1 Thessaonians 1:1

THE ARGUMENT

The apostle Paul, being more especialy the minister of the
uncircumcision, and preacher of the Gentiles, in his progress
through their cities and countries comes to Thessalonica, a chief
city in Macedonia, for thither he was called in avision, Ac 16:9,
A man of Macedonia prayed him, saying, Come over into
Macedonia, and help us. In obedience to which he loosed from
Troas, and came to Samothracia, from thence to Neapolis, and
from thence to Philippi, where he abode certain days, Php 1:12;
and after passing through Amphipolis and Apollonia, came to
Thessalonica, where was a synagogue of the Jews, _Ac 17:1,
whither, as his manner was, he went, and preached that Jesus
was the Christ. Whereupon some believed, and of the devout
Greeks a great multitude, and of the chief women not a few. But
the Jews which believed not raised a persecution against him,
whereupon the brethren sent him and Silas away to Berea, 1Th
1:10, where he also went and preached in the Jews synagogue.
But the unbelieving Jews of Thessalonica following him to
Berea, he was conducted thence to Athens; and from thence, it is
thought by some, he writes this Epistle to the Thessalonians, as
is asserted in the postscript. Wherein he gives account of the
great success of his preaching among them, for which he gives
thanks to God, and makes an honourable mention of them in
several places. But because they were new converts, and met
with persecution from their own countrymen for the gospel’s
sake, the apostle was the more solicitous for them, to confirm
them in the faith they had received. Whereupon he endeavoured
once and again to come to them himself, but some way or other
was hindered by Satan, as he tellsthem, 1Th 2:18. And therefore
he sends to them Timothy in his room, to know their faith, and to
establish them in it; who bringing an account thereof to him, and
of their state, he writes this Epistle to them, according to the
account he received by Timothy, and his own observation and
knowledge while he was amongst them. Particularly:

1. He gives thanks for the eminency and operation of the graces
of God in them, for the specia presence of the Holy Ghost in
his ministry amongst them, for their exemplary faith and
conversation, 1Th 1:1.



2. He puts them in mind of his ministerial labours and persona
conversation among them, of the malicious carriage of the
Jews both against Christ and his apostles, and particularly
against himself, whereof he knew they themselves were eye-
witnesses; and declares his present rejoicing and glorying in
them, 1Th 2:1-20.

3. He next gives the reason of his sending Timothy to them, and
speaks of the good account he gave of them, and the great
refreshing and comfort he received thereby; and that he was
greatly desirous to see their face; and prays that they might
increase in love, and be established in holiness, 1Th 3:1-13.

4. He then proceeds to exhort them about their personal walking,
according to the directions and commandments he had given
them from the Lord Jesus. And he instanceth in marriage
chastity, righteousness in dealing, brotherly love, peaceable
carriage, minding their callings, and diligence therein; and not
to mourn inordinately for them that die in Jesus, as knowing
that they shall rise from the dead, and meet the Lord in the air,
as well and as early as those that shall be found alive at his
coming, 1Th 4:1-18.

5. He next describes the manner of Christ’s coming, that it will
be sudden and unexpected, whereby many will be surprised in
their security; and therefore exhorts these Thessalonians to be
watchful, sober, and armed for that day, which will be to them
aday of salvation which they had been appointed to. And then
he exhorts them to duties belonging to their church state, and
communion; to have a high esteem for their guides and
teachers; to warn, support, and comfort one another; not to
retaliate evil for evil, &c. And so, in the close of the Epistle,
recommends them to God in prayer, begging they would also
pray for him, and salute one another, and communicate this
Epistle to al the brethren; and so concludes with his usual
salutation.

Thisisthe substance of the Epistle.
As to the place whence it was written, we need not inquire,

whether it was, as is expressed in the postscript, from Athens; or
from Corinth, as Grotins and others imagine.



Asto thetime, it was surely not long after Paul’s coming from
Thessalonica; for indeed the present state of the Thessalonians
did require that he should not long delay it, as his secret affection
to them would not suffer it neither.

And as to the order of the Epistle, that that which is called the
Second Epistle should be realy the first, and by some
carelessness misnamed and misplaced, is a bold, groundless
conjecture of Grotius, and needs no confutation.

But this is more probable, that it was the first Epistle that the
apostle wrote to any church, though other Epistles are in order
set before it. The gospel was more early preached here than at
Corinth or Rome, as appears in the Acts of the Apostles, and the
success of it was more sudden and eminent than in any other
city, and their persecutions more, whereby they might obtain an
Epistle from the apostle before any other church.

Chapter Summary

1Th 1:1 The sal utation.

1Th 1:2-4 Paul showet h hi s t hankf ul
remenbrance of the Thessal onians in his prayers
on account of their faith, charity, and
pati ence,

1Th 1:5-10 applauding them for their exenplary
reception of the gospel, and inprovenent under
it.

Ver. 1. Paul and Silvanus: why not Paul the apostle, as in some
other Epistles? Because his apostleship was not doubted of by
them, they had such an eminent seal of it upon their hearts; and
there was no false apostles among them to question or deny it.
And he joins Slvanus with him; whom Peter calls a faithful
brother, 1Pe 5:12, and was a minister of the gospel joining with
himself in that work among the Corinthians, 2Co 1:19, as also
among these Thessalonians, as appears, Ac 17:4, though there
called by contraction of his name, or by another name, Slas,
who is aso mentioned, Ac 15:22, as one chief among the
brethren, and sent by the church of Jerusalem to accompany
Paul and Barnabas to Antioch; and styled a prophet, Ac 15:32;
and chosen by Paul to accompany him rather than Mark, Ac



15:40. And being an instrument with himself in converting these
Thessalonians, and being also in their love and esteem, he joins
his name with his own in the Epistle.

And Timotheus; his name is Greek, for his father was a Greek,
but his mother a Jewess, Ac 16:1, whose name was Eunice, 2Ti
1:5. He was brought up in the Jewish religion, instructed from a
child by his parents in the Holy Scriptures of the Old Testament,
but instructed by Paul in the faith of Christ, whom therefore he
cals his son in the faith, _1Ti 1:2, well reported of by the
brethren, Ac 16:2; whom Paul laid hands upon with other elders
to separate him to the work of the ministry, and the office of an
evangelist, and thereby had a gift of God bestowed upon him,
2Ti 1:6; caled by Paul his cuvepyog, or work-fellow, Ro 16:21,
and particularly in the conversion of these Thessalonians,
together with Silvanus, as appears, Ac 17:14. He abode with
them when Paul was persecuted from them, as there we find; and
was sent to them from Athens afterwards by Paul to know their
state, and strengthen their faith, 1Th 3:1,2. And thereupon, that
his Epistle might obtain the greater respect, he joins his name
aso in it; as he doth also in his Second Epistle to the
Corinthians, in his Epistle to the Philippians, and to the
Colossians. He being Paul’s companion in his ministry among
the Gentiles in their first conversion, and a man of great name in
the churches, he therefore so frequently joins his name with his
own. And also that he might show their consent in the truth they
delivered to the churches, which might the more confirm their
faith in theirs.

Unto the church of the Thessalonians;, the church inhabiting
Thessalonica, which was a chief city in Macedonia, a metropolis,
famous for antiquity, largeness, pleasant situation, and
commerce. Plin. lib. 1Th 4:10. First called Thessalia, and being
conquered by king Philip, was called Thessalonica. Philippi was
aso another great city of Macedonia, where was planted another
church, to whom the apostle writes; whereby we may see that
God had a great work for Paul here, when he called him in a
vision to go to Macedonia.

Which is in God the Father; not as the Son of God is in the
Father, to be one substance and essence with him; nor as the
human nature is in the Divine nature of Christ, to be one person
with the Father; but it imports either their forsaking false gods



and joining themselves to the worship of the true God, asin 1Th
1.9, yeturned fromidols to serve the living and true God; called
therefore in a distinction from them: God the Father: or else
their worshipping God according to the revelation made of him
in the gospel, where he is called Father. But in a sense differing
from what Plato or Homer, and other heathens, understood when
they called the chief God, Father; either with respect to their
inferior deities, of whom they styled him Father, or the works of
creation proceeding from him as his offspring. And their being in
him may yet imply more than this; which is their being joined to
God in covenant, as their God and Father; and so believing in
him, established upon him as their foundation, and as their centre
resting in him. It may aso further imply their union and
communion with God through the Spirit, whereby the saints are
said to abide in God, and to dwell in him, and he in them, 1Jo
2:27,28, yea, to be in himwho is the true God, 1Jo 5:20.

And in the Lord Jesus Christ; these two are put together,
because there is no access to God the Father, no true worship
ship of him, no union or communion with him, and so no being
in him, but through Jesus Christ. And by both they might see the
blessed state they were now brought to by the gospel; being
before strangers to God the Father and Jesus Christ, but now in
them. And though being in God the Father is first mentioned, yet
in the order of nature we are first in Christ, and through him in
God the Father. And the apostle the rather asserts this of them,
because the gospel came to them not in word only, but in power.
And hereby he gives them the character of a true church of
Christ, what it is, at least what it ought to be; for to bein God the
Father and in the Lord Jesus Christ, imports more than literal
knowledge, dogmatical faith, or outward profession.

Grace be unto you, and peace; this the apostle calls his
salutation with his own hand, which is my token, saith he, in
every epistle, so | write, 2Th 3:17. Read 1Co 1:3 2Co 1:2, &c.
And under the Old Testament the Jew’s usual salutation was:
Peace be to you; under the New it is. Grace and peace. Peace
comprehends al blessings; and grace or favour, the spring out of
which they flow. The grace of God is now said to have appeared
and to shine forth, Tit 2:2, and the church of God to be blest with
al spiritual blessings, Eph 1:3; so that now the apostle Paul
salutes the churches with grace and peace; and the apostle Peter
adds: Grace and peace be multiplied unto you, 2Pe 1:2. Mercy




unto you, and peace, and love, be multiplied, Jude 1:2. Or if we
take grace for grace inherent in us, as sometimes it is taken; and
peace for the inward tranquillity of mind, heart, and conscience;
the text may bear it. Yet the former rather meant to you, to you
that are in God the Father, and in Jesus Christ: not to infidels out
of the church; grace to you, and peace.

From God our Father, and the Lord Jesus Christ; wherein are
showed grace and peace in their original, from God; and not
from God absolutely considered, but as our Father: as a Father
he conveys the blessings of grace and peace to his children; but
yet not immediately, but through Jesus Christ, as merited by his
blood, and procured by his intercession. The Holy Ghost is not
mentioned, though he must be understood; but he is rather
considered as the actual conveyer of these blessings, than the
origina or procurer of them. And the three Persons work in the
same order in the work of redemption as of creation, though
more distinctly.

1 Thessaonians 1:2

Ver. 2. We give thanks to God; after his salutation he adds his
thanksgiving and prayer for them. He saw in them an eminent
seal of his apostleship, and effect of his ministry, and advantage
to the gospel in their example, and so gives thanks. And his
thanks is to God, because the success of the gospel was more
from his blessing than his own ministry.

Always, moavtorte, that is, in a constant course; or affectu,
though not actu, by a grateful sense he had of it continually
upon his heart.

For you all; for he had a good report of them all from Timothy,
1Th 3:6, and we find not one reproof in this First Epistle to any
one, asin the Second.

Making mention of you in our prayers, he adds also his prayer
for them, wherein he made mention of them by name, as some
understand the words, pveiov vy motovpevol. Prayer and
thanksgiving ought to go together, especialy in the ministers of
the gospel, and in the work of their ministry. And thus the
apostle practised towards other churches also, as Ro 1:8 Php 1:3,



&ec.

1 Thessaonians 1:3

Ver. 3. Remembering without ceasing; the occasion of his
constant thanksgivings was his constant remembering of that
grace of God that did so abound and work powerfully in them,
not as if he had always an actual remembrance of it, but he did
not forget it, the habitual sense of it was continually in his mind,
and was often actually in his thoughts, especially in his
approaches to God; and that is all which is meant in the original
word, adioieintwe. While the apostle was with them he saw
this in them, but being now absent he remembered it; and with
such a practical remembrance as stirred up his heart to
thanksgiving. That is a good memory where is treasured up
matter of prayer and thanksgiving.

Your work of faith; or the work of the faith of you, that is, their
faith and the work of it; whereby he intimates their faith was true
and real; afaith unfeigned, 2Ti 1:5; the faith of God’s elect, Tit
1:1; and so distinguished from a dead faith, Jas 2:26. They
received the work in much affection, with joy of the Holy Ghost;
they turned from idols to the service of the true God; they
waited for the coming of Christ, &c.; here was the work of faith.

And labour of love; alabour to weariness, as the word imports;
laborious love. True faith hath its work, but love hath its labour;
and when faith worketh by love it will work laboriously.
Whereby the apostle declares the reality of their love, as well as
their faith; it was unfeigned love, yea, fervent love, the labour of
it went forth towards that true God whom they now worshipped,
that Jesus Christ on whom they now believed, and to the saints
that were now their fellow brethren, 1Th 4:10; and particularly to
the apostle himself, as in other ways, so particularly in the pains
and labour that some of them took to conduct and travel along
with him from Thessalonicato Athens, Ac 17:15.

And patience of hope: the apostle had mentioned before their
faith and love, and now their hope; which are caled the three
cardina or theological graces, al mentioned together by him,
1Co 13:13; and by which we have al our communion with God
on earth. And as their faith had itswork, and love itslabour, so



their hope had its patience as the fruit and product of it. Thereis
a patience with respect to an expected good, and with respect to
an incumbent evil; and both produced by hope. The former is
more properly caled poaxkpobuuia, or length of mind, consisting
in waiting for and expectation of some desired good; the latter is
vtopovn, consisting in patient suffering, or abiding under some
present evil. Their former patience is mentioned in 1Th 1:10,
they waited for his Son from heaven. The latter in the second
chapter, 1Th 2:14, Ye also have suffered like things of your own
countrymen: as they (i.e. the churches of Judea) have of the
Jews. This latter is here specially meant in the text; and for
which he gives God thanks, 2Th 1:4. And hope produceth the
former patience, as it looks upon the expected good as that which
will come at last; and the latter patience, as it looks upon the
suffered evil as that which will not aways continue. And when
with respect to both these the mind of man is kept sedate and
quiet, thisis the patience of hope.

In our Lord Jesus Christ; or, of our Lord Jesus Christ, as the
efficient and author of this hope, and of their faith and its work,
and love and its labour: or, in our Lord Jesus Christ, as here
rendered; and so heis the object of this hope, 1Co 15:19 1Ti 1.1.
And by this the Christian’s hope is distinguished from all other.
All hope worketh patience. The husbandman’s hope to receive
the former and latter rain, maketh him wait for it with patience,
Jas 5:7; the hope of the merchant, for the return of his adventure;
the hope of the heir, for his inheritance; but the Christian’s hope
worketh patience as fixed upon Christ: other hope resteth upon
the things of this lower visible world, but this is as an anchor
sure and stedfast, entering within the veil, where Christ is
entered as a forerunner, &c., Heb 6:19,20. Faith and love both
have Christ for their object; but considered as present; but the
patience of hope in Christ respecteth something future, some
revelation of him, and salvation by him, which is yet to come. If
we hope for that we see not, then do we with patience wait for it,
Ro 8:25.

In the sight of God and our Father: these words are not in the
Syriac or Arabic version. And they respect either the apostle’s
thanksgiving and prayer for them, and his remembering the grace
of God in them when he solemnly approached God's presence;
for in al duties of worship we come before God, and present
ourselves in his sight, and their graces he before mentioned, he



remembered them to God, and presented them to his view: or
they respect the omniscience of God, that their work of faith,
labour of love, &c. were all in God's sight, and he was a
delighted spectator of them: or, lastly, they may respect the
sincerity of their hearts in all the actings of their faith, love, and
hope; they did all thisin the sight of God. As the apostle asserts
his sincerity in his ministry by this: We speak as in the sight of
God, _2Co 2:17. And thus the apostle mentions their graces, not
as the heathen orators, who made great encomiums of virtue to
the praise of men, but to the honour and praise of God.

1 Thessalonians 1:4

Ver. 4. Another ground of his thanksgiving for them. By the
manner of their receiving the gospel, and the evident operation
of the graces of God's Spirit, the apostle knew their election of
God. We cannot know election as in God's secret decree, but as
made manifest in the fruits and effects of it. As there is a
knowledge of things a priori, when we argue from the cause to
the effect, so a posteriori, when we argue from the effects to the
cause. And thus the apostle came to know their election. Not, we
hope it, or conjecture it, but we know it; and not by extraordinary
revelation, but by evident outward tokens. And if the apostle
knew this, why should we think they themselves might not know
it also; and the words may be read: Y e knowing your election of
God. And election imports the choosing of some out of others;
for election cannot comprehend all. Some deny all eterna
election of particular persons, and make it a temporal separation
of persons to God in their conversion; but is not this separation
from a pre-existing decree, God doing all things after the
counsel of his own will? Eph 1:11. Or, they will yield an eterna
election of persons, but only conditional; one condition whereof
is perseverance to the end. But the apostle asserts their election
at present, before he saw their perseverance.

1 Thessaonians 1:5

Ver. 5. The former part of the verse asserts the reasons on which
the apostle built the knowledge of their election, which is the
manner of the gospel’ s coming to them.



Our gospel because preached by him and others to them; or
intrusted with them gyevnon sig vpoc.

Came not unto you in word only, but also in power; confirmed
by miracles, and had powerful operation upon your hearts. The
power of God went along with our ministry, which did not with
the false teachers, 1Co 4:19; and the kingdom of God is not in
word, but in power, 1Co 4:20.

And in the Holy Ghost; either in gifts of the Holy Ghost which
ye received, or that power which ye felt from the gospel upon
your hearts was through the Holy Ghost: that they might not
think it was their ministry, or the word alone, that had this power
upon them.

And in much assurance; ye giving full assent to the truth of the
gospel, without doubting on your part; or preached to you with
much confidence and assurance on our part. The former senseis
best. And there is an alusion in the word to a ship riding upon
the sea with a full gale, and not turned out of its course by a
contrary wind. Your faith triumphed over the waves of al
objections, disputes, or hesitations of mind. For doubtings of
mind do much hinder the power of the word upon the heart. And
this assurance they had from the Holy Ghost.

As ye know what manner of men we were among you for your
sake; we did not carry ourselves among you like ordinary men,
but by our laboriousness and zeal in preaching, our patient
suffering for the gospel we preached, by our holy conversation,
by our denia of ourselves in labouring with our hands amongst
you, and by our great tenderness and affection to you, you might
perceive that we were men sent of God, and our ministry was
from heaven, and that we sought not yours, but you; whereby
you had an advantage to entertain the gospel preached by us with
greater assurance. And in al these things we had respect to your
salvation. And for the truth of al this, he appeals to their own
knowledge, and that mighty presence and assistance of God in
their ministry among them; as they could not but perceive it, so it
was all for their sake.

And ye became followers of us;, as you received our gospel in
the power of it into your hearts, so you showed it forth in your
conversation, becoming followers or imitators of us in our



patient and cheerful sufferings, and our holy and self-denying
carriage. The doctrine of the gospel which we taught you, we
practised it before your eyes, and you followed us therein;
though before you walked according to the course of the world,
and were followers of the religion and manners of the heathen.
The examples of ministers ought to be teaching as well as their
doctrine.

And of the Lord; we have followed the example of Christ, and
ye followed us. So that as you believed on Christ as your
Saviour, so you followed his commands and examples as your
Lord and Master; as he exhorts the Corinthians. Be ye followers
of me, as| also am of Christ, 1Co 11:1.

Having received the word in much affliction: though affliction
and persecution attended the word, yet you received, it; and this
receiving was not only into your heads by knowledge of it, and
into your hearts by all effectual believing it, but into your
practice by a walking according to it. For receiving the word, in
the Scripture phrase, comprehends al thisinit.

With joy of the Holy Ghost; though afflictions attended you,
they did not deject your spirits, but you had joy in your hearts by
the Holy Ghost; who usually doth give forth his joy most to the
saints when under suffering, which is one instance of the
gospel’ s coming to them not in word only, but in the Holy Ghost,
as was said before. The glad tidings of the gospel did more
comfort them, than all their sufferings did cast them down.

1 Thessaonians 1:7

Ver. 7. Asyefollowed our example, and of the Lord, so ye were
examples yourselves, and such great examples that influenced all
the believers both of Macedonia and Achaia. Your example
reached beyond the confines of Thessalonica, unto the believers
of all Macedonia, yea farther, to the believers of al Achaia. And
though the Philippians of Macedonia received the gospel before
you, as appears in the story, Ac 16:1-40, yet ye exceeded them,
and became examples to them in your faith and patience, &c.



1 Thessaonians 1:8

Ver. 8. How could they be examples to persons so remote,
amongst whom they had no converse? The apostle here resolves
it. It was by way of report. Things that are eminent, and done in
eminent places, such as Thessalonica was, easily spread abroad,
either by merchants, travellers, or correspondence by letters. And
this report is compared to a sound that is heard afar off, that
made an echo, as the word implies. And that which sounded out
from you was the word of the Lord. The word is said to sound by
the voice of the preacher, 1Co 14:8,9 Ga 6:6, and by the practice
of the hearers. The mighty power and efficacy of it was made
known abroad, not only in Macedonia and Achaia, but in every
place; not strictly every where, but here and there, up and down
in the world. As it is said of the apostles ministry, Their sound
went into all the earth, and their words unto the end of the world,
Ro 10:18; the report of the gospel went farther than the preachers
of it, and their receiving the gospel sounded abroad far and near.
And not only the word, but your faith to God-ward is spread
abroad, eleAnivbev. Your faith being so eminent, it was
spoken of far and near. That ye believed so soon at our first
entrance, as 1Th 1.9; and though we had been shamefully treated
at Philippi a little before our coming to you, and persecution
followed us and the gospel we preached to you, yet ye believed,
and your faith was eminent in the fruits and operations of it aso,
as was mentioned before, and is afterwards in the Epistle. And it
was faith God-ward; it rested not upon men, no, nor only the
Man Christ Jesus, whom we preached to you, but upon God
himself though through Christ ye became worshippers of the true
God, and believed on him with an exemplary faith.

S0 that we need not to speak any thing, either of the manner of
our preaching the gospel, or of your manner of receiving it.
Where men's deeds speak and commend men, words may be
silent. And the apostle might have thought it needful to have
divulged these things abroad for the advantage of the gospel, and
the examples of others, if he had not been prevented by the
report aready spread abroad. The good examples of the people
may ease their ministers of some labour in spreading the gospel.

1 Thessaonians 1:9




Ver. 9. For they themselves show of us, what manner of entering
in we had unto you: the believers of Macedonia and Achaia do
speak of these things anayyeliovciv, openly, whereby it is
evident the word of the Lord sounded forth to them from you,
and they, without any information from us, declare the great
entertainment you gave us and our gospel at our first entrance
among you.

And how ye turned to God from idols, particularly your
forsaking your former idolatry, when you worshipped idols, that
were either the images or shapes of the true God, formed by
men; or men whom they deified, and set up as gods, and
worshipped them and their images; or inanimate creatures, as
sun, moon, and stars, or whatever creature they found beneficial
to them, the heathens made idols of them. These ye turned from:
though it was by the power of God and the gospel upon your
hearts, yet it was an act of your own. And though it was the
worship of these idols you had been trained up in, and wits
generally practised, yet you turned from it. And as to the manner
of it, how ye turned from these idols, as in the text; that is, how
readily, how sincerely, how speedily, with a holy indignation of
them: or, mwg, how, that is, by what means; meaning by our
entrance amongst you, and the power of our gospel upon your
hearts, according to that prophecy, Isa 2:20,21, which refers to
gospel times.

To serve the living and true God; to serve with religious
worship proper to God; though the papists would confine the
Greek word ovAigvety to some lower worship they give to saints
or angels; or it may signify the whole service of God. And here
the apostle speaks of their religion in the positive part, the former
being negative. The living God, so called in opposition to idols,
which were either images without life, or inanimate creatures, or
men that were dead whom they worshipped; or living, because
God is so eminently, being life essentially, originally, eternaly,
immutably, and derivatively to al thingsthat live. As| live, saith
the Lord, as if none had life but himself, Isa 49:18, &c. And
called the true God in opposition to false gods. The heathen gods
had no deity but what men gave them by worshipping them.
They were not gods by nature, Ga 4:8, and so not true. And as
these things are spoken to show the power of the gospel, soin a
way of commendation, that they did not only turn from idols, but
did serve the true God; many profess the true God, but serve him



not. As also they denote their privilege, that they served a God
that could save them, which their idols could not.

1 Thessalonians 1:10

Ver. 10. And to wait for his Son from heaven: this is added to
show the further power of the gospel upon them, they had not
only faith to God-ward, as was said before, but to Christ-ward.
They did not only turn to the true God, in opposition to the
heathen, but to the Son of God as the true Christ, in opposition to
the unbelieving Jews. For though he was the Son of David after
the flesh, yet he was the Son of God aso; and not by creation, as
the angels are called the sons of God, nor by adoption, as the
saints are, but by eternal generation, though the Man Christ Jesus
by his persona union is the Son of God. And their faith
respecting the Son of God, was their waiting for him from
heaven; not that their faith consisted only in this, but it suited
their present state of affliction to wait for Christ’s coming as a
deliverer and rewarder, therefore here mentioned by the apostle;
and their faith, hope, love, and patience may all be included in it.
They believed that he was gone to heaven, and would come
again, which are two great articles of the Christian faith. And
though there was nothing in sense or reason, or any tradition, to
persuade them of it, yet they believed it upon the apostle’'s
preaching it. And though the time of his coming was unknown to
them, yet their faith presently put them upon waiting for it. And
the certain time of his coming is kept secret, that the saints in
every age may wait for it. Though he will not come till the end
of the world, yet the saints ought to be influenced with the
expectation of it in al generations that do precede it. It isto their
advantage to wait for it, though they live not to see him come.
And here the apostle concludes his account of the glorious
effects of the gospel upon these Thessalonians; that which
follows in the chapter is by way of doctrine concerning the Son
of God.

Whom he raised from the dead; he mentions his resurrection
from the dead after his sonship; for he was there declared to be
the Son of God with power, Ro 1:4. And: Thou art my Son, this
day have | begotten thee, applied to Christ’s resurrection, Ac
13:33. Or the apostle mentions it to confirm their hope of his
coming again. Had they heard of his death, and not of his rising



again, they could not have expected his coming from heaven. It
is used as an argument by Paul to the Athenians, that Christ will
come again to judge the world by God's raising him from the
dead, Ac 17:31. And these believers also might comfortably
expect their own resurrection, seeing that he himself is already
risen, at his coming; and so be supported under their present
sufferings, though they should reach to the killing of the body.

Even Jesus. he that was before called the Son of God, is here
called Jesus, or Saviour; a name that might more endear him to
them, than by calling him the Son of God. And he mentions a
great act of his salvation in the next words, and therefore here
properly called Saviour; and when he comes, he will come to his
people’ s salvation, Heb 9:28.

Which delivered us from the wrath to come: if we read the word
as our trandation hath it, delivered, it looks to what Christ hath
already done and suffered for our deliverance. If in the present
tense, as the Greek now hath it, it implies a continued act: he is
delivering us from the wrath to come, either by his intercession,
or by supplies of his grace delivering us from the power of sin
and temptations, and so preserving us in a state of salvation. Or
if we read the word in the future tense, who will deliver us, aswe
often find the present tense both in the Hebrew and Greek to
have a future signification, it refers to his last coming; and
therefore the saints need not be afraid of the terror of that day,
but wait for it; for though the wrath to come is greater than ever
yet brake forth in the world, Ro 2:5, yet adrop of it shall not fall
upon them. Though they may meet with temporal afflictions and
chastisements at present, and may be assaulted by the wrath of
men, yet they shall be free from the wrath to come. And this will
be done by a powerful rescue of Christ, as the word imports,
pvougvov, notwithstanding all the danger and difficulty that may
attend it.

1 Thessalonians 2:1

Chapter Summary

1Th 2:1-12 Paul setteth forth in what nmanner
he had preached t he gospel to t he
Thessal oni ans,



1Th 2:13-16 and they had received and suffered
for it.

1Th 2:17,18 He showeth his desire of coming to
t hem and the cause which had  hitherto
prevented him

1Th 2:19,20 testifying his joy and satisfaction
in them

Ver. 1. For yourselves, ovtol, which some read, they
themselves, &c.; and then the words refer to the believers in
Macedonia and Achaia, mentioned before, 1Th 1:9,10. Or, if we
read, ye yourselves, he appeals to their own experience and
knowledge.

Know our entrance in unto you, that it was not in vain; kevn,
was not vain, or empty, without fruit; our very first preaching
had great success. Though the gospel is aways either the savour
of life unto life, or of death unto death, yet if no good fruit spring
from a man’s ministry, it may be said to be vain; as the prophet
complains: | have laboured in vain, _Isa 49:4. Or, as some, our
preaching was not about things vain and unprofitable.

1 Thessalonians 2:2

Ver. 2. Here the apostle begins a new discourse, giving an
account more particularly of himself, and of his carriage among
them, which he mentions as a subordinate reason why his
ministry was so successful; for the evil example of ministers
often spoils the success of their ministry. And what he speaks
would savour of vain-glory, but that he had therein a holy end; as
he excuseth his boasting to the Corinthians and other churches
upon the same account. And he first mentions his carriage in the
discharge of his ministry among them. A little before his coming
to them he had suffered, and was shamefully entreated, at
Philippi, where he and Silas were beaten, thrust into an inner
prison, and set in the stocks as a couple of villains, Ac 16:23,24;
yet this did not damp their spirits, nor discourage their coming
and preaching to them.

We were bold; smappnoiacaucdo, we used great confidence
and liberty of speech, we were not afraid to speak the gospel



freely, notwithstanding our sufferings. The same he asserts, 2Co
3:12. And this becomes the gospel, and will be to the advantage
of it, and is most commendable in atime of persecution.

In our God; depending upon his protection and help, who is our
God, and who sent and called us to the work of the gospel, and
particularly in Macedonia: and to show he was not bold beyond
his call and duty, or the rules of truth and sobriety.

To speak unto you the gospel of God; the glad tidings of
salvation by Jesus Christ; which gospel, though we have called it
ours because preached by us, yet it is the gospel of God, as
being the original author and ordainer of it.

With much contention; with much agony: which is either to be
taken actively, for their great earnestness and zeal in speaking, as
Lu 13:24; or passively, for the perils they encountered therein,
Php 1:30: by both which the Thessalonians might be induced,
though not enabled, to believe. As he elsewhere calls the
ministry a warfare, _1Ti 1:18, and a fight, 2Ti 4:7, (the very
word used in the text), with respect to the difficulties and
dangers attending it, or the opposition of false teachers; they
contending for the faith, Jude 1:3.

1 Thessalonians 2:3

Ver. 3. Our exhortation; whereby he means either the whole
gospel he preached, by a synecdoche, or particularly that which
is hortatory; what was first taught doctrinally was followed with
exhortations to faith and practice. The decrees of the council at
Jerusalem are called an exhortation, Ac 15:31; when Paul, and
others with him, were desired to preach in the synagogue, the
rulers said: If ye have any word of exhortation for the people, say
on, Ac 13:15; but taken more strictly, Ro 12:8, in a distinction
from prophecy and teaching.

Was not of deceit; this refers either to the doctrine taught by
them; it was true, not fallacious, not a devised fable, and did not
issue out of any error of judgment; and so the apostle gives a
reason why they were so bold in preaching it, because they knew
it was al truth. Or to their sincerity in preaching; We did not use
any impostures, we designed not to seduce men, as the false



apostles did, but we really sought your conversion and salvation.

Nor of uncleanness; <&l axabapoiog. If this refers to the
doctrine preached, it denotes the purity of it, which did not tend
to gratify the flesh, as that of the Nicolaitanes and Libertines,
&c. If we refer it to the manner of their preaching, it denotes the
purity of their hearts; they were not acted by any impure lustsin
their preaching, as covetousness, pride, or vain-glory. Nor in
guile; this seems to be mentioned before, and therefore some
expositors refer the two former expressions to the matter that
they taught, and this only to the manner, which is most probable.
They had no cunning designs upon them, to make merchandise
of them, as the false apostles did; but approve their hearts to
God, and make themselves manifest to every man’s conscience
in the sight of God. And the apostle allegeth all this as a further
reason of his boldness in preaching, for sincerity breeds
boldness; or as some cause aso of his great success, for
uprightness is usualy attended with a blessing; or as an
argument to these Thessalonians to continue their affection to
him, and to abide in the doctrine preached to them, for suspicion
of insincerity in the preacher hinders the efficacy of the word
upon the people.

1 Thessaonians 2:4

Ver. 4. But as we were allowed of God to be put in trust with the
gospel: this verse gives the reasons of what the apostle spake in
the former about his sincerity. The one is taken from his trust;
God intrusted him with the gospel, to preserve it from corruption
by error, therefore his exhortation or doctrine was not of error or
deceit, but he preached the gospel in simplicity and purity; he
did not, he durst not, adulterate or corrupt it, for it was
committed to his trust; as he calls the gospel his trust, 1Ti 1:11.
And the sense of this great trust kept him also from uncleanness
and guile in the discharge of his ministry. And he had this trust
by God's appointment or approbation, God approved of him for
this trust, and that upon knowledge and judgment, as the word
signifies, dedoxkipoopeda, and as he speaks, 1Ti 1:12, he
judged me faithful, putting me into the ministry. Not so before
his conversion, being a persecutor, blasphemer, &c.; but God
fitted him by extraordinary revelations, gifts, graces, and made
him faithful, and then put him into the ministry, and intrusted



him with the gospel. And because he speaks in the plural
number, we were allowed of God, &c., therefore Silvanus and
Timotheus, yea, and other apostles and ministers, are to be
understood as comprehended with him in this trust.

Even so we speak; that is, as men thus approved of by God, and
intrusted with the gospel, that we may faithfully discharge our
trust, and be able to give a good account of it, as stewards of
their trust, 1Co 4:1,2.

Not as pleasing men, but God, which trieth our hearts: this is
another reason of their faithfulness and integrity, mentioned in
the foregoing verse, which was the sense of God's omniscience,
knowing and trying their hearts. Trying imports more than mere
knowing, it is a knowledge upon search and proof, as gold and
silver are known by the touchstone. And though God trieth the
hearts of all men, yet especialy such as are intrusted with the
gospel. Or these last words may have a more immediate
reference to the foregoing; we speak not as pleasing men,
because we know God trieth our hearts. And this confirms what
he said before concerning his exhortation, that it was not of
deceit, uncleanness, or guile. If it had, he would have so
preached as to please men; the opinions, the lusts, the practices
of men. In some cases the apostle did seek to please men, 1Co
10:33, even as | please all men in all things. But he pleased not
men when it stood in competition with his pleasing God; we
speak, not as pleasing men, but God. Otherwise the rule takes
place with all, Ro 15:2: Let every one of us please his neighbour
for his good to edification. Ministers of the gospel are Christ's
servants by office, and, as servants, they are to please their own
Master. If | pleased men, saith Paul, | should not be the servant
of Christ, Ga 1:10. And this made the apostle have regard not
only to his doctrine and outward conversation, but the inward
aim and intentions of his heart, as knowing God tried his heart.
And expecting the reward of his labours more from God than
men, he therefore sought to please God rather than men, and
approve his heart unto him. And herein he reflects upon those
false apostles that sought to please men, preached up the law of
Moses to please the Jews; or others, that preached and abused the
doctrine of the gospel to gratify the lusts of men.




1 Thessdonians 2:5

Ver. 5. In the forlner verses the apostle had asserted his integrity
more generally; here, and in the next verse, he instanceth in
particulars. He vindicates his ministry from the guilt of three
vices which too often attend it; flattery, covetousness, and vain-

glory.

For neither at any time used we flattering words: first, flattery,
£V AOY® KOAOKELOG, OF, We were not, i.e. conversant, in aword
of flattery, asin the Greek; our word was not a word of flattery,
as if we sought to please men. When we ascribe to men good
things that they have not, or above what they have, or when we
applaud or extenuate the evil that is in them, we flatter them.
Thisisreproved often in the false prophets of the Old Testament,
Isa 30:10 Eze 13:10,18; and in the false teachersin the New. The
flattery of ministersis, their preaching of smooth things, rather to
please than profit; when they avoid just reproofs, and searching
truths, and close applications, that they may not displease; and
affect wisdom of words, and rhetorical discourses, that they may
please: when they either conceal some part of truth, or pervert it,
that people may think their doings better than they are, or their
state better than it is.

As ye know: their words in preaching being an overt act, they
themselves could judge of, and therefore the apostle doth appeal
to their own knowledge in that.

Nor a cloak of covetousness, God is witness. in what they could
not know, which was their inward aims and designs, he appeals
to God, which is a form of swearing; and in al oaths men
solemnly do concern God therein; the same in effect that is
called protesting, 1Co 15:31. And that wherein he thus appeals
is, that he had no covetous design in his ministry, which he calls
a cloak of covetousness;, which lies either in undue withholding
what we have, or inordinate desire of more. The latter is here
meant, as the Greek word imports. And the word cloak is a
metaphor as the word is trandated here, and Joh 15:22: as that
covers the inner garments, so when bad designs are covered with
specious pretexts, this we call a cloak. The word in the text, ev
npobaocel mheoveliog, is often used, Mt 23:14 Mr 12:40 Lu
20:47, and sometimes rendered occasion, but for the most part
pretence, and so to be understood here; and in heathen authors




sometimes used for accusation. And this is contrary to what is
said of false prophets, 2Pe 2:3: Through covetousness shall they
with feigned words make merchandise of you.

1 Thessalonians 2:6

Ver. 6. Nor of men sought we glory: this is the third vice he
vindicates his ministry from. The word glory first signifies some
excellency in any subject; secondly, this excellency as displaying
and manifesting itself; thirdly, the opinion and esteem thereof in
the minds of men, as the Greek word imports, and so taken in the
text: we did not seek men’s honour, high esteem, or applause; we
sought them not in the inward bent of our thoughts, or the studies
of our mind, nor in the outward course of our ministry and
conversation, to form them so as to gain glory from men.
Though honour and esteem was their due from men, yet they did
not seek it. Honour is to follow men, men not to follow it. This
Christ reproved in the scribes and Pharisees, that in their prayers,
ams. fasting, affected habits, and titles, they sought the praise of
men, Mt 6:1-34. How can ye believe, which receive honour one
of another, and seek not the honour that cometh from God only?
Joh 5:44. Every man ought, with reference to actions honourable
and praiseworthy, and a good name is a blessing; but to seek
honour, that is the evil. And as the apostle did not seek it
himself, so he forbids it to others, Ga 5:26: Let us not be
desirous of vain-glory, &c.; and notes some false teachers as
guilty of it, 2Co 10:12. It is a vice directly opposite to humility,
unbecoming a man as man, and highly dishonourable to God,
and contrary to the gospel. The heathens cherished it as the spur
to great achievements, it isone of Tully’s rules for the institution
of princes; but the Christian religion, that gives all glory to God,
condemns it. And yet we may seek the vindication of our name,
when thereby we may provide for the honour of the name of
God, as the apostle Paul often did.

Neither of you, nor yet of others; he adds this to show that this
was their general practice among others as well as these
Thessalonians; they were not guilty of flattery, covetous designs,
or seeking the glory of men among any churches, or in any
place; their practice in their ministry was uniform, and in all
places upright and sincere.



When we might have been burdensome, as the apostles of Christ;
or, we were able to be in, or for, a burden, a Hebraism. By
burden some understand authority: g.d. We might have used our
ministerial authority more than we did, whereby to get greater
honour and respect to our persons among you. And indeed all
authority and honour have their weight and burden. Others by
burden understand maintenance. And then he means, we might
have been chargeable to you, according to the power given by
Christ to his apostles to reap carnal things from them to whom
they sowed spiritual things. And at the first sending them forth in
Judea, it was so ordained by Christ, that they should be
maintained at the people’ s charge: see 1Co 9:1-27. But they were
so far from covetousness, that they took not all that was their
due, and what they might of their outward substance, and from
seeking their own honour, that they did not use what authority
they might to procure it among them; for they laboured with
their hands night and day, that they might not be chargeable, 1Th
2:9; though they might have chalenged not only maintenance,
but honourable maintenance, 1Ti 5:17.

1 Thessaonians 2:7

Ver. 7. But we were gentle among you: he next gives account of
their carriage more positively: and first he speaks of their
gentleness among them; mmiot, the Latin takes it for vnmiot,
infants, we were as infants to you, as nurses are as infants with
their infants, and children with children. This is one of the fruits
of the Spirit, Ga 5:22; it stands opposite to moroseness, austerity,
and roughness of temper, and is commendable in all, especialy
in ministers, 2Ti 2:24; and was eminent in Christ, as was
prophesied of him, 1sa 40:11 42:3; and the contrary he reproveth
in James and John, Lu 9:54,55. It springs from humility,
meekness, and patience; as the contraries are pride, passion, and
frowardness. In some cases sharpness and severity may be
needful; prudence is to direct, therefore, our carriage. The
apostle had now to do with young converts, and under the trial of
persecution; and not apostates and obstinate sinners, against
whom we find he was sometimes severe and sharp, as Jude
required, Jude 1:22,23.

Even as a nurse cherisheth her children; and he represents this
gentleness by that of anurse to her children; not of a hired nurse,



but a mother nurse, Nu 11:12, who useth all tenderness towards
them, beareth with their frowardness, condescends to the
meanest offices and employments, and draws out her breasts to
them, and lays them in her bosom, and all this to cherish them.
And she doth this not out of hope of gain, but out of motherly
affection. Thus, saith the apostle, were we gentle among you. As
he converted them to Christ, he was their spiritual father, but his
gentleness was like that of a mother, nursing her own children.
He considered their weakness in their first believing, and bore
with it; their many infirmities, temptations, afflictions that were
upon them, had compassion over them, and supported them
under them, and cherished them with the sincere milk of gospel
truths; and he did all this not for gain, but out of sincere affection
and a willing mind. Some extend the word we render nurse to
the brute creatures themselves, especially birds, that hatch, and
then cherish their young with the warmth of their own body, and
care in feeding them: tpogocg, the word signifies afeeder, and so
may have amore general signification: see Job 39:14.

1 Thessaonians 2:8

Ver. 8. A further account of their behaviour among them. The
former verse showed their great gentleness, this their great love;
expressed, first: In their affectionate desire of them; as the Latin
phrase, cupidissimus fui, imports love to the person. And it was
the desire of their salvation, first in their believing, and then
perseverance and progress in faith. It was themselves, not their
goods, they desired; as Paul elsewhere saith: We seek not yours,
but you. Secondly, In the effect of it, which was imparting the
gospel to them, whereby they might be saved; which is amplified
by two things:

1. That they did this willingly, not out of mere necessity, with a
backward mind; the word is svdokovuev, we were well
pleased to preach, and with complacence of mind.

2. That they were willing to impart their souls to them; that is, to
hazard their lives for them in preaching to them, as Ac 16:1-
40; the same word signifying both the soul and life, and he
that dies for another gives his life to them. Or, it may refer to
their labours and hardships, whereby they endangered their
lives for them, labouring night and day, _1Th 2:9. Others



understand the words only as an expression of their great
affection to them; a man imparts his soul to the person whom
he entirely loves, as Isa 58:10; when a man gives relief to a
person in want out of love and compassion, he imparts his
soul in what he gives. So did they in the gospel thus preached.
And the word imparting is used to express relief to the wants
of the body, Ro 12:8; and the gospel is the bread of life to give
relief to the soul, and used in this sense also, Ro 1:11. The
apostle may here futher allude to mothers that are nurses, who
impart not only other food, but their milk, which is their
blood, to cherish their children.

Ye were dear unto us; or, ye have been beloved of us; wherein
the apostle more plainly declares their love to them as the ground
of all their labours and perils in preaching to them; yea, it may
reach to all that he had said before concerning their carriage
among them, all was from love.

1 Thessalonians 2:9

Ver. 9. To make good what he had asserted before about their
integrity in preaching the gospel, that it was without
covetousness, and vain-glory, &c., and about their great affection
to them therein, he appeals to their own memory.

Our labour and travail: labour, in what we suffered, attended
with care and solicitude of mind, as the word imports; and
travail, in what we did, attended with weariness, as some
distinguish of the words.

For labouring night and day, because we would not be
chargeable unto any of you; this refers to some bodily labour
they used, which | find not mentioned in the story while they
were at Thessalonica, though Paul did practise it at Corinth, Ac
18:3. To prevent scandal and misconstruction that may arise
from receiving maintenance, and in case of the church’s poverty,
the apostle would refuse it; but without respect to these he
pleaded it at his due, 1Co 9:1, &c. And his refusing was no work
of supererogation, as the papists plead hence; for in such cases it
was a duty with respect to the honour of his ministry; so that it
ought not to pass into arule, either that ministersin no case may
labour with their hands to get their bread, or that they ought so to



do aways, as some would conclude hence, and preach freely.
However, he commends them that they forgot not the labour and
travail they underwent for their sake, and that both night and
day, which implies assiduity and diligence, as 1Th 3:10 Ps 1:2
Lu 2:37; and so to be taken here. Though it may signify their
spending part of the night as well as the day in some bodily
labour, (the same we read 2Th 3:8), yet not to be understood as if
they spent the whole night and day therein; for how then could
they have preached the gospel to them, as he here addeth; and
they would take nothing of maintenance from any of them, or be
chargeable or burdensome to them; not from the poor, to whom
it might really be a burden, nor from the rich, who yet might be
backward, and account it a burden.

1 Thessalonians 2:10

Ver. 10. The former verses gave account of their carriage in the
ministry, this here of their Christian conversation; holily, with
respect to God; justly, with respect to duties commanded
towards men; and unblamably, in denying themselves in lawful
liberty to avoid al occasion of blame from any of them. And for
the truth of this he appeals to themselves; yea, to God himself.
There is the witness of men, and the witness of conscience
greater than of men, and the witness of God greatest of al, 1Jo
3:20. He appeds to them as witnesses about their externa
actions, and to God about the integrity of their hearts; and he
doth this not in away of boasting, but to be an example to them,
and as a further reason of the great success of his ministry. The
conversation of ministers hath great influence upon the success
of their labours.

1 Thessalonians 2:11

Ver. 11. Besides his public ministry, he dealt more privately with
them, as Ac 20:20; and that in away of exhortation and comfort;
by exhortation to quicken them, and by comfort to support them
under troubles both outward and inward. And he did this as a
father to his children, with much earnestness, compassion, and
love, yea, and authority also. He was before represented as a
mother, 1Th 2:7; and here as a father, whose work and duty isto
exhort, counsel, and comfort his children privately at home; so




did he as well as publicly, for he was their spiritua father, as he
begat them to Christ by the gospel, as he tells the Corinthians
aso, 1Co 4:15. As before he represented his gentleness, so here
his fatherly care. Or, at their first conversion he carried it with
gentleness as a mother, but afterwards used his fatherly
authority. And in this he appeals to their own knowledge also,
calling their own consciences to bear witness to what he speaks,
that it might leave the greater impression upon them.

1 Thessaonians 2:12

Ver. 12. In the Greek text the word charged, mentioned in the
former verse, begins this verse, uaptvpouevol, it signifies
testifying: some read it, we obtested, which is as much as
beseeching; others, contested, which is a severe charge,
containing a threatening, as Ex 19:21: Charge the people, saith
God to Moses; in the margin: Contest the people, or wish the
people. It is a charge here which the apostle gives solemnly in
the name of God to them, calling in the witness of God to it.

That ye would walk worthy of God; that is, suitably to the nature
of that God who is the true and living God. That you may walk
like a people who belong to such a God, and express the virtues
of this God in your conversation, 1Pe 2:9; or, suitably to the
great mercy and glorious privileges you have received from him,
which he mentionsin the following words.

Who hath called you unto his kingdom and glory; or, who is
calling you; then by God's kingdom and glory we must
understand the future state of heaven: though they were not yet
possessed of it, yet by the gospel God had called them to it, as
Php 3:14 1Pe 5:10. Or, who hath called you, aswe read it; then
he means their present state since they believed and obeyed the
cal of the gospel, they were brought thereby into God's
kingdom and glory; or, his glorious kingdom, wherein the glory
of God, especiadly the glory of his grace, mercy, love, and
wisdom, eminently shine forth. Hereupon a Christian’s calling is
termed a high calling, _Php 3:14; a heavenly calling, _Heb 3:1.
And they being called by God out of Satan’'s kingdom into this
glorious kingdom, the apostle chargeth them to walk worthy of
God and this caling, by having a conversation suitable
thereunto, Eph 4:1 Col 1:10; to walk according to the laws of




this glorious kingdom they were aready brought into, and
suitably to the glory of heaven that they were called to the hope
of.

1 Thessalonians 2:13

Ver. 13. The apostle having given the reasons on his part and his
fellow ministers’, why the gospel had such effect upon them, he
next proceeds to show the reason on their part, for which he
giveth God thanks. And that is, from their manner of receiving it;
though this, as well asthe former, are but subordinate reasons.

1. They heard it; some will not do that; and therefore the apostle
here callsit aword of hearing, aHebraism, as Ro 10:17: Faith
cometh by hearing.

2. They received it: the word importeth a receiving with
affection, as Joseph the virgin Mary to hiswife, Mt 1:20.

3. They received it not as the word of men, which we receive
sometimes doubting, sometimes disputing it; or believing it
only with a human faith, upon grounds of reason, as the
dictates of philosophy, or on the reports of men, and without
the impression of the authority of God upon our minds; or
when we receive the word of God because of the eloquence or
learning of the preacher, and the affection we bear to him, or
admiration of his person; or, as the papists, we believe it
because the church believeth it.

But asit isin truth, the word of God; with a divine faith, ready
subjection of our souls to it, and with reverent attention, as a
word that is from heaven; which the apostle positively asserts in
way of parenthesis.

Asitisintruth, or truly, they believed, so he dispersed the word
to them, and so they received it. And for this cause he gave
thanks to God. Having mentioned before the subordinate reasons
of the efficacy of the word, he now mentions the principal,
which is God himself. That any receive the word as the word of
God, it is not from the preachers so much as from God. And it is
a great cause of thanksgiving to God, when ministers find a
people receive the word with a Divine faith, which is not done



without Divine grace: then they see the fruit of their ministry, for
which they ought to give thanks. Which effectually worketh also
in you that believe: the powerful working of God is usualy
expressed by this word, Eph 1:19 Php 2:13; and the working of
Satan also, Eph 2:2. Men possessed with the devil are called
energumeni. And where the word is believed and received as the
word of God, there it hath this energy, or worketh effectualy, so
as to promote love, repentance, self-denial, mortification,
comfort, and peace, &c. The apostle had mentioned before their
work of faith, labour of love, patience of hope, 1Th 1:3; and all
from hence, their receiving the word as the word of God, and so
retaining it.

1 Thessalonians 2:14

Ver. 14. This proves the assertion of the foregoing verse, as the
illative for doth show. They were followers of the churches in
Judea, which showed the word wrought in them effectualy.
Though the greatest part of the Jews believed not, yet many did,
and hereupon we read of churches in Judea. Though there was
before but one national church, yet now in gospel times the
churches were many. And believing in Christ they are called
churches in him, gathered together in his name, into his
institutions, and by his Spirit; and these Thessalonians became
followers or imitators of them, or in the same circumstances with
them. The churches among the Jews were the first planted, and
the Gentile churches followed them, conforming to the faith,
worship, and order that was first in them, yea, and imitating their
faith and patience in suffering.

For ye also have suffered like things of your own countrymen;
the Jews that believed suffered from the unbelieving Jews of
their own country; so did these Thessalonians. But whether the
apostle means only the Gentiles of Thessalonica, or the Jews that
dwelt there and were born among them, is uncertain; for the
persecution mentioned Ac 17:1-34, was chiefly from the Jewish
synagogue, though the Gentiles might also join with them
therein.

Even as they have of the Jews: they suffered as the churches of
Judea, namely, in the same kind, as Heb 10:32-34; and in the
same cause, and with the same joy, constancy, and courage. And



here Christ’s words are fulfilled, that a man’'s enemies shall be
those of his own house, Mt 10:36.

1 Thessalonians 2:15

Ver. 15. Who both killed the Lord Jesus; no wonder then though
they have persecuted you, and the believing Jews their
countrymen. They killed the Lord Jesus by the hands of Pilate,
crying: Crucify him, crucify him. Though it was by God's
determinate counsel, and the Roman power, yet by the Jews
malice they killed him; Mt 21:38: Thisisthe heir; let uskill him.

And their own prophets; of their own nation, and directed and
sent particularly to them of God; so that it was no new thing in
them thus to do. Not that these individual Jews who persecuted
Paul killed the prophets, but they were of the same nation, the
same blood, and of the same spirit with them, and were the
children of them, that killed the prophets, as our Saviour
charged them, Mt 23:31. The spirit of persecution was natural to
them, it descended from one generation to another; their kings
were guilty of it, their priests, their false prophets, and the
common people. And though better things might be expected of
the Jews than any other people, yet thus they did. And it was not
only because of the new doctrine or worship that the apostle
preached, for they killed their own prophets before them; but it
was their love to their lusts, hatred of reproof, enmity to holiness,
&c., that was the cause. And Christ himself chargeth them with
the same things, Mt 23:37: O Jerusalem, thou that killest the
prophets, &c.; and foretells it as that which they would yet
practise, Mt 23:34.

And they please not God; by the figure caled meiosis; it is
meant they highly displeased God, and were haters of God, and
hated, and now rejected, of him. Though they had the advantages
and reasons to please God above al other people, having had the
law and ordinances of his worship among them, yet they pleased
not God, and particularly in their persecutions of the gospel and
the apostles, though they might think that therein they did God
good service, as Joh 16:2.

And are contrary to all men; contrary in their worship, laws, and
customs. Or rather, contrary to all men, in hindering the course



of the gospel appointed for men’s salvation. And despising all
other nations in comparison of themselves, they were apt to be
seditious, and raise tumults every where, and to disdain
familiarity and common friendship with the Gentiles.

1 Thessalonians 2:16

Ver. 16. Forbidding us to speak to the Gentiles that they might
be saved: their contrariety to all men is expressed particularly in
this instance; they forbade the apostles to preach to the Gentiles,
which were the greater number of men; though they opposed
aso their preaching to the Jewish nation: for the Jews could not
endure to hear that the Gentiles should be received into the
church, or into special favour with God; as appears by Christ’s
sermon in the synagogue, Lu 4:28, and in the apostle’ s apology
for himself at Jerusalem, Ac 22:21,22. And their forbidding them
implies, not an act of authority, for they had it not, but their
hindering them what they could, and stirring up the people and
rulers against them, as Ac 17:6.

To fill up their sins alway; to cause it to rise up to such a
measure and degree as will at last bring destruction. Though this
was not their intention, yet through the just judgment of God it
was the event. They killed the prophets; but killing Christ, and
persecuting the apostles, and hindering the salvation of mankind
thereby, this filled up their sin. The expression alludes to what is
said of the Amorites, Ge 15:16, and foretold by Daniel, Da 9:27,
called the consummation. As here is a perfecting of holiness, and
filling up of grace, so also of sin. And sin against the gospel
ripens sin more than against the law. And beeanse they made a
constant progress in sin, they are said to fill it up; Fill ye up the
measure of your fathers, Mt 23:32.

For the wrath is come upon them to the uttermost: first they
filled up their sin, and then comes this wrath, or that wrath
foretold by Daniel, Da 9:27; and by our Saviour, Mt 23:38. It
was their last destruction by the Romans. God's wrath broke
forth upon them several times before, but not to the utmost till
now. Or, to the end, as in the Greek. In former punishments God
removed his wrath and restored them again, but this continues to
the end. Or, some, by the end, understand only the perfection and
consummation of this wrath. And its coming may be read in the



Greek, it hath prevented them; as bringing them to judgment
beforehand in this world; as the destruction of the old world,
Sodom, and Jerusalem, were figures and forerunners of the last
judgment. And yet this doth not contradict what the apostle
speaks, Ro 11:1-36, and many of the prophets, concerning their
calling into the faith and church of Christ before the end of the
world. Also we must understand it with an exception of the
remnant of God' s election that was amongst them.

1 Thessaonians 2:17

Ver. 17. The apostle here makes his apology, for his so soon
departing from them, and his continued absence. They were
under great sufferings for receiving the gospel he had preached,
and for him therefore to leave them so soon as he did, (as
appears in the story, Ac 17:1-34), and not presently to return,
might discourage their hearts and make them question his love.

1. For his leaving them, he tells them it was not voluntary, but
forced by the persecution of the Jews, he being sent away in
the night by the brethren to Berea, Ac 17:10; and therefore he
calls it a taking away, rather than a going away from them.
And (as the Greek word imports) it was:

2. A thing grievous to him, as children that are bereft of father
and mother, and left orphans, are greatly troubled. And he was
afflicted as a father bereft of children; so were these
Thessalonians to him, having begotten them to Christ by the

gospel.

3. It was but for a short time, for the time of an hour; when he
left them, he intended but a short stay from them, only to
avoid the present storm: others think he means by the words
his sudden leaving them before he took solemn leave of them.

4. He left them in presence, quoad faciem, as to outward sight,
not in heart: the proper genius of true lovers, who are present
with each other in soul when separated in body.

5. He tells them of his endeavours to see their face; and that the
more abundantly, because he came away so suddenly from
them. And lastly, he did this with great desire, his endeavours



herein were acted with great affection.

1 Thessalonians 2:18

Ver. 18. This he adds further to satisfy them of his rea affection
to them, that he attempted to come to them once and again, that
is, often, as Ne 13:20 Php 4:16. And that they might be assured it
was not his fellow ministers desire only to come, therefore he
expresseth his own name particularly in a parenthesis (even |
Paul). Or by his saying, even | Paul, he assures them concerning
his own desire to come to them; at least | Paul, though others did
not so; as the French Bible reads it. And he had come to them
had not Satan hindered him, either by raising up disputes against
the gospel at Athens by the philosophers there, which he was
concerned to stay and answer, Ac 17:18; or else by stirring up
wicked men to lie in wait for him in the way: or by raising
tumults, as the Jews did at Berea, whereby he was constrained to
go as it were to the sea, _Ac 17:14; or by sowing dissensions in
other churches, which detained him to end them. Or by what way
it was, is somewhat uncertain; but being thus hindered it made
his desire the more fervent by the opposition. And hereby we see
Satan's enmity to the gospel, especially to churches newly
planted, that they might not take rooting.

1 Thessalonians 2:19

Ver. 19. Here the apostle gives the reason of his desire to see
them. He first calls them his hope; that is, the master of his
hope, that among others they should be saved in the day of
Christ. Secondly, his joy: he at present rejoiced in their ready
and sincere receiving the gospel preached by him. Thirdly, his
crown of rgoicing, which signifies the triumph and height of
joy: and seeing he mentions the presence and coming of Jesus
Christ, he looks to the crown that he should receive at that day,
which he speaks of, 1Co 9:25; and these Thessalonians, among
others, would help to make up this crown of rgjoicing to him.
And in the words we may observe an eminent gradation, as also
that the crown of ministers will arise not only from Christ, but
from their people also.



1 Thessalonians 2:20

Ver. 20. He redoubles the expression, to show his great affection,
and complacency of heart in them; or to show that they more
than others were this occasion of reoicing to him. And he
mentions glory as well as joy, for the great success of his
ministry among them would redound to his glory in the day of
Chrigt; as Da 12:3: They that turn many to righteousness shall
shine as the stars for ever and ever. Or, they were his glory at
present, aglory to hisministry, and a seal to his apostleship.

1 Thessalonians 3:1

Chapter Summary

1Th 3:1-5 The apostle showeth that out of his
great care for the Thessalonians he had sent
Timothy to confort and strengthen them in the
faith,

1Th 3:6-8 whose good report of them had been
a great consolation to himin his distresses.
1Th 3:8-10 He testifieth his thankfulness to
God, and earnest desire to see them

1Th 3:11-13 praying God to guide him to them
and for their increase in love and holiness
unto the end.

Ver. 1. The apostle proceeds upon the same argument to confirm
his love to them, and care of them, that they might not doubt of it
because of his long absence from them. Therefore he tells them,
that though he could not come himself, yet he sent Timothy to
them from Athens; which we find not mentioned in the Acts by
Luke: and hislove herein is commended the more:

1. Because he sent him out of a strong impulse of affection, he
could not forbear any longer, or bear, it was a heavy burden
to him till he had done it, as the word imports.

2. He was content to be left at Athens alone by parting with
Timothy, though his company was so desirable and useful to
him at that time. And he was well pleased so to do for their
sakes, svdoxknoapev, he had a complacence of mind in so



doing, so much he preferred their good before his own
contentment.

(To see numbers 3 and 4: See Pooleon "1Th 3:2".)

1 Thessalonians 3:2

Ver. 2. (To see numbers 1 and 2: See Pooleon "1Th 3:1"))

3. By the description he gives of him in the text: a man dear to
him, and as his right hand in the service of the gospel. And his
care of them is commended the more by sending so eminent a
person to them.

4. From his end in sending him; which was to establish them,
that through the fear of suffering, or any temptations, they
might not forsake the faith they had received; and to comfort
them concerning their faith: the word sometimes signifies to
exhort, and the sense is good if we so read it; but because the
faith they had embraced presented much matter of comfort to
them, therefore our translation; well renders the word.

1 Thessalonians 3:3

Ver. 3. The apostle had mentioned before his great afflictions,
and they knew well what he himself had suffered both at
Thessalonica and Berea, Ac 17:1-34, and therefore might fear
they might hereupon be shaken in their faith. And Timothy
therefore was sent to comfort and establish them: God could do
this without him, but the ministry is his ordinance he works by.
And when he saith, that no man should be moved, it shows what
isa Christian’s duty, to be unmoved by sufferings for the gospel.
The word here used by the apostle answers another word, used
2Th 2:2, which aludes to the waves of the sea shaken by the
winds. Fears, and doubts, or hesitations of mind, do move and
shake it, which the apostle sent Timothy to prevent, or remove.
And besides, he addeth an argument of his own to confirm them,
when he tells them, ye know that we are appointed thereunto.
The word is used Lu 2:34 1Ti 1:9. But he means, we suffer
afflictions according to the purpose and intention of God; they
come not by chance, or merely from men’s wrath and enmity,




but from the appointment of God. And whether the apostle
speaks only of his own sufferings, and other ministers of the
gospel, or of al saints in general, as Ac 14:22 Ro 8:17,36 2Ti
3:12, is uncertain; we may well understand it of both; so that he
would not have these Thessalonians think it strange, as if some
strange thing happened to them, 1Pe 4:12, whereby to be shaken
in their minds.

1 Thessaonians 3:4

Ver. 4. The apostle having said that they knew they were
appointed to sufferings, tells them here they knew it because he
had told them of it. Paul, by some extraordinary instinct or
revelation, often foresaw his sufferings, and God more generaly
told him of them at his first conversion, Ac 9:16; and he told
them of them that they might reckon upon sufferings. A faithful
minister will not only tell the people of the crown, but of the
cross of Christ. And what he foretold of his sufferings, he tells
them came to pass; whereby they might be strengthened further
in their faith about the gospel he had preached to them, and not
be offended at his sufferings, being foretold to them, as well as
appointed of God.

1 Thessalonians 3:5

Ver. 5. The apostle here gives a further account of the reason
why he sent Timothy to them, which was to know their faith,
whether it continued stedfast under al their sufferings and
temptations. He feared Satan, whom he calls the tempter, might
have some way or other tempted them, either by false teachers to
seduce them, or by sufferings to affright them. He was more
concerned about the inward state of their souls, than their
outward condition; and commonly temptations go along with
persecutions. And the apostle, having bestowed great labour
upon them, feared lest it might be in vain, that the tempter had
prevailed. Satan’s first work is to keep men from believing, his
next is to destroy their faith: young converts are commonly most
assaulted. Paul’ s heart was therefore very solicitous for them, so
that (as he said before) he could not any longer forbear sending
to know how it was with them.



1 Thessaonians 3:6

Ver. 6. We had bfore an account of Timothy’s sending, now of
his return, wherein we have the message he brought, and the
effect thereof upon the apostle. The message may be considered:

1. Asto its new coming:

But now when Timotheus came, &c.; so that this Epistle seems
to be written presently upon his return.

2. As to the good account it brought of them: it brought good
tidings (the same word is here used that expresseth in the
Greek the glad tidings of the gospel) of their faith, that it
continued still stedfast; and of their charity, or love, that they
had love joined with their faith, and their faith working by
love, which showed it was living, and of aright kind.

And that ye have good remembrance of us always,; they forgot
him not, though absent some length of time from them; and it
was a good remembrance, joined with love and esteem of his
person, and of his ministry amongst them; and it was always,
which implies the constancy of it.

Desiring greatly to see us; and not satisfied with this good
remembrance of him being absent, they greatly desired his
presence, to see him and his fellow labourers. And to answer
their love on his part, he addeth, as we also to see you. By all
which he seeks to satisfy them of his continued care and
remembrance of them, which was the effect of this message.

1 Thessalonians 3:7

Ver. 7. He was comforted by this faith of theirs in all his own
affliction and distress. The faithfulness and constancy of a
people is the great comfort of their teachers. | have no greater
joy than to hear that my children walk in truth, 3Jo 1:4.

1 Thessaonians 3:8




Ver. 8. The comfort of their faith was so great that it would be as
life to him, if they stood fast in it; which he calls a standing fast
in the Lord. Life is not only the union of soul and body; comfort
is the life of the soul, especially that which springs from Divine
causes. And on the contrary, the apostacy and degeneracy of a
people doth kill the hearts of their faithful teachers.

1 Thessaonians 3:9

Ver. 9. Thisis another effect of the message Timothy brought, it
caused in the apostle great thanksgivings to God. First he
rejoiced in their faith, and then gives thanks to God for that joy.
The matter of his rejoicing was their faith, but the author and
upholder of this faith was God; and in giving thanks to God for
his joy, he gives thanks also to God for their faith from whence it
sprang. The joy that ministers have in their people’s faith should
break forth into thanksgivings. And the apostle’s thanks to God
was beyond what he could return or express, as appears by the
form of his speech:

For what thanks can we render? &c.; as Ps 116:12: What shall |
render unto the Lord? said David. And his rejoicing before God
implies both the nature of it, it was divine and spiritual, and his
respect to God therein, as David danced before the Lord with all
his might, 2Sa 6:14; i.e. with a respect to God's goodness then
declared Or the apostle might mean his joy was inward, before
God, rather than before men.

1 Thessalonians 3:10

Ver. 10. We have here the last effect of Timothy’'s message upon
the apostle, it put him upon prayer for these Thessalonians;
expressed by the assiduity of it, night and day, &c., that is, in a
constant course; as we noted before, 1Th 2:9. And by the
fervency of it, exceedingly, or excessively. The Greek word
cannot well be Englished, yet is often used by the apostle when
he would express any thing with an emphasis, as Eph 3:20, and
in this Epistle, 1Th 5:13. And by the matter of it; that we might
see your face, and might perfect that which is lacking in your
faith. Though his Epistles might avail towards it, yet his personal
presence would do more. There is a peculiar blessing attends oral



preaching, more than reading. The like prayer he made with
respect to the Romans, and upon the same account also, Ro
1:10,11. Though the apostle had before commended their faith,
yet there was something lacking in it. No faith is made perfect at
first; yea, the best faith may have some defects. And the word is
used elsewhere to signify something that is wanting, or left
behind, 1Co 16:17 Col 1:24. And their faith might be defective:

1. Asto the matter of it, some mysteries of faith they might not
yet understand; as the disciples did not, till after Christ's
ascension; and some of the Corinthians a while doubted the
doctrine of the resurrection, 1Co 15:12, &c.

2. As to the clearness of it, with respect to the truths they did
aready know and believe.

3. Asto the lively operations and fruits of it.

The former defects are removed by doctrine, the last by
exhortation and comfort, and the apostle desired to see their face
on the account of both: and to perfect a thing is to make it
complete, both as to parts and degrees. The word here used we
find often in the New Testament, 2Co 13:11 Ga 6:1, &c.; and
variously rendered in the several trangdlations, but yet much to the
same sense: the apostle being so suddenly driven from them, he
left them as a house half built; but his affection to them was so
great, that he longed to return to them for the perfecting of their
faith, though he had met but a while before with such great perils
at Thessalonica.

1 Thessdonians 3:11

Ver. 11. Here his prayer is expressed. The person to whom he
prays is God himself, personally considered as God the Father,
and relatively, when he styles him our Father: so ought believers
to address themselves to God, not absolutely, but as to their
Father. So Christ taught his disciples to pray: Our Father; and
so the Spirit of adoption doth prompt the saints to pray: we come
to God with greater freedom and confidence when we can come
to him as a Father. And he prays also to Christ, whom he styles
our Lord Jesus Christ. Whence we may have an argument that
Christ is God, else he could not be the object of Divine worship:



not that we are to present our prayers distinctly to the Son
without considering his union with the Father, nor to the Father
distinctly from the Son, but to the Father in and by the Lord
Jesus Christ; for so only we can consider him as our Father in
prayer. And he speaks of Christ also in hisrelation to his people:
our Lord Jesus Christ. And the thing he prays for is, that God
would direct his way unto them; that the hinderances of Satan,
whatsoever they were, might be removed, and the providence of
God open him a way to come to them: the word direct signifies
in the Greek to make straight, and, 2Th 3.5, is applied to the
heart: The Lord direct your hearts, &c., which is setting the
heart straight towards God; answering to the Hebrew word
Jashar, which signifies to be upright, and is often used in the
Old Testament. The French read it, address our way. And hence
we learn our duty by the apostle’s practice to pray to have our
way in al cases directed by God.

1 Thessaonians 3:12

Ver. 12. Increase and abound; these two words denote an
increasing and overflowing abundance. This is another thing he
prays for; the former respected himsdlf, this respected them. He
desired to come to them to perfect that which was lacking in
their faith, and he prays now for the abounding and increase of
their love; not only to love one another, but to increase and
abound in it; to increase the habits and abound in the fruits of
love. They were under sore persecutions, and their love to one
another was more necessary at such atime. And not only to one
another, but to extend their love towards all men. Either all men
in general; for love is agenera duty we owe to all men: Owe no
man any thing but to love one another, _Ro 13:8; and therefore
al our duty to men is comprehended under it. And the apostle
requires this love to be added to brotherly kindness, 2Pe 1:7; yea,
love is required to enemies, Mt 5:44, though not as enemies, yet
as men. Or more particularly, believers; as sometimes all men is
taken under that restriction, Tit 2:11.

Even as we do toward you: and he setteth before them his own
love to them, both as a pattern and motive hereunto. Though the
love of Christ is especialy to be looked at, and is proposed often
by the apostle Paul as the great argument of love to men, yet he
mentions his own love to them here to show the constancy of his



affection to them though absent from them, and to show that he
persuaded no duty to them but what he practised himself.

1 Thessalonians 3:13

Ver. 13. These words some refer only to the verse immediately
preceding: by increasing and abounding in love, their hearts
would be established unblamable in holiness. Which is true, for
that holiness is justly to be suspected, at least is to be blamed,
which is without love to men. And love itself is a great part of
holiness; and who will blame holiness when it shines forth in
love? Yea it will be unblamable before God and men. And when
God doth cause a people to increase in love, he doth hereby
establish them in holiness that is unblamable; where love is
wanting the heart is not established. The hypocrite will fall off in
an hour of temptation, because he wants love; and though he
may for a while make a fair show before men, yet he is not
unblamable before God, who searcheth the heart: neither will he
be found so at the appearance of Jesus Christ; which the apostle
prays for here with respect to these Thessalonians, that they
might be established in holiness until the coming of Christ; or
that they might be found unblameable in holiness at his coming.
Whereby the apostle signifies there is yet another coming of
Christ, when there will a strict trial pass upon men, and therefore
the saints should labour to be then found unblamable, or without
spot and blemish, as 2Pe 3:14.

At the coming of our Lord Jesus Christ with all his saints;
whereof he gives a particular account in the next chapter. Others
carry this verse asreferring also to 1Th 3:10, where he desired to
see their face to perfect their faith, that both by their faith and
love they might be established unblamable in holiness.

1 Thessaonians 4:1

Chapter Summary

1Th 4:1-8 Paul exhorteth the Thessal onians to
proceed in their endeavours to please God by a
holy and just conversati on.

1Th 4:9,10 He commendeth their love to one



another, entreating themto abound in it,

1Th 4:11,12 and quietly to follow their
respective callings.

1Th 4:13-18 And that they mght not sorrow for
the dead, as nmen wthout hope, he briefly
deseribeth the resurrection of the just, and
Christ’s second comni ng.

Ver. 1. He descends to some particular duties about their
walking, which he ushersin by a general exhortation in this first
verse; wherein we may observe his style: he calls them brethren,
and speaks to them with much condescension and earnestness,
and in the name of Christ, &c. And the subject he insists on is
their walking, the course of their life and conversation, which he
describes by the rule of it, as ye have received of us how ye
ought to walk; he refers them to the directions he had given
them about it as the rule; for he did in his ministry not only open
gospel mysteries, but explain moral duties. And not only to walk
in them, but to abound more and more, to press forward to a
greater exactness and excellency in their Christian conversation.
And he here useth motives:

1. From the Person in whose name he speaks to them, which is
the Lord Jesus Christ; for he was but Christ’'s minister and
ambassador.

2. From the knowledge they had received of their duty, and
therefore they could not plead ignorance.

3. Their walking as they had been instructed by him would
please God.

1 Thessalonians 4:2

Ver. 2. This explains what he said before; what they had
received of him about their waking he here cals
commandments, not so much his own as the Lord’s, as the word
itself imports here used, and is expressed in the text.

By the Lord Jesus: though the apostle had authority, yet it was
but derivative from Christ; and therefore not to walk as the



apostle had commanded would be disobedience to Christ
himself. And he minds them of what they knew, that their
knowledge might be ex