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CHAPTER 49.

| saiah 49:1-26

1. Listen, O ides, unto me; and hearken, ye 1. Audite me, Insulag, et attendite populi e
people, fromfar; The LORD hath called mefrom longinquo. Iehova ex utero vocavit me, e ventre
the womb; from the bowels of my mother hath matris meae habuit in memoria nomen meum.
he made mention of my name.

2. And he hath made my mouth likeasharp 2. Et posuit 0s meum quasi gladium acutum;

sword; in the shadow of hishand hath he hid me, in umbra manus suae protexit me, et posuit me
and made me a polished shaft; in his quiver hath in sagittam tersam, in pharetra sua abscondit me.

he hid me;
3. And said unto me, Thou art my servant, O 3. Et dixit mihi, Servus meuses, Israel, in to
Israel, in whom | will be glorified. gloriabor.

4. Thenl said, | havelabouredinvain, | have 4. Ego autem dixi, Frustra laboravi; inaniter
spent my strength for nought, and in vain; yet et vane fortitudinem meam consumpsi. At
surely my judgment is with the LORD, and my judicium meum coram lehova, et opus meum
work with my God. coram Deo meo.

5. And now, saith the LORD that formedme 5. Et nunc dicit lehova, qui formavit me ab
from the womb to be his servant, to bring Jacob utero in servum sibi, ut reducam ad se lacob.
again to him, Though Israel be not gathered, yet Atque ut Isragl non colligatur, tamen gloriosus
shall | be gloriousin the eyes of the LORD, and eroin oculislehovae, et Deus meus erit fortitudo
my God shall be my strength. mea.

6. And he said, It is alight thing that thou 6. Et ait, Leve est ut tu mihi sis servus ad
shouldest be my servant to raise up the tribes of suscitandastribus lacob, et desolationes|sragl ut
Jacob, and to restore the preserved of Isragl: | restituas. Itague constitui to in lucem Gentium,
will also givetheefor alight to the Gentiles, that ut sis salus mea ad extremum terrae.
thou mayest be my salvation unto the end of the
earth.

7. Thus saith the LORD, the Redeemer of 7. Sic dicit lehovaredemptor Israel, Sanctus
Israel, and his Holy One, to him whom man gus, ad contemptibilem anima, ad gentem
despiseth, to him whom the nation abhorreth, to abominabilem, ad servum dominantium. Reges
a servant of rulers, Kings shall see and arise, videbunt, et consurgent Principes, et adorabunt
princes also shall worship, because of the LORD propter lehovam, quiafidelis est Sanctus Israel,
that is faithful, and the Holy One of Israel, and et qui elegit to.
he shall choose thee.

8. Thus saith the LORD, In an acceptable 8. Sic dicit lehova: In tempore placiti
time have | heard thee, and in aday of salvation exaudivi to, in die salutis auxiliatus sum tibi; et
have | helped thee: and | will preserve thee, and servabo to, et dabo to in foedus populi, ut suscites
givetheefor acovenant of the people, to establish terram, ut haereditate obtineas haereditates

desolatas.
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the earth, to cause to inherit the desolate
heritages,

9. That thou mayest say to the prisoners, Go 9. Ut dicas vinctis, Exite; iis qui sunt in
forth; to them that are in darkness, Shew tenebris, Ostendite vos. Super vias pascentur, in
yourselves. They shall feed intheways, and their omnibus verticibus pascua eorum.
pastures shall bein all high places.

10. They shall not hunger nor thirst; neither 10. Non esurient, negque sitient; non percutiet
shall the heat nor sun smitethem: for hethat hath eos aestus et sol; quia miserator eorum diriget
mercy on them shall lead them, even by the eos, et super scaturigines aguarum ducet eos.
springs of water shall he guide them.

11. And I will make all my mountainsaway, 11. Et ponam omnes montes meos in viare,
and my highways shall be exalted. et semitae meae elevabuntur.

12. Behold, these shall come from far: and, 12. Eceg, isti e longinquo venient; et ecee,
lo, these from the north and from the west; and isti ab Aquilone, et a mari; et isti e terra Sinis,
these from the land of Sinim. (vel, Snim.)

13. Sing, O heavens; and be joyful, O earth; 13. Laudate, coeli; et exulta, terra; et
and break forth into singing, O mountains. for erumpite, montes, in laudera; quiaconsol atus est
the LORD hath comforted his people, and will lehova populum suum, et pauperum suorum

have mercy upon his afflicted. miserebitur.
14. But Zion said, The LORD hath forsaken 14. Atqui dixit Sion, Dereliquit me lehova,
me, and my Lord hath forgotten me. et Dominus meus oblitus est mei.

15. Can a woman forget her sucking child, 15. An obliviscetur mulier foetus sui, ut non
that she should not have compassion on the son misereatur filii uteri sui? Etiam s istae oblitae
of her womb?yea, they may forget, yet will | not fuerint, ego tamen non obliviscar tui.
forget thee.

16. Behold, | have graven thee upon the  16. Ecce, super palmas sculpsi to; muri tui
palms of, my hands; thy walls are continually coram me sunt semper.
before me.

17. Thy children shal make haste; thy  17. Festinant structores tui; destructores tui
destroyers and they that made thee waste shall et vastatores tui procul absto discedent.
go forth of thee.

18. Lift up thine eyes round about, and 18. Leva per circuitum oculos tuos, et vide.
behold: all these gather themselvestogether, and Omnes congregati sunt. venerunt tibi. Vivo ego,
come to thee. As | live, saith the LORD, thou dicit lehova, quod omnibus quasi ornamento
shalt surely clothe thee with them all, as with an vestieris, et circumligaberisillis tanquam sponsa.
ornament, and bind them on thee, as a bride
doeth.

19. For thy waste and thy desolate places, and 19. Quoniam desolationes tuis, et vastitates
the land of thy destruction, shall even now betoo tuae, et terratua deserta, nunc tamen angustaerit
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narrow by reason of theinhabitants, and they that ob multitudinem habitantium; et procul abscedent
swallowed thee up shall be far away. consumptores tui.

20. The children which thou shalt have, after 20. Adhuc dicent in auribustuisfilii orbitatis
thou hast lost the other, shall say again in thine tuae: Angustus mihi locus est; secede alio mihi,
ears, The placeistoo strait for me: give place to ut habitem.
me that | may dwell.

21. Then shalt thou say in thine heart, Who  21. Et dices in corde tuo: Quis genuit mihi
hath begotten me these, seeing | have lost my istos? Nam ego orba (vel, sterilis) et solitaria
children, and am desolate, a captive, and demigrans, et exul. Quis ergo istos educavit?
removing to and fro? and who hath brought up Ecce, ego relicta eram sola; isti unde sunt?
these? Behold, | wasleft alone; these, where had
they been?

22. Thus saith the Lord GOD, Behold, | will 22. Sic dicit Dominus lehova: Ecce levabo
lift up mine hand to the Gentiles, and set up my ad Gentes manum meam, et ad popul os extollam
standard to the people: and they shall bring thy vexillum meum; et adducent filios tuos in sinu,
sons in their arms, and thy daughters shall be et filiae tuae super humeram ferentur.
carried upon their shoulders.

23. And kings shall be thy nursing fathers, 23. Et erunt reges nutritii tui, et reginae
and their gueens thy nursing mothers: they shall eorum nutrices tuae; prono in terram vultu
bow down to thee with their face toward the adorabunt to, et pulverem pedum tuorum lingent.
earth, and lick up the dust of thy feet; and thou Et sciesquod ego sum Iehova, quianon pudefient
shalt know that | am the LORD: for they shall qui me expectant.
not be ashamed that wait for me.

24. Shall the prey be taken from the mighty, 24. An anferetur forti praeda? An captivitas
or the lawful captive delivered? justi (vel, justa) liberabitur?

25. But thus saith the LORD, Even the  25. Atqui sic dicit lehova, Etiam captivitas
captives of the mighty shall be taken away, and fortisauferetur, et praedatyranni liberabitur; quia
the prey of the terrible shall be delivered: for | cum eo qui contendit tecum ego contendam, et
will contend with him that contendeth with thee, filios tuos ego servabo.
and | will save thy children.

26. And | will feed them that oppress thee  26. Et pascam spoliatores tuos carnibustuis,
with their own flesh; and they shall be drunken et quasi musto sanguine suo inebriabuntur; et
with their own blood, aswith sweet wine: and all sciet omnis caro quod ego sum Iehova servator
flesh shall know that | the LORD amthy Saviour tuus, et redemptor tuus fortis lacob.
and thy Redeemer, the mighty One of Jacob.

1. Hear me, O idlands! After having treated of the future deliverance of the people, he comes
down to Christ, under whose guidance the peopl e were brought out of Babylon, asthey had formerly
been brought out of Egypt. The former prophecy must have been confirmed by thisdoctrine; because
they would scarcely have hoped that the Lord would deliver them, if they had not placed Christ
before their eyes, by whom alone desponding souls can be comforted and strengthened; for from



Comm on Isaiah (V4) John Calvin

him they ought not only to expect eternal salvation, but ought equally to expect temporal deliverance.
Besides, it is customary with the prophets, when they discourse concerning the restoration of the
Church, to bring Christ into view, not only because he would be the minister of the Church, but
because on him was founded the adoption of the people. The Jews also, or, at least, such of them
as have any soundness of understanding, admit that this passage cannot be understood as relating
to any other person than Christ. But still the train of thought which we have pointed out has not
been perceived by every interpreter; for the Prophet does not, by a sudden transition, mention Christ,
but interweaves thiswith the former subject, because in no other manner could the people entertain
the hope of deliverance, since on him depended their reconciliation with God. And in order that
the style might be more energetic, he introduces Christ as speaking, and addresses not only the
Jews but nations that were beyond the sea, and foreign nations who were at a great distance from
Judea, to whom, as we have formerly remarked, * he gives the name of “Islands.”

Jehovah hath called me from the womb. A question arises, What is the nature of this calling?
For, seeing that we were

“chosen in Christ before the creation of the world,”

(Ephesians 1:4,)

it follows that election goes before this calling; for it is the commencement and foundation of
our election. Accordingly, it might be thought that |saiah says far less than the occasion demands,
when he says that he was “called from the womb;” for he had been called long before. But the
answer is easy; for the subject here treated of is not eternal election, by which we are adopted to
be his sons, but only the appointment or consecration by which Christ is set apart to that office,
that no man may think that he intruded into it without being duly authorized. “ For no man,” asthe
Apostle says,

“taketh this honor upon himself, but he who is called by God, as Aaron was. So also Christ
glorified not himself to be made a high priest, but he who spake to him, Thou art my Son; this day
have | begotten thee.” (Hebrews 5:4, 5.)

Moreover, the Prophet does not describe the commencement of the period, as if it were only
from the womb that God began to call him; but it is asif he had said, “Before | came out of the
womb, God had determined that | should hold this office.” In like manner Paul also says that he
was “set apart from the womb,” (Galatians 1:15,) though he had been “ el ected before the creation
of theworld.” (Ephesians 1:4.) To Jeremiah also it is said, “Before thou camest out of the womb,
| knew thee.” (Jeremiah 1:5.) In short, the meaning is, that Christ was clothed with our flesh by the
appointment of the Father, in order that he might fulfill the office of Redeemer, to which he had
been appointed.

From my mother’s belly he hath had my name in remembrance. This has the same import as
the former clause; for by “the remembrance of the name” is meant familiar acquaintance. He
therefore distinguishes himself from the ordinary rank of men, because he was elected to an
uncommon and remarkable office.

2. And he hath placed my mouth as a sharp sword, he employs a twofold comparison, that of
“asword” and of “aquiver,” in order to denote the power and energy of the doctrine; and he shews
why he was called, and why he was honored by a name so excellent and illustrious, namely, that
he may teach; for thisiswhat he means by the word “mouth.” Christ hath therefore been appointed

1 Commentary on Isaiah, Vol. 3, p. 244.
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by the Father, not to rule, after the manner of princes, by the force of arms, and by surrounding
himself with other external defences, to make himself an object of terror to his people; but hiswhole
authority consistsin doctrine, in the preaching of which he wishesto be sought and acknowledged;
for nowhere else will he be found. He asserts the power of his “mouth,” that is, of the doctrine
which proceeds from his mouth, by comparing it to “a sword;” for

“the word of God is quick and powerful, and sharper than any two-edged sword, and piercing
even to the dividing of the soul and the spirit, and of the joints and marrow, and is a discerner of
the thoughts and intentions of the heart.” (Hebrews 4:12.)

And hath made me as a polished arrow. He now compares his mouth to “an arrow,” because
it strikes not only close at hand, but likewise at a distance, and reaches even those who appear to
be far off.

In his quiver hath he hid me. After having spoken of the efficacy of doctrine, Isaiah adds, that
God, by his power, protects Christ and his doctrine, so that nothing can stop his course. And this
was very necessary to be added; for, as soon as the mouth of Christ is opened, that is, as soon as
his Gospel is preached, adversaries rise up on all sides, and innumerable enemies league together
in order to crush it; so that the efficacy which he ascribes to doctrine would not be sufficient, if
there were not added his protection, in order to drive away adversaries.

Besides, the present question is not about the person of Christ, but about the whole body of the
Church. We must indeed begin with the Head, but we must next come down to the members; and
to all the ministers of the Word must be applied what is here affirmed concerning Christ; for to
them is given such efficacy of the Word, that they may not idly beat the air with their voices, but
may reach the hearts and touch them to the quick. The Lord also causes the voice of the Gospel to
resound not; only in one place, but far and wide throughout the whole world. In short, because he
faithfully keeps them under his protection, though they are exposed to many attacks, and are
assaulted on every side by Satan and the world, yet they do not swerve from their course. We ought
to have abundant knowledge of this from experience; for they would all to a man have been long
ago ruined by the conspiracies and snares of adversaries, if the Lord had not defended them by his
protection. And indeed, amidst so many dangers, it is almost miraculous that a single preacher of
the Gospel is permitted to remain. The reason of thisis, that the Lord guards them by his shadow,
and “hidesthem as arrowsin his quiver,” that they may not be laid open to the assaults of enemies
and be destroyed.

3. Thou art my servant, O Isra€l. It is of great importance to connect this verse with the
preceding, because this shews that the Prophet now speaks not only of a single man, but of the
whole nation; which has not been duly considered by commentators. This passage must not be
limited to the person of Christ, and ought not to be referred to Israel alone; but on the present
occasion we should attend to the customary language of Scripture. When the whole body of the
Church is spoken of, Christ is brought forward conspicuously so as to include all the children of
God. We hear what Paul says:

“The promises were given to Abraham and to his seed. He saith not, And to seeds, as of many,
but as of one, And to thy seed, which is Christ.” (Galatians 3:16.)

He does not include the whole multitude of children who were descended from Abraham himsel f
according to the flesh, seeing that all were not partakers of the blessing. Ishmael wasrejected, Esau
was a reprobate, and many others were cut off. When the people were rescued from Babylon, but
a small renmant came out; for the greater part rejected God's astonishing kindness. Where then
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was “the seed?’ In Christ, who isthe Head, and containsin himself the rest of the members; for in
him isjoined and bound by an indisoluble bond all the seed.

In like manner, under the name Israel, by which he means Christ, Isaiah includes the whole
body of the people, as members under the Head. Nor ought thisto be thought strange; for Paul also,
when he speaks of the union, employs the metaphor of the human body, and then adds: “So alsois
Christ.” (1 Corinthians 12:12.) In that passage the name of Christ is given to Isragl, that is, to the
whole body of believers, who are joined to Christ, as members to the Head. In a word, the Lord
honors by this name the Church, which isthe spouse of Christ, just asthe wifeishonored by bearing
the name and title of her husband. He calls “Israel his servant,” that is, he cals the Church his
handmaid, because she is “the pillar and foundation of truth,” (1 Timothy 3:15;) for he hath
committed his word to the care of the Church, that by her ministrations it may be published
throughout the whole world.

In thee | will be glorified. At length, in the conclusion of the verse he shewswhat isthe design
of these ministrations, and for what purpose, they who preach the Gospel are called by God; namely,
that they may zealously display hisglory, and may likewise promote it among others, which Christ
also teaches usin the Gospel,

“Father, glorify thy Son, that thy Son may glorify thee.” (John 17:1.)

Thisisavery high honor conferred on poor, feeble men, when the L ord appoints them, though
corrupt and depraved, to promote his glory; and therefore we ought to be the more encouraged to
render to him our service and obedience. Yet God intends to express something more, that,
notwithstanding the efforts of Satan and all wicked men, the power of God will be victorious, so
that Christ shall triumph gloriously, and the majesty of God shall shine forth in his Gospel.

4. And | said, In vain have | toiled. The Prophet here brings forward a grievous complaint in
the name of the Church, yet in such a manner that, as we have formerly remarked, we must begin
with the Head. Christ therefore complains along with his members, that it appears as if his labor
were thrown away; for, having formerly pronounced a high and striking commendation on the
power and efficacy of the word which proceedeth out of his mouth, while yet it scarcely does any
good, and the glory which God demands from the ministration of it does not shineforth, hetherefore
introduces the Church as complaining that she spends her labor fruitlessly, because men do not
repent at the preaching of heavenly doctrine.

It was highly necessary that the Prophet should add this; first, that we may know that the fruit
which he mentioned isnot aways visibleto the eyes of men; for otherwise we might call in question
the truth of the word, and might entertain doubts if that which is so obstinately rejected by many
was the word of God. Secondly, it was necessary, that we may advance with unshaken firmness,
and may commit our labor to the Lord, who will not permit it to be ultimately unproductive. The
Prophet therefore intended to guard against a dangerous temptation, that we may not, on account
of the obstinacy of men, lose courage in the middle of our course. And indeed Christ begins with
the complaint, for the purpose of affirming that nothing shall hinder him from executing his office.
The meaning of the words might be more clearly brought out in the following manner: “Though
my labor be unprofitable, and though | have almost exhausted my strength without doing any good,
yet it is enough that God approves of my obedience.” Such is also the import of what he adds, —

But my judgement is before Jehovah. Although we do not clearly see the fruit of our labors, yet
we are enjoined to be content on this ground, that we serve God, to whom our obedience is
acceptable. Christ exhorts and encourages godly teachersto strive earnestly till they rise victorious


http://www.ccel.org/b/bible/asv/xml/asv.iCor.12.xml#iCor.12.12
http://www.ccel.org/b/bible/asv/xml/asv.iTim.3.xml#iTim.3.15
http://www.ccel.org/b/bible/asv/xml/asv.John.17.xml#John.17.1

Comm on Isaiah (V4) John Calvin

over thistemptation, and, laying aside the malice of theworld, to advance cheerfully inthe discharge
of duty, and not to allow their heartsto languish through weariness. If therefore the Lord be pleased
to maketrial of our faith and patience to such an extent that it shall seem asif we wearied ourselves
to no purpose, yet we ought to rely on this testimony of our conscience And if we do not enjoy this
consolation, at least we are not moved by pure affection, and do not serve God, but the world and
our own ambition. In such temptations, therefore, we should have recourse to this sentiment.

Yet it ought to be observed, that here Christ and the Church accuse the whole world of
ingratitude; for the Church complains to God in such a manner as to remonstrate with the world,
because no good effect is produced on it by the doctrine of the Gospel, which initself is efficacious
and powerful. Y et the whole blame rests on the obstinacy and ingratitude of men, who reject the
grace of God offered to them, and of their own accord choose to perish. Let those persons now go
and accuse Christ, who say that the Gospel yields little fruit, and who defame the doctrine of the
word by wicked slanders, and who throw ridicule on our labors as vain and unprofitable, and who
allege that, on the contrary, they excite men to sedition, and lead them to sin with less control. Let
them consider, | say, withwhom they haveto do, and what advantage they gain by their impudence,
since men alone ought to bear the blame, who, as far as lies in their power, render the preaching
of the Word unprofitable.

Godly ministers, who bitterly lament that men perish so miserably by their own fault, and who
sometimes devour and waste themselves through grief, when they experience so great perversity,
ought to encourage their hearts by this consolation, and not to be alarmed so as to throw away the
shield and spear, though sometimesthey imagine that it would be better for them to do so. L et them
consider that they share with Christ in this cause; for Christ does not speak of himself alone, aswe
formerly mentioned, but undertakes the cause of all who faithfully serve him, and, astheir advocate,
bringsforward an accusation in the name of all. Let them thereforerely on his protection, and allow
him to defend their cause. Let them appeal, as Paul does, to the day of the Lord, (1 Corinthians
4:4,) and et them not heed the calumnies, reproaches, or slanders of their enemies; for their judgment
iswith the Lord, and athough they be a hundred times slandered by the world, yet afaithful God
will approve and vindicate the service which they render to him.

Onthe other hand, let wicked men, and despisers of theword, and hypocrites, tremble; for when
Christ accuses, there will be no room for defense; and when he condenms, there will be none that
can acquit. We must therefore beware lest the fruit which ought to proceed from the Gospel should
be lost through our fault; for the Lord manifests his glory in order that we may become disciples
of Christ, and may bring forth much fruit.

5. And now saith Jehovah. By this verse he confirms the former statement, and yields more
abundant consolation, by repeating that calling; and the testimony of conscience, which ought to
be regarded by us as afortress; for there is nothing that gives us greater distress and anxiety, than
to entertain doubts by whose authority, or by whose direction everything is undertaken by us. For
this reason Isaiah reminds us of the certainty of our calling.

Who formed me from the womb to be his servant. In the first place, godly teachers, along with
Christ who istheir Prince, say that they have been “formed” by adivine hand; because God always
enriches and adorns with necessary gifts those whom he calls to the office of teaching, who derive
from the one fountain of the Spirit all the giftsin which they excel. Thus “the Father hath sealed”
(John 6:27) his Only-begotten Son, and next prepares others, according to their degree, to befit for
discharging their office. At the same time, he points out the end of the calling; for to this end have


http://www.ccel.org/b/bible/asv/xml/asv.iCor.4.xml#iCor.4.4
http://www.ccel.org/b/bible/asv/xml/asv.iCor.4.xml#iCor.4.4
http://www.ccel.org/b/bible/asv/xml/asv.John.6.xml#John.6.27

Comm on Isaiah (V4) John Calvin

Apostles and teachers of the Church been appointed, to gather the Lord’ s scattered flock, that under
Christ we may all be united in the same body. (Ephesians 4:11, 13.) In the world there is miserable
dispersion, but in Christ there is avakepalaiwoic “a gathering together” of al, (Ephesians 1:10,)
asthe Apostle speaks; for there can be no other bond of union. Asto theword “create,” or “form,”
it isto no purpose that some men speculate about it as relating to Christ’s human existence, which
was created; for it isclearer than noon-day, that the “forming” must be viewed asrelating to office.

And though Israel be not gathered. The Jews read these words as a question: “ Shall | not bring
back Jacob? and shall Isragl not be gathered?’ and supply the particle (ha). But that reading is
excessively unnatural, and the Jews do not consider what was the Prophet’ s meaning, but, so far
asliesintheir power, corrupt thetext, in order to conceal the disgrace of their nation. Some explain
it, “Shall not be lost,” or, “Shall not perish;” for the verb  (asaph) sometimes denotes what we
commonly call (trousser) to truss. Those thingswhich areintended to be preserved are “ gathered,”
and likewise those things which are intended to be consumed; and accordingly, when we mean that
any person has been removed out of the world, we frequently usethe vulgar phrase, “heistrussed,”
2 or, “heis despatched.”

Yet | shall be glorious. To suppose the meaning to be, “1 have been sent, that Israel may not
perish,” would not be unsuitable; but | choose rather to follow a different interpretation, namely,
“Though Israel be not gathered, yet | shall be glorious;” for it is probable that opposite things are
contrasted with each other in this passage. If ministers have been set apart, for the salvation of men,
it isglorious to them when many are brought to salvation; and when the contrary happens, it tends
to their shame and disgrace. Paul calls those whom he had gained to Christ “his glory and crown.”
(Philippians 4:1; 1 Thessalonians 2:19.) On the other hand, when men perish, we receive from it
nothing but shame and disgrace; for God appears to curse our labors, and not to deign to bestow
on us the high honor of advancing his kingdom by our agency. But the Prophet declares that those
who have served Christ shall nevertheless be glorious; for he speaks both of the head and of the
members, as we have formerly remarked. Although therefore Israel refuse to be “gathered,” yet
the ministry of Christ shall retain its glory unimpaired; for it will be ascribed to the baseness and
wickedness of men, that they have not been “ gathered.”

In like manner, although the preachers of the Gospel be “the savor of death unto death” to the
reprobate, yet Paul declaresthat they have a sweet and delightful odor before God, who determines
that wicked men shall thus be rendered the more inexcusable. God is indeed doubly glorified if
success corresponds to their wishes; but when the ministers of the word have left nothing undone,
though they have good reason to lament that their labor is unprofitable, still they must not repent
of having pleased God, whose approbation is here contrasted with the perverse judgments of the
whole world. As if the Prophet had said, “ Though men vehemently slander and load them with
many reproaches, yet this ought to be calmly and patiently endured by them; because God judges
differently, and bestows a crown of honor on their patience, which wicked men insolently slander.

And my God shall be my strength. When he says that it is enough that “ God is their strength,”
the meaning corresponds to what goes before, that they ought not to be terrified by the multitude
or power of their enemies, seeing that they are persuaded that their “ strength” liesin God.

2 The idiomatic use of “trousser,” bears a strong resemblance to the idioms of the Italian and English languages. Thus,
“trousser baggage,” — “far fagotto,” — “to pack up one's baggage.” Again, “trousser un homme,” — " spacciare per le poste
al’ atro mondo,” — “to despatch him post haste into the other world.” — Ed.
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6. And he said, It is a small matter. Isaiah proceeds till farther, and shews that the labor of
Christ, and of the whole Church, will be glorious not only before God, but likewise before men.
Although at first it appears to be vain and useless, yet the Lord will cause somefruit to spring from
it contrary to the expectations of men. Already it was enough that our labor should be approved by
God; but when he addsthat it will not be unprofitable even in the eyes of men, thisought still more
abundantly to comfort, and more vehemently to excite us. Hence it follows, that we ought to have
good hopes of success, but that we ought to leaveit to the disposal of God himself, that the blessing
which he promises may be made manifest at the proper time, to whatever extent, and in whatever
manner he shall think proper.

Therefore | have appointed thee to be a light of the Gentiles. He now adds, that this labor will
be efficacious, not only among the people of Israel, but likewise among the Gentiles; and so it
actually happened. Moreover, when the preaching of the Gospel produced hardly any good effect
on the Jews, and when Christ was obstinately rejected by them, the Gentiles were substituted in
their room. And thus Christ was

“appointed to be alight of the Gentiles, and his salvation was manifested to the very ends of
the earth.” (Acts 13:47.)

Now this consolation was highly necessary, both for prophets and for apostles, who experienced
more and more the obstinacy of the Jews. They might doubt the truth of these promises, since they
did not perceive them to yield any fruit; but when they understood that Christ was sent to the
Gentiles also, it was not so difficult to animate their hearts to persevere. This was incredible, and
even monstrous, but this is the manner in which the Lord commonly works, contrary to the
expectation of all. Paul says that this was “a mystery bidden from ages,” and that the angels
themselves did not understand it until it was actually revealed in the Church of God. (Ephesians
3:5.) Although therefore the Jews alone appeared to have discernment, they are now placed on a
level with the Gentiles, and with God “there is no distinction between the Jews and the Greeks.”
(Romans 10:12.)

The Jews read thisverse asaquestion, “Isit asmall thing?’ Asif he had said, that it is enough,
and that nothing more or greater ought to be desired. But they maliciously corrupt the natural
meaning of the Prophet, and imagine that they will one day be lords of the Gentiles, and will have
wide and extensive dominion. The true meaning of the Prophet is, “This work in itself indeed is
magnificent and glorious, to raise up and restore the tribes of Israel, which had fallen very low; for
hewill add the Gentilesto the Jews, that they may be united as one people, and may be acknowledged
to belong to Christ.” Nor does this passage relate to the rejection of the ancient people, but to the
increase of the Church, that the Gentiles may be associated with the Jews. It is true, indeed, that
when the Jews revolted from the covenant, the Gentiles entered, as it were, into that place which
they had left vacant; and thus their revolt was the reason why those who had formerly been aliens
were admitted to be sons. But in this, aswell asin other passages, |saiah foretells that the Church
will be greatly extended, when the Gentiles shall be received and united to the Jews in the unity of
faith.

Alight of the Gentiles. Although by theword “light” is meant happiness, or joy, yet the Prophet,
| have no doubt, directly refers to the doctrine of the Gospel, which enlightens souls, and draws
them out of darkness, He shews that this “light,” which Christ shall bring, will give salvation. In
the same manner as Christ is called “the way, the truth, and the life,” (John 14:6) because through
the knowledge of the truth we obtain life, so in this passage he is called the “light” and salvation
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of the Gentiles, because he enlightens our minds by the doctrine of the Gospel, in order that he may
lead usto salvation. Two things, therefore, ought to be remarked; first, that our eyes are opened by
the doctrine of Christ; and secondly, that we who had perished are restored to life, or rather lifeis
restored to us.

7. Thus saith Jehovah. | saiah pursues the same subject, that the people, when they were afflicted
by that terrible calamity, might cherish the hope of a better condition; and, in order to confirm it
the more, he calls God, who promised these things, the Redeemer and the Holy One of Israel It
will be objected that these statements are contradictory, that is, that God is called the “redeemer”
of that people which he permitted to be oppressed; for where is this redemption, and where isthis
sanctification, if the people could reply that they were miserable and ruined? | reply, the record of
ancient history is here exhibited as the ground of confidence and hope; for when the Jews were on
the point of despair, the Prophet comes forward and reminds them that God, who had formerly
redeemed their fathers, is still as powerful as ever; and therefore, although for atime, in order to
exercisethefaith of the godly, he concealed their salvation, believers are commanded to stand firm,
becausein hishand their redemptioniscertain. Y et it was proper that they should form conceptions
of that which lay far beyond human senses. Thisisaremarkable passage, from which we learn how
firmly we ought to believe God when he speaks, though he does not immediately perform what he
has promised, but permits us to languish, and to be afflicted for along time.

To the contemptible in the soul.  (bezo) is rendered by some commentators “contempt,” and
by others“contemptible,” which | prefer. 2 It heightens the wretchedness of that nation, that “in the
soul,” that is, in their own estimation, they are“ contemptible.” Many are despised by others, though
they either deserve honor on account of their good qualities, or do not cease to swell with pride,
and to tread down the arrogance of others by still greater arrogance. But of this people the Prophet
says, that they despise themselves as much as others despise them. He therefore describes deep
disgrace and a very unhappy condition, and, at the same time, prostration of mind, that they may
know that God’s time for rendering assistance will be fully come, when they shall be atogether
humbled.

To the abhorred nation. # | see no reason why the plural “Nations,” is here employed by some
interpreters; seeing that the singular , (goi,) “nation,” is used by the Prophet, and it is certain that
the discourse is specialy directed to the posterity of Abraham.

Totheservant of rulers. Thisisadded, asif he had said that they are oppressed by strong tyrants;
for he givesthe appellation ~ (moshelim) to those whose strength and power are so great that it
is not easy to escape out of their hands.

When he says that kings shall see, he speaksin lofty terms of the deliverance of his nation; but
yet he permits them to be put to the test in the fumace, that he may make trial of their faith and
patience; for otherwise there would be no trial of their faith, if he immediately performed what he
promised, as we have already said. The word princes contains a repetition which is customary
among the Hebrews. We would express it thus: “Kings and princes shall see; they shall rise up:

3 (bezo) has been variously explained as an infinitive, a passive participle, and an adjective in the construct state, which
last is adopted by Gessenius and most later writers.” — Alexander.
4 “*Whom the nation abhorreth, who abhorreth the nation, who excites the abhorrence of the nation, the nation which excites

abhorrence,” — all these are passable trandlations of the Hebrew words, among which interpreters choose according to their
different views respecting the whole passage. In any caseit is descriptive of deep debasement and general contempt, to be
exchanged hereafter for an opposite condition.” — Alexander.
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and adore.” By the word adore, he explains what he had said, “They shall rise up;* for we “rise
up” for the purpose of shewing respect. The general meaning is, that the most exalted princes of
the world shall be aroused to perceive that the restoration of the nation is an illustrious work of
God, and worthy of reverence.

For faithful isthe Holy One of Israel. Thisisthereason of the great admiration and honor which
the princes shall render to God. It is because they shall perceive the “faithfulness’” and constancy
of the Lord in his promises. Now, the Lord wishes to be acknowledged to be true, not by a bare
and naked imagination, but by actual experience, that is, by preserving the people whom he has
adopted. Let ustherefore learn fromit, that we ougtlt not to judge of the promises of God from our
condition, but from histruth; so that, when we shall see nothing before us but destruction and death,
we may remember this sentiment, by which the Lord calls to himself the contemptible and
abominable.

Hence also it ought to be observed, how splendid and astonishing a work of God is the
deliverance of the Church, which compels kings, though proud, and deeming hardly anything so
valuable as to be worthy of their notice, to behold, admire, and be amazed, and even in spite of
themselves to reverence the Lord. This strange and extraordinary work, therefore, is highly
commended to us. How great and how excellent it is, we may learn from ourselves; for to say
nothing about ancient histories, in what manner have we been redeemed from the wretched tyranny
of Antichrist? Truly we shall consider it to be “a dream,” as the Psalmist says, (Psam 126:1,) if
we ponder it carefully for a short time; so strange and incredible is the work which God hath
performed in us who have possessed the name of Christ.

And who hath chosen thee. He now repeats what he had formerly glanced at, that this nation
has been set apart to God. But in el ection we perceive the beginning of sanctification; for it wasin
consequence of God having deigned to elect them out of his mere good pleasure, that this nation
became his peculiar inheritance. Isaiah therefore points out the secret will of God, from which
sanctification proceeds; that Israel might not think that he had been selected on account of hisown
merits. Asif he had said, “The Lord, who hath chosen thee, gives actual proof of his election, and
showsit by the effect.” In the same manner, therefore, asthe truth of God ought to be acknowledged
in our salvation, so salvation ought to be ascribed exclusively to hiselection, whichisof free grace.
Y et they who wish to become partakers of so great a benefit, must be apart of Isradl, that is, of the
Church, out of which there can be neither salvation nor truth.

8. In a time of good pleasure. From this verse we again learn more clearly what we explained
at the beginning of this chapter, that the Prophet, while he addresses the whole body of the Church,
begins with Christ, who is the head. | have said that this ought to be carefully observed; for
commentators have not attended to it, and yet there is no other way in which this chapter can be
consistently expounded. This is clearly shewn by Paul, who applies this statement to the whole
Church. (2 Corinthians 6:2.) And yet, what the Prophet adds, | will give thee to be a covenant, is
applicable to no other than Christ.

How shall we reconcile these statements? By considering that Christ is not so much his own
asours, for he neither came, nor died, nor rose again for himself. He was sent for the salvation of
the Church, and seeks nothing as his own; for he has no want of anything. Accordingly, God makes
promises to the whole body of the Church. Christ, who occupies the place of Mediator, receives
these promises, and does not plead on behalf of himself as an individual, but of the whole Church,
for whose salvation he was sent. On this account he does not address Christ separately, but so far
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as heisjoined and continually united to hisbody. It is an inconceivable honor which our heavenly
Father bestows upon us, when he listens to his Son on our account, and when he even directs the
discourse to the Son, while the matter relates to our salvation. Hence we see how close is the
connection between us and Christ. He stands in our room, and has nothing separate from us; and
the Father listens to our cause.

By theword “good pleasure,” the Prophet lays a bridle on believers, so to speak, that they may
not be too eager in their desires, but may wait patiently till the time appointed by God has arrived;
and in this sense Paul gives to the coming of Christ the appellation of “the time of fullness.”
(Galatians 4:4.) He means, therefore, that they depend on God's disposal, and ought therefore to
endure his wrath with meekness and composure. But although the intention of the Prophet is to
exhort the godly to patience, that they may learn to place their feelings in subordination to God,
yet at the same time he shows that our salvation proceeds from God’s undeserved kindness.
(ratzon) which the Greeks trandate evdokia, that is, the good-will of God is the foundation of our
salvation; and salvation isthe effect of that grace. We are saved, because we please God, not through
our worthiness or merits, but by his free grace. Secondly, he shows, at the same time, that our
salvation is certain, when we have a clear proof of the grace of the Lord. All doubt ought to be
removed, when the Lord testified of his*“good pleasure.” This passage tends to the commendation
of the word, beyond which we ought not to inquire about salvation; as Paul declares that the good
pleasure of God is clearly manifested in the preaching of the Gospel, and that thusisfulfilled what
is contained in this passage about “the day of salvation.” (2 Corinthians 6:2.)

Thirdly, the Prophet intended to remind us, that God gives us an undoubted pledge of hisfavor
when he sends the Gospel to us; because it is evident that he has compassion upon us, when he
gently invitesusto himself, that we may not ook around in every direction to seek thislight, which
ought to be expected only from God'’ s gracious pleasure, or be tortured by doubt, from which God
frees us. But let us remember that all this depends on God's free purpose. When therefore the
guestion is put, why the Lord enlightened us at this time rather than at an earlier period, the reason
which ought to be assigned is this: because thus it pleased God, thus it seemed good in his sight.
Such is the conclusion to which Paul comes in the passage which we quoted,

“Behold, now is the accepted time; behold, now is the day of salvation.” (2 Corinthians 6:2.)

This passage may greatly aid usin ascertaining Isaiah’ s meaning, that we may learn to connect
our salvation with God's good pleasure; a proof of which is given to us in the preaching of the
Gospel. It ought also to be observed, that these predictions should not be limited to a certain age,
sincethey belong to thewhole Churchin all ages. For if we begin with the deliverance from Babylon,
we must go on to the redemption of Christ, of which it might be regarded as the commencement
and the forerunner; and since there are still found among us many remnants of slavery, we must
proceed forward to the last day, when everything shall be restored.

| have appointed thee to be a covenant. Thismakesit still more evident, that all that had formerly
been said was promised to Christ, not for the sake of his personal advantage, but on our behalf; for
he has been appointed to be the mediator of the covenant, because the Jeaws by their sins had revolted
from God, who had made an everlasting covenant with them. Therenewal of that covenant, therefore,
which had been broken or dissolved, is ascribed to Christ. Y et we must likewise keep in view the
saying of Paul, that

“Christ isour peace, to reconcile both them that are far off, and them that are near.” (Ephesians
2:14,17)
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But, Isaiah had directly in view that lamentable ruin, the remedy for which could be expected
from Christ alone. Besides, it is proper to apply this grace to ourselves, because, as compared to
the Jews, before the Gospel was preached, we were enemies and aliens from God, and could not
in any other way be reconciled to him. Christ was therefore * given to be a covenant of the people,”
because there was no other way to God but by him. At that time the Jews were a people; but in
consequence of the partition-wall having been broken down, all of us, both Jews and Gentiles, have
been united in one body.

That thou mayest raise up the earth, which at that time was waste and desolate; for the return
of the people was, as we have elsewhere seen, a kind of new creation. Such is aso the design of
thewords of the Prophet, that we may know that thereis nothing in the world but ruin and desolation.
Christ is sent in order to restore what was fallen down and decayed. If we had not beenin afallen
condition, there would have been no reason why Christ should be sent to us. We ought therefore
to weigh well our condition; for we are aliensfrom God, destitute of life, and shut out from all hope
of salvation. But by Christ we are fully restored and reconciled to our Heavenly Father. Isaiah
likewise adds the benefits which we obtain through Christ, after having been reconciled to God.

9. That thou mayest say to them that are bound. These words describe the change which took
place at the coming of Christ. And yet the Prophet unquestionably intends to administer consolation
to the Jews in their extremity, that they may not think it incredible that they shall be restored to a
better condition, because they see that they are almost devoted to destruction. Still, he shows in
general what is the nature of Christ’s office, and explains what is meant by restoring desolate
heritages; for, before the coming of Christ, we are “bound” under a miserable yoke, and plunged
in darkness. By these metaphorsis meant, that so long aswe are without Christ, we are overwhelmed
by aload of al evils; for by darkness he excludes everything that relates to the kingdom of Christ,
faith, righteousness, truth, innocence, and everything of that nature. We are thereforein “ darkness,”
till Christ say, Shew yourselves We are “bound,” till he say, Come forth.

Theword , (lemor,) “that thou mayest say,” ishighly emphatic; for it shewsthat the preaching
of the Gospel is the means by which we are delivered. If therefore we desire liberty, if we desire
the light of the kingdom of God, let us listen to Christ when he speaks; otherwise we shall be
oppressed by the unceasing tyranny of Satan. Where then is the liberty of our will? Whosoever
clamsfor himself light, or reason, or understanding, can have no sharein thisdeliverance of Chrigt;
for liberty is not promised to any but those who acknowledge that they are captives, and light and
salvation are not promised to any but those who acknowledge that they are plunged in darkness.

On the ways they shall feed. When he promises that pastures shall be accessible to the children
of God, and shall be on the tops of the mountains, by these metaphors he declaresthat all who shall
be under the protection of Christ shall dwell safely; for heisacareful and attentive Shepherd, who
supplies his flock with everything that is necessary, so that they are in want of nothing that is
requisite for the highest happiness. (John 10:11.) Thisinstruction was highly necessary at the time
when the Jews were about to perform ajoumey through dry and barren countries, in their return to
aland which lay waste and desolate. The Prophet therefore says that God has abundant resources
for supplying their wants, though earthly means should fail; and accordingly, in accordance with
the ordinary custom of Scripture, he compares believersto sheep, in order that, being aware of their
weakness, they may shrink themselves entirely to the care of the Shepherd.

Y et itisprobablethat indirectly he warns believers not to desire excessive luxury, because they
will never have so great a superfluity as not to be attended by many difficulties; and likewise not
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to become effeminate, because they will be beset by dangers; for we know that “the ways’ are
exposed to the attacks of enemies and robbers, and that the tops of mountains are for the most part
barren. The Church is governed by Christ in such a manner as not to be free from the attacks and
insults of men, and is fed in such a manner as frequently to inhabit barren and frightful regions.
But though enemies are at hand, God protects us from their violence and oppression. If we are
thirsty or hungry, he is abundantly able to supply everything that is necessary for food and
maintenance; and amidst perilsand difficulties of this nature we perceive his care and anxiety more
dearly than if we were placed beyond the reach of all danger.

10. They shall not hunger or thirst. He confirms what was said in the former verse, that there
isfood in the hand of God, so that the Jews shall not be in want of provisionsfor their joumey. Nor
can it be doubted that he calls to their remembrance, that when their fathers were threatened with
death in the wilderness through a scarcity of bread and of every kind of food, God gave them daily,
for forty years, mannafrom heaven. (Exodus 16:35.) In like manner, when heimmediately afterwards
speaks of a shadow against the heat of the sun, he alludes to the history related by Moses about
“thepillar of acloud,” by which God protected his people from being scorched by the buming rays
of the sun. (Exodus 13:21.) We have said that it is customary with the prophets to mention the
departure of the people out of Egypt, whenever they intend to demonstrate the kindness of God,
either publicly towards al, or privately towards any individual.

By the fountains of waters. He likewise aludes to those waters which flowed from the rock,
(Exodus 17:6,) when the people had well-nigh perished from thirst; for those occurrences did not
take place at the deliverance from Babylon, but, by mentioning former benefits, the Prophet magnifies
the power of God in securing the safety of the Church.

11. And I will place all my mountains. Here he directly and expressly treats of the return of the
people; for in vain would he have promised so great happiness to the Church, if the people were
not to be restored to their former liberty. The meaning is, that he will remove every obstacle and
hinderance that might prevent the return of the people; and that he will render the “mountains’
passable, which appeared to be impassable; and, in short, that he will level both the mountains and
the valleys, that their return to Judea may be facilitated. Thus, when the Church is about to be
completely restored, no obstructions, however great and formidable, can hinder God from being
finally victorious. Besides, when he calls them “my mountains,” he not only means that he has an
absolute right to command them to afford a passage to his people, but declares that he will be the
leader of the expedition, as if he would march along with the Jews, and accompany them in the
joumey. In like manner, it is said in another passage, that he passed through Egypt and “rode on
the high places of it” at the departure of his people. (Deuteronomy 32:13.) But here he describes
the extraordinary love of God towardsthe Church, when he saysthat he travels along with her, and
undertakes to supply all her wants, asif he were consulting his own interests when he assisted his
people.

12. Behold, those fromafar shall come. The opinion entertained by some, that the four quarters
of the earth are here denoted, does not rest on very solid grounds; yet | do not reject it, because it
not only is probable, but agrees with many other passages. Undoubtedly, he first says that they
shall come from distant parts of the world, and next adds certain subdivisions or partsin order to
explain this general statement.
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And those fromthe land of Sinis. Instead of “Sinis,” someread “ Sinis;” and indeed the Hebrew
copies differ. > Jerome thinks (and this is the commonly received opinion) that a southern region
is so denominated from Mount Sinai, which lay toward the south. Others think that “Syene’ is
meant, because it lies under the tropic of Cancer. ¢ But this diversity has nothing to do with the
meaning of the Prophet, which of itself is clear and easy to be understood; for the Prophet
unquestionably means those who had been scattered and dispersed in various places, whether they
are collected from the north or from the sea. While Isaiah promises a return from Babylon, he at
the sametime extendsthis prediction to the time of Christ, asmay be easily learned from what goes
before; for we must keep in remembrance what we formerly said, that the second birth of the Church
is here described. Not only does he promise that the Jews shall return to Jerusalem to build the
temple, but likewise that they who had formerly been aliens from the Church, shall be collected
from every corner of the world.

13. Praise, O heavens; and rejoice, O earth. Though he exhorts and encourages all the godly
to thanksgiving, yet he likewise aims at confirming the promise which might have been regarded
as doubtful; for afflictions trouble our consciences, and cause them to waver in such a manner that
it isnot so easy to rest firmly on the promises of God. In short, men either remain in suspense, or
tremble, or utterly fall and even faint. So long as they are oppressed by fear or anxiety, or grief,
they scarcely accept of any consolation; and therefore they need to be confirmed in various ways.
This is the reason why Isaiah describes the advantages of this deliverance in such lofty terms, in
order that believers, though they beheld nothing around them but death and ruin, might sustain their
heart by the hope of a better condition. Accordingly, he places the subject amost before their eye,
that they may be fully convinced that they shall have the most abundant cause of rejoicing; though
at that time they saw nothing but grief and sorrow.

Let us therefore remember, that whenever the Lord promises anything, we ought to add
thanksgiving, that we may more powerfully affect our hearts; and next, that we ought to raise our
minds to the power of God, who exercises a wide and extensive dominion over all the creatures;
for as soon as helifts hishand, “ heaven and earth” are moved. If the tokens of hiswonderful power
are to be seen everywhere, he intends that there shall be an eminent and remarkable example of it
in the salvation of the Church.

And hewilt have compassion on hispoor. By this metaphor the Prophet shewsthat no obedience
which isrendered to God by heaven and earth is more acceptable to him than to join together and
lend their mutual aid to his Church. Moreover, that believers may not faint under the weight of
distresses, before promising to them consolation from God, he exhortsthem calmly to bear distresses,
for by the word poor he means that the Church, in thisworld, isliable to many calamities. In order,
therefore, that we may partake of the compassion of God, let us learn, under the cross and amidst
many annoyances, to strive after it with sighs and tears.

5 Theresemblance of Samechto final Mem partly accounts for the difference of the readings. — Ed

6 “Variousinterpretations have been given of thisname, both in ancient and modern times. The Targum and V ulgate understand
it of some land in the far south; the Septuagint supposesit to be Persia; Jerome, Jarchi, and Grotius, misled by similarity of
sound, refer it to the wilderness of Sin and Mount Sinai. Othersrefer it to Egypt, asif that country were so named, either from
Sin, or Syene. Others, with higher probability, understand ‘ Sinim’ to be China.” — Eadie's Cyclopcedia.
“From the north — Tartary; west, Europe; Sinim, the Chinese, in whose country a multitude of Jews he hid, if we may believe
the curious account of them, published by the Jesuit Brotier, in his supplement to Tacit. Hist. 1. v.” — Sock.
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14. But Zion said, Jehovah hath forsaken me. In order to magnify his grace the more, God
complainsthat the hearts of the Jewswere so narrow and close, that the road was almost shut against
him, if he had not overcome their wicked thoughts by his great goodness. Y et at the same time he
endeavors to correct this fault, that the deliverance which is offered, and, as it were, set before
them, may be received by them with open hearts, and that, as he iswilling to assist them, so they,
on the other hand, may be prepared to cherish favorable hopes. Now, to us also this doctrine belongs;
because almost al of us, when God delays his assistance, are fearfully distressed and tormented;
for we think that he has forsaken and rejected us. Thus despair quickly creeps in, which must be
opposed, that we may not be deprived of the grace of God. And indeed amidst these doubts our
unbelief ismanifested and exposed, by our not relying on the promises of God, so asto bear patiently
either the chastisements by which God urges us to repentance, or the trials of faith by which he
trainsusto patience, or any afflictions by which he humbles us. Justly therefore does God remonstrate
with the Jews for rejecting by wicked distrust the salvation offered to them, and not permitting
themselves to receive assistance. Nor does he limit this accusation to a small number, but includes
nearly thewhole Church, in order to shew that he will be kind and bountiful toward the Jews beyond
the measure of their faith, and that he even strives with them, that by his salvation he may break
through all the hinderances by which they opposed him. Let each of ustherefore beware of indulging
or flattering ourselves in this matter; for the Lord contends with the whole Church, for uttering
speeches of this kind, which proceed from the fountain of distrust.

15. Shall awoman forget her child! In order to correct that distrust, he addsto the remonstrance
an exhortation full of the sweetest consolation. By an appropriate comparison, he shews how strong
is hisanxiety about his people, comparing himself to a mother, whose love toward her offspring is
so strong and ardent, asto leave far behind it afather’slove. Thus he did not satisfy himself with
proposing the example of afather, (which on other occasions he very frequently employs,) but in
order to express his very strong affection, he chose to liken himself to amother, and calls them not
merely “children,” but the fruit of the womb, towards which there is usually a warmer affection.
What amazing affection does amother feel toward her offspring, which she cherishesin her bosom,
suckles on her breast, and watches over with tender care, so that she passes sleepless nights, wears
herself out by continued anxiety, and forgets herself! And this carefulness is manifested, not only
among men, but even among savage beasts, which, though they are by nature cruel, yet in this
respect are gentle.

Even if they shall forget. Since it does sometimes happen that mothers degenerate into such
monsters as to exceed in cruelty the wild beasts and forget “the fruit of their womb,” the Lord next
declares that, even though this should happen, still he will never forget his people. The affection
which he bears toward us is far stronger and warmer than the love of all mothers. We ought also
to bear in mind the saying of Christ,

“If ye, being evil, know how to give good thingsto your children, how much moreyour heavenly
Father?’ (Matthew 7:11.)

Men, though by nature depraved and addicted to self-love, are anxious about their children.
What shall God do, who is goodnessitself? Will it be possible for him to lay aside afather’ slove?
Certainly not. Although thereforeit should happen that mothers (which isamonstrousthing) should
forsake their own offspring, yet God, whose love toward his people is constant and unremitting,
will never forsake them. In aword, the Prophet here describes to us the inconceivable carefulness
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with which God unceasingly watches over our salvation, that we may be fully convinced that he
will never forsake us, though we may be afflicted with great and numerous calamities.

16. Behold, on the palms of my hands. By another cormparison he describes that inconceivable
carefulness which the Lord exercises toward us. It is a common proverb, that “we have it on our
fingers ends,” when we have anything fully and deeply fixed on our memory. And Moses when
he recommends constant meditation on the Law, says, “Thou shalt bind them for a sign on thy
hand;” that is, that they should always have the commandments of God placed before their eyes.
(Deuteronomy 6:8.) He now makes use of the same comparison; asif he had said, “| cannot ook
a my hands without beholding thee in them; | carry thee engraved on my heart, so that no
forgetfulness can efface thee; in a word, | cannot forget thee without forgetting myself.” True,
indeed, God has neither hands nor bodily shape; but Scripture accommodates itself to our weak
capacity so asto express the strength of God’ s love toward us.

Thy walls are continually before me. As the Church is frequently called the “habitation” or
“city of God,” (and hence al so the metaphor of “building” (Psalm 102:16; Jeremiah 24:6; Matthew
16:18) is frequently employed in Scripture,) so he makes use of the figurative term “walls,” by
which he denotes the peace and prosperity of the Church; asif he had said that he would take care
that Jerusalem should thrive and flourish. Y et it ought to be observed that the term “walls’ denotes
proper order of policy and discipline, of which God declares that he will be the ceaseless and
unwearied guardian. Let us remember that this prophecy was accomplished during that frightful
desolation, when the“walls’ of Jerusalem, which were alively image of the Church, had been cast
down, the temple overthrown, and government overtumed, and, in a word, when everything had
been destroyed and nearly razed to the foundation; for immediately afterwards he promises that
they shall al be restored.

17. Thy builders hasten. He affirmswhat had been briefly stated in the former verse; for it might
have been thought that there was no ground for what he had now asserted about the unceasing care
which God takes of his Church and of her walls, which he permitsto be razed to their foundations,
and therefore he adds the explanation, that it will indeed be thrown down, but will afterwards be
built anew. Builders. From thisword we may learn what is the true method of restoring the Church,
namely, if the Lord send “builders, 7 to rear it, and next if he drive far away the destroyers who
demolishit. Though God could, by himself, and without the aid of men, rebuild the Church, yet he
deignsto employ their hands; and although he alone, by the secret influence of his Spirit, completes
this whole building, yet he blesses their labor, that it may not be useless. From him, therefore, we
ought to ask and look for builders; for it belongs to him to render them “ sufficient,” as Paul also
informs us, (2 Corinthians 3:5,) and to assign to each his department.

We ought also to pray not only that he may “send forth laborers into his harvest,” (Matthew
9:38,) but that he may recruit their strength and efficaciously direct them, so that they may not labor
in vain; for, when the doctrine of the Gospel is preached with any advantage, it arises from his
extraordinary goodness. But even this would not be enough, if he did not “drive destroyers far
away;” for Satan, by innumerable arts, invades and assailsthe Church, and isin no want of servants
and attendants, who direct their whole energy to destroy, or spoil, or hinder the Lord’s building.
We ought, therefore, constantly to entreat that he would ward off their attacks; and if the result be

7 “Maistres charpentiers et massons.” “Master carpenters and masons.”
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not entirely according to our expectations, let us blame our own sins and ingratitude; for the Lord
was ready to bestow those blessings abundantly upon us.

18. Lift up thine eyes round about. He arouses the Church to survey this magnificent work, as
if it were actually before her eyes, and to behold the multitudes of men who shall flock into it from
every guarter. Now, as this assemblage must have encouraged godly hearts during the dispersion,
so they who were eye-witnesses must have been excited to gratitude. This shews clearly that this
prediction was useful at both periods, not only while the event was still concealed by hope, but
when it had been actually accomplished. Though he speaks to the whole Church at large, yet this
discourse relates also to individuals, that all with one accord, and each person separately, may
embrace these promises.

When he bidsthem “lift up their eyes,” he meansthat the reason why we are so much cast down
is, that we do not examine the Lord’s work with due attention, but have avail placed, as it were,
before our eyes, to hinder us from seeing what lies at our feet. In consequence of this, we do not
cherish any confidence, but in adversity are aimost overwhelmed by despair. And if these things
are said to the whole Church, et every man consider in hisown heart how far heis chargeable with
this vice, and let him forthwith arouse and awaken himself to behold the works of the Lord, that
he may rely with all his heart on his promises.

All are gathered together. When he says that the elect of the Church are “gathered together,”
he means that, in order to their becoming one body under Christ, and, as it were, “one fold under
one shepherd,” (John 10:16,) they must be, if we may so express it, “gathered” into one bosom.
Christ reckons and treats as his followers none but those who are joined in one body by unity of
faith. Whoever then shall choose to be regarded as belonging to the number of the children of God,
let him be a son of the Church; for all who are separated from it will be aliens from God.

Thou shalt be clothed as with an ornament. The Prophet shews what is the true ornament of
the Church, namely, to have agreat number of children, who are brought to her by faith and guided
by the Spirit of God. Thisistrue splendor; thisisthe glory of the Church, which must be filthy and
ugly, ragged and dishevelled, if she have not these ornaments. Hence we see how well the Papists
understand what is the true manner in which the Church ought to be adorned; for their whole
attention is given to painted tables, to statues, to fine buildings, to gold, precious stones, and costly
garments; that is, they give their whole attention to puppets, like children. But the true dignity of
the Church isinternal, so far as it consists of the gifts of the Holy Spirit, and of progressive faith
and piety. Henceit follows, that sheisrichly provided with her ornaments, when the people, joined
together by faith, are gathered into her bosom, to worship God in a proper manner.

| live, saith Jehovah. & In order that this promise may be more certain, the Lord employs an
oath, which isintended to warn us against distrust, and that, when we shall consider that her end
is near, we may be certain that she shall be fully restored. And if this doctrine was ever necessary,
it isespecially necessary at the present time; for, wherever we tum our eyes, we meet with nothing
but frightful desolation.

What then must we do, but, relying on this oath of God, struggle against despair, and not be
terrified by our being inconsiderable in number, which makes us despised by the world, and not

8 - (chai ani) ‘I theLiving One,’ is here, asin many other passages, the form of an oath, employed both by God and by
men; and the meaning of it is: ‘astruly as| live, so certainly will | perform this or that, and this or that event shall happen.” The
particle (ki) here denotesthe object of the oath, and is equivalent to 8t in Greek after the verbs eitov Aéyw etc..” — Rosenmuller.
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doubt that there are many of the elect, now wandering and scattered, whom God will at length
assembleinto his Church? And therefore we ought to encourage our hearts, and to lift up our eyes
by faith, that we may extend our hope not only to a single age, but to the most distant period.

19. For thy desolate places, he confirms by other words what we have aready seen, that the
change which he promised isin the hand of God, that the Church, which wasfor along time waste
and desolate, may speedily have many inhabitants; so that the place may be too narrow to contain
them all. He employs the metaphor of aruinous city, whose walls and houses are rebuilt, to which
the citizensreturn in such vast numbersthat its circumference must be enlarged, because its former
extent cannot contain them all. Thus he means not only the return of the people from Babylon, but
the restoration which was effected through Christ; that is, when the Church was spread far and
wide, not only throughout Judea, but throughout the whole world.

And thy destroyers shall remove far away. He adds that a garrison will be provided, if any
enemies shall molest her; yea, that she shall be secure against their attacks and mol estation, because
God will “drivethem far away.” Not that the Church shall ever enjoy perfect peace, and be secured
against al the attacks of enemies; but yet God, bearing with the weakness of his people, defended
them from wicked men, and restrained or warded off their attacks, so that at |east the kingdom of
Satan might not grow out of the ruins of the Church.

20. Shall again say in thine ears. Isaiah continues the same subject, and, under a different
metaphor, promises the restoration of the Church. He compares her to awidowed or rather abarren
mother, in order to describe her wretched and distressful condition; for she was overwhelmed by
so many distresses, that the remembrance of the nation appeared to have wholly perished. Mingled
with the Babylonians,who held her captive, she had almost passed into another body. We need not
wonder, therefore, if he compares her to a barren mother; for she brought forth no more children.
Formerly the Jews had enjoyed high prosperity; but the kingdom was ruined, and all their strength
was decayed, and, in short, their name was almost extinguished, when they were led into captivity.
Hetherefore promisesthat the Church shall be purified from her filthiness, and that she who is now
solitary shall regain that condition which sheformerly held. And thisisincluded in theword Again,
that they may not doubt that it isin the power of God to restore what he formerly gave, though it
was withdrawn for atime.

The children of thy bereavement. ° By “the children of bereavement” some suppose that orphan
children are meant; but | cannot agree with this, for “bereavement” and “barrenness’ refer rather
to the person of the Church, and accordingly it is for the sake of amplification that he describes
them to be those who, contrary to expectation, had been given to her who was bereaved and barren.

Make roomfor me; that is, “withdraw for my benefit.” Not that it is proper for the godly to shut
out their brethren or drive them from their place; but the Prophet has borrowed from familiar
language a mode of expression fitted to declare that no inconvenience shall hinder many from
desiring to be admitted and to have room made for them. Now, this happened, when the Lord
collected innumerabl e persons out of the wholeworld; for suddenly, and contrary to the expectation
of men, the Church, which had formerly been empty, wasfilled; its boundaries were enlarged and
extended far and wide.

9 (banim shedayithah shekula methem,) *the children of whom thou wast bereft.”” — Jarchi.
“A city deprived of itsinhabitants is compared to a mother bereft of her children.” — Rosenmuller.
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21. And thou shalt say in thy heart. By these words he declaresthat the restoration of the Church,
of which he now speaks, will be wonderful; and therefore he represents her as wondering and
amazed on account of having been restored in a strange and unexpected manner. And truly a
description of this sort is not superfluous; for, as a new offspring grows up among men every day,
by which the human race is propagated, so the children of God and of the Church are born, who,
“not from flesh and blood,” (John 1:13,) but by the secret power of God, are formed again to be
new creatures. By nature we have no share in the kingdom of God; *° and therefore, if any man
contemplate this new and uncommon work, and in what manner the Church is increased and
maintained, he will be constrained to wonder.

Who hath begotten me these? He shews that this astonishment will not be pretended, like
expressions of this kind which frequently proceed from flatterers, but that it will come from “the
heart;” for there will be good ground for wondering, that the Lord has preserved the Church amidst
so great dangers, and has multiplied it by anew and unexpected offspring. Who would have thought
that, at the time when the Jewswere held in the greatest contempt, and were overwhelmed by every
kind of reproaches and distresses, there would be any of the Gentiles who of their own accord
desired to be associated with them? It was also in the highest degree improbabl e that the dispositions
of men should be so suddenly changed asto adopt areligion which they had detested. Besides, the
partition-wall which had been erected between them hindered all foreigners and uncircumcised
persons from entering.

For | was bereaved (or barren) and solitary. She now explains what was the chief ground of
that astonishment; namely, that formerly she brought forth no children, and was altogether destitute.
Doctrine, which is the seed of spiritual life, by which the children of the Church are begotten, (1
Peter 1:23,) had ceased; even the worship enjoined by the Law had been broken off; and, in short,
everything that usually contributes to upholding the order of government had been taken away.
Now, the Church is called bereaved or barren, not because God hath forsaken her, but because his
presence is not always visible. We ourselves saw an image of that barrenness, when the Lord, in
order to punish the ingratitude of men, took away his doctrine, and allowed them to wander in
darkness. The Church might truly be said to be “ bereaved” and “barren,” when none of her children
were seen. Hence we ought to conclude how foolish the Papists are, who wish that Christ would
always govern his Church so that it may never be “bereaved” or “barren;” seeing that the Lord,
thougit he does not forsake the Church, yet very frequently, on account of the ingratitude of men,
withdraws the tokens of his presence.

Who then hath brought up those? It is no easy matter for those who are led into captivity, and
who often change their place and habitation, to “bring up” children; and when the law and the
doctrine of piety nolonger resounded in the temple, spiritual nourishment had almost entirely failed.
But the Lord, who has no need of human aid, begets his children in an extraordinary manner, and
by the astonishing power of his Spirit, and “brings them up” wherever he thinks proper; and in the
fulfillment of this prediction, the Lord supplied them with nurses contrary to the expectation of all,
so that it is not without reason that the Church wonders how they were reared. When we read this
prophecy we are reminded that we ought not to be distressed beyond measure, if at any time we
seethe Church resemble a*“ bereaved” woman, and that we ought not to doubt that he can suddenly,
or inamoment, raise up and restore her, though we perceive no means by which she can berestored.

10 “Nous n’ avons aucune part au royaume de Dieu.”
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22. Thus saith the Lord Jehovah. Isaiah confirms what he had said alittle before, that the Lord
would cause his Church, though for a very long time she had been “barren” and “bereaved,” to
have an exceedingly numerous offspring, and to be constrained to wonder at her own fruitfulness;
and he does so, in order to remove all doubt which might have found its way into their hearts.

I will lift up my hand to the Gentiles. He declares that he will give children to the Church, not
only from among the Jews, as formerly, but likewise from among “the Gentiles.” And yet he
indirectly assertsthat this generation shall be spiritual through the grace of adoption; for the metaphor
of abanner was intended to lead believers to expect a new kind of generation, and different from
that which is seen in the ordinary course of nature. The Lord must therefore set up a sign, and
display his secret power through the Gospel, ** that, out of nations who differed so widely from
each other both in customs and in language, he might bring children to the Church, who should be
united in the same faith, as brethren meet in their mother’ s bosom.

Thosewho think that, by thefigurative terms Hand and Banner, nothing more than the preaching
of the Gospel is meant, and who set aside the power of the Spirit, are mistaken; for both ought to
be united, and the efficacy of the Spirit ought not to be separated from the preaching of the Gospel,
as Paul clearly shews. (2 Corinthians 3:6.) To this “hand” of God, therefore, to this “banner” we
must betake ourselves, when we see that the Church is oppressed by the tyranny of wicked men.
Though every effort be made to overthrow and destroy it, the “hand” of God is higher, and in vain
do men oppose him. Hewill at length subdue and crush their obstinacy, that the Church may obtain
some repose in spite of al their exertions.

When he promisesthat the sons of the Church shall be brought in her armsand on her shoulders,
the language is metaphorical, and means that God will find no difficulty, when he shall wish to
gather the Church out of her dispersion; for all the Gentiles will assist him. Although this refers,
in the first instance, to the Jews who had been banished and scattered, yet it undoubtedly ought to
be extended to all the elect of God, who have become partakers of the same grace.

23. And kings shall be thy nursing fathers. After having spoken of the obedience of the Gentiles,
he shewsthat this relates not to the common people only, but to “kings’ also. He compares “kings’
to hired men who bring up the children of others, and “queens’ to “nurses,” who give out their
labor for hire. Why so? Because “kings’ and “queens’ shall supply everything that is necessary
for nourishing the offspring of the Church. Having formerly driven out Christ from their dominions,
they shall henceforth acknowledge him to be the supreme King: and shall render to him all honor,
obedience, and worship. Thistook place when the Lord reveal ed himself to the whole world by the
Gospel; for mighty kings and princes not only submitted to the yoke of Christ, but likewise
contributed their richesto raise up and maintain the Church of Christ, so asto be her guardiansand
defenders.

Henceit ought to be observed that something remarkableis here demanded from princes, besides
an ordinary profession of faith; for the Lord has bestowed on them authority and power to defend
the Church and to promote the glory of God. Thisisindeed the duty of al; but kings, in proportion
as their power is greater, ought to devote themselves to it more earnestly, and to labor in it more
diligently. And thisisthe reason why David expressly addresses and exhorts them to “be wise, and
servethe Lord, and kiss his Son.” (Psalm 2:10-12.)

n “Par lapredication de I’ Evangile.” “By the preaching of the Gospel.”
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This shews how mad are the dreams of those who assert that kings cannot be Christians without
laying aside that office; for those things were accomplished under Christ, when kings, who had
been converted to God by the preaching of the Gospel, obtained this highest pinnacle of rank, which
surpasses dominion and principality of every sort, to be “nursing-fathers’ and guardians of the
Church. The Papists have no other idea of kings being “ nursing-fathers’ of the Church than that
they have left to their priests and monks very large revenues, rich possessions and prebends, on
which they might fatten, like hogsin asty. But that “nursing” aims at an object quite different from
filling up thoseinsatiable gulls. Nothing is said here about enriching the houses of those who, under
false pretences, hold themselves out to be ministers of the Church, (which was nothing else than
to corrupt the Church of God and to destroy it by deadly poison,) but about removing superstitions
and putting an end to all wicked idolatry, about advancing the kingdom of Christ and maintaining
purity of doctrine, about purging scandal s and cleansing from the filth that corrupts piety and impairs
the lustre of the Divine majesty.

Undoubtedly, while kings bestow careful attention on these things, they at the sametime supply
the pastors and ministers of the Word with all that is necessary for food and maintenance, provide
for the poor and guard the Church against the disgrace of pauperism; erect schools, and appoint
salariesfor the teachers and board for the students; build poor-houses and hospitals, and make every
other arrangement that belongs to the protection and defense of the Church. But those unnecessary
and extravagant expensesfor Anniversaries and Masses, for golden vesselsand costly robes, which
swell the pride and insolence of papists, serve only to uphold pomp and ambition, and corrupt the
pureand simple“nursing” of the Church, and even choke and extinguish the seed of God, by which
alone the Church lives. When we see that matters are now very different, and that “kings’ are not
the “nursing-fathers,” but the executioners of the Church; when, in consequence of taking away
the doctrine of piety and banishing its true ministers, idle bellies, insatiable whirlpools, and
messengers of Satan, arefattened, (for such are the personsto whom the princes cheerfully distribute
their wealth, that is, the moisture and blood which they have sucked out of the people;) when even
princes otherwise godly have less strength and firmness for defending the Word and upholding the
Church; let us acknowledge that thisisthe reward dueto our sins, and let us confess that we do not
deserve to have good “nursing-fathers.” But yet, after this frightfully ruinous condition, we ought
to hope for a restoration of the Church, and such a conversion of kings that they shall shew
themselvesto be“ nursing-fathers’ and protectors of believers, and shall bravely defend the doctrine
of the Word.

And shall lick the dust of thy feet. This passageisalso tortured by the Papistsin order to uphold
the tyranny of their idol, as if kings and princes had no other way of proving themselves to be
sincere and lawful worshippers of God than by adoring that masked prince of the Church instead
of God. Thus they consider the obedience of piety to consist in kissing the Pope' s feet with deep
reverence. What they ought to think of such barbarous and idolatrous worship, let them learn, first,
from Peter, whose seat they boast of occupying, who would not permit such honor to be rendered
to him by the centurion. (Acts 10:6.) Let them, next, learn from Paul, who tore his garments, and
rejected such worship with the utmost abhorrence. (Acts 14:14.) What could be more absurd than
to imagine that the Son of God appointed, instead of a minister of the Gospel, an object of
abhorrence, some king dazzling in Persian luxury and splendor? But let us remember that the
Church, so long as sheisapilgrim in thisworld, is subjected to the cross, that she may be humble
and may be conformed to her Head; that if her foes make any cessation of their hostility, still her

23


http://www.ccel.org/b/bible/asv/xml/asv.Acts.10.xml#Acts.10.6
http://www.ccel.org/b/bible/asv/xml/asv.Acts.14.xml#Acts.14.14

Comm on Isaiah (V4) John Calvin

highest ornament and lustre is modesty. Hence it follows, that she has laid aside her own attire,
when sheis clothed with irreligious pride.

Here the Prophet means nothing else than the adoration by which princes bow down before
God, and the obedience which they render to his Word in the Church. What we have already said
must be carefully observed, that, when we speak of rendering honor to the Church, she must never
be separated from the Head; for this honor and worship belongsto Christ, and, when it is bestowed
on the Church, it still continues to belong undivided to him alone. By the obedience of piety kings
do not profess submission, so as to bear the yoke of men, but to yield to the doctrine of Christ.
Whosoever therefore rejects the ministry of the Church, and refuses to bear the yoke which God
wishesto lay with his own hand on all his people, can neither have any fellowship with Christ nor
be a child of God.

For they shall not be ashamed. | consider  (asher) to be a conjunction signifying For; *2 and
the clauseto which it belongsis closely connected with what goes before, and has been improperly
digoined from it by some commentators. By this argument he proves that it is highly proper for
princes to submit cheerfully to the government of God, and not hesitate to humble themselves
before the Church; because God will not suffer those who hope in him to “be ashamed.” Asif he
had said, “Thisis a pleasant and delightful submission.”

| am Jehovah. He connects his own truth with our salvation; asif he had said, that he does not
wish men to acknowledge him to be true or to be God, unless he actually fulfill what he has promised.
And hence we obtain inestimable advantage; for, asit isimpossible that God should not continue
to be the same, so the stability of our salvation, which the Prophet infers from God’' s own stability,
must remain unshaken.

24. Shall the prey be taken from the mighty? Having solved, in the former verse, an objection
which might occur to the mind of believers, he now confirms that solution still more; for it might
have been thought incredible that the Jews should be rescued out of the hands of so powerful an
enemy, by whom they had been taken in fair battle and reduced to slavery, He therefore adds this
guestion as uttered by the whol e of the common people, among whom it probably flew universally
from mouth to mouth; and he immediately replies, as we shall sec.

Shall the captivity of the righteous (or, the righteous captivity) be delivered? And we ought,
first, to observe this metaphor, that the Church iscalled “the prey of the mighty” and “the captivity
of the righteous,” that is, lawful captivity. He is said to be the “righteous’ possessor who is the
lawful possessor; just as the prey, when the war has been righteous, passes into the hands of a
righteous possessor. ** Such was the condition of the ancient people, after having been driven into
captivity; for, along with their native country, they had lost their liberty, and were entirely in the
power, and at the disposal, of the conqueror. And yet we ought carefully to observe this metaphor,
that the Church is oppressed by the tyranny of princes, and exposed to the jaws of wolves, and

12 (asher to yeboshu kovai), ‘ of whom they that wait for me shall not be ashamed,’ that is, ‘whom Jehovah, they
that wait for, they that trust in, shall not be ashamed.” When the Hebrews introduce any person speaking, the provisional affix,
which comesafter  (asher) and relatesto that person, iscommonly expressed by them in none but thefirst, that is, in the person

of the speaker. For example, ‘| am Joseph, (asher mekartem othi mitzraimah,) whom ye sold into Egypt.’” —
Rosenmuller.
3 “Quand laguerreest juste, celuy qui prend laprove est juste possesseur d’icelle.” “When the war is righteous, he who takes

the prey is the righteous possessor of it.”
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neverthelessis supposed to be their “just” prey. Thisis, indeed, shamefully wicked; but thus were
our fatherstreated, and we are not more virtuous or more excellent than our fathers.

25. The prey of the tyrant shall be delivered. However they may boast of having a right to
govern, and glory in an empty title, the Lord declares that they are most wicked robbers, when he
threatens that he will be an avenger and will snatch their prey from them. God does not overturn
just dominion; and hence it follows that the dominion which they usurped over the people of God
is mere robbery and wicked tyranny. Neither their arms, nor their forces, nor their warlike
preparations, shall hinder the Lord from taking out of their hands an unjust possession.

Nor does this promise relate only to outward enemies and tyrants, but also to the tyranny of
Satan, from which we are rescued by the wonderful power of God. True indeed, he possesses vast
power, but God is far more powerful, takes away his arms and demolishes his fortresses, that he
may set us at liberty. (Matthew 12:29; Luke 11:22.) If therefore we have had experience of the
power of God in this respect, so much the stronger reason have we for trusting that he will
undoubtedly be our deliverer, whenever our enemies shall lay us under their feet and oppress us
with cruel bondage.

| will contend with him that contendeth with thee. When he threatens that He will “contend”
on our account, first, he reminds us to consider his power, that we may not regard the matter by
human reason or by the power of men. We ought not therefore to look at what we can do or what
resources we possess, but it is our duty to commit the whole matter to the disposal of God alone,
who is graciously pleased to protect and defend us. Secondly, he affirmsthat he will be a powerful
advocate, to reply to the slanders of enemies. We said, alittle before, that wicked men not only are
hurried along by violence and cruelty against the Church, but load her with false and calumnious
charges, as if they had a right to treat her with cruelty; and therefore this consolation is highly
necessary, that God will be the defender of our innocence, to scatter by his defense al the idle
pretences which strengthen the audacity and fierceness of wicked men. Accordingly he again
repeats, —

| will savethy children. We derive great consolation from knowing that we are united with him
by so close abond that he sets himself in opposition to al who contend with us, “ blesses those who
bless us, and, on the other hand, curses those who curse us,” and, in short, declares that he is the
enemy of our enemies. (Genesis 12:3.) Hence aso it ought to be observed, that, when we arerestored
to liberty and life, when we are not oppressed by enemies, and, in short, when we are saved, it is
not awork of man; that no one may ascribe to his own industry what God commands us to expect
as an extraordinary blessing from himself alone.

26. And | will feed thy oppressors with their own flesh. First, he declares what is the nature of
that end which awaits the enemies of the Church, and threatens that they shall not only be inflamed
with mutual hatred, but shall likewise slay each other by mutual slaughter. And indeed it is God
who drivesthem headlong, and rouses them to rage, so that they tum against themselvesthat strength
which they formerly exerted against the Church, fight with each other, as the Midianites did, and
bring destruction on themselves. (Judges 7:22.) The meaning amountsto this, that there will be no
need of outward aid or of any preparations, when God shall determine to overtum and destroy the
reprobate; because, having been struck by him with giddiness, they shall wear themselves out in
mutual conflict by the insatiable rage with which they shall attack each other.

And all flesh shall know. He repeats that statement which we have formerly seen, namely, that
he will be acknowledged by all to be the God of Israel and the true and only God, when he shall
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have delivered his people from destruction; for heintended it to be ademonstration of hisDivinity,
that he openly manifested himself to be the Redeemer and Savior of his people.

The Mighty One of Jacob. Some read the word Jacob in the vocative case: “ O mighty Jacob;”
but | read it in the genitive case, “ of Jacob.” The Lord testifiesthat heisthe Savior, Redeemer, and
Mighty One of Israel, that they may rely with their whole heart on his defense and protection.
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CHAPTER 50.

| saiah 50:1-11

1. Thus saith the LORD, Whereisthe bill of 1. Sic dicit Iehova, Ubi libellus iste repudii
your mother’s divorcement, whom | have put matrisvestrae, quam repudiavi? ant quis creditor
away? or which of my creditorsisit to whom | cui vendidi vos? Ecce propter iniquitates vestras
have sold you? Behold, for your iniquities have estis venditi, et propter transgressiones vestras
ye sold yourselves, and for your transgressions repudiata est mater vestra.

IS your mother put away.

2. Wherefore, when | came, was there no 2. Cur veni, et nemo (occurrit?) vocavi, et
man? when | called, was there none to answer? nemo respondit? An abbreviando abbreviavit se
Is my hand shortened at all, that it cannot manus mea, ut non redimat? Annonin mevirtus
redeem? or have | no power to deliver? behold, ad liberandum? Ecce increpatione mea exsicco
at my rebuke | dry up the sea; | make the rivers mare; pono flumina in desertum, ut putrescant
awilderness: their fish stinketh, because thereis pisces eorum prae defectu aquae, et moriantur

no water, and dieth for thirst. Siti.
3. | clothe the heavens with blackness, and | 3. Induo coelos caligine, et quasi saccure
make sackcloth their covering. poNo operimentum eorum.

4. The Lord GOD hath given methetongue 4. Dominus lehova aperuit mihi linguam
of the learned, that | should know how to speak eruditorum, ut sciam lasso verbum in tempore.
a word in season to him that is weary: he Excitabit mane, mane excitabit mihi aurem, ut
wakeneth morning by morning; he wakeneth audiam, sicut docti.
mine ear to hear asthe learned.

5. The Lord GOD hath opened mineear,and 5. Dominus lehova aperuit mihi aurem, et
| was not rebellious, neither tumed away back. ego non fui rebellis; retrorsum non reversus sum.

6. | gave my back to the smiters, and my 6. Corpus meum exposui percutientibus, et
cheeksto them that plucked off thehair: | hid not genas meas vellentibus;, faciem meam non
my face from shame and spitting. abscondi ab ignominia et sputo.

7. For the Lord GOD will help me; therefore 7. Nam Dominus lehova auxiliabitur mihi;
shall 1 not be confounded: therefore have | set proptereanon sum pudefactus; ideo posui faciem
my face like aflint, and | know that | shall not meam quasi silicem, et scio quod non confundar.

be ashamed.

8. He is near that justifieth me; who will 8. Prope est qui me justificat, quis contendet
contend with me? let us stand together: who is mecum? Stemus simul: quis adversarius causae
mine adversary? let him come near to me. meae? Accedat ad me.

9. Behold, the Lord GOD will help me; who 9. Ecce, Dominns |ehova auxiliabitur mihi,
is he that shall condemn me? lo, they all shalt quis est qui me condemnet? Ecce omnes quasi
wax old as a garment; the moth shall eat them vestimeritran veterascent; tinea comedet eos.

up.
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10. Who is among you that feareth the  10. Quisinvobisest timenslehovam? Audiat
LORD, that obeyeth the voice of hisservant, that vocem servi gus. Qui ambulavit in tenebris, et
walketh in darkness, and hath no light? let him qui caruit luce, confidat in nomine Iehovae, et
trust in the name of the LORD, and stay upon his innitatur Deo suo.

God.

11. Behold, all ye that kindle a fire, that 11. Ecce vos omnes succenditis ignem, et
compass yourselves about with sparks: walk in circundati estis scintillis. Ite in lumine ignis
the light of your fire, and in the sparks that ye vestri, et in scintillis quas succendistis. E manu
have kindled. This shall ye have of mine hand; meafuit hoc vobis; in dolore jacebitis.
ye shall lie down in sorrow.

1. Whereisthat bill of divorcement? There are various interpretations of this passage, but very
few of the commentators have understood the Prophet’s meaning. In order to have a genera
understanding of it, we must observe that union by which the Lord everywhere testifies that his
people are bound to him; that is, that he occupies the place of a husband, and that we occupy the
place of awife. It is a spiritual marriage, which has been consecrated by his eternal doctrine and
sealed by the blood of Christ. In the same manner, therefore, as he takes us under his protection as
a early beloved wife, on condition that we preserve our fidelity to him by chastity; so when we
have been false to him, he rgjects us; and then he is said to issue a lawful divorce against us, as
when a husband banished from his house an adulterous wife.

Thus, when the Jews were oppressed by calamities so many and so great, that it was easy to
conclude that God had rejected and divorced them, the cause of the divorce came to be the subject
of inquiry. Now, asmen are usually eloquent in apologizing for themselves, and endeavor to throw
back the blame on God, the Jews also complained at that time about their condition, asif the Lord
had done wrong in divorcing them; because they were far from thinking that the promises had been
made void, and the covenant annulled, by their crimes. They even laid the blame on their ancestors,
as if they were punished for the sins of others. Hence those taunts and complaints which Ezekiel
relates.

“Our fathers ate a sour grape, and our teeth are set on edge.” (Ezekiel 18:2.)

Speeches of this kind being universally current among them, the Lord demands that they shall
producethe“bill of divorcement,” by means of which they may provethat they arefreefrom blame
and have been rejected without cause.

Now, a“hill of divorcement” was granted to wives who were unjustly divorced; for by it the
husband was constrained to testify that his wife had lived chastely and honorably, so that it was
evident that there was no other ground for the divorce than that she did not please the husband.
Thus the woman was at liberty to go away, and the blame rested solely on the husband, to whose
sullenness and bad temper was ascribed the cause of the divorce. (Deuteronomy 24:1.) Thislaw of
divorcement, as Ezekiel shews, (Matthew 19:8,) was given by Moses on account of the
hard-heartedness of that nation. By a highly appropriate metaphor, therefore, the Lord shews that
he is not the author of the divorce, but that the people went away by their own fault, and followed
their lusts, so that they had utterly broken the bond of marriage. This is the reason why he asks
where is “that bill” of which they boasted; for there is emphasis in the demonstrative pronoun,
(zeh), that, by which he intended to expose their idle excuses; asif he had said, that they throw off
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the accusation, and lay blame on God, as if they had been provided with a defense, whereas they
had violated the bond of marriage, and could produce nothing to make the divorce lawful.

Or who is the creditor to whom | sold you? By another metaphor he demonstrates the same
thing. When a man was overwhelmed by debt, so that he could not satisfy his creditors, he was
compelled to give his children in payment. The Lord therefore asks, “Has he been constrained to
do this? Has he sold them, or given them in payment to another creditor? I's he like spendthrifts or
bad managers, who allow themselves to be overwhelmed by debt?” Asif he had said, “Y ou cannot
bring this reproach against me; and therefore it is evident that, on account of your transgressions,
you have been sold and reduced to slavery.”

Lo, for your iniquities ye have been sold. Thusthe Lord defends his majesty from all slanders,
and refutes them by this second clause, in which he declares that it is by their own fault that the
Jews have been divorced and “ sold.” The same mode of expression is employed by Paul, when he
says that we are “sold under sin,” (Romans 7:14,) but in a different sense; in the same manner as
the Hebrew writers are wont to speak of abandoned men, whose wickednessis desperate. But here
the Prophet intended merely to charge the Jews with guilt, because, by their own transgressions,
they had brought upon themselves al the evils that they endured.

If it be asked, “Did the Lord divorce his heritage? Did he make void the covenant?’ Certainly
not; but the Lord issaid to “divorce,” asheis elsewhere said to profane, his heritage, (Psalm 89:39;
Ezekiel 24:21,) because no other conclusion can be drawn from present appearances; for, when he
did not bestow upon them his wonted favor, it was a kind of divorce or rejection. In a word, we
ought to attend to these two contrasts, that the wife is divorced, either by the husband’s fault, or
because she is unchaste and adulterous; and likewise that children are sold, either for their father’s
poverty or by their own fault. And thus the course of argument in this passage will be manifest.

2. Why did | come? Thismight be areason assigned, that the people have not only brought upon
themselves all immense mass of evils by provoking God's anger, but have likewise, by their
obstinacy, cut off the hope of obtaining pardon and salvation. But | think that God proceeds still
further. After having explained that he had good reason for divorcing the people, because they had
of their own accord given themselves up to bondage, when they might have been free, he adds that
still it is not he who prevents them from being immediately set at liberty. As he shewed, in the
former verse, that the whole blame rests with the Jews, so now he declaresthat it arises from their
own fault that they grow old and rot in their distresses; for the Lord was ready to assist them, if
they had not rejected his grace and kindness. In aword, he shows that both the beginning and the
progress of the evil arise from the fault of the people, in order that he may free God from all blame,
and may shew that the Jews act wickedly in accusing him as the author of evil, or in complaining
that he will not assist them.

First, then, the Lord saysthat he “came;” and why, but that he might stretch out his hand to the
Jews? Whence it follows that they are justly deprived; for they would not receive his grace. Now,
theLordissaid to“come,” when he gives any token of hispresence. He approaches by the preaching
of the Word, and he approaches also by various benefits which he bestows on us, and by the tokens
which he employs for manifesting his fatherly kindness toward us.

“Was there ever any people,” as Moses says, “that saw so many signs, and heard the voice of
God speaking, like this people?’ (Deuteronomy 4:33.)

Constant invitation having been of no advantage to them, when he held out the hope of pardon
and exhorted them to repentance, it is with good reason that he speaks of it as a monstrous thing,
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and asks why there was no man to meet him. They are therefore held to be convicted of ingratitude,
because, whilethey ought to have sought God, they did not even choose to meet him when he came;
for it is an instance of extreme ingratitude to refuse to accept the grace of God which is freely
offered.

Why did | call, and no one answered? In theword call thereisarepetition of the same statement
in different words. When God “ calls,” we ought to be ready and submissive; for thisisthe“ answer”
which, he complains, was refused to him; that is, we ought to yield implicitly to hisword. But this
expression applies strictly to the matter now in hand; because God, when he offered atermination
to their distresses, was obstinately despised, as if he had spoken to the deaf and dumb. Hence he
infers that on themselves lies the blame of not having been sooner delivered; and he supports this
by former proofs, because he had formerly shewn to the fathers that he possessed abundance of
power to assist them. Again, that they may not cavil and excuse themselves by saying that they had
not obtained salvation, though they heartily desired it, he maintains, on the other hand, that the
cause of the change ought to be sought somewhere else than in him, (for his power was not at all
diminished,) and therefore that he would not have delayed to stretch out his hand to them in distress,
if they had not wickedly refused his aid.

By shortening hath my hand been shortened? By thisinterrogation he expresses greater boldness,
asif hewere affirming what could not be called in question; for who would venture to plead against
God that his power was diminished? He therefore relates how powerfully he rescued his people
out of Egypt, that they may not now imagine that he is less powerful, but may acknowledge that
their sins were the hinderance. ** He says that by his reproof he “dried up the sea,” asif he had
struck terror by athreatening word; for by hisauthority, and at hiscommand, the seaswere divided,
so that a passage was opened up, (Exodus 14:21,) and Jordan was driven back. (Joshua 3:16.) The
consequence was, that “the fishes,” being deprived of water, died and putrified.

3. | clothe the heavens with blackness. He mentions also that thick darkness which was spread
over all Egypt during the space of three days. (Exodus 10:22.) At that time the heaven was clothed
aswith amouming dress; for, asfine weather has a gladdening influence, so blackness and darkness
produce melancholy; and therefore he says, that the heavens were covered as with sackcloth or
with amouming dress, asif they had been tokens and expressions of mouming, ** If any one prefer
to view them as general statements, let him enjoy hisopinion; but | think it probable that he glances
at the history of the deliverance from Egypt, ¢ front which it might easily be inferred that God,
who had so miraculously assisted the fathers, was prevented by their ingratitude from granting
relief to the miseries which now oppressed them.

4. The Lord Jehovah. After having twice convicted them of guilt, he adds a consolation in his
usual manner; for when the Lord covers us with shame, he intends immediately to free us from
shame. Although, therefore, he shewed that the people had been rejected for the best possible
reasons, and had perished by their own fault, because they proved themselves to be even unworthy
of deliverance, yet he promises assistance to them. Again, because in a matter so difficult to be

14 “ Ains recognoissent que leurs vices empeschent que ceste puissance ne se monstre;” “But may acknowledge that their sins
hinder that power from being manifested.”

15 “This gives agreat idea of God's power. Though the sun shines so bright that no mortal eye can steadily behold its lustre,
| can at pleasure send athick cloud and intercept its rays, and make the heavens appear asif they had put on mourning.” —
White.

16 “A I"histoire de la deliverance d' Egypte.”
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believed there needed more than ordinary proof, he begins by saying that God has sent and instructed
him to execute his commands. This passage is commonly explained so asto relate to Christ, as if
it had not been applicable to the Prophet, because he afterwards says, that he had been beaten with
rods, which we nowhere read was done to Isaiah. But there is no great force in this argument; for
David complains that his garments were divided, (Psalm 22:18,) which applies literally to Christ,
(Matthew 27:35; John 19:24,) and yet it does not follow that this did not happen to David himself.
For my own part, | have no doubt, that | saiah comes forward as one who represents all the servants
of God, not only those who were from the beginning, but those who should come afterwards.

Hath given me the tongue of the learned. He saysthat the Lord hath given him a“tongue,” that
the promises bywhieh he cheersthe people may have greater weight. Our faith wavers, if we suspect
that a man speaks from himself; and the condition of that people was so wretched that no human
arguments could induce them to entertain the hope of deliverance. It amounts to this, that the
message of approaching salvation is brought to them from heaven; and if any person do not receive
it, he must prove himself to be rebellious and disobedient. Although these words are literally
intended by the Prophet to secure the belief of his statements, yet we may infer from them generally,
that no man isfit to teach who has not first been qualified by God. Thisreminds all godly teachers
to ask from the Spirit of God what otherwise they could not at al possess. They must indeed study
diligently, so as not to ascend the pulpit till they have been fully prepared; but they must hold by
this principle, that all things necessary for discharging their office are gifts of the Holy Spirit. And,
indeed, if they were not organs of the Holy Spirit, it would be extreme rashness to come forth
publicly in the name of God.

That | may know a word in season to the weary. Some verb must be supplied here, such as, “to
administer” or “to utter.” The word “know” includes wisdom and skill, which a pastor ought to
possess, that the word of God may be faithfully and profitably administered by him; asif he had
said that he has been well instructed in the school of God, and thus knows well what is suitable to
those who are wretched and who groan under a burden. 1 The term “weary” is applied to those
who are overwhelmed by many afflictions; as we have formerly seen, “who giveth strength to the
weary.” (Isaiah 40:29.) Thus also Christ speaks, “Come to me, all ye that are weary and heavy
laden.” (Matthew 11:28.) He therefore means that God has been his teacher and instructor, that he
may be able to soothe wretched men by appropriate consolation, that by means of it their dejected
hearts may be encouraged by feeling the mercy of God.

Henceweinfer that the most important duty of the ministers of theword s, to comfort wretched
men, who are oppressed by afflictions, or who bend under their weight, and, in short, to point out
what is true rest and serenity of mind, as we have formerly seen. (Isaiah 33:20.) We are likewise
taught what each of us ought chiefly to seek in the Scriptures, namely, that we may be fumished
with doctrine appropriate and suitable for relieving our distresses, He who, by seasonable consolation,
in afflictive or even desperate affairs, can cheer and support his heart, ought to know that he has
made good proficiency in the Gospel. | acknowledge that doctrine has indeed various uses; for not
only isit useful for comforting the afflicted and feeble, but it likewise contains severe reproofs and
threatenings against the obstinate. (2 Timothy 3:16.) But Isaiah shewsthat the chief duty incumbent
on him is, to bring some consolation to the Jews who, in the present distress, are ready to faint.

v “Qui gemissent sous le fardeau de leurs pechez;” “Who groan under the burden of their sins.”
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He will waken in the morning. The Prophet here testifies that the Lord is so careful about
wretched and oppressed persons that he aids them “in the morning,” that is, seasonably. | do
acknowledge that we are often destitute of consolation; but, although God often permits us to
languish, yet he knows every moment that is suitable for seasonably meeting the necessity by his
aid. Besides, if his assistance be somewhat late, this happens through our own fault; for not only
by our indolence, but likewise by rebellion, we withdraw ourselves from his grace. However that
may be, he alwayswatches carefully and runsto give aid; and even when we fly and resist, he calls
us to him, that we may be refreshed by tasting his grace and kindness.

He twice repeats the phrase, “in the morning,” by which he expresses continuance and
earnestness, that we may not think that he is liable to sudden impulses like men, to cast off or
quickly forget those whom he has once undertaken to guard, whom he continues, on the contrary,
to make the objects of his grace till the end, and never leaves destitute of consolation.

That | may hear as the learned. He meansthat his ear has not only been pulled or twitched, as
for sluggish and indolent persons, but has been formed and trained. Y et by his example he shews
that God efficaciously teaches all whose ministry he intends to employ for the salvation of his
Church; for it would have been a small matter to be instructed after the manner of men, if they had
not within them the Spirit of God astheir instructor. This makes still more evident the truth of what
we have formerly said, that none are good teachers but those who have been good scholars. He
calls them “learned’ and “well-instructed;” for they who do not deign to learn, because they think
that they are wise enough, are doubly fools; since they alone, in the judgment of God, are reckoned
to be “well-instructed” and “learned,” who permit themselves to be taught before discharging the
office of teachers, that they may have clear knowledge of those things which they communicate to
others, and may publicly bring forward nothing but what they can testify to have proceeded from
God; and, in a word, they alone are “learned,” *® who, by continually learning, do not refuse to
make constant progress. Some read the word in the accusative, meaning, “that | may hear as (hearing)
the learned;” but that is harsh and at variance with the true meaning.

5. The Lord Jehovah hath opened mine ear. He again repeats what he had formerly said, and
here includes everything that belongs to the office of ateacher; for the “opening of the ear” must
be understood to refer not only to doctrine, but to the whole calling; that is, when he takes one to
be his servant, and intbrms of his duty him whom he has determined to send, when he gives
commands, and enjoins him to execute what he commands. But the Lord “ opensthe ear,” not only
when he declares what is his will, but when he powerfully affects aman’s heart and moves him to
render obedience, asitissaid,

“Thou hast bored mine ear.” (Psalm 40:6.)

And Christ says,

“Whosoever hath heard and learned from the Father cometh to me.”

(John 6:45.)

Such is also the import of the second clause, And | was not rebellious, the meaning of which
may be thus summed up: “He undertakes nothing at random, but, being fully convinced of God's
calling, he dischargesthe office of ateacher, though it islaborious and difficult, because heisready
to obey.”

18 “Ceux-la sont doctes.”
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6. | exposed my body to the smiters. With the reproaches, jeers, and insolence of wicked men,
he contrasts the unshaken courage which he possesses; asif he had said that, “ whatever resistancemay
be attempted by the despisers of God, yet hewill baffle al their insults, so that he will never repent
of the labors which he has undertaken.” Y et this passage plainly shows that the ministers of the
word cannot perform their office faithfully without being exposed to a contest with the world, and
even without being fiercely assailed on all sides; for as soon as | saiah says that he has obeyed the
command of God, he likewise adds that “He has exposed his body to the smiters.” The faithful
servants of God, when they administer the doctrine of the word, cannot escape from this condition,
but must endure fights, reproaches, hatred, slanders, and various attacks from adversaries, who
loathethat liberty of advising and reproving whichiit isnecessary for them to use. L et them, therefore,
arm themselves with steadfastness and faith; for a dreadful battle is prepared for them. And not
only does he describe the persecutions of wicked men, but the reproach of the world; because
wicked men desire to be thought to have good cause for opposing the ministers of the word and
persecuting their doctrine, and wish that those ministers should be regarded as criminals and
malefactors, and held up to universal hatred and abhorrence. For these reasons they lead them with
various slanders, and do not refrain from any kind of reproach, as we know well enough by
experience in the present day, when our adversaries call us heretics, deceivers, seditious persons,
and assail uswith other dlanders, which were a so directed against Christ and the A postles. (Matthew
27:63; John 7:12; Acts 16:20.)

My face | did not hide from shame and spitting. He not only says that open and outward foes
gpat and inflicted blows on him, but glances at the slanders which he is compelled to bear from
foes who are within and belong to the household; for out of the very bosom of the Church there
always spring up wicked men and despisers of God, who insolently attack the prophets. They who
wish to serve God must be prepared to endure al these things calmly, that they may walk through
evil report and through good report, (2 Corinthians 6:8,) and may despise not only banishment,
stripes, imprisonment, and death, but likewise reproaches and disgrace, though they may sometimes
appear harder to endure than death itself. While this doctrine belongs to al believers, it belongs
especialy to the teachers of the word, who ought to go before others, and to be, as it were,
standard-bearers.

7. For the Lord Jehovah will help me. The Prophet declares whence comes so great courage,
which he and the other servants of God need to possess, in order to withstand courageously the
attacks of every one. It comes from God'’ s assistance, by relying on whom he declares that he is
fortified against all the attacks of the world. After having, with lofty fortitude, looked down
contemptuously on all that was opposed to him, he exhorts others al so to maintain the same firmness,
and gives what may be called a picture of the condition of all the ministers of the word; that, by
tuming aside from the world, they may tum wholly to God and have their eyes entirely fixed upon
him. There never will be acontest so arduous that they shall not gain the victory by trusting to such
aleader.

Therefore | have set my face as a flint. By the metaphor of “aflint” he shews that, whatever
may happen, he will not be afraid; for terror or alarm, like other passions, makes itself visible in
the face. The countenance itself speaks, and shews what are our feelings. The servants of God,
being so shamefully treated, must inevitably have sunk under such attacks, had they not withstood
them with a forehead of stone or of iron. In this sense of the term, Jeremiah aso is said to have
been “set for afortified city, an iron pillar, and a brazen wall, against the kings of Judah, and the
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princes, and the people,” (Jeremiah 1:18;) and to Ezekiel is said to have been given “a strong
forehead, and even one of adamant, and harder than that, that he might not be dismayed at the
obstinacy of the people.” (Ezekiel 3:9.)

Therefore | was not ashamed. The word “ashamed” is twice used in this verse, but in different
senses, for in the former clause it relates to the feeling, and in the latter to the thing itself or the
effect. Accordingly, in the beginning of the verse, where he boasts that he is not confounded with
shame, because God is on his side, he meansthat it is not enough that God iswilling to help us, if
we do not also fed it; for of what advantage to us will the promises of God be, if we distrust him?
Confidence, therefore, is demanded, that we may be supported by it, and may assuredly know that
we enjoy God' s favor.

| shall not be confounded. In the conclusion of the verse he boldly declares his conviction that
the end will be prosperous. Thus “to be confounded” means “to be disappointed;” for they who
had entertained a vain and deceitful hope are liable to be mocked. Here we see that some special
assistance is promised to godly teachers and ministers of the word; so that the fiercer the attacks
of Satan, and the stronger the hostility of the world, so much the more does the Lord defend and
guard them by extraordinary protection. And hence we ought to conclude, that all those who, when
they cometo the contest, tremble and lose courage, have never been duly qualified for discharging
their office; for he who knows not how to strive knows not how to serve God and the Church, and
is not fitted for administering the doctrine of the word.

8. He is near that justifieth me. We ought always to keep in remembrance that the Prophet
mentions nothing that is peculiar to himself, but testifies what the Lord chooses to be, and will
always be, towards faithful ministers, that whosoever has this testimony, that God has sent him,
and knows that he discharges his office faithfully, may boldly despise all adversaries, and may not
be moved by their reproaches, for heis*justified” by the Lord; and, in like manner, the Lord always
is, and will be, near to defend and maintain his truth. Besides, that any one may be able to make
this protestation, it is necessary that his conscience be pure; for, if any man thrust himself rashly
into the office, and have no testimony of his calling, or bring forward his dreams publicly, in vain
will he boast of this promise, which belongs only to those who have been called by God, and who
sincerely and uprightly perform their duty. Now, although either hypocrites or despisers never cease
to annoy the servants of God, yet Isaiah advances to meet them, as if none would venture to pick
aquarrel or utter aslander; not that he can keep them in check, *° but because they will gain nothing
by all their attempts. He therefore declares, that he looks down with utter contempt on the false
accusations which the enemies of sound doctrine pour out against its teachers. There is no crime
with which they do not upbraid them; but their efforts are fruitless; for the Judge, by whom their
integrity is maintained, is not far off. They may, therefore, as Paul did, boldly appea from the
wicked and unjust judgments of men to “the day of the Lord,” by whom their innocence will be
made manifest. (1 Corinthians 4:4.)

Let us stand together. Godly teachers ought to have so great confidence as not to hesitate to
give abold defiance to adversaries. Satan, with his agents, does not always venture to attack openly,
especially when he fights by falsehoods, but by ambuscade, and by burrowing under ground,
endeavors to take them by surprise; but the servants of God are not afraid to “stand up” openly,
and enter into contest with the enemy, and contend by arguments, provided that adversaries are

19 “Non pas qu'il puisse tenir les meschans en bride;” “Not that he can keep wicked men in check.”
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willing to enter into the lists. So great is the force of truth that it does not dread the light of day, as
we say that Isaiah here attacks boldly those whom he perceives to be plotting against him; and
therefore he repeats, —

Let himdraw near to me. Godly ministers ought to be ready to assign areason for their doctrine.
But where is the man that is willing to hear them patiently, and to consider what is the nature of
that doctrine which they publicly declare? True indeed, adversarieswill approach, but it isto draw
their swords to slay them; to sharpen their tongues, that by every kind of slander they may tear
them in pieces. In short, their whole defense consists in arms or deceitful stratagems; for they do
not venture to contend by scriptural arguments. Relying, therefore, on the justice of our cause, we
may freely defy them to the conflict. Though they condemn uswithout listening to our vindication,
and though they have many that support the sentence which they have pronounced, we have no
reason to be afraid; for God, whose cause we plead, is our Judge, and will at length acquit us.

9. Who is he that condemmeth me? Paul appears to allude to this passage, in his Epistle to the
Romans, when he says, “It is God that justifieth; who shall condemn?’ (Romans 8:33, 34.) We
may safely have recourse to the judgment-seat of God, when we are well assured that we have
obtained his righteousness by free grace through Christ. But here I saiah handles adifferent subject;
for he does not speak of the universal salvation of men, but of the ministry of the Word, which the
Lord will defend against the attacks of wicked men, and will not suffer his peopleto be overwhelmed
by their fraud or violence.

Lo, they shall all wax old as a garment. He now shews more clearly that it is not in the shade
or at case that he boasts of his courage, asif none were giving him any disturbance; but he declares
that, though he is assailed by deadly foes, still he boldly maintains his position; because all who
fight with the Word of God shall fall and vanish away through their own frailty. In order to place
the matter before their own eyes, he employsademonstrative particle, “ Behold, like garments shall
they perish, being consumed by worms.” The Psalmist makes use of the same metaphor, when he
compares the men of thisworld to the children of God. (Psalm 49:14, 15.) The former, though they
make a show and shine like dazzling garments, shall perish; but believers, who now are covered
with filth, shall at length obtain new brightness and shine brilliantly like the stars. Here he speaks
literally of fierce dogsthat attack and bark at godly teachers. Though such personsare held in high
estimation by men, and possess very high authority among them, yet their lustre shall perish and
fade away, like that of garments which are eaten by worms.

10. Who is among you that feareth the Lord? After having spoken of God’sinvincible aid, by
which al prophetsare protected, he directs hisdiscourseto believers, that they may suffer themselves
to be guided by the Word of God, and may become obedient. Hence we may infer how far a holy
boasting raised him above his slanderers; for, in consequence of wicked men, through their vast
numbers, possessing at that time great influence among the Jews, there was arisk of overwhelming
the faith of the small minority. 2 When he asks, “Where are they that fear God?’ he points out that
their number issmall. Y et he addresses them separately, that they may detach themselves from the
mixed crowd, and not take part in counsels which are wicked, and which God has condemned. In
like manner we have formerly met with these words, “Say ye not, A confederacy.” (Isaiah 8:12.)

20 “Ledanger estoit qu'ilsn’ estaignissent lafoy d’ une petite troupe de fideles;” “ The danger was that they would extinguish
the faith of a small body of believers.”
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Although therefore the enemies of God are so humerous as to constitute a vast army, yet Isaiah
does not hesitate to say that there are some left who shall profit by his doctrine.

He speaks to those who “fear God;” for, wherever thereis no religion and no fear of God, there
can be also no entrance for doctrine. We see how audaciously doctrine is rejected by those who,
in other respects, wish to be reckoned acute and sagacious; for, in consequence of being swelled
with pride, they detest modesty and humility, and are exceedingly stupid in this wisdom of God.
It is not without good reason, therefore, that he lays this foundation, namely, the fear of God, that
his Word may be attentively and diligently heard. Hence also it is evident that true fear of God is
nowhere to be found, unlesswhere men listen to hisWord; for hypocrites do proudly and haughtily
boast of piety and the fear of God, but they manifest rebellious contempt, when they reject the
doctrine of the Gospel and all godly exhortations. The clear proof of such personsis, that the mask
which they desire to wear istorn off.

Let him hear the voice of his servant. He might have simply said, “the voice of God,” but he
expressly says, “of hisservant;” for God does not wish to be heard but by the voice of hisministers,
whom he employsto instruct us. | saiah speaksfirst of himself, and next of all otherswho have been
invested with the same office; and there is an implied contrast between that “hearing” which he
demands and that wicked eagerness to despise doctrine in which irreligious men indulge, while
they also, by their insolence, encourage many idle and foolish personsto practice similar contempt.

He who hath walked in darkness. Believers might have brought it as an objection, that the fruit
of their piety was not visible, but that they were miserably afflicted, as if they had lived alife of
abandoned wickedness; and therefore the Prophet anticipates and sets aside this complaint, by
affirming that believers, though hitherto they have been harshly treated, yet do not in vain obey
God and his Word; for, if they “have walked in darkness,” they shall at length enjoy the light of
the Lord. By “darkness’ the Prophet here means not the ignorance or blindness of the human
understanding, but the afflictions by which the children of God are amost always overwhelmed.
And thisisthe consolation which he formerly mentioned, when he declared that “the tongue of the
learned had been given to him, that he might speak a word to one who was faint.” (Ver. 4.) Thus
he promises that they who have hitherto been discouraged and almost overwhelmed by so many
distresses shall receive consolation.

11. Lo, all of you kindle a fire. He upbraids the Jews with choosing to kindle for themselves
their own light, instead of drawing near to thelight of God. This passage has been badly expounded;
and if we wish to understand its true meaning, we must attend to the contrast between the light of
God and the light of men; that is, between the consolation which is brought to us by the Word of
God and the empty words of comfort uttered by men, when by idle and usel ess things they attempt
and toil to alleviate their distresses. Having formerly spoken of “light” and “ darkness,” and having
promised light to believers, who hear the voice of the Lord, he shews that the Jews had rejected
this light, in order to kindle another light for themselves, and threatens that ultimately they shall
be consumed by thislight, as by a conflagration. Thus Christ upbraids the Jews with “rejoicing in
John’s light,” (John 5:35,) because they made a wrong use of his official character, in order to
obscure or rather to extinguish the glory of Christ. To bring forward John’s official character, in
order to cover with darkness the glory of Christ, was nothing else than to extinguish the light of
God shining inamortal man, in order to kindle another light for themselves, not that it might guide
them by pointing out the road, but that, by foolishly rejoicing in it, they might be driven about in
every direction.
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When he saysthat they are surrounded by sparks, he glances at their various thoughts, by which
they were agitated and carried about in uncertainty sometimes in one direction and sometimes in
another; and in thisway he mocks at their folly, because they willingly and eagerly ran wheresoever
their foolish pleasures drew them.

Walk in the light of your fire. Asif he had said, “Y ou shall know by experience how useless
and transitory is your light, when your unwarranted hopes shall have deceived you.” The ironical
permission denotes disappointment. Others explain it, that wicked men kindle against themselves
the fire of God’ swrath; but the Prophet looked higher, and that sentiment appears not to agree with
this passage.

From my hand. Because wicked men, being intoxicated by false confidence, think that they are
placed beyond the reach of all danger, and, viewing the future with reckless disregard, trust to “their
ownlight,” that is, to the means of defense with which they imagine themselvesto be very abundantly
provided; the Lord declares, that they shall lie down in sorrow, and that this shall proceed “from
his hand;” and, in a word, that men who have forsaken the light of the Word, and who seek
consolation from some other quarter, shall miserably perish.

37



Comm on Isaiah (V4) John Calvin

CHAPTER 51.

|saiah 51:1-23

1. Hearken to me, ye that follow after 1. Audite me, qui sequimini justitiam, qui
righteousness, ye that seek the LORD: ook unto qumritis lehovam; aspicire ad petram excisionis
the rock whence ye are hewn, and to the hole of vestrae, et ad cavernam specus unde eruti estis.
the pit whence ye are digged.

2. Look unto Abraham your father, and unto 2. Aspicite ad Abraham patrem vestrum, et
Sarah that bare you: for | called him alone, and ad Sarare, qum peperit vos; quoniam unitum
blessed him, and increased him. vocavi eum, et benedixi, et multiplicavi eum.

3. For the LORD shall comfort Zion: he will 3. Utique consolabitur lehova Sion,
comfort all her waste places; and he will make consolabitur omnes vastitates gus, ponetque
her wilderness like Eden, and her desert like the desertum eus quas ocum deliciarum, et
garden of the LORD; joy and gladness shall be solitudinem gjus quasi hortum lehovae. Lagtitia
found therein, thanksgiving, and the voice of et gaudium invenientur in ea; confessio et vox
melody. cantici.

4. Hearken unto me, my people; and give ear 4. Attendite ad me, popule mi; et plebs men
unto me, O my nation: for a law shall proceed audite me; quoniam Lex a me egredietur, et
from me, and | will make my judgment to rest judietum meum inlucem populorum patifaciam.
for alight of the people.

5. My righteousnessis near; my savationis 5. Prope est justitia mea; egressa eat salus
goneforth, and minearmsshall judgethe people; mea; et brachia mea populos judicabunt. Me
the isles shall wait upon me, and on mine arm insulae expectabunt, et in brachium meum
shall they trust. sperabunt.

6. Lift up your eyesto the heavens, andlook 6. Levatein coelum oculosvestros, et aspicite
upon the earth beneath: for the heavens shall in terram deorsum; quoniam coeli ut fumus
vanish away like smoke, and the earth shall wax peribunt; et terra ut vestis veterascet; et incolae
old like a garment, and they that dwell therein gjus in eundem modum interibunt. Atque salus
shall die in like manner: but my salvation shall mea in aeternum manebit, et justitia mea non
be for ever, and my righteousness shall not be interibit.
abolished.

7. Hearken unto me, ye that know 7. Audite me, qui cognoscitis justitiam,
righteousness, the people in whose heart is my populus in cujus corde est lex mea. Ne timeatis
law; fear ye not the reproach of men, neither be probrum hominis eta contumelia eorum ne
ye afraid of their revilings. frangamini animo.

8. For the moth shall eat them up like a 8. Quoniam sieur vestimentum comedet eos
garment, and the worm shall eat them like wool: tinea; sicut lanam comeder eosvermis. At justitia
but my righteousness shall be for ever, and my inca perpetuo manebit, et salus meain seculum
salvation from generation to generation. seculorum.
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9. Awake, awake, put on strength, O arm of 9. Suscita re, suscita to, indue fortitudinem,
the LORD; awake, as in the ancient days, in the brachium lehovae. Excita re, sicut in diebus
generations of old. Art thou not it that hath cut antiquis, seculis olim praeteritis. Annon tu illud
Rahab, and wounded the dragon? es, proscindens superbam, conficiens draconem?

10. Art thou not it which hath dried the sea, 10. Annon tu illud es, quod exsiccavit mare,
the waters of the great deep; that hath made the aguam voraginis magnae; quod vertit profundum
depths of the sea away for the ransomed to pass marisin viare, ad transitum redemptotum?
over?

11. Therefore the redeemed of the LORD 11. Ergo redempti ad lehovam revertentur;
shall return, and come with singing unto Zion; venient in Sion cure cantico, eritque gaudium
and everlasting joy shall be upon their head: they perpetuum super caput eorum. Laetitiam et
shall obtain gladness and joy; and sorrow and gaudium obtinebunt, fugientque dolor et gemitus.
mourning shall flee away.

12. 1, even |, amhethat comforteth you: who 12. Ego, ego sum, qui vos consolor. Quaenam
art thou, that thou shouldest be afraid of aman es, ut timeas ab homine qui morietur? a filio
that shall die, and of the son of man which shall hominis, qui foenum reputabitur?
be made as grass,

13. And forgettest the LORD thy maker, that 13. Et oblita es lehovae factoris tui, qui
hath stretched forth the heavens, and laid the extendit coelos, et fundavit terram; et formidasti
foundations of the earth; and hast feared jugiter tota die a furore affligentis, dum ad
continually every day because of the fury of the vastandum se parat. Et ubi furor affligentis?
oppressor, as if he were ready to destroy? and
where isthe fury of the oppressor?

14. The captive exile hasteneth that he may 14. Festinat exul ut solvatur, ut non moriatur
be loosed, and that he should not die in the pit, in specu, nec deficiat eum panis suus.
nor that his bread should fail.

15. But | amthe LORD thy God, that divided 15. Et ego lehova Deus tuus, qui seco mare,
the sea, whose wavesroared: The LORD of hosts et sonabunt fluctus €us; lehova exercituum
is hisname. nomen €jus.

16. And | have put my words in thy mouth, 16. Et posui verbameain oretuo; et in umbra
and | have covered thee in the shadow of mine manus mere protexi to, ut plantem coelos, et
hand, that | may plant the heavens, and lay the fundem terram. Dieam Sioni, Populus meus tu.
foundations of the earth, and say unto Zion, Thou
art my people.

17. Awake, awake, stand up, O Jerusalem, 17. EXxpergiscere, expergiscere, surge,
which hast drunk at the hand of the LORD the lerusalem, quae bibisti e manu Iehovae calicem
cup of his fury; thou hast drunken the dregs of furoris eus; faeces calicis angustiae (vel,
the cup of trembling, and wrung them out. trepidationis) bibisti exprimens.

18. Thereisnoneto guide her among all the  18. Non est qui regat eam ex omnibusiillils
sonswhom she hath brought forth; neither isthere quos genuit; non est qui apprehendat manum gus
ex onmibusillils quos educavit.
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any that taketh her by the hand of all the sons
that she hath brought up.

19. Thesetwo things are come unto thee; who 19. Duo haec acciderunt tibi. Quis condol ebit
shall be sorry for thee? desolation, and tibi? Vastitas et contritio, et fames, et gladius.
destruction, and the famine, and the sword: by Quis consolabitur to?
whom shall | comfort thee?

20. Thy sons have fainted, they lie at the head 20. Filii tui exanimati sunt; jacuerunt in capite
of all the streets, asawild bull in anet: they are omnium viarum, sicut bos sylvestrisinreti, pleni
full of the fury of the LORD, the rebuke of thy furore Iehovae, increpatione Del tui.

God.

21. Therefore hear now this, thou afflicted, 21. Itaque nunc audi hoc, miseraet ebria, non
and drunken, but not with wine: avino.

22. Thus saith thy Lord the LORD, and thy 22. Sic dicit Dominus tuus, Iehova, et Deus
God that pleadeth the cause of his people, tuus, vindex populi sui: Ecce abstuli e mae tua
Behold, | have taken out of thine hand the cup of calicem angustiae (vel, trepidationis;) faecem
trembling, even the dregs of the cup of my fury; calicis furoris mei. Non fiet ut bibas amplius.
thou shalt no more drink it again:

23. But | will put it into the hand of them that 23. Et tradam eum in manus oppressorum
afflict thee; which have said to thy soul, Bow tuorum, qui dixerunt animae’tuae, Incurvate, et
down, that we may go over: and thou hast laid transibimus. Et posuisti quasi terram corpustuum,
thy body asthe ground, and asthe street, to them et quasi viam transeuntibus.
that went over.

1 Hearken to me, ye that follow righteousness. The Prophet now exhorts the Jews not to despair
because they are few in number; for they had been cut down and diminished to such a degree that
they appeared to be on the eve of being reduced to nothing, while there wasllittle or no hope of any
to succeed them. He therefore reminds them of their origin, that they may know that, though they
areasmall remnant, God can increase and multiply them; and he bidsthem contemplate their father
Abraham, who, though he was a single individual, grew to a vast number, and received from God
a numerous posterity. Hence they might infer that God, who, in so short a period, had multiplied
their fathers, would in future multiply them also; because his power has not been diminished, and
hiswill has not been changed.

Look to the rock of your hewing. # Some are of opinion that Abraham is called a “Rock,”
because, as Paul declares, “hewas strong infaith.” (Romans 4:20.) Others assign atotally opposite
meaning to this metaphor; for they think that he is called a“Rock,” because he was worn out by
age, and that Sarah is called a Pit, because she was barren. But both, in my opinion, are in the
wrong; for itisasimple metaphor, taken from quarries, and declaresthat they have descended from
Abraham and Sarah, as stones are cut out of a*“rock” and a“pit.” Amidst the ruin of the nation it
was highly necessary that the godly should be supported by this doctrine and admonition. God had
promised that the seed of Abraham should be “as the stars of heaven,” (Genesis 15:5,) and as “the

2 “Regardez ala pierre dont vous avez este coupez.” “L ook to the stone whence you were hewn.”
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sand of the sea.” (Genesis 22:17.) This promise had apparently failed amidst that desolation in
which they who were left hardly differed at all from afew clusters when the vintage was ended.

But since they had already known by experience how powerful was the strength of God to
create a vast people out of nothing, the Prophet bids them cherish favorable hopes, that they may
not be ungrateful to God; and he addresses his discourse directly to believers, to whom thiswas a
sore temptation. He does not speak to all, but to those only who could rely on the promise, that is,
to those whom he calls “followers of righteousness;” for the country abounded with unbelievers
and hypocrites, who had formerly revolted from the practice of piety; and so much the morelaudable
wasthe steadfastness of those who did not ceaseto follow what wasright. Wherever “ righteousness”
is practiced, there God is listened to; and wherever unbelief reigns, reliance cannot be placed on
any promise. 2 Although therefore they boasted that they were the children of Abraham, yet all
were not capable of receiving this doctrine.

Yethat seek Jehovah. He explainsthe method of “following righteousness’ to consist in “ seeking
theLord;” for they who make an outward shew of “righteousness,” and do not aim at thisend, must
have wandered during their wholelife. Thesetwo things, therefore, must be joined together; namely,
the practice of righteousness and seeking God.

2. For | called himalone. Thisapplication plainly shewswhat was the design of thisexhortation
of the Prophet. It was to encourage the hearts of believersto cherish the hope of a better condition.
He saysthat he “called him one or alone,” not only because he had none along with him, when he
was called out of his country, but because the Lord suffered him to dwell in the land of Canaan
without children up to a worn out old age, so that he had no hope of having children, especialy
because Sarah (Genesis 16:2) also was barren; and when at length, as a solace for their childless
condition, one son was given to them, not long afterwards he appeared to be led forth to slaughter.
Y et the Lord increased and enriched him with a great number of children.

How needful this consolation wasto the Jews has been remarked by me alittle before, and may
be easily learned from their condition, which history plainly declares to have been wretched and
unhappy. To us also, in the present day, amidst this distracted condition of the Church, it is highly
necessary, that we may not be discouraged because our number is small, and that we may hope that
God will increase his Church by unexpected methods. We behold avery clear and striking testimony
of this in the blessing by which the Lord increased, even to extreme old age, the posterity of
Abraham, who was childless and solitary. That promise relates not to the Jews only, but to other
nations; and on this account also he

“was ho longer called Abram, but Abraham.”

(Genesis 17:5.)

3. Surely Jehovah will comfort Zion. The Prophet shews that in the person of Abraham there
was exhibited an example which appliesto all ages; for, as the Lord suddenly produced from one
man so numerous an offspring, so he will also people his Church by wonderful and unknown
methods, and not once only, but whenever she shall be thought to be childless and solitary. In like
manner, Paul, after having spoken of the faith of Abraham and praised his excellence, applies that
doctrine to each of us, that

22 “On ne sauroit recevoir promesse queleongue.” “No promise whatever can be believed.”
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“he believed in hope against hope, and that his mind was not driven hither and thither, but that
hewasfully persuaded that what God had promised he was able al so to perform, though it appeared
to be incredible and at variance with all reason.”

(Romans 4:18-21.)

He will comfort all her desolations. This may be explained to mean, “The Lord will comfort
his Church, not only when she shall be in a flourishing condition, but likewise when she shall be
desolate and reduced to solitude;” for she must have been laid desolate, and her frightful ruins must
have brought her to the verge of destruction, before she felt the aid which is here described.

And will make her desert like a place of delights. The Prophet here alludes to a passage in the
writings of Moses, in which herelatesthat man wasat first placed in “the garden of Eden,” (Genesis
2:15)) that is, in “a place of delights,” from which he was driven out by his own fault. (Genesis
3:24.) Now we, who have been deprived of that blessing which he bestowed on our first parent,
are exiles throughout the whole world, and are deprived of that paradise. Accordingly, whenever
great calamities happen, and the order of eventsisoverturned, and everything isthrown into wretched
desolation and ruin, let us know that we are punished for our unbelief and for our heinous sins; and
let us remember that sentence which was pronounced on our first parent, or rather on al mankind;
and that in every part of life, but especialy when we see the condition of the Church ruined and
overturned. The earth, which otherwise would abound in blessings of every kind, has been reduced
to solitude through our fault; and the Church, which would flourish everywhere, has been ruined
and laid desolate.

Joy and gladness. He means that the change shall be so great that the Church will no longer
groan or complain; for, so long as the Church was oppressed by a harsh captivity, nothing could
be heard in her but mouming and lamentation. Now restored, she shall rejoice and render
thanksgiving to God. Thus we are also exhorted to gratitude, that we may burst out into praise and
thanksgiving to God, when we have had experience of his goodness.

4. Attend to me, my people. There are good reasons why the Lord so frequently demands that
he shall be heard. We know by experience how slow we are to hear him, especialy in adversity;
and even when we would have great need of consolation, we rgject it by our impatience, and faint.
Each of us, therefore, the sorer are the afflictions which press upon him, ought to endeavor more
earnestly to enlarge his heart, and in this way to arouse himself, and to shake off his slothfulness,
that he may receive consolation. What is here demanded is attention, to sustain our hearts by
patience, till the season of grace be fully come.

For the law shall go forth from me. The meaning is, that the Lord will again reign, and will
arouse his Church to call on his name. Though the word Law is equivalent to the edict which God
shall order to be proclaimed, when he shall be pleased to gather his Church, yet at the same time
he describes his manner of reigning; namely, by his“Law” and byhis doctrine. Hence we see that
wherever doctrine is rejected, God's government is not found, that is, is not recognised by men.
By judgment he means the order and administration of government, by which he shall restore his
kingdom.

For alight of the peoples, He says that thiswill be “for alight of the peoples,” because, when
God begins to reign, miserable men 2 are rescued from darkness and enlightened by the doctrine
of the word.

2 “Les hommes miserables de nature.” “Men who are by nature miserable.”
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| will reveal. This vero (argiang) is variously expounded by commentators, because
(ragang) has various significations. Sometimesit signifiesto “cut” and “open,” and sometimes “to
be at rest.” Some therefore explain it, “I will cause to rest,” that is, “I will establish;” and that
meaning is not inappropriate. Most of the Jewish writersexplain it differently, but | shall not relate
their crooked and harsh interpretations. | rather approve of this trandation, “I will manifest
judgment,” or, “I will cause judgment to break forth,” or, which means the same thing, “I will
reveal;” because | think that it agrees better with the former clause. Repetitions, we know, are very
customary among the Hebrew writers. Although, therefore, he employs different words, still the
meaning isthe same. Having formerly said that “the law shall go forth from him,” he now says that
“he will reveal judgment.”

5. My righteousnessis near. He confirms the former doctrine. The “righteousness’ of the Lord
has relation to men, who know by experiencethat heis*righteous.” Whilethe people were oppressed
by cruel bondage, they knew, indeed, that they were justly punished for their sins; but they might
wonder that they were so much forsaken, because the worship of God ceased, and his name was
blasphemed by wicked men, who pursued their wicked career without punishment. In order,
therefore, to bring them some consolation, he promises that God will speedily assist them, so that
all shall acknowledge that he is faithful and just. By the word “righteous’ the Prophet does not
mean that he renders to every one a“righteous’ reward, but that he yields the best protection, and
dispensesthelargest kindnessto his people, that hefaithfully performshis promisesto al believers,
when he delivers them and does not suffer them to be finally overwhelmed.

This appears more clearly from the following clause, in which, for the purpose of explanation,
he adds, My salvation hath gone forth; for the “righteousness’ of God shone brightly in the
deliverance of the people. Now, the captivity in which the Jews were held in Babylon was akind
of death, in consequence of which that deliverance is here called “ Salvation.”

My arms shall judge the peoples. By “arms’ he means the wide exercise of his power. That
figure of speech which describes God under forms of expression drawn from the human frame
occurs frequently in Scripture. Because God’ s government appeared to be confined within narrow
limits, or rather was not at all visible, on this account he mentions arms, by which he means that
he will spread his kingdom far and wide.

6. Lift up your eyes toward heaven. When we see so great changes in the world, we are apt to
think that the Church comes within the influence of the sanhe violent motion; and therefore we
need to have our minds elevated above the ordinary course of nature; otherwise, the salvation of
the Church will appear to hang on athread, and to be carried hither and thither by the billows and
tempests. Y et, we may see both in heaven and in earth how wisely God regulates all things, with
what fatherly kindness he upholds and defends his workmanship and the frame of the world, and
with what equity he provides for al his creatures. But in aremarkable manner he deigns to watch
over his Church, as he has separated her from the ordinary rank.

And look upon the earth beneath. Both of the views now stated are here embraced by the Prophet;
for he bids believers turn their eyes upwards and downwards, so as to perceive both in heaven and
in earth the wonderful providence of God, by which he so beautifully preserves the order and
harmony which he at first established. But he adds that, though heaven and earth hasten to decay,
it is impossible that the Church shall fail, the stability of which is founded on God; as if he had
said, “A thousand times rather shall leaven mingle with the earth than the promise on which your
salvation rests shall fail of its accomplishment.”-
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My salvation shall endure for ever. First of al, he mentions “salvation,” and next he speaks of
“righteousness,” on whichit rests as on asolid foundation. Whenever, therefore, dangers shall press
upon uson every hand, let uslearn to betake ourselvesto this place of refuge. And with this sentiment
agree the words of the Psalmist,

“The heavens shall wax old and vanish away; but thou, Lord, art alwaysthe same, and thy years
are not changed.”

(Psalm 102:26, 27)

Both passages remind us that the grace of God, which he displays in the preservation of his
Church, surpasses all his other works. Everything that is contained in heaven and earth isfrail and
fading; but God’s salvation, by which he guards the Church, is eternal, and therefore cannot be
liable to these dangers.

7. Hearken to me. Because wicked men, when they enjoy prosperity, laugh at our faith, and
ridicule our distresses and afflictions, on this account the Prophet exhorts believers to patience,
that they may not dread their reproaches or be dismayed by their slanders. The reason assigned is,
that their prosperity shall not be of long duration. Whatever may be their insolent boasting, they
are already pronounced (verse 8) to be the food of moths and worms; while God holdsin his hand
the salvation of believers, from which they appear to be thrown to the greatest possible distance.
Here we ought again to observe the repetition of the word Hearken. Thisis now the third time that
the Lord demandsa*hearing;” because, when we trembl e with anxiety on account of our distresses,
it is with the greatest difficulty that we rely on his promises, and therefore we need to be often
roused and stimulated, till we have conquered every difficulty.

Ye that know righteousness, Here he does not address unbelievers, but those who “know
righteousness;” because, though they do not intentionally reject the word of God, yet they often
shut the door against his*righteousness,” so that it does not reach them, when, under the influence
of adversity, they shut their ears and almost despair. In order therefore that they may receive the
promises, and that they may admit consolation, the Prophet stirs up and arouses them.

A people in whose heart is my law. We must attend to the train of thought. First, he describes
what kind of people the Lord wishes to have, namely, “those who know righteousness;” and next
he explains what is the nature of this knowledge, that is, when the people have “the law” fixed and
deeply rooted in their hearts. Without the word of the Lord there call be no “righteousness.” No
laws of men, however well framed, will lead us to true righteousness, of which they may indeed
give us afeebleidea, but which they never can justly describe. At the same time, he shewsin what
manner we ought to make progressin the law of the Lord; namely, by embracing it with the heart;
for the seat of thelaw isnot inthe brain, but in the heart, that, being imbued with heavenly doctrine,
we may be altogether renewed.

8. But my righteousness shall continually endure. Because the believing servants of God must
endure many reproaches and slanders from the enemies of the word, the Prophet exhorts and
encourages them to bear it courageously. It frequently happens that we are more deeply moved by
the contumely and insults of men than by fire and sword; but we ought to reckon it praise and glory
to be the object of their contempt and abhorrence. True valor springs from this consideration, that,
although the world rgject us as “filth and offscourings,” (1 Corinthians 4:13,) God holds us in
estimation; because we maintain the same cause with himself. Let uswith Moses, therefore, “ prefer
the reproach of Christ to the treasures of the Egyptians.” (Hebrews 11:26.) Let usrejoice with the
Apostles, who
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“departed from the council glad and joyful, because they were accounted worthy to suffer shame
for the name of Jesus.” (Acts 5:41.)

And my salvation for ever and ever. Because the death of wicked men would yield to us small
consolation, if wewere not saved, he shewswhat will be our condition, namely, that we shall never
be left destitute of “God’s righteousness and salvation.” But the comparison may appear to be
inappropriate, when he contrasts the destruction of the wicked with his righteousness. Far more
clearly and suitably it might have been thus expressed: “though the reprobate indulge in mirth, yet
they shall speedily perish; but believers, though they appear to be dead, shall live.” Again, because
he makes no mention of us, and commends only the eternity of God’s righteousness, it may be
objected, that to uswho are almost overwhelmed thisis of no avail. But by these words the Prophet
instructs us, that in our afflictions we ought to seek consolation from the thought, that our health
and salvation are, as it were, shut up in God; for, so long as men trust or rely on themselves, they
cannot cherish any good hope that does not speedily decay; and therefore we ought to turn our
hearts to God, whose “mercy endureth from everlasting to everlasting on them that fear him,” as
David says, “and his righteousness to children’s children.” (Psalm 103:17.)

Because salvation is founded on the goodness of God, Isaiah reminds us of it, that men may be
reduced to nothing, and that confidence may be placed in God alone. The meaning may be thus
summed up, “Salvation isin God, that by it he may preserve, not himself, but us; righteousnessis
in God, that he may display it for our defense and preservation.” Accordingly, from the eternity of
God's “salvation and righteousness’ we ought to infer that the servants of God cannot possibly
perish; which agrees with the passage quoted a little before from David,

“Thou art the same, and thy years shall not fail. The children of thy servants shall dwell, and
their posterity shall be established for ever.” (Psalm 102:27, 28.)

Thuswe see how he appliesthiseternity to the children of God, who do not subsist in themselves,
but in God, and have the foundation of their salvation in him.

9. Awake, awake. Here the Prophet instructs us, that, when God cheers us by his promises, we
ought also to pray earnestly that he would perform what he has promised. He does not comfort us
in order to render us slothful, but that we may be inflamed with a stronger desire to pray, and may
continually exercise our faith. The Prophet speaks according to our feelings; for we think that God
isasleep, so long as he does not come to therelief of our wants; and the Lord indulges us so far as
to permit usto speak and pray according to the feeling of our weakness. Believerstherefore entreat
theLordto“awake,” not that they imagine himto beidle or asleep in heaven; 2 but, on the contrary,
they confess their own sluggishness and ignorance, in not being able to form any conception of
God, so long as they are not awaro of receiving his assistance. But yet, though the flesh imagine
that heisasleep, or that he disregards our calamities, faith rises higher and lays hold on his eternal
power.

Put on strength, O arm of Jehovah. He is said to “awake” and “put on strength,” when he
exhibits testimonies of his power, because otherwise we think that heisidle or asleep. Meanwhile,
the Prophet, by addressing the arm of God which was concealed, holdsit out to the view of believers
asactually present, that they may be convinced that there is no other reason why they are so bitterly
and painfully afflicted by their enemies than because God has withdrawn his aid. The cause of the
delay has been already shewn, that they had estranged themselves from God.

24 “Non pas gu'ils le pensent oisif ni endormi au ciel.”
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In ancient days. By theterm “ancient days’ he shewsthat we ought to bear in remembrance all
that the Lord did long ago for the salvation of his people. Though he appears to pause and to take
no more care about us, still he is the same God who formerly governed his Church; and therefore
he can never forsake or abandon those whom he takes under his protection.

In ages long ago past. This repetition tells us still more clearly, that we ought to consider not
only those things which have happened lately, but those which happened long ago; for we ought
to stretch our minds even to the most remote ages, that they may rise above temptations, which
otherwise might easily overwhelm us.

Art thou not it that crushed the proud one? > The numerous testimonies of grace which God
had displayed in various ages are here collected by the Prophet, so that, if afew are not enough,
the vast number of them may altogether confirm the faith of the Church. But, since it would be too
tedious to draw up an entire catalogue, he brings forward that singular and most remarkable of all
such events, namely, that the people were once delivered from Egypt in a miraculous manner, for
| have no doubt that by Rahab % he means proud and cruel Egypt; asit isalso said,

“1 will mention Rahab and Babylon among my friends.”

(Psalm 87:4.)

In like manner Ezekiel callsthe king of Egypt “a Dragon.”

“Behold, | am against thee,O Pharaoh, king of Egypt, the great dragon, who dwellest in the
midst of thy rivers.”

(Ezekiel 29:3.)

It issufficiently evident, and isuniversally admitted, that the Prophet here callsto remembrance
the miracul ous deliverance of the people from Egypt. “If at that time the pride of Egypt was tamed
and subdued, if the dragon was put to flight, why should we not hope for the same thing?’

By putting the question, if it be the same arm, he argues from the nature of God; for this could
not be affirmed respecting the “arm” of man, whose strength, though it be great, is diminished and
fails through time? Milo, who had been very strong, when he became old and looked at his arms,
groaned because the strength which he possessed at an earlier period had now left him. But it is
not so with God, whose strength no lapse of time can diminish. These words ought to be read
gupatik®¢ emphatically, “Art thou not it?* For he shews that the Lord is the same as he formerly
was, because he remains unchangeable.

10. Which dried up the sea. Though Isaiah does not relate all the miracleswhich God performed
when he brought out his people from the bondage of Egypt, yet he intended to include in a few
words all that are related by Moses, that the Jews, having been briefly addressed, might consider
the various ways in which the Lord had demonstrated his power. The drying up of the Red Seais
mentioned, not only on account of the extraordinary excellence of the miracle, but because the
numerous miracles which preceeded it were directed to this end, that the people, rescued from
unjust violence and tyranny, might passinto the promised land. Accordingly, the Prophet expressly
mentions that a way was opened up for the redeemed. From this example we ought to consider

£ “Here is anoble mixture of lively figures; the Prophet first addressing himself to the Lord, asif he were fast asleep, tired
with fatigue and labor; then painting him in amartial posture, dressing himself in arms, and putting on his accoutrements; then
raising his courage by anarration of hisformer valorous performances, Art not thou that Arm which cut off the Egyptian Rahab,
when with all the strength of his kingdom he pursued the naked | sraglites to the further banks of the Red Sea? Certainly thou art
the same, not at all decayed in strength, but able to do as much for thy people now, asfor their fathers then.” — White.

%6 “Par Rahab, que nous avons traduit I’ orgueilleuse.” “ By Rahab, which we have transated The proud.”
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what God will beto us, so asto draw this conclusion, that in future God will always belike himself,
asis evident from the context.

11 Therefore the redeemed by Jehovah shall return. He now describes more plainly what he
had briefly remarked; for, after having related the magnificent works of God, by which heformerly
displayed his power in Egypt, in order to deliver his people, he concludes that neither the sea, nor
the lofty rocks, nor the whirlpools, nor even hell itself, can prevent him from leading forth his
people out of Babylon. And in order to confirm it more fully, and to apply that example, he calls
them “redeemed,” that they may know that, when God calls himself the deliverer of his people,
this belongs to them, and that they may not doubt that, in delivering them, he will produce such an
example as had been already exhibited; for the reason is the same.

Shall come to Zion. Namely, to that place where he wished that men should call on his name,
that the temple may be rebuilt and the pure worship of God restored; for, since the Jews, during
the Babylonish captivity, ought to expect the same aid as had been obtained by their fathers, because
God wasin like manner the Redeemer of the children also, they were superior to the fathersin one
respect, that God had at that time chosen Mount Zion, in which he had promised that his rest would
be eternal. (Psalm 132:14.) But since the work of God, which Isaiah promises, was worthy of
admiration, on this account, he exhorts the people to praise and thanksgiving.

Withasong. (rinnah) may indeed betaken simply for “rgjoicing;” but, asit frequently denotes
the praise which is rendered to God when we acknowledge his benefits, | prefer to take it in that
sense in this passage. ¥ The meaning is, that there will be a great and unexpected change, so that
they shall have very abundant ground of joy and thanksgiving. When he says that joy shall be on
their head, he aludes to the chapl ets of flowers with which they were wont to adorn themselves at
banquets. He adds that “they shall obtain joy,” which denotes that their enjoyment shall be solid
and lasting. Lastly, for the purpose of amplification, he adds that all sorrow shall be banished, that
they may not dread what frequently happens, that joy, by a sudden change, shall give place to
mourning. (Proverbs 14:13.) Y et the Prophet instructs them, though they groan and are sorrowful,
to wait patiently for that issue which he promises.

12.1, 1 am. Here the Lord not only promises grace and salvation to the Jews, but remonstrates
with them for refusing to believe him, and for valuing his power less than they ought. It is
exceedingly base to tremble at the threatenings of men to such a degree as to care nothing about
God’ s assistance; for he displays his power for this purpose, that he may at least fortify; us against
every attack. Accordingly, by an excessive fear of men we betray contempt of God.

Hence it is evident how sinful it is to be agitated by the terrors of men, when God calls us to
repose. And indeed it is amazing ingratitude in men, who, when they hear that God is on their side,
derive no hope from his magnificent promises, so as to venture boldly to exclaim, “If God be for
us, who can be against us?’ (Romans 8:31.) The consequenceis, that when dangers arise, they are
terrified and confounded, and attribute far more to the power of mortal man in attacking than to
the power of God in defending. Justly, therefore, does he upbraid the Jews with not fortifying
themselves by these promises, and with not rendering themselves invincible against every danger;
for God is treated with the highest dishonor when we doubt his truth, that is, when we are so
completely overcome by human terrors that we cannot rest on his promises.

ar “J aime mieux le prendre pour cantique en cest endroit-ci.” “1 prefer to takeit for asong in this passage.”

47


http://www.ccel.org/b/bible/asv/xml/asv.Ps.132.xml#Ps.132.14
http://www.ccel.org/b/bible/asv/xml/asv.Prov.14.xml#Prov.14.13
http://www.ccel.org/b/bible/asv/xml/asv.Rom.8.xml#Rom.8.31

Comm on Isaiah (V4) John Calvin

Therepetition, I, I, ishighly emphatic. He who promises consol ation isthe God of truth, against
whom neither the strength nor the contrivances of men will be of any avail. When thou distrustest
him, it follows that thou dost not consider who heis.

That thou shoudest be afraid of a man. He describes how frail, fading, transitory: and
unsubstantial is the condition of men, in order to exhibit more fully their criminal stupidity in
preferring a shadow and smoke to God. He shews that men, so long as they are mindful of God,
cannot be struck down by fear. Consequently, when we are stunned by dangers that assail us, it
follows that we have forgotten God; and therefore he adds, —

13. And hast forgotten Jehovah thy Maker. It is not enough to imagine that there is some God,
but we ought to acknowledge and embrace him as ours. When he callshim “Maker,” this must not
be understood to refer to universal creation, but to spiritual regeneration, as we have aready
explained under other passages. In this sense Paul calls us (to moinua) “the workmanship of God,”
(Ephesians 2:10,) because he hath created usto every good work. Thus, if we remember our creation
and adoption, these beginnings may encourage us to hope for continued progress, that we may not
be ungrateful to God, when he has proved his veracity by undoubted experience.

Who hath stretched out the heavens and founded the earth. To the specia kindness which God
had exercised towards his people he likewise adds his boundless power which he contrasts with
the weakness of men, whom heformerly compared to withered grass. (Isaiah 40:7.) He demonstrates
that power by his works, so that they who do not perceive it must be exceedingly stupid; for we
cannot tum our eyes in any direction without perceiving very abundant testimonies of divine
goodness and power, which, however, are briefly described by a figure of speech in which a part
istaken for the whole, when he says that it is “He who stretched out the heavens and founded the
earth.” It istherefore the greatest folly and indolence to forget him, for so numerous are the signs
and testimonies which recall him to the remembrance of men.

And hast dreaded continually. He follows out the same comparison. “What are men,” says he,
“that thou shouldst dread them, if thou compare them to God, who promises thee his assistance?’
Assuredly, God is grievously blasphemed, if we refuse to believe that he is more powerful to
preserve than enemies are to destroy us; and therefore the Lord bids us consider who and what he
is, how vast and extensive is his power, that we may not dread the fury of a mortal man, who
vanishes like awhirlwind or like smoke.

14. The exile hasteneth to be loosed. This verse is expounded in various ways; for some think
that it refersto Cyrus, and take theword, (tzoeh) % in atransitive sense, and explain it to mean,
“Causing to migrate.” 2 But it is more customary to interpret it as meaning one who isimprisoned
and oppressed, or an exile who wanders about without any settled abode. Now, the Jews were not
only exiles but captives, so that they were not at liberty to return to their native land; and therefore
| explain it as referring to the Jews.

But still there are two senses in which it may be understood, either that the Prophet reproves
their excessive haste, in impatiently desiring to return, or that the Prophet means that their return
to their native country isimmediately at hand, that they may not sink under the discouragement of
long delay; asif he had said, that the time when they must prepare for departure will speedily arrive.

28 “Que nons avons traduit banni.” “Which we have translated banished.”
2 That is, they treat it asthe Kal participle of an active verb, signifying “Banishing,” and not as the participle of a passive or
neuter verb, signifying “Banished,” or “Wandering.” — Ed.
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The second of these expositions has been more generally approved; and | adopt it the more readily,
because it agrees best with the context.

But it may appear strange that he should say that the people will quickly return, since their
captivity wasof long duration. Y et with good reason does God say that that event will come quickly
which he delaystill afit season; for, although to usit may appear to be long, yet, being appropriate
and suitable, the time is short. And indeed it was a short time, if we look at the condition of that
monarchy, which was so vast and strong that it appeared as if it could never be destroyed. Thus,
what appears to be long in the promises of God will appear to be short, provided that we do not
refuse to lift up our eyesto heaven. This meaning is confirmed by what immediately follows.

That he may not diein a pit. Such then is God’ s haste to come early to deliver his people; that
they may come forth safely out of the dungeon. The Lord does not promise to his people some
sudden assistance, that he may only bring them out of prison, but also that, after having been
delivered, they may be the objects of his kindness; for he promises everything necessary for their
food and support, that they may be convinced that God will always take care of them; and he is
wont not only to assist his people for amoment, but to remain with them continually.

15. And | am Jehovah thy God. Again the Lord declares his power; for so great is the unbelief
and sluggishness of men, that, although it is frequently declared, yet the very smallest temptation
shews that they are not fully convinced of it. They quickly fall back upon themselves, when they
are hard pressed by afflictions; and when they hear that anything is in the power of God, they do
not think that it belongs to them.

Who divide the sea. He does not speak in general terms, but brings forward the instance which
he had often mentioned before; for, by once redeeming the fathers, he held out to posterity the hope
of eternal salvation. Justly, therefore, does he exclaim that heisthe same God who long ago “ divided
the sea;” and next he magnifies the miracle by saying that its roaring billows were stilled at his
command. (Exodus 14:21.) We ought to know, therefore, that there are no raging billows which
God cannot alay and calm in order to deliver his Church. “It is he who,” by his power, “stills the
seaand makesit cam,” (Job 26:12,) though it rage furiously; and he likewise drives and swellsits
waves, when he thinks fit; though literally, as | have remarked, the Prophet alludes to the history
of the deliverance from Egypt. *

Jehovah of hosts. The Lord is adorned with this title, that we may know how extensive is his
power; and he exhibits that power as often as heis pleased to render assistance to his Church.

16. And | have put my wordsin thy mouth. He again retumsto the doctrine which he had formerly
stated, namely, that the Lord comforts his Church: “I, | am he that comforteth you,” (ver. 12.) So
he now says that he put into the mouth of the prophets what they should say. Hence we may infer
that these words do not proceed from men, who often prove false, but from “ God, who cannot lie.”
(Titus 1:2.) The Lord speaks to all the prophets, first to Isaiah, and then to the rest in their order;
but at last we must come to Christ. These things must not be limited either to Isaiah or to Chrigt,
but must be extended to all the prophets. The L ord wishesthat believers should hear the consolation
from the prophets, as if he were present and addressed them, and even declares that he speaks
openly by their mouth.

Hence also we ought to conclude that none ought to come forward to comfort the Church but
they who speak from the mouth of the Lord; for they who alter their own dreams, though they take

30 “A I"histoire de la deliverance d' Egypte.”
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shelter under the name of God, ought to be rgjected. But; we must understand the Prophet’ s meaning;
for, seeing that he shows that the consciences of men always tremble, till the Lord confirm them,
he instructs us to abide by this principle, that it is God who speaks by the prophets; for otherwise
consciences will always remain in doubt and uncertainty. Y et the mode of expression is highly
emphatic, when he repeats the commandments of God, by which he was encouraged to the execution
of hisoffice.

And in the shadow of my hand. Though he had already said this, yet the repetition is not
superfluous, that we may fully believe that God will always assist his ministers, so that, relying on
hisimmediate aid, they may beraised by him above all obstructions. Now, in order to being covered
with that shadow of the Lord, two things are necessary; first, that they are certain that what they
utter is the word of God, and secondly, that they do so by God’'s command. They who rashly put
themselves forward may indeed boast of the name of God, but in vain; for when they cometo fight
in earnest, they will faint. And if we have the testimony of conscience, we have no reason for
entertaining doubts as to God’ s protection and aid, by which he will enable usto gain the victory.
Next comes the object of the embassy.

That | may plant the heavens; that is, that | may restore everything to its proper order. There
are, indeed, various interpretations of these words; but the true meaning appears to me to be this,
that heaven and earth are said to be restored by the doctrine of salvation; because “in Christ,” as
Paul says, “are collected all things that are either in heaven or in earth.” (Ephesians 1:10.) Since
the fall of the first man we see nothing but frightful confusion, which troubles even the dumb
creatures, and makes them suffer, in some respects, the punishment of our sins; and, consequently,
that confusion cannot be repaired but by Christ. Since therefore the whole face of the world is
disfigured by frightful desolation, there are good grounds for saying that godly teachers renovate
theworld, asif God formed heaven and earth anew by their hand. And henceit isevident how great
is the heinousness of our guilt, which has been followed by such dreadful confusion in the nature
of things. Thus, “the heavens’ are said to be “planted and the earth to be founded,” when the Lord
establishes his Church by the word; and he does this by the agency of ministers, whom he directs
by his Spirit, and protects against hidden enemies and various dangers, that they may effectually
accomplish what he has enjoined.

That | may say to Zion, Thou art my people. At length he shews that this aims at something
higher than the visible form of the world, which shall quickly perish; namely, to excite and nourish
inthe hearts of believersthe hope of aheavenly life. Thetrue stability of the Church, the restoration
of the world, consists in this, that the elect be gathered into the unity of faith, so that, with one
consent, al may lift their hearts to God, who also invites them sweetly and gently by these words,
“1 am thy God.” And hence we see how highly God values the salvation of the Church, since he
not only prefersit to the whole world, but even shews that the stability of the world depends upon
it. We must likewise observe what is the word which the Lord enjoins to be proclaimed; for it not
only lays down arule of life, but also gives a testimony of our adoption, in which our salvation
chiefly consists.

17. Awake, awake. The Church was about to endure grievous calamities, and therefore he
fortifies her by consolation, and meets adoubt which might arise, that the Jews, being now oppressed
by tyrants, saw no fulfillment of these promises. The meaning thereforeis, that the Church, though
afflicted and tossed in various ways, will nevertheless be set up again, so asto regain her full vigor.
By the word “Awake” he recalls her, as it were, from death and the grave; as if he had said, that
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no ruins shall be so dismal, no desolations shall be so horrible, as to be capable of hindering God
from effecting this restoration. And this consolation was highly necessary; for when grief seizes
our hearts, we think that the promises do not at all belong to us; and therefore we ought frequently
to call to remembrance, and to place constantly before our eyes, that it is God who speaks, and who
addresses men who are not in aprosperous or flourishing condition, but fallen and dead, and whom
notwithstanding he can raise up and uphold by his word; for this doctrine of salvation is intended
not for those who retain their original condition, but for those who are dead and ruined.

Who hast drunk from the hand of Jehovah the cup of hiswrath. There are two sensesin which
the term, “cup of wrath,” may be understood; for sometimes the Lord is said to put into our hands
a“cup of wrath,” when he strikes us with some kind of giddiness, or deranges our intellect; aswe
seethat affliction sometimestakes away men’ sunderstanding; but sometimesit isused inasimpler
sense, to denote the sharp and heavy punishments by which the Lord severely chastises his people.
Thisis evidently the meaning in which it must be taken here, as appears from the addition of the
pronoun His. Nor is this inconsistent with what he says, that the Church was stupified and drunk;
for he shews that this happened in consequence of the Lord having severely chastised her. It isan
ordinary metaphor by which the chastisement which God inflicts on his peopleiscalled a“ potion,”
3t or acertain measure which he assignsto each. But whenever it relatesto the elect, thisterm “ cup”
servesto express the moderation of the divine judgment; that the L ord, though he punish his people
severdly, still observes alimit.

Pressing out the dregs of the cup of distress (or of trembling.) | consider theword  (targnelah)
to denote “anguish” or “trembling,” by which men are nearly struck dead, when they are weighed
down by heavy calamities. Such persons may be called “drunk,” as having exhausted all that isin
the cup, because nothing can be added to their affliction and distress.

Thisis also denoted by another term, “pressing out.” The Church is here reminded that all the
evils which befall her proceed from no other source than from the hand of God, that she may not
think that they happen to her by chance, or that she is unjustly afflicted. The object which the
Prophet hasin view is, that the people may know that they are justly punished for their sins. No
one can rise up till he first acknowledge that he has falen, or be delivered from misery till he
perceivethat itisby hisown fault that heismiserable. In short, there can be no room for consolations
till they have been preceded by the doctrine of repentance.

Dregs, therefore, must not here be understood in the same sense as in Jeremiah 25:15, where
the reprobate are spoken of, whom the Lord chokes and kills by his cup, but as denoting complete
and righteous punishment, to which the Lord has been pleased to assign a limit. Thus, when the
Lord has inflicted on us such punishment as he thought fit, and puts an end to our afflictions, he
declares that the “dregs’ are exhausted; as we have seen before at the fortieth chapter.

18. Thereisno oneto guide her. He describesthe sorest calamity of the Church; for the heaviest
and sorest of all undoubtedly is, that she receives no sympathy or consolation from her own children.

31 “He setsforth God like a physician, mixing a bitter potion for Jerusalem, putting as it were into one cup all the anger he
had conceived against her, and standing by to see her take it off, t