or the putting forth of high-sounding ecclesiastical
titles or claims. The dust is our place. Yes, beloved brethren, the
place of confession and self judgement becomes us, in the presence
of our God.

Still, we are not to let slip the glorious principles of the assembly
of God because we have so shamefully failed in carrying them out:
we are not to judge the truth by our exhibition of it, but to judge our
exhibition by the truth. It is one thing to occupy divine ground, and
another thing to carry ourselves properly thereon; and while it is
perfectly right to judge our practice by our principles, yet truth is
truth for all that, and we may rest assured that the devil hates the
truth which characterises the assembly. A mere handful Of poor
people, gathered in the name of Jesus to break bread, is a thorn in
the side of the devil. True it is that such an assembly evokes the
wrath of men, inasmuch as it throws their office and authority
overboard, and they cannot bear that. Yet we believe the root of the
whole matter will be found in Satan's hatred of the special testimony
which such an assembly bears to the all-sufficiency of the name of
Jesus for every possible need of the saints of God.

This is a truly noble testimony, and we earnestly long to see it
more faithfully carried out. We may fully count upon intense
opposition. It will be with us as it was with the returned captives in
the days of Ezra and Nehemiah. We may expect to encounter many
a Rehum and many a Sanballat. Nehemiah might have gone and
built any other wall in the whole world but the wall of Jerusalem,
and Sanballat would never have molested him. But to build the wall
of Jerusalem was an unpardonable offence. And why? Just because
Jerusalem was God's earthly centre, round which He will yet gather
the restored tribes of Israel. This was the secret of the enemy's
opposition. And mark the affected contempt. “If a fox go up, he
shall even break down their stone wall." And yet Sanballat and his
allies were not able to break it down. They might cause it to cease
because of the Jews' lack of faith and energy; but they could not



break it down when God would have it up. How like is this to the
present moment! Surely there is nothing new under the sun. There is
affected contempt, but real alarm. And, oh! if those who are
gathered in the name of Jesus were only more true in heart to their
blessed centre, what testimony there would be! What power! What
victory! How it would tell on all around. “Where two or three are
gathered together in my name, there am 1." There is nothing like this
under the sun, be it ever so feeble and contemptible. The Lord be
praised for raising up such a witness for Himself in these last days.
May He greatly increase its effectiveness, by the power of the Holy
Ghost!

3. We must now very briefly glance at our third point, namely,
what is the power by which the assembly is gathered. Here again
man and his doings are set aside. It is not man's will choosing; nor
man's reason discovering; nor man's judgement dictating; nor man's
conscience demanding: it is the Holy Ghost gathering souls to Jesus.
As Jesus is the only centre, so the Holy Ghost is the only gathering
power. The one is as independent of man as the other. It is “where
two or three are gathered." It does not say “where two or three are
met." Persons may meet together round any centre, on any ground,
by any influence, and merely form a society, an association, a
community. But the Holy Ghost gathers souls to Jesus on the ground
of salvation; and this is the principle of the assembly of God.

An assembly may not embrace all the saints of God in a locality,
but may yet be really on the ground of the assembly of God, when
nothing else is. It may consist of but "two or three," and there may
be hundreds of Christians in the various religious systems around;
yet the "two or three" would be on the ground of the assembly of
God.

This is a very simple truth. A soul led by the Holy Ghost will
gather only to the name of Jesus; and if we gather to aught else, be it
a point of truth, or some ordinance or another, we are not in that
matter led by the Holy Ghost. It is not a question of life or salvation.
Thousands are saved by Christ that do not own Him as their Centre.
They are gathered to some form of church government, some
favourite doctrine, some special ordinance, some gifted man. The
Holy Ghost will never gather to any one of these. He gathers only to



a risen Christ. This is true of the whole church of God upon earth;
and each local assembly, wherever convened, should be the
expression of the whole.

Now, the power in an assembly will very much depend upon the
measure in which each member thereof is gathered in integrity of
heart to the name of Jesus. If I am gathered to a party holding
peculiar opinions — if I am attracted by the people, or by the
teaching — if, in a word, it be not the power of the Holy Ghost,
leading me to the true centre of God's assembly, I shall only prove a
hindrance, a weight, a cause of weakness. I shall be to an assembly
what a waster is to a candle, and instead of adding to the general
light and usefulness, I shall do the very reverse.

All this is deeply practical. It should lead to much exercise of
heart and self-judgement as to what has drawn me to an assembly.
and as to my ways therein. We are fully persuaded that the tone and
testimony of an assembly have been greatly weakened by the
presence of persons not understanding their position. Some present
themselves there because they get teaching and blessing there which
they cannot get anywhere else. some come because they like the
simplicity of the worship. Others come looking for love. None of
these things are up to the mark. We should be in an assembly simply
because the name of Jesus is the only standard set up there, and the
Holy Spirit has gathered" us thereto.

No doubt ministry is most precious, and we shall have it, in
more or less power, where all is ordered aright. So also as to
simplicity of worship, we are sure to be simple, and real, and true,
when the Divine Presence is realized, and the sovereignty of the
Holy Ghost fully owned and submitted to. And as to love, If we go
looking for it we shall surely be thoroughly disappointed; but if we
are enabled to cultivate and manifest it, we shall be sure to get a
great deal more than we expect or deserve. It will generally be found
that those persons who are perpetually complaining of want of love
in others are utterly failing in love themselves; and, on the other
hand, those who are really walking in love will tell you that they
receive ten thousand times more than they deserve. Let us remember
that the best way to get water out of a dry pump is to pour a little
water in. You may work at the handle until you are tired, and then



go away in fretfulness and impatience, complaining of that horrible
pump; whereas, if you would just pour in a little water, you would
get in return a gushing stream to satisfy your utmost desire.

We have but little conception of what an assembly would be
were each one distinctly led by the Holy Ghost, and gathered only to
Jesus. We should not then have to complain of dull, heavy,
unprofitable, trying meetings. We should have no fear of an
unhallowed intrusion of mere nature and its restless doings — no
making of prayer — no talking for talking's sake — no hymn-book
seized to fill a gap. Each one would know his place in the Lord's
immediate presence — each gifted vessel would be filled, fitted, and
used by the Master's hand — each eye would be directed to Jesus —
each heart occupied with Him. If a chapter were read, it would be
the very voice of God. If a word were spoken, it would tell with
power upon the heart. If prayer were offered, it would lead the soul
into the very presence of God. If a hymn were sung, it would lift the
spirit up to God, and be like sweeping the strings of the heavenly
harp. We should have no ready-made sermons — no teaching or
preaching prayers, as though we would explain doctrines to God, or
tell Him a whole host of things about ourselves — no praying at our
neighbours, or asking for all manner of graces for them, in which we
ourselves are lamentably deficient — no singing for music's sake, or
being disturbed if harmony be interfered with. All these evils would
be avoided. We should feel ourselves in the very sanctuary of God,
and enjoy a foretaste of that time when we shall worship in the
courts above, and go no more out.

We may be asked, “Where will you find all this down here?"
Ah! this is the question. It is one thing to present a beau ideal on
paper, and another thing to realize it in the midst of error, failure,
and infirmity. Through mercy, some of us have tasted, at times, a
little of this blessedness. We have occasionally enjoyed moments of
heaven upon earth. Oh! for more of it! May the Lord, in His great
mercy, raise the tone of the assemblies everywhere! May He greatly
enlarge our capacity for more profound communion and spiritual
worship! May He enable us so to walk, in private life, from day to
day — so as to judge ourselves and our ways in His holy presence,



that at least we may not prove a lump of lead or a waster to any of
God's assemblies.

And then, even though we may not be able to reach in
experience the true expression of the assembly, yet let us never be
satisfied with anything less. Let us honestly aim at the loftiest
standard, and earnestly pray to be lifted up thereto. As to the ground
of God's assembly, we should hold it with jealous tenacity, and
never consent for an hour to occupy any other. As to the tone and
character of an assembly, they may and will vary immensely, and
will depend upon the faith and spirituality of those gathered. Where
the tone of things is felt to be low — when meetings are felt to be
unprofitable — where things are said and done repeatedly which are
felt by the spiritual to be wholly out of' place, let all who feel it wait
on God — wait continually — wait believingly — and He will
assuredly hear and answer. In this way the very trials and exercises
which are peculiar to an assembly will have the happy effect of
casting us more immediately upon Him, and thus the eater will yield
meat, and the strong sweetness. We must count upon trials and
difficulties in any expression of the assembly, just because it is the
right and only divine thing on this earth. The devil will put forth
every effort to drive us from that true and holy ground. He will try
the patience, try the temper, hurt the feelings, cause offence in
nameless and numberless ways — anything and everything to make
us forsake the true ground of the assembly.

It is well to remember this. We can only hold the divine ground
by faith. This marks the assembly of God, and distinguishes it from
every human system. You cannot get on there save by faith. And,
further, if you want to be somebody, if you are seeking a place, if
you want to exalt self, you need not think of any true expression of
the assembly. You will soon find your level there, if it be in any
measure what it should be. Fleshly or worldly greatness, in any
shape, will be of no account in such an assembly. The Divine
Presence withers up everything of that kind, and levels all human
pretension. Finally, you cannot get on in the assembly if you are
living in secret sin. The Divine Presence will not suit you. Have we
not often experienced in the assembly a feeling of uneasiness,
caused by the recollection of many things which had escaped our



notice during the week? Wrong thoughts — foolish words —
unspiritual ways — all these things crowd in upon the mind, and
exercise the conscience, in the assembly! How is this? Because the
atmosphere of the assembly is more intense than that which we have
been breathing during the week. We have not been in the presence
of God in our private walk. We have not been judging ourselves;
and hence, when we take our place in a spiritual assembly, our
hearts are detected — our ways are exposed in the light; and that
exercise which ought to have gone on in private — even the needed
exercise of self judgement, must go on at the table of the Lord. This
is poor miserable work for us, but it proves the power of the
presence of God in the assembly. Things must be in a miserably low
state in any assembly when hearts are not thus detected and exposed.
It is a fine evidence of the power of the Holy Spirit in an assembly
when careless, carnal, worldly, self-exalting, money-loving,
unprincipled persons are compelled to judge themselves in God's
presence, or, failing this, are driven away by the spirituality of the
atmosphere. Such an assembly is no place for these. They can
breathe more freely outside.

Now, we cannot but judge that numbers that have departed from
the ground of the assembly have done so because their practical
ways did not comport with the purity of the place. No doubt it is
easy, in all such cases, to find an excuse in the conduct of those who
are left behind. But if the roots of things were in every case laid
bare, we should find that many leave an assembly because of
inability or reluctance to bear its searching light. “Thy testimonies
are very sure; holiness becometh thy house, O Lord, for ever." Evil
must be judged, for God cannot sanction it. If an assembly can, it is
not practically God's assembly at all, though composed of
Christians, as we say. To pretend to be an assembly of God, and not
judge false doctrine and evil ways, would involve the blasphemy of
saying that God and wickedness can dwell together. The assembly
of God must keep itself pure, because it is His dwelling-place. Men
may sanction evil, and call it liberality and large-heartedness so to
do; but the house of God must keep itself pure. Let this great
practical truth sink down into our hearts, and produce its sanctifying
influence upon our course and character.



4. A very few words will suffice to set forth, in the last place,
“the authority" on which the assembly is gathered. It is the word of
God alone. The charter of the assembly is the eternal word of the
living and true God. It is not the traditions, the doctrines, nor the
commandments of men. A passage of scripture, to which we have
more than once referred in the progress of this paper, contains at
once the standard round which the assembly is gathered, the power
by which it is gathered, and the authority by which it is gathered —
“the name of Jesus" — "the Holy Ghost" — “the word of God."

Now these are the same all over the world. Whether I go to New
Zealand, to Australia, to Canada, to London, to Paris, to Edinburgh,
or Dublin, the centre, the gathering power, and the authority are one
and the same. We can own no other centre but Christ; no gathering
energy but the Holy Ghost; no authority but the word of God; no
characteristic but holiness of life and soundness in doctrine.

Such is a true expression of the assembly of God, and we cannot
acknowledge aught else. Saints of God we can acknowledge, love,
and honour as such, wherever we find them; but human systems we
look upon as dishonouring to Christ, and hostile to the true interest
of the saints of God. We long to see all Christians on the true ground
of the assembly. We believe it to be the place of real blessing and
effective testimony. We believe there is a character of testimony
yielded by carrying out the principles of the assembly which could
not be yielded were that assembly broken up, and each member a
Whitefield in evangelistic power. We say this not to lower
evangelistic work. God forbid. We would that all were Whitefields.
But then we cannot shut our eyes to the fact that many affect to
despise the assembly, under the plea of going out as evangelists; and
when we trace their path, and examine the results of their work, we
find that they have no provision for the souls that have been
converted by their means. They seem not to know what to do with
them. They quarry the stones, but do not build them together. The
consequence is that souls are scattered hither and thither, some
pursuing a desultory course, others living in isolation, all at fault as
to true church ground.

Now, we believe that all these should be gathered on the ground
of the assembly of God, to have “fellowship in the break